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N THIS
g g | Ip- Hans Denck, 16th century
Anabaptist leader and the-

ologian, said about the Bible, “I hold the Holy
Scriptures to be greater than all earthly treas-
ures.” This has been the conviction of Men-
nonite people through the centuries; their will-
ingness to leave their earthly possessions every
few generations in order to remain true to the
demands of Scripture speaks for itself. The
family Bible has in Mennonite homes been not
merely a pious ornament, but a source of judg-
ment, guidance, and inspiration. 4 Few of
us may be aware, however, that the quotation
from Denck is incomplete as cited above. After
a comma he adds, “but not as great as the Word
of God which is living, powerful, and eternal.”
The significance of that distinction is that Denck
regarded the Scriptures as the vehicle of the
revelation of God, but not as the revelation
itself which is Jesus Christ.  This has not always
been clear to Denck’s spiritual descendants. In
this issue we present a series of articles by Men-
nonites which discuss both parts of Denck’s quo-
tation. The discussion will continue in the July
issue.
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Some Thoughts on the Bible

By Vernon H. Neufeld

I iik moment one expresses some thoughts on the
Bible—what it is, what its value and authority are—
one tacitly suggests thereby, regardless of one’s views,
that something is wrong. For we live in a time when
there seems to be more discussion about the Bible than
there is guidance and instruction from the Bible.
Whereas in an earlier age the Bible was simply ac-
cepted as authoritative in the faith and life of the
Church, now there is discussion and debate. The
Bible is sometimes defended, other times condemned.
The enthusiastic discussions often result in more heat
than light, the conflicting views create much con-
fusion, and there is a general loss of confidence in and
respect for the Bible.

Yet one does not apologize for entering the dis-
cussions. There is need to develop an adequate view
concerning the Bible, to eliminate some of the con-
fusion, and to restore some respectability to the Bible.
It is with this hope that the thoughts in this brief
essay are presented.

Popular Yet Disreputable

It seems we have a paradox on our hands: the Bible
at once is exceedingly popular and woefully in dis-
repute. No one will question the renaissance in our
generation of interest in and the study of the Bible.
The man in the pew can readily point, for example,
to the numerous English translations now available,
from the Revised Standard Version and the New Eng-
lish Bible to the personal translations of Moffatt,
Phillips, and others. Copies of the Bible have been
purchased in phenomenal number. A generation ago
the English-speaking person knew the King James
Version, the German-speaking person Luther’s Bible.
Moreover, scholars in the biblical fields have made
outstanding and far-reaching contributions to the study
and understanding of the Bible—in biblical theolog)',
in historical, textual, and literary research. Our cen-
tury will long be noted for the advances made in bib-
lical studies.

But this is not the full story, for it is also true that
a good deal of biblical illiteracy exists among our
ranks. Bibles may be purchased in great number, but
they are little read and less understood. The Bible
has lost or is losing its authoritative role in the Church
and home, and in the personal life of the Christian.
It has come into disrepute in too many circles, no
longer holding the respect and devotion of a previous
generation.
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What has caused this paradox of popularity and
disrepute? One may point, for example, to the secu-
larism and materialism of our age, which have pro-
duced in the church a climate not conducive to
a need and respect for the Bible. When the deep-
freeze is full of food, the closet with several changes
ol clothes, the garage with two cars, why does one
need God or the Bible? When man with his knowl-
edge and machines is solving the major problems of
existence, does he turn to spiritual resources? In an
age where values are sought in the material realm,
in prestige, in security, in position, what chance does
the Bible have for a place of importance?

Perhaps even more far-reaching in its effects has
been the influence of our scientific age. Inevitably
the scientific and critical method has produced a cer-
tain aloofness and scepticism with reference to the
Bible. The scientifically oriented church member
openly or unconsciously questions the biblical accounts
of creation, the historical records, the miracles—to cite
a few examples. The critical method itself has been
directed to the Bible and scholars have scrutinized the
historical, literary, and textual aspects of the Bible as
they might any other ancient book. These investi-
gations have resulted in a great increase of our knowl-
edge of biblical records and the times they encom-
pass, but it is questionable whether they have brought
greater respect and authority to the Bible so far as
most people are concerned.

How has the church responded in this materialistic
and scientific age of ours and its effect upon the Bible?
As is usual in such circumstances, there has resulted
both a “liberal” and a “conservative” reaction, with
various shades of response in between. On the one
hand some church people have gone along with an
extreme scientism and have discounted the Bible, con-
cluding that it is but a collection of ancient docu-
ments, expressions of primitive religious thought, and
irrelevant to the Christian faith. On the other hand,
there has been a violent reaction on the part of other
Christians, who refuse to view the Bible objectively
and to examine the findings of biblical scholarship,
but who rather build an uncompromising wall of isola-
tion around the Bible.

On What Does One’s View Rest?

It would seem that the most urgent priority in the
discussions concerning the Bible is the examination of
presuppositions. We need to know the basic assump-
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tions, the philosophy, the convictions which are held or
expressed before we deal with the finer points of the
nature and place of the Bible. In other words, what
is the rock bottom foundation upon which one struc-
tures his view of the Bible? If the presuppositions do
not stand up, new foundations must be sought and
established.

Certainly many inadequate assumptions are current,
and they are being used in the on-going debate.
Sometimes these take the form of doctrinal statements
which make certain claims for the Bible: “The Bible
is perfect and without error.” “The words of the
Bible are from God and thus wholly divine.” These
usually are man-made statements about the Bible that
express more uncertainty and fear than convic-
tion and belief. They are attempts to reduce to
simplicity a very complex matter. There may be un-
easiness and some apprehension about an apparent
conflict which one intuitively feels between the Bible
and the broader expanses of knowledge and experi-
ence. Lest the Bible come out second best in the con-
flict, we clodie it in the safety of high sounding sacred
doctrines. If the Christian confesses this creed of the
Bible’s perfection, we breathe a sigh of orthodox relief.
The Bible is safe!  The situation is not unlike the re-
grettable practices in our churches where we tend to
be satisfied and content when the young person ver-
bally confesses his faith in the accepted language; when
he undergoes baptism at a certain age; when he ab-
stains from the “cardinal” sins, for example, of smok-
ing, drinking, and dancing; or when he registers as a
conscientious objector. “He is a Christian!” we say.
“The church will go on!” We are content with the
“correct” doctrine, ritual, or pattem imposed from
without, but we dare not, we are afraid, to allow the
individual to consider the alternatives, to make his
own choice, to “work out his own salvation.” Doc-
trinal statements about the Bible are inadequate foun-
dations.

At the other extreme, care must be taken lest we
accept the conclusion that, since the Bible and science
apparently do not agree, therefore the Bible can no
longer be valid and authoritative. Our generation has
been greatly molded by the scientific approach to
truth and, to this way of thinking, since much of the
biblical teaching cannot withstand scientific scrutiny,
the Bible must be rejected cn toto. This too is an in-
adequate presupposition. We must look anew at the
Bible in order to see it as it really is; it is not a book
on science, on history, or psychology or on any of the
present day disciplines of knowledge as we now know
them. Suffice it to say here that at least the Bible is
a collection of religious writings, which one does
not compare, for example, with a modern scientific
textbook, anymore than one would compare such a
textbook with a book of poetry, a collection of songs,
or a personal diary. They are not in the same cate-
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gory. The Bible must be considered on its own prem-
ises, not on those of the present day.

Is There an Adequate Presupposition?

The question might well be raised whether there is
a sound vantage point from which to view the Bible.
Perhaps there is no basis upon which all Christians can
agree so as to consider with profit the nature and au-
thority of the Bible. It would seem obvious, however,
that whatever that common foundation ideally might
be, Christians must give the dominant place to Christ
himself and not to some theological or doctrinal posi-
tion nor to some presupposition of modem thought.

