
3 j n
3IINONN3I/M

Z 9 6 L A l  n r



An Illustrated Quarterly Published by Bethel College, N orth  Newton Kansas

EDITOR 
Cornelius K rahn

ASSOCIATE EDITORS 
John F. Schmidt, W alter Klaassen

DESIGN CONSULTANT
Robert Regier

DEPARTMENT EDITORS
Faith and Lift’ 

W alter Klaassen, Chairm an 
Henry Poettcker (Bible) 

Leland H arder (Church) 
Russell Mast (Worship) 

Heinold Fast (Theology) 
John Howard Yoder (Theology) 

O rlando W altncr (Missions) 
Esko Loewen (Service)

Social and Economic Life 
J. Winfield Fret/. Chairman 

J. Howard Kauffm an (Family) 
Calvin Redekop (Community) 

Eldon Gräber (Education) 
Howard Raid (Agriculture) 

John Sawatzky (Industry) 
Paul Peachey (Sociology) 

Jacob Loewen (Anthropology)

Fine Arts 
Paul Friesen, Co-chairman 
Elaine Rich. Co-chairman 

M ary Eleanor Bender (Literature) 
W arren Kliewer (Dram a) 

W alter Jost (Music) 
Robert Regier (Art)

History and Folklifc 
Melvin Gingerich, Co-chairman 
John F. Schmidt, Co-chairman 

Irvin B. Horst (History) 
N. van der Zijpp (History) 
Delbert Grätz (Genealogy) 
G erhard Wiens (Folklore) 

M ary Emma Showalter Eby (Foods)

ADMINISTRATION 
Orville L. Voth, President 

Justus G. Holsinger, Acting Dean 
Merle L. Bender, Director of Development 

Hartzel W. Schmidt, Controller



July, ig6y Volume X X I I Number 3

MENNONITE

LIFE
CONTRIBUTORS
ROBERT FRIEDMANN, formerly professor of His
tory and Philosophy at Western Michigan Univer
sity, Kalamazoo, continues his researcli in Ana- 
baptism. He was Merino Simons Lecturer at Bethel 
College, 1966.
JACOB SUDERMANN, Professor of German, Divi
sion of University Extension, Indiana University, 
South Bend, Indiana.
JAN GLEYSTEEN, formerly of Amsterdam, is an 
artist employed by the Mcnnonitc Publishing House, 
Scottdale, Pennsylvania.
ROBERT REGIER, professor of art at Bethel Col
lege, is Design Consultant and advisor in the Fine 
Arts department for Mcnnonitc Life.
J. A. DUERKSEN, formerly Chief, Section of 
Gravity and Astronomy, U.S. Coast and Geodetic 
Survey, Washington, D .C., is now retired. Duerksen 
is continuing his research pertaining to his home 
community, Goessel, Kansas.
J. THIESSEN, professor of German, United College, 
Winnipeg, Manitoba, wrote his Ph.D. dissertation at 
Marburg, Germany, dealing with the Low German 
language.
J. H. JANZEN was a writer of Low German plays, 
Fiction and poetry.
HENRY D. DYCK, professor of English at Bemidji 
State College, Bemidji, Minnesota, wrote his Ph.D. 
dissertation on the Low German language at the 
University of Pennsylvania.
JAMES C. JUHNKE, instructor in History at Bethel 
College and Hesston College, is writing a Ph.D. 
dissertation on “ The Political Acculturation of the 
Kansas Mcnnonitcs.”
ELMER F. SUDERMAN, professor of English at 
Gustavus Adolphus College, St. Peter, Minnesota, 
has been doing extensive research in the field treated 
by him.
CORNELIUS KRAI-IN is editor of Mcnnonitc Life, 
published by Bethel College.
MELVIN GINGERICH is Executive Secretary of 
the Historical and Research Committee, Goshen, Ind. 
J. P. JACOBSZOON, editor of the Dutch Mcnno
nitc Conference paper, Algcmecn Doopsgczind U'cck- 
hlad, was on a leave of absence and taught at East
ern Mcnnonitc College this past year.
JOHN F. SCHMIDT is curator of the Archives 
of the Bethel College Historical Library and Director 
of the Kauffman Museum.
NELSON P. SPRINGER is Director of the Men- 
11 unite Historical Library of Goshen College Biblical 
Seminary.

COVER
Amsterdam: Foto KLM . Back Cover: New Congress 
Hall, Amsterdam; Foto Spaan.

PH O TO  CREDITS:
Pp. 103, 104 Jan Gleysteen. Maps pp. 112, 113 
from J. Thiessen, Studien zutn Wortschatz der 
Kanadischen Mennoniten (Marburg, 1963) pp. 55, 
61, 63, 71.

Printing and lay-out by Mcnnonitc Press 
North Newton, Kansas 67117

MENNONITE LIFE is an illustrated quarterly mag
azine published in January, April, July, and October 
by Bethel College, North Newton, Kansas. Second- 
class postage paid at North Newton, Kansas 67117.

SUBSCRIPTION RATES: One year, $3.00; Three 
years, $7.50; Five years, $12.50. Single issues, 75 cents.

The Anabaptists and We 99
By Robert Friedmann

The Mourner
Doctrine | qj
By Jacob Sudermann

The Springs Folk Festival 102
By Jan Gleysteen

Art and Environment 105
By Robert Regier

Transition from Dutch to German in West Prussia 107
By Jacob A. Duerksen

The Low German of the Canadian Mennonites 110
By J. Thiessen

Plautdietsch j jß
By J . II. Janzen

Few Know Low German 116
Translated by Elmer F. Suderman

Language Differentiation Among the Low German 
Mennonites of Manitoba 117
By Henry D. Dyck
John Schräg Espionage Case 121
By James C. Juhnke
The Mennonite Character in American Fiction 323
By Elmer F. Suderman
You Are the Soul 130
By Jacob Sudermann
American Mennonite Fiction:
A Contribution toward a Bibliography 131
By Elmer F. Suderman
Mennonite Research in Progress, 1966 134
By Cornelius Krahn, Melvin Gingerich, J. P. Jacobszoon

Mennonite Bibliography, 1966 136
Compiled by John F. Schmidt. Nelson P. Springer,
J . P. Jacobszoon and others

Books in Review 140
By Cornelius Krahn, James M. Stayer, Bennie Bargen, Delbert 
Grätz, Eldon W. Gräber, N. Klassen, Warren Kliewer



IN T H I S
I S S U E

The front and back cover of this issue 
feature Amsterdam and the Congress 
Hall in which the Eighth Mennonite 
World Conference will convene. The 

April issue was devoted to the martyrs of Anabaptism, particu
larly of the Low Countries. This issue is indirectly related to 
sixteenth century Anabaptism in the article “The Anabaptists 
and We” and in the linguistic studies which point out that 
Mennonites coming from Holland and settling in West Prussia 
and Danzig continued to speak the language of their home 
country up to the end of the eighteenth century. Anabaptism 
is also featured in “ Research in Progress,” the “Bibliography” 
and in book reviews. *1 The linguistic peculiarities of the 
Mennonites of Dutch background who exchanged their language 
for the Low German used in the daily life and the High German 
used in the worship service and schools are treated in three 
articles. These articles illustrate what happened to the Low 
German dialect transplanted from country to country. Not 
entirely unrelated is the feature “The Springs Folk Festival” 
which portrays one aspect of the Pennsylvania-German heritage.

The treatment of the Mennonite character in American 
fiction as well as the Bibliography of Mennonite writers have 
never before been so extensively featured and are therefore a 
unique contribution. *1 “Mennonite Research in Progress” 
and “Mennonite Bibliography,” which appear normally in the 
April issue, carry more information than they usually do. Special 
effort was put forth to report about research projects undertaken 
in connection with some new organizations.

This jiage from the Flemish Mennonite 
Church record of Danzig shows a change 
from the Dutch to the German language 
in the year 1784 albeit only in one word. 
In 1784 the Dutch verb sijn was replaced 
by the German sind (were). This was done 
throughout the book.



The Anabaptists 

and We

By Robert Friedmann

Anabaptism was something new (or rather very 
old, if we think of the early Christians) in contradis
tinction to “normative” Protestantism. It actually had 
a theology all of its own though it was not systematically 
developed but only implied. This theology was closest 
to that which was implied in the Gospels and was 
accepted by the early Christians before their en
counter with Greek philosophy. Anabaptism, to say it 
succinctly, went “beyond Paul” right to the heart of 
the teachings of Jesus, the Master, accepting his message 
of the Kingdom of God -and its .imminent coming. In 
this regard the theology was basically eschatologically 
oriented. “Be ready for the Kingdom and prepare the 
way for it.”

Once the idea of discipleship was accepted as the 
basic principle of Anabaptism, the entire outlook on 
God, man, creation, sin, salvation, and so on, changed 
and assumed a different character from that of, say, 
Lutheranism. The latter intentionally de-emphasized 
discipleship as something foreign to it, at best as a 
terminal ideal unattainable for the poor sinner.

We can understand Anabaptism perhaps best as 
“existential Christianity” in contradistinction to any 
form of creeclal Christianity. By the term existential I 
mean a concrete faith, subjectively experienced {erlebt) 
but not in the pietistic fashion—a faith witnessed to, 
suffered for and in the end triumphant in spite of 
external defeat. The martyrs during the sixteenth cen
tury were numberless but as Tertullian observed in 
200 A.D. “the blood of the martyrs is the seed of the 
church.” The Anabaptists did not seek it but they did 
not shirk from it either. They openly confessed their 
profound allegiance to Christ before judges and au

thorities. Admittedly, allegiance to Christ does not yet 
establish a theology in the conventional sense but the 
Anabaptists knew very well why they stood where they 
did. Their leaders were not learned men as were their 
counteqiarts in Protestantism, but they succeeded very 
well in expressing the reasons for their faith and their 
difference from the world around them.

Reading Anabaptist writings is highly revealing: 
here a strength is speaking to us, a conviction and 
originality which often enough is overwhelming. The 
way they read and used the Scriptures is amazing. 
It was original and often enough surprisingly con
vincing and adequate to the genius of the Bible. Their 
spirit seems to have been rather akin to that of the early 
disciples and they understood Scriptures intuitively 
without much learned studies.

To be fair however, in our evaluation, two obvious 
drawbacks of such a position have to be frankly dis
cussed. They are serious enough. Thus in our final 
evaluation we have to turn now to such problems that 
we may be better enabled to judge the Anabaptist 
phenomenon.

These then are die critical points as I see them: 
1) Early Anabaptism, particularly in Switzerland and 
the neighboring countries, was inclined to by-pass 
Western culture. 2) The law of generations applies also 
to the Anabaptists according to which such uplifting 
experiences as we claimed for die sixteenth century 
faded away in due time giving room to the emergence 
of a new “Anabaptist tradition.”

Let us discuss diese questions as frankly as possible.
First is the “clash” with Western civilization, at least 

since the Renaissance. Can one call our Western civili-
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zation (or culture) Christian? Or would it not be 
more appropriate to say that what we study as Western 
civilization is something new, a bit Christian (for in
stance in our humanitarianism), a bit Greek (in our 
rationalism and aesthetics), and of course, a bit genu
inely “Western” (for instance in science and technology, 
our desire to fly to the moon, and the like). The Ren
aissance meant definitely the awakening of a new spirit 
not exactly against Christianity but besides Christianity. 
Both the Catholics and the Lutherans eventually ar
rived at a compromise with that civilization by most 
sophisticated arguments. They made it possible to pre
serve the institutional churches and yet allow a secular 
civilization alongside these churches, unhampered by 
I-Ioly Writ. And by this procedure we finally arrived 
at the “secular city,” as Harvey Cox so aptly called it 
recently.

One may blame some Anabaptists for having con
tributed practically nothing to this secular culture in 
the realm of art, philosophy, music, or even less, science. 
That is considered an indictment: people (mainly secu
lar historians) will then speak of these Anabaptists 
as “parasites” on society, in spite of all their piety. 
They allegedly profited by that culture but they con
tributed little to it. Was then perhaps persecution 
understandable, even excusable as we tend to think 
sometimes of “communism” today to which we also 
deny some basic conditions?

Plow would the Western world look if it had accepted 
fully the Anabaptist pattern? Could she ever have done 
so? Obviously not. The Kingdom of God is correctly 
understood as a “terminal” concept, the end of history 
wheie peace and love will prevail. There can be no 
question that unregenerated Western man could not 
even desire to arrive at such an end, except in utopian 
dreams. Here a real dilemma opens, which PI. Richard 
Niebuhr so well described in his book Christ and Cul
ture. There is no theoretical answer to it, only an 
existential decision. The way a person walks is really the 
way he must walk by an inner necessity—culture or no 
culture.

Nevertheless, there is no denying that the Anabap
tists gave Western man a great deal that enriches our 
spiritual existence and our ethical ideals: theirs was 
an object lesson in what man can do as a Christian. 
There was brotherly love at its purest, there was a lesson 
on how to live together creatively which is today re
emphasized by the Society of Brothers and a demon
stration in how to realize peace and harmony in a 
world of unrest, much hatred and conflicts.

The Anabaptists were the first advocates of a “Free 
Church,” independent of all state supervision and 
interference. They were the very first ones to practice 
toleration in matters of faith, long before some human
ists (Castellio) or philosophers (Locke) pleaded for 
such liberty of conscience. Faith, they understood 
existentially, is a thing of personal decision which can

not be legislated or coerced. Plence their voluntarism 
in church matters, their thriving brotherhood-commu
nities (mainly in Moravia) which a person would 
join due to an inner decision, submitting oneself to the 
discipline of the group (ban) and the authority of the 
elders. In all that they were a light to their time and 
even to ours, comparable to the first Christians prior 
to the influence of Greek speculation. The early disci
ples and followers of Christ were in many regards 
similar to the Anabaptists: they, too, contributed little 
to the then existing Greek-Roman culture by way of 
art, philosophy or science. They did, however, prepare 
the way for an eventual acceptance of the Christian 
values by the surrounding world. One might speak of 
a fertilization of our civilization by them regarding our 
understanding of the genuine Christian message and 
way, and the values implied in it. Today we have Men- 
nonite colleges which in a sense represent a compromise 
between Christian and secular values, easily losing 
vision of the true request of the Anabaptist fathers. 
Still, the ferment remains and might one day lead 
to some revival of that kind. But, I admit, the issue of 
culture and Christianity remains unsolvable, until the 
end of history.

Secondly, there is the law of generation and the 
rise of a new tradition. There exists a clear difference 
between orthodoxy—Mennonite, Amish or Hutterite— 
which insists on a time-honored tradition and its folk
ways, and the dramatic emergence of Anabaptism in 
the sixteenth century as a creative challenge. Thus 
the term “law of generation” is self-explanatory. As 
all spiritual-existential movements, Anabaptism in
cluded, the breaking-in of the Spirit into the natural 
world, cannot last forever in its original form.

Genuine revival is authentic only if based on first
hand spiritual experiences which transform into a 
disciple and witness. Where such experiences are 
lacking, existential Christianity is simply not there, 
being easily replaced by some other forms of sub
jectivity. I might point there to pietistic Christianity 
which offers the alternative of private emotional piety. 
Though lovely in many respects, it yet is not a real 
challenge to the world outside, making small impact 
on the surrounding environment, and therefore is not 
persecuted or maligned.

Another alternative is just traditional orthodoxy 
which sticks to the letter without really transforming 
the faithful. It would be intriguing to meditate further 
on this change through the generations. It seems almost 
to be a law that usually only three generations keep 
the pattem alive. We need only to think of the earliest 
Christians and their latest transformation to grasp this 
law. A period is bound to arrive when the church 
becomes “neither cold nor hot,” as the Book of Revela
tion laments (3:15) and when “the first love is left” 
(2:4). At that moment a tradition is bom as a 
new law, and will from now on be carried on from
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generation to generation as something sacred. Creativity 
in matters spiritual has vanished and one might be 
entitled to speak of a downfall. The scholastics are 
taking over where the living spirit left a vacuum.

Periods of openness, what one might call “the 
breaking-in of the spirit,” will thus alternate with 
periods of sterility, called as a rule “orthodoxy,” highly 
respected and cherished. Pentecost really happened 
more than once, but so does its counterpart, orthodoxy 
and scholastic dogmatism and formalism. I certainly 
do not claim any fatalism in these matters. The 
breaking-in of the spirit will occur ever again, and we 
know it from history and our contemporary experience. 
But such an event is not bound to one specific group 
which by tradition would be more receptive than an
other. There is no way to coerce the Spirit.

To illustrate my point, I would like to tell an 
anecdote. As everyone knows, the Amish practice the 
free sermon, usually not even prepared beforehand.

One Sunday an Amish elder was preaching in this 
manner when he suddenly stopped and said: Nun ist 
der Geist weg. Whereupon he closed his Bible and left 
the pulpit. No further comment.

That is the preciousness as well as the precariousness 
of all Anabaptist witnessing. To us it has opened a 
little window to reveal the glorious light which Jesus 
had shown us first, that light which promises eventually 
the Kingdom of God in the here and now. But this 
window will also close again and then we find ourselves 
back in a world of darkness and confusion, borrowing 
here and there from both the wisdom of the Scriptures 
and the achievements of our civilization until a new 
teacher will appear to lead us to new horizons.

All this makes us feel both the nearness and reality 
and yet also the distance of the Holy Spirit. In this 
frame of mind I propose to close with an old, great 
medieval prayer: VENI CREATOR SPIRITUS

The Mourner
By Jacob Sudermann

Speak not those words
that straw the mind with platitudes,
choose not those songs
that seed for sentimental rains.
Here rests a man—
he set his course for verities;
all deviations eat to rust his name.

Nor pose a peaceful sainthood-crown 
upon this warrior brow; 
not even death’s solemnity 
could then suppress the frown.

Nor laud him for a charity 
of superficial grade 
who drew the sword for clarity 
and bled a royal shade.

But lay his body, hard to rest, 
befitting men of sterner mold; 
the interdictions of this life 
no longer hold for him, 
no more deter his fervent quest, 
no more prevail.
Now free, upon a higher plane, 
full truth shall meet his eye, unveiled.

Doctrine
By Jacob Sudermann

One is the perfect number for love.

Divided
multiplied

added
subtracted,

three is always the answer, 
the frame of reference also 
projecting the whole. Three 
the father

the son
the spirit,

demanding
sharing

relinquishing,
eros

charitas and
agape in closed circuit,

pulsating saving force, 
consuming also.

One force: redeeming, destroying.

One is the perfect number for love; 
three its diffracted image.
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The Springs 

Folk Festival

By Jan Gleysteen

E a c h  y e a r  S p r i n g s , Pennsylvania, turns back the 
clock and shares the customs and crafts of yesteryear 
with thousands of visitors who flock to the little town. 
The occasion is the annual Springs Folk Festival and 
Homecoming—held on the first Saturday in October 
and the day preceding it, which sometimes is the last 
day of September.

Now the number of Folk-FV.v/.v and kindred celebra
tions have increased greatly over the past few years 
as an outlet in our leisure oriented way of life; however, 
all but a few can be written off as pancake festivals, 
firemen’s fairs: good, clean fun, but without social, 
ethnic and historic significance, and not necessarily re
lated to the region. Several years ago I was greatly 
disappointed in the Sugarcreek, Ohio, Swiss Festival. 
I had traveled there expecting to see a folk festival 
closely tied to the history, folklore and customs of the 
Swiss settlers, and instead I found a carnival type 
entertainment which could as well have been in Georgia 
or Idaho under a different name. The accompanying 
exhibits in the store windows—buttons, model cars, 
knick knacks—illustrated this.

The Springs Festival has a different foundation. In 
the planning sessions for this major annual event- 
one hears words like “authentic, native, historic, rustic, 
significant, hand-crafted”—and care is taken by the 
various committees that the demonstrations and exhibits 
meet these criteria. As a result the visitors will be 
exposed to life as it really was, and in some cases still 
is, in the Allegheny Highlands.

After months of preparation and planning the crisp 
clear autumn morning arrives. The skies are blue and 
the distant mountains stand clearly outlined, and Penn
sylvania’s glorious autumn colors themselves are an 
added incentive for a visit to Springs. Before 10:00 a.m. 
the first visitors begin to arrive from Pittsburgh, Balti
more, Washington and places nearer by. Soon the place 
is humming with activity and interesting noises: the 
ping of the blacksmith’s hammer, the clop-clop of 
hooves on a two-horse treadmill, the groans of a cider 
press. Guests enter the grounds at the old Mennonite 
meetinghouse which is now a fellowship center where 
during the next hours thousands of delicious Penn

sylvania German meals will be served to the visitors. 
Housewives are already busy peeling potatoes by the 
barrel and exchanging the latest news about the 
Freundschaft, while their husbands tote water, tend 
the fires and turn the Bratwurst.

But let us pass the meetinghouse for the time being 
to enter the gates of the lower demonstration area, 
and the Springs Museum, which is housed in a per
manent structure on the grounds. Some old-timers are 
calculatingly swinging the broad adzes, squaring logs 
for a house. Nearby, amidst the fragrant chips, stands 
a feeding trough for pigs, neatly chopped from half 
a log. The use of a pole ax is demonstrated and the 
resulting rails are assembled in a rail fence. Rail fences, 
still quite common in Somerset County, are uniquely 
American and date back to the days when costly and 
hard-to-get nails from England or the eastern seaboard 
were not available to the pioneers, who came up with 
this ingenious and picturesque answer to the problem.

Step aside for a moment to permit the passing of 
an ox-drawn Conestoga wagon loaded with excited 
children. A steam roller lumbers by in a cloud of 
tang)' smoke, clearing its way with a sharp “toot-toot” 
from its five chimed whistle. Photographers follow, 
trying to catch the action on film.

In a rustic pioneer kitchen built of untrimmed boards, 
bonneted ladies prepare traditional foods to take home, 
while nearby fragrant and fresh apple cider spills from 
the spout of a hand-operated press. Some of the sweet
est smells at the whole Fest come from the large cop
per kettle suspended from a wooden tripod in which 
apple butter is boiled down, stirred and stirred for long- 
hours by a smiling youngster.

“. . . Ist das nicht ein Schnitzelbank? . . . Ja, das 
ist ein Schnitzelbank!” . . . sings the old verse, but not 
just everywhere can one see a Schnitzelbank nowadays, 
let alone see one in operation. Several of the old time 
shaving horses are in use on the grounds, occupied by 
native experts, making ax-handles, shaving brooms, 
or dressing shingles. A potter always draws an admiring 
crowd as his chosen blob of clay slowly develops into 
a decorative crock.
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Mennonite women quilling at the Springs Folk Festival.

Making apple butter. Demonstration in making pottery.
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Making a trough.

Demonstration of bonnet making.

On the upper field three huge tents, which are even
tually to be replaced by permanent buildings in har
mony with the spirit of the Fest, house the Crafts Sales, 
the Crafts Demonstrations and the program stage for 
the folklore and song presentations. In the Crafts 
Demonstration tent a woman fashions exquisite models 
of the native songbirds from clay, which neatly painted 
become part of lovely driftwood and moss dioramas. 
An old mountaineer, himself a picturesque sight, whit
tles bears and deer. Wood carvings both primitive and 
excellent—near professional—abound. Artists from 
nearby communities are present with their paintings 
of maple sugar camps, the Allegheny Mountains, or 
the historic inns and toll houses along America’s first 
National Pike, now U.S. 40; still others demonstrate 
the ancient art of woodcut printing. One young Men- 
nonite artist entertains the crowds by making excellent 
charcoal portraits for a small fee. There is the clatter 
of the weaving loom, and the quiet ambitious labors of 
quilting grandmothers. Many of these sights are first 
time experiences for many a city person, and history 
truly becomes alive before their eyes. A close person- 
to-person contact with the craftsmen, a chance to 
have one’s questions answered, makes a visit to the 
Springs Festival doubly worthwhile. There are com
munications on record to show that tourists have gone 
home to start wood carving, making collages, or doing 
weaving on their own.

