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The Halstead Indian
Industrial School

by Stanley P. Dyck

In February of 1882, Christian Kreh-
biel, a prominent Mennonite farmer and
church leader from Halstead, Kansas,
made a hurried trip to the General Con-
ference Mennonite mission at Darling-
ton in Indian Territory to survey the
damage resulting from a tragic fire. The
mission’s newly-constructed boarding
school for Arapaho Indians lay in ashes;
four children, including the infant son
of missionaries Samuel and Susie Haury
died in the flames. Krehbiel, then presi-
dent of the Mennonite Board of Mis-
sion, came to assess the damage as well
as the future of the Mennonite mission
at Darlington.1Despite this unfortunate
event, Krehbiel and the Mission Board
rallied support for the rebuilding of the
mission school and the fledgling mis-
sionary effort continued.2

Christian Krehbiel’sjourney to Dar-
lington was productive in another tangi-
ble way. While in Indian Territory,
Agent John D. Miles and Haury recom-
mended that a young Indian boy named
Smith (Wa-ha-ha-nie, his Indian name)
who had been convicted for robbery be
paroled to Krehbiel. Krehbiel agreed to
take Smith to his farm in Kansas in
order to teach the Indian boy how to
work. 3It is not known how long Smith
remained on the Krehbiel farm, but the
experience must have proven beneficial
to both parties. Krehbiel himself noted
that this event gave birth to another
phase of Mennonite work with the
Cheyenne and Arapaho Indians: the off-
reservation industrial training of Indian
youth. This development blossomed in-
to a recognized Indian contract school,
the Halstead Indian Industrial School,
which operated at Halstead from 1885
to 1896.

The Halstead Indian school has been
only briefly mentioned within General
Conference Mission literature.4 Yet its
story bears telling for two reasons.

First, it was an important element in the
General Conference mission to the
Native American: significant financial
investment occurred, numerous Men-
nonites sacrificed their time and efforts,
and over one hundred Indian youths
were affected by their attendance at the
school. Second, the Halstead school
uniquely represents the interaction of
Mennonite missions with United States
Indian policy. It is the intention of this
paper to chronicle the relatively short
history of the Halstead school, and to
place the existence of this school within
the broader context of American Indian
policy. The evidence suggests that Men-
nonite work with the Cheyenne and
Arapaho was not formulated and con-
ducted solely with evangelical objec-
tives in mind, but that it significantly
paralleled the Indian reform movement
of the later nineteenth century which at-
tempted to totally acculturate Native
Americans.

In the final two decades of the nine-
teenth century, Indian policy was large-
ly shaped by an influential body of
religious reformers. This reform move-
ment had its roots in President Ulysses
S. Grant’s “peace policy,” a policy
which attempted to diminish violent
confrontations between whites and In-
dians. Through the utilization of
religious organizations and leaders, the
government hoped to provide Indians
more humane treatment.5To implement
this shift in emphasis, a ten-person
Board of Indian Commissioners com-
prised of all Protestant clergymen was
created by Congress in 1869. Its func-
tion was to oversee the Department of
Interior’s Indian Bureau. Congress also
shifted control of all Indian agencies to
the religious denominations working on
each reservation.6 Although the 1870s
was anything but amicable between
whites and Indians, religious reformers

became an integral part of the Indian
policy-making process.

Several important reform organiza-
tions came into existence during the ear-
ly 1880s to further enhance the position
and power of the Indian reform move-
ment. In 1882, Herbert Welsh helped
establish the Indian Rights Association
and became its first secretary and
primary spokesman.7 In the following
year, the initial Lake Mohonk Con-
ference of the Friends of the Indian con-
vened. This gathering at the Lake
Mohonk resort in New York was hosted
by its Quaker proprietor, Albert
Smiley. Each fall representatives (pri-
marily patrician and all Protestant) from
various reform organizations and reli-
gious denominations, met with federal
officials to discuss and to formulate In-
dian policy. Although it enjoyed no of-
ficial status, the Mohonk Conference
became the mouthpiece for the main-
stream of Indian reform during this
period.8

These Indian reformers were united
in the belief that United States govern-
ment policy should be designed to
“civilize and Christianize” the Indian.
Their goal was to assimilate the Indian
into American society, and in so doing,
destroy any vestige of Indian culture.
Representative of this sentiment is the
following quote from the Statement of
Objectives of the Indian Rights Asso-
ciation:

The Association seeks to secure the
civilization of the Indians . . . and to
prepare the way for their absorption in-
to the common life of our own people.
The Indian as a savage member of a
tribal organization cannot survive, ought
not to survive, the aggressions of civiliza-
tion, but his individual redemption from
heathenism and ignorance, his transfor-
mation from the condition of a savage
nomad to that of an industrious American
citizen, is abundantly possible.9
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Specific measures were outlined by
the reformers in order to achieve this
objective. Carl Schurz, Secretary of the
Interior under President Rutherfod B.
Hays, wrote the following in 1881:

To fit the Indians for their ultimate ab-

sorption in the great body of American

citizenship, three things are suggested by

common sense as well as philosophy.
1. That they be taught to work by
making work profitable and attractive

to them.

2. That they be educated, especially

the youth of both sexes.

3. That they be individualized in the

possession of property by settlement

in severalty with a fee simple title,

after which the lands they do not use

may be disposed of for general

settlement.10
In the following decade each of these
points—the work ethic, increased edu-
cational efforts, and conversion of
reservations to individually-owned
land—was adopted as official govern-
ment policy.

It was in the context of this reform
movement that the Mennonites began
their mission work with the Cheyenne
and Arapaho. Although no evidence ex-
ists that the General Conference Men-
nonite Board of Missions or any of its
members actively participated within
any Indian reform organizations, the
Board, its missionaries, and at least
some of the church membership were
aware of these reform goals and objec-
tives. The Mennonite, the General Con-
ference-Mennonite Church monthly, in-
cluded several reports that indicate an
awareness of the reform agenda. For
example, A. B. Shelly, Secretary of the
Mennonite Board of Missions, attend-
ed and submitted a report to the annual
meeting of the Board of Indian Com-
missioners which met in Washington
D.C. inJanuary 1888.11 Missionary H.
R. Voth was also aware of the reform
movement. In a report which protested
government policy of providing food
rations and supplies to the Indians
which he believed fostered laziness and
dependency, -Voth stated that the
“. .. Mohawk [sic] Conference and
Indian Rights Association protest this
same thing.” He urged the Mission
Board to join these organizations.12

Mennonite missionaries and leaders
were cognizant of recognized Indian
reform measures, and the goals and ob-
jectives of their mission work with the
Cheyenne and Arapaho were consistant
with the reformers platform: in-
dividualized land, the work ethic, and
education. From its inception, the Mis-
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Christian Krehbiel.

sion leaders firmly believed that the In-
dians should abandon their communal
life for individual farms. As early as
1883 Missionary Samuel Haury en-
deavored to establish a colony of Indian
farmers at Cantonment, an effort which
proved only marginally successful.13
Several Mennonite missionaries worked
specifically to assist Indians in
agricultural endeavors. Echoing the
reformers’ demands to end reservation
handouts, Voth noted that the govern-
ment should . . . “[give them] their
own land, supply them with farming
implements, etc., and place over them
capable farm superintendents and then
say to the able-bodied now, ‘swim or
sink!” 4 Hand in hand with the estab-
lishment of Indians on individual farms
was the promotion of a strong work

ethic, a belief totally in line with Men-
nonite thought. Haury wrote in 1886,
“In civilizing these Indians, it is of
great importance that the rising genera-
tions learn to work.15D. R. Krehbiel,
assistant to his father, Christian, at
Halstead Indian Industrial School,
stated, “To the Mennonite it would be
as strange to forget to work as to forget
to read the Bible; their life would be in-
complete without either.” 16 Clearly, the
Mennonites viewed work as more than
simply a means to a livelihood. In-
dustrious work was perceived as an
essential trait of a Godly, civilized
Christian, and as such, the Mennonites
desired to instill within the Indians the
value of toiling “by the sweat of the
brow.”

The reform movement recognized



that education was the key to “civiliz-
ing and Christianizing” the Indians.
Mennonites, too, understood the value
of education as a means of accultura-
tion. Foremost was the task of convert-
ing the Indian students to Christianity.
Missionary S. S. Haury stated, “I do
believe that the Indian can never be tru-
ly and permanently civilized without the
Christian religion. Show me an Indian
who has accepted Christ as his personal
Savior, and | will show you an Indian
radically civilized.” I7 Yet salvation
alone would not prepare the Indian for
a “civilized” life. Academic training
and, more importantly, industrial train-
ing were necessary ingredients to
achieve acculturation, preferably away
from the negative influence of the reser-
vation. Off-reservation industrial
schools for Indian students were ex-
tolled by the reformers during the 1880s
and the value of extracting students
from their tribal communities was not
lost on the Mennonite missionaries. It
was this conviction that caused them to
begin sending Indian youths to Kansas
“. . .where they could be educated
and trained to work while they were
away from the influence of their former
associates in the camps.” B

In the fall of 1883, one year after
Christian Krehbiel brought the young
Indian, Smith, to his farm, three prom-
ising Indian boys were enrolled in the
Halstead Seminary, a Mennonite nor-
mal school.® The following June,
Haury transported eighteen Indian boys
to work on Mennonite farms during the
summer months. According to Kreh-
biel, “the purpose was to bring these
young Indians under Christian influence
and to teach them how to work. 2 This
practice of transplanting Indian youths
to farms was identical to Captain
Richard Pratt’s famous “outing system”
at Carlisle Institute in Pennsylvania.
Reformers and government officials
were highly impressed with this method
of Indian acculturation.2l The success
of these initial efforts encouraged Men-
nonite leaders to continue and expand
this venture. Ten young Indians spent
the 1884-85 school year in Kansas, five
studied at the Seminary and five worked
on Mennonite farms.2

In the fall of 1885, the satisfactory
results of these efforts prompted Men-
nonite leaders to embark on a bolder
endeavor, the establishment of an In-
dian school in Halstead. An agreement
was finalized between the Kansas Con-
ference of the General Conference
Mennonite Church, which operated the

6

Halstead Seminary, and the Mission
Board, to begin an Indian school which
would share facilities and some func-
tions with the Seminary, but would
maintain separate classes and faculty.23
To support the school the Mission
Board accepted for the first time a
government contract for the accommo-
dation and education of fifteen Indian
students at $150 per child per year. By
December, nineteen Indian students
(fifteen in the Indian school, four in the
Seminary) were permanently located at
Halstead. The school hired Peter Kreh-
biel, brother of Christian, as teacher of
the Indians. In a letter to Rev. Carl van
der Smissen, secretary of the Mission
Board, Krehbiel wrote that arithmetic,
grammar, spelling, geography, hand-
writing, drawing, singing, and of
course, Bible study, comprised the
curriculum.24 Boarding the Indian
students in the town of Halstead afford-
ed little opportunity to fulfill an impor-
tant objective of the school, industrial
training, so in March 1886, thirty acres
were rented for the Indian students to
work.5

The 1886-87 school year began in
August with fourteen Indian students in
attendance. However, the agreement
between the Indian school and the
Seminary was not satisfactory. A com-
mittee reported to the Kansas Conven-
tion of the General Conference Church
in October 1886, that the agreement
was beneficial to neither the Indians nor
the Seminary students. It is interesting
to note that the Seminary teachers
believed that much of the disciplinary
problem stemmed from too little physi-
cal exercise (manual labor) for the In-
dian youths. As a result they were dif-
ficult to control and brought discredit
to the Seminary. Furthermore, the In-
dians were unhappy because they ob-
served Seminary students with fewer
restrictions and less supervision. The
Convention concluded that the Indian
school should be relocated to a rural
setting.6

Most of the Board of Missions as well
as Samuel Haury were in favor of clos-
ing the Indian school at that time.2Z
However, Christian Krehbiel, who had
originally promoted this venture, con-
tinued to believe that an off-reservation
industrial boarding school was the best
means of preparing the young Indians
for civilized life. Consequently, in an
October 14, 1886 letter to van der
Smissen, he offered to move the school
to his farm, one mile from Halstead.
The following conditions were pro-

posed: 1) with the Mission Board’s
financial assistance, he would build a
school building and dormitory for the
boys while his own home, recently en-
larged, would serve as a dormitory for
the girls, 2) the Mission Board would
be responsible for necessary dormitory
and school supplies, 3) the Mission
Board would turn over to Krehbiel all
monies received from the government.
In return, Krehbiel would provide for
the teachers, helpers, food, clothing and
other provisions for the Indian students.
Krehbiel further stipulated that he
would serve as superintendent, his wife
would be matron, and that he alone
would choose the teachers for the
school.8This proposal, already appoved
by the Kansas Conference, was also ap-
proved by the Mission Board. By the
spring of 1887 the building was com-
pleted and in April sixteen Indians
moved to their new quarters.® The
Halstead Indian Industrial School at
Krehbieltown, as it came to be called,
was born.