This is as it was during the earliest period of the
Church. Certainly at that time it was Jesus Christ
himself who formed the only foundation. A common
faith—trust in and obedience to Jesus as Lord—was
the common denominator of all Christians and the
basis upon which all else was considered. There was
no Bible as we know it. There was only the Old
Testament (probably not even the full collection), and
this clearly was read, understood, and interpreted from
the Christian point of view, that is, with eyes of faith.
There was no New Testament during those early years.
The common faith and life of the early Christians pre-
ceded the writings of the New Testament and, for that
matter, to a large extent was responsible for that writ-
ing. In the beginning was Christ and faith in Christ.
The Church came before the New Testament did.
The books of the New Testament were written by men
of faith, out of their experience of faith, for the people
of faith. They did not worry' about an inspired text,
about right and wrong views, about a closed canon.
They trusted and obeyed Jesus Christ, their Savior
and Lord!

Certainly this is where we must begin. The com-
mon basis for any consideration of discussion of the
Bible must be where it always has been; a commit-
ment or faith in Jesus Christ. It is clear that we can
do no less: it is doubtful we can do more. If this
presupposition is accepted—that Jesus Christ is su-
preme, the Lord of all—then there is something to
work on, to build upon. Our little human structures
of theory or doctrine may crumble about us—perhaps
the sooner the better—but the foundation remains.
Upon this foundation, the only adequate foundation,
consideration may be given to the Bible, its origin, its
character, its purpose, its authority. There need be no
apprehension, for there is concern only to discover the
truth of the Bible, built upon, consistent with, and
judged by Jesus Christ, who himself is the embodi-
ment of truth.

If those who follow Jesus Christ can begin here,
there is hope that the dialogue concerning the Bible
will have positive results, and the Bible will regain the
position in the Church it once possessed.
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THE BBLE

ITS ORIGIN, NATURE, AND AUTHORITY

There is something Unique about the Bible; when
men read it they somehow experience the mystery and
miracle of this book. The force of its influence and

John receives the sealed book from the Lord, Rev. 1:1-3.
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By Clarence Bauman

the extent of its distribution mark the Bible as superior
to any other book. There is hardly a language of im-
portance into which it has not already been translated.

The Literary History of the Bible

The Bible is an outstanding literary monument com-
prising collections of writings that embrace a wide
variety of civilizations and cultures from Babylon to
Rome over a millennium and a half of international
history. While it is not clear when the oldest parts of
the Bible were actually penned, some of the songs,
laws, and sayings in the Old Testament certainly re-
flect the culture of the Mosaic period. During the
period of the monarchy, beginning about a millennium
before Christ, literary activity in Israel received a
powerful impulse through kings such as David and
Solomon. It is thought that much of Israel’s tradition
regarding Abraham, lsaac, and Jacob and regarding
Moses and the events of Sinai together with the strug-
gles that eventually led to the conquest of Canaan
were collected and documented at this time. Nothing
is known of the northern kingdom of Israel following
its annihilation by Assyria in the 8th century. How-
ever, after the neo-Babylonians crushed the southern
kingdom, there was a powerful renewal of the life and
literature of Judah in exile. And when Cyrus of
Persia conquered Babylon in 539 B.G. and released the
Jews to return to their homeland, the new religious
community that rebuilt the wall and the temple under-
took to collect and edit the old traditions with new
zeal. It was probably at this time that the Pentateuch,
the historical books, the Psalter and books of Wisdom
received their final literary form. To these were
added the post-exilic prophets (Plaggai, Zechariah,
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etc.), the Poem of Job, and the Book of Daniel. The
entire Hebrew Old Testament was translated into
Greek in the 3rd century B.C. and finally canonized
around A.D. 100.

This collection constituted the “scriptures” of the
early Christians who discerned in these writings the
prophecies concerning the Messiah, whose death and
resurrection they themselves witnessed. The earliest
written proclamations of the Christ-event known to us
are the letters Paul wrote to his congregations during
the 5th and 6th decades. Next we have the synoptic
gospels, the present form of which assumes earlier un-
known accounts of Jesus’ words and deeds. Mark is
held to be the earliest Gospel (before A.D. 70) fol-
lowed by Matthew, Luke, Acts, John, the so-called
Catholic epistles addressed to the whole Church, the
epistles of Peter, James and John, the Pastorals and
the Apocalypse—most of which were written before
the end of the 1st century. The canon of the Greek
New Testament was formally fixed at the end of the
fourth century, however to this day the Roman
Catholic Church recognizes a collection of Apocryphal
books not commonly found in the Protestant Bible.1

The Word of God and the Word of Man
in the Bible

Throughout the ages the church has recognized the
Bible as holy, not because she was overwhelmingly im-
pressed by its literary quality, but because she heard in
its words the Word of God. Christians of all ages
have come to this conclusion not through human logic
but through inner conviction of the truth to which the
Bible bears witness. Through the Bible we are con-
fronted not by its authors but by God Himself.

When we speak of God’s Word, we do not mean
man’s word about God, but a word God Himself
speaks to man. Man as such is not able to speak
God’s Word. In his being man stands divided be-
tween creation and redemption, profanity and holiness,
sin and grace, and this division cuts into his speech.
Man’s word is therefore by nature not about God as it
ought to be, but about self.

While the Word of God is different than the word
of man, it is not totally different, for, whenever God
speaks, He speaks in and through man’s language. The
biblical authors spoke and wrote the Word of God in
the language of their time. The origin of the Bible
marks the fact that God’s Word has become man’s
word, and its nature reflects the manner in which man’s
word becomes God’s Word. It would be false to argue
that the Bible is either God’s Word or man’s word and,
if the former, then every particle of it were divine and,
if the latter, none of it were trustworthy. The unique-
ness about the Bible is not that the human element is
suppressed and the divine takes over, but that both
elements are fused into an essential unity. While the
divine element remains primary and decisive, the hu-
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man element is indispensable both in its active and
passive role. The Bible was not written by angels in
heaven (as the Moslems claim for the Koran) but by
men on earth. The Bible is the rule of faith and life
for the Church because of its divine origin and its hu-
man nature.

In the Old Testament the Word of God came to the
prophets and was proclaimed by them. But in the
New Testament we are confronted by one who is the
Word of God, by Jesus Christ, in whom the Word be-
came flesh (Jn. 1:14). Thus the Bible declares God’s
Word to us by attesting Jesus Christ who is the Word
of God. He is the heart on which everything in the
Bible depends and the criterion by which everything
must be measured. The Bible mediates the Word of
God to us to the extent that we comprehend the Son
of God through it

In a comprehensive way God creates and redeems
through the incarnation of his Word. Through the
Word He created the world and through the Word He
reconciles it to Himself. Between creation and re-
demption God’s Word became man’s word in the
world so that man’s word might become God’s Word
in the Church. This is the power and mystery of
God’s dialogue with man in history.

Revelation and History

When God speaks and acts He does so in such a way
that His history and our history become a common
history. God’s being with men in this historical way
is what the Bible calls revelation. Revelation is as
historical as the nation of Israel, as Cyrenaeus the
governor of Syria, or as Pilate who was accorded a
place in the Apostles’ Creed. We cannot therefore
ignore history as do the mystics who claim an immedi-
ate God-man relationship that bypasses or transcends
history. Every such effort to separate divine revela-
tion from history obscures both the nature of God and
our relationship with Him."

While all history presupposes God’s creative will,
history as such does not, however, reflect God’s re-
demptive will, for there is much within natural history
that contradicts God’s redemptive purpose even as
there is much within nature that does not reflect God’s
glory. Divine revelation cannot therefore be identified
with history as was the case in Idealism, where hu-
manity at its best was regarded identical with the
divine. To confuse humanity with deity, history with
revelation, is to deny Christianity’s basic fact, the act
of God in Christ, by universalizing its uniqueness.