In the program tent one may attend an old-fashioned 
singing school where old and familiar hymns are sung 
in four parts, or where a noted historian answers ques
tions of Anabaptist history. A professor from nearby 
West Virginia, a leading folklorist who has traced 
authentic mountain music for over thirty years, de
lights the audience with some samples on the dulcimer.

Wandering around in a relaxed mood, meeting peo
ple and learning things, will make one hungry. Ex
cellent Pennsylvania German meals are available in 
the old meetinghouse, but if you’d rather not stand in 
line for this popular feature, various and sundry foods 
are available on the grounds from homemade bread 
with fresh apple butter to maple spatze and mouth
watering sausages, bean soup and apple schnitz. Coffee 
and cider help moisten one’s throat.

Several interesting conducted bus tours leave the 
grounds all through the day, such as a tour of Amish 
farm homes and Yoder School (“Dutch College” ) ; 
a maple sugar tour; a Maryland and Pennsylvania fall 
foliage tour which includes Mt. Davis, highest point in 
Pennsylvania.

Yes, the Springs Festival provides an excellent op
portunity to catch the spirit of life among the moun
taineers in the beautiful Alleghenies as it was, in some 
cases still is, and as it may inspire you to relate more 
meaningfully to your own vocations and avocations. As 
they say in Springs: “Come once and see what we have 
yet still!”
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Art and Environment

By Robert Regier

I n  a c a d e m i c  settings—colleges, universities, and art 
schools—enrollments in art courses have steadily in
creased. Hardly a large university in the country has 
failed to respond to this increased interest on the part 
of students. Elaborate, costly visual arts centers have 
been springing up everywhere. The Federal Govern
ment has become interested in die arts. And this in 
turn has spurred efforts on slate and local levels. In 
communities everywhere art centers and small museums 
are springing up almost with the regularity of gas sta- 
üons. I do not mean to imply dmt this is bad. But 
quantity does not necessarily guarantee effectiveness.

In die August 14, 1966, issue of the New York Times 
the art critic John Canaday writes the following in an 
article titled “It May Be Fun, But It’s Not Funny” : 
“Things have come to such a pass in this country that 
once a community is large enough to support a couple 
of supermarkets, it begins to think about building an 
art center . . . and mothers of healthy children, having 
become infected with the culture virus, begin to look 
at their offspring on the baseball lot on a Saturday 
morning and decide diat they should be corraled into 
painting classes instead. The very fact that a thing 
called an ‘art center’ can exist is the first evidence 
that art today is increasingly a kind of vermiform ap
pendix in our social system. The art center is an 
admission that art has been relegated to the position 
of a pastime for the immature, the aged, the idle, or 
the frustrated. What the art center really is, is an 
orphan’s home.”

The point Canaday implies, perhaps through over
statement, provides the springboard for this article. Art, 
though increasingly popular, is having less to do with 
the real fabric of daily existence. It is being neatly 
tucked away in centers where it is entertaining and 
largely unnoticed. Like for some religion, it is nice 
to have comforting evidences of it around, so long 
as it does not affect our daily decision-making. In 
February of 1966 an article appeared in the Saturday 
Review titled “Colleges Graduate Visual Illiterates.” 
In it an art educator attempts to point out how art 
experience, though reaching rather high levels of 
sensitivity in the classroom and within the bounds of 
the picture frame, has failed to find any kind of ade
quate bridge to the visual world outside the classroom. 
The article states: “The American public prefers its 
visual arts tidily isolated in museums for Sunday view

ing and seems relatively unconcerned with its day-to-day 
surroundings. There has developed a curious imbalance 
between a growing appreciation of the arts and an in
creasing imperviousness to the quality of our daily 
visual environment. Education has had a highly bene
ficial effect on the first but either has not been applied 
or has failed miserably on the second.”

In the spring of 1966 a surprising thing happened. 
The theme for the art education conference at the 
University of Kansas was the American landscape. 
American landscape referred broadly to all evidences 
of man’s impact of his natural environment. And the 
blight on the landscape, largely unchallenged by the 
so-called art boom, is the focus of my concern.

Let me point out several factors in our society that I 
feel contribute to this blight—perhaps junk would be 
a better word. Downer Dykes, a professor of industrial 
design who spoke at the conference just mentioned, 
defined junk as not simply discard material, but any 
ill-conceived, poorly designed, or poorly placed object.

Pretense and Authenticity
First, let us consider the matter of pretense. Pretense, 

or deception if you prefer, is so rampant that I wonder 
whether the “authentic” will have any usefulness in 
several years. We are proud of our ability to execute 
the slight of hand, the fake job, the substitute. One 
tour through a mail-order catalog produces among 
numerous other things hand-painted birch asbestos 
logs for a fireplace which is made of styrene copolymer 
brick having a true-to-life 3-D look, authentic-look 
woodgrain hardboard, and tan-marble vinyl bathroom 
tile. With the collaboration of a ponderosa pine Sears 
unfinished chair and a Sherwin-Williams one-day 
antiquing kit we can wave our wand and have a 
fresh new 300-year-old chair. There is no end. Plastic 
flowers will not lose their petals, and perhaps it is not 
unreasonable to think that in a few years we will 
shade our furled brows under plastic trees that will not 
have to endure the annual agony of dying and living 
again.

All America has become a land of make-believe—• 
fake Baroque gables in Albuquerque, brand new Ren
aissance houses, and Gothic churches. It all adds up 
to what Ian Nairn, a British architect calls “goop.” 
He goes on to say that “the end product is Disneyland,
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which is absolutely right where it is. The human mind 
and heart needs that, too. But in America, the attitude 
of Disneyland is being spread over the entire con
tinent. . . . America has made the biggest hash of its 
environment in the history of the world. Squalor has 
been compounded with hypocrisy.”

What’s wrong with a walnut-grained formica? When 
I tiy to become philosophical, I lose my way. But let 
me suggest that I see no difference between people 
of pretense and people-made things of pretense. What 
we are, what we choose, and what we make builds or 
destroys community. When we parade as something 
we are not, our relationships are stripped of meaning, 
our community disintegrates.

We complain of meaninglessness in society. Our 
visual environment is rapidly loosing any sense of 
meaning. Where is the authentic object? What meaning 
can be found in illusion? Where is evidence of that 
near meaningless word, integrity? It is strange how 
this seems to be a problem of more sophisticated so
cieties. It is no surprise that some artists in the modern 
era have turned their backs on our society and sought 
refuge in primitive cultures—where straw is straw, 
stone is stone, and wood is wood.

Another aspect of pretense deserves mention. When 
material is forced to say or do something out of accord 
with its nature, the divisive factor of status enters the 
picture. By embracing the false use of material the 
status-conscious image is encouraged. It is not surprising 
that pseudo-elegance in the dime store is a common 
phenomena. If the real thing is beyond our grasp, a 
facsimile—a let us pretend job will do.

Through pretense we have arrogantly treated mate
rial and the history of material solutions as an enormous 
smorgasbord. Man picks and chooses to satisfy a glut
tonous appetite. Then he takes a nap with the com
forting dream that he has feasted on the agonizing 
problem-solving of others, thereby avoiding the necessity 
of dealing imaginatively and honestly with the present 
moment.

T he W ord W ithout M eaning

The second factor I  want to consider is expressed 
in the word “style.” Style in its contemporary use is 
an unnecessary word, a word we could almost do 
without. But it Ls commonplace in a culture that tends 
to design from the outside in. An artist learns much 
from nature, but either he forgets quickly, or he is not 
allowed or encouraged to give expression to his insights. 
The best illustration of material expression can be 
found in the natural environment around us. Materials 
form in accord widi their own nature. Whether tree, 
nest, web, shell, or bone, the ultimate form is an ex
pression of necessity. It is appropriate for its need and 
purpose. It grows from the inside out. It grows organ
ically.

Out of organic growth comes an authentic object, 
an object with meaning. Iiow many man-made objects 
that we confront every day grow this way? To be sure, 
there are some. All too often, though, we have the 
opposite—something that grew from the outside in. 
When this happens we have affectation, which is more 
kindly called “style.” The consumer market is saturated 
with this condition. Automobile design, though some
what improved over the late 50’s, is the most familiar 
expression of this problem. Fins to impale pedestrians 
and vents for motors that do not exist are more bizarre 
expressions.

Style reflects no profound understanding of an object. 
Rather, it is an endless parade of modernisms that have 
no real or necessary relationship to the objects they 
dress. Again, it is another form of pretense; it falsifies. 
Newness is exhilarating, but superficial newness is the 
ultimate form of boredom. Internally, or organically, 
most objects change slowly, but with the aid of self- 
conscious style they are suddenly all new. Needless to 
say, style fathers premature obsolescence, a terrible price 
the consumer must pay in order to bathe in the mo
mentary delights of superficial change.

In architecture, style is often equally meaningless. 
There is an abundance of self-consciously modernistic 
structures reflecting fads, cliches, and fleeting tastes. 
Vigorous expression fails to evolve from material, 
purpose, and necessity, so vain outward affectations 
attempt to prop up and hide the real failure.

Organic architecture comes from within—directed 
by the nature of the material, the purpose of the space, 
and a creative spirit. Nowhere is this process more 
difficult to find than in contemporary church architec
ture. Organic growth gives rise to material expression; 
style is the handmaiden of materialism. It could be 
quite a shock when some day many churches discover 
that while preaching anti-materialism, they lovingly 
embraced it in their structures.

Edward Sovik, a church architect and builder, asked 
a group of architects, “What do our churches say? A 
lot of our new ones in this country are as comfortable, 
as livable, as homelike, or perhaps as clublike, as they 
can afford to be. Redwood, flagstones, plants, mahog- 
ony, carpets, upholstered pews, boudoir colors—all 
the Better Homes and Gardens motifs. . . . Isn’t God 
God anymore? And have his people turned from being 
a church militant to a bourgeois club?”

Failure to grapple with true problem solving in 
architecture often leads to another stylistic perversion. 
Meaningless modernisms, which many people rightly 
suspicion, are bypassed in favor of a safe style from 
the past. Traditional affectations are no better than 
modem ones. Neither reflect the inner dynamic of 
growth. In the thirteenth century flying buttresses held 
up daringly tall church naves which perfectly expressed 
the religious dynamics of the time. But flying buttresses
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at the top of a steel-girdered Chicago Tribune tower 
become warts.

If one builds a house it would probably be necessary 
to begin with a standard, rather inexpressive box. 
Then, in order to compensate for its lack, a style is 
chosen for the most exposed side. With a little ginger
bread, French Provincial, Southern Colonial, Medi
terranean, or Dutch is within easy grasp. Frequently, 
residential U.S.A. becomes a stylistic hodge-podge, a 
weak attempt to assert some individuality that is not 
actually present.

Ian Naim, whom I quoted earlier, begins his essay 
with the warning, “That no identity is better than a 
false one. The needs and qualities must be real, not 
artificially ticklcd-up. It is natural when an environ
ment has no authentic visual identity to escape into the 
past. It is all very well, but only as a children’s game.”

Organic Growth
Finally, another factor that encourages blight is the 

predictable negativism that greets attempts at real, 
organic problem solving. We have become so accus
tomed to, so soothed by our make-believe environment 
that authentic newness seems brutal and harsh. Sovik,

the architect, stated that “We must insist that things 
are not right because we like them, but we like them 
because they are right.” Even though more humane, 
excellent design is often regarded as an enemy of the 
people, as eccentric, as being out of joint with our time.

After a thousand years, it is still difficult to extract 
the proper principle from the history of form to under
stand and apply the process of organic growth and 
change that produced excellent solutions in the past, 
rather than to embrace the solutions themselves, trans
plant them and attempt to make them ours.

Bruce Goff, a Kansas City architect, said a good 
reason for living is to see what comes next—welcome 
it, do not fear it. (I-Ie was referring to change in depth, 
not surface gimmicks.) Let me be the first to admit 
that to avoid being fearful is difficult. Change is un
settling, risky, and fraught with error. But if we confess 
we are human, and not superhuman, we can help and 
encourage each other to work for significant change. 
We resist it, but is there really any kind of life worth 
living apart from a life that embraces risk? Perhaps this 
has something to do with what we commonly call faith 
—not necessarily a -verbal affirmation, but a creative, 
optimistic acceptance of the present moment with all 
its accompanying problems and hazards.

Transition from Dutch to 

German in West Prussia

By Jacob A. Duerksen

I. General Statement
M o s t  o f  t h e  Mennonites with a Dutch background 
have been bilingual ever since they left the Nether
lands more than four hundred years ago. When they 
emigrated from the Nedierlands to Danzig and West 
Prussia during the sixteenth century they used the 
Dutch language in die church. It can be assumed that 
in their daily life they will have spoken Dutch, Flem
ish, Frisian and other dialects depending on from what 
part of the Low Countries they had come.

Most of West Prussia, where the Mennonites lived, 
was unde»’ Poland, which naturally had Polish as the

national language. However, most of the native Luth
erans and Catholics spoke the High German and a 
Low German dialect. The Mennonites continued to 
use the Dutch in West Prussia and Danzig until the 
middle of the eighteenth century when they changed 
from Dutch to High German in church and school 
and a West Prussian Low German dialect in the homes 
and in public.

Between 1789 and 1830 some two thousand Men- 
nonite families emigrated from Danzig and West 
Prussia to Russia, which had Russian as the national 
language. However, the Mennonites did not make 
much effort in the early years to acquire a speaking
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and writing knowledge of the Russian language.
It was not until the sixties and seventies, when 

Russia intensified its Russianization policy, that the 
Mennonites began to make a serious effort to master 
the Russian language. The Mennonites continued to 
conduct their church sendees in Russia in the High 
German language and to speak the Low German in 
daily life until World War II.

The Dutch Mennonites came in three waves from 
Russia to America, in the seventies of the last century 
and in the twenties and the forties in this century, 
with the first wave in the seventies settling in the 
United States and Canada. The transition from High 
German and Low German to English occurred in the 
United States in the first half of this centuiy and 
about half of those in Canada are in the throes of this 
transition now.

The second wave came to Canada in the twenties. 
Many of this group are also in the transition from 
German to English or else are approaching it. The 
third wave came to Canada, Paraguay and other South 
American countries in the forties. Those in South 
America are living in Spanish speaking countries. 
They are still holding to the practice of using High 
German in church and Low German in daily life.

A large group of Old Colony Mennonites emigrated 
in the twenties and the years following from Canada 
to Mexico, Paraguay, British Honduras and other 
Central and South American countries. They are hold
ing zealously to the use of German in church and 
Low German in the homes.

Copies of the Dutch Biestken’s Bible, Martyrs’ Mir
ror and Foundation Book by Menno Simons were taken 
along from West Prussia to Russia. A few of them 
were even taken from Russia to the Prairie states by 
the first settlers to come to America.1

IL Documentation of the Transition
Hendrik Berents HulshofFs report of his pastoral 

visit to the Przekhovka Old Flemish Mennonitc 
Church near Schwetz gives us a glimpse of how deep
ly the Dutch language still was entrenched in Prussia 
in 1719. I-IulshofF brought a large basketful of Dutch 
books with him from the Netherlands which had been 
requested by members of the Old Flemish Mennonite 
Church in Przekhovka and by members of the Frisian 
churches in Montau and Schönsee. Some of the re
quested Dutch books were: Biestken’s Bible, Dirk 
Philips’ Enchiridion oft Hantboecxken van de Christ- 
lijke Leere, Het Offer des Heeren and some Dutch 
songbooks.2

Elbing
1 he Elbing Mennonite Church was probably one of 

the earliest congregations to change from Dutch to 
German preaching. As early as 1762, Gerhard Wiebe 
apparently felt that he was not well enough grounded

in the Dutch language, to preach a sermon in the 
Dutch language, and so when he was invited to preach 
in the Flemish Mennonite Church in Danzig he re
quested for permission to preach in the German lan
guage.'1 This indicates that the Elbing congregation 
had been using the German in worship services for 
some time.

Rosenort
The meetings of the Rosenort Mennonite Church 

were held in homes, granaries, barns and sheds until 
1754, when Rosenort was granted permission to build 
a church.'1 The Dutch language was used in this con
gregation in religious services until the middle of the 
eighteenth centuiy when Rosenort changed over to 
German.

Montau
The Montau Mennonite Church was one of the 

oldest Mennonite country churches established in West 
Prussia. The first building erected for worship services 
was built in 1586. The transition from Dutch preach
ing and singing in this church to German occurred 
in the eighteenth century. In 1918, when Leonhard 
Stobbe, one of the preachers of this church, wrote the 
histoiy of the Montau-Gruppe congregation, he found 
several Dutch Bibles and Dutch sermon books on the 
shelves of his parishioners. Some of the homes built 
in the old Dutch tradition were still standing in 1918.°

Heubuden
As early as 1671 Georg Hansen wrote that the young 

people of the Heubuden Mennonite Church could 
write German better than Dutch. Nevertheless, Heu
buden continued Dutch preaching until 1750-60, more 
than seventy-five years later. In the early days of the 
Pleubuden congregation, the religious meetings were 
held in farm homes in winter, and in summer in good 
bams or large cow stables which were always meticu
lously cleaned and decorated with greeneries. The 
preacher sat on a high-backed chair while preaching 
his two-hour sermon in the Dutch language without 
using notes or outlines. With the introduction of Ger
man preaching, the preachers began to use notes and 
to preach in a standing position.0

There was practically no singing in the church meet
ings before 1700. After 1700 they used the Dutch song- 
book De Gulden Harpe by Karel van Mander and 
the German songbook Deutsche Psalmen by Ambrosius 
Lobwasser. Copies of these books were brought to 
America and can be found in the Bethel College His
torical Libraiy.

Danzig
The Danzig Flemish Mennonite Church at Peters- 

hagen Gate was organized in 1569. The worship serv
ices were simple in the early days.7 There was no
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pulpit. A row of chairs, reserved for the preachers, 
was standing on a slightly raised platform on one side 
of the room. The chair in the center was reserved for 
the preacher of the day. After the congregation had 
sung a hymn the preacher delivered his lengthy sermon 
in the Dutch language in a  seated position. This prac
tice continued until after the middle of the eighteenth 
centuiy when the pressure for German sendees be
came more vocal.

Hans von Steen, the elder of this church at that 
time, had an excellent command of the Dutch lan
guage both in speaking and in writing and resisted 
the transition from Dutch preaching to German. He 
did, however, see the handwriting on the wall, that 
the young people of his church would not speak the 
Dutch language very much longer. He also procured 
for his young people the German catechism, Confes
sion oder kurtzer und einfältiger Glaubensbericht der 
alten flämischen Tauf gesinnten Gemeinden in Preus- 
sen, 1768.

Gerhard Wiebe from Elbing was the first preacher 
to preach in die German language in die Flemish 
Church in Danzig on September 16, 1762. The Ger
man sermon was not generally appreciated by the 
congregation. Five years later, on April 20, 1767, 
Cornelius Regeln- from Heubuden preached the second 
German sermon in this Danzig church and this Ger
man sermon was accepted favorably by the congrega
tion. Cornelius Mohr was the first preacher of this 
church to preach a German sermon in his own church 
on January 1, 1771. The odier preachers of diis 
church soon followed, preaching German several years 
before the death of Elder Hans von Steen in 1780.

The church used Dutch hymnals such as the Psalms 
under the title Geestlyke oft nieuwe Herpe Dauidls 
. . . .  until about 1780 when Peter Tiessen, Jacob de 
Veer and die highly talented Hans Momber compiled 
the German Mennonite hymnal Geistreiches Gesang
buch der Mennoniten Gemeinde in und vor der Stadt 
Danzig.

The Dutch language continued to be used in many 
homes until about 1800 when it gave way to the local 
Low German. All entries in the church record book 
previous to 1768 were made in Dutch when the change 
to High German occurred.8

In the Danzig Frisian Mennonite Church at the 
Neugarten Gate, die transition from the Dutch to 
High German was effected earlier than it was in the 
Flemish church.0

Przekhovka
The Old Flemish Mennonite Church in Przekhovka 

was one of the last if not the last one of the West

Prussian churches to change from Dutch preaching to 
German. On August 18, 1785, the brotherhood of the 
Przekhovka congregation, which included Jeziorken. 
Schönsee and Neumark churches, had a meeting in 
the Przekhovka church. At this meeting, the brother
hood elected an elder, two preachers for Przekhovka, 
two preachers for Jeziorken, two preachers for Schön
see and two deacons for Przekhovka. The newly elected 
elder was the highly gifted Jacob Wedel. At this meet
ing the brotherhood voted to give die newly elected 
preachers peimission to preach either in the Dutch or 
German language whichever they preferred. Jacob 
Wedel promised diat he himself would make a special 
effort to become more proficient in German preaching.

Elder Jacob Wedel wrote a condensed Geiman Con
fession of Faidi, based on the Dutch Confession of 
Faith, which this church had used before, and Comelis 
Ris’ Geiman Confession of Faith entitled Die Glaub
enslehre der wahren Mennoniten oder Tauf gesinnten 
aus deren öffentlichen Glaubensbekenntnissen zusamen
gezogen durch C. Ris nebst erläuterndem Vorbericht 
und Anhang}0

An interesting observation is that the more con
servative congregations and those of die cities such as 
Danzig who remained for a longer period of time in 
contact with the Dutch congregations, retained the 
usage of the Dutch language longer.

FOOTNOTES
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The Low German of the 

Canadian Mennonites

By J. T Messen

I. The Background of the Canadian 
Low German

This study is a continuation of the research on the 
Mennonite Low German dialect first undertaken by 
Mitzka1, Quiring", and Schirmunskin. It is an attempt 
to trace a parallel development of the vocabulary of 
the dialect with the history of this religious group as 
the Mennonites from the Netherlands trek through 
northern Europe, to the Ukraine, then to Canada and 
finally to Mexico. Although there are Mennonites in 
every continent of the earth today, this study will 
confine itself to the Mennonite immigrants who came 
from Russia to Canada and those that moved on to 
Mexico.

The results of the German Wortatlas and the charts 
of the phonetic and morphological atlases of the Mar- 
burger Sprachatlas4 were instrumental in elucidating 
and corroborating the author’s findings/’

After World War II many Mennonite refugees came 
from the Vistula delta of the Danzig area to Canada, 
and, although never having been in Russia, some still 
spoke the Low German dialect. This raised the question 
by resident Canadian Mennonites0, “How is it that 
we are still able to converse with you in the dialect 
without any difficulty in spite of the fact that we have 
been separated for 175 years?”

“And why,” the question was pursued, “do you 
not know the simple terms like boklezhan (Russian for 
tomato), bulk’e (Russian for bread), shisnick (Russian 
for garlic), shtap, (Russian for field), shimedaun 
(Russian for suitcase), huckcruz (Russian for com), 
and arbaz (Russian for watermelon) ?” It was obvious 
that the so-called Canadian Mennonites had been ex
posed to linguistic influences on their sojourn in Russia 
and had adopted loan words which were foreign to the 
newcomers from North-Eastern Germany.

Already in the lifetime of Menno Simons his fol
lowers settled in East Friesland, north of Hamburg 
and Lübeck and particularly in the Vistula delta area 
near Danzig. Menno Simons and Dirk Philips personally 
organized these Dutch Mennonite churches.