It is not surprising that Christian
Krehbiel undertook this venture. Born
in Wierhof, Germany in 1832, he,
along with his family, emigrated to
America in 1851 in order to avoid
military service. The family settled in
lowa where Christian married Susanna
Ruth in 1858. Nine sons and three
daughters grew to adulthood. Two sons,
Daniel and Henry, served in the Indian
school. Krehbiel was active in many
facets of the General Conference
Church. After moving to Illinois in
1860, he was chosen to be a minister
and elder, posts he held for forty-five
years. Krehbiel was instrumental in
founding the Foreign Missions Board in
1872 and served as its president for
twenty-four years. He also founded and
directed the Mennonite Board of Guar-
dians which assisted Mennonite immi-
gration to Kansas. In 1879 he moved his
family to Halstead where he continued
his active role in church affairs. As a
farmer, businessman, and pastor of the
Halstead Mennonite Church, Krehbiel
was a prominent member of the Hal-
stead community until his death in
1909.9

The Halstead Indian Industrial School
operated on the Christian Krehbiel farm
from 1887 to 1896. The Indian Bureau
contracted with the Mission Board to
educate and house a specified number
of Indian students for a twelve month
period. Students were primarily
recruited from the Mennonite schools
in Indian Territory. No special
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The Christian Krehbiel Family at Krehbieltown near Halstead.

academic or personal qualifications
seemed to be required of prospective
students. Susanna Krehbiel noted the
anxiousness of Indian children to return
to their families and the reluctance of
Indian parents to part for long periods
of time with their children.3L Apparent-
ly, the only qualification was the will-
ingness on the part of the parents and
children to attend the Krehbieltown
school. Prospective students were
medically inspected and approved by
the agency doctor and agent before em-
barking for Kansas.

Available records indicate that the
ages of the Indian youths ranged from
nine to nineteen. In most years boys
outnumbered girls by approximately
two to one, probably to facilitate the
labor needs of the farm. The govern-
ment allowed students to remain at the
Halstead School for up to three years.2
The following chart indicates the total
number of students enrolled and the
average attendance for each school
year.3

School Average
Year Enrollment  Attendance
1885-86 NA* 15
1886-87 22 16
1887-88 NA* 22
1888-89 29 26
1889-90 NA* 28
1890-91 36 32
1891-92 33 31
1892-93 31 31
1893-94 29 24
1894-95 22 22
1895-96 23 18

*Statistics not available
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In addition to Christian Krehbiel and
his wife, two teachers were employed,
one for academic subjects and one for
industrial training. A cook, seamstress,
and a laundress, along with Indian girl
assistants, aided Mrs. Krehbiel. Eight
full-time employees as well as volun-
tary help from Krehbiel’s sons operated
the school.

The Halstead school was a branch of
the Mennonite mission work in Indian
Territory. Quarterly attendance and
financial statements were submitted to
the Cheyenne and Arapaho Agency
through the superintendent of the Men-
nonite mission. Contract money from
the government was then sent to the
Board of Mission and given to Krehbiel.
In some respects the Halstead school re-
mained detached from the main mission
effort to the Indians. The Mennonite
printed reports and letters from the mis-
sionaries in Indian Territory almost
every month. However, reports from
the Halstead school were only intermit-
tently included within this denomina-
tional periodical. The fact that the
school was primarily a private opera-
tion perhaps contributed to this in-
dependence. Relations between the
Halstead and Indian Territory mission
personnel did appear to be very con-
genial and supportive, based upon
reports and correspondence.

In a report by Christian Krehbiel
published in the Commissioner of In-
dian Affairs’ annual reports for 1890,
a clear statement of the goals and ob-
jectives of the Halstead Indian Industrial
School was stated:

We try to treat the children as we treat

our own children, and we try to give
them a good education in the language

of our country, in all branches that are
being taught in a public school. We also
endeavor to acquaint them with the duties
and privileges of a citizen of this United
States, inculcating in them such patrio-
tism as will make them worthy citizens
of this country. Teaching them all kinds
of farm and house work in such a man-
ner that they will perform such work
willingly and readily is another thing we
lay great stress upon. But realizing that
all this work will be a structure erected
on sand if it is not built on the solid foun-
dation of true Christianity, we make it
a principle point to teach Christianity and
its great principles as laid down in the
Bible.34
A regimented schedule was main-
tained to achieve those goals. School
was conducted both in the morning and
afternoon during the winter months and
only half-days during the heavy work
months. No school was conducted dur-
ing July and August. In 1891 John W.
Richardson, a district superintendent of
education, inspected the school and
reported that it was well equipped and
that the instruction in the English
language was surprisingly excellent.®
Religious education and training re-
mained an important element in the
school program. Bible lessons and
devotions were conducted daily. Atten-
dance at Sunday School and worship
service at the Halstead Mennonite
Church was required.3
Industrial training, however, was
“. . .the most commendable feature of
this little school,” according to Rich-
ardson.37 He noted that “ . . .the boys
are not taught simply how to work but
the business of farming is practically
presented.” 3 The Indians assisted
Krehbiel in the cultivation of his sec-
tion of land and a half-section of his
sons.P According to Department of In-



Left. Four Indian students, back row, left to right, Maggie
Leonard (first person baptized by General Conference mis-
sionaries in Indian Territory), Blanch High, Lucretia Arrow,
and, front Annie Porsal. Right. Unidentified male student at

the Indian Industrial School.

dian Affairs reports, the school official-
ly farmed 400 acres, making it the third
largest industrial training farm for In-
dians, next to the Chilocco Indian
Training School (600 acres) and the
Hampton Institute (450 acres). Produc-
tion for one year, 1891-92 was reported
as 3,000 bushels of corn, 4,300 bushels
of wheat, 439 bushels of vegetables and
fruit, twenty-five tons of hay, and 1,900
pounds of butter and cheese.40 Krehbiel
intended that the Indian boys also learn
the satisfaction of reward for their labor
so each year he set aside some land for
the boys to work and share in the
profits.4 Some of the older students
received wages for their work, par-
ticularly in the summer months.

The Indian girls were trained in
domestic duties. They assisted in
gardening, and some farm work, but
more importantly, according to
Richardson, . . they occupy the sit-
ting room with the family, do their own
cooking, assisted by a competent cook,
mend their clothing, and are taught to
‘cut and fit’ [sewing] and in short, are
trained as a well-to-do intelligent farm
lady would train her daughters.” 2

The Krehbiels evidenced a parental
concern for the Indians and attempted
to provide the Indian students with a
family-like environment. According to
Richardson, discipline was adminis-
tered fairly, although some of the boys
did run away because of being pun-
ished.43 The health of the students was
of continuous concern. Consumption
(tuberculosis) was the most common
cause of serious illness and death.
Susanna Krehbiel noted in 1889 that
seven of the first eighteen students
brought to the school died from this
ailment.44

By means of academic, religious, and
industrial training, the Halstead Indian
Industrial School attempted to “civilize
and Christianize” the young Indian
students. According to John Richard-
son, the only known government of-
ficial to inspect and visit the institution,
“[t]hese people are doing a good work
and deserve to be encouraged. ” % If one
can judge from letters written by the
students, they enjoyed and appreciated
their Halstead experience. One wrote,
“The greatest thing that we want to
learn is how to talk good english, and

above all, too, to love Jesus ... |hope
the Indians will soon find out that their
way is all different from the white
man’s way, and | hope they will turn
at once from their old ways and take the
white man’s ways.” 46 Another con-
fessed, “I pray the Lord every time
when | don’t think good.” 47 At least
these letters indicated that the Indian
children knew what was expected of
them.

Despite these statements, there is lit-
tle tangible evidence that Indian stu-
dents at Halstead were successfully con-
verted and assimilated. Christian Kreh-
biel stated that fourteen Indian students
were baptized at the Halstead Menno-
nite Church, but further noted that
“. . . [a]las, many returned to their In-
dian ways.”48 This falling away of
“converted” Indian youth also bothered
Mission Board secretary, A. B. Shelly,
who wrote in his annual report for
1895:

One sad and in a great measure
discouraging feature is the fact that many
of the young Indians after having attend-
ed school for a while and having given

great promise for the future, among them
some who made an open profession of
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religion, go back to the camps and

ultimately fall back in their heathen mode

of living.49

The Halstead Indian Industrial School
was a casualty of a political/religious
controversy concerning Indian policy
which pitted Protestant against Roman
Catholic. In the latter 1880s and 1890s
the central issue was control of Indian
education. The controversy began with
the “peace policy” of the 1870s. The
fact that no Catholics were chosen to the
Board of Indian Commissioners and
that only eight agencies were assigned
to them resulted in animosity. Never-
theless, the Catholics expanded their
mission work with the American In-
dians by establishing the Bureau of
Catholic Indian Missions in 1874.9
Under the able direction of Father
Joseph A. Stephan, the Bureau in-
creased the number of Indian boarding
schools from two in 1874 to eighteen
in 1883.5L Government funding for
Catholic Indian schools increased from
$65,220 in 1884 to $347,672 in 1889.2

The existence and financing of off-
reservation denominational Indian con-
tract schools became central issues at
the Lake Mohonk Conferences. In 1888
Rev. Lyman Abbott noted that of fifty
religious schools supported by the
government, thirty-eight were Roman
Catholic.83 The Mohonk reformers con-
demned the government’s policy of sup-
porting both sectarian and government
schools among the Indians claiming that
the former violated separation of church
and state. The Protestant reformers
argued that all schools must promote
Americanism and that Catholic schools
among the Indians were promoting
Romanism.% Rev. James King, a
prominent reformer, in a speech at the
Mohonk Conference of 1892 stated,
“In this Columbian year it becomes us
to remember that our civilization is not
Latin, because God did not permit
North America to be settled and con-
trolled by that civilization. The Huge-
not, the Hollander, and the Puritan
created our civilization.” % To these In-
dian reformers, Americanism was syn-
onomous with Protestantism. As they,
the Protestants, operated only a few
contract schools, Halstead among them,
and as they did control the leadership
of the Bureau of Indian Affairs, they
lobbied for the termination of religious
Indian contract schools. Despite strong
opposition from Roman Catholics, the
Protestant reformers “won the day.”
As a first step in the gradual abolish-
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ment of religious Indian contract
schools. Congress mandated a twenty
percent cut in appropriations for the
1895-96 school year.5% (Nonsectarian
off-reservation Indian contract schools
such as those at Chilocco and Carlisle
were not affected by these cuts. The
growth of those schools were, in fact,
encouraged by the Protestant reform-
ers.)