From the Christian perspective, the meaning of
history is limited to those events within it which are
a transparent medium of divine revelation. God is
present and active within the historical process but by
no means identical with it. The Bible attests the fact
that God spoke and acted in history, and this indeed
is the significance which it ascribes to history.
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The Bible as Witness to Revelation

The Bible communicates the meaning of life and
history by pointing not to itself but to Christ. The
Bible is the witness of specific men proclaiming Jesus
Christ—prospectively in the Old Testament and retro-
spectively in the New Testament—as the hope of the
world both now and forever.

Designating the Bible as a witness of revelation im-
plies considering together its human distinctiveness
from revelation and its divine unity with revelation.
As a book the Bible is not identical with revelation, and
yet it mediates revelation. Validating the Bible’s his-
toricity implies, however, that we must not confuse its
“writtenness” with its holiness. What compels us to
consider the Bible holy over against all other books is
not the manner of its communication but rather the
content of that communication. The uniqueness of
the Bible lies not in its literary form but in the fact that
at its decisive center it affirms the incarnation and
resurrection of Jesus Christ. And what makes the
Bible sacred to us is not the manner in which these
claims have been communicated to us through oral
and written tradition but the fact that we are com-
pelled to acknowledge and submit to these claims.

The lact that the Word ol the Lord came to proph-
ets and that the apostles were eyewitnesses of the
Christ-event does not mean that they therefore ceased
to be human. That the Bible characters discerned the
Word of God and saw His glory does not essentially
mean that they themselves were caught up into the
glory they witnessed. In contrast to the angels, these
witnesses continued to be in history, and unlike Jesus
Christ they never claimed for themselves divine nature.
They retained their humanity as ordinary people pre-
cisely in their function as witnesses.

Validating the historicity of the Bible does not, how-
ever, allow us to minimize the divine element to which
it testifies. We comprehend God’s Word only in man’s
language and God’s acts only in history. These are
man’s, not God’s limitations. God chose to conform
to them in revealing liimsclf and continues to do so in
communicating His will. When God’s Word came to
man and became man’s word, it did not thereby cease
to be God’s Word.

The validity of man’s word is determined by the
historic situation out of which it arises and to which it
is addressed. But God’s Word judges the human situ-
ation and transforms it into a redemptive situation.

By bearing witness of the revelation of God in the
past through the Bible, the inspiring Spirit of God pre-
pares the heart of men for present and future revela-
tion. Thus in attesting revelation and promising reve-
lation the Bible becomes revelation.

Although it is not always meaningful or possible to
distinguish form from content in revelation, it would
not seem correct to say that the Bible is revelation for
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the simple reason that the book itself is not identical
with the Spirit who inspired it. The Bible bears evi-
dence of the “breath” or “inspiration” of God’s Spirit
in the obedience of prophets, evangelists, and apostles
—and is an instrument of that Spirit affecting similar
obedience in the lives of men today. But neither this
inspiring “breath” of God nor the obedience of these
men is before us because the Bible is before us. The
presence of the Bible is not identical with the presence
of the Spirit of Jesus, and the fact of obedience to that
Spirit is not identical with the record of that fact.
Because it is possible to hear the Gospel without obey-
ing it, it is therefore possible to have the Bible without
having the inspiration of the Spirit of which it testifies.
Luther well said that to have the Scriptures without
acknowledging Christ is to have no Scripture.

When God revealed Himself in His Son and con-
tinues to reveal Himself by His Spirit through the
Bible, the Son and Spirit are identical with the subject
and predicate of revelation in a way in which the Bible
is not. God speaks through the Bible, but His Spirit is
not in the Bible the same way as God was in Christ.
The Bible creates the divine possibility of His presence,
but the presence of the Lord does not lie in our power
as the presence of the Bible does. Therefore prayer to
invoke His presence must always have the last word.
We cannot force the miracle of revelation to happen,
but we can accept the Bible witness that it has hap-
pened, trust its promise that it will happen, pray that
it might happen, and commit ourselves to the fact that
it does happen as we are willing to let it happen.

To ask whether revelation is objective or subjective
is somewhat hypothetical in as far as God does not
reveal Himself “out there” in the abstract but always
to specific people at specific times in specific circum-
stances. There is little point in discussing whether the
Bible is revelation in itself since revelation does not
happen unless it happens to someone. But, when it
happens, it is ultimately real. The Word of God is,
in fact, the ground of all reality including our own
and therefore both objective and subjective. Subjec-
tively the Bible is word and objectively it is of God.
Various aspects of revelation can be identified, each
characterized by this divine union of objective and
subjective dimensions. God “revealed” Himself in
Christ, He “inspired” the witnesses to witness and to
pass on in oral and later written form what they ex-
perienced. His Spirit “illumines” this witness to those
who hear the spoken Word and read the written
Word. Whether in revelation, inspiration, or illumi-
nation, God reveals Himself both objectively and sub-
jectively in the unity and variety of His Being as
Father, Son. and Holy Spirit.

The written Word commends itself only to the
heart that is confronted by the Living Word. Paul
did not meet Christ in the Scriptures until he met Him
on the Damascus road. In this respect, the Bible re-
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sembles a love letter the message of which cannot be
discerned without perceiving the soul of its author.
The letter conveys the soul that inspired it, but its
inspiration is not identical with its form. The Spirit
of God who inspired the Bible frees and compels men
to believe not in the church or its Bible but in Jesus
Christ through both church and Bible.

The Meaning of Inspiration

In 2 Timothy 3:16 Scripture is spoken of as thco-
pneustos3, i.e. God breathed, translated “inspired by
God." In the first instance this is not a statement about
the Scriptures in themselves nor about the process by
which the spoken word was transcribed but about their
divine origin. The text says that the Scriptures are of
God and therefore profitable as the moral equipment
of the man of God. The Scriptures are inspiring be-
cause they are inspired, but the inspiration is not an
inherent characteristic of the Scriptures but of the
breath or Spirit of God. The breath of God through
the Word inspires obedience. But this text does not
imply that God breathed into the manuscripts (as was
said of Adam in Genesis 2:7 who thereby became a
living soul). The Scriptures are produced by God’s
breath, but they neither contain it as a container nor
do they perpetuate it as a living soul. The breath of
God through (not into) the spoken and written Word
produces obedience to the Lord of the Bible. And
that, finally, is the inspiration of the Bible.

In 2 Peter 1:20-21 the Holy Spirit is referred to as
both the real author (men spoke from God as they were
moved by the Holy Spirit) and as the real interpreter
of prophecy (v.20). The inspiration of the Spirit to
speak, write, or interpret does, however, not imply a
violation of the genuine humanity of the prophets,
evangelists, and apostles. The fact that the Holy
Spirit was the real author does not mean that the
actual authors did not fully exercise their humanity
within the total context of that obedience in which
they were involved both actively and passively. There
iS no reason to assume that the Spirit put “inspired”
words into their mouths or even “inspired” thoughts in-
to their minds or that Pie operated their mouths to
speak by divine dictation (as a flute player uses his
flute) any more than He activated their feet to walk
by divine direction like an automaton. The moving
of the Spirit does not imply a forced supernaturalism
on the part of the witnesses and scribes. The miracle
of the Christ-cvent was not in the minds of the witness-
es who perceived nor in the hands of the scribes who
wrote but in the person of the Christ who occupied the
cradle of Bethlehem and left the empty tomb in
Gethsemane. The people who witnessed and recorded
that miracle were no more and no less divine than we
who now read that record. And we ought not claim
for them what they did not claim for themselves lest
we substitute the false offense of a supernatural Bible
for the real offense of a human Christ.
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God Comes to Man in Obedience

The concern to up-rate the transcribing process re-
flects our unwillingness to accept the mystery of the
rule of God in the hearts of men. When the Spirit of
God moves or inspires men to obedience, He does not
thereby compel them to deny the freedom of their
humanity. Obedience is rendered in freedom or else it
is not obedience. Our comprehension of the super-
natural is not uniquely Christian unless it includes both
creation and incarnation. Our God is too small if we
cannot accept Plis Lordship within the natural order,
and Pie is too far away if we cannot discern Plis rule
among men. The miracle of the incarnation is that
God chose to glorify Himself in Plis humanity, and the
miracle of the Christian life is that He continues to do
so. Only when the Church loses the compelling wit-
ness of the Spirit in its own life, will she feel threatened
by historical criticism and seek the false security of
humanly verifiable criteria to prove the existence of
that Spirit in the Bible.