At the end of the eighteenth century some of these 
Mennonites migrated to Russia, accepting special privi
leges of settlement extended to them by Catherine the

Great.7 They established the Chortitza settlement (the 
Old Colony) in 1789 and the Molotschna settlement 
in 1803. When the privileges originally granted them 
in Russia were jeopardized the first migration to North 
America during the years 1874-78 was undertaken. 
Subsequent migrations were to follow in the 1920’s after 
Communism stifled religious freedom and after World 
War II when Mennonites, evacuated by the German 
thrust of 1941-43, gradually found their way to their 
fellow believers in the New World.

There are in the world today some 500,000 Men
nonites. In the province of Manitoba, where they have 
settled most densely, some 55,000 have established new 
homes. On the lookout for more land and feeling their 
school privileges encroached upon when the Mani
toba government enforced the public school system 
without exception, some 6,000 Mennonites left for 
the state of Chihuahua, Mexico, in the 1920’s. They 
have increased to over 30,000 in the relatively prosper
ous agricultural areas of northern Mexico during the 
last 40 years. Brief reference to their vernacular will 
be made at the conclusion,of this study.

The Mennonite Low German Dialect
Up to the present day, Low German {Plaut diet sch) 

is spoken in the majority of Mennonite homes in Can
ada, particularly in rural areas. In Mexico, the spoken 
communication, except in school and church, is ex
clusively in Low German. This Low German dialect 
is essentially and basically a Lower Saxonian vernacular, 
explicitly a Lower Prussian dialect with Dutch rem
nants, occasional Frisian sprinklings and Polish, Rus
sian, Ukrainian, Yiddish, old Prussian and English loan 
words. In a  geographic sense, the dialect is West- 
Prussian.8 The loan word vocabulary is comprised of 
denotations for innovations which emerged through 
technical advance. Furthermore, in their vast migra
tions, the Mennonites frequently encountered new 
objects or foods which they adopted together with 
the respective term in the prevailing language.

Being a tradition-conscious group, the Mennonites 
of the Vistula delta retained the Dutch as their ‘high’ 
or church language until 1781, i.e., for more than 200 
years after moving from the Netherlands into the 
Danzig delta. Shortly before they migrated to Russia,
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they accepted as their church language, High German. 
Before this time, the Low German prevalent in West 
Prussia had been accepted as their colloquial language.0

Literary achievements in the vernacular are limited 
in the main to humorous short stories depicting local 
scenes in Mennonite settlements. The most eminent 
writer in the dialect is Arnold Dyck who says the fol
lowing about the dialect.

Low German
“Ofi’c Forstci word Plautdictsch jerädt, bloss fdautdictsch 

wobie sitj de veschiedene Ulsjtroakc men oda weinja 
utjlitjtc. Ons Plautdictsch es von Hus ut ’nc Buasproak, 
es prost cnn groff. IVeens dent} wi daut, sict wi aunjefongc 
habe, fein to woarc cnn nich mea so r'adc, aus ons eenmol 
de Schnowel jcwossc cs. Dc Forstcia tjanndc von de 
Sproakfincsse mischt, oda haudc doafda tjeenc Tict. Sc 
rode fresch von’c Plutz wajh, emma rcjhtoo iiwrc Atj cnn 
nannde dc Dinj hi areni plautditschcn Nome.”10

Translation
“In the forest camps (alternative sen-ice for military 

duty in Russia) only Low German was spoken whereby 
the variations pronunciations were more or less equalized. 
Our Low German is originally a peasant language, simple 
and direct. At least we think so since we are becoming a 
little refined and no longer talk the unaffected dialect. 
The foresters knew nothing about the finesse of language 
or had no time for it. They spoke straightforwardly, using 
shortcuts when need be to call ‘a spade a spade’ in a 
language exclusively Low German.”

Some writers, notably J. II. Janzen, have captured 
the simple piety of the people in his writings. A con
temporary artist is J. W. Goerzen who recently pub
lished German Heritage-Canadian Lyrics in three Lan
guages - English, Low German,-and High German.

There are slight differences in pronunciation within 
the dialect but these merely reflect their geographic 
origins and original colonialization patterns. The afore
mentioned studies of Mitzka, Quiring, Schirmunski and 
more recently, Goerzen," Dyck1- and Lehn13 all make 
reference to these insignificant peculiarities in pro
nunciation. They are confined to the long—u—as 
opposed to the palatalized—ii—in words like du and 
dii (you), hus and hits (house), buhl and bit hi (bump).

Another variation is the difference in the diphthong 
au as opposed to the diphthong ei as in the examples 
grau and grciw (grey), blau and blciw (blue), man 
and meiw (cuff).

A final difference is to be noted between oa and öa 
in words like moaken and moakc (to make). The 
Molotschna settlement of Russia has dropped the final 
-n of the verbs, no longer palatalize the u and has 
adopted the High German pronunciation for blue and 
grey.1'1

The extent of Dutch vocabulary remnants retained 
in the dialecL were for the first time exhaustively traced 
by the writer in the published dissertation to which

reference has already been made. It is highly interesting 
to note that these particular words of Dutch origin 
were exclusively restricted to the Mennonite vernacuiar. 
That they were completely foreign to neighboring Ger
man settlements of non-Mennonite faith is evidenced 
by the German Wordatlas charts for the words pin ich 
(diligent), vondoag (today), albassem (currants), and 
foaken1* (often).

From these charts it becomes obvious that these 
words are restricted to predominantly Mennonite settle
ments and appear nowhere else in all of Germany.

II. Samples of Roots and Influences
1. Dutch Remnants in Low German.

Some of the Dutch remnants that have endured in 
the Low German dialect of the Mennonites through 
over four hundred years are the following:

blezune(n), weak verb, ( JVb.d. NI. Taal, II, 1, 2813,10 
blazoenen), ‘to blow as on a trumpet’. In the dialect 
it means to howl, to ciy complainingly.

brosh, adj., (JVb. d. Nl. Taal, III, 1, 1585, bros(ch) is 
a shortened form of Mnl. broosc, nl. broos), easily 
breakable, brittle, quick to crumble. It is also used to 
describe chy, combustible wood and straw. This de
scription jives exactly with dialect usage.

deuerc(n), weak verb, ( Wb. d. Nl. Tall, II, 2, 2312, 
daueren), ‘to drone, roll, rumble’ as of a thunder peal 
or a heavy wagon.

drok, adv. adj., (Wb. d. Nl. Taal, II, 2, 3496, druk), 
‘to be under pressure of work, fully employed, particu
larly as in harvest time’.

fendoag, adv., ( Wb. d. Nl. Taal, XVIII, 427, vandaag) , 
‘today’. This term is used exclusively for ‘today’ by the 
Mennonites. (Also vondoag.)

flcnta, subst. m., usually used in the plural form 
flenlash, (Wb. d. Nl. Taal, II, 2, 4535, fUnter), ‘rag, 
torn piece of garment or any light material waving in 
the wind’. Used commonly in the dialect to depict an 
older model automobile with flexible celluloid windows.

gaulme(n), weak verb, (Wb. d. Nl. Taal, IV, 1, col. 
189, galmen), ‘to call loudly or shout’, which is the 
exact meaning in the dialect up till the present time.

jcdonte(n), subst. pi., (Wb. d. NL Taal, IV, 609, 
gedoente), ‘exaggerated gestures employed to create 
a false impression, affectation, pretence’.

klose(n), weak verb, (Wb. d. NL Taal, V II, 2, 4382, 
klossen), ‘to stamp around loudly, to walk noisily as 
with wooden shoes’.
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//illicit (fleissig, busy) a verb of Dutch origin was used by vondag (fcndoag, heute, today) of Dutch origin used by 
Danzig Mennonites only. Mennonites of the Danzig area only.

Albcssem (Olbascm, Johannisbeere, currant) used by Men
nonites of the Danzig area only.

foaken (oft, often) used by Danzig Mennonites only.

!
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kom /., komt’e, subst. n., (Wb. d. Nl. Taal, VII, 2, 
5164, kom), ‘bowl or dish’.

k’wil, subst. n.; k’wile(n), weak verb, (Wb. d. NI. Taal, 
V III, 1, 779, kwijl) , ‘saliva, spittle’. Mnl. qaijl, quilcn, 
mnd., nnd., quil, Frisian, kwyl; quijl, quid are also 
known in the Frisian and Flemish dialects.

lod, subst. fl., (Wb. d. NI. Taal, V III, 2, 2914, loot), 
‘shoot, sprig’.

male, adj., (Wb. d. NI. Taal, IX, 108, mak) , ‘tame, 
domesticated, fatigued’.

olbascm, subst. pi., (Wb. d. Nl. Taal, I, 13, aalbes, 
aalbezie) , ‘red, yellow or black currants’. Refer to en
closed chart. (Also albassem.)

pinic, adj., adv., (Wb. d. Nl. Taal, X II, 1, 1668, pijnen, 
1678, pijnig) , ‘diligent, busy’.

shtaut, shtautk’e, (Wb. d. Nl. Taal, 1926, stoot: von 
Dale, 1800, stoot), this is ‘a  measure of time,’ ‘a short 
while’.

toze(n), verb, (Wb. d. Nl. Taal, V III, 598, torsen), 
‘to pull or cany a heavy load with great effort’.

Other words in the dialect of Dutch origin are the 
following:

beje, subst. n., from bagge, ‘piglet’.

fd ide fn ), weak verb, from voeden, ‘to care for, par
ticularly of one’s elders.

fegaderun, subst. f., from vergadering, ‘gathering of a 
group, usually of a religious group.

fenilc(n), weak verb, from vcrnielcn, ‘to devour or 
eat ravenously’.

gautsche’ts, adv., from goedschiks, ‘freely, easily, at 
least’. (beQgrauje(n) , weak verb, from graaicn, ‘to grab 
with heavy uncoudi hands’.

jlad, subst, m., from glad, ‘a low lying area with flat 
contours’.

jedruzh, subst. n., from gcdruisch, ‘noise, continual and 
annoying noises’.

knaujef n), verb, from knoeien, ‘to work hard but with
out plan or pattem’.

k’ip, subst. f., from kip, ‘a braided or plaited basket’, 
basket’.
k’lia, subst. f., from klier, ‘gland’.

k’neuel, subst, m., from knevel, ‘a thick, bulky fellow or 
object’.

k’nipa, subst. m., ‘beetle’.

k’resbca, subst. f., from kruisbezie, ‘gooseberry’.

läiftolich, adj., from lieftallig, ‘charming, attractive, 
and also very ready to please’.

lik’ncf n), weak verb, lijken, ‘to resemble’.

(bek’se)lint, from lint, ‘waistband of men’s trousers’. 
lot, adj., from laat, meaning late.

man ( meu), subst. f., from mauw, ‘cuff of a shirt or 
jacket’.

onauzel, subst. m., from onnoozel, meaning ‘a good for 
nothing churl, a no-good’.

onjemak, subst. n., from ongemak, meaning ‘suffering, 
burdens, hardships, complaints, troubles’.

pauje(n), weak verb, from paaicn, meaning ‘to stroke, 
pet or caress lovingly’ or ‘to paw with heavy, clumsy 
and awkward hands’.

plenjre(n), weak verb, from plengen, meaning ‘to pour 
over as liquid from a pail’.

ruble(n), weak verb, from robbelen, robbelig, meaning 
‘to rub or scour, particularly of a rough, uneven surface’.

shindere(n), weak verb, ‘to nag, complain or mock’.

sheurefn), weak verb, from sleuren, ‘to procrastinate, 
to walk slowly and lazily’.

shobe(n), weak verb, from schobben, meaning ‘to rub 
and scratch’.

shtclozh, subst. f., from Stellage, ‘a  scaffold, erected for 
building purposes.’

shtipa, subst. m., from stieper, stijpen, ‘a supporting 
beam used in construction.’

voat, subst. m., from waard, woord, woerd, meaning 
‘a male duck, a drake’.

2. Old Prussian, Swedish and Polish Influences.

The following are words that can be traced to Old 
Prussian, a language related to Lithuanian.17 They are 
common in die dialect.

klunjc(n), weak verb, ‘to step or tread heavily as into 
a pool or puddle’. Frischbier18 traces this verb to the 
Lithuanian klanas, ‘water puddle’.

kujel, subst. m., ‘boar, male pig’, from Lit. kuilys, ‘boar’.

kunta, subst. m., ‘gelding’, from Lit. kuntcris, ‘a  small, 
powerful horse’.

mejal, subst. f., ‘girl’, from Lit. mergele, ‘little girl’.

vop, subst. f., ‘panicle of oats’, from Lit., voppa, ‘pan
icle’.
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zhaivrefn), weak verb, ‘to talk profusely or to be ver
bose’, from Lit. zhavcti, ‘to conjure or charm’.

A loan word from the Swedish is fäibashlang, subst. f., 
the only term used for a forked tree used to pull a 
cutter in winter and a buggy in summer. This noun 
can be traced to the Swedish Fehmerstange or fimmel
slang.19 There is evidence that the Mennonites pur
chased cutters from the Swedes while in Russia.

A few words from the Polish:

blot, subst, m., ‘mud’, from the Polish bloto.

glomz, subst. f., ‘cottage cheese’, from Polish glomza.

klepot, subst. m., ‘troubles, accident prone’, from Pol. 
klopot.

kobcl, subst. f.j ‘mare’, from Pol. kobyla.

koda, subst. n., ‘rag, piece of cloth used as a dish rag’, 
from Pol. koldra.

krushk’efn), subst., ‘a small, wild pear’, from Pol. 
gruszka.

pints, subst. f., ‘lung’, from Pol. pluca.

prom, subst. f., ‘ferry’, from Pol. prom, pram.

prost, adv., ‘simple, ordinary, vulgar’, from the Pol. 
prosty, or from the Russ, prostoj, having the same 
meaning.

vons, subst. f., vonsefn), pi., ‘scanty growth of beard’, 
from the Polish was, ‘mustache’.

vruk, subst. f., ‘turnip’, from Pol. brukicw.

shaubcl, subst., ‘bean’, from the Pol. szabla, meaning 
‘sickle’. The derivation is obviously from the shape 
of the bean pod resembling a sickle.

3. Some loan words from the Russian and Yiddish.

arbuz, subst. f., Russian arbus, meaning ‘watermelon’. 
The Russians have the product as well as the word 
from the Turks.

baub, subst. f., ‘a simple peasant woman’, from the 
Russian baba.

baraban, subst, m., ‘drum,’ from the Russ, baraban.

boklczhan, subst. f., ‘tomato’, from Russ, baklazhan. 
Actually this word means ‘egg fruit’ (Solanum esculcn- 
tum ) but the Mennonites use the term for tomatoes.

bulk’e, subst. n., ‘bread’ or ‘white bread’, from Russ. 
(Ukraine) bulka.

burnus, subst. m., ‘coat’, from the Russ, burnus, ‘coat 
with hood’.

durak, subst. n., ‘blockhead’, Russ, durak, ‘blockhead’, 
a kind of card game.

jegromt, adj., ‘learned, well versed’, from the Russ. 
gramotnyj, ‘capable of writing’.

kolodets, subst. m., ‘gelatine’, from the Russ, cholodec, 
‘preserve in jelly or aspic’.

kvaus, subst. m., ‘a sour alchoholic beverage’, from 
Russ, kvas, ‘mead’.

molodet’s, subst. m., an expression of enthusiasm in 
applause, ‘a fine fellow’, ‘well done, boy’, from Russ. 
molod’ec.

pashol, interjection, ‘quick, on the move’, from Russ. 
poshed.

plemenik’, subst. m., ‘nephew’, from the Russ, plcm- 
jannik.

pluichef n), subst. pi., ‘rags’, from the Russ, plocho.

pojas, subst. m., ‘belt, strap’, Russ, pojas.

semehon, subst. m., ‘homebrew’, from the Ukrainian 
samohon.

shimedaun, subst. m., ‘a large suitcase’, Russ.

chemodan, Tatar, chamadan, Persian jamadan.

shisnik’, subst. n., ‘garlic’, Russ, chesnok.

shtap, subst. f., ‘field, field of grass’, Russ. step.

Iota, subst. m., ‘billy club, black jack’. A club intro
duced to the Mennonites by the Tatars and conse
quently called by the Mennonite pronunciation of 
‘talar’.

trub, subst. f., ‘pipe or tube’, from the Russ, truba.

vrenek’e, subst. f., ‘small, filled pastry, generally filled 
with cottage cheese’, Russ, vareniki.

zvoshik, subst. m., ‘coachman, driver’, from Russ.

izvozchik, ‘hackney coachman’.

Russian diminutives always end in -ka and are femi
nine. When they were adopted into the Low German, 
the suffix was changed to -tje and these words sub
sequently became neuters. Examples are, bull je (bulk’c) 
from bulka and bezintje (lighter) from bezinka.

In 1847 the Russian government attempted to in
terest the Jewish population in tilling the soil in the 
Kherson area. Mennonite farmers who were settled 
at a ratio of one to six among the Jewish farmers, were 
to act as model fanners. This project was called the 
Judenplan.-° From this contact, several Yiddish words
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found their way into the Mennonite dialect. They are 
the following:

baulabes, subst. f., ‘cannon’, Yiddish balbos.

boxat, subst., m., ‘young man, would-be-great man’, 
from the Hebrew bachur, ‘young man’, which we find 
in the Yiddish bochcr, ‘one who knows the Talmud, 
a  pupil of tile Rabbi’.

jankel, subst. m., ‘a bon v iv a n tJankcl is a Yiddish call 
name (masc.).

meshuge, adj., ‘crazy’, from meschugga, ‘crazy, de
ranged’.

tuges, subt., ‘posteriors’, from the Hebrew tachat, ‘hind 
part’.

( d)ziga, subst. f., ‘time of the clock’, probably from the 
Polish zegar, zygar, ‘watch or clock’, related to the 
German Zeiger.

4. Loan words from the English.

The loan words in the dialect were relatively few 
up to the time of immigration to Canada. They were 
confined to articles or commodities unknown to the 
Mennonites until they were confronted with them as 
a result of their migrations from country to country. 
Adoptions from the English language, however, tend 
to be made without plan or pattem and with little 
discrimination.

The fact that Canada was technically more advanced 
than Russia may account for this change. Another 
reason can be traced to the fact that the Mennonites 
have long since identified with the German cause, 
which was not a very popular one after two World War 
defeats. Furthermore, the present trend towards urban
ization is unique and the equalization process of city 
life is making inroads into Mennonite separation. The 
most basic reason for the present change, however, is 
the ease of learning English since it is so closely related 
to both High and Low German. It goes without saying 
that the influence of schools is the strongest factor.

Some of the numerous loan words from the English 
easily prove the point made.

They are: baus for boss, barba for barber, besketbaul 
for basketball, besbaul for baseball, betshla for bachelor, 
bcnokcls for binoculars, biish for beach, biznis for 
business, blizard for blizzard, bomp for bump, bum pa 
for bumper, brek for brake, bogc for buggy, disk for 
disc, dreva for driver, dzhek for jack, eleveta for ele
vator, fun for phone, fens for fence, firtelcza for ferti
lizer, flet for flat tire, graushopa for grasshopper, 
grevcl for gravel, holede for holiday, honimun for 
honeymoon, kidz for children (from the English kids), 
koa for car, kombain for engine combine, lek for lake, 
mestek for mistake, mod for mud, overauls for overalls, 
parla (bdia parla) for beer parlour, petshe(n) for

‘to patch’, redircta for radiator, sendvitsh for sandwich, 
stritkoa for street-car, tair for tire, Ireila for trailer, 
trubel for trouble, tulz for tools.

The High-German has been retained almost ex
clusively in church services in rural areas while slowly 
giving way to English in the city. High German is also 
used in radio broadcasts and in the Mennonite press. 
A few religious broadcasts are also aired from the 
Mennonite radio station in Altona, Manitoba, in Low 
German.

5. Low German in Mexico.

In Mexico the language situation is much simpler. 
The Mennonites speak only Low Geiman and they can 
afford to do so because they live in closed villages. 
Furthermore they still enjoy the prestige position by 
virtue of being more prosperous than their Mexican 
counterparts.

The entire number of loan words from the Spanish 
is less than a dozen. They are: mucho thanks, a con
tamination of Spanish and English used to express 
‘thanks very much’; si for yes; mir a for ‘do you see? 
understand?’; cabellcro for gentlemen; corral; lasso; 
mas o mcnos for ‘more or less’; caramelos for candy; 
mu la for mule; and Mexa for Mexican. A word used 
in administration is the Spanish loan word kobrieren, 
‘to collect an amount of money’.

The power of the dialect to absorb words to fit 
its own pattern of grammar and pronunciation has 
been almost completely teiminated. Some examples 
of words that have been translated or reconstructed 
to the terms of the dialect are the following: Julbasscm, 
literally ‘howling broom’, for a vacuum cleaner; Sie- 
koda, literally ‘straining rag’, for filter; and Gumm-cscl, 
literally ‘a rubber donkey’ for a bicycle.
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Plautdietsch
By ]. H. Jamen

Maunch eena kaun keen Plautdietsch mea 
en schämt sich nich emaol.
Em Geagindeel: he meent sich sea 
met siene hoage School, 
rcd’t hoogdietsch, english, rusch—so väl, 
daut eenim dieslich woat.
Weat es de gaunze Klätamähl 
nich eene Schinkeschwoat.

Auls eck noch Ideen wea, saut eck oft 
bi Mutt’re oppim Schoot, 
en plautdietsch säd se, —o so oft; —
“Mien Jung, eck sie die goot.”

Waut Mutta plautdietsch to mi säd, 
daut klung so woarm en tru, 
daut eck daut nimmamea vegät 
bat to de latzte Ruh.

56, 1916. Danzig, p. 139.
16. van Dale, Groot Woordenbock der Ncdcrlandschc Taal, (Leiden, 

1924).
17. This information was gained by personal communication with the 

aforementioned Walther Mitzka, Marburg.
10. II. Frischbier, Prcussischcs Woertcrbuch, (Berlin, 1002).
19. U. Hucttc, “ Wortegeographie von Deichsel und Gabeldeichsel,” 

Ph.D. dissertation, University of Marburg, 1947.
20. Mcnnonitischcs Lexikon, Vol. II, (Weierhof, 1933).

Few Know Low German
Translated by Elmer F. Suderman

Few know Low German anymore 
and aren’t even ashamed of it.
On the other hand, they take pride 
in their prodigious learning, 
speak High German, English, Russian 
until I get dizzy.
But the whole rabble
isn’t worth the rind of a ham.

When I was a child, I often sat 
on mother’s lap and not infrequently 
she’d tell me in Low German:
“My son, I  love you.”

So sincere and affectionate 
were mother’s Low German words 
that I will never forget them 
until my dying day.
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Language Differentiation among the 

Low German Mennonites of Manitoba

By Henry D. Dyck

i. The Russian Background
W h e n  t r a v e l i n g  through the Mennonite settlements 
of Manitoba, the visitor will notice a marked differ
ence in the sounds of the Low German he hears spoken 
by the various groups. Although phonological and 
grammatical differences are few, they are striking. 
The following are examples:1

Old Colony Mennonites:
Etj ha daut Veagel jezencn. (I have seen the bird.)

Bergthal Mennonites:
Etj ha daut Vcagcl jezctie.

Kleine Gemeinde Mennonites:
Etj hab daut Vocgel jezene.

Molotschna Mennonites:
Etj hab den Vocgel jezene.

