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In this Issue

Jim Longacre, Chairman of the Mennonite Central Committee
Peace Section, recently suggested that it is time for an updating of
Mennonite understandings of the issues of war, peace and appro-
priate responses to militarism. The world has changed. As the shift
from horse and buggy transportation to the age of high-speed auto-
mobiles has changed the consequences of drunken driving, so has
military technology transformed the nature and consequences of
modern warfare. How can a people of peace arm themselves for
meaningful witness in these times?

In this issue Mennonite Life highlights some new dimensions of
the ongoing Anabaptist-Mennonite peacemaking concern. The years
since the Vietham War have seen some significant developments in
the field of peace studies. A new academic discipline is emerging. As
William Keeney and Duane Friesen suggest in their articles, peace
studies is evolving a set of distinctive approaches and concepts
which have broad applicability for conflict resolution and which
have been brought into the curricula of many North American Men-
nonite colleges. The Keeney and Friesen articles are an excellent
summary of the current state of this discipline and its relevance
to Mennonites.

Cornelia Lehn’ article on peace stories is a reminder that one
important way our peacemaking heritage has been passed from
generation to generation is through the telling of tales. Our imagi-
nations have been assaulted, more than enough, by war stories, war
movies and war heroes. Cornelia’s new book of peace stories, cur-
rently being published by Faith and Life Press, is a step to redress
this balance.

The annual Mennonite Life bibliography of recent publications on
Anabaptist-Mennonite topics will appear in the June issue.
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New Perspectives on Peacemaking

by William Keeney

Mennonites have had their share
of conflicts in their history. They
came into existence in the sixteenth
century in the midst of a wide-
spread and major conflict. The
story of martyrdom and migrations
because of external conflicts and
church splits internally attest to an
ongoing experience of conflicts. Not
all the conflicts were resolved satis-
factorily.

The conflicts have occurred de-
spite the Mennonite commitment to
peace and nonresistance. And not
all the conflict can be attributed to
a hostile world. It is true that the
Mennonites have not normally re-
sorted to physical violence, and
when they have, as in the Selbst-
schutz in Russia during the Revolu-
tion following World War Il, it has
been a source of embarrassment to
most Mennonites. But Mennonites
have violated persons in other ways
at times and are uneasy with that
history as well. It seems to belie the
Mennonite commitment to nonre-
sistance and peace.

Since World War Il a growing
number of people and groups have
had interest in a science of peace
and conflict resolution research.
Mennonites are not in the forefront
of this movement. Particularly
through the peace studies program
of the colleges, some Mennonites
have gained an awareness of the
emerging peace research movement
and are trying to understand how
it can help improve Mennonite
peacemaking.

Stages of Peace Research

Kenneth Boulding in his book
Stable Peace identifies three stages
in peace research.l The first stage
was that of folk knowledge. It had
rapid feedback of information but
was limited in scope both geograph-
ically and in time. Thus its knowl-
edge is not very widespread or ex-
tensive.

A second stage is that of literary
knowledge. It is much more exten-
sive because it draws on literature
from many times and places. It
loses some in accuracy because it
does not get as much direct or im-
mediate feedback as folk knowl-
edge does. It strives, then, for in-
ternal consistency.

The third stage is the production
of scientific knowledge. It tries to
retain the scope of literary knowl-
edge by using large systems beyond
personal experience and tries to re-
tain the immediacy of feedback in
folk knowledge by careful and in-
strumental observation, continuous
records, experiments and logical
mathematics.

Some differences between folk
knowledge understanding of con-
flict resolution and that of scientific
research may help in improving our
ability to cope with conflict. What
is presented can, of course, only be
sketchy and suggestive of the rich
body of knowledge arising from sci-
entific research. We should prob-
ably avoid the mistake of implying
that the recent advances in scien-
tific research in some way says that

William Keeney

earlier peacemakers were inept or
stupid. Indeed, out of a love and
compassion many operating out of
folk wisdom and literary research
intuitively grasped the realities of
the situation and achieved recon-
ciliation in complex and difficult
conflicts.

Folk Knowledge and Scientific
Peace Research

One of the first differences one
becomes aware of in reading the
peace science research is that con-
flict is not assumed to be bad.
Rather, it is normal in a world of
limited resources and competing
needs and desires of people. Folk
wisdom tends to assume conflict is
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wrong and to be avoided. Peace sci-
ence research tends to view a con-
flict as bad when it has destructive
outcomes. It can be used creatively
and is good when it has constructive
outcomes. In fact, at times it is
necessary to raise the level of con-
flict to achieve justice and create
a better situation. Perhaps Jesus’
“cleansing of the temple” is an ex-
ample of the need to heighten the
conflict to move to a new level of
understanding of the meaning of
true worship.

A second difference may be in the
understanding of the roles that per-
sons play in the course of a conflict.
Folk wisdom currently tends to as-
sume that the role of a peacemaker
is that of an impartial umpire or
referee who mediates between par-
ties to a conflict. Peace science re-
search identifies a variety of roles
which may depend on the stage the
conflict is in and the position of the
actor.

Adam Curie, a British Quaker,
has proposed that conflicts run
through several stages which can
be identified. He calls the first
stage the Research Stage. It is the
information gathering phase. A
peacemaker will try to know the
realities of the situation as fully
and accurately as possible.

The second stage is that of Con-
ciliation. In that stage attempts are
made to change attitudes so that
parties are ready to seek an agree-
ment. Curie identifies two further
activities that may be considered as
a subset of Conciliation. The first
he calls Education. It is sometimes
called “Conscientization,” or rais-
ing the awareness of persons about
the injustices in the situation. Some-
times it is the oppressors who are
unaware of the injustices they are
doing. Making them aware may
make them ready to work at agree-
ment. Sometimes the oppressed are
unaware of their situation and need
to become active in seeking justice.

The second subset might be called
Empowerment. It works at over-
coming the imbalance of power be-
tween the oppressed and oppressor.
An agreement imposed by force is
not a resolution of the conflict but
a postponement. It is at this level
that violence may be used as the at-
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tempt to gain power over the other
party.

The research into nonviolence has
helped point to ways to exercise
power in other than destructive
ways. Persons such as Gene Sharp
and many of the Gandhian peace re-
search institutes have shown both
the diversity of techniques and the
power people can exercise non-
violently. Because nonviolence re-
quires broad participation of people
and because attitudes of respect are
needed to be successful, it tends to
work for justice for all.

The third stage is that of Bar-
gaining or Negotiation. It occurs
when the parties are ready to seek
agreement. Bargaining tends to
suggest a trading of interests to
get as much as possible out of the
other party. Negotiating tends to
look more for the best interests of
all the parties.

The final stage is that of Peace-
making. It is a process of creating
the conditions which allow for the
fulfillment of the highest possibili-
ties of all the persons involved. That
is a goal sought constantly rather
than a condition arrived at and
kept.

One attempt to define the roles
more in detail is that of James
Laue and the Center for Community
and Crises, now at the University
of Missouri, St. Louis campus.2
James Laue identifies five roles.
The first is the activist who usually
is a partisan and helps to raise
awareness of injustice which needs
to be set right. An activist is usual-
ly engaged in consciousness raising
and in trying to overcome imbal-
ances of power.

The second is an advocate who
usually is outside the parties to the
conflict but identifies with one of
the parties, normally because of
sympathy with the victims of injus-
tice. The person may have some
contact with other parties than the
one suffering injustice and may
help to communicate the concern.
The advocate may work to legitimize
the party suffering injustice and
may help to empower the oppressed
group so that the other party(ies)
may be ready to seek a resolution of
the conflict. Advocates are usually
active in the conciliation stage, es-

pecially in working at imbalances
of power by access to resources
outside the oppressed party.

The third role is that of a medi-
ator. This is the role more often
identified as a peacemaker tradi-
tionally. The mediator is usually
from outside any party in the con-
flict and has a measure of trust
from all the parties. Contrary to
some folk wisdom concepts, the
mediator should not be just neutral.
The person should always be partial
for justice. Indeed, the mediator
may need to step out of that role
and become an advocate if one party
has the power and is only seeking
to impose a solution which will per-
petuate injustice. A mediator is
most often active in the Bargaining
or Negotiating stage.

A fourth role is that of an en-
forcer. Normally the police, the
courts, or some similar legal au-
thority is thought of as the en-
forcer. More recently other types
of enforcers are identified. Menno-
nite Disaster Service workers who
are present and know when some
groups are discriminated against in
distribution of benefits to disaster
victims may become enforcers be-
cause they report the inequities.
Trained observers are used effec-
tively in some conflicts to maintain
agreements. Their only power is
careful, accurate, and full report-
ing of facts about what is happen-
ing. These actors are usually en-
gaged in the peacemaking stage
after bargaining or negotiating.

A fifth role is that of the re-
searcher. It is unclear as to whether
the term is used only for those who
more or less stand outside the con-
flict and study the process in an
attempt to gain more insight into
the dynamics of the conflict pro-
cess, or whether they are the per-
sons who gather the information
needed in the early stages of the
conflict so that the realities of the
situation are clarified and known,
or whether they may be in part en-
forcers as described above because
they seek out the facts and report
them. Likely the research role in-
cludes all three and feeds into all
the other roles.

While some of the roles are al-
most mutually exclusive—it is very



difficult for an activist to become
a mediator—the same person may
shift roles and may do different
functions at different times in the
conflict. Awareness of the nature
of the different roles may help the
peacemaker work more effectively
and with less confusion in a conflict
process.

Another difference between a
folk wisdom approach and peace
research is the meaning of peace it-
self. Folk wisdom tends to view
peace as a single meaning, a quies-
cent state. Peace science views
peace as an on-going process more
than a state at which one arrives.
A peaceful situation is one in which
people and groups are free to realize
their full potential. It is not a static
condition suggested by the ceme-
tery epitaph “rest in peace,” but is
a vital process enabling persons to
realize their highest possibilities.
Thus peace has multiple meanings.

Christians particularly would see
peace as the consequence of recon-
ciliation. Others see peace arrived
at in many different ways, some of
which would be unacceptable in a
Christian sense as Mennonites un-
derstand it. The ways of achieving
peace range over a wide scope of
possibilities. An extreme which
Mennonites reject is by elimination
of the opposition whereby unity is
realized. A similar but less violent
way may be by domination. Menno-
nites generally reject this also, par-
ticularly if physical force is the
means used. They might be less sure
if it is by psychological or social
pressures.

Some other ways of achieving
peace are by persons or groups be-
ing threatened by some greater
danger, either internally or extern-
ally. Internally it might be by the
fear of chaos which would prevent
persons or groups from functioning.
Externally it may be by some new
group, or some threat from nature
such as flood, drought, a hurricane,
or similar disaster. Some call this a
peace arrived at by seeking a “su-
perordinate goal,” or higher goal
which causes persons to put aside
the conflict over less important
goals.

A peace can be made by dissoci-
ating the parties so that they are
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not in touch with each other. This
can be done by geographic separa-
tion, as when the Anabaptists in the
sixteenth century removed them-
selves to the isolation of the moun-
tains in Switzerland, the marshy
areas of the Netherlands, or to dis-
tant lands. It can also be done so-
cially, as in segregation of races in
South Africa or in the history of
the blacks after the Civil War. Yet
another way is to erect barriers be-
tween them, as the peacekeeping
forces in Cyprus or the Sinai keep
peoples apart.

Still other ways would be to seek
a trade-off of benefits or a compro-
mise. A trade-off is when one party
gives up a benefit to the other per-
son in return for a more valued
goal. A compromise is when both
parties give up some benefits to
meet somewhere between the great-
est desire each would have.

Trade-offs and compromise may
be involved in conciliation where
persons agree no longer to have a
conflict even though they may not
be in full agreement. Usually the
agreement is embodied in some
form of a contract between them
to which they mutually agree. That
is not full reconciliation as under-
stood in the Christian sense. Recon-
ciliation is a form of unity of un-
derstanding and purpose so that the
conflict is overcome.

The extremes from the unity of
elimination of opponents to the uni-
ty of reconciliation of opponents
may be viewed as the extreme of
peace by coercion to a peace by
voluntarism. Peace science research
generally is interested in moving
conflicts down the scale from that
of coercion to that of voluntarism.
Many peacemakers woud assume
that a coerced “peace” is still an
unpeaceful situation which only
postpones the open conflict, and
may very well increase the danger
of destructive conflict because of
the postponement.

Still another difference between
conventional folk wisdom and peace
science knowledge would be on the
views as to how peacemakers get
that way. Folk wisdom tends to see
peacemaking either as a gift which
one has or does not have, or that it
arises from a commitment and an

attitude of goodwill. Peace science
would generally acknowledge that
right attitudes and a commitment
to peacemaking are helpful precon-
ditions for being peacemakers. A
technology of peacemaking can help
persons intervene in conflicts more
successfully to make the outcome
creative. One can be trained to per-
form some of the tasks better with
a knowledge of the conflict process
and training by exercising some
skills which are needed in the vari-
ous roles.

Peace science has developed what
is called “game theory” which re-
searchers have tested to show how
people are likely to react in conflict
situations. Out of the findings, one
is better able to know how people
will react in complex conflict situ-
ations. One example of such re-
search is the study of what is called
the Prisoners’ Dilemma. Two pris-
oners are held. They have com-
mitted a crime, but the evidence is
not sufficient to convict them fully.
They are held separately and are
questioned by the authorities and
made offers. If the evidence is suf-
ficient, they may get ten years. If
neither of the prisoners confesses,
they will get five years. If one turns
state evidence, that one would get
only one year. Will they trust the
other not to turn state evidence, or
will one seek the shortest term at
the expense of the other? Two five-
year terms is ten years, but a one
and a ten will be a higher total be-
tween them. The study of people’s
reactions teaches us that when they
play the game in simulation it helps
to know how people most likely will
react in a real situation.

Other “tools” are available for
analysis of conflicts of differing
types from interpersonal to interna-
tional conflicts. The situation usu-
ally does not run exactly identical
to “textbook” descriptions. Having
an awareness of the various meth-
ods of analysis and the ways to re-
spond to different kinds and the
stages of a conflict expands the
range of choices a peacemaker can
make and helps persons know why
they are making the choices.