The inspiration of the Bible does not. rest in the in-
fallibility of its authors but in the power of the Spirit
to communicate life in Christ. What matters ultimate-
ly is not whether David destroyed 700 Syrian chariots
(2 Sam. 10:18) or 7000 (1 Chron. 19:18) or whether
a particular census in Israel was commanded by God
(2 Sam. 24:1) or by Satan (1 Chron. 21:1) but
whether the message of the Bible produces Christ. The
Bible is more than just another piece of writing by the
very nature of its unique message, by the fact that the
writers of the Old Testament look forward to the
Messiah' and the men of the New Testament declare
Jesus as the Christ. This testimony is the criterion by
which we discern the inspiration of the spirits (1 John
4:1-3). And this is what distinguishes the inspiration of
the Bible from that of the creative artist.

The miracle of the Bible is not that infallible men
spoke inerrant words—that would be no miracle—but
that the Word of God came to and through sinners.
To refuse to accept this is to refuse to accept the com-
fort of the Bible and the promise of its relevance. Like
the prophets, evangelists, and apostles we too arc
fallible men. If God could use them, Pie can and will
speak Plis Word to and through us, effecting our par-
ticipation in the witness of His Church throughout the
ages. This is God’s miracle and our hope.

The human nature of the Bible is in some sense
analogous to the human nature of Christ. But we
cannot press the analogy beyond the necessity of recog-
nizing the reality of both a divine and a human dimen-
sion wherever God speaks and acts in history and men
are “moved by the Spirit of God.” The very fact that
God was incarnate in Christ and not in the Bible sug-
gests that we ought not to press the analogy' to imply
that the Bible is free from human error as Christ was
free from sin. To do so is to fall into the error of
Menno Simons who denied the “sinful influence of
Mary in the humanity of Jesus so as to establish the
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sinlessness of the Church.” Apart from the sovereignty
and freedom of God there is nothing whatsoever about
sinners saved by grace that validates or guarantees the
miracle of God’s grace. The trustworthiness of the
Bible depends neither on its inerrancy nor on our
ability to rationally distinguish between its divine and
human dimensions and define the nature of their inter-
relationship. God Himself establishes and authenti-
cates the reality and truth of His self-revelation as we
acknowledge the miracle of the Bible as the basis for
our own Christian life. But if we shake ourselves free
from the message of the Bible and deny by our lives
the inspiration of the Bible, our protestation that the
Bible is the Word of God will not carry conviction.
“To say 'Lord, Lord’ is not enough. What matters is
to do the will of God if we are to know His grace and
truth—for that is the inspiration of the Bible.”'B

Why the Church Needs the Bible

The Church cannot bypass the Scriptures and go
directly to God because the Bible is God’s Word for
the Church. If the Church were already in Glory, she
would not need the Bible, but, as long as she is in
history, the Bible is indispensable to her life and
mission. The on-going life of the people of God de-
pends on their obedience to the Word of God. The
Church of Jesus Christ exists only where a relationship
of obedience to His Word exists. A relationship of
obedience to the Lord of the Bible implies taking
seriously the biblical record and witness of past obedi-
ence on the part of the prophets and apostles. But
neither the Early Church in this record nor the record
itself is to be absolutized, for it is the on-going life of
obedience that matters. Such obedience is repudiated
when the Church is no longer governed by the Bible
but becomes self-governing, when she no longer ac-
knowledges the absolute authority of the Word of God
distinct from and superior to her own relative authority
under the Word.

The Church that professes to be the Body of Christ
does not have her ground of being in herself but in
her Lord. In as far as the Church is the Church she
does not preach about herself but about her Lord,
about the self-revelation of God in Christ, and the
meaning of His death and resurrection. The Church
whose preaching is oriented about the Bible carries on
the tradition of proclamation of her forebears. When
today’s preachers preach the Gospel, they essentially
preach what Isaiah and Jeremiah, what Peter, Paul,
and John preached about. This growing community
of proclamation is what constitutes the Church’s true
apostolic succession of faith and loyalty to the great
commission. It is a succession of obedience, not of the
bishop’s office.

True apostolic succession implies that the word of
the antecessor is nonnative for that of the successor.
But the actual witness of the prophets and apostles
can retain its free and independent influence upon the
Church only when it is fixed in writing. In the oral
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tradition the Church is primarily in conversation with
herself. The oral tradition cannot judge the Church
because it is the Church. The Church does violence
to the word of those prophets and apostles when it
sets itself up as a standard whereby to judge their
testimony. The Church cannot judge the Bible. The
message of the Bible judges the Church, compelling
her to accept the Bible as the basis for her own
authority.

The Church that claims to embody in her own exist-
ence the source of authority tends to become a self-
sufficient memorial society cultivating her own ideals
and sentiments. Here there is only conversation within
herself but no dialogue with a higher principle outside
of herself. The Church is called to obey not herself,
but her Lord and to find her directions for the struc-
ture of that obedience from the example of the obedi-
ence of the prophets and apostles who went before her.
It is for this reason that the Church cannot live without
the Bible. The Church does not have her life and
authority apart from the Word, but through and under
the Word. While the confession of the Church is im-
portant, it is of relative importance in relation to the
confession of the biblical witnesses which it presupposes.

The evangelical decision is always a decision for the
Scriptures as the final source of appeal for all questions
of faith and life. It is only on the basis of this de-
cision for the Bible that reformation within the Church
is possible. The moment the Church wants to be
alone with herself and refuses to subject herself to the
authority of the Word, she ceases to be the Church. She
may have all kinds of activity evolving and revolving
within her, she may have action and reaction giving the
appearance of some sort of life, but the real life of the
Church docs not consist of activities or relations but in
encounter with the sacred Word. Where such en-
counter is lacking, whatever else goes on within the
Church may be considered more a sign of decay than
of life. Conversations conducted in the absence of the
Lord arc no longer conducted in the Church, for she
has ceased to exist when the dialogue between God
and man through the Bible is reduced to a monologue
within the organization.

The Church cannot live without the Bible because
apart from the community of the Living Word of
God the creature knows only the solidarity of misery
and death. The Church that is governed by the Word
of God is governed by the authority of Jesus Christ,
and, because it is His authority that she obeys, she does
not have to worry about the goal and result of that
obedience.5

’Otto Weber, Grundriss der Bibclkunde, Chap. 2.

-Gustav Aulen, The Faith of the Christian Church, 42 f.

3Eduard Schweizer, Theologisches Worterbuch zum Neu-
en Testament, VI, 452 f; W. Philipp, Religion in Ge-
schichte und Gegenwart, 111, 775 f.

‘K. Barth, Church Dogmatics 1/1, 533-4 and paragraph
19 in general.

5K. Barth, Ibid., paragraph 20.
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THE TRANSMISSION

OF THE BIBLE

By William Klassen

Recently the discovery Of Abraham Lincoln’s per-
sonal copy of the Gettysburg Address aroused a good
deal of interest. In the field of biblical literature we
have never come across such a spectacular find, al-
though recent discoveries do not rule out such a possi-
bility. The inaccessibility of the autographs (that is,
the documents as they were written by the authors
themselves) makes it necessary for us to speak of a
transmission of the text. If we had photostatic copies
of all of the writings of the Bible just as they were
written by their original authors, we would not need
lo speak of transmission of the text. It would, of
course, be impossible for us to read their language with-
out arduous training; but, at least, there would be no
need to look at the transmission of the text. Trans-
mission of a text becomes exceedingly important as soon
as we are removed from the original writing. In the
case of the New Testament, none of the writings were
written later than A.D. 100 and none earlier than
A.D. 40. This means that in these sixty years all of
our present New Testament came into existence. Since
many of the Epistles were occasional writings, no at-
tempt was made to publish them.