In the first example the verb ends in n, while in the 
other three examples this final n is missing. The stressed 
vowel sound of Veagel, in the first two examples, 
differs from that of Voegcl in the last two examples. 
The gender of Veagel is neuter in the first three ex
amples and masculine in the last example. The auxil
iary ha in the first two examples lacks the b which it 
ends in the last two examples.

The purpose of this article is to show how this 
differentiation of Low German into dialects has come 
about. Before we examine this process in detail, it is 
necessary to get a general picture of the various Men
nonite groups that existed in the Russian and early 
Manitoba Mennonite settlements. Social and economic 
conditions tended to influence linguistic change.

In Russia there were two early Low German speak
ing Mennonite settlements, Chortitza (Old Colony) 
and Molotschna (New Colony). The Molotschna 
settlers, coming to Russia later, had accepted the High 
German to a larger degree which in turn had modified 
their Low German. This difference continued in Rus
sia and Canada and was closely related to economic 
progress. Although the settlers were chiefly agrarian, 
there arose important businesses and industries in their 
centers. They owned factories and numerous flour mills.

The Mennonites in Russia developed a good system 
of elementary schools, high schools for boys and girls, 
business schools, and three-year normal schools. Some 
studied at Russian and Western universities. United

by their religious faith and their self-governing co
operative village systems, the Russian Mennonites 
possessed a spirit of solidarity.

Although both the Chortitza and Molotschna col
onies demonstrated this progress, the Molotschna Men
nonites were considered as somewhat more of a pres
tige group. This is borne out by the fact that the dia
lect of the Molotschna settlers began to influence the 
Chord tza dialect. In the cultural centers of the Chor- 
dtza colony there was an implicit feeling that the 
Chortitza dialect was coarse and ungebildet. Diph
thongs of the Molotschna dialect were considered less 
broad than the corresponding Chortitza diphthongs. 
In accordance with the Molotschna dialect the final 
n of nouns and infinitives of verbs was dropped. There 
was a general tendency to achieve a refinement sug
gested by High Gel-man, the language of the church 
and schools. Although the speech of the more edu
cated at the center of the Chortitza settlement ap
proached the Molotschna dialect, that of the ma
jority of the Chortitza settlers remained distinct, the 
people in the villages situated farther away from cen
ters showing no influence of the Molotschna dialect 
at all.

Although there were other dialects, such as that of 
the Frisian settlers of two villages in the Chortitza 
settlement, and that of a group that came from West 
Prussia as recently as 1853, settling near the Volga 
River, these dialects were not represented in the first 
Manitoba settlements and therefore do not concern 
us in this discussion.

Linguistic Differences
Following are illustrations of the differences be

tween the two main Low German sub-dialects in 
Russia, the Chortitza and the Molotschna dialects.

Chortitza dialect.
Mine Frit mot zitj zea schiacht feien. Aus zc cn den 

Owen tjitjt, zed zc: “De Köoken ze je aula aujcbrcnt.”

Molotschna dialect
Mine Frit mot zieh zea schlackt fclc. Aids zc cn den 

Owe tjitjt, zed ze: “De Koeke zent je aula aunjebrent.”
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English translation 
(My wife must feel very bad. As she into the oven 

looked, said she “The cookies are all burnt.” )

Phonology: Diphthongs

Chortitza dialect Molotschna dialect
mcakcn (make) mo eke
kook (cookie) kock
Ihren (wait) lure
bleiw (blue) blau
heiwen (mow) haue

Morphology
Ch.d. M old.

7non (moon) 171011t
mils (because) wil
wuscht (would you) wardst or wudst

(High German, würdest)
er auf (down) erunda
aus (as) auls (H.G., als)
jit (you, dat. and acc.) junt
zen (are) zcnt (H.D., sind)
c wund a (a wonder) en wunda (H.G., ein)
ferciwcn (dest) utrue
tjeninjtj (king) tjenich
leiw (lion) lew
bol (until) bat
on (and) en
feaken (often) oft

The infinitive form of the verb and the plural of
weak nouns end in n in the Chortitza dialect; in the
Molotschna dialect the n lias been lost.

Ch.d. M old.
flcejcn (fly) flcejc
schnien (snow) schnic
keaken (cook, boil) koeke
diiwen (doves) du vc
schprcaken (languages) schproeke

Prefixes in the following words mostly retain the n
in the Molotschna dialect as in High German:

Ch.d. M old.
aufaulen (attack) aun faule
aujewen (report) aunjcwc
cjcschwint (soiled) enjeschwint
cschlopen (fall asleep) enschlope
ojletj (misfortune, accident) onjlctj
criwen (rub m) enriwe
ezolten (treat, cure with cnzoltc

salt)

Gender
Ch.d. M old.

daut schpoelinjtj (the de schpoelinjtj, masc.
sparrow), neut.

daut feagel (the bird), 
neut.

daut glot (the glowing 
coals), neut. 

de meag (the stomach), 
fern.

de schot (the lap), fern.

de focgel, masc. 

de glot, fem. 

de mo ege, masc. 

de schot, masc.

Indefinite Pronoun 
Ch.d. M old,

cna (one) maun (High German, man)

The Molotschna speakers tend to drop the je- (H.G., 
ge-) prefix of the past participle of the verb. This 
hardly ever occurs among the conservative Chortitza 
dialect speakers. The practice of dropping the je- 
prefix of the past participle on the part of the Mo
lotschna people indicates their love for contractions. 
The following are examples:

Ch.d. 
erom (around) 
met dem pect (with 

the horse) 
noch en hcsljc mea (still 

a little more) 
jistren tseowest (yesterday 

evening) 
en bet je lit da (a little 

louder)

M old.
rom
mctm peet 

noch bcstje mea 

j ist re owcnt 

bet je luda

In the majority of words presented in the above 
lists, the Molotschna dialect shows the tendency to 
imitate High German. It seems strange, therefore, 
that it should be the Chortitza dialect which retains 
the -n ending in the infinitive and noun.

The following words show the High German influ
ence on the Molotschna dialect especially clearly. Some 
of them are not used all the time, but occur alongside 
of older forms.

Ch.d. M old,
foot (at once) sefoet (High German,

sofort)
je vast (been) jeweze
kaust (canst, 2nd person kannst (H.G., kannst) 

singular)
zest (else) zonst (H.G., sonst)
meist (almost) faust (H.G., fast)

2. Dialects of the Original Manitoba Settlers 
Having related the origin of the dialects in the 

Russian Mennonite settlements, we shall next see to 
what extent these dialects were represented in the 
settlements in Manitoba, formed by the Russian emi
grants of die 1870’s.

Most of the Mennonites who settled in Manitoba 
during this tune were derived from two of the daugh
ter colonies of the Chortitza settlement in Russia.
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The first of these daughter settlements was Bergthal, 
established in 1836, some forty miles east of the Mo- 
lotschna settlement. The second was the Fürstenland 
settlement, not far from Chortitza. When the Menno- 
nites of these two settlements came to Canada in the 
1870’s, those from Bergthal settled in the West Reserve 
of Manitoba and those from Fürstenland in the East 
Reserve.

A third group to arrive in Manitoba in the period 
under consideration was the Kleine Gemeinde. 
This group had separated from the Molotschna Men- 
nonite Church in Russia because the leader, Klaas 
Reimer, thought the church had become too worldly 
and had lost its vitality. The members of the Kleine 
Gemeinde migrated to Nebraska and Manitoba. Those 
in Manitoba settled near the Bergthal group in the 
East Reserve and possibly influenced the speech of 
their Bergthal neighbors.

Another reason for the linguistic changes in the 
speech of the Bergthal people may have been a lack 
of constancy as a group, caused by economic factors. 
Their colony in Russia had been a failure from the 
start, and its members came to Manitoba relatively 
poor. In Manitoba they soon found out that the land 
east of the Red River, which they had chosen, was 
poor in quality compared with that west of the River. 
Consequently about half of them moved into the east
ern portion of the West Reserve, left vacant by the 
Fürstenland group, who occupied the drier western 
portion of the reserve.2

Linguistic Differences
Following are descriptions of the sub-dialects spoken 

by the three original groups .m Manitoba.

The Fürstenland Dialect
Except for the adoption of some English loan words, 

this group has completely retained the Chortitza dialect 
as spoken in the Chortitza settlements in Russia and 
as described in the previous section.

The Bergthal Dialect- 
Two features in the Bergthal dialect suggest an in

fluence of Molotschna speech, spoken by the Kleine 
Gemeinde, immediate neighbors of the Bergthalers in 
the East Reserve. They are the dropping of the n in 
infinitives and nouns and the use of n in the prefixes 
of the following words:
Chortitza dialect 
esc hlo pen 
aujeuen 
ait faulen

Bergthal dialect 
enschlopc 
aunjeue 
aunfaule

With die two features mentioned, however, the 
resemblance of the Bergthal dialect to the Molotschna 
dialect ends. In all other respects it has the sounds of 
the Chortitza dialect.

It is interesting that both the Chortitza and the 
Bergthal speakers use the past subjunctive form of the 
verb komen (come) as the past indicative. This sub
junctive form is tjemen; the indicative form, used in 
the other sub-dialects, is kaumen. Speech Sample: 
Dine Frii mot zitj zea schlackt feie. Aus zc en den Owe 
tjitjt, zed zc: “De Köoke ze jc aula aunjebrent.”

The Kleine Gemeinde Dialect 
The Kleine Gemeinde dialect remains identical with

the Molotschna dialect, 
portant changes:

except for the following ini'

Molotschna dialect Kleine Gemeinde dialect
jeweze (been) jewast
haue (mow) heiwe
blau (blue) bleiw
grau (gray) greiw

The foregoing changes to Chortitza dialect forms 
must have been caused by the proximity of the 
Bergthal settlement whose people spoke a language 
that derived from the Chortitza dialect. The Chortitza 
dialect influence is also noticeable in die change of 
gender from die Molotschna dialect.

Molotschna dialect 
de foe gel (the bird), 

masc. 
dc glot ( the glowing 

coals), fem. 
dc schpoclinjtj (the 

sparrow), masc.

Kleine Gemeinde d. 
daut foegel, ncut.

daut glot, neut.

daut schpoelinjtj, neut.

Speech Sample: Dine Fru mot zitj zea schiacht feie. 
Aus zc en den Owe tjitjt, zed zc: “De Koche ze je 
aula aunjebrent”

3 . Dialects of Later Mennonite Arrivals
After World War I a large number of Mennonites 

from Russia joined those of Manitoba who had come 
to Canada in 1870. Since the first Manitoba Menno
nites themselves designate the descendants of the orig
inal Mennonite settlers in Manitoba as Kanadier and 
the group that arrived in the twenties and later as the 
Russländer, we shall use these terms for the two 
groups from this point on. The Kanadier and Russ
länder, in general, have hardly influenced each other’s 
language since the immigration of the latter, because 
each group tends to live in clusters of their own people. 
This is true especially of diose Fürstenland people who 
did not leave for Mexico, and who organized their 
own Fürstenland Mennonite Church or joined the 
Sommerfeld Mennonite Church, a conservative group, 
that split off from the Bergthal Mennonite Church. 
Only in villages occupied partly by remaining Fürsten
land people and partly by Russländer and in towns 
and cities do language differences tend to disappear.
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In the settlements where no group mixing has taken 
place, however, little or no change in language has 
occurred since the coming of the Russländer.

A comparison of the speech of the Chortitza or Old 
Colony people who came to Manitoba in the 1920’s, 
with that of the Fürstenland people, descendants of 
the same stock, who settled in Manitoba fifty years 
earlier, is the most important point of this article. The 
comparison already made between the speech of the 
Kleine Gemeinde people and that of the later arrivals 
from their mother colony, the Molotschna Colony in 
Russia, concerned a minority of original Low German 
Manitoba settlers. In a  comparison between the speech 
of the Chortitza or Old Colony people arriving in the 
1920's with that of the Fürstenland people, we are 
concerned with the majority of the original Manitoba 
settlers.
_ This comparison of the speech of the original Chor- 

titza colony settlers with that of the late Manitoba 
settlers from the Chortitza colony in Russia fully sup
ports the thesis mentioned earlier that the trend in 
the Chortitza or Old Colony in Russia was toward the 
more sophisticated Molotschna dialect and, excepting 
the phenomenon of dropping of final n, toward High 
German. The following tables, showing on the one 
hand the original Chortitza dialect and on the other 
the speech of the Chortitza Russländer today will show 
this. It is to be understood that there still is a minority 
of the Russländer from Chortitza who have held on to 
the original Chortitza dialect and who do not share 
completely in the changed Chortitza speech presented 
here.

Linguistic Differences

Phonology:
Original Cl} or tit za d.

meaken (make) 
hook (cookie) 
liiren (wait) 
sc lino (snow) 
bleiw (blue) 
greiw (gray) 
heiwen (mow)

Diphthongs

Russländer Chortitza d.
mocke
koek
luren
schne
blau, alongside bleiw 
grau, alongside greiw 
haue, alongside hciwe

Prefixes in words such as the following mostly have 
adopted the n of the Molotschna dialect among the 
Russländer.

Original Chortitza d. 
aufaulen (attack) 
aujewen (report) 
cjeschwint (soiled) 
cschlopen (fall asleep) 
ojletj (misfortune, 

accident)

Russländer Chortitza d. 
aunfaule 
aunjewe 
enjeschwint 
enschlope 
onjletj

Other differences in forms of words:
Original Chortitza d. 
mon (moon) 
leiw (lion) 
tjeninjtj (king)

jü (you, dat. or acc.) 
ha (have) 
hot (until) 
jewast (been) 
wud (would) 
foet (at once) 
bleiw (blue) 
heiwen (mow) 
zen (are)

Russländer Chortitza d. 
mont
lew, alongside leiw 
tjcnich or tjeninjtj or 

tjenitj 
junt, alongside ju 
hab, alongside ha 
bot, also bat
jewast as well as jeweze 
wud, alongside of wurd 
zofoet, but mostly foets 
blau, alongside of bleiw 
heiwe
zent, alongside of zen

Subjunctive verb forms used by the original dialect 
speakers indicatively are not used by the Russländer 
dialect speakers, as in the Molotschna dialect.

Original Chortitza d. Russländer Chortitza d.
tjemen (came) kaumen

, Gender
Original Chortitza d. 
dc meag (the stomach, 

maw), fern. 
daut feschtaunt (the 

brain), neut. 
daut tjoetjhof (the church 

graveyard), neut. 
daut schpoelinjtj (the 

sparrow), neut.

Russländer Chortitza d. 
dc moegen, masc.

de feschtaunt, masc.

de tjoetjhof, masc.

dc schpoelinjtj, masc.

The Molotschna Dialect

Morphology

The final n of verb infinitives and of nouns has 
been dropped by a large part of the Chortitza Russ
länder. Those who retain the n do not pronounce it 
always, while those who have dropped it occasionally 
will say it.

Original Chortitza d. 
fleejen (fly) 
schnien (snow) 
kcaken (cook, boil)

Russländer Chortitza d. 
fleejen or flee je 
schnien or schnie 
koeken or koeke

Where Molotschna families have isolated from their 
group among other dialect groups, they tend to adopt 
the speech of the group to some extent. However, 
except for the acquisition of English loan words, the 
Molotschna dialect has not undergone change in 
Canada.

FOOTNOTES

1. Since- certain International Phoenetic Alphabet symbols are un
available to the printer, I am using letters from the English and Ger
man alphabets. (Not all symbols were available for the printing of this 
article. Ed.)

2. E. K. Francis, In Search o/ Utopia, the Mcnnonitcs in Manitoba 
(Altona, Manitoba: D. W. Friesen and Sons, 1955), p. 69.
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John Schräg Espionage Case

By James C. Juhnke

T h e  J o h n  S c h r ä g  espionage case was the dramatic 
climax to the dilemma of Kansas Mennonites in World 
War I. For John Schräg was chosen to be the symbol 
and the bearer of the American community’s mistrust 
and hatred of German-speaking pacifists in the tense 
days of 1918.

John Schräg was a believer in those simple and dur
able virtues which made Mennonites highly prized 
citizens on the Kansas frontier. He was thirteen years 
old when his family emigrated from Volhynia; Russia, 
to central Kansas in 1874 and he was in his teens when 
he helped his father build a grain mill on the banks 
of the Little Arkansas River in Harvey County.1 From 
his father he learned the value of hard work, the love 
of the soil, and the wisdom of careful investment. From 
the Mennonite faith and tradition he knew that God 
generously rewards his faithful laboring servants. 
Schrag’s rise as a  prosperous farmer with a large family 
and extensive landholdings was as natural as the eco
nomic and social success of the Mennonite community 
in the first decades after arrival in the new country.

The Mennonite role as outstanding and valuable 
citizen received an unforgettable jolt when the United 
States entered the World War in 1917. I t suddenly 
became a requirement of acceptable American citizen
ship to support the war and to hate Germany. The 
Mennonites failed on both counts. They could not 
support the war because their religious faith taught 
them nonresistance, a doctrine whose practical expres
sion was a claim for exemption from military service. 
And they could not hate Germany because Mennonites 
themselves were of German background who loved 
the German language and culture as preserved in their 
homes, schools, and churches. Their sympathies in the 
European war had been demonstrated in their collec
tions of money for the German Red Cross.- Menno
nites could not be acceptable citizens in America during 
the World War unless they gave up their German cul
ture and their doctrine of nonresistance.

The War Bond drives became the test of loyal cit
izenship in the local community. Faced with alternative 
persuasion and intimidation by local Loyalty Leagues, 
many Mennonites reconciled their nonresistance with 
the purchase of the bonds. After all, reasoned Hen 17 
Peter Krehbiel, member of the Western District Com

mittee on Exemptions, a war bond is a kind of tax and 
Jesus told us to pay our taxes.3 But John Schräg was 
not convinced. To buy bonds was to support the war 
and he would not support the war. That was that.

On November 11, 1918, a group of patriotic citizens 
in Burrton, Kansas, decided that the time was ripe for 
a showdown. “We was out to convert these slackers 
into patriots,” said one of them later.1 Five carloads of 
men drove eleven miles to the Schräg farm near the 
Alta Mill to get Schräg to join the Armistice Day festiv
ities in Burrton. Schrag’s boys, sensing trouble, refused 
to say where their father was, but the Burrton men 
found him after ransacking the farmstead and forcing 
their way into the house. Schräg offered neither argu
ment nor resistance. He went along in the hope that a 
measure of cooperation would help avoid physical vio
lence.5

In Burrton a crowd quickly gathered as the citizens 
confronted Schräg with their real reason for bringing 
him to town. He must buy war bonds now or face the 
consequences. Schräg offered to contribute two hundred 
dollars to the Red Cross and die Salvation Army,0 but 
this was not sufficient. They demanded that he salute 
the American flag and carry the flag at the head of a 
parade through die town. But Schräg quietly and firmly 
refused to cooperate. The flag thrust into his hand fell 
to the ground. Someone shouted, “He stepped on the 
flag!” The crowd suddenly became an enraged mob.

They sprinkled and poured yellow paint on their 
victim, rubbing it into his scalp and beard until he 
resembled “a big cheese or yellow squash or pumpkin 
after the autumnal ripening.” 7 They led him to the 
city jail. Someone ran for a rope to hang him, but Tom 
Roberts, the head of die local Anti-Horse-Thief Asso
ciation, courageously stood before the jail door brand
ishing a gun and saying, “If you take this man out of 
jail, you take him over my dead body.” Temporarily 
frustrated, the indignant citizens made plans to return 
that night, force the jail open, and hang this so-called 
traitor. Meanwhile Schräg was placed in a chair on a 
raised platform in the jail so passers-by could view the 
humiliated man through the window in the jail door. 
One repentant member of die mob later testified to 
Schrag’s calmness throughout the ordeal, “If ever a 
man looked like Christ—he did.” 8
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Schräg was finally rescued from the Bun-ton cru- 
saders-for-American-democracy by the Iiarvey County 
sheriff who came that evening to take him to the 
county jail in Newton for cleaning and safe-keeping. 
Before he was released, Schräg was infonned that he 
was to be tried in court for violation of the Espionage 
Act. I t  was against the law to desecrate the flag of the 
United States.

Local newspaper accounts of the incident failed to 
defend the rights of the victim. The weekly Burrton 
Graphic on November 14 saw in the event “a pungent 
and durable reminder that loyalty is a necessary pre
requisite to life in this community. We must be all 
Americans.” 0 The Hutchinson News article said that 
“a petition is being circulated to have him (Schräg) 
deported to Germany, his native land. This country is 
fast becoming an unhealthy place for ‘slackers’ of any 
kind.” 10 The Newton Evening Kansan-Republican sug
gested that if a federal court would find Schräg guilty, 
“it would undoubtedly mean the confiscation of his 
property and his deportation.” 11 On the week of the 
hearing of the Schräg case in Wichita, the editor of 
the Burrton Graphic listed “Some Things Residents 
of Burrton Should Be Thankful For.” In the list was 
“That we as a people are more tolerant of others’ 
foibles.” 12

The case against Schräg was heard in the Wichita 
federal court rooms by U.S. Commissioner C. Shearman 
on December 9. Five Burrton citizens presented fifty 
typewritten pages of evidence to prove Schrag’s dis
loyalty and desecration of the flag. Schräg retained 
the sendees of a Jewish lawyer named Schulz for his 
defense. Commissioner Shearman took the case under 
advLnment and promised the decision would be made 
shortly.

The decision, handed down on December 24, was 
that Schräg was not guilty and should not be bound 
over for federal trial. But Commissioner Shearman did 
say that “Schräg could not have gone closer to a 
violation of the espionage act if he had had a hundred 
lawyers at his side to advise him.” 13 Schräg in fact 
had not wilfully desecrated the flag. Nothing in the 
Espionage Act required one to salute the flag, and 
Schrag’s words which supposedly slandered the flag 
had been spoken in German so that none of the mono
lingual plantiffs could prove any guilt.

The Newton Evening Kansan-Republican, frustrated 
by the acquittal of this “bull-headed” man, suggested 
that the case “should certainly make plain to any think
ing person the viciousness that exists in the encourage
ment of the German language as a means of commu
nication in America. . . . The melting pot cannot 
exercise its proper functions when such things are al
lowed. . . .” 14

The Mennonite newspapers in central Kansas, in
timidated into silence, did not come to Schrag’s de
fense nor did they so much as mention the incident

or the hearing as an item of news. After the commis
sioner’s decision, however, Editor G. E. Krehbiel of the 
Herold (Newton) wrote an editorial, “Mob Power,” 
which clearly referred to the Schräg case although it 
mentioned no specific names or events. In cases of 
mob violence, wrote Krehbiel, either the mob or die 
abused person is guilty. If the court of justice decides 
that the victim is innocent, the only conclusion is that 
the mob is guilty. Readers were to make their own 
applications.ir’

Schrag’s attorney encouraged him to bring charges 
against his persecutors, but Schräg declined. Such an 
action would have violated the Mennonite principles of 
nonresistance. But the nonresistant German-Mennonites 
had no scruples against clamping an economic boycott 
on the town of Burrton in the months after die Schräg 
affair.10 The boycott was not organized systematically 
but it was effective in disrupting the trade of Burrton 
businessmen who were dependent upon the commerce 
of German-Mennonite farmers. The legacy of tension 
and hatred generated by the event would be remem
bered for decades to come.

The experience of the Mennonites in World War I 
hardly had a salutary effect on the processes of the 
American melting pot. The Mennonites were driven to 
a defensive retrenchment, to a renewed awareness of 
their distinctiveness as Mennonites, in the years after 
the war. Although they gradually abandoned their 
German language and some German cultural traits, 
the war experiences forced them to a reconsideration 
and reaffirmation of the doctrine of nonresistance. And 
as long as Mennonites held to that doctrine, they would 
be a thorn in the flesh of American nationalists. The 
witness of John Schräg, and of other Mennonites who 
refused to compromise their doctrine of nonresistance 
during wartime, could serve as a reminder of the Ana
baptist heritage of steadfastness in the face of perse
cution.