Conclusion
Mennonites have a record as one
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of the Historic Peace Churches. It
is characterized by little participa-
tion in violence and a readiness to
suffer rather than inflict harm to
others. Mennonites have also re-
fused to participate in war (at least
as far as the official position is con-
cerned) and to serve in the military.

Mennonites have less experience
in trying to prevent wars from hap-
pening or in intervening in the
conflicts of other parties to resolve
conflicts creatively and construc-
tively. The attempt of MCC Peace
Section to launch a Mennonite Con-
ciliation Service is one sign of some
change to a more positive and active
role in peacemaking among parties
outside our own circles.

Mennonites can translate their
commitment to peace into practical
ways of serving others when they
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reduce the evils and harm done by
the violent resolution of conflicts.
Mennonites would do well to sup-
port the further study and research
being done by such agencies as the
Consortium on Peace Research,
Education, and Development; the
Canadian Peace Research Institute;
and, if it materializes, the proposed
National Peace Academy.

Rodrigo Corazo, President of the
Republic of Costa Rica, in a speech
on September 27, 1978, to the Gen-
eral Assembly of the United Na-
tions proposing the starting of a
University of Peace said, “Peace is
not merely a matter of noble senti-
ments. It requires, by the very na-
ture, some measure of precise and
diversified knowledge, both theo-
retical and practical.”

Mennonites have instilled in them

RACHEL WEEPS FOR HER CHILDREN

| was immaculately conceived
from a single atom.

Wise men and astrologers
attended my birth.

In the desertthey resisted

the temptation to feed

the hungry.

"Men do not live by bread alone,"

they remembered.

After Nagasaki and Hiroshima
| heard Rachel, her voice
muted now, bitterly

weep for her children.

She refused to be comforted.
They were dead.

We do not need to be comforted.
You are not dead.
I will not be crucified.

Elmer F. Suderman

“noble sentiments” about peace.
They can profit by tapping the
growing fund of resources garnered
by peace science research to obtain
“some measure of precise and di-
versified knowledge, both theoreti-
cal and practical” to do an even
better job of being peacemakers
who are called children of God.

1CF Kenneth E. Boulding, Stable Peace.
Austin, Tex.: University of Texas Press,
1978. pp. 124-127.

2CF James Laue, “Conflict Resolution:
A Challenge to the Church” engage/social
action forum—.9 pp. 11-12.

William Keeney is the Director of
the Consortium on Peace Research,
Education and Development (COP-
RED), with offices on the campus
of Bethel College. He also teaches
in the Peace Studies Department at
Bethel.



Stories of Peace for Children

hv Cornelia Lehn

Cornelia Lehn

Introduction

“Peace | leave with you; my
peace | give to you; not as the
world gives do | give to you. Let not
your hearts be troubled, neither let
them be afraid” (Jn. 14:27).

Thus spoke Jesus shortly before
I-lis violent death. If we, His fol-
lowers, want to accept His gift, it
seems we need to realize that the
peace Christ gives is different from
the peace the world advertises. In
accepting the peace of Christ, we
accept a way of life that can be very
dangerous and frightening.

We want our children to follow
the Prince of Peace. How will they
learn to know Him? How will they
learn to love Him? How will they
learn to follow Him in such a way

that their hearts are not troubled
nor afraid but kept safe in the joy
and strength of Christ’s peace?

Remembering the Past

First of all, we need to remember
what God has done. Our children
need to learn to remember. We all
need to remember in order to grasp
the length and breadth and depth of
peace which is none other than
Christ’s love healing our broken-
ness and binding us to the Father
and to each other.

We need to remember the great
acts of God in our behalf—the
Story of Salvation. And so we tell
the story over and over again, even
as it has been told since the human
race can remember: “In the begin-
ning God created the heavens and
earth ...  “Then God said to Noah
and to his sons with him, ‘Behold, |
establish my covenant with you and
your descendants after you...”;
“Come, | will send you to Pharach
that you may bring forth my peo-
ple, the sons of Israel out of Egypt

and finally, the climax, “to
you is born this day in the city of
David a Savior, who is Christ the
Lord.” The community of faith told
the children in its midst what its
people knew about God and what
He had done for them.

This is what we want to do. We
want to tell the children in our
midst the story of God’s acts in his-
tory. God himself asks us to do this
as we hear in the story of Joshua.
“The Lord said to Joshua ... when
your children ask in time to come
‘What do those stones means to

you?’ Then you shall tell them...”
(Joshua 4:1, G 7).

When your children ask ... then
you shall tell them. Here is the
readiness concept. When your chil-
dren are curious about some of the
teachings and activities of the
church, then tell them. It is the
best moment. And a story is the
best method. For instance, “Why
are you writing letters to the gov-
ernment to bring about justice?
Why are you refusing to pay taxes
for war? Why are you sitting on
the train tracks to protest nuclear
armaments? What good does it do?”
Then here is a story:

What Can One Person
Accomplish?

Telemachus was a monk who
lived in Asia Minor about the
year 400 A.D. During his life
the gladiatorial games were very
popular. The gladiators were usu-
ally slaves or political prisoners
who were condemned to fight
each other unto death for the
amusement of the crowd. People
were fascinated by the sight of
spurting blood.

Telemachus was very much dis-
turbed that the Christian Em-
peror Honorius sponsored these
games and that so many people
who called themselves Christians
went to see them. What could be
farther from the Spirit of Christ
than the horrible cruelty of the
gladiatorial games? The church
was opposed to the games and
spoke out against them, but most
people would not listen.
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Telemachus realized that talk-
ing about this evil was not
enough. It was time to do some-
thing. But what could he accom-
plish—one lone monk against the
whole Roman empire? He was
unknown. He had no power. And
the games had been entrenched
in Roman life for centuries.
Nothing that he could possibly do
would ever make a difference.

For a long time Telemachus
agonized about the problem. Fin-
ally he could not live with him-
self any longer. For the integrity
of his own soul he decided to
obey Christ's Spirit within him
regardless of the consequences.
He set out for Rome.

When Telemachus entered the
city, the people he met had gone
mad with excitement. "To the
colosseum! To the Colosseum!
The games are about to begin!"

Telemachus followed the crowd.
Soon he was seated among all the
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other people. Far away in a spe-
cial place he saw the emperor.

The gladiators came out into
the center of the arena. Every-
body was tense. Everybody was
quiet. Now the two strong young
men drew their swords. The fight
was on! One of them would prob-
ably die in a few minutes. Who
would it be?

But just at that moment, Tele-
machus rose from his seat and
ran into the arena. He held high
the cross of Christ and threw
himself between the two com-
batants.

“In the name of our Master,"
he cried, "stop fighting!”

The two men hesitated. Noth-
ing like this had ever happened
before. They did not quite know
what to do.

But the spectators were furi-
ous.

Telemachus had robbed them
of their anticipated entertain-

“When your children ask.. .then tell them.” Photo by Thom Tyson. From To Tell of Gideon: The Art of Story-
telling in the Church by John and Mary Harrell, Box 9006t Berkeleyt CA 94709.

ment! They vyelled wildly and
stampeded toward the center of
the arena. They became a mob.
With sticks and stones they beat
Telemachus to death.

Far down there in the arena
lay the little battered body of
the monk. Suddenly the mob
grew quiet. A feeling of revul-
sion at what they had done swept
over them. Emperor lionorious
rose and left the colosseum. The
people followed him. Abruptly
the games were over.

Honorius sensed the mood of
the crowd and took this oppor-
tunity to issue an edict forbid-
ding all future gladiatorial
games.

So it was that in about the
year 404 A.D. through the ef-
forts of one individual, all gladi-
atorial games ceased.

There are many, many stories

like this that we need to remember.



Our libraries are full of them. Our
Peace and Social Concerns Commit-
tee had »riven me the assignment
to search for peace stories. | very
soon came upon stories from the
first century. There was one that
Josephus mentions about Pilate and
the Jews which | had never heard
before. There was another one in
a book called Early Christian Atti-
tudes to War by C. John Cadoux.
It was told by Clement of Alexand-
ria about the Apostle John. Then |
found a story about Servitor in the
second century and a story about
Maximilianus in the third. From
then on my project took on a life
of its own and the book of peace
stories became a trek through the
centuries. I met Bishop Ambrose of
Milan and St. Patrick of Ireland
and Francis of Assisi. | agonized
with Michael Sattler and Menno
Simons and Elizabeth Dirks in the
16th century and wept with Seth
Loflin during the Civil War. Re-
membering is indeed vigorous spir-
itual exercise.

Living in the Present

But in order to follow the Prince
of Peace we need to do more than
remember. Christ said, “l came that
they may have life, and have it
abundantly” (Jn. 10:10). We need
to live. We need to live in the pres-
ent and we need to live in the power
of the risen Christ.

Jesus often used stories about
everyday living. A man loses a
sheep, a woman loses a coin, a
father loses a son. Or “A man was
going down from Jerusalem to
Jericho, and he fell among robbers”
(Lk. 10:30). These stories are very
brief and simple. Any child can un-
derstand them. And yet they are so
deep that no one has exhausted their
meaning. Over the centuries they
have retained their power. They are
never outdated. Since human nature
remains the same, the stories seem
to rise out of the experiences, the
deep inner longings, and the fears
and struggles of each new genera-
tion. A good story is always con-
temporary because it points beyond
itself as something universal and
ageless. That is why we are all so
fascinated by stories.

If we could only tell stories like
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Jesus did! That we cannot do, but
we too can take incidents out of
our everyday lives and create a
story that points beyond itself.

I recently heard a man, now over
80, tell the following story. He told
it about himself in the first person
and he told it in Low German. He
did not want his name used and so
the name is fictitious and | have
retold it in the third person.

Wise as Solomon

Peter Janzen had just been
baptized. He was twenty years
old, and he wondered what kind
of work the Lord would have for
him. He did not have long to
wait. The first assignment God
gave him was a most interesting
one.

Peter’s father, who was a min-
ister, had to go on a longer trip,
and so his wife accompanied him.
Peter was left alone to mind the
farm. The Janzens lived in a
Mennonite village in Russia and
the story happened in 1913.

One day Peter saw a carriage
drawn by brown horses come up
the driveway. It stopped in front
of their door. In the carriage sat
a man and his wife. The woman,
a pert little thing with a white
kerchief tied at the back of her
head, jumped down from the
carriage.

When Peter came out, she said,
“Good morning!”

“Good morning,” Peter re-
sponded.

“Is your father at home?” she
asked.

“No,” said Peter. “He is on a
trip.”

“When will he be back?”

“l dont know,” said Peter.
“Probably next week sometime.”

“Thank you,” said the woman,
got back into the carriage, and,
together with her husband, drove
away again.

Pretty soon a carriage drawn
by black horses came up the
driveway. In it again sat a man
and his wife. When the carriage
stopped, the woman, also a white
kerchief on her head, jumped off
and came to the door.

“Good morning,” she said.

“Good morning,” Peter re-

sponded.

“Is your father at home?” ask
ed this woman also.

“No,” said Peter. “He is on a
trip.”

“When will he be back?” asked
the woman.

“l dont know,” said Peter.
“Probably next week sometime.”

“Thank you,” said the woman,
got back into the carriage, and,
together with her husband, drove
off.

On Monday of the next week,
Peter suddenly saw Carriage No.
1 with the brown horses, come
up the driveway again. As be-
fore, the pert little woman with
the white kerchief on her head
jumped off and came to the door.

“Good morning!” she said.

“Good morning!” Peter re-
sponded.

“Is your father at home now?”
she asked.

“No, he isn’t back yet,” an-
swered Peter.

“When will he come?” she ask-
ed.

“l don’t know,” said Peter.
“Maybe on Wednesday.”

“Thank you,” said the woman,
got into the carriage, and, to-
gether with her husband, drove
off again.

Peter looked out of the win-
dow. Sure enough, it did not take
too long before Carriage No. 2
with the black horses came up
the driveway. As before, the
woman jumped off the carriage
and came to the door.

“Good morning!” she said.

“Good morning!” Peter re-
sponded.

“Is your father at home now?”
she asked, even as the woman in
Carriage No. 1 had done.

“No,” replied Peter, “he isn’t
back yet.”

“When will he come ?” she ask-
ed.

“l dont know,” said Peter.
“Maybe on Wednesday.”

“Thank you,” said the woman,
got back into the carriage, and,
together with her husband, drove
off.

When Wednesday came, Peter’s
parents had still not come home.

But Carriage No. 1 soon turn-
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<d into their driveway again. The
perl little woman in the white
kerchief jumped off the carriage
and came to the door.

“Has your father come home?”
she asked.

“No,” said Peter. “He isn’t
back yet.”

“Then | will tell you my prob-
lem,” she said.

“Oh, no!” exclaimed Peter. “I
wouldnt do that if I were you.
I am very young and dont know
much.”

“Blit you are a minister’s son.
You will know what to do.”

Not knowing how to turn them
away, Peter asked the couple in-
to the living room where his
father usually counseled with the
members of his congregation.

“This spring,” began the wom-
an, “one of our neighbor’s hens
came into our yard and layed
twelve eggs under the hedge. As
you know, eggs in our village al-
ways belong to the yard where
they are found. In due time the
hen sat on the eggs and hatched
twelve chicks—on our side of the
fence, mind you! My neighbor,
though, says those chicks belong
to her! What do you say?” The
little woman stemmed her arms
in her sides defiantly. “Whose
chicks are they?”

“Hmm,” said Peter. “limmm!”
I-lis mind went into high gear
and his eyes began to twinkle.

“1 would suggest,” he said very
seriously, “that you kill the hen,
cook chicken noodle soup out of
it, and ask your neighbors for
supper. As for the chicks—you
can divide them evenly. Give six
to your neighbor and keep six.”

“Come, Mother,” said the wom-
an’s husband. “The matter is
settled. We shall go home now.”

With that, the man and his
wife climbed back into their
carriage and drove away.

A little later, as on the prev-
ious days, Carriage No. 2 came
up the driveway. The woman
jumped off the carriage and
came to the door.

“Has your father come home?”
she asked.

“No,” said Peter. “He isnt
back yet.”
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“Thon Twill tell you my prob-
lem,” said this woman also.