Mennonite leaders were no doubt
aware of this controversy but did not
openly comment until the early months
of 1896. In the January edition of The
Mennonite, it was reported that of the
total of $453,505 spent on contract
schools, $359,215 went to Roman
Catholic institutions. “Truly the
Church of Rome has no cause of com-
plaint in this particular,” the report
commented.57 In March 1896, Mission
Board secretary, A. B. Shelly stated in
The Mennonite that Protestant churches
had been refusing money from the
government because of the Roman
Catholics. He did not blame the govern-
ment, but rather the Catholic Church
for abusing and taking advantage of the
government, and recommended that
continued funding be “speedily abol-
ished.” B

Congress continued to terminate reli-
gious contract schools. Appropriations
for the 1896-97 year were reduced by
fifty percent. The Halstead Indian In-
dustrial School was among the twenty-
five schools which received no contract.
(Thirty-eight schools continued to
receive government money, including
two Protestant schools.)®In his annual
report for 1896, Shelly stated:

The Indian Contract School was con-

tinued until the close of this past school

year. A new contract for another year
had been offered by the Indian Depart-
ment, but was refused on our part, part-
ly on account of prevailing sentiment
among our own people, as well as among
the Protestant churches of our country
in general, against supporting a system
of Indian education which has been sadly
abused for selfish and improper ends.

Our Indian Contract School has thus been

discontinued and the buildings used for

this purpose have since been changed

into an orphanage.®
It is not clear whether a contract for the
Halstead school was not issued by the
government for 1896-97, or if one was
refused by the Mission Board as Shelly
suggests. What is clear is that the Mis-
sion Board was willing to close the
Halstead school in order to facilitate the
termination of Roman Catholic Indian
contract schools.

It is questionable whether the Hal-
stead school would have continued even
if the Mission Board had agreed to
receive contracts for 1896-97. Financial
pressures were felt by Christian Kreh-
biel as government funding declined. In
November, 1895, Shelly reported that
the cost of operating the school for
1894-95 was $4900. Of that amount,
almost $2000 came from the farm and
from Krehbiel himself. Only $30 were
donated by friends of the school. Shelly
commented that “. .. [b]y this it is
seen that the school, instead of being a
pecuniary gain to Brother Krehbiel calls
for many financial offerings on his part,
besides causing him a great amount of
labor, care and anxiety all the time. ” 6.
Enthusiasm and support for the school
seemed to have waned on several
fronts. Perhaps Krehbiel, too, grew
weary of the pressures and frustrations.
He remarked in his autobiography,
written in 1906, “He who wants to
learn patience should take over an In-
dian school” and “How much self-
denial this [Indian school] cost us.” &

The Halstead Indian Industrial school
was born, thrived, struggled, then died
within the great era of Indian reform.
It was the desire of the reformers and
the United States government during the
last two decades of the nineteenth cen-
tury to bring the Indian into the
mainstream of American life. They
believed that the Indians were capable
of transformation to a civilized and
Christianized people like their white
“benefactors.” Historian Francis Paul
Prucha noted that Christians believed it
was their duty to speed up the process
of acculturation by various means,
“. . .the chief of which were instruc-
tion in agriculture and education in
Christian schools.” 8 The Mennonites
fully supported this vision and the
Halstead school was a bold experiment
to achieve that end. Every point on the
reformer’s agenda was followed by the
Mennonite educators: the conversion of
their souls, instruction in academics and
industrial training, extraction from the
reservation, and the promotion of
patriotism and the English language.
Eventually they even joined the move-
ment in surrendering the education of
Indian youths to the government.&4

But the efforts of the Indian reform
movement to acculturate the American
Indian fell short of its intended long-
range goal, and the Mennonite effort at
Halstead was no exception. The well-
intentioned goals of the Mennonite



educators, as well as the entire reform
movement, were based upon two faulty
assumptions. First, they erroneously
believed that because the Indian culture
should be transformed in one respect-
religion—it should be transformed in
every respect. Second, the idea that ac-
culturation could be achieved so rapidly
was also incorrect. As a result, the ef-
forts to plant the seeds of American
culture in the hearts and minds of In-
dian students quickly blossomed but fre-
quently died.

It is perhaps not fair to judge the ef-
forts of these early Mennonite mission-
aries and educators too harshly. The
sincerity of their motives is unques-
tioned and the sacrifices they made are
commendable. In many ways the Men-
nonites were on the cutting edge of the
progressive Indian reform movement,
in deed, if not in overt leadership.
However, it is clear that they, as with
all the Protestant reformers of that era,
failed to understand the complex cultural
dimension of Indian/white relations.
Mennonite historian James Juhnke’s
conclusion of the Mennonite missionary
movement could be said of the entire
reform movement:

The tragedy was that the best Mennonites
had to offer—education, medical aid,
agricultural development, and the gospel
of a God of love—WasS inextricably
bound up with a massive political and
cultural confrontation which turned the

good news, for the most part, into bad
news.@b
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An Interview with Frank Kropf

Edited by Berniece Kropf Schmucker

Introduction

Frank Kropf, the oldest son of
pioneer parents, was born in 1886 near
Garden City, Mo. He came with his
parents to Oregon in 1889. They came
by train in an immigrant car to Port-
land, Oregon, and then they settled in
the area near Hubbard, Oregon, where
they lived in a log house and cleared
land for farms. There was a large Old
Order Amish congregation but no Men-
nonite church in the area. In 1893 a
Mennonite church was organized and
Frank’s father was ordained as a
minister of that church. In 1911 the
family moved 75 miles south to Harris-
burg, Oregon and started a church
there.

Frank Kropf had a large family and
was concerned for their spiritual
welfare and for the work of the church.
He was a farmer and builder. He super-
vised community projects and the first
building of the Mennonite Home for the
Aged near Albany, Oregon. He also
helped to build churches in various
places, a task which he enjoyed very
much. He had a clear mind until his
death at the age of ninety-two.

His daughter and granddaughter
recorded interviews with him to
preserve some history of the past. His
voice in the recording is a treasure to
the family. The following is a small ex-
cerpt from the interview:

Interview

KROPF: Well, we built the church in
1915. In 1916 Uncle Sam got mixed up
in the war. Our services were all in
German because we had two sisters in
the church who couldn’t understand
English, Pete Neuschwander’s wife and
Chris Widmer’s wife. Neither one of
them could talk English or understand
English, so the services were all in Ger-
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man. Well, we moved in the communi-
ty, hadn’t lived here very long, and they
didn’t know anything about non-
resistant people, and they thought it
strange that we were not interested in
the war, and in going to war. Then,
since we all spoke German they accused
us of being German sympathizers, and
we weren’t. Now Widmer was prob-
ably more than he should have been, but
the rest of us weren’t.
INTERVIEWER: Part of
because you spoke German?
KROPF: Yes, because we spoke Ger-
man. Old Cersovski could talk German
too, and they branded him the same and
he was a Catholic. Anyhow, they had
it kind of in for us. Old George Wilhelm
was the banker and he had to raise
money for the war in war bonds. Peo-
ple had to buy war bonds. We felt that
we couldn’t buy war bonds, we’d be
helping the war. Well, that made it pret-
ty bad. About that time the government
made a ruling that we could take
government bonds instead of war
bonds. When they did that, we told
Wilhelm, if that’s okay with the govern-
ment, we’ll do that. So we did that, but
still there was that feeling.

Well, one morning when | got up, |
looked up to the church house and there
was a yellow streak painted around the
church house, on the siding boards.
You see, when you didn’t go along with
the war, you were yellow. We went up
and looked and here they had bored
holes in the two front doors, a big hole
in each door, and they had a steel chain
through there and a new padlock.
Locked us up. There was a porch but
no roof above the doors. They had a one
by twelve, about two feet long, with

it was

Frank and Annie Kropf.

large letters written on it and nailed
above the door, “This Church is closed
for the duration of the war. *” Then they
had another board of the same size
above that and had two flags on long
sticks nailed on that board, and there
was some writing on that but | forgot
what it was.

Well, the question was, what should
we do? It seemed the feelings were quite
intense. Should we go back to having
church and Sunday school in the homes
again or should we unlock the doors and
just leave everything and have it in the
church? It was Tuesday morning when
we saw what was done during the night.
Well, our group was very small at that
time, too, and we just didn’t know what
to do. Saturday morning Father came
walking up here and came into the yard
where | was doing some carpenter
work. He said that we should make a
decision today about the church. But
what should we do? We were afraid that
they might burn the church house down
if we’d open it up. So | said, “Let’s
walk up to the church house.”” So we
walked up to the church house and
looked things over, but we didn’t know



what to do. Finally | walked over to the
door again. | had my carpenter apron
on and had my hammer with me. | took
the padlock, a new steel padlock, in my
hand like this, looking at it. | guess the
Lord had a hand in it and | took my
hammer and hit the padlock. I hit it the
second time a little harder and that steel
padlock flew all to pieces; the doors
were unlocked. | said, “We’ve got the
answer. We’ll leave everything just as
it is and have our services in the
church. ” They never bothered us after
that. The church was still that way after
the war and Wilhelm, the one who had
it put on, said to me, “It’s a disgrace
to have that, why don’t you paint it
over?” And I said, “I guess the fellows
that put it on can paint it over if they
want to!”

But things went from bad to worse.
That was at the time when my sister Idy
died and my wife almost died. One
evening she was almost gone, and very
slow getting better. The doctor sug-
gested that we put up a tent in the yard
between the house and the driveway,
and sleep in the tent at night. The fresh
air might help her regain her strength,
so we did that. There were a bunch of
rowdies, and they would come along in
the evening after people had gone to
bed. They’d yell and holler and yelp.
When they would get even they’d shoot.
And the bullets, time and again, would
hit on this side of the tent in the grass,
or on the other side, and sometimes
close to where our heads were. More
than once that happened. They’d go
down to Father’s place, about % mile
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north of us, and shoot in there in the
bedroom windows and there were beds
right there by the windows. 1 think I
could show you the marks on the walls
yet where the bullets scraped the walls.

It went on like that and in 1918 they
had another drive to raise money. It was
near the close of the war so the drive
was to take victory bonds, hundred-
dollar victory bonds. The others were
also hundred-dollar bonds. They said,
“You’ll have to take these, you can’t
take the others.” We said, “No, we
can’t do that.” In September, on a
Monday morning, | went in to the bank
to make a deposit. Nobody was in the
bank but the cashier, Wilhelm, himself.
He said, “Now you’ll have to take
them, the Albany church is taking
them.” | said, “Well, | was in touch
with them yesterday, and no one had
taken them.” “You’ll have to take
them, they’re taking them.” | said, “I
have to go to Albany this afternoon, and
I’ll see.”

I went to Albany in the afternoon and
while | was gone a mob came out. They
came first to my father-in-law’s place
between here and town. My father was
the bishop and he was Sunday school
superintendent. Two car loads of young
husky fellows came. | knew them all.
There was a yard fence there and a gate.
They didn’t go inside the yard. They
stopped outside and called to him to
come out, so he came out to the fence
and then they started in on him. He sur-
mised at once what was plain, that it
was a mob. Of course, you don’t argue
with them and you don’t say more than

you absolutely have to. Well, they
talked and after a bit they left and didn’t
do anything!

Then they came here and | was gone.
They drove in the lane and they called,
and my wife went out and said | was
gone, | had gone to Albany. They said,
“Well, we’ll be back tonight.” They
drove down to Father’s place. There
were two cars and eleven men, five in
one car and six in the other. There was
a yard fence with ivy and a gate. Father
went out but stayed on the inside of the
fence and talked with them. He didn’t
say much either, because he knew what
it was. They soon left and didn’t do
anything.

When | came home in the evening,
Mom said what had happened and she
said they said they’d be back again this
evening. She had supper ready, so we
ate, and getting about sundown here
they came. Just one car came. One big
husky fellow got out and the others
stayed in the car. He came to the fence,
I was on the inside, and he wanted to
know why we don’t want to fight for
the war. Well, | said we don’t believe
in killing other people. And so he said,
“1f someone would molest your wife
you’d fight!” All I said was, “Ifthere’s
any killing to be done, somebody else
will have to do the killing.” That’s all
| said. The Lord gave me what to say.
He jumped in the car and said, “Ifthat’s
the way you feel about it, you’ll have
to take the consequences!” and just
zoomed out of here like the devil was
after him. Now how would you feel go-
ing to bed when they talk like that?
Well, we came in, had family worship
and put the children to bed. We just
committed ourselves to the Lord,
whatever we’d have, He’d take care of
it. We went to bed and went to sleep
and they never came back.