FOOTNOTES

1. Peter Sehnig, son of John Schräg, personal interview with the 
author, McPherson Co., Kansas, Oct. 23, 19(iG.

2. Vorwaerls, Nov. 27, Dec. 13, 1914. Herold, Nov. 19, 1914.
3. II. P. Krehbiel, “ Die Stellung der Gemeinde Jesu Christi zum 

Modernen Staat,”  Herold, April 25, 1918.
4. Charles Gordon, Hutchinson, Kansas, interview with the author, 

April 23, 1907. Gordon was a member of the Burrton inob and con
firmed details reported in this article.

5. Peter Schräg, interview, Oct. 23, 1900.
(i. Ibid. Peter Schräg says his father gave a thousand dollars to the 

Red Cross and Salvation Army. The Burrton Graphic gives the figure of 
$200 for the day of Nov. 11.

7. Burrton Graphic, Nov. 14, 191(1.
8. Charles Gordon interview.
9. Burrton Graphic, Nov. 14, 191(1.
10. Hutchinson News, Nov. 16, 1918.
11. Newton Evening Kansan-Republican, quoted in Burrton Graphic, 

Nov. 28, 1918.
12. Burrton Graphic, Dec. 12, 1918.
13. Newton Evening Kansan-Republican, Dec. 27, 1918. See also 

Wichita Eagle, Dec. 27, 191(1.
14. Ibid.
15. Der Herold, Jan. 1, 1919.
16. Gerhard Zerger, personal interview with the author, Moundridge, 

Kansas, Dec. 6, 1966. Fred 11. Unruh, personal interview with the author, 
Burrton, Kansas, Jan. 29, 1967. Charles Gordon interview.
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The Mennonite Character 

in American Fiction

By Elmer F. Suderman

I n  R u d y  W i e b e ’s  Peace Shall Destroy Many, Rozia 
Tantamont, who has come to Wapiti to teach in the 
graded school, asks Thomas Wiens, the young Menno
nite hero of the novel: “ ‘I ’ve lived here for three 
months, and I don’t really know. Who is a Menno
nite?’ ”* Rozia is not the first to ask the question, both 
of the Mennonites as a whole and of the individual 
Mennonite. Indeed, it is the Mennonite version of 
the universal question asked by the Psalmist: “What is 
man?”

Many of us have been trying to answer Rozia’s ques
tion for more than seventy times three months and 
are still as puzzled as she was but far more seriously 
concerned. I am sure that all of our efforts must be 
incomplete and must be, as Kant says all philosophy 
is unendliche Aufgabe.

When the question demands an answer, the Menno
nite is inclined to answer it by examining what he was 
in the past before he became what he will presently 
cease to be, to examine the theology of the brother
hood, to give a psychological test, or to make a socio
logical survey. He rarely writes a  short story or a 
novel, distrusting the method of fiction. Like Mrs. 
Touchett in Henry James’ The Portrait of a Lady, he 
responds to literature as she responded to a comment 
by her son: “ ‘I don’t think I know what you mean; . . . 
You use too many figures of speech: I could never 
understand allegories. The two words in the language 
I most respect are yes and no.’ ” 2

The Mennonite with his concern for plain speech 
does not often turn to literature as a way of seeing, 
a mode of apprehending reality. Yet the method of 
fiction, neglected though it has been, may be one of 
the most fruitful methods of determining who a Men
nonite is. History can only tell us what the Mennonites 
were, theology' can only tell us what they believe about 
the things that matter, psychology and sociology are 
limited by what can be empirically examined in time 
and space. Literature, on the other hand, as Roland 
M. Frye reminds us, “is probably the most faithful 
mirror of human existence which man can create,” 
attempting to involve us “in the great wholeness of 
human existence.” 3 I t  recreates the atmosphere, the 
mood, the flavor, the color, the feel, the sound of a 
place. In this article I want to consider literature as

a mode of apprehending the nature of man which is 
too often neglected by the Mennonites. Too many 
studies of Mennonite literature have been source studies 
or attitude studies. I am interested in the larger ques
tion of the nature of man.

I intend to examine the way and with what success 
fiction writers have tried to see die character of the 
individual Mennonite and the moral and mental quali
ties which distinguish Mennonites as a homogeneous 
group. To examine the corporate character of the 
Mennonites is admittedly difficult, for it assumes that 
there is such a thing as a corporate character of the 
American Mennonites, a dubious assumption at best, 
particularly since I am making no effort to distinguish 
between Swiss and Low German Mennonites, a dis
tinction I was taught surely exists. I realize that I am 
dealing with an abstraction when I speak of the Men
nonite character, and I rather distrust abstractions.

I am sure that what is most important about the 
Mennonites is not their abstract character, for this 
can be arrived at only by extreme oversimplification 
and by withholding the right information. Most of us 
want to be known as individuals, not as members of 
a group. Furthermore, the novelist’s function is pre
cisely the opposite of mine; he wishes to present not 
a neat concept of a group, but life as he envisions it 
with all its inconsistencies, its rough edges, its non
sense, its degradation as well as its glory.

Neverdieless, I am interested in this paper not only 
in individual American Mennonite fictional characters 
but also in the Mennonite character in its corporate 
sense, for it is an important abstraction and tells us 
something important about individuals as well as about 
the group.

I want to examine, then, some ways of looking at 
Mennonite characters and the Mennonite character 
in four novels: Caroline Chesebro’s The Foe in the 
Household (1871); Gordon Friesen’s Flamethrowers 
(1936); Rudy Wiebe’s Peace Shall Destroy Many 
(1962), and Warren Kliewer’s The Violators (1964).

The Foe in the Household
Little is known about Caroline Chesebro (1825-1873) 

though she is briefly discussed in the Dictionary of
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American Biography. Her novels and short stories are 
rarely read today. The Foe in the Household, published 
first in the Atlantic Monthly4 and reprinted in book 
form—was her last novel. It is, to die best of my knowl
edge, die first American novel to use the Mennonites 
in fiction.2 To the best of my knowledge it has never 
been mentioned in any study of Mennonite fiction. 
I have been unable to discover Miss Chesebro’s source 
of information or contacts with the Mennonites, but 
this information is not relevant to my purpose.

The setting of The Foe in the Household is in Swat- 
ara which is in Pennsylvania. The central figure in 
the novel is Delia Rose, the intelligent and demure 
daughter of Bishop Rose of the Mennonite church. The 
central plot turns on Delia’s marriage, contrary to the 
rules of the Mennonite church, to a non-Mennonitc, 
Edward Rolfe, a prepossessing and enterprising young 
engineer. To avoid hurting the bishop whom both Ed
ward and Delia love they intend to keep the marriage 
a secret until his death at which time Delia will leave 
the Mennonite church. However, Edward Rolfe is 
killed before the bishop dies. Father Trost, an old 
Methodist itinerant preacher and an enemy of the 
Mennonites, had performed the wedding ceremony as 
he was leaving to become a missionary among the 
Indians. After seventeen or eighteen years he returns 
to Swatara, and Delia fears that he will reveal her 
secret. Indeed, the main import of his preaching is 
now, as it had been in the past, against the Mennonites 
who were “a people who lived in violation of their own 
laws, traitors to their own government, |and] deceivers 
. . .” (p. 49). Delia knows that Father Trost has her 
in mind, for no one knows of her marriage to Rolfe, 
and she has in the meantime married Friend Holcombe, 
who after her father’s death has become the leader 
of the Mennonites. Delia, moreover, has secretly given 
birth to Rolfe’s child, Edna, who is now living with 
Delia and Friend as an adopted daughter. Friend, how
ever, is unaware of his wife’s former marriage or of 
Delia’s relationship to Edna.

Delia finally admits her marriage to Rolfe and her 
relationship to Edna to Dr. Detweilcr, an old and 
trusted friend who had encouraged her to many Friend 
Holcombe. Detweiler advises her to protect the in
nocent and not to reveal her indiscretion. In the end, 
however, Delia must confess her former relationships 
both to her husband and to the church. Both forgive 
her because in the intervening years she has lived a 
blameless and upright life.

Miss Chesebro’s depiction of both the individual and 
corporate character of the Mennonites is extremely 
sympathetic. Delia, though she is indiscrete in secretly 
marrying Rolfe, is from the first and throughout the 
novel presented as possessing “a rare intellect, a rare 
sweetness, and a dignity of character” which command
ed “reverence and love” (p. 1). She knows how to 
sympathize with trouble, perplexity, and sorrow (p.

102). Even to her enemy she is gentle, kind, and for
giving, and when she makes her confession to the con
gregation, her past rectitude “seemed to force itself 
in between the people and that testimony she had 
given against herself” (p. 111). To a man they forgive 
her. “They*- all loved her . . . who had so loved and 
honored them; . . . indeed it almost seemed, when she 
stood among that little company after the meeting was 
dismissed, as if she had come there for congratulation 
and for homage” (p. 111).

A comparable virtue is attributed to Friend Hol
combe. Though finn in maintaining obedience to 
Mennonite doctrine, he is “frank, trustful, [and] gen
erous” (p. 14). Almost Christ-like, he preaches the gos
pel which is incarnated in his life. Fie is sympathetic, 
gentle, earnest in his utterance (p. 39), and forward 
looking, teaching a school in winter in spite of the 
prevailing views that “world’s wisdom was not the 
treasure which Mennonites desired for their children” 
(p. 61). Humble, yet possessing manly dignity, he could 
accept the bishop’s mantle with a clear conscience 
(p. 61). He is eager to establish friendly relations with 
Father Trost in spite of his constant denunciations 
against the Mennonite system. He accepts the acci
dental death of his own daughter Rosa with Christian 
submission and the firm hope of meeting her in heaven. 
And after Delia’s confession, the unity between Friend 
and Delia, which had been excellent before, now ap
proaches perfection: “Man never came so near to 
woman; life was never more completely merged in 
life. He had forgiven her and said there was nothing 
to forgive” (p. 114).

The corporate character of the Mennonites of Swat
ara is depicted with no less admiration. Though the 
Mennonites are a “peculiar people”—the phrase was 
current even in 1868—using “a marked simplicity of 
garb” (p. 38), they are, nevertheless, sturdy, honest, 
hard working, God-fearing, merciful, forgiving people, 
respected by almost all of the non-Mennonites—Father 
Trost is the only exception—and living happy creative 
lives.

Miss Chesebro indicates her view of the Mennonite 
character best in a scene at the meetinghouse when 
Friend Flolcombe announces that Guildersleeve, who 
has been living under the ban for twenty years, has 
asked for reinstatement into the brotherhood on his 
deathbed. As Friend Flolcombe pleads Guilderslecve’s 
case, all resentments are forgotten and nothing resem
bling “ill will or pride or exasperating memory had 
a place.” Instead “a soft light seemed to fall on the 
wonderful faces—mild evidence of the softening in
fluence with which every heart was surrounded, and 
when he [Friend Flolcombe] said ‘Let us pray for our 
departing brother, that he may reach our Father’s house 
in safety,’ there was a movement among the people, 
so immediate and so reverent that die fervor of the 
prayer seemed to do no more than express the mood” 
( p . 40).
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Miss Chesebro reveals her admiration not only in 
her direct comments but also in the plot. One of the 
dominant traits of the Mennonite character is the 
austerity and strictness of its discipline, revealed by the 
practice of shunning and the prohibition of marrying 
outside the brotherhood. It is to this strictness that 
Father Trost objects, for he insists that it makes dis
honest Christians. When Delia confronts Father Trost 
and points out that it is not Mennonite discipline that 
he is fighting but her unfaithfulness, he argues that it 
is the system which has been responsible for her perfidy.

The validity of Mennonite austerity is raised, more
over, within the group by August Ent, an articulate 
young man, a model of integrity and vigor who is 
Friend Holcombe’s closest associate in the work of the 
church. Having fallen in love with Mary, Father Trost’s 
granddaughter, August, despite his concern for keeping 
intact Mennonite church doctrine and law, raises with 
Friend the question of whether Mennonite doctrine 
is not at some points “overstrict and hard,” making too 
little allowance for human nature and thus preventing 
the growth of the Mennonitcs (p. 19).

But the Mennonite system, in spite of Father Trost’s 
and Ent’s objections, triumphs in this novel. Shunning, 
which apparently had had no effect on Guildersleeve 
for twenty years, is nevertheless instrumental in achiev
ing a deathbed conversion; he admits he has been 
wrong, that his pride was sinful and throws himself 
on the mercy of the brediren. August Ent does not have 
to determine whether the prohibition against marrying 
non-Mennonites is too rigid since Mary, after her 
grandfadrer’s death, decides for no apparent reason to 
change her mind and become a Mennonite.

The picture of the Mennonites, bodi individually 
and collectively, in The Foe in the Household is an 
idyllic and pleasant one, but our question is whether 
it tells us anydiing essential about die Mennonite char
acter. Not much, I ’m afraid.

In the first place Miss Chesebro is not a good seer. 
She does not trust her technique—fiction—or her 
readers. She persists in telling us what she ought to 
be showing us, for we never really see the Mennonites 
in dais novel. Even external details are missing. Delia’s 
Mennonite dress is described only as conforming to 
the customs of her people (p. 1), and the reader is 
expected to fill in the details. We never taste shoo fly 
pie, or any other food for that matter, or smell the cows 
in the bam, or see tobacco growing, or feel die rain 
in our faces, or note the passing seasons. Miss Chesebro 
does not even show us a broad brimmed hat or a bon
net. Images are sadly lacking so diat even the exterior 
truth which comes from close and careful attention 
to detail is sadly missing.

Even more distressing is Miss Chesebro’s sentimental 
reading of human nature, a reading which has plagued 
American Mennonite fiction in subsequent years.0 The 
assumption that men are basically good, that they are

not often unhappy or defeated, that they are rarely, 
if ever, perplexed, and, should they be, only for a short 
time in order to enjoy with greater relish the final 
victory, is simply not borne out by experience and is a 
false portrayal of human nature. The assumption that 
God is always standing ready, in the rare event that 
man should fail, eager at the slightest lisp for help, to 
give man, if not at once then very soon, what his heart 
desires is not an assumption designed to increase our 
knowledge of man’s place in tire universe. The tacit 
assumption that the Mennonites are a  chosen race 
whom God loves to honor and reward above all others 
only adds to our misunderstanding of Mennonite char
acter. Any view of Mennonite man that results in a 
smug and self-satisfied feeling is a false view.

Such sentimental novels tell us very little about the 
enigma of Mennonite man because they fail to see 
him where he too often finds himself: at the end of 
his tether, helpless before the inexorable mysteries of 
a century he does not understand; lost in a universe 
which is immeasurably huge and unresponsive to his 
needs; alienated from God, other men, and himself; 
aware that just underneath the veneer of Christian 
Mennonitism—and it is a thin veneer—lurks the savage 
or, if you will, the old Adam. To best answer the ques
tion “Who is Mennonite?” it will be necessary, I think, 
to ask the novelist who deals with the Mennonite 
theme, not that he serve as a propagandist whose most 
important function is to portray an officially approved 
view of the Mennonites so that the larger public re
ceive a good image of the Mennonite, but to ask him 
to see the Mennonite with the most lucid vision both 
in his misery as well as his grandeur.

Flamethrowers
Let us turn now to another novel which does not 

sentimentalize or overestimate human nature, Gordon 
Friesen’s Flam ethrow erspublished in 1936, and see 
what it tells us about Mennonite character. Friesen, 
though he was born of Mennonite parents, apparently 
never joined the Mennonite Brethren Church of Corn, 
Oklahoma, where he grew up.

The main character of Flamethrowers is Peter Franz- 
man who comes with his parents, Jacob and Theresa 
Franzman to the Mennonite village of Blumenhof, near 
Galliwan, Kansas, in 1910. Peter Franzman’s father, 
Jacob, intends to educate his son in spite of the opposi
tion of his wife and Isaac Liese, the founder of this 
Mennonite sect who had settled in Blumenhof in the 
1870’s. Franzman sends Peter to nearby Gallawan High 
School and then to Fenrow University, a small denomi
national, but not Mennonite, college in Iionorovia City, 
Oklahoma. At Fenrow Peter meets Miss Duane Terri- 
son, the history teacher, whose sympathetic attempt to 
discover what lies behind this brilliant youngster leads 
to something more than friendship, even though Miss 
Terrison is ten year's Peter’s senior.
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Coming home after his fhrst year of college, Peter 
finds that drought, recession, and poor management 
have impoverished and broken his father.

Back at Fenrow for his second year, he and Duane 
rebel asrainst die narrow attitude of Fenrow and bothO
are dismissed. At home for the summer Peter finds 
his father and mother living in an old shack, sick and 
neglected by all. His mother dies a horrible death, 
having lost her youthful belief in heaven, and not long 
afterward his father dies.

Peter goes back to Duane, who is waiting for him; 
the book ends with a philosophical discussion of ac
cepting die world as it is and yet clinging to a  some
what vague dream of honesty and humility. Strangely 
enough this mature philosophical outlook is given 
to him by the person who least understood Peter and 
made life most miserable for him when she was alive, 
his mother, who lurks in his subconscious, speaking 
words of wisdom to him from out in far-off space.

The individual Mennonitcs in Flamethrowers are 
despicable. Jacob, a cold, obstinate, primitive male, 
is a stupid, clumsy, fawning fool, who has both a deep 
inferiority complex and an inordinate ambition. He is 
a peculiar mixture of die highly emotional and stolid, 
the fearful and bold, die religious and the irreligious. 
At times he feels superior to God, and the next minute 
he is grovelling in fear at his feet. His wife, Theresa, is 
ignorant, impractical, resentful of her husband, and 
hates her son.

Isaac Liese, the pioneer Mennonite leader is a 
seventy-year-old sex-hungry man who even in church 
lusts for Theresa. Plis dioughts run from women to 
war, to die loss of faith among the Mennonites since 
they have come to America, to God, to his own great
ness, and back to women.

The minor Mennonite characters of Blumenhof are 
no better. Gottlieb Craftholt’s main purpose in life 
is to acquire by fair means or foul (the foul seems 
to give him more pleasure) every acre of land which 
he can get his hands on. Though not necessarily ap
proving of his techniques, the Mennonites admit that 
they would do the same if they could; they take for 
granted that his avarice should not keep him from 
being a leader of the church.

Friesen’s depiction of the Mennonite character, like 
his depiction of the Mennonite individual, is derogatory. 
Contrast Chesebro’s reverent and forgiving Menno
nites, reinstating the banned Guildersleeve at the meet
ing house, with Friesen’s description of a  church sendee:

An air of dismal hopelessness hung over them all; it 
was as though they had completed their lives long ago 
and were merely hanging on, waiting for death. It was 
a strange thing that here in this religious gathering, 
among these men and women who professed themselves 
to be true followers of the creator of all life, heirs of 
a close companionship with that creator for which

their ancestors had waded through blood, and fought, 
unremittingly for centuries, among these men and wom
en who believed themselves closer than any other group 
of humans to that powerful regenerative force, there 
should exist sucii an atmosphere of exhausted and ir
recoverable mankind. The people were almost sullen 
in their lethargy of spirit. Their clothes, their tones of 
speech, their few actions, their faces, their hands, 
showed nothing of a creative, joyous life, nothing of 
love and respect for creation, but rather a  sour, total 
disinterest, a mistrust of life, and a decision, as though 
in spite, to live it as dully as possible. . . .  It would have 
been difficult to find a group of men and women any
where so devoid of all evidence of joy, so devoid of all 
zest for living, so devoid of all spirit (p. 213).

Friesen’s Mennonites, then, are stupid, sickening, re
pulsive, and obnoxious, living in a “world of grotesque 
unreality!” They are deceitful, vicious, dull, apathetic, 
cruel and greedy, and the reason, in part, is that their 
doctrines and disciplines make them so, though in part 
they are benighted because of the “devastating effect 
on childhood and youth of mankind’s implacable war
fare, not only in the trenches with stalking soldiers 
hideously casting liquid fire in the faces of their fellow- 
men, but wherever life moves and men and women 
harbor fears of themselves and hatred toward others.” 8

But just as Chesebro’s sanguine picture of the Men
nonite failed to tell us much about Mennonite char
acter, so Friesen’s more pessimistic view tells us too little 
about Mennonite nature. Constantly nudging us to 
make certain we realize that Jacob is a clumsy, stupid 
fool, or that the Mennonites are insipid, Friesen fails 
to let the story tell itself. The reader does not feel 
that he is taking part in an actual present experience, 
without the interference of an authoritative guide. 
Friesen gives the reader no opportunity to make up 
his own mind about the characters.

Friesen’s anger at the Mennonites interferes with 
our understanding of who they are. Friesen’s people 
are caricatures, not living people. The reader rejects 
them outright. Indeed his anger thwarts his intention 
of revealing man’s inhumanity to man. But he helps us 
see the Mennonite more clearly than Ghesebro does. 
Blumenhof is more fully realized than Swatara, but not 
much. Neidier author is aware of die importance of 
the Mennonite community in shaping the Mennonite 
character. Though Friesen is more successful than 
Ghesebro in depicting the Mennonite world, Blumen
hof never comes to life, never is realized as a  commu
nity which wins our willing suspension of disbelief.

There is some literary life in Isaac Liese for all his 
corruption—perhaps because of it—but still Isaac, 
Jacob and Teresa Franzman, even Peter Franzmen and 
Duane Terrison, are moribund as literary creations. 
For all Friesen’s amateur psychoanalyzing, we do not 
get to know his characters, and they neither illumine 
a dark corner of the human mind nor take us any
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deeper into the heart of darkness, which we so per
sistently forget lies at the heart of our fractured world.

Certainly the deadly spirit of the Mennonites of 
Blumenhof is familiar to all of us; we know it exists; 
we have felt it; and certainly it is more believable than 
the insipid goodness described by Miss Chescbro. But 
man is surely more than the sum total of the depressing 
forces which impinge upon him and surely, too, there 
were other more creative forces at work in Blumenhof.

A novel should never be judged by how sympatheti
cally an author treats the Mennonites, or even how 
realistically or accurately; it must be viewed in the 
light of its ability to create a setting which is con
sistent within itself and which is peopled by men and 
women who act in accord with the world which the 
author has created for them and who have verisimili
tude and probability. It must be viewed further in the 
light of the measure that that world and those char
acters take of man both in his glory and in his sin. 
Neither Chesebro nor Friesen succeed in his glory and 
in his sin. Neither Chesebro nor Friesen succeed either 
in creating a viable world or in taking the measure 
of man.

Both Chesebro and Friesen pervert the novel be
cause they offer the reader an escape from rather 
than an involvement in life. Both present unreal and 
unrealized worlds. Both impede as much as forward 
man’s search for an answer to the question of his 
identity, Friesen by implying that the Mennonite char
acter is determined by forces over which it has no 
control, Chesebro by depicting a sentimental and false 
hope in man’s basic goodness.

Neither the Foe in the Household nor Flamethrowers 
tell us much about the Mennonite character because 
botli have a superficial view of the nature of man. 
Chesebro believes that men are inevitably good. They 
triumph easily over obstacles. No problems are in
superable. Friesen, though he depicts the Mennonites 
in their less savory aspects, still offers for Peter an easy 
escape. All he has to do is to leave the Mennonite 
community, marry Duane, rid himself of Mennonite 
narrowness, and all will be well. Both, therefore, are 
unaware of the enigmas of human nature.