Lindisfarne Gospels, Latin Vulgate, Matt. 1:1, ca A.D. 700.
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Manuscript Copying

As we reconstruct this historical process, it seems
logical to assume that as the value of some of the
writings of the New Testament was recognized and
their applicability to other congregations observed they
were recopied in order to provide wider circulation.
This process of recopying by hand represents the center
of the transmission of the New Testament text. Until
the invention of printing in 1460, scribes painstakingly
recopied the books of the New Testament word by
recopied the books of the New Testament word by word.

This was done in two different ways. In several
instances we know that a number of scribes sat in one
room and one of them read the manuscript while the
others copied as he read. Naturally, such a method of
recopying a manuscript would introduce many errors
because what the reader read was not necessarily what
the scribe heard. In fact, through this process many
variant readings were brought into the New Testa-
ment on the difference between “you” and “we.” The
Greek word for “we” and *“you” sounds almost identi-
cal and so certain scribes heard “you” while other
scribes heard “we.” (e.g. | John 1:4; Col. 1:7, 12, etc.)
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Another way in which manuscripts were transcribed
was thorugh individual work. The trained scribe sat
alone with a manuscript and recopied it carefully.
Anyone who has ever done any recopying knows that
such a process introduces many errors into the thing
being recopied. First we look but, of course, we may
not see exactly what is written; then we have to retain
in our memory that which we see; then we must think
accurately and transmit that which we have observed
by means of our own hand to the paper. The easiest
kind of mistake that can be made is to write a line
once when it ought to appear twice (haplography)
because a line either begins or ends (homoitcleuton)
like the previous line; or to copy a word twice (ditto-
graphy), or to omit a word which appears in close
proximity to a similar word. Since abbreviations for
such words as man, Jesus Christ, and others were com-
mon, it is necessary for us to learn these abbreviations
now before we can arrive at the original text.

An additional feature of the writing of the first
century is that all writing was in continuous script.
This is similar to using a modern typewriter in which
the spacer does not work, and we simply type all the
words continuously without spacing between them.
Naturally, it is more difficult to read when typed in
this way, but it is still possible to do so. It introduces
difficulties, however, at certain points when it is hard
to find out whether a preposition stands alone or is
part of the verb that follows it, to cite only one ex-
ample.

The Translation of the Texts

Another factor was added to the transmission process
when the books of the New Testament began to be
translated into other languages. Syriac and Latin
seem to be the first, although Egyptian dialects and
Gothic followed shortly. These translations of the
New Testament text, especially when they originated
in the second century, are of immense value to us today
in trying to reconstruct the original text of the New
Testament. Likewise in the Old Testament the ver-
sions of Theodotion, Aquila, and Symmachus are in-
valuable in our understanding of the text, to say noth-
ing of the translation into Greek called the Septua-
gint which look place several centuries before Christ.

Another source of immense value and an important
factor in the transmission of the text are the commen-
taries. Whether it be the Apostolic Fathers who in
the first half of the second century allude to places in
the New Testament without directly quoting them, or
Marcion who lived in the middle of the second century
rejecting certain books as uncanonical, or the later
church fathers like Tertullian and Irenaeus, the way in
which they referred to the biblical material is exceed-
ingly instructive and helpful in discovering today what
kind of a text they used. This process finds its high-
est point in the greatest biblical scholar of antiquity,
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Origen. In Origen’s commentaries we can discover
not only the Bible which was available to him—the
limits of the canon had not yet been fixed—but also
the important textual changes of which he betrays
awareness.

Standardization of the Text

With the emerging strength of the church and its
increasing institutionalization, the transmission of the
text also underwent certain changes. In part, because
of dissident movements (like Marcion) it became im-
portant for the various geographical areas to seek to
standardize their texts. Most confusing were the many
different textual traditions which came into being, as
the writings of the New Testament were translated into
a variety of languages. About 385 A.D. Pope Damasus
sensed this need so acutely that lie commissioned Je-
rome to bring out a standard version. This Latin ver-
sion (Vulgate) did much to standardize and condition
the textual transmission of the medieval ages. Until
the time of the Reformation, the Latin version of
Jerome was standard and continues to be that in
Roman Catholicism. No great advances were made in
the transmission of the text during these years since
most of the work was with the Latin text rather than
with the Greek.

Codex Alexandrinus. 1 John 1:1 - 2:9.
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The Printed Text

This all changed with the Reformation. Prior to the
Reformation, the Renaissance had opened up a keen
interest in the classics and original languages. As the
cry "ad fontes” (to the sources) rang out, it affected
biblical studies also; and with the invention of printing
it was only logical that someone would propose that
a Greek text of the New Testament be published.
I his happened in the case of Erasmus who in 1516
published a Greek text. Unfortunately, he did not
have access to many Greek manuscripts and therefore
was severely handicapped in his efforts to publish the
original Greek text. Moreover he was in a hurry,
finishing his work in less than six months. In several
places where lie had no Greek manuscripts available,
he simply retranslated from the Latin back into the
Greek as he assumed the Greek would have been.

In 1 John 5:7, 8 he at first followed the reading
which we have today in the RSV. When someone
challenged his text, he said he would put in the
longer reading provided one Greek manuscript could
be adduced which had this longer reading (as in the
KJV). Sure enough, one such manuscript was found
even though it was not ancient at all, and so Erasmus
supplied the longer reading. Erasmus’ significance
comes not from the fact that his was an accurate piece
of work, but from its influence and the fact that it
was the first published Greek New Testament. The
first printed New Testament is the Complutensian
Polyglot printed in Spain in 1514-1517 but published
in 1520.

The Received Text

In 1551 the publishing house of Robert Stephanus
in Paris brought out the first Greek New Testament
with our modern verse division. Chapter divisions had
been supplied as early as the 13th century. At this
lime also the Greek text known today as “the received
text” came into existence, which has had a wide follow-
ing and extensive veneration in the last four centuries.
The designation “received text” originated as an adver-
tising slogan and subsequently became dignified beyond
its deserving. This text forms the basis of the King
James Version and is one of the poorest textual tradi-
tions available to us. Since 1550 a large number of
manuscripts have been discovered which date to the
second and third centuries and thus are of great value
for us in studying the history of the transmission of the
text. When we look at passages like Colossians 1:14
in which the RSV leaves out the words, “through his
blood,” and study this in the history of textual trans-
mission, it becomes clear that these words are a later
addition and do not belong to the original text of
Colossians.  Only one Greek manuscript includes the
words. Therefore, the careful textual critical scholar
in faithfulness to the original Greek is compelled to
omit these words or else be guilty of adding words to
Holy Scripture.
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The Adulterous Woman

Perhaps the best illustration of textual transmission
is to be found in the story of the adulterous woman
recorded in John 8:1-11. It comes as something of a
shock to people who first read the RSV to find this
incident “reduced” to a footnote. Those who read the
New English Bible for the first time likewise are baffled
that it does not even appear in John 8 but hangs
somewhat detatched at the end of the Gospel according
to John. Yet even the Scofield Reference Bible has
the honesty to admit that this section “is not found in
some of the most ancient manuscripts.”

The textual critic in analyzing this material has
several stages of work. First of all, he must ask in what
geographical areas of the church this material is found.
He discovers that those manuscripts which come from
Antioch and Constantinople do have it for the most
part, yet even here it often appears with an asterisk
or an obelisk, marking the difficulty that the scribes
saw. It is found in D which is an important fifth or

Copying manuscripts. St. Benedict and the Barbarians.
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sixth century manuscript. A number of Latin manu-
scripts have it including the Vulgate and the Palestin-
ian Syriac. One manuscript has it following John
7:36 and another manuscript has it after John 21:24.
A group of manuscripts have it after Luke 21:38. It
is omitted entirely by the earliest manuscript of the
Gospel of John most recently discovered (The Bodmer
Papyrus, p. 66 photographic reproduction) and by all
of the major early manuscripts from Egypt, including
apparently the commentators, Clement, Origen, Ter-
tullian, and others. This has led many modern editors
to put it in double brackets and others to place it at
the end of the Gospel.