We never knew what had taken place,
but several years later one of the fellows
told my brother Levi, “1’m sorry | was
with that gang.” But only a few years
ago, | found out why they didn’t carry
out their plans. They were prepared and
ready to take us out and tar and feather
us, but when they came there was a
heavenly being that stood between them
and us and they couldn’t get ahold of
anybody. It happened at all three places.
One of the fellows said this many years
later. Just a few years ago—not over
five years ago | found it out. The angel
of the Lord encampeth round about
those that fear Him.

Those were some of the experiences
that were outstanding.
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No Constantine Here!:

The Case for the Preservation of the
American Heritage of Separation
of Church and State

by Robert D. Linder

In the three centuries after the death
and resurrection of Jesus Christ the
movement which had him as its center
took form.1During this period it won
the professed allegiance of the majori-
ty of the peoples of the vast Roman Em-
pire, and even spilled over beyond the
boundaries of that realm. Here we have
one of the most astounding develop-
ments in history. Humanly speaking, it
should not have happened. No Gallup
Poll would have found any basis for it
had one been taken on the subject in
A.D. 35, or 50, or even 100. No com-
puter would have predicted it on the
basis of the data available in the first
century, Still, it happened!

However, the struggle to win accep-
tance in the Empire was long and
bloody.21In the first two centuries, the
persecutions of the Christians varied in
intensity from period to period and
place to place. At times, these persecu-
tions were ferocious, at mothers Chris-
tians were tolerated reasonably well. On
two or three occasions emperors tried
to wipe out the fledgling faith, at
frightful costs, but for the most part
persecution was limited in scope to
specific areas.

Things changed in the third and ear-
ly fourth centuries. The Empire was in
a state of decay and the great imperial
persecutions of the third and fourth cen-
turies were products of the profound
crisis that Roman civilization was then
undergoing. As the Empire fell apart,
the government looked for scapegoats.
Scapegoats usually are some large, easi-
ly identifiable minority—and the early

Christians filled the bill. Official wrath
turned rather naturally and easily on the

growing Christian movement, which in
imperial eyes appeared more and more
to be a “state within a state.”

The greatest imperial persecution—
and the last—occurred at the beginning
of the fourth century under the Emperor
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Diocletian (284-305). However, by
then Christianity was too strong to be
destroyed. Estimates vary regarding the
numerical strength of Christians in the
Empire by the year 300, ranging from
10 to 60 percent of the population. The
best estimate is that Christians probably
constituted around one-third of the total
population by that time. In any case, the
failure of Diocletian’s great persecution
must have made it evident that the Em-
pire had no choice but to accommodate,
itself to the Christian faith. A decade
after the outbreak of this last great
empire-wide persecution, after a period
of fearful suffering on the part of Chris-
tians everywhere, the .first Christian
Emperor—Constantine | (306-337)—
undertook a dramatic reversal of im-
perial religious policy. After his con-
version in 312, the Empire legalized the
faith and endorsed Christianity instead
of fighting it. By the close of the fourth
century, there is little doubt that the ma-
jority of people then living in the Em-
pire were Christians. Rome and Jeru-
salem had at last come to terms.3

But what did this mean for the Chris-
tian faith? It had never been a legal
religion before 313. Moreover, when
it became the sole official faith of the
Empire in the last years of the fourth
century, it seemed a far cry from the
trials and tribulations which had charac-
terized its existence for nearly three
hundred years. Many of the old norms
no longer seemed to have meaning.
Would success spoil Christianity? And
how would this affect the future devel-
opment of the movement founded by
Jesus Christ?

The answers to these and related
questions centered around the conver-

sion of the Emperor Constantine him-m

self. That conversion occurred at a
famous battle fought at the Milvian
Bridge, not far from Rome, in the year
312. It was a confrontation between

Constantine and his chief rival for the
imperial throne, the possession of
which was then under dispute follow-
ing the abdication of the Emperor
Diocletian in 305. Diocletian, in despair
of conquering the Christians and bring-
ing order.to his Empire, had turned his
government over to other men. How-
ever, no clear succession had been
determined, thus leaving several power-
ful generals to vie for the imperial
crown. Two of these powerful military
men were Constantine and Maxentius,
who met in battle at the Milvian Bridge
in 312.4

After a series of successful skir-
mishes and a brilliant march, Constan-
tine’s army came face to face with that
of Maxentius as Constantine pressed
toward Rome. Constantine had to cross
the Milvian Bridge crver the Tiber in
order to continue his push toward the
capital city. It was at this place and in
this context that Constantine committed
himself to the Christian camp.

Maxentius was relying on pagan
magic to bring him victory in the bat-
tle. Constantine probably felt the need
of a more powerful supernatural force
to offset the black arts of his opponent.
Years later Constantine told the story

of what happened there at the Milvian
Bridge to his friend Eusebius, the first
historian of the Christian faith. Con-
stantine told Eusebius that after noon of
the first day of battle he had a vision.
He saw a cross emblazoned in the sky
bearing the inscription beneath it: “ By
This Conquer!” Confirmation of this
vision came that night in a dream when
God appeared to him with the same
sign. Eusebius recorded that God told

Constantine to make a likeness of the
cross and to “carry it with him at all
times. Therefore, the next day Constan-
tine ordered a cross fashioned on a pole
in order to carry it before the troops into
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battle. He also had the letters chi and
rho—the first two letters of Christ’s
name in Greek—painted on his helmet
and on the shields of all his soldiers.
And by that sign, he did, in fact,
conquer.5

In some sense, then, Constantine
must have become a Christian on that
day in that battle. Constantine marched
into Rome and accepted the imperial
crown, a crown that he was to wear for
the next 25 years. Whatever else may
be true, this is certain: Constantine’s
faith in the effectiveness of the Chris-
tian cross and in the power of the Chris-
tian God was confirmed! In the follow-
ing year, Constantine issued the Edict
of Milan, which for the first time in
history gave Christianity full legal
recognition and equal status with all of
the other officially recognized religions
of the realm.

But was Constantine really converted,
or was he only a shrewd politician who
nominally embraced the Christian faith
for reasons of state? The genuineness
of his turning to Christianity has been
hotly debated by historians. Some feel
that he was nothing more than an ir-
religious political schemer bent on
harnessing the vitality of the Christian
faith to the faltering Roman state.
Others argue that his conversion was
sincere if somewhat superficial—just as
the conversions of many others down
through the centuries have been sincere
if somewhat superficial. The dis-
tinguished historian Kenneth Scott
Latourette suggests that Constantine
himself probably did not know why it
was he turned to the Christian faith and
certainly did not understand the impli-
cations of his commitment. This is also
quite possible.6

What is clear is that, as time passed,
the Emperor came out more and more
pronouncedly in favor of Christianity.
He gradually granted members of the
Christian faith a favored position in the
state. For example, Christian clergy no
longer had to pay taxes. The Christian
Sunday was ordered placed in the same
legal position as the pagan feasts. Wills
in favor of the church were now per-
mitted. The Emperor had his children
instructed in the Christian faith. He also
began to keep Christian chaplains at
court and supplied Christian chaplains
for his army. He called Christians in
ever-increasing numbers to the higher
administrative posts of the Empire. He
himself paid for the construction of
church buildings and encouraged other
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public officials to do likewise. And he
personally took an increasingly active
part in the affairs of the church-at-
large—including calling and presiding
over the great ecumenical council at
Nicea in 325.7

The impact of Constantine’s conver-
sion and his obvious favoritism for the
Christian faith were immediate and
wide-spread. It was apparent to the peo-
ple of the Empire that their ruler ap-
proved of Christianity and intended to
give it a special place among the
religions of the realm. The wave of the
future was with the Christian faith!
Consequently, there was a great influx
of new people into the Christian
churches, many of them concerned on-
ly with imperial favor and not the cause
of Christ. Thus, the curse of nominal-
ism came to Christianity—a curse that
has been with it ever since. From that
day to this, the Christian church has had
to deal with people in its ranks who
have professed the Christian faith for
reasons other than a heartfelt belief in
Christ.

So the fourth century was a decisive
one for the Christian religion. Constan-
tine had been converted to Christiani-
ty. The faith had been legalized. Chris-
tianity, in the latter part of the century,
had become the official state religion.
The feeling among Christians was one
of triumph and optimism, and it was,
indeed, a watershed in Christian his-
tory.

Unfortunately, this victory was also
something of a defeat. The victory was
accompanied by compromise on a num-
ber of fronts. Consider how the faith
had changed from the first to the fourth
centuries. First, Christianity had gone
from poverty and outcast status to a new
era of wealth and prestige. No longer
could the leaders of the faith say with
Peter of old, “Silver and gold have |
none, but such as | have | will give un-
to thee.” (Acts 3:6) Rather, now they
could say: “Silver and gold have we
aplenty, and now we understand better
the world and the exercise of power
therein.” Second, it had gone from a
strict prohibition against taking part in
the shedding of blood to participation
in forcible conversion and the condon-
ing of violence. Third, it had gone from
being persecuted by the state to support
of the state and at least a tacit agreement
to help suppress other religions. And,
last, it had gone from requiring heart-
felt belief for membership in the house-
hold of God to acceptance of nominal

confession.8

Most important of all, the Christian
church now allowed itselfto be manip-
ulated by the state for its own purposes.
In essence, Christianity became the civil
religion of the Roman Empire. The
Emperor now uttered certain “God
words” acceptable to the Christian
community and accorded Christianity
general favor in return for Christian
loyalty and Christian support of his
political programs. The faith became
the social glue which held the Empire
together. The interests of the Church
and the state were blended together until
it was impossible to tell where piety
ended and patriotism began. In short,
Christianity became the public religion
of the Roman Empire and much of its
spiritual vigor was channeled into sup-
porting the political goals of the state.
The God of the Universe had been
coopted to become the tribal god of the
Roman Empire.

These developments im-/e led many
historians to speak of the “ Constanti-
nian Fall of the Church. *” And since the
fourth century, the Christian faith has
been plagued with Constantinianism—
that practice of the state to use Chris-
tianity for its own ends, that habit of
politicians to appropriate Christianity
for their own political purposes, that
propensity of Christianity to allow itself
to be captured by civil religion.9

The founders of the United States
were fully aware of the problem of
Constantinianism in the history of the
Church. Many of their forebears had
fled to American shores to escape
governments which used religion for
their own purposes and which perse-
cuted those who would not sup at the
table of spiritual compromise. Others
had been persecuted by established
churches on these shores during the col-
onial period and wanted none of that in
the new nation they were in the process
of creating. Many learned Founding
Fathers knew the evils which resulted
from the intrusion of the state into the:
affairs of the church and, conversely,,
the evils which occurred when the:
church interferred in the affairs of the:
state.