In the Foe in the Household the obstacles to over
come reside in forces outside the Mennonite community. 
Since the point of view is Mennonite, the forces to 
overcome are non-Mennonite. In Flamethrowers the 
point of view is anti-Mennonite; therefore the evil 
forces are within the Mennonite group. In both cases 
there is little or no recognition that the evil is in man’s 
heart, be it a Mennonite or a non-Mennonite heart. 
Neither takes sin and evil very seriously.

Rudy Wiebe in Peace Shall Destroy Many and War
ren Kliewer in The V io la to r s on the other hand, 
aware of the importance of the Mennonite community 
in revealing character, painstakingly create a coherent 
and believable sense of place, though in quite different

ways. They succeed where Friesen and Chesebro fail. 
Swatara hardly exists at all, it is so vague and in
definite, and Blumenhof is so grotesque that it is untrue 
to the motives, impulses and principles that shape our 
lives. But both Wapiti and Waldheim take on real 
character as places. Wicbe and Kliewer have in a 
sense domesticated the Mennonite community so that 
we recognize it, see it with a clearer and more profound 
vision, and feel at home, though not necessarily com
fortable, in it. Just as anyone who reads Willa Gather’s 
M y Antonia cannot help seeing the Nebraska prairies 
with a clearer perception, so anyone reading about 
Wapiti or Waldheim will never see a  Mennonite com
munity in the same old way again, and will see it 
more clearly than if he only took a careful sociological 
survey or wrote a history of it.

Peace Shall Destroy Many
Rudy Wiebe carefully develops Wapiti with the sure 

touch of an accurate and careful observer who knows 
the craft of fiction well enough not to crowd the 
canvas but to highlight certain significant details, sup
press others, rescue from obscurity the incident which 
is typical, tone down the sensational and unrepresenta
tive (something Friesen never learned to do), yet at 
the same time reveal men not as angels or as devils 
but as fallible humans.

Rudy Wiebe gives verisimilitude to Wapiti not simply 
by splashing around ample touches of local color, 
though these are present when they are important to 
the development of the theme, but by showing how 
all roads lead to the church, which imposes its 
discipline on all aspects of its members’ lives, coloring 
their activities and personalities. Wiebe furthermore 
emphasizes Wapiti’s isolation from the rest of the world, 
an isolation carefully chosen by the founders and 
carefully maintained in order to avoid the corruption 
of the world. Our awareness of Wapiti’s isolation, how
ever, is tempered by our knowledge that what happens 
in Wapiti is played out against the backdrop of a world 
war, for the time is 1944, the year of the decisive battles 
of World War II. Finally, Wiebe’s emphasis on the 
decent, simple, frugal, and industrious manner of life 
in Wapiti mark it as a Mennonite community. While 
Wapiti is indubitably Mennonite, what is far more 
significant is that it exists in its own right as a living 
community understandable to all readers whether they 
have ever known a Mennonite community or not.

Against this carefully sketched backdrop we see the 
central character of Wiebe’s book, Thomas Wiens, a 
sensitive eighteen-year-old Mennonite, waiting for his 
draft call. Committed to Mennonitism, Thom, search
ing for identity, self-knowledge and viable standards, 
is nevertheless in conflict with some of its values be
cause he finds them inadequate, perhaps false, even 
phony. Thom, though isolated, is able to see the ten
sion between the values of Wapiti and the values of
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the larger world to which he also owes an allegiance. 
Naive, innocent, self-righteous at the beginning of 
the novel, he is yet honest and unafraid to face un
pleasant facts, and in the end he has leaimed the im
portant lesson of the novel: that no forest and bush, 
no matter how dense, can keep evil from his life, for 
it is present in the Wapiti community and within his 
own heart.

In his quest for viable standards it is shattering for 
Thom to discover that he cannot find them in Deacon 
Block, the staunch defender of Mennonite traditions, 
the man who sacrificed so much to bring the Wapiti 
Mennonites to Saskatchewan fi'om Russia, for the dea
con not only opposes Thom’s efforts to help the native 
Indians surrounding the Mennonite community but is 
also guilty of heinous sins.

In his quest for a faith to live by Thom discovei-s, 
further, that he cannot find this faith inside himself, for 
he discovers his own unworthiness. Deploring Herb 
Unger’s defection from Mennonite principles, Thom 
soon discovers how difficult it is to keep his temper and 
maintain his nonresistant principles. He resents the 
lascivious glances Herb casts at the willowy teacher, 
Rozia, only to discover himself looking at hex' with more 
than friendly interest a moment later.

Thom, then, tells us much about what it means to be 
a Mennonite: to search constantly to make the Men
nonite insights applicable to the present, to understand 
what is involved in living in an isolated community 
which yet must retain a relationship to the larger world; 
to i-etain what is permanent in Mennonitism and dis
card, if necessaiy, what is peripheral. But he also helps 
us to be more aware of the deeper, unnamed feelings 
which foim the substratum of our being, to discover 
the sad truth of the human heart.

Thom’s stumbling block, the deacon, is pei'haps the 
most vividly realized character in the novel and easily 
ranks as one of the strongest character portrayals in 
American Mennonite fiction. Under extreme provoca
tion, he had killed a man in Russia, but instead of con
fessing his sin and living with it, he has tiied to atone 
by an attempt to provide the Mennonites with an 
island of holiness in an evil woiid.

But with the coming of the war the world has in
truded even over the forest and the brush which has 
served to isolate the Mennonite of Wapiti from the rest 
of the woiid. Deacon Block finds the woiid and its 
sin intruding into his own home when his unmanned 
daughter dies in childbirth. The father of the child is 
Louis Moosomin, a  dirty, iiresponsible half breed whom 
Block has had to hire because the war has made other 
help unavailable. Block’s subsequent brutal treatment 
of Louis Moosomin is understandable, but in the light 
of his own guilt and his own pretensions to purity, the 
act is revolting, and we see the savage underneath the 
Christian-Mennonite veneer. Still he is not altogether 
villainous and Wiebe’s portrayal of this despicable yet

remarkable man is admirable. Unable to admit his 
sins openly, Block nevertheless suffers inwardly. He is 
willing to damn his own soul in order to save his son’s, 
and he does in his way love Elizabeth. Though harsh in 
his condemnation of Thom, he sympathizes with his 
questioning spirit. And there is never any question 
about the generous contributions Block has made, both 
in time and money, to establish the Wapiti Mennonite 
community.

Deacon Peter Block is a  vividly realized character; 
he is clearly etched on our consciousness. He is one 
kind of Mennonite, a kind we could do without. But 
to fully know oneself as a Mennonite—or a human 
being—is to learn how easily we can wear Deacon 
Block’s shoes. Perhaps that is why he makes us so 
uncomfortable.

Wiebe tells us something about who a Mennonite is 
by taking sin seriously. Realizing one of the funda
mental truths of human experience and of religion— 
the staggering fi*eight of human depravity—Wiebe 
makes the old Adam uncomfortably obvious, showing 
the reader that underneath the thin and brittle 
crust of decency lurks the savage, not only in cor
rupt men like the Unger brothers but also in ostensibly 
good men like Thomas Wiens and Deacon Block. 
To put it in biblical terms Wiebe is not very sanguine 
about the perfectibility of human nature, but exempli
fies Paul’s old and bitter troth that “all have sinned 
and come short of the glory of God,” and Wiebe knows 
what it is so easy to forget: that that all includes even 
the Mennonites as well as everyone else. Thom finds 
it difficult, as we all do, to translate Paul’s troth into 
the first person singular. It had been difficult enough 
for Thom to realize the canker at the heart of the 
Wapiti community, that the people he admired for 
their Christian standards were sinnei's, but he found 
it even more difficult to learn that “such wells of de
pravity yawned in his empty self that he could only 
shudder and pray for diversion” (p. 227).

But Thom realizes what not many characters in 
contemporary fiction discover: the possibility of grace 
and redemption. Tlxe debacle that occurs at the Christ
mas program at Wapiti school makes the necessity of 
redemption vexy obvious to Thom. Reflecting on the 
defection of the Mennonites from their faith in love 
and on his own outburst of anger and his reliance on 
force, he remembers the Christmas play which ended 
with the wisemen at an old bam in Bethlehem where 
one of the shepherds, played by a half-breed child, 
assures them that this is the end of their journey and 
leads them into the stable to the mangex*. But Thom is 
not certain that the problems raised by his discovery of 
evil in Wapiti, by the war in Europe which affects his 
life, by his bitter confrontation with his own worst na
ture can end at the barn of Bethlehem. But he is sure 
that they cannot be solved in “the paths of conscience
less violence of the Unger brothers” nor in “one man’s
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misguided interpretation of tradition. They brought 
chaos” (p. 237).Thom concludes that he, too, must 
find his way to the manger, to God’s revelation of him
self in the incarnation and, the teachings of Jesus Christ.

Perhaps more than any other American novelist 
Rudy Wiebe has given us in fiction an answer to the 
question with which we began: “Who is a Mennonite?” 
I know more about who a Mennonite is after having 
met Thom Wiens and Joseph Dueck than if I had given 
the Minnesota multiphasic personality inventory, the 
strong vocational interest test, and the Bender-Gestalt 
test to some of Thom’s prototypes attending Goshen, 
or more likely Tabor or Bethel College. And we all 
know, I am convinced, even if we are loath to admit it, 
a great deal more about the ambiguities of Mennonite 
character after meeting Deacon Block and the Unger 
brothers. It will be more difficult after reading Peace 
Shall Destroy Many, to view Mennonite character 
through the haze of late nineteenth-century liberal 
theological thought, to see it as isolated and different 
from human nature in general, and more difficult to 
see it in oversimplified ways.

The Violaters
The last book I would like to consider is Warren 

Kliewer’s book of short stories, The Violators. Klicwcr’s 
community, Waldheim, an isolated village in Manitoba, 
is nevei called Mennonite, though it bears some re
semblance to a Mennonite community. It is neverthe
less worthwhile to consider these stories because Wald
heim and its characters resemble the Mennonites and 
are a mirror in which the Mennonites may perceive 
some likenesses.

Like Wiebe’s Wapiti, Kliewer’s Waldheim is a vividly 
realized place. Like Wapiti it is isolated from the rest 
of the world. The larch and birch forest which sur
round it make it almost unapproachable and the wind
ing dirt roads leading into Waldheim make it almost 
inaccessible. Every effort is made to discourage contact 
with the outside world—“the city is full of wickedness,” 
pastor Schultz tells his congregation—or with those 
non-German elements that have intruded into Wald
heim. The railroad which runs through the village 
rarely leaves a passenger. When the depot bums, no 
effort is made to rebuild it, for traffic in and out of 
Waldheim is discouraged.

Even more clearly than Peace Shall Destroy Many, 
The Violators makes obvious that the day when a 
church can successfully live isolated from the larger 
world is over. Though confusing, the roads do lead 
into as well as out of Waldheim. As the train passes 
through the village its whistle seems to “split the wall 
of the church,” and the pounding of the train’s driving 
wheel causes the church “to tremble and shake and 
.. .ro c k ” (p. 78).

The Canadian broadcasting company places an ultra 
high frequency television tower with two of its legs

in the back yard of the parsonage, and the church 
first ignores them as evil, but later domesticates them 
by using them as a washline for the parsonage, by 
planting flowers and ivy around them, and finally by 
using the tower in the summer for meetings of the 
ladies aid and then for a wedding.

Kliewer’s evocation of a sense of place warns us 
of the dangers of isolation on the character of the iso
lated. Isolation has not kept Waldheim pure any more 
than it had kept Wapiti pure. The pride which makes 
the Germans (Mennonites) feel that they alone have 
a peculiar and unique knowledge of and relationship 
with God, the conceit which allows them to feel so 
righteous that they distrust and even hate the French 
Canadians, the covetousness which makes saving money 
almost as religious as praying, as well as the other four 
of the seven deadly sins—envy, gluttony, sloth, and 
lechery'—are very evident in the saints of Waldheim. 
These sins do not originate, as the leaders of the Ger
man (Mennonite) church think, in the outside world 
but in the human heart.

Hypocrisy, unbelievable cruelty such as that dis
played by Ezra Wiehens at his wedding and at his 
death, perversion even in old deacon Engeler who had 
been for many years a good church member, ignorance, 
stupidity, concern with stupefying trivia, and a com
plete misunderstanding of the nature of man and of the 
world are evident in the Germans (Mennonites). The 
Reverend Schultz is constantly irrelevant and impotent 
in the face of the most simple problems. He can only 
utter a cliche, quote Bible verses—neither of which are 
relevant—or offer a helpless prayer.

A warning needs to be inserted here. Waldheim, 
though sharply realized and its inhabitants, though very 
much alive, are not intended to be realistic portrayals 
of a typical Mennonite community or typical Menno
nite characters. Kliewer finds the form for his short 
stories not in a photographic representation or even 
from a careful representation of what is. Kliewer finds 
his form not from human circumstances which can be 
verified by referring them back to human circum
stances, but from a different form of vision, a vision 
which attempts to present man as having transcendent 
as well as realistic and human dimensions. At times 
the vision is a humorous one—Schultz’s ability to com
pletely miss the point of a problem and his consequent 
inapposite remarks, for example—and we see both 
man’s plight and his foibles. We can, thus, see man— 
Mennonite man as well as all men—as a creature of 
infinite worth but we can, at the same time, see him as 
comical and with the tendency to take him far too 
seriously.30

To locate Waldheim precisely on the map and to 
label it “Mennonite” would be to miss the point of the 
short stories. Kliewer’s comedy has a sting in it: there 
is too much of Waldheim in all of us. By reducing our 
complex world into the very simple and elemental one
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You Are the Soul

By Jacob Sudermann

You are not mind so much as thought’s reflection, 
you are not heart as much as love’s intent, 
and when the mind denies the heart’s presumption, 
your hurt’s the mortal element.

When reason lines its lens to subtle focus, 
to trap you in some hairbreadth field of light, 
you are not there to honor this diagnosis; 
mercurous phantom, you are reason’s blight.

And when stout heart reiterates profoundly, 
immortalizing all love touches on, 
your enigmatic smile emblazons proudly 
the confirmation death shall die upon.

of Waldheim, he helps us to see our cracked human 
nature in a more stark way. There is something fright
ening in all of us that makes us refuse to look beyond 
our narrow boundaries and to see ourselves as we really 
are. These stories make us aware that isolation from 
and ignorance of evil does not destroy it, that spiritual 
self-sufficiency too frequently means irrelevance and in
effectiveness, that our concern to keep the protective 
forest between us and others who seem to be the source 
of all the wickedness in the world may blind us to our 
own involvement in the very evil we are trying to es
cape, and that the evil which we would like to ascribe 
to something outside ourselves is really within us, and 
it is there that we must do battle with it. Klicwer, 
then, breaks down the reassuring limitations, the com
forting restrictions and blind spots of unimaginative 
“sanity” of the polite, conventional, the well-ordered 
normal world and confronts us with a violent world, 
a messy world which we normally contrive to ignore.

Both Wiebe and Kliewer recognize that Mennonite 
character has been determined largely by the Menno
nite community. Indeed, Thom Wiens and pastor 
Schultz arc what they are largely because they are

members of the Wapiti and Waldheim community; if 
they existed anywhere else, they would be different peo
ple. But both Wiebe and Kliewer realize that a mod
ification has been and is taking place. Wapiti and Wald
heim must be presented against the background of a 
larger society which impinges upon and modifies the 
Mennonite community and Mennonite character.

Let us return to the question with which we began: 
“Who is a Mennonite?” Do these novels answer our 
question? We must give a hesitant and qualified an
swer. Certainly they do not take us as deeply into the 
mystery of our identity as Hawthorne’s Scarlet Letter 
or Melville’s Moby Dick. Chesebro and Friesen are 
little more than a pretty diversion and a petulant out
burst of anger, though even these two occasionally ex
press some valid insights into the nature of man. But 
certainly the nature of man is not as simple as these 
authors tell us, and we need to avoid the terrible sim
plifiers and to be made more conscious of the mystery 
of iniquity.

Wiebe and Kliewer, each in his own way, have made 
us more sharply aware that the novel can be more 
than a Mennonite substitute for a movie extravaganza, 
offering a temporary relief from our spiritual blindness 
about ourselves. It can be a sacrament of disturbance 
involving us in the most drastic exposure to the unlove
ly truth of the human heart, forcing us to question the 
conventional notions by which most men live on easy 
terms with themselves, obliging us to examine the 
grounds of our faith, and even forcing us to ask with 
more urgency and more seriousness the question: “Who 
is a Mennonite?”
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■ American Mennonite Fiction:
A Contribution Toward a Bibliography

By Elmer F. Suderman

This bibliography, the first of its kind, includes novels written by Mennonite authors—whether they are about 
themselves or about other topics—and novels about the Mennonites written by non-Mennonite authors. It in
cludes both United States and Canadian authors, but not European authors and novels. It does, however, 
include those European Mennonite novelists who came from Germany and Russia to Canada and the United 
States, even when their novels deal with the European scene. Both juvenile and adult fiction is listed. Both 
novels and short stories are included, though I  am aware that the listing of short stories is very incomplete. Nor 
can I claim completeness for the novels. Though my interest in Mennonite fiction extends back to 1946 when 
I wrote a master’s thesis on the subject, I must underscore the fact that this is only a contribution to a bibli
ography. Any additions'to this bibliography would be welcome in order that it might be made as complete 
as possible. I have in some cases allowed incomplete entries to stand in hopes that someone might supply 
the full information. Another bibliography which would include all book reviews and all articles and theses con
cerning the Mennonite theme in fiction would be an invaluable aid to the Mennonite scholar interested in 
the subject.
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---------------. Rosanna of the Amish. Huntington, Pennsyl
vania: Yoder Publishing Company, 1944.

Mcnnonitischc Volkswartc, ed. and pub. by A. B. Dyck 
(Warte-Verlag, Steinbach, Manitoba, 1935-38), con
tains numerous short stories of which only a few have 
been referred to.

(See also, “Mennonites in Literature,” The Mennonitc 
Encyclopedia, Vol. I ll ,  pp. 353-374.)

The Martyr’s-Witness in Mennonite Life

M a n y  o f  o u r  readers have written us to state that they found the April issue of Mennonite Life devoted to the 
testimony of the Anabaptist martyrs one of the best produced during the over 20 years of publication. Through 
the courtesy of a friend we were enabled to send 1,000 copies of the April 1967 issue of Mennonite Life to 
Mennonite churches and libraries. This was done in the hope that the pastors would call this issue to the atten
tion of all those in the congregation involved in religious education of the young and old. This issue particularly 
designed to be used with young people is already being put to good use in that area. We have received orders 
for single copies, ten copies, and even 125 copies. We are however certain that many more will want to order 
copies for the coming year for the educational program of churches and schools. The first printing is nearly ex
hausted. It would be helpful to find out how large a reprint we should make before the fall activities begin.

Order copies of the Martyrs’ Mirror issue (April, 1967) from Mennonite Life, North Newton, Kansas. 
The price of a single copy is 75 cents. You will receive a discount of 50 percent on 10 copies or more.
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Mennonite Research in Progress, 1966
By Cornelius Krahn, Melvin Gingerich, J. P. Jacobszoon

In  t h e  A p r i l ,  1966, issue of Mennonite Life, we reported about numerous research projects including M.A. 
and Ph.D. dissertations. Preceding April issues since 1949 (except in 1961, 1963 and 1967 when they were in 
the July issues) contain similar information under the headings “Mennonite Research in Progress,” “Men
nonite Bibliography” and “Books in Review.” Of special significance is the article entitled “Anabaptism-Menno- 
nitism in Doctoral Dissertations” which appeared in the April 1958 issue. The listing of additional dissertations 
is being continued annually in this column. The editors of Mennonite Life will be pleased to receive informa
tion about research in progress and dissertations to be included in subsequent issues.

Doctoral Dissertations
Brown, H. O., “Jan Laski, a Theological Biography,” Ph.D., 

Harvard University, 1967.
Davis, K. R., “Medieval Ascetic Vitality as a Factor Under

lying Protestant Disunity and the Emergence of Anabap- 
tism in the Early Sixteenth Century,” Ph.D., University 
of Michigan (in progress).

Gross, Leonard, “Peter Walpot, Hutterite Bishop, 1520- 
1578,” Ph.D., University of Basel (in progress).

Hancock, Alton, “Philip of Hesse and the Anabaptists,” 
Ph.D., Emory University, 1967.

Juhnkc, James C., “The Political Acculturation of Kansas 
Mennonites, 1874-1940,” Ph.D., Indiana University (in 
progress).

Koelpin, Arnold J., “Lutheran and Anabaptist Auseinander
setzung over the Question of Baptism in the Sixteenth 
Century,” Ph.D., University of Erlangen (in progress).

Landing, James E., “The Spatial Development and Organi
zation of an Old Order Amish-Beachy Amish Settlement, 
Nappance, Indiana,” Ph.D., Pennsylvania State University, 
1966.

Maust, Earl M., “The History and Development of Music 
in Mennonite-Controlled Liberal Arts Colleges in the 
United States,” Ph.D., George Peabody College (in 
progress).

Payne, John, “The Sacramental Theology of Erasmus,” 
Ph.D., Harvard University, 1967.

Stoltzfus, Grant M., “History of the Ohio Mennonite Con
ference,” Th.D., Union Theological Seminary, Rich
mond, Va. (in progress).

Zeman, Gerald Knox, “The Anabaptists and the Czech 
Brethren in Moravia, 1526-1628,” Ph.D., University of 
Zurich, 1966.

M.A. Thesis
Brinsma, Reinder, “The Relationship Between the Men

nonite Practice of Feet Washing and the Practice of the 
Seventh-Day Adventist Church,” M.A., Andrews Uni
versity, Berrien Springs, Mich, (in progress).

Hughes, Richard, “The Restitution Motifs of the Ana
baptists and Alexander Campbell,” M.A., Abilene Chris
tian College (in progress).

Karoks, Erika M., “The Role of Anabaptism in the Refor
mation of the Sixteenth Century, 1525-1535,” M.A. (in 
progress).

Moore, Jerry A., “Immigration of the Russian Mennonites 
as Reflected in and Influenced by the Herald of Truth 
1870-1880,” M.A., Illinois State University (in progress).

Nafziger, Estel Wayne, “The Mennonite Ethic in Weberian
Framework,” M.A., University of Illinois, 1965.

Toews, Jacob J., “Early Mennonite Brethren Missions,”
M.A., Winona Lake School of Theology.

Mennonite Encyclopedia
A reprint of The Mennonite Encyclopedia is being pre

pared by its publishers and editors. The schedule for the 
reprinting of the Encyclopedia calls for a volume annually 
from 1967 to 1970. The editors are requesting information 
about erroneous dates and misspellings. Since the Encyclo
pedia is to be reprinted by the offset process, only a limited 
number of new lines can be substituted for the incorrect 
ones as necessary. Information regarding corrections can be 
sent to the editors of The Mennonite Encyclopedia, Corne
lius Krahn and Melvin Gingerich. The publishers are: The 
Mennonite Publishing House of Scottdale, Pennsylvania; 
Faith and Life Press, Newton, Kansas; and The Menno
nite Brethren Publishing House, Hillsboro, Kansas.

Parallel to this reprint, the publishers and the editors 
are making plans for a thoroughly re%'ised and up-to-date 
edition which is scheduled to appear by 1980. Suggestions 
for major changes, revisions and additions to articles, as 
well as new articles, are welcome.