“Oh, no, no!” exclaimed Peter.
“l wouldnt do that if | were you.
I am very young and dont know-
much.”

“But you are a minister’s son
and will know what to do,” said
the w'oman.

Peter asked the couple into the
living room. They all sat down.

“This spring,” began the wom-
an, “one of my hens happened to
stray into the neighbor’s yard.
She layed twelve eggs there and
later hatched them. Now my
neighbor says the twelve chicks
are hers. | say they are mine.”
The woman’s eyes were flashing

dangerously. “Tell me, whose
chicks are they?”
“Well,” said Peter, “a little

while ago your neighbor was here
and told me of this problem
with the chicks. | suggested to
her that she kill the hen, cook
chicken noodle soup, and ask you
for supper so you could eat it to-
gether. Then you could divide
the chicks evenly. She could have
six and you should have six. Ap-
parently that is what they are
going to do.”

“Good!” said the woman’s hus-
band. “Come, Mother, the matter
is settled. Let us go home.”

With that the man and his
wife got into the carriage and
drove away.

Peter’s parents came home the
next day. Some time later Peter
saw his mother looking at him
with a peculiar expression on her
face. Her lips were twitching!

“Why are you looking at me
that way?” asked Peter. “What
have | done nowr?”

“Oh, nothing,” said his mother
laughing. “But do you know what
the people in the village are say-
ing about you?”

“No,” said Peter.

“They say you are as wise as
Solomon!”

Does the story need to be ex-
pounded on? Does it need a moral
tacked on at the end? Surely, we
have heard and understood. Our
souls have been refreshed to go
and do likewise.

There are people all over the
world who are experiencing and
living the peace that passes all un-
derstanding. | was fascinated by
stories from India and China and
Japan; stories that happened in
South America, and stories that
came out of the Mau Mau rebellion
in Africa. Some of them sound like
the Book of Acts. The Spirit of God
is still powerful among us.

Hope for the Future

We need to remember the past
and we need to live our faith in the
present. But there is also the future.
In the midst of the turmoil and con-
flict and fear of the present age,
our children need to be saturated
with the eternal hope of the chil-
dren of God. There will come a day
when we shall hear the proclama-
tion, “The kingdom of the world
has become the kingdom of our
Lord and of his Christ, and he shall
reign for ever and ever” (Rev. 11:
15). God is still in control of his-
tory and is at work to bring every-
thing to a glorious conclusion.

On a more personal level, we
know that Jesus said, “Let not your
hearts be troubled; believe in God,
believe also in me. In my Father’s
house are many rooms; if it were
not so, would 1 have told you that
| go to prepare a place for you?
And wdien | go and prepare a place
for you, | will come again and will
take you to myself, that where | am
you may be also” (Jn. 14:1-4).

That reminds me of the story
that is in the Foundation Serien
Story Collection. It goes something
like this:

Communion

During the year 1938, in a
prison in Russia about 250 miser-
able men were herded together
in one small cell.

David Braun w-as one of them.
Soon he became especially aware
of a Greek Orthodox priest in
their midst. The old man had
been thrown into prison because
of his faith. His peaceful radiant
face made him stand out in that
awful place like a candle in the
dark. You couldn’t miss him.

It was probably because of this
that he became the target for the
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sarcastic and blasphemous re-
marks of two of the prisoners.
They were continually harassing
him. They bumped into him.
They mistreated him. They
mocked everything that was holy
to him. But always the priest re-
mained gentle and patient.

One day David received a food
parcel from his wife. When peo-
ple are constantly hungry, a food
parcel is something that can’t be
described—it has to be experi-
enced. David opened the parcel!
As he looked up, he saw the old
priest looking at his bread with
longing eyes.

David broke off a piece and
gave it to him. To his amaze-
ment the priest took the bread—

broke it—and gave it—to his two
tormentors.

“My friend,” said David, “you
are hungry. Why did you not eat
the bread yourself?”

“Let me be, brother,” he an-
swered. “They need it more than
I. Soon | will go home to my
Lord. Don’t be angry with me.”

Soon after that he died. But
never again in this cell did David
hear mockery and blasphemy.
The old priest, a true servant of
the Lord, had fulfilled his com-
mission.

“Soon | will go home to my Lord.”
Struggling through the storm of
life, we can already see the lights
of home. We are almost there.

BEFORE | PREACH

This is how it is at the church where 1 preach:

Conclusion

There are stories of remember-
ing, (here are stories for living,
there are stories to give us hope.
Storytellers will take them where-
ever they find them and weave them
into their own experiences, giving
them new life so that children will
grow up, strong and unafraid, to
follow in the footsteps of the Prince
of Peace.

Cornelia Lehn is the Director of
Children’s Education of the General
Conference Mennonite Church. The
stories in this article ivill appear in
her book, Peace Be With You, Faith
and Life Press, 1980. Used here by
permission.

The pulpit faces west like the pioneers who came

from Wisconsin over one hundred years ago.

| stand still awhile before | preach and look

at the congregation. They are few but friendly.

I smile and begin the sermon typed double-spaced

on four by six cards. | like to know where I'm going.

So did the pioneers who kept their eye on the North Star,
as | keep mine on the cards. But soon | start zigzagging
around, turning up a new idea or story | hadn't thought
of before. The congregation follows my uncertain path
and helps me find my way if | get lost.

| do, but together we walk our crooked way to God.
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Peace Studies: Mennonite Colleges
In the North American Context

by Duane K. Friesen

The North American Contextl

The peace studies movement in
colleges and universities is now
about thirteen or fourteen years
old. Other than the program at
Manchester College (Church of the
Brethren), which was established
in 1948, before 19GG-67 there was
no systematic curricular effort to
develop integrated programs in
peace studies. To be sure, one could
find in many college and university
catalogs scattered courses on vio-
lence and nonviolence, war and
peace, or conflict resolution. But
since about 1966-67 there has de-
veloped a curricular focus around
the concept of “peace studies,” a
focus which encourages disciplined
and sustained reflection upon a par-
ticular problem area. The growth
of peace studies is comparable to
the recent growth of other problem
centered curricular foci such as
women studies, black studies, en-
vironmental studies, and urban
studies.

The peace research and peace
studies movement is a world-wide
phenomenon at both the graduate
and undergraduate levels. The mo-
mentum for this development has
come primarily from three sources:
a peace movement of people outside
the normal political bureaucracy,
the scholarly activity of peace re-
search, and the value based peace
testimony of religious communities.

Since especially the late 19th and
early 20th century a peace move-
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ment has been growing throughout
the world. The Women’s Interna-
tional League for Peace and Free-
dom (founded in 1915), the Fellow-
ship of Reconciliation (founded in
1915) and the War Resisters League
(founded in 1923) reflect this grow-
ing peace movement. The nonviolent
campaigns of Gandhi and Martin
Luther King have significantly gal-
vanized the commitments of many
ordinary people to peace and justice.
In the United States this movement
climaxed during the time of the
Vietnam War. One example of the
direct connection between events re-
lated to the Vietnam War and the
establishment of programs of peace
studies can be seen at Kent State
University, where the Center for
Peaceful Change was established as
a living memorial to the four stu-
dents who were Killed by Ohio Na-
tional Guard troops in 1970.

The existence of a long tradition
of study and research of peace also
provided a background for the es-
tablishment of peace studies pro-
grams. The large collection of books
in the Garland Library of War and
Peace reveals that there has been a
long history of research on the
problems of war and peace.2 Though
the term “peace research” only came
into general use in the 19G0’s, as an
activity it began in the 19th and
early 20th centuries. This is another
major stimulus for the establish-
ment of peace education programs.
Some persons who were influential

Duane K. Friesen

in the peace research field prior to
and between the World Wars were
Quincy Wright, Lewis Richardson
and Pitirim Sorokin. Hans Morgen-
thau has described the kind of re-
search which led to the development
of the special interdisciplinary field
of international relations:

With the end of the First World
War there began what can be
properly called the age of the sci-
entific aBproach to international af-
fairs__ Preceded by the Hague
conferences and hundreds of pri-
vate peace congresses, the govern-
ments themselves embarked on a
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program of feverish activity, whose
extent was unprecedented in all
recorded histoiy, with the purpose
of solving all "international prob-
lems through scientific methods.
The governments, the League of
Nations, and private groups vied
with each other in organizing inter-
national conferences, in encourag-
ing teaching and research, and In
publishing hundreds of volumes to
cure the ills of humanity in a sci-
entific way.3

World War Il and the ensuing
cold war temporarily set back the
peace research movement, but the
movement has grown by leaps and
bounds in the last several decades.
By 1971 there were about 150 insti-
tutions in forty countries engaged
in peace-related research. The exis-
tence of journals like the Journal
of Conflict Resolution (started in
1957, U.S.), the Peace Research
Abstracts Journal (started in 1964,
Canada) and the Journal of Peace
Research (started in 1964, Nor-
way), reflect the growth of the
field. In order to keep up with cur-
rent research, the International
Newsletter on Peace Research was
started in 1963.

Some Mennonite colleges have
been influenced directly by the work
of Canadian Peace Research Insti-
tute. The first course in peace re-
search was taught at Bethel College
in 1971 by a scholar from the In-
stitute. Several Bethel students and
faculty members have participated
in the Grindstone Island Summer
School of Peace Research. This had
a significant impact on how Bethel
structured its peace studies pro-
gram. Conrad Grebel College has al-
so cooperated with the Canadian
Peace Research Institute in the
courses they have offered in their
program. lianna Newcombe of the
Canadian Peace Research Institute
spoke at one of the first meetings
in the early 1970’ of persons from
Mennonite schools considering the
establishment of peace studies. This
meeting was held at the Associated
Mennonite Seminaries in Elkhart,
Indiana.

The theologically based peace tra-
ditions of the historic peace church-
es was a third source that stimu-
lated the development of peace edu-
cation. Pope John XXIII and Vati-
can Il also had a significant impact
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upon Roman Catholic colleges and
universities. Most of the peace
studies programs that have been
developed at private church related
colleges have been either in Roman
Catholic institutions or schools con-
nected with the historic peace
churches. Few other Protestant col-
leges or universities have developed
peace education programs. In the
Mennonite colleges the momentum
toward interest in peace studies has
grown especially because of the
world wide service program of the
Mennonite Central Committee. In-
creasingly Mennonites have become
aware that they cannot help but be
involved in the larger social, politi-
cal and economic problems of the
globe where they are seeking to
witness to the Gospel of Peace.

These three traditions—a reli-
giously based peace testimony, the
activism of the peace movement,
and the more academically oriented
research community—have all join-
ed together in an organization call-
ed the Consortium of Peace Re-
search, Education and Development
(COPRED). COPRED was founded
in May, 1970, when representatives
of thirty-five centers and universi-
ty departments in the United States
and Canada met in Boulder, Colo-
rado, as guests of the Institute of
Behavioral Science of the Universi-
ty of Colorado. Kenneth and Elise
Boulding, in particular, gave leader-
ship to the establishment of COP-
RED. The Consortium was organ-
ized to meet the growing demand
in education across the continent
for support in developing peace
studies and peace education pro-
grams. The Consortium was also
concerned with the promotion, in-
ventorying and utilization of peace
related research. The membership
of the organization is made up of
peace education programs of large
state universities (eg. Kent State),
large private universities (eg. Syra-
cuse University), small private uni-
versities (eg. Colgate), small church
related colleges (eg. Earlham) and
theological seminaries (eg. Associ-
ated Mennonite Biblical Semi-
naries). It also includes in its mem-
bership more activist oriented or-
ganizations like the American
Friends Service Committee and the

War Register’s League as well as
more research oriented institutes
and foundations. Associated Men-
nonite Biblical Seminaries, Conrad
Grebel College, Goshen College and
Bethel College are currently the
Mennonite members of the Consort-
ium. The headquarters of COPRED
have rotated to different geograph-
ical locations. Since the summer of
1978 COPRED has been located at
Bethel College with William Keeney
serving as Executive Director.
Some support for the organization
has come from several General Con-
ference Mennonite churches in cen-
tral Kansas.

The Thematic Core of
Peace Studies

Since peace studies is still an
emerging discipline of study in col-
lege curriculums, there s little
agreement at this time as to what
constitutes the essential core of
study. Various schools who have
peace studies programs have quite
different emphases. Below is a list
of themes one finds in peace studies
curriculum. The more comprehen-
sive programs, of course, tend to
emphasize more of the themes,
while schools with one or two
courses, or with some peace empha-
sis in the general education pro-
gram, probably emphasize only one
or two of the themes. The following
themes can be identified:

1. Theological or Philosophical
World View. What are the theo-
logical or philosophical foundations
of peacemaking? What is the mean-
ing of peace in the various world
religions and in humanistic tradi-
tions? What are the theological and
ethical foundations of pacifism and
theories of justified violence? What
is the Biblical attitude? What are
the various Christian attitudes to-
ward war and peace?

2. Nonviolent Social Change. How
has nonviolent strategy been used
to bring about social change or to
defend people against oppression
and aggression? The study of the
history, strategy and technique of
nonviolence has taken great strides
forward in the 20th century through
the impact of Gandhi and Martin
Luther King. The scholarly study
of nonviolence has been particularly
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furthered by Gene Sharp’s book.
The Politics of Nonviolent Action
(Boston : Porter Sargent Publisher,
1973).

3. War and Pence in the Interna-
tional Arena. Many traditional in-
ternational relations programs have
been modified from a preoccupation
with such issues as national sover-
eignty, national self interest, and
power politics to the interest in
questions like: What causes war
between nations, can conditions be
created so as to prevent war be-
tween states, how are wars brought
to an end, and what are the pro-
cesses of conflict resolution at the
international level? There are more
nation-states today on the continent
of Africa alone than there were
members of U.N. in 1950. How is
it possible for this vast number
of nations to live together in peace?

4. Conflict Regulation Within So-
cieties, in Small Groups and at the
Interpersonal Level. There is a
growing body of knowledge about
how to resolve or manage conflicts
at the societal, small group, or in-
terpersonal level. This approach is
summarized well in Paul Wehr’s
book, Conflict Regulation (Boulder,
Colorado: Westview Press, 1979).
Various conflict management pro-
cesses have been identified: advo-
cacy, mediation, negotiation, arbi-
tration, etc. The role of third par-
ties in conflict resolution is also an
important area of study.