Therefore, Bible-believing Christians
joined with Enlightenment Deists to>
write into the Constitution of the United
States of America the immortal words
of the First Amendment: “Congress
shall make no law respecting an estab-
lishment of religion, or prohibiting the
free exercise thereof; . . .”” Of course,
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the Enlightenment Deists were more
concerned with keeping the church out
of government than with keeping the
government out of the business of the
church, but they recognized the unde-
sirability of both. On the other hand,
evangelical Christians—such as Bap-
tists, Mennonites, Quakers, Presby-
terians, and Wesleyans—led the way
during the colonial period of American
history in contending for full religious
freedom—freedom guaranteed by the
institutional separation of church and
state. This was no accident. They were
motivated by theological conviction
rooted firmly in Holy Scripture. “ Soul
liberty” was their cry, liberty founded
upon God’s creative act.10

These believers of the period of the
foundation of this nation discovered the
thread of freedom that runs through the
Bible, including the exodus from
slavery of God’s people Israel, followed
by priestly and prophetic reminders of
Israel’s heritage of freedom. They
followed that thread through the New
Testament as well, from Jesus’ self-
declared role of deliverer of the op-
pressed to Payl’s exhortation to stand
fast in Christian freedom.1l

Bible-believing Christians have
drawn their conviction about separation
of church and state most particularly
from the incident described in Matthew
22:15-22, Jesus’ confrontation with
Pharisees and Herodians about the
legality of paying taxes to Caesar.
Jesus’ reply to the representatives of
those rival Jewish parties forever set the
norm for proper church-state relations:
“Render therefore to Caesar the things
that are Caesar’s and to God the things
that are God’s.” George W. Truett, that
distinguished Baptist preacher of the last
generation in America, in a famous ad-
dress on religious liberty delivered May
16, 1920, in Washington, D.C., said of
this incident: “That utterance of Jesus
is one of the most revolutionary and
history-making utterances that ever fell
from those lips divine. That utterance,
once for all, marked the divorcement of
church and state.” 12

One of the most pervasive myths
about American history is the
commonly-held assumption that reli-
gious freedom was present on these
shores from the very beginning. Noth-
ing could be further from the truth. A
true perspective can be gained by
remembering that 184 years elapsed
between the first English settlement at
Jamestown in 1607 and the adoption of
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the Bill of Rights with its religious
guarantees in 1791. Put another way,
Bible-believing Christians in this socie-
ty waged a battle for religious freedom
that took nearly half of America’s
history to date—184 of the 379 years
between 1607 and 1986—to win! Thus,
Truett, in his noted 1920 speech on the
east steps of the nation’s capitol, cited
the credit which both English philos-
opher John Locke and American his-
torian George Bancroft had given to Bi-
ble Christians for the development of
the concept of “freedom of con-
science,” and called religious liberty
and its corollary, separation of church
and state, “the supreme contribution of
the new world to the old.” 13

Despite its roots in Scripture and
church history, the historic American
commitment to separation of church and
state faces serious challenges today
from both inside and outside the com-
munity of faith. Some well-known tele-
vision preachers have openly attacked
governmental neutrality toward religion
required by the principle of separation,
if not the principle itself. These
preachers, in turn, are courted assidu-
ously by opportunistic politicians.
There is a hue and cry among many
well-meaning Christians to introduce
governmental-sponsored prayers in the
public schools of this nation. In so do-
ing, they do not realize that they are
calling for a return to Constantinianism
and playing into the hands of politicians
whose main concern is neither “true
religion” nor vital Christianity, but a
powerful nation. In other words, the so-
called prayer amendment to the Con-
stitution is a classic example of Con-
stantinianism as the political leaders of
this nation attempt to woo Christian
believers into supporting American civil
religion. It implies that there is some-
thing “magical” about making sure that
God is on our side through ritual acts
of piety in public places. It is the an-
cient mindset of religious tribalism in
which the people try to make certain
that God is their God, the special God
of a particular people—in this case, the
American nation. Whatever else it is,
ritual prayer in the public schools is
conducive to the preservation of neither
vital Christian faith nor American con-
stitutional principles. 4

Our American heritage of separation
of church and state is under assault in
other ways today as well. It is being at-
tacked in the form of advocating tax
credits for those who send their children

to private religious schools. It is being
undermined by those who attempt to
identify partisan political goals with
what is often purported to be the Chris-
tian point of view. It is being subverted
by attempts to subordinate biblical
Christianity to American civil religion,
which is the real religious establishment
in the nation today.b

Because of the powerful forces at
work to undermine, subvert, and even-
tually destroy our heritage of separation
of church and state and to reintroduce
Constantinianism into American life,
Christian believers who understand and
value this heritage must redouble their
efforts to preserve it. The First Amend-
ment is one of the main reasons why
America is different—why America is
a fit place to live.

Roger Williams, that erstwhile Bap-
tist dissenter, used his exile imposed by
the Massachusetts Puritans to establish
Rhode Island and, in so doing, estab-
lished in America radical religious
freedom for believer and unbeliever
alike. Moreover, he separated church
and state and made it clear that there
was no such thing as a Christian nation,
only Christians in a nation. His vision
was of a country where the Gospel
could be preached freely to every per-
son and where every person could re-
spond freely to the Gospel message
according to the dictates of his or her
own conscience and of his or her own
free will. That freedom, he believed,
could best be preserved by the institu-
tional separation of church and state, an
arrangement in which Christians could
“render unto Caesar the things that are
Caesar’s and to God the things that are
God’s.” Williams wrote: “The Civill
state of the Nations being merely and
essentially civill, cannot be called
Christians States.” 16 And in another
place, he declared: “A national church
was not instituted by Jesus Christ. That
cannot be a true religion which needs
carnal weapons to uphold it.” I7

Christians today must decide if they
really want Constantinianism in the
United States; if they really want to
abandon their American heritage of
genuine religious liberty and vital
separation of church and state; if they
really want to sell their precious
heritage for a mess of political pottage.

To glimpse the implications of can-
celing this historic separation, one may
turn an eye toward Northern Ireland.
Sometimes called Ulster, Northern
Ireland is a place of great passions,
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strong beliefs, and much graffiti. One
of the first things the visitor notices
when visiting that ravaged land is the
graffiti everywhere—mostly political
and religious. (Actually it is hard to
separate the two in Northern Ireland.)
In one of the Protestant enclaves in
Belfast back in 1971 one graffiti proud-
ly proclaimed the local cry, “No Pope
Here!” —under which in smaller letters,
someone had written the rejoinder,
“Lucky Pope!”

Irish humor notwithstanding, the cry
“no pope here” has had great religious
and political meaning for many people
in that unhappy and devastated land.
Many Protestants are determined to
keep papal influence, real and imag-
ined, out of Northern Ireland by oppos-
ing any unification of that part of the
island with the Republic of Ireland to
the south.18

Slogans are sometimes useful in rally-
ing people to a cause and giving it cohe-
sion. “No pope here” has little mean-
ing in the United States because that is
not an issue as far as most Americans
are concerned. However, perhaps the
cry “No Constantine here!” is more
meaningful. Thus far in our history,
thanks to the Constitution of the United
States, possibly the most enlightened
political document yet devised by
human beings, the U.S. had been
spared the curse of Constantinianism.
Ironically, the ancestors of many
present-day Americans fled to this land
to escape that curse. Now, it seems that
there are those in our midst who are
bent on bringing it to these shores and
fastening it upon the American nation.
Do Christians really want that? Or will
they join together in a high resolve that
the principle of religious freedom and
the practice of the separation of church
and state be preserved inviolate through
all our days and the days of those who
come after us? Will they proclaim
throughout this great land the historic
cry: “No Constantine Here!”
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E. G. Kaufman:
Autobiographical Reflections

Edited by Robert S. Kreider

(Continued from March Issue)

We’ve got to pay that debt. So what
did we do? We started Memorial Hall
in memory of the fathers: some to build
and some to pay off the debt. Men-
nonites are of a number of cultural
backgrounds: four different Swiss
groups; then you had the Prussians,
Galicians and Molotschnaer and
Cantoner—all Low German. How are
you going to weld these people
together? They all were suspicious of
each other. When they came to America
each one was right and the others were
all wrong. How to get these people in-
tegrated? That was what the Memorial
Hall was supposed to do: public forum
to get them to come together, see the
same programs, hear the same music.
[150]

I was in Topeka with Jonas Graber,
a schoolmate. We heard chimes; he
took me down into the park where they
had chimes playing religious songs. |
thought, “ My goodness. That’s some-
thing we could do.” And we got
chimes. They could hear the music clear
into town. It tied the whole area
together. When these North Central in-
spectors came. It was noon and the
chimes started, not prearranged at all.
These fellows got out of the car and
took their hats off and stood at atten-
tion. One said to the other, *“Well, one
thing we know mister, we’re at a Chris-
tian school.” The other thing that im-
pressed them here was our historical
library. They said that shows that you
tried to save the best of your past and
pass it on to the next generation and to
the world. They said, “Only you can
do that. The Methodists can’t do that
for the Mennonites.” [151]

The Mennonite background appeals
to non-Mennonites: hard work, hones-
ty, frugality, genuineness. Grattan had
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lived among Mennonites in the McPher-
son area. He was attorney for a number
of Mennonites. He was also attorney for
the Swedes. When he gave money he
gave as much to the Swedes as he gave
to us. He gave $50,000 to build the
Grattan Building. He was impressed
seeing our kids working on campus. He
often said “What | do I do to preserve
some of the Mennonite characteristics.
Your word is your bond.” Joliffe was
a big cattleman in Peabody and an oil
man and elected to the legislature in
Topeka. Mennonites supported him. He
gave $50,000 for Memorial Hall. Mrs.
Watkins in Lawrence was a widow and
rich. We got $80,000. Bethel students
worked in her home. She thought there
was something different about those
young people. Sam Schneider had a gas
station in Buhler. His good friends were
Pete Schellenberg and Pete Goertz, both
MB professors. He gave us gas books.
That helped finish the basement of the
Science Hall. Willis Rich was the public
relations man. Erwin Goering solicited
students. Harry Martens was the
finance man, solicited money. Harry
was Low German, Erwin was Swiss and
Willis was from town. They were good
fellows, all three of them. [177,
187-190, 195-96]

Bethel Fellowship was another thing,
to get the fellowship organization in
every church. To visit every family in
the church once a year in the interest
of Bethel College. Three things: to try
to get some contributions, some
students, criticisms and suggestions.
These fellowships got so big we had
districts with officers. The whole area
was covered every year. We gave a din-
ner to everybody who paid $10 or $11
with his wife. We tried to solicit
students through the churches, not
through the high school. High school
seniors were guests; high school juniors
waited tables. We tried to get them ear-

ly into this feeling that this is their col-
lege, this is where they’re going without
question. | went to Eden church first
and | started it there because | thought
they’d understand and they would prob-
ably not say no. You have to reach your
people before you reach out. | think |
got this fellowship idea from Garrett.
Whenever | saw something | thought we
could use, we’d try to use it. [133, 170,
174]

Ralph Kauffman and Dave Wedel
graduated about one of the first years
I was here. | pled with them, “Go on
to school. We’ll need you here.” |
made a practice of interviewing every
senior about life plans. R. C. Kauffman
came back. | thought I can’t get the
museum without getting R. C.. And R.
C. moved it all here [from Freeman,
S.D.] with a truck and a trailer, mak-
ing a number of trips.