North American Committee for 
Documentation of Free Church Origins

The purpose of the North American Committee for 
Documentation of Free Church Origins (American TAK) 
is to promote research, publication and distribution of 
source material relating to the Anabaptist movement and 
to other historic free churches with an emphasis on the 
period of the sixteenth century. This Committee has Euro
pean roots. In July 1963, at the meeting of the Täuferakten 
Kommission (TAK) at Heidelberg, it was suggested and 
approved that American and Dutch TAK committees be 
organized. The American TAK members, Cornelius Krahn 
and Irvin B. Horst were asked to initiate the American 
branch while N. van der Zijpp was willing to start such an 
organization in the Netherlands. The parent of the TAK 
is the German Verein für Reformationsgeschichtc (VRG). 
In 1920 the VRG created a commission to study Anabap
tism. After World War II, this Täuferakten Kommission 
(TAK) was revived with the financial help of the German 
Mcnnonitischcr Geschichtsverein (MGV) and two Ameri
can Mennonite historical organizations represented by Har
old S. Bender (Historical and Research Committee of the
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Mcnnonitc General Conference) and Cornelius Krahn (His
torical Committee of the General Conference Mennonite 
Church). Numerous volumes of Anabaptist sources were 
published in rapid succession (see Roland II. Bainton’s 
report, “Anabaptist Source Materials,” in the July 1953 
issue of Mennonite Life, p. 145).

The first meeting of invited American representatives 
took place in July, 1963. George H. Williams was elected 
Chairman; Cornelius Krahn, Executive Secretary; Irvin B. 
Horst, Recording Secretary; and Franklin II. Littell, Treas
urer. Karl S. Meyer (Foundation for Reformation Re
search) and C. J. Dyck (Institute of Mennonite Studies) 
also became members of the Committee. At the meeting on 
April 22-23, 1965, the organizational plans were completed 
and additional members were added to the committee. At 
the meeting in Washington, D.C., on December 27-28, 
1966, the Committee constituted itself and worked out 
proposed By-laws. A meeting was planned to take place 
in connection with the Conference on the Concept of the 
Believers’ Church on June 26, 1967, at Louisville, Ky.

As previously stated, the purpose of the Committee is 
to promote research in the realm of Anabaptism and the 
historic free churches. The Committee intends to continue 
the promotion and sponsorship of publication of sources 
and historic and systematic treatments of materials in this 
field. The Anabaptist and related sources will be translated 
into English and, if possible, made available in paperback 
form to be used in colleges and graduate schools. Sugges
tions about sources of interest and individuals at work in 
preparing them are solicited. They can be sent to the 
chairman, the executive secretary or other members of the 
Committee. The Committee has decided to hold its annual 
business meeting in connection with the meeting of the 
American Society of Church History.

The Committee on Free Church Origins is an affiliate 
of the Foundation for Reformation Research. This Founda
tion, at St. Louis, Missouri, is an outstanding research 
center. The primary research media are microfilms obtained 
from Europe devoted to the Reformation. Mr. Ronald E. 
Diener is the newly elected Executive Director of the 
Foundation.

A Dutch branch of the T  AK was founded recently by 
the following scholars: W. J. Kooiman (Amsterdam). 
Chairman; H. W. Mcihuizen (Amsterdam), Vice-Chair
man; I. B. Horst (Amsterdam), Secretary; W. F. Dankbaar 
(Groningen); and J. A. Oosterbaan (Amsterdam).

Studies in Church Origins
In connection with the work done by scholars interested 

in the Free Church Origins, thought and life, attention has 
been drawn to the following individuals and the fields of 
their interest and work. The following reference to re
search being done is in no way exhaustive. We solicite addi
tional information about projects and up-to-date reports 
about those mentioned here.

Irvin B. Horst reports in connection with the organiza
tion of a Dutch TAK that plans are under way to publish 
some sources and to reprint some books or selections from 
books. Among them are: Menno Simons’ Foundation Book, 
Sebastian Franck’s Gcschichtsbibel and a text edition of 
the writings of Melchior Hoffman. The Institute for Trans

lation at the University of Amsterdam is also interested in 
these projects.

The individuals listed by Irvin B. Horst engaged in 
various research projects are the following: Irvin B. Horst 
(Anabaptist sources in England), S. B. J. Zilverberg (writ
ings of Hoffman), H. W. Mcihuizen (writings of Mcnno) 
and S. L. Verheus (writings of Sebastian Franck). Other 
scholars at work are: R. Hofman, J. P. Jacobszoon, F. 
Kuiper, W. Kuipers and S. Yoder.

The following American scholars are working on the 
preparation of texts, including translations, for publication: 
Walter Klaassen and William Klassen arc translating the 
writings of Pilgram Marbeck including the Confession of 
1532 and the Taufbiichlein of 1542. Walter Klaassen is 
also working on the Kuntsbuch and the writings of Hans 
Hut. Fie has written a number of articles for a book to be 
published by the Philosophical Libran'. C. J. Dyck of the 
Institute of Mennonite Studies reports that Clarence Bau
man is working on the writings of Hans Denck, John II. 
Yoder on Michael Sattler, William Keeney on Dirk Philips 
and W. R. Estep, Jr. and John H. Yoder on Balthasar 
Hubmaier.

At a recent meeting of the Committee on Free Church 
Origins Franklin FI. Littell mentioned some publishers that 
might be interested in publishing source materials in such 
areas as religious freedom, church renewal, lay participation 
in the Anabaptist-Puritan-Pietist tradition. Among the 
scholars at work in these fields, the following were men
tioned: G. FI. Williams (Radical Reformers of Poland); 
C. Krahn (Dutch Anabaptism); Hans J. Ilillerbrand (An
dreas Carlstadt); James M. Stayer (Anabaptists and the 
State); FIcinold Fast (Swiss Anabaptists); Gerhard C od
ers (Lower-Rhine Anabaptists); Walter Fellmann (Flans 
Denck); David Ensigne and Donald F. Durnbaugh (Piet
ism); Franklin FI. Littell (John Wesley); John C. Bennet, 
James E. Wood and Franklin FI. Littell (Church and State); 
Leland Carlson and Keith Sprunger (Puritanism); T. 
Ganby Jones (Friends); and Don Robinson (Sebastian 
Franck). Other scholars mentioned were James Leo Garrett, 
Paul Peachey, Calvin Redekop, Heinz Renkewitz, Jan 
Kiwiet, John S. Oyer, Lowell Zuck, Wilmer Cooper, Rollin 
S. Armour, Clyde Manschreck and A. W. Dirrim. (See 
also “Research in Progress” in previous April issues of 
Mennonite Life.)

Other Organizations and Research
A joint board of the General Conference Mennonite 

Church and Bethel College has been appointed to work 
out plans whereby the archives of the General Conference 
Mennonite Church and the Bethel College Flistorical Li
brary and Archives will be jointly operated and developed 
to become a more effective tool to collect and convey in
formation pertaining to the Mennonites.

The Department of Sociology of Goshen College has 
established a Social Research Service which will supple
ment the work done by the Flistorical and Research Com
mittee of the Mennonite General Conference at Goshen, 
Indiana, and the Institute of Mennonite Studies of Elkhart, 
Indiana.

At the Conference on Mennonite Educational and Cul
tural Problems, June 8-9, 1967, held at Plesston College,
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Hesston, Kansas, some papers of historical, sociological and 
educational nature were presented. Among them were the 
following: Larry Kehler, “A Statistical Profile of Menno- 
nite Personnel Involved in International Experience”; Leo 
Driedger, “Developments in Higher Education Among 
Mcnnonites in Manitoba” ; Albert J. Meyer, “Develop
ments in Cooperative Programs Between Mennonite Col
leges”; Cornelius Krahn, “Some Cultural Contributions of 
the Dutch Mennonites”; James C. Juhnke, “Crisis of 
Citizenship: Kansas Mennonites in the First World War”; 
and Wilfred Unruh, “An Evaluation of Mennonite Service 
Programs.” These papers will appear in print this year.

Robert Friedmann, Kalamazoo, Michigan, and J. P. 
Jacobszoon, Haarlem, The Netherlands, who was teaching 
at Eastern Mennonite College (1966-67), presented the an
nual Menno Simons’ Lectures at Bethel College, Oct. 31- 
Nov. 3, entitled “Anabaptism as Existential Christianity.” 
Dr. Friedmann is preparing his lectures for publication.

Research and Publications
The April issue of Mennonite Life, devoted to the wit

ness of The Martyrs’ Mirror, has found considerable ap
peal. Through the generosity of a friend of Mennonite 
Life, over one thousand copies were sent to Mennonite 
congregations in the United States and Canada. Many 
smaller and larger orders have come in requesting copies 
for use in classes and libraries.

A. J. Klassen and N. P. Springer have compiled a 
“Mennonite Bibliography 1631-1961” which is to be pub
lished in the near future. Archie Penner is doing research

on the life of Pieter Jansz Twisck. S. F. Pannabecker has 
completed “The History of the Central District of the 
General Conference Mennonite Church” which is to be 
published in the near future. Melvin Gingerich has pre
pared a manuscript entitled “A History of Mennonite 
Costume” and delivered the Conrad Grebel Lectures deal
ing with “Mfcnnonites and Extremism.” Walter and Helen 
Quiring (Saskatoon) are working on a book devoted to 
Mennonite life in Canada. Delbert Gratz of Bluffton Col
lege, is compiling a catalogue of Anabaptist sources found 
in archives and libraries in western and eastern Europe. 
He is planning to publish this report on Anabaptist source 
materials. John S. Oyer of Goshen, Ind., has spent one 
year in research dealing with Anabaptist sources in various 
German archives.

Reynolds FI. Minnich, Jr., of Goshen College has com
pleted his Ph.D. dissertation at the University of Florida 
and is now continuing his research pertaining to the Men
nonites of Brazil in order that he may be able to complete 
a book on this topic. Calvin Redekop of Goshen College, 
who wrote his Ph.D. dissertation dealing with the Old 
Colony Mennonites of Mexico, has received a grant from 
the National Institute of Health to continue his research 
among the Old Colony Mennonites. J. Howard Kauffman 
of Goshen College has made a study of the income of 
Mennonite ministers in Ohio, Michigan, Illinois and In
diana. Carl Kreider, Dean of Goshen College, has pre
pared the John F. Funk Lectures dealing with the Men
nonite Economic Development Association (MEDA) of 
Paraguay. J. Daniel Fless, of Goshen, Indiana, has made a 
study in regard to Mennonite attitudes toward television.

Mennonite Bibliography, 1966
Compiled by John F. Schmidt, Nelson P. Springer, J. P. Jacobszoon and others.

T i-i e  M e n n o n i t e  B i b l i o g r a p h y  is published annually in the April issue of Mennonite Life. It contains a list 
of books, pamphlets and articles dealing with the Anabaptists-Mennonites.

The magazine articles have been mostly restricted to non-Mennonite publications since complete files of Men
nonite periodicals, yearbooks, and conference reports are available at the historical libraries of Bethel College, 
North Newton, Kansas; Goshen College, Goshen, Indiana; Bluffton College, Bluffton, Ohio; and the Mennonite 
Biblical Seminary, Elkhart, Indiana.

Previous bibliographies published in Mennonite Life appeared annually in the April issues since 1949 (except 
July, 1961, July, 1963, and July, 1967). Authors and publishers of books, pamphlets and magazines which 
should be included in our annual list are invited to send copies to Mennonite Life for listing and possible review.

BOOKS—1966

Algra, It . Kerk tussen duin en wad. Hollum, Amcland, 
1966.

Amstutz, Evelyn Jane. Benjamin Amstutz Family Record, 
1853-1966. Scottdalc, Pa., 1966, 40pp.

Armour, Rollin Stely. Anabaptist Baptism; a Representa
tive Study. Scottdalc, Pa., Herald Press, 1966, 214pp. 
(Studies in Anabaptist and Mennonite History, No. 11). 
(See Review).

Bargen, Bernhard. Our Church Yearbook; a Guide. New
ton, Kan., General Conference Mennonite Church, 1966, 
15pp.

Bensing, Manfred. Thomas Müntzer und der Thüringer 
Aufstand, 1525. Deutscher Verlag der Wissenschaften, 
Berlin, 1966, 284pp.

Benson, Lewis. Catholic Quakerism. Published by the Au
thor, Bridle, N.J., 1966.

Beuningen, P. Th. van. Wilhelmus Lindanus also inquisitcur 
en bisschop. Assen, 1966.

Brendler, Gerhard. Das Täuferreich zu Münster 1534-35. 
Berlin, Deutscher Verlag der Wissenschaften, 1966, 187pp.

Broer, W. Gefundecrd en vast; Afschcidspreek. Hoorn, 1966.
brunk, George R. Musical Instruments. Crockett, Ky., Rod 

and Staff Publishers, 1966, 21 pp.
Charles, Howard FI. Alcohol and the Bible. Scottdalc*, Pa., 

Plcrald Press, 1966, 29pp.
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Conference on International Education, May 26-27, 1966. 
Council of Mennonite Colleges, Council of Mission Board 
Secretaries and Mennonite Central Committee, n. p., 
1966, 66pp.

Cross, Harold E., ed. Ohio Amish Directory; Holmes 
County and Vicinity. Millcrsburg, Ohio, 1966, 262pp.

Detweiler, Bill. The Old Morality; a Clear Call Back to 
the Moral Standards of the Eternal God, as He Gave 
Them in “The Ten Commandments.” Orrville, Ohio, 
The Calvary Hour, 1966, 62pp. (Twelve radio sermons)

Erickson, Donald A. The Amish and the State School 
Statutes; a Position Paper, n. p., 1966, 13pp.

East, Arthur II. and Wall, O. J., eds. The Lustrc-Larslan- 
Volt Story, n. p., 1966, 64pp.

500,000 Doopsgczindcn; ccn schets. Algemene Doopsgezinde 
Societeit, Amsterdam, 1966.

Franck, Ira S. My Search For an Anchor. Philadelphia, 
Pa., 1966, 129pp.

Goering, Mrs. John D. Von Ricscn-Friescn Family Record. 
n. p,, 1966.

Günther, Waldemar; Heidebrecht, David P.; and Peters, 
Gerhard J. Onsi Tjedils; Ersatzdienst der Mennoniten in 
Russland unter den Romanovs. Yarrow, B. G., Columbia 
Press, 1966, 312pp.

I-Iirschlcr, Paul, compiler. Jacob Rings Family History. 
BlufTton, Ohio, (Howard Raid), 1966, 175pp.

Hoeben, Jan. Zeven ecuwen Haarlem. Haarlem, 1966.
Hoekema, C. P. Versing omtrent de veertiendc vergadering 

der Vcreniging tot ondersteuning van Doojisgazinde wczen; 
100 jaar Wezenverzorging in de Broederschap. Haarlem, 
1966.

Horst, I. B. Anabaf/tism and the English Reformation to 
1558. Nicuwkoop, 1966.

Janzen, A. E. Mennonite Brethren Dislinctivcs. Hillsboro, 
Kan., 1966, 31pp.

Janzen, Waldemar. A Basic Educational Philosophy for 
Canadian Mennonite Bible College. Winnipeg, Man., 
Canadian Mennonite Bible College, 1966, 15pp.

Kauffman, Daniel. New Frontiers—Stewardship and Mutual 
Aid. Scottdale, Pa., Association of Mennonite Aid Soci
eties, 1966, 67pp.

----------------. Stewardship for Mission in the Local Con
gregation; the General Manual. (Rev. cd.) Scottdale, 
Pa., Mennonite Publishing House, 1966, 72pp.

Kaufman, Edmund G. Living Creatively. Newton, Kan., 
Faith and Life Press, 1966, 169pp.

King, Myron A. A Well-Ordered School. Crockett, Ky., 
Rod and Staff Publishers, 1966, 31pp.

Klaassen, Walter. Christian Life and Renewal Week. 
Goshen, Ind., Goshen College, 1966, 27pp. (Reprints of 
eight messages given at Goshen College, February 7-11, 
1966.)

Klassen, William. The Forgiving Community. Philadelphia, 
Westminster Press, 1966, 253pp.

Knipscheer, L. D. G. Vietnam cn wij. Doopsgezinde 
Vredesgroep, 1966, 20pp.

Krahn, Cornelius and Gingerich, Melvin. The Mennonitcs; 
A Brief Guide to Information. Newton, Kan., Faith and 
Life Press, 1966 (Revised), 20pp.

Loewen, Solomon Leppke. The Family of David D. Ediger. 
Hillsboro, Kan., 1966, 81pp.

Manual for Staff and Unit Assistants. Goshen, Inch, Goshen 
College, 1966, 75pp.

Mast, Russell L. Sermons on the Ministry'. Miyakonojo, 
Miyazaki, Japan, General Conference Mennonite Church, 
1966, 39pp. (Japanese Irans.)

Meihuizcn, H. W. Hct bergrip Restitutio in hid Noord- 
wcstelijkc Dopcrdom. Haarlem, H. D. Tjccnk Willink 
cn Zoon, (1966), 27 pp.

Mueller, Amelia. There Have to Be Six; A True Story About 
Pioneering in the Midwest. Scottdale, Pa., Herald Press, 
1966, 255 pp.

New Life for the Church. Ilayama, Japan, The Lacy-kan, 
1966, 132pp. (Seventh Hayama Missionary Seminary 
Conference, January 5-7, 1966)

WO jaar eenheid 1866-1966. Aalsmeer, 1966. (Mennonite
church).
Oyer, Verle, and Margaret. Joseph and Mary (Burkcy) 

Birky, Pioneer Parents. Foosland, 111., 1966, 121pp.
Penner, Archie. How Church Practices Communicate Our 

Faith. Steinbach, Man., Evangelical Mennonite Confer
ence, 1966, 7pp.

Rich, Elaine Sommers. Tomorrow, Tomorrow, Tomorrow. 
Scottdale, Pa., Herald Press, 1966, 91pp.

Roth, Alice and Willard. Becoming God’s People Today; 
the Church’s Mission in an Urban World. Scottdale, Pa., 
Herald Press, 1966, 31pp. Leader’s Guide, 31pp.

Roth, Lorraine. History and Genealogy of Joseph and Anna 
(Kauffman) Roth, 1851-1966. Kitchener, Ont., 1966, 
78pp.

Saucier, Menno. The Golden Truth. Selections from the 
Bloody 'Theater or Martyrs’ Mirror by Thieleman J. 
van Braght. n. p., 1966, 108pp.

Schäufele, Wolfgang. Das missionarichc Bewusstsein und 
Wirken der Täufer. Band XXI, “Beiträge zur Geschichte 
und Lehre der Reformierten Kirche,” Germany, 1966, 
328pp.

Schröck, Iona (Hartzier). Sycamore Grove Centennial, 
1866-1966. Garden City, Mo., Sycamore Grove Menno
nite Church, 1966, 104pp.

Stadtland-Ncumann, Hiltrud. Evangelische Radikalismen in 
der Sicht Calvins. Neukirchcn-Vluyn, 1966.

Steenbeek, B. W. Doedc van Amswccr. Wageningen, 1966. 
(Against Mennonites).

Trueblood, D. Elton. The People Called Quakers. New 
York, Harper and Row, Publishers, 1966, 298pp.

Tschettcr, Peter S. Huttcrian Brethren of Yesterday and 
Today. Minburn, Alberta, 1966, 22pp.

Verheus, S. L. Honderd jaar vergadering van Moderne 
Theologen. 1966.

Weaver, Arvan and Hoover, Maynard. Twenty-five Rea
sons Why We Consider Amillennialism an Erroneous 
Doctrine. New Paris, Ind., 1966, 7pp.

Wenger, John C. God’s Word Written; Essays on the Nature 
of Biblical Revelation, Inspiration, and Authority. Scott
dale, Pa., Herald Press, 1966, 150pp. (Conrad Grebel 
Lectures, 1966)

------------- . The Mennonite Church in America. Vol. II,
Mennonite History. Scottdale, Pa., Herald Press, 1966,

384pp.
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BOOKS— 1965
Bachman, Emma (Krchbicl). Family Recollections oj the 

Zion Mennonitc Church Community Located Near Don- 
ncllson, Iowa. Bluffton, Ohio, Howard Raid, 1965, 42pp.

Bauman, Herold E. Mennonitc College and Federal Aid. 
New York, 1965, 51pp.

Beekhuis, J. C. As gclc /ionisieren begjinne to /traten. 
Fcanwalden (Friesland), 1965.

Bremer, II. Gcwcldlozc weerbaarheid. Amsterdam, 1964.
Brunk, A. C. Biography of Christian David Esch, M.D. 

n. p., 1965, 12pp.
Buskes, J. J. and Rost, Nico. Daar gaol ecu dominee voor- 

bij. (S. Loelofs). Amsterdam, 1965.
Cornelius, Carl Adolf. Berichte der Augenzeugen über das 

Miinstcrische II'iedert auf erreich. Münster, 1853 (Aschen- 
dorff reprint, 1965), 488pp.

Dekker Jzn., Jan. Bricvcn aan Krommcniccrs van een Out- 
Wormcrvecrder. Wasscnaar, 1965.

Egcr, Henrik. Wuppertal-Bethel Exchange Program, 15th 
Anniversary; a Documentation compiled and edited by 
Henrik Eger. North Newton, Kan., Bethel College, 1965, 
40pp.

Epp, Elizabeth Ruth (Jantzen) and Bruno. A History and 
Register oj the Heinrich J. Jantzen family (1862-1965). 
Clearbrook, B. C., 1965, 20pp.

------------- . A History and Register of the Johann E/i/i
Family. Clearbrook, B. C., 1965, 35pp.

Epp, Theodore H. Should God’s People Partake in War? 
(4th. ed.) Steinbach, Man., Evangel Book Shop, 1965, 
35pp.

Ewert, Lydia (Siemens), compiler. The Johann Siemens 
Family: Six Generations, n. p., 1965, 33pp.

General Conference Mennonitc Church. A Christian Decla
ration on Ca/iital Punishment. Newton, Kan., Board of 
Christian Sendee, 1965, 10pp.
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Books in Review

Mimsterite Anabaptists
Gerhard Brendler, Das T auf erreich zu Münster 1534/35. 
Reffte B, Band 2: Leipziger Übersetzungen und Abhand
lungen zum Mittelalter. Berlin: Deutscher Verlag der 
Wissenschaften, 1966. pp. 187.

This book is unique in at least two ways. The first half 
is devoted to an evaluating and critical historiography of 
the Münster Anabaptist kingdom and the second to the 
author’s account of this event on the basis of the sources 
relating the Anabaptist movement to “the class struggles of 
the early middle class revolution” (9). This review is no 
attempt to demonstrate to what an extent the objectivity of 
the author benefits or suffers because he presents his findings 
from a Marxian point of view. He claims that there is no 
such thing as complete objectivity by stating that “a histori
ography without value judgment is neither possible nor 
desirable” (9). If research in the realm of the Reformation 
was dormant in the East since World War II, a marked 
change is now noticeable. And it is not surprising that 
“Münster” and “Müntzer” receive first attention. Numerous 
books have appeared in the East dealing with these and 
related subjects.

The author provides ample proof that he has done a 
formidable job in locating, investigating and describing ac
cessible writings dealing with the Mimsterite kingdom. One 
must realize that the subject “Münster” has been treated 
continually in scholarly writings, fiction and art since 1535. 
At times the author incorporates areas not strictly belonging 
to the field of his investigation such as the Peasants’ Re

volt, Swiss Anabaptism and the Reformation in general. 
The historiography as well as the extensive bibliography 
prove that Eastern scholars have access to Western sources 
and hooks. The author is familiar with most of the German 
and American publications in this field, making reference 
to Troeltsch, Weber, Köhler, von Schubert, Ritschl, Stup- 
perich, Bainton, Bender, Williams, Littell, Krahn, Fried
mann, Peachey, Hillerbrand and others. His summaries of 
some older studies and reference to more recent ones makes 
the book very helpful for those less informed in this field. 
Not only docs he deal with the content of the books but 
he also breaks the total range of historiography into periods.