5. World Order Models. At the
opposite end of the spectrum from
the preceding approach to peace
studies are those who think in terms
of the need for broad and compre-
hensive systemic change. The ex-
amination of alternative world fu-
tures is a dimension of this per-
spective. Of interest are issues such
as international law and interna-
tional organization, disarmament,
and the possibility of a comprehen-
sive reorganization of the interna-
tional system so that war is less
likely to occur.

6. Knowledge of Other Cultures.
We are living in a global village.
The technology of mass communi-
cating, transportation which links
people across the globe, and the
economic interdependency between
people makes it increasingly neces-
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sary that we understand people with
different cultural traditions. The
war in Vietnam and the Iranian
revolution, for example, both illus-
trate how the understanding of
other cultural and religious tradi-
tion is necessary for persons con-
cerned about peace.

7. The Rich-Poor Conflict. Rather
than focusing primarily on the prob-
lems of violence and nonviolence,
some programs or courses empha-
size the problems of justice and in-
justice. How do economic conditions
in the world contribute to the gap
between rich and poor? What is the
place of the multi-national corpora-
tion? What are appropriate models
of development for poor countries?

8. Environmental Quality. In-
creasingly global conflict is con-
nected with the limitations placed
on humans by the physical environ-
ment. The problem of scarce energy
supplies, the pollution of the air or
oceans, the using up of scarce fertile
land for roads and urban sprawl
which reduces food production are
global problems which cannot be
contained within political boun-
daries. The behavior of nations in
one part of the globe immediately
and directly affects people in other
areas.

9. Peace Education. One of the
growing areas of peace studies is
the training of primary and sec-
ondary education teachers to use
creative nonviolent methods in class-
room teaching and to introduce
children to knowledge and concepts
that will help them cope nonviolent-
ly with the global village they are
growing up in. One of the basic
questions needing further study by
both parents and teachers is how
to bring up children to be nonvio-
lent, more cooperative, and more
skilled as peacemakers. What kind
of family and educational environ-
ment is able to foster these non-
violent attitudes and peacemaking
skills?

Programs of peace studies also
vary according to the weight given
to the various methodologies for
studying the themes we have listed
above. Some programs look at the
above problems primarily by using
the disciplines of humanistic
thought: theology, philosophy, his-

tory and ethics. Others explore the
issues primarily through the use of
social science methodology of so-
ciology, psychology, anthropology,
political science and economics. The
more practical or applied side of
the social sciences is stressed par-
ticularly in programs where the
focus is on the processes and skills
used in conflict management. The
methodology of mathematics is em-
phasized in those programs oriented
primarily to peace research. Sta-
tistical analysis, use of computers
and game theory has been applied
increasingly to problems of conflict
and peace. The Journal of Conflict
Resolution reflects this highly so-
phisticated and mathematical ap-
proach to peace and conflict issues.

Summary of Programs at Various
Mennonite Schools4

Goshen College (Indiana) has de-
veloped the concept of a peace stud-
ies co-major. This concept enables
students to combine courses in peace
studies with any recognized aca-
demic major. The peace studies
courses include (T) two core courses.
“War, Peace and Nonresistance”
(Religion Dept.) and “Violence and
Nonviolence” (Psychology Dept.),
(2) a selection of three courses
from a multidisciplinary listing of
courses which have significant
blocks of materials dealing with the
problems of conflict and peace, and
(3) senior advanced work in a
seminar and/or field experience.
The multidisciplinary listing of
courses is drawn from ten different
academic discipines. In addition to
traditionally named courses such as
U. S. History, Social Psychology,
and others, the Goshen program al-
so lists courses in International
Economics, International Litera-
ture, Marxism and Christianity,
African Societies, Liberation The-
ology and the Bible, World Popula-
tion, Christian Education of Chil-
dren, Communication Across Cul-
tures and Drama: Child Theatre.
The Goshen program tends to em-
phasize theological and ethical per-
spectives (Theme No. 1), knowledge
of other cultures (Theme No. 6),
and is the only program with spe-
cific courses in peace education of
children (Theme No. 9). The senior
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advanced work involves an exercise
relation to student’s major discipline
to a peace related issue. The Goshen
program has also utilized the study-
service semester abroad for peace
education, as, for example, in a re-
cent trip to lIreland. In 1979 the
Goshen College Board of Overseers
approved an endowment fund for
peace education (goal of $500,000)
and the Mennonite Board of Educa-
tion authorized Goshen College to
contact individuals to raise endow-
ment funds.

The Institute of Peace and Con-
flict Studies at Conrad Grebel Col-
lege (Ontario) and the University
of Waterloo has two major thrusts.
The first is the undergraduate de-
gree program in Peace and Conflict
Studies. The second is the research
and public education program,
“Project Ploughshares,” a church
and community-sponsored program
of peace research and education,
which concentrates on the issues of
Canadian military defense and pro-
duction policy. The program in Peace
and Conflict Studies is an interdis-
ciplinary course of studies that can
be combined with any University of
Waterloo  undergraduate  major.
Though Conrad Grebel professors
give the major leadership to the
program (the Director of the Pro-
gram and about half the faculty),
courses in Peace and Conflict Stu-
dies are offered by a number of
University of Waterloo depart-
ments: anthropology, history, phil-
osophy, political science, psycholo-
gy, religious studies and sociology.
Consequently, because of its setting,
the Conrad Grebel program is prob-
ably the most comprehensive of all
the programs available at Mennonite
colleges. Though students may
study many themes within the Uni-
versity, there are four core courses
available to all students which give
focus to the program. The empha-
sis of the program appears to be
around an analysis of the sources
of conflict at the interpersonal and
intergroup levels and the means for
controlling and resolving these con-
flicts to establish peace (Theme 4).
A special topic of one of the core
courses in the winter term, 1980, is
entitled *“Mediation Techniques of
Interpersonal Conflict Resolution,”
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where special attention is given to
“mediation as an alternative to the
adversarial process of the courts
and the institutions of criminal pun-
ishment.” Attention was also given
in the core program to nonviolent
social change (Theme No. 2) in the
fall term, 1979, when the special
topic was, “The Politics of Non-
violent Action.” In 1978-79 Briga-
dier General Michael I-larbottle,
former Chief of Staff of the UN
Peacekeeping Force in Cyprus,
taught a course in international
peacekeeping (Theme No. 3).

Bethel College (Kansas) is the
only Mennonite College that has a
regular academic major in peace
studies. Peace Studies majors are
required, however, either to select
another academic major or develop
a concentration of courses in sev-
eral related fields to go with the
peace studies major. As in the
Goshen program, an advanced se-
nior project requires the student to
relate his regular academic major
or concentration to a peace or con-
flict issue. Because of the interest
of the mathematics department in
peace studies, several students have
worked in the area of peace re-
search. Bethel requires students to
take courses in Introduction to
Peacemaking, Peacemaking and
Conflict Resolution (Theme No. 4)
Peacemaking and International
Conflict I or I, a junior level semi-
nar, an off campus internship, and
the advanced senior project men-
tioned above. The course, “Peace-
making and International Conflict 1”
focuses upon war and peace between
nation states (Theme No. 3), and
the course “Peacemaking and In-
ternational Conflict 11” gives at-
tention primarily to third world de-
velopment issues (Theme No. 7).
The seminars have covered a variety
of topics: China, (Theme No. 6)
nonviolence (Theme No. 2) and a
comparison of the theological and
ethical positions of A. J. Muste and
Reinhold Niebuhr (Theme No. 1).
Bethel has separate programs in
environmental studies (Theme No.
8) and rural development (Theme
No. 7). The theological and ethical
perspectives are dealt with in the
introductory course and in the gen-
eral education courses in Bible and

Religion which are taken by all
students. The internship for eight
to fourteen hours of credit involves
an off campus experience of a se-
mester to a year in length where the
student works with an agency which
is engaged in a peacemaking role in
a conflict situation. Bethel students
have worked under the supervision
of the Mennonite Central Commit-
tee in the Middle East, Bangladesh,
Indonesia and the Peace Section
Washington Office. Several have
participated in the program of the
Martin Luther King Center in At-
lanta, and two have done research
internships, one with the Canadian
Peace Research Institute and an-
other with Gene Sharp. Bethel Col-
lege is currently the headquarters
of the Consortium of Peace Re-
search, Education and Development.

The interdisciplinary Peace and
Justice Program at Eastern Men-
nonite College (Virgina) was begun
in 1978-79. It is administered by
both the Departments of Bible and
Religion and Sociology. EMC offers
a co-major similar to the program
at Goshen College. The program em-
phasizes four broad areas: Biblical,
moral, theological and Christian his-
torical perspectives (Theme No. 1),
national and international concerns
where special attention is given to
the phenomenon of systemic in-
justice and oppression (Theme No.
3 and No. 7), to violent and non-
violent methods of revolution and
social change (Theme No. 2) and
conflict management (Theme No.
4). A student may meet the require-
ments for the co-major by an off-
campus internship or field experi-
ence. The internship consists of an
off-campus residency of one full
term, normally in an urban setting
where the student is able to test
theory by praxis. The field experi-
ence locates the student in a work-
learning experience within commut-
ing distance of the college where
the student is able to test both the
possibilities and difficulties of a-
chieving peace and justice in the
person and institutional dimensions
of contemporary life. As at Bethel
College and Goshen College, stu-
dents are to do a senior level re-
search project which relates peace
and justice to their major field.
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According to Ray Gingerich, EMC
is even “more interested in having
the peace and justice orientation
permeate the entire curriculum than
to graduate a large number of co-
majors.” Therefore, they cross-list
the peace and justice courses in the
Humanities as well as in Bible and
Sociology. EMC hopes that peace
and justice issues will shape what
they do as an academic community.

The Associated Mennonite Bibli-
cal Seminaries offers a two-year
Master of Arts Degree in Peace
Studies. The program was origin-
ally developed as a cooperative pro-
gram with Earlham School of Re-
ligion (Friends) and Bethany The-
ological  Seminary  (Brethren),
though at present the amount of
actual cooperative programming is
minimal. The purpose of the pro-
gram is to “provide a program of
reflection and action in the area of
the church’s ministry of reconcilia-
tion. The primary intention of the
program is to facilitate the peace
witness of members in the local con-
gregations and in their larger com-
munities.” The program of study in-
cludes basic courses in Old and New
Testament, church history, theolo-
gy, and ethics, as well as the writ-
ing of a thesis. A Colloquium which
meets regularly throughout the year
enables students to develop a sense
of identity by facilitating sharing
about peace issues and concerns.
Most of the program draws upon
the Bible theology, church history,
and ethics, (Theme No. 1) though
there is one course entitled, “Issues
in Peace Research and Nonviolence”
which makes some effort to relate
theology to the insights of the so-
cial sciences. The Work of the
Church department offers a course
entitled, “Conflict, Communication
and Conciliation,” (Theme No. 4)
though this course is not conceived
as part of the peace studies pro-
gram. The appointment of a Pro-
fessor of Peace Studies for the fall
of 1980 will for the first time pro-
vide for a major designated faculty
person in peace studies as such.

Though Bluffton College (Ohio)
does not have a peace studies pro-
gram as such, peace studies is in-
tended to be highly visible in the
general education program. One of
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the five areas of general education
is entitled, “social sciences and
world peace.” Students are required
to take two courses in this area.
One course is to be chosen from a
list of basic social science courses:
Social Psychology, Principles of
Economics, Introduction to  Soci-
ology or International Relations.
The second course is to be selected
from another list of courses which
have more specific peace studies
content: Area Studies, Biblical and
Christian Perspective on War and
Peace. Contemporary Issues in
Peace Studies (sometimes offered
jointly with Goshen College), Eco-
nomic Implications of War and
Peace, The Energy Crises, Enchant-
ment of India, Latin American
Seminar, and Sacred and Civil Re-
ligion in America. Bluffton’s peace
emphasis appears to be most dis-
tinctive in its interest in knowledge
of other cultures (Theme No. 6),
though it also has courses in the-
ology (Theme No. 1), environmental
issues (Theme No. 8), and the eco-
nomics of military spending (Theme
No. 3).

The main emphasis upon peace
studies at liesston College (Kansas)
is also in the general education pro-
gram. The fourth course in Hess-
ton’s Foundations series deals with
the subjects of freedom, order, au-
thority, rebellion, war and con-
science. According to John Lederaeh
“the purpose of the course is to deal
with moral dilemmas of human exis-
tence and to provide a basis so that
students can make choices about
critical moral problems and also be
able to convert decisions into strate-
gy for action.” The course is taught
from a historic Mennonite peace
position and is required of all stu-
dents for graduation (Theme No.
1).

At Messiah College (Pennsyl-
vania) students may encounter
peace studies in their general edu-
cation program if they choose
peace studies courses from among
the options. One of the required
general education courses is “Mod-
ern Issues and Christian Values.”
Each student must choose a satel-
lite course to integrate with this
basic course. Two of the satellite
courses from which students can

choose are “War and Violence” and
“Conflict Resolution.” In addition
to these courses the speech depart-
ment offers a course entitled “Com-
munication and Conflict Resolution”
(Theme No. 4). The Religion De-
partment has a course entitled, *“Se-
lected Doctrinal Studies,” in which
about half the course deals with war
and violence (Theme No. 1).

Since Canadian Mennonite Bible
College (Manitoba) has only two
programs, a bachelor of theology
and a bachelor of church music,
they do not have a major in peace
studies. However, in the Bible, the-
ology, church history and practical
theology courses, there is accord-
ing to Harry I-luebner “a fairly
conscious attempt to teach peace
studies” (Theme No. 1). I-luebner
says “it could easily be argued that
our entire program is a program of
peace studies.... We feel that peace
must be taught through a multitude
of discplines and in relation to a
variety of subject material.” CMBC
does have several courses which
focus on particular peace concerns:
a historical survey of Christian at-
titudes to war and peace from Old
Testament to present, contemporary
theology and current social and po-
litical issues, ethics courses in which
issues of pacifism and justice are
considered, and a course concerned
with third world issues (Theme
No. 7).