I think in my classes some of them
were scared, both of me and of the
ideas. | think | was considered a pretty
good teacher. |1 remember Dean Goertz
made a study once, sent out a question-
naire to all the students of the last five
years, tried to find out how all the dif-
ferent teachers rated. He called me in-
to his office one time after he got
through and said, “Listen here, look
here, you’re at the top of the list.” [196]

E. L. Harshbarger—he’s one of the
best teachers we ever had. When | was
at Bluffton teaching, | went to Harsh-
barger’s Sunday School class and he
was a pretty good teacher. He was
teaching high school, didn’t have his
degree yet but said he was going to get
it. 1 was in correspondence with him
while he was in school. He said he
would come here to teach social
sciences and sociology, although
history was his field. He’d teach that
until we found somebody else to teach
sociology. He made a trip to Europe
one summer to study international rela-
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tions. | sent Harshbarger to attend an
Institute of International Relations. He
came back very enthusiastic. This led
to the Kansas Institute of International
Relations coming to Bethel. We had
fellows like Eduard Benes—former
president of Czechoslovakia, Leyton
Richards, Muriel Lester, Sidney Fay,
Y. T. Wu and others. Friends and Men-
nonites worked together. The first Kan-
sas Institute of International Relations
met at Bethel College in the summer of
1936. It was one of eight such institutes
held over the country. Harshbarger was
dean of the Institute. This was viewed
with a critical eye because it was pro-
gressive. [152-153]

The Presidency—The War Years

World War E drove a wedge between
Newton and the College. The Rotary
committee laid it on me one time:
“You’ve been around the world. You
know how things are. The Mennonites,
of course, they’re still in the woods, but
you don’t believe in this crazy CO
business. Get off the fence. Oh, we
know you had to go along with them in
order to work with them but now in
wartime you better get off the fence.””
And | told them, “Well, if you think
I’'m on the fence and ought to get off,
there’s only one side | can get off on.
That’s on the side of my people, the
Mennonites.” They couldn’t under-
stand that. [201]

There was this Lawrence Templin,
not of Mennonite background, also a
pacifist. You know, when you get some
of these folk that don’t grow up that
way, they go farther than the folks that
are acquainted with it. So he took up
this idea of refusal of registration. He
wrote an article in the paper on that. He
didn’t get it done in time. At that time
there was much closer supervision.
Lester Hostetler, the faculty adviser,
always looked over the material before
it was printed. He didn’t find Hostetler
and had it printed. The next day the fire
was on. We had a number of telephone
calls, “Look out tonight. They’re com-
ing to blow up the building.” We
started a night watch, always by two.
They were going to tar and feather him
and shave him bald. | went to where he
roomed and said, “You come over and
sleep at my house.” He slept at my
house. The next day early in the morn-
ing | took him to the train. Off he went.
Home. Quit. He went home on his own
volition. | thought maybe it’s better to
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go rather than to have some blood shed
here. It settled down. The board passed
a resolution. The faculty passed a
resolution, published in the paper, that
Bethel College does not stand for non-
cooperation. | drew up that resolution
for the faculty and also for the board.
I signed the resolution. | had to. | talked
Gordon out of not going to register.
There were a bunch of them: Gordon,
two Bargen boys, Andres, The Bargen
boys were in prison. | went down to
visit them. There were other incidents.
They painted some stores uptown
yellow: Rich’s store and the Herald.
[202-205, 217-225]

| felt like quitting in the 1940’s. It was
an awful burden. | wanted to teach. Fif-
teen years ought to be enough. Well,
I was in twenty. And as | look back
maybe | should have stayed twenty-five.
But when | quit, I wasn’t well. In 1948
Dean Goertz had come back from
Europe and he died before the school
opened. Later after school opened
Hazel died. And | had ulcers. | once
didn’t know whether | could make it
from the main building to the car.
I”arolyn was married in 1949 and Gor-
don go$ maffcied.Here 1 am all alone.
I had traveled to Chicago with another
president from Kansas and | was
discouraged. I told him, “I think maybe
I’ll quit.” He said, “Don’t you quit.
After all, what do you want to do? You
want to teach. All right. So is it greater
to teach or to make it possible for
somebody else to teach? Don’t you
quit.” He said on his board they don’t
put a man on the board unless he agrees
to give $1,000 a year. In those times
that was pretty much. | told it to our
board one time and they didn’t appre-
ciate that very much. [184, 199-200,
235-36]

| remember after | was here about ten
years | was home one time and | told
Dad I’ve got a notion to quit. It’s get-
ting too hard. After all, ten years at that
time seemed like a long time. When |
left, he said in German: “Now don’t
throw the corn knife into the field as
you’re chopping corn.” When you feel
like doing it, you wait until you can look
at it objectively. Ifit’s a tough situation
now, these things go up and down. You
wait till things go better and then if you
think it’s time to get out, all right, but
don’t get out when it’s a low, when
things go hard. And I’ve never forgot-
ten that. | thought that was good advice.
[130]

In 1950 E. G. Kaufman married Anna
Miller Baumgartner and during ayear s

leave ofabsence, 1950-51, he taught at
the University of Cairo, Egypt. In 1952
he resigned as president and continued
to teach at Bethel College. In 1957 he
taught at Mennonite Biblical Seminary,
Elkhart, Indiana. In 1959-60 he taught
at Bluffton College. In 1961 his wife
Anna died. In 1964-65 he taught at
Spelman College, Georgia. In 1965 he
married Edna Ramseyer of Bluffton,
Ohio. From 1965 to 1967 he and his
wife were at the Agricultural Universi-
ty, Punjab, India. They returned in
1967 to live on the edge of the Bethel
College campus. In 1980 at the age of
eighty-eight E. G. Kaufman died.

Final Reflections

When | came home from Egypt my
desk was piled high with papers. From
what | could hear, the faculty liked that
year very much. Sometimes when |
look back I think maybe | could have
stayed another five years, but | don’t
know. I don’t know. It’s all right. | got
out and then I taught fulltime for a time.
I asked to be relieved and one of the big
reasons was because | thought D. C.
Wedel was still available. | wanted to
have a say as to who comes in. | was
on the committee to find a new presi-
dent. I said, “I’ll go and talk to him.”
I did. He didn’t say he wouldn’t but the
board then gave him a call and he ac-
cepted. | was relieved. | was very hap-
py that it would be one of my students
to take over. He was sort of vice-
president, at least next to me there.
[237-38]

I used to regret getting old, but | don’t
anymore. 1’'m getting towards eighty.
I’'ve got to sleep in the forenoon. |
usually sleep a little right after dinner.
I haven’t got the energy | used to have.
I always walked ahead of people. Now
they walk ahead of me. Like Aunt Het
said, “I used to regret getting old, but
I don’t anymore. The fix the world is
getting in now, I’m plumb reconciled
to being somewhere else.” [299]

If you don’t have any faith in young
people, then what’s the future? Young
people want a better world. God wants
a better world. [300, 305]

My words of advice? Take Jesus
Christ not only as your Savior but your
Lord. Always ask, “Would he be
pleased with this? Would he do this?”
You’re on a good track and you’ll live
the pioneering life, the creative life.
You can’t help but live the creative life
if you follow Jesus Christ. Look at the
creative character he was. Sure he was
crucified. [310]
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James C. Juhnke, Dialogue with a
Heritage: Cornelius H. Wedel and
the Beginnings of Bethel College.
North Newton, Ks.: Bethel College,
1987. Illustrated. Pp. 113.

The 1986 Menno Simons lectures
published in this slim volume ac-
complish a number of things. A profes-
sor of American history at Bethel,
Juhnke helps the college celebrate one
hundred years of legal incorporation.
The lectures highlight the man and the
vision of historically neglected Cor-
nelius H. Wedel, the first president of
Bethel College. They sketch the context
in which Bethel came to life and the
dynamics operative in her early years.
They celebrate a Mennonite people-
hood. They call for renewal on the basis
of Wedel’s early agenda.

Throughout the book one senses
Juhnke’s profound empathy for C. H.
Wedel. This empathy is appropriate to
Juhnke’s first audience—the Bethel Col-
lege constituency, whose celebration it
is. They should receive the lectures’
provocative message both appreciative-
ly and thoughtfully. At the same time,
the message of the book reaches well
beyond the Bethel audience. Juhnke’s
report on Wedel is not hero worship,
but an empathy which involves the
reader in appreciating one of the impor-
tant Mennonite intellectuals of the era.
Juhnke did an admirable job of formu-
lating these lectures in such a way that
they can inform and inspire all Men-
nonite readers, whether or not they have
a personal tie to Bethel College. In fact,
the content could prove relevant for any
individual who identifies with a
believers’ church orientation.

The six chapters of the book were
originally a sermon and five lectures
delivered in several Bethel College,
echurch and community settings. The
printed format retains the oral flavor of
the original settings, including humor-
ous comments and a few remarks of
local interest. A unique literary device
in each lecture is a conversation with
C. H. Wedel himself. Originally done
via a reader off stage, Wedbl posed
questions or challenged lecturer Juhnke
about some contemporary Mennonite
outlooks. Juhnke used these conversa-
tions to make contemporary applica-
tions of Wedel’s thought, as for exam-
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ple, Wedel’s wondering why in spite of
their emphasis on peace, Mennonites
are still using their war-oriented
American history texts rather than
writing a new text which studies Ameri-
can history from a peace perspective.
Wedel’s six-volume series which covers
all of church history from the alter-
native perspective of Gemeindechristen-
tum stands as the obvious example to
emulate.

The sermon which opens the book
provides the data of C. H. Wedel’s life
without being a formal biography. The
first lecture sketched the cultural orien-
tation of Wedel and early Bethel Col-
lege, and illustrated how furtherance of
German culture and language was cen-
tral to the college’s early mission. The
second lecture described the three
sources which shaped the spirituality of
early Bethel College—the quietism of
Anabaptist-Mennonitism, the pietism of
German Volkstum, and the revivalism
of American democracy. These three
have existed in various proportions—
not without some tension—throughout
Bethel’s history.

At this point, Juhnke’s characteriza-
tion of the Anabaptist-Mennonite com-
ponent of the triumvirate as quietist
relied perhaps too much on the stereo-
typical idea of Stillen im Lande (p. 30).
Various writers have used the term
Stillen im Lande to depict virtually all
Mennonite ethnic groups and to describe
all epochs from the sixteenth century to
the present. The term does not have a
uniform meaning. Given the character-
istics which Juhnke attributed to the
Anabaptist-Mennonite tradition-
including discipleship and a faith lived
out via the churchly community—as
well as such things as Wedel’s interest
in missions and in education, and the
competition between Alexanderwohl
and Halstead to have a school, the term
quietist seemed too passive, even if it
envisions only their religious outlook.

The third lecture is perhaps the most
important one for understanding C. H.
Wedel. In it, Juhnke lays out Wedel’s
alternative reading of church history.
Wedel saw sixteenth-century Anabap-
tists and their descendants the Men-
nonites as representatives of an alter-
native Christendom, which he called
Gemeindechristentum or congregational
Christianity. It existed throughout

Christian history as an alternative to and
in tension with state church Christen-
dom. This view of church history at-
tributed universal significance to the
Anabaptist-Mennonite tradition, but
avoided an exclusivism or triumphalism
by fitting Mennonite history into a
larger entity.

The fourth lecture emphasized com-
munity as the basis of Wedel’s vision,
and emphasized the importance of the
concept of community for modern Men-
nonites. | believe Juhnke is correct
when he states that such emphases as
peace and justice take shape within a
community and cannot long survive
outside of one. The final lecture
develops the wholistic aspect of Ge-
meindechristentum. Juhnke shows how
Wedel’s comprehensive approach to
community within a context of Gemein-
dechristentum can include art and
culture as integral components of com-
munity. Wedel’s vision thus provides a
rationale for the artistic and cultural ex-
pressions virtually absent from much of
Mennonite experience.

In a postscript added to the lectures
for this volume, Juhnke compares the
outlook of Wedel with that of Harold
S. Bender, whose “ Anabaptist Vision”
became the touchstone of Mennonite
identity in the era since World War II.
While the two men would have agreed
on much—discipleship, the church,
nonresistance, religious freedom, the
authority of Scriptures—Juhnke in-
dicates three significant differences.
First, Bender formulated Anabaptism in
a way that separated it from the rest of
church history, whereas Wedel saw
Anabaptism as a phenomenon within
church and world history. Second,
Wedel had a broader definition of
Anabaptism. It enabled him to deal with
figures whom Bender discounted, and
his historical methodology left him freer
than Bender to offer negative judgments
on key figures without having to read
them out of the Anabaptist movement.
Finally, much more so than Bender,
Wedel provided a theoretical basis
within Anabaptism for Mennonite cul-
tural development. These differences
make clear why Juhnke considers
Wedel one of the most important turn-
of-the-century Mennonite writers, and
why Wedel richly deserves our attention
—finally—as we near the end of the
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twentieth century.