In studying this section, the second step is to look
at its contents. We ask ourselves, what was it in the
early church that caused some people to object to its
presence, and others, in effect, to vote for its presence
in Christian literature? As we approach it in this
way, we discover that the Greek style is such that it is
very difficult to assume that John could have written it.
It is a much more difficult Greek style than we have
anywhere else in the Gospel according to John. Fur-
thermore, it could veiy easily be placed at the end
of the Gospel without disrupting the train of thought
in John 7:52-8-12.

On the other hand, there are those who believe that
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the story correctly represents the way in which Jesus
would have dealt with such a case. Here, of course,
people differ in their approaches. There were people
in the early church who urged that Jesus would not
have taken such a soft line toward this woman and,
therefore, did not feel that it correctly represented the
spirit of Jesus. When we argue in this way, however,
we have come from the more or less objective study
of textual criticism to subjective factors. We are, in
effect, comparing our view of Jesus with that of some-
one else. We are no longer allowing this passage to
tell us what Jesus was like. The fact that no early
Greek manuscript has yet been discovered which in-
cludes this story would rather argue for the position
that it does not belong in the Gospel of John. This,
of course, is not to say that it never happened because
that is another question. Here other aspects need to
be called into play. One can believe that it did take
place, and that it was written by someone other than
John but gradually in certain areas found its way into
John’s Gospel because scribes felt this is where it be-
longed. Its presence in Luke in some manuscripts and
in other places of John makes it necessary for us, how-
ever, to designate clearly the problem we have here in
textual transmission. It should certainly be placed
in double brackets wherever and whenever it is left
here in the Gospel according to John.
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Getting at the Original Text

What is the possibility of reconstructing the original
text? This possibility changes with each document in
the New Testament, but it is now generally recognized
that when YVestcott and Hort entitled their New Testa-
ment “The New Testament in the Original Greek”
they were too ambitious. We can approximate what
the original reading was but we can never be sure that
we really have attained it.

This does not mean, however, that textual criticism
is a purely negative task, shaking our confidence in
the accuracy of our Bibles. For one thing, there is an
enormous wealth of material available to us to recon-
struct the text of the Greek New Testament. Secondly,
the number of variants available to us are really not
very great. We have, for example in the papyrus
fragments, which are the oldest material available to
us, around 70 papyri containing either whole books or
fragments of books of the New Testament. We have
239 uncials, only one of which is, however, complete.
These uncials are written in large letters and. there-
fore, date prior to the ninth century. We have 2,491
minuscules (manuscripts written in small letters) of a
slightly later date and about 1800 lectionaries. that is,
collections of Scripture readings used in worship serv-
ices. If we compare this with other classic pieces of
literature, for example, the Bible of the Greeks, the
Homeric Poems, we have 288 partial papyri, two un-
cials, and 188 minuscule manuscripts. In the case of
Plato, we have 23 manuscripts; Thucydides, 21 manu-
scripts; I-lesiod, 20 manuscripts; the Annals of Tacitus
of books 11-16 we have only one manuscript; and in
the case of the Epistle of Diognetus, we have no manu-
script at all because the one that was known and avail-
able perished in the 1870 Strasburg fire. Thus, by
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comparison, the multiplicity of Greek documents for
the New Testament is indeed outstanding.

The transmission of the text is what makes it neces-
sary for us to study it to try to ascertain what the text
really says. In some cases this is quite simple. For
example, sometime ago an article in the constitution
of the Bethel College Mcnnonite Church read, “We
believe in the immorality of the soul.” It took no great
wisdom to ascertain the true original text. Likewise,
in a public relations pitch from a seminary mention
was made of their “conversative theology.” Again, it
took no great wisdom to conjecture that probably the

original reading was “conservative theology'.

In analyzing the text of the New Testament, the
task, however, is considerably more complex. When
we are confronted with a reading supplied by Marcion,
a heretical teacher of the second century, are we to
take it as the original reading or as an attempt on his
part to change the text to suit his theology? This ques-
tion would need to be asked of every church father.
There are certain points at which it is clear that Mar-
cion is grinding his own ax. At other points this is
not nearly as clear.

Finally, it needs to be observed that the text avail-
able to us in the Greek New Testament is a remarkably
firm one. On the major assertions of the Christian
faith there are no textual ambiguities. Textual criti-
cism, therefore, does not destroy one’s faith, but can
strengthen it. However, it does not encourage us to
place our faith in particular verses or versions, or par-
ticular sections of the Bible, but it urges us to place our
faith in the God who not only sent Jesus Christ, but
moved followers of Jesus Christ to record their ex-
periences and encounters with him in such a way that
il continues to inspire and lead us today.
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The Scholar and the Bible

By David Schroeder
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W ho is a “scholar”?

It is obvious, to begin with, that to be a scholar with
respect to the Scriptures has meant different things in
different periods of history. To the Jewish scribes it
meant learning the tradition (the law and the inter-
pretation of the law as handed down from Rabbi to
Rabbi) ; for the Church Father it meant the ability to
give an adequate apology for the Christian faith; and
at the time of the Reformation it meant a knowledge
of the classics and the biblical languages.

1 he term “scholar” is used to refer to the person who
has acquired some of the technical or scientific skills
or disciplines required in the study of the Scriptures.
Thus, for instance, if a person has acquired pro-
ficiency in Greek and has learned how to collate an-
cient Greek manuscripts in the area of textual criti-
cism, he would be regarded as a scholar regardless of
how much or how little he would know of New Testa-
ment theology.

Several misunderstandings or dangers must be avoid-
ed, however. Not everyone who has studied theology
and has received some kind of degree in theology is a
scholar. A man may earn a degree in archaeology
but this does not yet say that he is an archaeologist.
To be considered a scholar in this area he would need
to acquire skill in the methods employed in that par-
ticular science.

It is evident furthermore that the disciplines now
associated with biblical studies are so many and so
varied that a single person can gain proficiency in but
a few areas. No one can presume to be an authority in
all the disciplines now used in biblical studies.

Another danger to be avoided is that of identifying
good or poor scholarship with a man’s piety or theo-
logical position. For instance, a non-Christian with a
thorough knowledge of languages and accuracy in his
work is to be trusted in Bible translation more than the
man who may be a pious, fundamental Christian but
lacks the necessary knowledge and skill.

It will be understood, therefore, that the term “schol-
ar” is being used to describe the person who has ac-
quired the knowledge and the skill to be proficient in at
least one of the many disciplines now associated with
biblical studies. This links the word directly to what is
known as the critical study of the Scriptures, and pur-
posely so. To be a student of the Bible and to avoid or
bypass the real benefits of modern critical studies would
be to reject a God-given possibility to gain a fuller and
deeper insight into God’s Word.

The Rejection of Critical Studies

Not all our readers may be inwardly convinced of
the need for the critical studies of the Scriptures. In-
deed, a person can be just as sincere and just as obedi-
ent a Christian without a critical study of the Bible.
On the basis of this observation, however, the assump-
tion is often made that critical studies arc unnecessary
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or even detrimental to the faith, and many conservative
Christians have reacted negatively to all critical studies.
Such a conclusion and such a reaction is unwarranted,
however, and does not consider the debt the person
who does not study the Bible critically owes to the
critical scholar. All modern translations and all the
commentaries (other than perhaps the strictly devotion-
al) depend on a wide base of research and critical
study.