According to the author the historiography of the non- 
Mennonite scholars was long dominated by the views of 
Luther and Meianchthon. Mennonite research originated 
in The Netherlands which introduced a change. In Dutch 
historiography a distinction was made between the peaceful 
Anabaptists and the Miinstcrites. The first influence of this 
new evaluation of Anabaptism became noticeable in the 
historical research by Gottfried Arnold and B. N. Krohn. 
However, only toward the end of the nineteenth century 
did this influence become effective. The interest in Ana
baptist research increased particularly through Ludwig 
Keller’s provoking views and insights. At the turn of the 
century the differences between the views of the Lutherans, 
Reformed and Mennonites in regard to the Anabaptists of 
the sixteenth century decreased and a considerable up
grading of peaceful Anabaptism followed.

Brendler states that the evaluation of the episode of
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militant Anabaptism in Münster is different. Although the 
revolutions of 1789 and of 1848 introduced views that the 
event of Münster could have been prompted by social 
struggles, after the revolutions of 1917 and later, the Mün
ster Anabaptist kingdom is used as a warning example 
against modern Communism in western countries. Says 
Brendler, “in the sign of anti-Communism the homecoming 
of peaceful Anabaptism into the bosom of the church is 
speeded up” but the “Münsterites remain excluded in the 
up-grading of Anabaptism in middle class historiography” 
(69 f.).

The author, who displays an unusual familiarity with 
most of the sources, printed books and articles dealing 
with the subject of his investigations, docs not seem to 
have had access to the very rich historiography produced 
by Dutch scholars. This is even more surprising since he 
rightly points out that Anabaptist research during this 
century has been preoccupied with the Swiss Anabaptists 
investigating the lives of the leaders, the theology, its rela
tionship to the Reformation and government, neglecting 
the investigation of northern Anabaptism particularly of 
the Münsteritc movement (69f.). Brendler presupposes that 
this is partly due to the possibility that it would again 
cause discrimination against Anabaptism which has now 
been reinstated. One must admit that the author himself 
displays considerable familiarity with Swiss Anabaptist 
research. The rich Dutch contribution made to the investi
gation of the relationship between Dutch Anabaptism and 
the Münsterites seems to have escaped his attention. How
ever, in a footnote he does refer to a book by a Russian 
author, A. N. Chistozvonov dealing with the Dutch Refor
mation (70, footnote 87).

It was in The Netherlands where pioneer work was done 
to reinstate Anabaptism as a wing of the Reformation and 
where a new view in regard to the Münsterites was initiated. 
K. Vos wrote numerous articles and books in which he 
paved the way for a view which took into consideration 
more seriously the economic and social factors in the rise 
and development of Dutch Anabaptism which he indicates 
lead up to the Münster incident. In his footsteps, A. F. Meil
ing concluded, obviously influenced by Marxian views, that 
the radical eschatological militant type of Anabaptism cul
minating in the Münster kingdom was the genuine Ana- 
baptism of which, after the defeat of Münster, a withdrawn 
peaceful wing survived as Mennonitism. The subsequent 
influence of this view can be traced in numerous European 
writings. It is therefore surprising that Brendler nowhere 
picked up a lead to this view.

The author compensates for the omission of the rich 
Dutch historiography by presenting to the Western scholar 
in his 17 page Quellen-und Literaturverzeichnis, a number 
of recent works in the German and Russian language listing 
Marxian writings dealing not only with “Münster” and the 
Peasants’ Revolt but also with the Reformation in general. 
These and other writings including Manfred Bensing, Thom
as Müntzer und der Thüringer Aufstand 1525 (Berlin, 
1966), are ample evidence that Eastern historiography has 
added to “purely” economic, political and secular historical 
investigations also in the field of religion. It can be expected 
that this trend will continue and will enrich Western histor
iography not only by presenting new sources and opening

vistas for research but also by throwing new light on certain 
questions because of the new position from which value 
judgments of the past are made.

The father of Marxian historiography as far as Münster 
Anabaptism and Thomas Münster are concerned is Karl 
Kautsky. But even his findings are very critically reviewed 
by the representatives of present Marxian historiography. 
Already W. N. Lenin took issue with Kautsky’s presentation 
in his writing Die proletarische Revolution und der Renegat 
Kautsky {1918) blaming him for merely expressing sym
pathy with the defeated Anabaptists and antipathy with the 
victorious oppressors. Instead the revolutionary character 
of the oppressed should have been emphasized (47).

In his own presentation, Brendler uses II. Kerssenbroick 
and H. Gresbeck as his primary sources. He follows the 
course of the development of the establishment of the king
dom occasionally pointing out which aspect constitutes an 
integral part of the “class struggle” and which is accidental 
or incidental. As an example we cite the introduction of 
polygamy, of which he says that it constituted a “sectarian 
experiment” which need not be considered a “revolutionary 
deed” nor does it give any “reason for moral criticism.” 
With a glance in the direction of Philip of Hesse and Luther 
he states that this happened also at other places (142).

The author concludes his book by stating that reforma
tions and revolutions do not take place as single acts but 
as a chain of actions. “The Reformation and the Peasants’ 
Revolt, Luther and Müntzer, moderates and radicals, evan
gelicals and Anabaptists are links of one historical process.” 
In this context the Münster event is the “tragedy of the 
historically necessary illusion, which strives toward the im
possible in order to pave the way for the possible.’” It was 
the “tragedy of the revolutionary visionaries without whose 
sacrifice mankind never finds itself” (167). Whatever we inay 
think about this conclusion it sounds more “objective” than 
many of the concluding chapters in the endless presenta
tions of the great tragedy of Münster.
B e t h e l  C o l l e g e  Cornelius Krahn

Hutterian writings
Die Schriften der Hutcriscken Täufcrgcmcinschaftcn. Ge
samtkatalog ihrer Manuscriptbücher, ihrer Schreiber und 
ihrer Literatur, 1529-1667. Collected and edited by Robert 
Friedmann with the collaboration of Adolf Mais. (Öster
reichische Akademie der Wissenschaften, Phil.-IIist. Klasse, 
Denkschriften, Vol. LXXXVI). Hermann Böhlaus Nach
folger, Graz-Wien-Köhn, 1965, pp. 179, 4 plates, folio. 
About $7.50.

Robert Friedmann’s Schriften der Hutcrischcn Täuferge
meinschaften is invaluable, both as a reference aid and as 
a source of orientation to anyone who will henceforth 
undertake research on the intellectual and religious life 
of the Hulteritcs. It tells in a far more complete way than 
any previous publication in Anabaptist studies what Huttcritc 
manuscripts have survived and where they may be found 
(including published versions when these exist). This in 
turn makes it possible for Dr. Friedmann to go beyond 
an inventory of extant Hutteritc writings to what he calls 
a kind of “objektive Geistesgeschichte,” “a deeper insight 
into the intellectual and spiritual life of the Brothers” from 
their own writings and those they borrowed from outside 
their group.
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The book is the result of thirty-five years of schol
arship beginning in 1928 when the author first saw 
the need to supplement Beck’s Geschichts-Bücher der 
Wiedertäufer in Österreich-Ungarn. In the ensuing years 
came Friedmann’s own discoveries of additional Hutteritc 
manuscripts in Europe, his arrival in the United States as 
a refugee from Nazism and then, in 1954, the opportunity to 
visit Iiutterite communities in Montana and Alberta and 
to supplement his knowledge of Iiutterite manuscripts in 
European archives and libraries with that of the sources 
remaining in Iiutterite possession in North America. The 
discovery' of Iiutterite sources is a continuing process, as 
attested to by the inclusion in Friedmann’s book of a report 
by Dr. Adolf Mais of Vienna describing the content of a 
1961 “find” of 126 manuscripts and 25 printed works hidden 
behind the wall plaster of a Hutteritc house in Sobotiste, 
Slovakia. Although Friedmann describes the Sobotiste dis
covery as “the greatest surprise of Anabaptist scholarship 
in a century” and assumes that there may be numbers of 
Hutteritc writings unknown to him both in Slovakia and 
in North America, he concludes that his present volume 
probably includes almost all Hutteritc writings of the years 
of their literary productivity, from 1529 to 1677. Con
sciously building on an outstanding tradition of Anabaptist 
scholarship in Austria, on the work of Beck, Loscrth and 
Wolkan, Robert Friedmann has in this volume precipitated 
for his successors the bibliographical knowledge of a long 
and rich career.

The first section of the book, that listing holdings (pp. 
11-99), gives the manuscript possessions of twenty-five 
separate public institutions, libraries and archives in Europe 
and America, and those of both the Huttcrites and the 
spiritually related Society of Brothers. Descriptions of the 
manuscripts or references to descriptions of them are in
cluded. In this section also are lists of Flutterite manuscripts 
known to be lost and of the papers (copies of sources on 
Anabaptism) of Joseph von Beck. The second part of the 
book (pp. 105-179) is a catalogue of all prose writings of 
the Hutterites, divided into an alphabetical grouping by 
author and a grouping of anonymous writings by topic. 
The author listing gives brief biographical data on the 
authors (trade, martyrdom, etc.) together with titles of 
what they wrote. Sometimes there is some description of 
the writings, where published, where manuscripts are accessi
ble. The Hutteritc authors are grouped separately from 
the non-FIutterite Anabaptist authors. The listing of the 
anonymous writings gives Friedmann the best chance to 
make the catalogue into the “objective intellectual history” 
he desires. This section is divided into dogmatic writings, 
Bible stories, exegesis, concordances, catechisms, prayers, 
sermons, services for baptism and missions, congregational 
ordinances, pedagogical writings, model letters, histories, 
and medical works. It contains similar, but more extensive, 
bibliographical aids to those in the author catalogue. 
Throughout all sections of this Gesamtkatalog are paragraph- 
long interpolations in which the author informs us about 
any number of things that he believes important to a study 
of Iiutterite sources: how Jesuit confiscations led to the 
appearance of Hutteritc manuscripts in East European 
repositories, a Spiritual Franciscan writing in Hutteritc 
possession and how it may have gotten there, the poetic 
talent of a I-Iutterite hymn writer, etc. These add a dimen
sion to the work that makes it more than just a reference

work.
The Gesamtkatalog will be from henceforth the indis

pensable bibliographical reference in Iiutterite studies. It 
tells where to get any given source and can readily be used 
as an indicator of what sources best apply to a particular 
problem, although its utility would have been greatly in
creased by a : title index. Its author hopes that it can go- 
beyond the bibliographical and serve as an introduction 
to Flutterite intellectual history. Certainly it is rich in im
plications concerning the intellectual and spiritual life 
of the brotherhood and points to areas of Flutterite history 
waiting for study.

Some Huttcrites stand out as overshadowing figures of 
the whole early movement: Jakob Flutter, the founder, 
whose charismatic leadership echoes in his epistles; Peter 
Riedemann, his most outstanding successor, writer of hymns 
and epistles, but best remembered for his classic Rechen
schaften, accounts of the faith; Casper Braitmichel, the 
brotherhood’s first chronicler-historian; Peter Walpot, leader 
of the Golden Time of the late sixteenth century, writer of 
dogmatic treatises and congregational ordinances; and finally 
Andreas Ehrenpreis, the last great early leader, who in the 
mid-seventeenth century crystallized Flutterite life with 
definitive ordinances and written sermons. The Flutterite 
manuscripts show that they drew on a broad early Ana
baptist tradition, on Michael Sattler, Flans Hut, Leonhard 
Schiemer and Flans SchlafFcr, and that although their rela
tion with other Anabaptist groups was not free from sectarian 
backbiting, they could use the work of Pilgrim Marbeck or 
Menno Simons for their edification. Their chronicles stood 
under the influence of Eusebius, of the thirteenth-century 
Spiritual Franciscan, Peter Olivi, and of Sebastian Franck; 
one of their medical manuscripts was permeated with the 
ideas of Paracelsus. They lived in the world of the Bible, a 
Zurich Froschaucr Bible, and one in which the New Testa
ment Apocrypha had equal weight with the canon (the larg
est work of the Hutterites was a borrowed early sixteenth- 
century concordance, which they enlarged to include refer
ences to the Apocrypha). Their outer life seems to have 
been affected by the apocryphal “Epistle of Lcntulus,” 
which told of a Christ who never laughed but often wept.

In Friedmann’s view one of the big areas of Flutterite 
research now opening is on their devotional life, on the pro
duction under Ehrenpreis in seventeenth-century Slovakia 
of a series of sermons which continued to be used and read 
in Flutterite worship ever afterward. “The Flutterite Brother
hood of today is closer to Ehrenpreis than to Jakob Flutter, 
Riedemann or Walpot.” The Hutteritc sermons were only 
available to researchers as a result of twentieth-century 
contacts with the North American brotherhood, and more 
recently as a result of the 1961 discover)' at Sobotiste. 
Previously to 1961 none of these sermons were in European 
libraries or archives. The formalizing of Flutterite worship 
seems to Friedmann to be a striking example of the living 
spirituality of the sect rigidifying into the forms of a “de
nomination,” after which the Huttcrites “were neither will
ing nor able to produce anything new.” Clearly Friedmann 
is struggling with the problem of how to keep the vision 
of the sixteenth-century Anabaptists fresh enough to be 
relevant and productive now.

This book is an indication of the wealth of the Flutterite 
written tradition in comparison to that of other early Ana
baptist groups. In the circumstances one sympathizes with
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the impatience Friedmann has expressed that such a large 
number of the first Täuferakten volumes, seven of eleven, 
have been devoted to official documents, court records, 
•government correspondence, etc., instead of the doctrinal 
statements of the Anabaptists themselves. In reading this 
hook of Friedmann’s the Anabaptist scholar further discovers 
what I can confirm from my own research, that in the one 
Täuferakten volume already more or less devoted to Hutter- 
ite religious thought, Lydia Mtiller’s Glaabetiszeugnisse 
oberdeutscher Tauf gesinnter, Volume I, there have been 
serious errors, particularly in the imputation of authorship. 
Thus the promise that we will soon be receiving two addi
tional volumes of Glaubenszcugnissc, in which Huttcrite 
manuscripts will be published under the editorship of 
Friedmann, past errors will be corrected and new sources 
will be made available, is welcome indeed.

All students of Anabaptism will be grateful to Robert 
Friedmann for what he has made of this Gesamtkatalog of 
Huttcrite literature.
B u c k n e i .l  U n iv e r s it y  fames M. Stayer

Biography
My Search For An Anchor by Ira S. Franck. Philadelphia: 
Dorrance and Co., 1966 $3.00.

For a confused age, this book will come as a voice from 
a spiritual area which the reader may know well from 
experience. A boy, brought up in the Pennsylvania Menno- 
nite country, secs “another country” and in the shuttling 
back and forth, he goes through soul-shaking experiences, 
to find himself both lost and found. Beginning as a Menno- 
nite, he ends by finding a haven in the Episcopalian fold.

It is a typical story—a true one!—of the conflicts in which 
youth continues to find itself, especially in a general arena 
of almost continuous warfare. It is this that makes the book 
so timely: it deals with precisely those social forces which 
are so powerful today, and which so afflict the young person 
of today—even in spite of (or perhaps even because of) the 
idealisms of youth.

The book is a thoughtful book, for thoughtful readers. 
The author himself is highly appreciative of his Mennonite 
background, yet is fully aware of some of the limitations 
of this faith. Granted, it was sometimes a love from afar 
off, but it is there. As he takes the reader through the 
“great depression,” as a teacher of those days, the reader 
gets some idea of the problems which teachers felt then 
and do now. When he comes to the close of his life, the 
reader feels that the author has struggled valiantly against 
self-pity and has made a mighty attempt to eornmunicate 
something both of the joy and the cost of realization of 
what he had sought to find, his “anchor.”
B e t h e l  C o l l e g e  Bennie Bargen

M  igrations
Lists of Germans from the Palatinate Who Came to Eng
land in 1709. Compiled by John Tribbeko and George 
Ruperti. Reprinted from the New York Genealogical and 
Biographical Record, Baltimore, 1965. 44 pages. $5.00.
Wrappers.

The four board of Trade list gives a record of the first 
6520 persons from the Palatinate in Southern Germany 
who arrived in England in 1709. Many of these came 
shortly thereafter to New York, New Jersey, and Pennsyl

vania. The original documents are preserved in the British 
Museum Library in London. The original printing of these 
lists was long out of print so this is a welcome addition 
to the very scanty information that one has about the 
early German immigrants to the American colonies.

The names are grouped by occupation with the age 
of the head of the household, the notation whether the 
person has a wife or is single, the ages of the sons and of 
the daughters together with the church affiliation of each 
family unit. While only three have been noted as Menno- 
nites, it is interesting to note that persons with such familiar 
Pennsylvania Mennonite names as Eschelmann, Kolb, Clem
ens, and Wingert are listed as Baptists. Undoubtedly the 
Swiss term of Täufer, which was the name in common 
use in Germany for Mennonites, was translated quite liter
ally by the English people to the English equivalent of 
“Baptist.” The list contains questionable spellings. The work 
is a valuable addition to the very few records that exist 
concerning these early American settlers.
B l u f f t o n  C o l l e g e  Delbert Grätz

Church, State and Education by Ernest Barker. Ann Arbor: 
University of Michigan Press, 1957. $1.35.

This book is one of a series of reissues of works that 
have stood the test of time. An American edition of nine 
essays published elsewhere during the past thirty years, 
this volume presents the British point of view regarding 
one of the central issues of our time. The relation between 
authority and individual freedom is presented so that the 
discussion touches politics, philosophy, history and education.

The essays on Puritanism, and Christianity and nationality 
have some interesting ideas which substantiate the findings 
of the Anabaptists many years ago. The book has value for 
those who seek a historical perspective which is still relevant 
in our times.
B l u f f t o n  C o l l e g e  Eldon W. Gräber

Canada
Thrust and Counterthrust. The Genesis of the Canada- 
United States Boundary, by H. George Classen, Longmans 
Canada Limited, 55 Barber Greene Road, Don Mills, Ont.

Thrust and Counterthrust discusses the stabilizing develop
ments in the past hundred years, of the disputed border 
territory between Canada and the United States. Canada 
was, at the time of the sharp, often dangerous disputes, 
still a colony of the British empire. The relationships between 
the latter and the young American states, the conqueror 
in the war for its independence, was not as peaceable as it 
later became. To be sure, the boundary was settled ac
cording to treaties, but in the wild and unexplored terri
tories, disputes were bound to arise in which the conquerors 
of the New World used troops. On the basis of official 
documents and other sources, the author reports in great 
detail about the different border incidents. He also relates 
vividly about the conditions among the officialdom and the 
settlers, adventurers and goldrushers.

Especially interesting is the so-called San Juan Boundary 
Dispute which involves the border between the Continental 
United States and the Canadian Vancouver Island which 
was to run, in accordance with a treaty of 1846, through 
the middle of the water street which was, however, hard 
to visualize. The United States claimed Haro Strait and
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the San Juan Island which had already been occupied by 
the British. Thus San Juan Island was occupied by both 
governments for many years. Only in 1872 was the border 
dispute ended by a pronouncement of Germany which 
had been invited to arbitrate the dispute. Haro Strait be
came the border and Canada lost San Juan Island. 
V a n c o u v e r ,  B. G. TV. Klassen

English and Drama
Better Business English, the psychological approach to ef
fective writing, by H. George Classen. Arco Publishing Go., 
Inc., New York.

Better Business English is a new approach in an attempt 
to develop a better style in correspondence by making use 
of a psychological and ethical analysis. The author claims 
that the modern businessman, officials, and politicians fear 
to expose themselves or to offend the recipients of their 
letters. For this reason they use an obscure, camouflaged 
or hypocritical style. The book is not without humor and 
satire. In the samples of correspondence, the reader finds 
suggestions on how to express oneself with precision, modes
ty, integrity and above all, with clarity. The author was 
born in Russia, from where he was transplanted to Germany, 
Paraguay, Argentina and ultimately, in 1950, to Canada. 
I-Ie is now Senior Editor of the Editorial and Information 
Division of the Department of Mining and Technical Sur
veys in Ottawa.
V a n c o u v e r ,  B. C. TV. Klassen

Three Church Dramas by Olov Hartman, translated by 
Brita Stendahl. Philadelphia: Fortress Press, 1966, xviii -)- 
153 pp., $3.50.

The three newly translated plays—“Prophet and Car
penter,” “The Crown of Life,” and “The Fiery Furnace”— 
by Olov Hartman, the Swedish pastor, novelist (e.g., Holy 
Masquerade), playwright, critic, and director of the Sigtuna 
Foundation, are a welcome addition to the growing body 
of plays written especially for production in the church 
chancel. They are, as the publisher’s title indicates, “church 
dramas.”

Having said that, one has described the limitations as 
well as the strengths of the plays. This is a kind of writing 
which is not greatly concerned with, say political or economic 
life outside the church. To be sure, “The Fiery Furnace” 
alludes to modern dictators; Eve in “The Crown of Life” 
is a very modern woman in what she expects of love. But 
these are not “problem plays.” The playwright’s interest 
in the mundane problems of life is slight, and his treatment 
is perfunctory.

Rather, the modus operandi of the themes and forms of 
these plays is church tradition. The plays are structured 
not on realistic plots but on liturgy. The characters are 
not persons but symbols derived from and alluding back 
to the traditions of the church. The costumes are patterned 
after vestments. The setting is—indeed, must always be— 
the chancel. These plays, then, are variations on a traditional 
theme—the congregation’s dramatic re-enactment of sin, 
repentance, salvation, and praise. The playwright describes 
both drama and worship as “proclamation and intercession.”

The plays are undoubtedly difficult to perform. A long 
and carefully written introduction describes the style in 
great detail, and the four photographs vividly illustrate the 
technique of stage picturization. The plays, then, presuppose 
a company of actors familiar with, or willing to learn, 
liturgical movement and vocal tones. The plays are also, 
I imagine, difficult to watch. For the playwright has pre
supposed a congregation which is familiar with the Bible 
and church tradition. In “The Fiery Furnace,” for example, 
we are asked to be able to comprehend several levels of 
meaning simultaneously: the liturgical form, the story
of Shaclrach, Meshach, and Abednego, the episode of the 
opening of the Seven Seals in the Book of Revelation, the 
allusion to modern totalitarian government, and the symbolic 
transformation of the Old Testament story of salvation from 
fire into the New Testament story of salvation from sin.

I have listed the difficulties not as criticism but as praise. 
Easy plays would have been inadequate, for the playwright 
is attempting nothing less than the creation of a strictly re
ligious art form, as he indicates at the beginning of his 
introduction:

A new form of religious drama has to be created from the 
old sources, from the old traditions and the old dramatic 
forms, from liturgy. Only in this way are we able to create 
a new religious drama which not only exists beside the real 
theater but seeks its own form.

Later this is spelled out more specifically:

we endeavor to re-establish the relation between cult and 
drama which is basic to Christian worship and which, 
indeed, lies behind considerable sections of Scripture. . . 
Church drama depends upon the restoration of this relation
ship between cult and drama.

As an attempt to create an artistic form uniquely appropriate 
to a Christian view, therefore, these plays are of great sig
nificance artistically and theologically.
W ic h it a  S t a t e  U n iv e r s it y  Warren Kliewcr
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