This series of lectures does not claim
to offer the definitive treatment of C.
H. Wedel, nor does it engage in a lot
of overt scholarly controversy. How-
ever, the book has good footnotes to
both primary and secondary literature,
and it does take stands on issues and
position itself within the recent scholar-
ship on American Mennonite history,
to which Professor Juhnke is one of the
major contributors. For one example,
while these lectures do not advocate
pietism, they continue the recent trend
in Mennonite scholarship to rehabilitate
it as a legitimate past contributor to
Mennonite spirituality. For another ex-
ample, this book positions the Anabap-
tist-Mennonite tradition as a clear alter-
native to both fundamentalism and
modernism, rather than choosing one of
the two as did many Mennonites in our
immediately preceding generations. At
the time of Bethel’s founding, American
evangelicalism had not yet separated in-
to fundamentalists and modernists, and
Wedel belonged to neither camp. In
almost wistful hindsight, Juhnke notes
that Mennonites “shouldn’t have had to
make this choice” between modernists
and fundamentalists, since “at least by

their heritage . . . [tlhey were not
American evangelicals in the first
place.” (p. 41).

Central to Juhnke’s agenda through-
out these lectures is renewal for con-
temporary Mennonites on the basis of
Wedel’s vision. With its renewal
dimension, the book models the evan-
gelical nature of history and the way
history is—or can be—relevant to the
present. As an alternative Christendom
to state church Christendom, Gemeinde-
christentum emphasized community,
peace, the Bible, discipleship. This vi-
sion has much which applies to late
twentieth-century Mennonites. It should
challenge them to treasure the unique
perspective of their heritage rather than
joining one or the other of the sides in
a modern version of the modernist-
fundamentalist controversy. It estab-
lishes an alternative church, in an age
when a universal and pervasive temp-
tation is to identify Christianity with
western civilization. It emphasizes com-
munity in an age of rampant individual-
ism and relativism. Finally, the Ge-
meindechristentum vision provides a
comprehensive outlook, including a
place for the art and culture which have
been absent from much of Mennonite
history.

28

Given the lecture format and the
primary purpose of the book, one can-
not criticize it for not doing everything.
Juhnke’s depiction of Wedel establishes
him as a subject worthy of more study
in a variety of areas, and in general the
book invites one to more study. Juhnke
situated Wedel and Bethel College
within the milieu of immigrant Russian
Mennonites of the late nineteenth cen-
tury. Also important for understanding
these Mennonites would have been
some comparisons with the Swiss Men-
nonite tradition in North America.
While the book rightfully focuses on the
college whose century it celebrates, a
few remarks, for example, on the
educational outlook of other Men-
nonites would have enlightened us even
further on the character of early Bethel.
Juhnke raised the issue of the extent to
which Bethel faculty and students ab-
sorbed Wedel’s outlook. A legitimate
question, not really answered in this
book, is how typical Wedel was of the
Russian Mennonites. Are the majority
more like Wedel, or like the students
whose debate questions in the literary
societies reflected only the American
democratic story, and the Bethel facul-
ty members who proclaimed proudly
that they were among the first to see the
“need” for the first world war? A
perhaps related question concerns the
attitudes of the ethnic German Men-
nonites toward the English world.
Juhnke presents the German identity
and Wedel’s espousal of it in a very
positive light. Before the German ques-
tions related to World War | clouded
the issue, was there a uniform accep-
tance of the Germanness? Or was
Wedel’s clear and sympathetic expres-
sion in some way also a statement of
conservation in the face of an American-
born generation of youth anxious to
become more American?

This is a stimulating book—not only
for the Bethel College family, but for
any reader interested in understanding
the Mennonite story. It describes Wedel
and Bethel College in such a way as to
illuminate the Russian Mennonite im-
migrant tradition, and by extension it
provides some norms against which
others can measure their own tradition
and experiences. But perhaps most im-
portant of all, the Wedel vision as
presented by Juhnke is one vitally im-
portant for late twentieth-century
American Mennonites. All should read
it with Juhnke’s renewal emphasis in
mind.

J. Denny Weaver
Professor of Religion
Bluffton College

James O. Lehman. Salem3’ First Cen-
tury: Worship and Witness. Kidron,
OH: Salem Mennonite Church, 1986.
Pp. 235.

During the 1820s and subsequent
decades, Wayne County, Ohio, served
as a stopping point for countless Swiss
and Alsatian Mennonite immigrants
aiming to homestead farther west. Even
as Sonnenberg, the mother church com-
munity near Sugar Creek in Wayne
County, refreshed friends and cousins
bound for Indiana, lllinois and lowa, it
gathered in those who chose this rural
Ohio setting as their new home. With
the Sonnenberg meetinghouse as its
center, the community grew and even-
tually broke into new centers of church
life. The 1986 centennial celebration of
Sonnenberg’s daughter congregation,
Salem Mennonite, occasioned the pub-
lication of this congregational history.

James O. Lehman is a native of the
Kidron, Ohio, community and grew up
in the Sonnenburg Mennonite Church.
Presently the Director of Libraries at
Eastern Mennonite College in Harrison-
burg, Virginia, Lehman is well ac-
quainted with his subject. He has
authored numerous histories of Ohio
Mennonite congregations as well as the
1969 book Sonnenberg: A Haven and
a Heritage, which commemorated the
150th anniversary of Wayne County’s
Swiss Mennonite community.

In Salem’ First Century, Lehman
greatly expands his previous research.
He portrays the church split that pro-
duced the Salem congregation in 1886
as almost inevitable, given the divisive
views in the mother congregation as to
the worthiness of the Wadsworth Insti-
tute, the General Conference school
begun in 1868 just north of Wayne
County. Although at least seven of Son-
nenberg’s young men studied at the
Wadsworth Institute before it closed in
1878, many Sonnenberg members were
suspicious of the newfangled notions
that the school promoted: Sunday
school and missions, modern dress and
use of High German. In fact, some
feared that “to resist the evil of pride
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[at Wadsworth] a dam had to be built
up against it.”

In his description of the breakaway
group, Lehman relies perhaps too
heavily on the terms “liberal,” “pro-
gressive,” and “broad-minded.” These
are powerful words that can easily slight
the spirit of faithfulness of those who
remained a part of the mother congrega-
tion. Yet his inquiry into the parting of
ways yields a useful glimpse into the
methods by which the Sonnenberg
pioneers dealt with this thorn in their
side.

One method was to avoid conflict, an
approach that resulted in an uneasy,
thirteen-year truce: after a falling out
in the early 1870s between Wadsworth
supporters and the Sonnenberg church
leadership, the two sides stayed together
despite increasing differences of opi-
nion. As the breach approached, dis-
senting members made a brief attempt
at conflict resolution by calling in
Samuel F. Sprunger, minister of the
large General Conference church at
Berne, Indiana, and inviting the Son-
nenberg ministers to a joint meeting.
The leaders of the mother church,
however, considered Sprunger more a
troublemaker than a peacemaker and
declined to attend. In subsequent years,
the Sonnenberg group coped through
disassociation. After the fledgling
Salem congregation dedicated its
meetinghouse, Sonnenberg’s senior
bishop, Christian Sommer, forbade his
followers to have anything to do with
the new church, save attending fun-
erals. Serious tensions remained for at
least eighty years. Not until the 1960s,
when Heinz and Dorothea Janzen oc-
cupied Salem’s parsonage, was a Salem
minister invited to preach a sermon at
the mother church.

Salem Mennonite Church, with its
abiding interest in missions and educa-
tion, has been an active congregation in
the Central District Conference and the
wider General Conference. Two tal-
ented daughters of the congregation,
Martha Moser (who married H. R.
Voth) and Sylvia Tschantz (who mar-
ried S. F. Pannabecker), ensured the
congregation’s support of General Con-
ference missions in Arizona and China,
respectively. Over the years, young
people from Salem headed west for
study at Bluffton College and Witmar-
sum Seminary.

Students of American Mennonite

history will appreciate Lehman’s
meticulous research into the most
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serious controversy in Salem’s history,
a divison of members over the non-
resistance issue. In 1917 the son of a
deacon enlisted in the Marine Corps,
hoping to avoid active duty. The attitude
of neighboring Ohioans toward Men-
nonite “slackers,” and their incredulity
upon learning that the sailor had been
excommunicated by his own church,
led Salem into a congregational crisis
over leadership and nonresistance. A
painful break occurred when Salem’s
pastor left the church and took with him
a small group of followers who became
known as the Kidron Tabernacle con-
gregation. Lehman tells the story with
sensitivity, and in a later chapter
follows the nonresistance issue into
World War II.

Much less is said about the impact of
the Vietnam War on the congregation
or critical faith pilgrimages in recent
years. Many pages are devoted to the
ebb and flow of congregational life,
with detailed accounts of membership,
marriages and deaths, and the per-
sonalities of Salem’s various pastors.
The strength of Salem § First Century:
Worship and Witness, however, lies in
the author’s treatment of major events
in Salem’s more distant past.

Considering the deeply rooted
stresses between the Salem congrega-
tion and nearby Sonnenberg, readers
will note the significance of Salem’s in-
vitation to James O. Lehman to write
this history. Lehman acknowledges in
the preface that during his years of
membership at Sonnenberg he “had lit-
tle close contact with Salem.” Addi-
tional recent evidence of the healing
taking place among Sonnenberg,
Salem, and a third congregation, Kid-
ron Mennonite, has been a special com-
munion service, held only a few months
before Salem observed its centennial.
One who was present at this event of
reconciliation concluded, “We have
celebrated anniversaries thankful that
God has helped us learn from our past
and has shown us how to put some of
it to rest.”

Rachel Waltner Goossen
Goessel, Kansas

Al Reimer. My Harp Is Turned to
Mourning: a novel. Winnipeg:
Hyperion Press, c. 1985. Pp. 440.

The dedication of this novel is to “the

survivors and all their children . . .
and is followed by Job’s lament,
“When | looked for good, then evil
came unto me . . . ,” climaxing in the
verse from which the title is taken: “My
harp also is turned to mourning, and my
organ into the voice of them that weep”
(Job 30:26-31). | expected to find here
a mournful tribute to the many martyred
Mennonite forebears whose story is
here imagined; | was grateful to find a
very unvarnished treatment of these
German Mennonite immigrants to
Russia in the fictional account of their
saga during the tumultuous years be-
tween 1905 and 1924. In fact, one finds
here a depiction of the character of a
people, more than any particular in-
terest in specific characters, who seem
to play their roles in a much bigger un-
folding drama. It appears that Reimer
is asking in this novel, “Who were
these people and what were their sins?”
Depending on one’s interpretation of
Job, one can compare them to him in
the sins of pride and insensitivity or
forgive them their natural humanity
which fails to rise to sainthood in the
test. Either way, the harp is an apt sym-
bol of the golden affluence achieved by
the Mennonites in the years they so-
journed in Russia, and this novel depicts
the erosion of that golden period.

The story begins in 1905 with the
Fast family and especially the young
boy, Wilhelm, the sensitive artistic pro-
tagonist. The earlier history comes to
us in the memories of old Daniel Fast,
Wilhelm’s ancestor, rethinking the
Blumenau experiences, basically a
chronicling of the divisions and bicker-
ing among the colonists in their attempts
to settle in Russia and find direction and
an appropriate lifestyle for their com-
munities. Here we see the beginning of
an important theme in the novel as old
Daniel notes, “Perhaps our big mistake
right from the start was to think we
could live in our little world like ducks
on a pond, without ever letting the fox
get near us” (p. 140). This relationship
between the Mennonite community and
the world in which it finds itself pro-
vides the major tension of the novel.
The years of chaos ahead will test (and
break) that careful balancing act be-
tween purity and progress.

It is the world of Mennonite progress
which we experience through most of
the novel. Wilhelm, the school boy and
young college man, attends the
Academy of Fine Arts in St. Petersburg
where he leads a kind of dandy’s life
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in the company of the wealthy Bocks,
successful Mennonite industrialists—
squiring the lovely singer, Clara Bock,
to fine restaurants and meeting impor-
tant people within and without Men-
nonite circles. His major concern is his
art and what he should do with it, his
uncultured background, his lack of an
artistic vocabulary, “like trying to write
poetry with the words of a peasant, or
painting pictures with your toes” (p.
117). This is the spring of 1913, the
Romanov tercentenary, and Wilhelm’s
major “political” problem is that he
clearly is not good enough for Clara
Bock in the eyes of her uppity mother.