Tabor College (Kansas) does not
have a major in peace studies nor
does it make a self-conscious effort
to structure peace studies as such
into the general education program.
Nevertheless, according to Wesley
Prieb “the issues of peace are focus-
ed in the syllabi of nearly fifty dif-
ferent courses scattered across all
division ... in both general educa-
tion courses and the major fields.”
In terms of specific course titles
Tabor appears to concentrate most
on environmental issues (Theme No.
8) and the historical, theological
and ethical foundations of peace-
making (Theme No. 1).

Pacific College (California) does
also nothing formally under a peace
studies rubric. An “Introduction to
Violence/Nonviolence” class has
been offered on an irregular basis
(Theme No. 2). On occasion there



has also been a course that looks at
some ol the contemporary peace
groups. That has normally involved
visiting some of the activist centers
in California.

Mennonite Brethren Biblical Sem-
inary (Fresno, California) empha-
sizes the peace witness at two dif-
ferent levels: (1) within regular
courses in Biblical studies, theology,
ethics and church history, and (2)
in an elective course entitled,
“Christian Attitudes to War, Peace
and Revolution.” Though there have
been discussions of the possibility
of a joint program with Pacific
College, nothing to date has been
established.

At Rosthern Junior College (Sas-
katchewan) one course called “Peace
Studies” is offered primarily for
grade 12 students. The course al-
most exclusively deals with peace
issues from a theological-ethical
perspective through an examination
of the Bible, attitudes of the church
in history, current philosophical po-
sitions, and current ethical issues
(Theme No. 1). Some attention is
given to nonviolent social change
(Theme No. 2).

At Freeman Junior College
(South Dakota) there are no par-
ticular peace studies courses except
as peace issues are dealt with in-
directly in two courses, Christian
Decision Making and Anabaptist-
Mennonite History and Thought
(Theme No. 1).

The humanistic disciplines, es-
pecially theology, history (Anabap-
tist-Mennonite) and ethics, domi-
nate the peace studies programs and
courses at Mennonite schools. In al-
most all the schools, the persons
who are most responsible for peace

studies courses or programs are
trained in theology. This is in
marked contrast to other peace
studies programs in North America
where the social sciences predomi-
nate. The use of mathematics for
peace research is minimal at Men-
nonite schools, though there is some
interest in this at Bethel College
and Conrad Grebel College. The
programs at the colleges tend to
reflect the approach to peace in
church institutions. Peace issues in
the church are considered primari-
ly from a theological perspective.
The 1976 and 1978 Peace Theology
Colloquium sponsored by MCC peace
section was made up mostly of theo-
logians and churchmen (an accurate
term since most of the participants
were men). The 1978 colloguium on
case studies dealing with justice
questions involved a few social sci-
entists. Mennonites are still pre-
dominately concerned about getting
their thinking straight about the
theological perspective on peace
and justice issues, only secondarily
in using the analytical and empirical
tools in applying theology to actual
problems in the world. There is very
little use of the more quantitative
methods of peace research.

We can conclude these observa-
tions by asking several questions.
What can or will be the Mennonite
contribution to the peace studies
movement in general? Our emphasis
tends to be upon the theological and
ethical foundations for peace-mak-
ing. What contribution can Menno-
nites make to a movement that is
largely dominated by the social sci-
ences? On the other hand, how will
Mennonites learn to relate their
theological and ethical insights to

the practical world of politics and
economics? How can Mennonites
possibly speak to the larger prob-
lems of peace and justice without
translating the Mennonite theologi-
cal ethic into programs of action
that apply to social and economic
structures? What will that new in-
tegration mean for how Mennonite
theologians do theology and ethics
and for how Mennonite scholars in
secular disciplines like sociology
and economics think about their dis-
ciplines? How can the Mennonite
educational process be an integrated
enterprise in which theological and
ethical insights are brought to bear
upon real live human problems of
peace and justice. Can this be done
without sacrificing the creative in-
sight and witness that gives Men-
nonites a reason for being?

FOOTNOTES

i Portions o[ this part of the paper
were delivered at the annual meetings of
the American Society of Christian Ethics.
January. 1974.

mEdited by Blanche Wiesen Cook.
Charles Chatfield and Sandi Cooper (Gar-
land Publishing. Inc.. 21 West 45th St..
New York. NY 10036. 1971). This is a
collection of 360 classic reprinted titles on
subjects of war and peace bound in 328
volumes. The entire collection is available
in the Bethel College library.

aHans Morgenthau, The Scientific Mini
Versus Power Politics, p. 94.

4 This section is a brief summary based
upon limited data about what is going on
in peace studies at various Mennonite
schools. The attempt to reflect of which
of the nine peace studies themes listed in
the paper are included in the curriculum
of the various schools is mainly impres-
sionistic.

Duane K. Friesen teaches in the
departments of Peace Studies and
Bible and Theology at Bethel Col-
lege. He is an active member of
COPRED and a contributor to the
peace movement in a variety of
scholarly and activist trays.
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Agriculture

In the

Kleine Gemeinde Community
of Spanish Lookout Belize

by Howard Snider

In March of 1958 a group of
families of Kleine Gemeinde Men-
nonites settled in Western British
Honduras, known today as Belize.
Through rain, almost impassable
roads, rough terrain and unfamiliar
jungle they sought to start in a new
country with opportunities for land
and colony expansion.

The northwestern area of Belize
had been logged by British and
American lumber companies in
search of valuable varieties of tim-
ber. A delegation of Kleine Gemein-
de farmers were able to purchase
from a logging company a tract of
some 33 square miles north of the
Belize river and some 10 miles east
of St. Ignancio De Cayo. This tract
was known as “Spanish Lookout”
and is so named today.

Reassured by British government
promises of continued privileges in
relation to freedom from military
service and freedom of self govern-
ment within the colony the colonists
set to work to tame the jungle.
Conquering “virgin” land for agri-
culture and changing the frontier
into a garden of Eden had been
done before in Manitoba and Mexi-
co. But here the challenges were
greater; the heavy rainfall, the fan-
tastic resilience of jungle vegeta-
tion, and the heavy gumbo soil made
traditional agricultural practices of
Manitoba and Mexico unfeasible.
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Because of heat, humidity, soil
condition and terrain, horse power
was ineffectual. However native
populations had lived with a sub-
sistance agricultural economy in
this environment for centuries. The
traditional Milpa farming (slash
and burn) was one way to tame the
jungle and the Mennonite colonists
turned for immediate sustenance to
this method. With machete for
clearing and rudimentary cultiva-
tion with the hoe, sufficient food
was produced the first year.

The slash and burn technique
was quickly applied on a larger
scale. The slashing was done with a
bulldozer and after an adequate dry-
ing period the brush was burned.
Roots were picked by hand both
before and after plowing powered
by rubber-tired tractors which be-
came more common as economic
resources became more available in
the early 1960's.

The Mennonite colonists also
faced a whole range of new and
unfamiliar crop types. The crops
normal to southern Manitoba and
Mexico did not grow well in Belize
and manifold tropical plant diseases
and insects were a threat. The stan-
dard crops of the Milpa farmers,
beans and corn, were the more se-
cure crop possibilities.

These problems were surmount-
able with ingenuity, adjustment

aa

Howard Snider

and hard work. A range of tropical
fruits and vegetables also could be
grown and adaptations to and culti-
vation of these was made immedi-
ately and provided basic sustenance.
The Kleine Gemeinde community in
Spanish Lookout succeeded more
than did the old colony Mennonites
who were less flexible in adapting
to soil conditions. Crucial to this
success was the introduction of the
rubber tire tractor. Another less
controllable problem emerged in the
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Quality breeding is the backbone of the broiling industry. Jacob Thiessen and daughter monitor their flock.

form of a limited market.

Belize is a small country only
100 by 200 miles in extension. The
population is also very small, a total
of approximately 150,000 people.
The internal market was thus very
limited and it was further restrict-
ed by the diversity and cultural
consumption patterns. A sizeable
portion of the population were sub-
sistance Milpa farmers who oper-
ated largely outside of a commercial
market economy. Another section
of the population was oriented to-
ward the sea and the small scale
fishing industry. The small pro-
portion of European background
population were oriented toward a
European export import economy.
This is illustrated by the prefer-
ence for canned milk and other
canned goods imported from Europe
or the United States even though
local fresh products were available
at cheaper prices.

The early storekeeper in Spanish
Lookout who exchanged essential

2D

household wares and basic commodi-
ties for farm produce found it
necessary to dispose of this produce
by peddling in Belize city. This
peddling required an educational ef-
fort to convince the urban con-
sumers of the value of fresh eggs,
poultry and milk products over a-
gainst the imported dried and can-
ned forms of these foods which
were characteristic of the culture.
Over a number of years in the early
1960’s a limited market was culti-
vated. Demand for Spanish Lookout
poultry, dairy and vegetable pro-
ducts grew.

An external foreign market for
excess grain production emerged
with the formation of the Belizian
Marketing Board which undertook
to sell corn and beans on the inter-
national market. Because of the cost
of production, particularly of corn
Belizean production was not com-
petitive on the world market forc-
ing the Belizean Marketing Board
to operate at times at a loss. The

export opportunities for commercial
grain production, consequently have
been unstable making extensive pro-
duction hazardous.

Despite the restricted nature of
both the internal and external mar-
kets, Mennonite colonies and par-
ticularly the Kleine Gemeinde col-
ony of Spanish Lookout began to
capture what market did exist and
to extend the market. This exten-
sion was facilitated by the estab-
lishment of a wholesale and retail
outlet under the sponsorship of the
Mennonite Central Committee in
Belize city. The quality of the poul-
try and dairy products, vegetables,
and an aggressive merchandising
effort made Mennonite agricultural
products well known in the more
populated centers.

During the twenty years of its
life the Spanish Lookout Kleine
Gemeinde Community has develop-
ed dramatically from very difficult
relativity subsistance economy to a
dynamic and thriving commercial
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The killing plant, otimed and managed in a partnership, is a major employer in Spanish Lookout. Henry Dyck,

manager, by the drip rack.

economy concentrated largely in the
production of eggs, poultry and ani-
mal meats, dairy products, and the
grains of corn and beans. The key
has been the orchestration of the
production and consumption of
grains and dairy products.

Central to this economic dynamic
has been the hatchery, poultry kill-
ing plant, dairy and feed mill busi-
ness. From very modest beginnings
in the early 60’ these businesses
have grown to a dominant position

in their respective areas in the
economy of Belize.

The poultry industry has prob-
ably become the most important
aspect of Spanish Outlook agricul-
ture. This industry requires a close
cooperation between hatchery, broil-
er growers and egg producers, the
killing plant and the feed mills.

Chicks were imported into the
colony even within the first years of
its existence. In 1967, commercial
type incubators were installed with

TABLE |

a first year production of 74,000
chicks. Since that time production
has increased rapidly until 1976
when a market saturation point
was reached and production has
stabilized at approximately 1,100,000
chicks per year. This growth of
over 1500% is indeed remarkable.
The following data was supplied by
the Friesen Hatchery and indicates
the specific expansion and also the
effects of inflation in prices in the
eleven years.

SPANISH LOOKOUT HATCHERY PRODUCTION1

Year . 67
Number of Chicks Hatched
(in thous.) .

Prices of Hatching Eggs
(c per egg .
Prices of Broiler Chicks

(c per chick)2
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745 1226 2189 3225 3%7 6201
13 15 15 16 16

1967-1977
65 69 70 71 72

165
25 26 26 26

73 74 75 76 77

Est
equal to
609.7 8791 8599 11031 1976
215 2 28 32 32
28 365 46 47
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Growlh was rather consistent
through the 10 year period reflect-
ing an expansion in the market as
well as a capturing of the earlier
market. A major increase experi-
enced in 1972 reflects a remarkable
contribution to the poultry indus-
try in Belize. A sizeable portion of
the increase in chick production in
1972 was due to sales of chicks to
native producers scattered through-
out Belize. This market now re-
counts for approximately 20% of
the hatchery sales.

The development of the hatchery
and the broiler industry generally
caused the development of the
hatching egg industry. From the
beginning a portion of the hatching
eggs were imported and hatching
eggs for breeding stock continue
to be imported largely from the
southern U.S.A. The advantage of
producing hatching eggs locally is
indicated by the 78-80% hatcha-
bility rate of locally produced eggs
as over against 70-75% hatchability
rate of imported eggs. These rates
have remained consistent since the
beginning. The contribution to the
economy of the community by this
aspect of the hatching industry
alone was considerable as may be
inferred from Table 1.

The hatchery, of course, is keyed
to the broiler industry since 85%
of the hatching production are des-
tined for broilers. A significant por-
tion of these broilers are feed in
the Spanish lookout community.
Four to five batches of broilers are
produced each year by the broiler
producers. The total broilers raised
per year in the Spanish lookout
community may be estimated by
multiplying the batch numbers in
the following table by a factor of
4.5. These numbers have tended to
stabilize since 1976.

Friesen Hatchery chicks arc distributed widely throughout Belize. Peter
Friesen, owner and manager, keeps in contact with the best breeding stock

in Central and North America.

TABLE 1l

BROILERS AND LAYING HENS IN THE SPANISH LOOKOUT3

YR .
Number of broilers on feed

Lagmg Hens
Broiler kill in year-!
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(At any given point during the year)
COMMUNITY 1965-1976

(In 1000.)
63_ 64 65 68 _ 69 70
77 63 143 197 339 456
02 25 25 21 61 24

73 74 75 76

708 746 755 802

217 296 280 269
3001 34S9 3237 3468
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Mennonites in Spanish Outlook recycle junk to produce useful machines.
Menno Lociven, an M.D.S organizer in the Kleine Gemeinde Community
displays his hydraulic crane constructed from a ladder truck.

It is to be noted that the laying-
industry was well developed already
by 1963 reflecting that the market
for eggs developed earlier than the
market for broiler meat. The laying
hen expansion in the last 15 years
is accounted for largely by the
broiler industry.