One of the reasons there has been a negative re-
action against biblical criticism in conservative circles
may be due to the use of the term itself when it is in-
terpreted as indicating a negative attitude to the
Scriptures.  “Criticism,” however, indicates nothing
more than a careful examination of all the data and
phenomena associated with the recording, preserving,
and interpreting of the Scriptures. We will be using
the term “criticism” strictly in the technical sense of
subjecting the Scriptures to a careful scrutiny on the
basis of the various disciplines (linguistic, historical,
etc.) involved in studying the various aspects of the
Scriptural accounts.

Another reason why critical studies were rejected by
a large segment of the Christian church was the fact
that the method employed in the study and the re-
sults of “findings” gained on the basis of those methods
were not clearly distinguished. Since the “findings”
were often contrary to the dogmas of the church the
easiest reaction was to have nothing to do with the
"method.” This would be tantamount to saying that
since the first results of surgery were negative (i.e. the
patients died) we should have nothing to do with
surgery and there should be no surgeons.

Even today higher criticism is often viewed simply
as an attempt to undermine the truth of the Scriptures.
I his position is then bolstered by pointing to scholars
who, on the basis of their observations, formulated
theories which were not in accord with the basic tenets
of the faith. Seldom, however, is there any equal
reference to the many scholars who used the same
methods but came up with theories that supported what
the church already held, or of the cases where the
scholar was later proven right and the church was
wrong. It will be impossible to give fair consideration
to biblical criticism without recognizing the fact
that the instrument of criticism (the individual disci-
pline) is neutral and that it is often the faith or beliefs
(basic assumptions) of the scholar which determine
the actual outcome of the research. Thus it is possible
for one scholar to reject or to correct the “findings” of
another scholar without rejecting the method or the
individual discipline involved.

In many instances the conservatives who rejected the
methods of critical studies thereby also rejected the
only means available to them to correct the “findings”
of critical studies which they knew to be false. They
rejected the means by which they could have spoken
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effectively to liberalism. Since they rejected the
method as well as the findings of higher criticism the
church had to wait a long time until the correction
eventually came from within liberalism itself.

The Necessity of Critical Studies

The difficulties that we have had in the past in ac-
cepting critical studies can be overcome if we recognize
that biblical criticism is not something extraneous or
foreign to proper Bible study. If we are at all con-
cerned about careful biblical exegesis and exposition
we must of necessity enter critical studies on three
separate levels.

No one will deny the necessity of engaging in textual
criticism. It is involved in all attempts to establish the
original wording of the biblical text. Through textual
criticism an attempt is made to restore the original
wording of a document where this has been altered in
the course of copying and recopying. In none of the
biblical books do we have the original autograph. The
original wording can be reconstructed only by a
careful study and comparison of the copies-of-copies
that have been preserved.

A host of separate disciplines are employed in
textual criticism. All possible sources such as the ex-
tant manuscripts (papyri, uncials, minuscules and the
lectionaries), Versions (translations of the Bible into
other languages e.g. Septuagint, the Greek translation
of the Old Testament and Vulgate, the Latin trans-
lation of the Bible) and quotations made by ancient
writers as well as inscriptions, are employed. Textual
criticism demands not only linguistic skills in the bibli-
cal and related languages (i.e. various versions) but
demands skill also in detecting voluntary and involun-
tary errors in the manuscripts (verbal criticism), in
establishing the history, development and authority of
the various families of manuscripts (external criticism
and internal criticism), and in making decisions indi-
vidually on each verse of the text in the light of all
the evidence. (The findings of scholars will vary in
proportion as they give one or the other of these dis-
ciplines greater emphasis.)

All our modern translations of the Bible and com-
mentaries on various books of the Bible rely on the
best results of textual criticism. Because of this we
must in all careful exegesis of necessity give preference
to moderate translations of the Bible in which the
results of textual criticism have been employed to best
advantage.

A second level of criticism has to do with literary,
historical and form criticism. This level of criticism is
necessary because the revelation of God in act and
word came to and through man at specific points in
time and place. Thus, the language that Jeremiah
spoke was the language of his day and age and what
he said must first of all be understood in terms of the
meaning of words and the thought patterns of his day.
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Literary criticism can help answer the question whether
a book of the Bible is a unified work or a composite
and it can help us to determine the sources which lie
behind the biblical text. The literary critic makes his
observations in terms of changes in vocabulary, literary
style, point of view or on the basis of repetitions and
digressions evident in the writing.

Together with literary criticism, historical criticism
is involved when we ask questions of the genuineness of
authorship. Many books of the Bible do not give the
author (e.g. Hebrews). Ecclesiastical tradition has,
however, named an author but this needs to be checked
and verified. Historical criticism investigates the data
of the book (internal evidence), the total writings of
the author and of the canon and contemporary writings
(external criticism). History, comparative religions,
and archaeology are helpful here in checking differenc-
es and agreements between the book and secular writ-
ers. Once we can spell out accurately the background
against which an author wrote (the occasion, the na-
ture of the heresy or the persecution involved, who the
hearers were) we can with greater accuracy exegete
the book.

It is known today that in the Old Testament as well
as in the New there existed a period during which
much of what we now have in the Bible was transmit-
ted simply by word of mouth. Thus, for instance, Luke
sets himself to prove the oral and written tradition and
to write an orderly account of the events that had
transpired (Luke 1:1-4). Out of such tradition Paul
can also use words of Jesus not recorded in the Gospels
(Acts 20:35). Form criticism helps us to investigate
the writings in their life setting, that is, in the context
in which they originated and in the case of the gospels
and other sections of the Bible in their pre-literary
state (such as songs, doxologies, etc.). It often acts
as a good corrective to literary criticism or may give
specific answers to the problems raised by the literary
critic. Thus, for example, the literary critics long asked
whether Peter copied from Paul or vice versa (since
I Peter and Golossians contain similar materials).
Through form criticism the answer has been given that
neither copied from the other but both resorted to a
standard form of teaching or using paraenetic materials
(some suggest it concretely in the form of a catechism)
used in the early church.

A third level of biblical criticism is that of biblical
theology. This particular discipline has not always
been seen as a critical discipline but it rightfully be-
longs in this category. W.ithout it the value of the
other levels of criticism, especially the second level, is
lost. The methods of literary or historical criticism
treat the Bible as what it incidentally is and not as
what it essentially is. Thus literary criticism, if it
becomes an end in itself, treats the Bible as literature
only and historical criticism, if it stands alone, treats
the Bible only as an historical record. The Bible is
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history but not history for history's sake. Biblical the-
ology is the constructive and positive phase of biblical
criticism without which the values of the other disci-
plines will not come to full fruition.

The Limitations of Scholarship

From the above it is clear that the critical study of
the Scriptures has a central place in the exegesis and
exposition of the Scriptures. This is so in spite of the
fact that critical studies have specific limitations which
must be recognized and acknowledged.

First of all, the critical methods or disciplines, in
so far as they are scientific disciplines, share the limita-
tions of all scientific methods. 1) In every scientific
method we are forced to concern ourselves mainly with
externals: the things that can be seen, weighed, mea-
sured in one form or another. 2) Prior to the use of
any such objective methods the objectives that the
scholar has in mind influence his choice of material
and method and therefore of necessity also his findings.
(You can find only what your method and your instru-
ments are capable of revealing.) 3) There must al-
ways be an interpretive principle which links fact to
fact and makes it meaningful but this principle of in-
terpretation can be gained from other than Christian
presuppositions. 4) The scientific disciplines can
describe external developments and movements but
cannot judge as to the truth or falsity of statements of
faith.

Let us illustrate some of these problems in the three
levels of criticism mentioned above. 1) The textual
critic can establish that the last part of the Lord’s
Prayer (Matt. 6:13) “For thine is the Kingdom, and
the power, and the glory, for ever, Amen,” is not in
the original text of Matthew’s Gospel. The critic,
however, cannot with the same critical method answer
the question whether God intended that particular
passage to become a part of the text. Thus even after
the scholar has done his work important decisions need
to be made which are made largely on the basis of
faith-presuppositions. (Note that the modern transla-
tions carry diis verse in the footnotes.)