The first half of the novel culminates

with the short interlude “The Great
Commission of Erdmann Lepp,” the

prophetic evangelist who is in and out
of the story like a flame of conscience.
As is so often the case in historical
novels like this one, the weaving of the
various stories and memories is careful,
painstaking, and tests the patience of the
reader until the second half of the book.
Only when we get to the chaotic war
years, 1914-1919, and Part Three of the
book, “Sword of the Oppressor,” is
Reimer able to begin to paint some very

memorable scenes. )
In this major final section of the

novel, Reimer gives us intrigue, sex,
love, rape and murder—all woven into
the once-peaceful lives of the Men-
nonites who do suffer dreadfully and
pay dearly, many with their lives, for
their part in Russian society. Perhaps
the most striking scene in the novel is
a hellish scene which occurs as retribu-
tion to the Bock family in their summer
home, Selenaya. The havoc is wreaked
upon the Bocks by the ghastly light of
the moon at the hands of the vulgar,
mannish, lustful and even satanic
Chaika, formerly the Bocks’ maid, and
her band of peasants, depicted as the
very scourge of humanity in their rap-
ing, looting and butchering ways. Yet
Reimer does not give us such a scene
without proper motivation—the Bock
family had wronged the vengeful
Chaika, and she is used by the family’s
egotistical, smart-mouthed son and
dismissed for her impertinences to
young Clara, who holds herself high
above the maid. This depiction of Ger-
man superiority and racial pride lord-
ed over the Russian peasantry is strong-
ly present in the latter part of the novel.
It creates very interesting conflicts for
the Mennonites; for example, there is
the scene of the Mennonites who come
to welcome as their saviors the German
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soldiers at the train station and then flee

in horror after the Germans shoot in
public ceremony some Russian cap-

tives. With whom shall they align
themselves?
Reimer has created several memor-

able characters about whom, at least in
the latter pages of the novel, we do
come to care, though he seems more
capable of creating horror than believ-
able good. There is the historical figure,
Makhno, here a charismatic, troubled,
but quite magnificently portrayed leader
until his deterioration—who is, in-
terestingly, sought out and followed
loyally by one of the Fast brothers,
Kolya, a disenchanted and recalcitrant
youth who rebelliously fights for the
Russians and later kills his own as part
of Makhno’s band. His presence does
give the novelist a chance for interesting
speculation in several scenes where he
must face his own people; he is on
hand, for example, at the Bock tragedy,
and then later must face Clara in need.
There is the fiery evangelist, Erdmann
in a face-to-face showdown with
Makhno—a kind of larger-than-life bat-
tle of good vs. evil. Also there is the
lovely Katya Loewen, almost too good
to be true, whose terrible end is mov-
ing and powerful.

When | finished this novel, | felt a
sense of condemnation of my own
apathy about the society in which | live,
and of my faith in all 1 possess. All
across Kansas we are presently cele-
brating 100-year sojourns—towns, in-
stitutions, Bethel College. We take
great pride in our accomplishments. But
what happens to a people in 100 years
of “settling?” It is a question this novel
asks. Reimer’s main character finds no
alternative but a militant stance for self-
defense. One major theme of My Harp
is lent by the analysis of those
characters who try to understand how
their role in Russian society could have
been different. Implicit in their musing
is the condemnation of blind trust, the
false faith and total belief in Wirtschaft,
the farm, the small circle of their own
making. Clara Bock, after all she has
suffered, noted, “I can’t believe how
naive | was—we all were—criminally
naive, so stupidly trusting” (p. 428).
Mennonites, in their hope of being in
the world but not of the world, ap-
parently must be especially watchful,
lest they be swept up in the world’s
events beyond their control, lest they be
forced into disastrous compromise.

Raylene Hinz Penner
Bethel College

James R. Klassen, Jimshoes in Viet
Nam. Scottdale, Pennsylvania:
Herald Press, 1986. Pp. 390. ($14.95
paperback)

The United States is still struggling
to come to terms with its disastrous en-
counter with Southeast Asia. Much
work has gone into revisionist history
to show that American intervention in
Vietnam was morally right, and if only
we had not made certain tactical errors
or caved in to the peace movement, the
press, the liberal clergy, or the Con-
gress, we would have won and every-
one would have been better off. Major
allies in this effort have been the suc-
cessful ministers of the electronic
media.

To this idolatrous patriotic gospel,
Jimshoes in Viet Nam by James R.
Klassen will be a powerful antidote.
Jimshoes is the unpretentious, first-
person story of Jim Klassen, a farm boy
from Goessel, Kansas, who lived and
worked in Vietnam with the Mennonite
Central Committee and the Mennonite
Mission from October 1972 until April
1976. Despite his down-home style of
writing, Jim is notjust any Goessel boy,
but is a Bethel College graduate, with
a “Highest Distinction” award from Pi
Kappa Delta (a national forensics
honorary society) and a Master of
Divinity degree from Associated Men-
nonite Biblical Seminaries. Although
most of the book is simply a descrip-
tion of life in Vietnam as Jim experi-
enced it, at crucial points Jim goes out
of his way to destroy popular American
mythology about Vietnamese and
American history. His descriptions of
how the U.S. got into Vietnam, the
negotiations of the Paris Peace Accord
and its aftermath, the poverty and lack
of development in post-war Vietnam,
and the flight of Vietnamese refugees
are all carefully constructed, well-
documented arguments, in the best
forensic tradition, for an alternative vi-
sion of the U.S. and Vietnam that cor-
rects even what is carried in the *liberal
press.” Carefully woven throughout the
book, and perhaps its core theme, is
Jim’s vision of Christianity: a power-
fully stated Anabaptist interpretation of
the Gospel which shows up in numerous
sermons, letters, and conversations and
is often contrasted with the “ God and
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country” gospel of many of the foreign
missionaries and Vietnamese Chris-
tians.

Jimshoes covers the crucial years of
America’s involvement in Vietnam. Jim
was in Vietnam starting two and a half
years before the “fall of Saigon” and
continuing a year after the establishment
of the new government in the South.
Although much has been written about
events in Vietnam before April 30,
1975, very little has been available
about post-war Vietnam. In addition,
few have carefully recorded the lives
and affairs of ordinary Vietnamese dur-
ing the “ America era.” Jim’s journal
is mostly anecdotal and non-polemic.
He records the lives and experiences of
himself and his friends in honest
fashion. All warts are visible in the lives
of Jim’s compatriots, his Vietnamese
friends, and himself. Perhaps the
greatest value of the book is its inside
look at Vietnam and the Vietnamese
church during the first year after the end
of the war. With the flight of American
troops came the flight of American and
Western media, and American and
Western Christians. The sources of in-
formation about a country whose his-
tory had been intertwined with ours
vanished. For most Americans this was
welcome. Vietnam had raised too many
uncomfortable questions about ourselves
and our nation. Jim captures this desire
to forget Vietnam through the words of
the pilot of the plane who took him from
Bangkok to Los Angeles, on his way
home from Vietnam. “We’ll be cir-
cumventing Vietnam—staying about 30
miles off the coast. ” But Jim’s response
is “Yes, | thought, that is how many
people would like to respond to
Vietnam—staying just far enough away
so they don’t have to feel the hurts or
share the joys of the Vietnamese. Chris-
tians serious about following Jesus,
however, could not circumvent Viet-
nam.”

The outstanding characteristic of the
book is its absolute Christian orienta-
tion. Jim had originally come to Viet-
nam to work for MCC in maintenance
of the medical clinic in Pleiku, but later
was asked to work half time with Men-
nonite Mission in Saigon as a Bible
teacher. “Missionaries, | had thought,
are inherently arrogant when they pro-
vide answers to deeply religious ques-
tions. To avoid arrogance, | wanted to
quietly replace burned out light bulbs
and repair sagging screen doors at the
Pleiku Clinic.” But the work in Pleiku
was being cut back, and the Mennonite
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Mission wanted a Bible teacher for the
Mennonite church in Saigon. “If I
could teach Bible without claiming to
have all the answers,” Jim rationalized,
“then | would be willing to stay in
Saigon and teach Bible in the midst of
a predominantly Buddhist culture.” The
weakness of this approach is that one
learns nothing about the revelation of
God to the Vietnamese through the
three great religious traditions of Viet-
nam: Taoism, Confucianism, and Bud-
dhism. Christian chauvinism is very
deep in the Mennonite tradition as ex-
emplified in one of Jim’s letters home
where he writes, “I remember John
Y oder’s suggestion that perhaps only a
Christian orientation permits a truly fair
understanding of the facts of history.”

But Jim’s distinctly Christian orien-
tation is the book’s strength as well, and
although we learn nothing of traditional
Vietnamese understandings of God, or
the deep Buddbhist teachings and prac-
tice of the way of peace, we do learn
a great deal about Jim’s theology and
get a chance to look at the Anabaptist
faith as it is tested by the fires of war
and revolution. Jim’s accounts of the
experience of the Protestant churches in
South Vietnam during the transition and
under the first year of revolutionary
government are the only extensive
published accounts available in English.
The crucible of revolution is an ex-
cellent testing ground for anyone’s
faith, and the exciting accounts of the
Christians that Jim met with at the Men-
nonite Fellowship reads like the Book
of Acts. Some congregations experi-
enced rapid growth after the change of
government, some Christians discov-
ered the ability to forgive even their tor-
turers, and others learned that some
Mennonite values were also valued by
the revolution. Ngoc, one of the Men-
nonite Fellowship members, reported
her advancement after the revolution:
“The idea of service has really become
part of my life. Even at school people
have noticed that |’ve been motivated
by the ideals of love and service like
you MCCers always emphasize, so I’'m
now vice-president of a unit of 30
students at my university.”

It was revealing to see the effect on
the Mennonites, both Vietnamese and
North American, of the coming of a
socialist revolution which brought with
it an ethic of radical egalitarianism and
service very similar to our own Ana-
baptist values. Suddenly, after the
revolution, the MCC staff felt uncom-
fortable not inviting the Vietnamese

cook to eat with them as one of the
family, and the Gia Dinh Mennonite
School felt that they should open their
doors to the public, so that non-
Mennonite children could also partici-
pate. There was also the growing
unease of the MCC staff with their com-
fortable living quarters in the midst of
poverty and fear of playing too much
of a leadership role in the local
fellowship and fostering an unhealthy
dependence.

It is clear that the Vietnamese Men-
nonites, at least those who had been ex-
posed to Anabaptist thought (apparent-
ly not the emphasis of much of the Men-
nonite mission work in Vietnam), were
much better able to adapt themselves to
living a Christian life in a revolutionary
socialist society than were other Chris-
tians. This was due in part to the
Anabaptist separation of faith from na-
tionalism and anticommunism. Second,
the Mennonite service ethic and egali-
tarianism were recognized by many in
the new society as being similar to
socialist ideals. The third factor, and the
one which was most obvious to all, was
the fact that four expatriate Mennonites
stayed when the Americans left, and
MCC continued its program of assis-
tance to the people of Vietnam despite
the change in government. This stood
in stark contrast to all of the other
American mission or relief organiza-
tions, with the exception of the Ameri-
can Friends Service Committee.

Jimshoes in Viet Nam is an extreme-
ly important book for North American
Christians to read. It is an attempt to
reexamine our Christian faith in the
light of a revolution. It will be dis-
missed by some as biased, despite its
almost brutal honesty. Although Jim has
positive things to say about events and
situations not often favorably reviewed
in the American media, he is also open-
ly critical of all that is encompassed in
his careful observations, be it Viet-
namese or American, missionary or
Mennonite, socialist or capitalist, or
even Jim himself. | fear also that many
academics and church historians will
disregard the significance of this book
because of its conspicuous lowbrow
style of writing. But beneath the sim-
ple anecdotes and the Kansas humor is
a serious challenge to Mennonites and
other Chrsitians that should not be
ignored.

Doug Hostetter

Executive Secretary,
Fellowship of Reconciliation
Nyack, New York
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