The development of the hatchery
and broiler growing industry were
both of course dependent upon Kkill-
ing and cold storage facilities.
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These were provided by the erection
of the Spanish lookout killing plant
in the middle 60’s. Data is available
on the yearly kill only from 1970 to
1976. This plant is an important
employer in the community provid-
ing a source of income particularly
for a number of young women in
the community.

While the total number of broilers
in the community and the hatchery
production increased from the

years 1974 io 1976 the Killing plant
production reached a plateau in
1974. Part of this is due to the de-
velopment of a competing broiler
industry and Kkilling plant in the
Beachv Amish Community at St
Ignacio de Cayo across the rivet-
some 10 miles to the southwest.

The impact of the broiler indus-
try in Mennonite communities is
evident in the fact that Belize as a
country no longer imports poultry
products. Furthermore the Spanish
Lookout hatchery is the only hatch-
ery in the country. It is obvious that
the market is fundamentally at a
saturation point. Any further ex-
pansion of the market must depend
on a general increase in the living
standard in general or an increase
in population. In the meantime the
Mennonite communities especially
Spanish lookout must content itself
with a status quo condition in re-
spect to the poultry industry unless
some foreign market can be pene-
trated.

A poultry industry requires a
feed support base. This base is rep-
resented in the two feed mills in
the community. The grinding of
grain and the mixing with imported
poultry feed concentrates is vital to
the industry. Source of concentrates
are distant, ordinarily the U.S.A.
or Guatamala City 400 miles to the
southwest. The feed business pro-
vides a large market for grains, par-
ticularly corn. A significant portion
of corn production is disposed of
through the feed mills and the local
poultry industry. Production of corn
reflects a growth pattern similar
to the growth of the Broiler indus-
try in the country but with some
very significant variations.

This table shows dramatically the
vagaries and effects of climatic
condition in grain production in
Belize. Excessive rain during harv-
est is a major problem. The marked
reduction of production in 1969,
1972, and 1975 may be accounted
for by climatic conditions. Corn
storage to carry through lean years
and disposal of excess during high
production years are both major
problems. Due to the humidity of
the climate and insects, storage for
long periods is problematic. The
limited international market alluded
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TABLE Hi

CORN AND BEAN PRODUCTION IN SPANISH LOOKOUT

Year ]
Corn Production

to earlier leads to a great deal of
instability for the corn grower and
an anxiety for the broiler industry.

The interdependency of corn pro-
duction, broiler production, Killing
plant activity and the hatchery must
now be clear. A careful timing of
hatching production, with estimated
market, and grower potential is
needed. Scheduling is done, in fact
a year in advance. Part of the pro-
duction is contracted for by the
killing plants and arrangements are
made with individual broiler grow-
ers. Specific days for the chick de-
liveries are set and the quantity the
growers will receive. The hatchery
then must schedule hatchery egg
production sufficient time in ad-
vance. The rigidity of the closed
system aspects are alleviated some-
what by the practice of importing
hatching eggs by air at a few days
notice from other Central American
countries of the United States.

Milk processing has been of im-
portance, also, for a number of
years. Dairy products have been an
important element since the begin-
ning of the colony but the process-
ing of fluid milk for the general
Belizian market dates only from
the mid 60%. With the installation
of pasteurizing and carton packag-
ing equipment for fluid milk an op-
portunity occurred for the develop-
ment of a dairy industry. The limit-
ed market however has been a
major inhibiting factor and herds
are generally small. Milk is deliver-
ed in small quantities even in one
gallon glass containers in case in-
dividual farmers have a surplus be-
yond their own needs. However,
herds of eight to twelve cows do
exist.

The agricultural industry in
Spanish lookout depends heavily on
machines. The country has no facili-
ties for the production of machine-
ry, these are generally imported
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1965 to 1976
(In millions of Ibs.)

68

from U.S.A. or Europe. Repair
parts are difficult to obtain and ex-
pensive. As a result, the Spanish
Lookout community as well as other
Mennonites have developed local re-
sources in both materials and skills
to build and repair mechanical
equipment used in agriculture and
the above mentioned industries.

A number of shops have developed
with capabilities of machining all
but the most intricate parts. Fabri-
cation of machinery such as large
rotary mowers used to cut jungle
type plants that tend to take over
pasture, road-maintenance machine-
ry, front and loaders, trailers, etc.,
are standard activities supportive of
the more general agriculture in the
community.

This article has attempted to de-
scribe some of the basic agricultural
bases for the Kleine Gemeinde Men-
nonite Community in Western Be-
lize. The careful observer of the
Spanish lookout community cannot
but be impressed with the self re-

Is

65 66 67 69 70 71 72 73 T4 76
1169 1575 2305 4446 2839 5324 5524 3.049 6541 4551 1.654 4.586

liance and creativity essential to the
survival needs of the community.
This essay has looked merely at the
most obvious economic factors and
the way they are interrelated and
interdependent. In twenty year's the
Kleine Gemeinde people have de-
veloped an agricultural industry and
a viable community life in an area
that was wild, relatively hostile and
isolated. The dynamic and the vision
that made this possible is another
story.

1. Data Source. Peter Friesen. Friesen
Hatchery. Spanish Lookout Belize—July
1978

2. Prices Quoted in Belize Dollars BH-50c
USA

3. Data from the colony records—Inform-
ant John Reimer, Colony Treasurer
July 1978

ol Data from Henry Dyck. Spanlsh Look-
out Killing Plant, July 1978

Howard Snider teaches in the
sociology department at Bethel Col-
lege and has travelled and done re-
search in Belize. He took these
photographs.

Seven schools provide elementary education for the rapidly growing child

population of Spanish Lookout.
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Book Reviews

Gene Sharp. Gandhi as a Political
Strategist, Boston: Porter Sarg-
ent Publishing, 1979, 357 pages.

Gene Sharp collects a number of
previous essays and articles, does
some editing, and adds postscripts
to bring them up to date to pro-
vide a book which has considerable
unity despite some overlap and repe-
tition among the chapters. He has
nine chapters in part one and four
chapters in part two. Eight ap-
pendices are also included.

A main theme running through
the book is that when Gandhi used
nonviolence as a political strategy
with practical applications, persons
and parties could join him even
though they might not be committed
to nonviolence as a philosophy. His
greatest weakness, and the main
reason why India did not persist in
nonviolence after independence, ac-
cording to Sharp, was that Gandhi
did not make clear a practical pro-
gram which the people could see for
the future.

Sharp also tries to explain some
of the apparent inconsistencies
which critics of Gandhi have found.
The criticisms deal mainly with
statements Gandhi made about par-
ticipation in World War 11 and the
likelihood that the nation would use
armed forces after independence.
Sharp makes a distinction between
Gandhi’s recognition of political re-
alities which he described and his
own continued normative position
on nonviolence.

A part of Gandhi’s understanding
was that it was better for persons
to deal actively with a situation of
evil and injustice than to accept it
passively. Thus he would prefer
that people who were unconvinced
of nonviolence should act violently
rather than merely accepting the
evil and do nothing.

Gandhi also discriminated between
the greater evil of totalitarianism
and the lesser evil of the democra-
cies and even of alliance with Rus-
sia in World War Il. While he de-
plored the violence and wanted the
Allies to use nonviolent methods, he
supported their cause in accord with
his own commitment to nonviolence.

Sharp in the Essays on Ethics
and Politics suggests refinements in
classification of different positions
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regarding the use of nonviolence
and nonresistance (Chapter 10,
“Types of Principled Nonviolence”).
While he has some tendency to
caricature some positions, his dis-
cussion is helpful and should be test-
ed for further use as an analytic
tool.

In the appendices the most help-
ful sections are his discussion of
Gandhi’s position in World War 11
(Appendix B), the list of Sources
for Further Study (Appendix D),
and suggestions for preparing
courses on Gandhi (Appendix F).

At times his tone is one of petu-
lance because his position on non-
violence as a valid political strategy
which can be used without an ide-
ological commitment to the principle
is not accepted. (See especially foot-
note on p. 2511V)

The book is marred by a number
of typographical errors, some mis-
spelled words (such as insistance in-
stead of insistence) and the use of
the British rather than the Ameri-
can spelling of judgment. It would
also be useful to have an index for
a work that will be used as a
source.

The book does make a significant
contribution to the field of both
nonviolence and Gandhi studies. It
should stimulate further thought
about the application of nonviolence
as a political strategy. Those who
feel that nonviolence is part of a
philosophical or religious way of life
may be somewhat uncomfortable
with it at points but should be pro-
voked to think more rigorously a-
bout the consistent application of
their convictions.

William Keeney
Bethel College

John Cox. Overkill, Weapons of the
Nuclear Age, New York: Thomas
Y. Crowell, 1977, 208 pages.

Senator Barry Goldwater, upon
hearing that President Carter had
approved proceeding with the M-X
Missile System, responded by say-
ing that it was “necessary overkill.”
John Cox has written a book, first
published in the U.S in 1978, in
which he contends that the present
trend to seek overkill is folly. He

calls for general and complete dis-
armament.

In the first chapter, he describes
the human dimensions of the first
use of atomic bombs in Hiroshima
and Nagasaki. He tells of the dilem-
mas that the scientists had who
first proposed the project for fear
the Germans would develop atomic
bombs first. They later regretted
the use of the bomb on human be-
ings.

The second chapter gives an ex-
planation of technical details, such
as the difference between fusion
and fission and how a therm-
nuclear reaction works. He includes
the human element by describing
the effect of nuclear testing on
Japanese fishermen who were in
the area near the Bikini Atoll where
fall-out ash landed in 1954.

In the third chapter, the full ef-
fect of nuclear explosions on human
beings is related. The following
chapter does the same for non-
nuclear weapons such as chemical,
biological, and antipersonnel weap-
ons. He also discusses the use of
ecocide as a war strategy. The pos-
sible consequences are rather grue-
some.

Missiles and military strategy are
reviewed in the fifth chapter. He is
helpful in sorting out the jargon
used for new weapons and strate-
gies.

In chapter six, some of the myths
of military superiority are exploded
and he demonstrates the irration-
alities of the U.S.-Soviet nuclear
arms race.

Chapter seven tells how a nuclear
war might start, whether by acci-
dent or from the failures of people,
including misjudging strategies. His
major intention is in the final para-
graph of the chapter.

While neither of the super-
powers has a first-strike capabili-
ty, no one in their senses will risk
an all-out nuclear war. Unfortu-
nately this is no guarantee a-
gainst the possibility of war. For
true security, the world needs
nuclear disarmament (p. 128).
The following two chapters argue

for the futility of arms controls
(such as the SALT agreements) as
opposed to disarmament. He also
contends that surveillance of any
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disarmament can be adequate and
should not be an excuse for refusing
to disarm. He further makes the
case for complete disarmament. He
reviews the difficulties and the
steps needed to arrive at complete
disarmament.

The final two chapters deal with
war as a way of life, and the British
position in the nuclear arms race
and disarmament.

Joseph Rotblat says in the pre-
face that the book is intended for
persons 12 years old and up and the
hope is expressed “that the book
will be read and debated in many
circles, particularly by the young
generation.” Joseph Rotblat is Pro-
fessor of Physics at the University
of London and former secretary of
the Pugwash movement.

John Cox, a consultant engineer
in Britain and a former chairman
of the Campaign for Nuclear Dis-
armament, uses a number of quota-
tions, diagrams and photographs to
make the message of the book clear
and to communicate to the lay lead-
er and younger persons.

John Cox can look with some de-
tachment at both the U.S. and
U.S.S.R. because he is British. Only
in the last chapter does the British
authorship result in some material
of less interest and relevance to an
American reader.

Even though the book was pub-
lished in 1977 it is no less timely.
One reference to Iran on p. 105 is
outdated by recent events. A recent
release by the Stockholm Interna-
tional Peace Research Institute in
connection with the publication of
its 1979 Yearbook on World Arma-
ments and Disarmament under-
scores the arguments presented by
John Cox. The release points out
that the U.S.A. and U.S.S.R. deploy
nearly 14,000 strategic nuclear war-
heads which with tactical nuclear
weapons are equivalent in explosive
power to more than one million
Hiroshima bombs.

The book by Cox brings together
and presents date and arguments
that are powerful. It is recommend-
ed to anyone concerned about the
continuing growth of militarization
and the real danger of a nuclear
holocaust, whether by accident or
design. It will keep those readers
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who are sometimes mystified by the
terms and technical data associated
with the SALT Il debates. It should
give urgency for the need to move
beyond SALT Il and arms control to
complete disarmament.
William Keeney
Bethel College

Peter C. Craigie, The Problem of
War in the Old Testament, Grand
Rapids: Eerdmans, 1978, 125
pages.

The problem of how to deal with
war in the Old Testament as op-
posed to the teachings about love
and peace in the New Testament is
one of the most vexing for Chris-
tians who want to take the whole
Bible seriously. Peter C. Craigie,
Professor of Religious Studies at
the University of Calgary in Can-
ada, has looked at the issues care-
fully and systematically.

He deals with three primary is-
sues in trying to resolve the prob-
lems: God as the Warrior God;
the Bible as revelation and yet us-
ing war extensively in the Old Tes-
tament; and the ethical problems
for the Christian.

Craigie makes fregent use of the
conceptualization of Jacques Ellul in
the book Violence: Reflections from,
a Christian Perspective (1969) in
which a distinction is made between
the order of necessity in nature and
the transcendent realm of freedom
for the Christians. Craigie finds
God as Warrior a disclosure of
God’s activity in the midst of the
reality that war is evil and yet a
necessity in nature. Even though
God acts to reveal himself and ac-
complish his purpose when persons
act according to the necessity of na-
ture, that action is not a disclosure
of his moral nature. The incarna-
tion in Jesus Christ as the Crucified
God is a fuller revelation of God’s
moral nature.

It is not clear from Craigie’s
conclusions whether the Christian
is left with a two kingdom ethic
when confronted with the issue of
participation in war. Craigie con-
cludes that all political states must
necessarily use violence, including
war, because they are part of the

natural order. Therefore, they can-
not be adequate expressions of the
Kingdom of God. Even the theo-
cratic state of lIsrael in the Old
Testament in its eventual defeat
shows the inadequacy of a political
state to represent the ideal of the
Kingdom of God. In that sense, de-
feat in war is part of the revela-
tion also.

Since a state necessarily turns to
the violence of war, which is evil,
Craigie believes no war can be just
and the so-called “Just War” theory
is fatally flawed. One may be able
to “justify” a war as necessary, but
that does not make a war just. It
does seem that Craigie still allows
for the possibility that the Chris-
tian as a citizen of a political state
may be justified in killing either
personally or in war to prevent a
greater evil. He only identifies the
decision as a dilemma and is un-
clear as to what he thinks the ethi-
cal decision should be.

The book is a helpful discussion
of the problem. Craigie throws some
new light on the problem. It is evi-
dent that he treats both the Bible
and the real situation of people ser-
iously. He is familiar with Menno-
nite writers. He cites Jacob J. Enz,
Frank Epp, Waldemar Janzen, and
John Howard Yoder, with special
recommendation of John H. Yoder.
Though he indicates he does not
fully agree with Yoders Politics
of Jesus, he does not specify where
or why.

It is unfortunate that he seems
not to be familiar with the work of
Millard Lind. One would hope that
Craigie would do a serious review
of Linds position when Lind’s
forthcoming book on the problem of
“Holy War” is published.

Craigie does leave one uneasy
with occasional appeals to the mys-
tery of God’s working at points
where contradictory evidence leaves
problems unresolved. It seems too
facile a way to avoid continued work
on the difficulties of harmonizing
the contradictions which seem to
remain in assuming that the Bible
must give a unitary and consistent
revelation of God and God’s will for
those who seek to be obedient to
him.

Craigie’s book at some points
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only sharpens the problem of war
in the Old Testament for the Chris-
tian. It is worth studying for the
insights he brings and for identi-
fying the issues which he leaves
without satisfactory resolution.
William Keeney
Bethel College

C. Norman Kraus, ed. Evangelical-
ism ancl Ana-baptism, Scottdale,
and Kitchener: Herald Press,
1979. 187 pages.

liow much distance Mennonites
should keep between themselves and
mainstream American Evangelical-
ism has been a major point of con-
troversy for more than a century.
Since Anabaptist exclusiveness has
diminished in many quarters while
Evangelicals in the 1970s have a-
ehieved political power, affluence,
and social acceptance unprecedented
in this century, the question re-
mains a vital one. This concise col-
lection of popularly-written essays,
primarily by Mennonite scholars,
originally delivered as addresses in
the 1977-1978 Goshen College Dis-
cipleship Lecture Forum Series,
goes far toward clarifying the is-
sues from an Anabaptist perspec-
tive.

In his three chapters, editor C.
Norman Kraus provides useful defi-
nitions and categorizations of con-
temporary Evangelicalism and an il-
luminating, yet oversimplified his-
torical sketch of the subject. His
major point of contrast involves
what he calls “establishment Evan-
gelicalism” versus his own Anabap-
tist ideal, which he defines as “a
radical,  Jesus-centered, martyr
movement.” Kraus groups Evangeli-
calism under two broad umbrellas:
“separatist Fundamentalism,” in-
cluding a wide variety of groups
from supporters of Carl Mclintire to
those of Dallas Theological Semi-
nary: and “Evangelicals,” among
whose constitutents are the Nation-
al Association of Evangelicals, the
Charismatic movement, the South-
ern Baptist Convention, Christiani-
ty Today, the Billy Graham Evan-
gelistic Association, and even one
“radical” group—Evangelicals for
Social Action. It is not clear, how-
ever, whether he has other cate-
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gories for such conservative Prot-
estant groups as the Christian Re-
formed Church, or even the Menno-
nites. The reader must take care
when Kraus shifts from his nar-
rower definition of Evangelicalism
as “Neofundamentalism” or as “es-
tablishment Evangelicalism” to his
broader uses of the term which
would include the separatist Fun-
damentalists on the one extreme
and the Radical Evangelicals on the
other. Likewise, for example, some
Holiness  spokesmen,  especially
Nazarenes, will regret his lumping
together their tradition with the
Pentecostal groups in the chart on
page 58.

Three chapters emphasizing po-
litical and social attitudes depict
sharp contrast between “establish-
ment Evangelicalism” on the one
hand and both Anabaptism and
Radical Evangelicalism on the other.
John A. Lapp, Dean of Goshen Col-
lege, places most contemporary
Evangelicals in the political main-
stream as conservative defenders of
the status quo. He observes that
such leaders as Bill Bright of Cam-
pus Crusade tend to obscure the
moral ambiguities of politics by
representing most issues as clear-
cut contrasts between good and evil.
Hence, political involvement is a
sacred duty. But other Evangelicals
err, Lapp adds, by making religion
wholly a private matter and by ab-
dicating Christian social responsi-
bility. Wes Michaelson, a Radical
Evangelical and associate editor of
Sojourners magazine, also attacks
evangelical political conservatism.
Displaying less consciousness of the
complexity of government policy
issues than does Lapp, he asserts
that the true disciple of Jesus must
take definite stands on such issues
as nuclear arms race, the wide gulf
between the rich and poor of the
world, the materialism inherent in
capitalism, and the idolatry of na-
tionalism. Finally, Kraus contrasts
historic Anabaptist nonresistance
with the tendency of “establishment
Evangelicals” to be defenders of the
“American way of life” as well as
allies of the Pentagon. It is inter-
esting that the authors fail to deal
directly with implications of in-
creasing political participation by

American and Canadian Mennonites
together with tendencies toward
conservative preferences.

Other prominent trends in Evan-
gelicalism also rate poorly with the
authors. J. Lawrence Burkholder,
President of Goshen College, grants
that “popular Evangelicalism” rests
on sincere motivation and provides
important personal satisfaction ; but
he laments its excessive concern
with image, organization, and slick
Madison Avenue style. He also re-
grets its undemanding theology
which glosses over the necessity of
obedience to the hard commands of
Christ. Similarly, Marlin Jeschke
dissents from the “pop eschatology”
of Hal Lindsey and other dispensa-
tionalist premillenialists who em-
phasize saving people out of the
world instead of teaching that
Christ’s return is to bring about
true “servanthood” for the believer
along with truly loving relation-
ships on earth. In addition, J. C
Wenger portray’s Harold Lindsell's
"inerrancy” position on Biblical in-
spiration as a man-made rational-
istic viewpoint which is at odds
with the true purpose of the Scrip-
tures.

Because this anthology is primar-
ily for Mennonite readers, it takes
the present state and recent history
of American Anabaptism for grant-
ed and maximizes the contrast be-
tween it and contemporary Evangel-
icalism. In reality, however, Evan-
gelicalism has been a major influ-
ence on Mennonite thought and
practice during the past century;
and an implicit purpose of the pub-
lication is to warn readers about the
dangerous implications of that sit-
uation. This reviewer regards much
of the case presented as convincing,
but also deeply appreciates the con-
trasting perspective in Chapter
Eight of Ronald J. Sider, president
of Evangelicals for Social Action,
who calls himself both an Anabap-
tist and an Evangelical. He con-
tends that consistent Anabaptists
are Evangelicals in affirming a con-
cern for Biblical orthodoxy and a
zeal for evangelism. But, he adds,
Evangelicals need to accept the Ana-
baptist commitment to radical dis-
cipleship because of its Biblical
basis. He maintains the real prob-
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lern is that both groups have stray-
ed somewhat from their stated
foundational principles. He fully ac-
cepts the Mennonite critique of “es-
tablishment Evangelicalism,” yet
sees among a few Anabaptist lead-
ers an inadequate concern for evan-
gelism and theological orthodoxy
and within the membership a grow-
ing indifference to simple living.
Hence, he portrays the insights of
mainstream  Evangelicalism  as
healthful antidotes to the first two
maladies and the perspective of
Radical Evangelicalism as a useful
corrective for the latter one.
Despite some limitations, this is
an excellent book both for Menno-
nites and for observers of Evan-
gelicalism because it addresses cru-
cial questions coherentl}1 and pro-
vocatively.
Richard E. Wood
Bethany Nazarene College

James C. Juhnke, A People of Mis-
sion—a History of General Con-
ference Mennonite Overseas Mis-
sions. Newton: Faith and Life
Press, 1979, 280 pages.

In his stimulating study of the
emergence of missions among the
General Conference  Mennonites,
James Juhnke characterizes it as a
“twice-born movement.” The six-
teenth century Anabaptist progeni-
tors of present-day Mennonites un-
derstood the church itself to be a
missionary movement and so a-
roused the fear and antagonism of
state churches through their vigor-
ous evangelization that they were
soon silenced. After a gestation
period of some three and one-half
centuries, the Mennonite community
brought forth another mission move-
ment. But, argues Juhnke, its be-
havior marked it as having a differ-
ent parentage. It bore the obvious
likeness of Protestant missions with
only traces of an Anabaptist an-
cestry.

The question of “identity” thus
become the leitmotiv of Juhnke’s
recounting of the story of General
Conference  Mennonite  missions.
Having introduced it in the early
pages of the first chapter, he re-
turns to it, implicitly or explicitly,
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repeatedly. Preoccupation with ones
identity nowadays is not peculiar
to Mennonites. The quest for roots
is part of a larger search for mean-
ing and value in life which all sorts
of groups—ethnic, national, relig-

ious, professional—are pursuing
feverishly.
Nevertheless, Juhnkes use of

identity as his leitmotiv does raise
the question what the function of
identity is, when is it healthy and
when is it neurotic, and how is
identity formed ? He observes how
Walter Klaassen’s Anabaptism:
neither Protestant nor Catholic
caught the imagination of his read-
ers. Klaassen’s title already gives
us one clue to the problem, how-
ever: Anabaptism is cast in the role
of being the nay-sayer, of being de-
fined as over against dominant
models. This negative and defensive
posture continues to plague the
house of Menno by making people
feel apologetic and guilty.

Juhnke’s history can be viewed
as one exercise which may help us
dispel this debilitating feeling.
While handling his materials criti-
cally, he does not hesitate to ac-
claim positive achievements in Men-
nonite missions over the past cen-
tury. Mennonite missionaries, for
example, were no different from
their contemporaries in failing to
appreciate fully the cultures of
other peoples. But their adherence
to the love ethic did make a differ-
ence at crucial points. They inade-
quately interpreted their vision of
the church as a community of peace-
makers, but their own troubled con-
sciences forced them to at least
raise the issues and transmit some
of their uneasiness to the Chinese,
the Indians, or the Zairian Menno-
nites. The result is that these
churches today are doing their own
research into their spiritual herit-
age with a view to working out the
implications in their own culltures.
What nags at the reader is the feel-
ing that Mennonite insecurity over
identity sapped precious energy and
prevented the missionaries from
drawing on the resources in their
own heritage. A first principle in
cross-cultural communication is that
the communicator’s own credibility
begins with self-acceptance. Those

who served best in the past were
those who knew who they were and
felt secure in it.

One cannot fail to note that the
means for developing and main-
taining identity during the past
century were hardly ever adequate.
Weak boards who saw their roles as
being primarily that of raising
funds and recruiting workers pro-
vided little help in addressing
weighty questions. An exchange of
letters between field and home
board could take four to six months,
hardly an encouragement to vigor-
ous and sustained exchange. Field
organization often operated with a
laissez faire philosophy.

Juhnke contends that commitment
to mission—affirmed by all Gen-
eral Conference Mennonites—was
the golden cord which kept the
church intact during tumultuous
times. One hopes that this commit-
ment will be nourished in the future
while making mission the nodal
point for clarifying and strengthen-
ing identify. If that happens, Gen-
eral Conference Mennonite missions
will be a “thrice-born” movement.

Wilbert R. Shenk
Mennonite Board of Missions

Katie Funk Wiebe, ed., Women
Among the Brethren, Hillsboro:
The Board of Christian Litera-
ture of the General Conference of
Mennonite Brethren Churches,
1979, 197 pages.

Women Among the Brethren:
that is the clever title Katie Funk
Wiebe, contributor to and editor of
the book, has attached to this col-
lection of fifteen stories of Menno-
nite Brethren and Krimmer Men-
nonite Brethren women. The reader
who is aware of the unexplored na-
ture of the women’s side of Men-
nonite history cannot help but re-
joice at the publication of this vol-
ume. The ten women writers are to
be congratulated for completing the
task in spite of limited resources
and lack of availability of research
material.

The perspective is historical. All
women, except one, were born in
the nineteenth century and are no
longer living. The stories deal ex-
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clusively with the MB/KMB stream
of Russian Mennonitism. These con-
straints of time, denomination, and
geography give the book a narrow
perspective which will have greatest
appeal to the MB/KMB constituen-
cy.

There are women involved in the
founding struggle of the new
churches in Russia: the young Rus-
sian maid of the Heinrich Huebert
family, Efrosinia Morozowa (c.
18507?), who became a believer and
was baptized; Katharina Reimer
Claassen (1827-69), the wife of one
of the founders of the MB Church;
Anna Wiens Groening Wiebe Peters
Braun (1810-76), whose son Jacob
became the leading elder of the
KMB Church in America.

The Mennonite migrations are
visible in microcosm in the life of
Elizabeth Unruh Schultz (1866-
1943) : she was born in Poland,
moved to South Russia, Asia, Ne-
braska, and South Dakota, and fin-
ally Saskatchewan, all before the
age of 38.

In America Mennonite women
had opportunity to engage in pro-
fessions like midwifery (Sara Block
Eitzen, 1840-1917), mission work
(Magdalena Hergert Becker, 1878-
1938), or education (Mary J. Regier
Hiebert, 1884-1970).

Journals of Elizabeth Regehr
Bargen (1897-1976) and Anna Falk
(1902- ), translated from the
German, reveal the untold suffering
endured by women during the Rus-
sian Revolution and World War II.

The beginning of the book in par-
ticular gives non-MB readers a
glimpse into Mennonite Brethren
self-identity. The formation of the
MB Church appears as a simple
black and white struggle: the mem-
bers of the revival movement
emerge as people seeking to live
according to the Scriptures, only to
be persecuted by the unregenerate
Kirchliche mother church (e.g. p.
17). On the other hand the falli-
bilities of the new movement, which
had to deal with overenthusiastic
leaping, dancing, and praising the
Lord (p. 23) and occasional im-
morality (p. 26), is faithfully re-
corded. However, the nuances of
this struggle are missing. But per-
haps this probing of the deeper
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meaning and larger context of the
religious turmoil is outside the
scope of the book. The components
of MB/KMB piety—a climactic con-
version experience, baptism by im-
mersion, assurance of salvation,
fear of hell, hope of heaven, giving
testimony to their faith—emerge
clearly in the lives of these women.

In scrutinizing the lives of these
women the reader is almost over-
whelmed with the way in which
bearing, rearing, and burying chil-
dren, as well as the risks of child-
bearing, dominated their lives. Take
the child-bearing histories of these
women: Katharina Reimer Claas-
sen (1827-69) saw six of her ten
children die in infancy or early
childhood and she herself died at
42 of malaria in the Kuban; Eliza-
beth Unruh Schultz (1866-1943)
lost her husband when she was 38
and was left with ten children to
raise in Canada; Justina Friesen
Wiebe (1833-1916) raised 12 chil-
dren (seven of them foster chil-
dren), in addition to the 7 which
died in infancy. Yet in spite of this
fact some, like midwife Sara Block
Eitzen (1840-1917) or missionary
Magdalena I-lergert Becker (1878-
1938), managed to make contribu-
tions outside the home. Single wom-
en, like missionary doctor Katha-
rina Schellenberg (1870-1945) or
friend to immigrant girls Anna
Thiessen (1892-1977), were able to
devote themselves more fully to
Christian work.

It is understandable that the cri-
teria for selecting stories did not
necessarily include having a posi-
tion in the church. One major value
of the biographies for modern read-
ers, should anyone question the or-
dinariness of some of these lives,
lies in their value for comparison.
The cultural expectations, which
placed women in the home, were val-
id for those women, yet may not be
valid for women today, who live
longer, have fewer children, and
enjoy many more educational op-
portunities.

The stories are well written and
edited. The reader is struck by the
varied style. The early stories ap-
proach the “fictionalized biography”
(p. 196) style of Betty Suderman
Klassen’s Trailblnzer for the, Breth-

ren. Some stories, like that of Anna
Baerg (1897-1972), are closer to
biography because of the availabili-
ty of resource materials. An excit-
ing, perhaps the most exciting, fea-
ture are the translations from the
German of journals kept by Eliza-
beth Esther Regier (1897-1976) of
the Maehno terror and Anna Falk
Loewen (1902- ) of the World
War Il trek of Mennonites out of
Russial

Karen Neufeld makes a good
point about the value of preserving
today’ stories for future reading.
I, for instance, knew Mrs. Loewen
and many Adelsheimer in connec-
tion with the World War Il dis-
placement of Mennonites and lived
a few blocks from Anna Baerg in
British Columbia without being a-
ware of the wealth they harbored.
If the book can inspire journal-
keeping, tape-recording, and writ-
ing the stories of our mothers it
will accomplish a mission which
goes beyond the enjoyment of read-
ing.

Women Among the Brethren is
a welcome addition to the emerging
literature on Mennonite women:
Full Circle: Stories of Mennonite
Women, edited by Mary Lou Cum-
mings (Newton: Faith and Life
Press, 1978); Sharon Klingelsmith’s
research on women in the Menno-
nite Church (1900-30) to be pub-
lished in the Mennonite Quarterly
Review; the General Conference
Mennonite Church’s Women in Mis-
sion’s history, Women in Search of
Mission (Newton, Kansas: Faith
and Life Press, 1980), written by
Gladys Goering; the Women's Mis-
sionary and Service Commission’s
projected volume to depict Menno-
nite Church women through three
centuries, basically North American
in content.

Herta Funk
General Conference Commission
on Education

Raymond F. Wiebe, The John
Frantz People, from Poland to
Central Kansas, North Newton:
Mennonite Press, 1979, 282 pages.

The persistence and stability of
the Mennonite family in the face
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of both adversity and prosperity
owes much to the strong sense of
historical consciousness that marks
the Anabaptist tradition. That fact
is clearly illustrated by Raymond
F. Wiebe in his extensively re-
searched history of the John and
Elizabeth (Schroeder) Frantz fami-
ly from its origins in the Menno-
nite communities of central Poland
through its subsequent migration
to central Kansas to its present
state in contemporary society. Writ-
ing from the perspective of a proud
but not oversolicitous deseendent,
the author succeeds in using his
position inside the family to ef-
fectively collect and interpret its
historical source materials including
his own numerous oral history in-
terviews. His extensive use of maps,
diagrams, photographs, and church
records greatly enriches the nar-
rative portions of the work.

The detailed collection of up-to-
date genealogical data and indexes
that comprise the remainder of the
work will in the long run prove to
be fully as important as the narra-
tive. It provides the means to link
the past of the Frantz family with
its present and its future. It stands
as a reminder that the task of writ-
ing a family’s history is a continu-
ing one that benefits greatly from
the labors of dedicated people like
Raymond F. Wiebe.

Though marked by occasional
awkwardness in style, this volume
illustrates the challenges that a
diligent historian confronts and the
resources available to meet them as
he tries to bridge the gap between
a family’s genealogy and its history.

James C. Duram
Wichita State University

P. R. Kaufman, Our People and
their History, translated by Reu-
ben Peterson from the original
Unser Volk und Seine Geschichte,
The Augustana College Press,
1979, 117 pages.

This small book, originally pub-
lished in 1931 under the editorial
guidance of P. R. Kaufman and
Solomon Moulttet, consists of contri-
butions from several persons who in
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1931 still remembered the events of
the migration to America and the
hardships of the pioneer years in
Kansas and South Dakota.

The chapters have the quality of
oral history reminiscences such as
one might achieve by publishing
several transcriptions from the
Sehowalter Oral History Collection
of conscientious objectors of World
War |. The book has the strength
of the oral history method by giv-
ing us deeply-felt attitudes as they
had been nourished in the home and
church for generations. Oral his-
tory also gives us, without apology,
the prejudices which these people
sincerely held.

On the other hand, folk history
such as this volume is, has the
weakness of oral history in that the
writers did not have access to trust-
worthy sources and did not docu-
ment their accounts,

I cherished the accounts of home
and church life in Russia and the
rather vivid stories of pioneer life
in America where, in addition to
the harshness of pioneer life shared
by all on the prairie frontier, there
were also disastrous events such as
fires, floods, blizzards, and epi-
demics of contagious diseases,
events which left deep scars on the
memories of persons and families.

The descriptions of home and
church life in the old country are to
me transparent evidence of the
Amish background of the Swiss
Volhynian Mennonites. The empha-
sis on church discipline and the
abhorrence with which proscribed
activities were viewed supports the
historical evidence in this area.

A number of mistakes in the text
could have been corrected by more
careful proofreading. A few illus-
trations can be given. On page 8§
we are told that upon entering
France they remained close to the
border, “namely in Montbeliard and
also in Mémpelgard.” The first
name would have sufficed since this
is the same place. In several places
the German word Ocstreich is not
translated to Austria as it should
have been. Prince Lubomirsky is
also spelled Prince Edward Lub-
anirsky, while Galicia is also spell-
ed Galizia. Other variations are:
Selesia should be Silesia, Miehaline

should be Michalin, Warkentine
should be Warkentin, and Menno-
nites of Christ should be Church of
God in Christ, Mennonite. Volynia
should have been spelled Volhynia.
With the increasing use of the
oral history technique there will be
more opportunity for similar folk
histories of periods and events in
the life of families, groups and
congregations among Mennonites.
—John F. Schmidt
Mennonite Library and Archives

Steven R. Estes, Christian Concern
for Health: The Sixtieth Anni-
versary History of the Mennonite
Hospital Association. (N.P. 1979
on Foreword and Preface. Avail-
able from Mennonite Hospital,
807 N. Main St.,, Bloomington,
IL.) 118 pages.

Steven Estes wrote the history of
the Mennonite Hospital Association
at Bloomington, Illinois, under as-
signment from the Sixtieth Anni-
versary Committee of that Associ-
ation. The book divides the history
into five periods with a chapter for
each: 1830-1897: with a descrip-
tion of the antecedents in a deacon-
ess movement; 1897-1927: when an
association was formed and the
Mennonite Sanitarium was estab-
lished; 1927-1942; a period of time
when the hospital barely survived,
but still moved ahead through the
depression years with vision; 1942-
1959: the name of the Sanitarium
was changed to the Mennonite Hos-
pital in 1938, though it is not re-
ported until this period as the hos-
pital actually moved into the mod-
em period and was stabilized; and
1959-1979: the contemporary period
when the hospital expanded with
the addition of the R. L. Hartzier
Health Complex, the Management
Systems of Health Care, and the
assumption of responsibility for a
hospital in Eureka, Illinois.

Two collections of pictures are in-
cluded; pages 29-42 of the early
period to 1932 and pages 67-85 of
the modern period. Eight appen-
dices and a bibliography are given
at the end of the book.

William Keeney
Bethel College
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Willard M. Swartley, Mark: The
Wail far ail Naliana, Seottdale:
Herald Press, 1979, 244 pages.

This is a well written, interest-
ingly presented study guide to the
Gospel of Mark. It is full of flashes
of insight; it is a competant blend
of inductive observations, theologi-
cal comments and pastoral concerns.
It is written in a vivid style as the
following quote illustrates, (the
context is that of Jesus being tested
by wvarious people).” After this
short inning of three up and three
down, Jesus hits a home run (verses
35-37.) How can you scribes say
that the Messiah (Christ) must be
the son of David when David him-
self calls him his Lord.” (p. 174).

To this work Willard Swartley
brings a substantial background. On
the one side, Willard has been both
pastor and teacher, serving now at
Goshen Biblical Seminary. On the
other side, this book marks the
fruition of 15 years of thinking and
working with Mark. This work has
taken place both in scholarly set-
tings—his doctoral dissertation at
Princeton being on Mark—and in
the church—this book being the
direct result of his presentations at
General Assembly 77 (the bi-annual
meeting of the MC Mennonites).

This study guide is intended for
the use of lay Bible study groups.
It has 11 lessons, but more than 11
sessions will probably be needed to
do justice to the study and discus-
sion suggestions which Willard
makes. Each lesson has the same
structure. First there are a series
of presession study questions which
deal with the structure and themes
of the segment of Mark under
study. Next, and the longest sec-
tion, is the authors exposition of
the passage. This is to be read after
the reader has done the presessions
study exercises. Then there is a
chart which presents graphically
the structure and themes of the ma-
terial studied. Finally there are a
series of discussion questions which
are designed to add further depth
of understanding and make the les-
son applicable to our lives. | am sure
most will find this study guide help-
ful, both intellectually and spirit-
ually. We need more such study-
process tools for group use. This
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could well serve as a model for them.

In terms of scholarly study, the
book represents a guide to the re-
daction analysis of Mark. Thus the
book leans rather heavily on argu-
ments from the structure (redac-
tion) of the Gospel. This approach,
while useful, also at times leads the
author to draw too much from his
structural analysis and to place on
it interpretations which it will not
entirely support. For example, on
page 102 he takes the exorcisms
reported in chapter 1 as a sign of
Jesus confrontation with Satan and
with all types of demonic oppres-
sion, such as political and social op-
pression. He does this on the basis
that these exorcisms come after the
temptations of Jesus. In these Jesus
has, according to Swartley, rejected
political Messiahship. But this
exactly is what is not in Mark which
just simply reports that Jesus was
tempted by Satan. Mark gives none
of the specific temptations. Here
additional information is needed be-
yond structure for a proper under-
standing. It would have been a
strength if work in additional areas
such as the historical context and
form analysis, in particular, could
have been integrated into the pre-
session study assignments and ex-
position.

These comments should not be al-
lowed to detract from the real
strengths of the work and the many
helpful insights it has. It should be
widely used in the churches and will
pay rich rewards for those who use
it. Those who cannot sit at Willard’s
feet literally, can at least do so
literarily through this book.

Perry Yoder
Bethel College

Dyck, Anna Reimer. Anna: From
the Caucasus to Canada. Trans-
lated and edited by Peter J. Klas-
sen. Hillsboro, Kan.: MB Publish-
ing House, 1979, 216 pp., $8.95

Anna is the autobiography of An-
na Reimer Dyck, the daughter of
estate owners in the beautiful Ku-
ban region of southern Russia. Anna
writes about the joys of participat-
ing in school activities, church youth
groups and choirs, and describes the

delights of being surrounded by the
natural beauties of the Kuban, jtisf
north of the Caucasus mountains.

Another type of beauty which
surrounded Anna most of her life
was the warmth of love: first the
love of parents, sisters, brothers and
friends; then a special love—Willie
Dyck.

Although Willie proposed to Anna
while still in the Kuban, circum-
stances separated them for three
years. They were eventually re-
united in 1927 in Canada where they
married.

Before either Willie Dyck or An-
na Reimer emigrated from Russia
they witnessed evil days and tragic
events which spread through their
paradise-like Kuban as they did
through Mennonite communities in
all of Russia. During World War 1,
the Bolshevik Revolution, and the
famine that followed, the Reimers
were able to help many refugees
from other parts of Russia. But
gradually they too lost just about
everything except the clothes they
wore. Only Anna, one brother and
one sister came to Canada, bringing
with them a few prized possessions.

From the start, Anna and Willie
Dyck cherished the new religious
freedoms, though the severe winters
of the western prairies and the de-
pression years were a difficult be-
ginning for them.

Ms. Dyck’s story is easy-to-read
and interesting to the end. More
variety in literary style and more
editing would have made for even
better reading. Non-Mennonite read-
ers might find it confusing to be in-
troduced to cousins by the dozens
and relatives of relatives. Never-
theless, the author does a reason-
ably good job of organizing the
material she collected over a life-
time, and gives us a book full of
interesting facts, incidents and in-
sights about “Russian Mennonites.”

If there’s a message in the book
it must be that life can be reward-
ing if we live fully, give of our-
selves to others, love and serve our
fellowmen, and accept as god-or-
dained circumstances which we can-
not change, even when we dont un-
derstand them here and now.

Selma Hooge
Vancouver, B.C.
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