2) In a similar way historical criticism can prove, to
the degree of probability possible in historical research,
that Jesus lived but cannot with the same empirical
methods prove or disprove the divinity of Christ. His-
torical criticism may establish that the disciples be-
lieved Jesus to be the Son of God, but the same method
cannot establish empirically that he was in fact the Son
of God.

3) In the area of biblical theology we must interpret
all the facts established by the empiric disciplines. To
do so we must first of all have a principle of interpreta-
tion—an hypothesis which will account for all the data
observed. This principle is however never chosen on
the basis of empirical methods but on the basis of the
presuppositions of faith. Thus, if a person is a human-
ist, he will at best be able to view Jesus as an ordinary
man, albeit a genius; if he is a Christian he will inter-
pret the data presupposing a divine revelation and a
personal commitment to Jesus as Lord and Saviour.
This then permits him to see Jesus as God incarnate.

The Christian scholar’s greatest difficulty will be the
maintenance of honest and objective attitudes using the
empirical methods of criticism (archaeology, etc.)
knowing that he may not always be able to harmonize
these findings with his faith. There are times when
he must raise one of three possibilities: 1) either his
findings are wrong, 2) his interpretation of the Scrip-
tures is wrong, or 3) both may be wrong. Thus there
are times when he cannot immediately bring his find-
ings into harmony with what he holds in faith to be
true.

The most serious problem of the scholar is that his
methods of study allow him to observe only the natural
processes but do not permit him in a similar way to
observe transcendental factors. Fie can describe the
history of the canon but he cannot describe with the
same empirical methods the faith that it is the Spirit
of God working in and through the church that es-
tablished the canon.

Some scholars no doubt have become so enamored
by their ability to describe the human and the natural
associated with the biblical accounts that they have
lost sight of all transcendental factors. This must not,
however, be ascribed to biblical criticism as such. It
must be ascribed to the assumptions of faith that such
scholars bring to the materials.

Conclusion

The above means simply that we need to be more
appreciative of the real contribution to biblical studies
being made by the scholar, and to recognize the value
of a wide range of disciplines in our study of the
Scriptures.

We need to accept the values of critical studies recog-
nizing that they are a necessity to careful exegesis. At
the same time we must be careful not to attribute a
significance to the findings of the scholar, which they
do not have when used in a carefully constructed bibli-
cal theology'.

The scholar has been called to a specific task in re-
lation to the Scriptures. We should make it possible
for him to do his work and should encourage those
who have specific gifts in specific disciplines to use
them to God’s glory. Let us challenge young people
also in this area to “study to show (themselves) ap-
proved unto God.”

Papyrus of Hebrews 12:1-11. 3rd to 4th century.
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ARCHAEOLOGY AND
THE BIBLE

By Waldemar Janzen
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Until less than a Century ago the Bible seemed to
be a lonely voice from a hoary past. In it scanty allu-
sions to other nations, cultures, and religions could be
found, but very little extra-biblical knowledge was
available about them. Today the Bible has context.
It can and must be read against the background of a
rich knowledge of the Ancient Near East. The world
in which the Hebrews moved and in which the Bible
was written has been opened up to our view, and sud-
denly the Bible has become a rather modern book
when we realize that the invention of writing in Meso-
potamia and Egypt preceded the time of Israel’s de-
liverance from the Egyptian bondage by about as long
a span as that which separates Christ’s ministry on
earth from our own century. Israel’s covenant with
God at Sinai came, not at the beginning of time, but in
a fullness of time.

This placing of the Bible into its context has been
achieved through the labors of the archaeologist. Ar-
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chaeology in the strict sense is the study of the material
remains of the past. In a wider definition—the one
adopted here—it includes the written remains that have
been unearthed as well. It has progressed from a
treasure hunt for museum pieces to a systematic and
respectable science.

The archaeologist digs up most of his materials from
the ancient ruins. Three basic principles determine
his digging operations: (1) ancient object tells its
story only when studied in the exact location where it is
found. (2) Ancient towns were destroyed from time to
time, and were generally rebuilt later on the same site,
so that a modern archaeologist who digs a city mound
or “Tell” from top to bottom encounters progressively
older layers as he moves deeper. (3) There were
changing fashions in ancient times. The style of
houses, city walls, temples, etc., but above all the
style of pottery utensils changed from one century or
half-century to the next.
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Schematic Cross-section of a Tell {Mound) :

Pioneer work in systematizing this method of “strati-
graphical digging” (uncovering of successive strata or
layers) was done in Palestine by men like G. S. Fisher
in the 1920k and early 1930's. When W. F. Albright
had published his excavations at Tell Beit Mirsim
(Biblical Debir) in the early 1930's, a systematic basis
had been laid to which others could relate and com-
pare their finds. Thus a comparison of pottery style
and other remains may show that a certain level in one
Tell corresponds to a certain level in another, indicat-
ing that the two must be of approximately the same
age. (Our sketch illustrates this). This makes it
possible to establish a relative chronological relationship
between the two. Coins with figures of known rulers,
inscriptions which point to a certain period, and many
other factors may make an absolute dating possible
also. These materials are then studied in relation to
what is known of that particular city from the Bible
or other ancient writings.

Besides tliis systematic unearthing of ancient occupa-
tional sites there are chance finds in unexpected places.
The Moabite stone and the Siloam Inscription are
some examples, but the most amazing discovery out-

side of a Tell is that of the famous Dead Sea Scrolls
in the caves of the wilderness bordering on the north-
western Dead Sea.

Of course, archaeological searching is not limited to
Palestine, but extends throughout the Ancient Neat-
East. Many of the finds of special importance for our
study of the Bible come from the lands surrounding
Palestine proper. We shall now turn to a cursory
survey of some of the more significant discoveries both
within and without Palestine.

City Y was first built at a time when city X had existed for some time already and had been destroyed and rebuilt twice.

Scroll of Isaiah found near Dead Sea, 1947, showing Isaiah
40:2-28.
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1.

A selective list of documentary finds, in the histori-
cal order of the biblical events upon which they have
particular bearing, may well begin with die Nuzi
Tablets. Excavations of ancient Nuzi, a town south-
east of Nineveh flourishing in the 16th and 15th cen-
turies B.C., have yielded clay tablets containing laws
and customs that throw considerable light on die Pa-
triarchal stories. These tablets, together with other
materials from the early and middle second millennium,
make it clear now that the Patriarchal stories fit well
into the time where the Bible places them but would
be out of context in later periods. The widespread
view that the Patriarchal stories reflect the climate of
a much later time must therefore be rejected.

When C. F. A. Schaeffer began to dig up Ras
Shamrah, the ancient Canaanite city of Ugarit, on die
Mediterranean Coast of Syria, extensive parts of an
ancient temple library of approximately the time of
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Pottery jars like those in which Scroll of Isaiah was found.

Moses came to light. Since the Canaanites of these
northern areas were generally akin to the Canaanites of
the South whom die Israelites conquered under Joshua
and later, the new knowledge of Canaanite life and re-
ligion gained at Ugarit makes it possible to know just
what temptations the Israelites faced from the time of
the Judges to the conflict with Canaanite Baal-worship
under Ahab and Jezebel and also later. We now
understand much better why prophets like Hosea
warned the Israelites so insistently to turn from Baal
worship, the Asherim, the high places, the “sacred”
prostitution, and other features of Canaanite religion.

Space permits only brief mention of the Samaria
Ostraca from the last days of the Northern Kingdom,
the Lachish Letters from the time of Jeremiah, the
Babylonian Chronicle, and the Elephantine Papyri
from Persian times. These and others contribute to
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our understanding of the life and history of the Hebrew
people, of specific biblical events and references, and
of the Hebrew language of the Old Testament.

The Dead Sea Scrolls

Most sensational and widely known are the Dead
Sea Scrolls, documents and fragments found in the
caves of the northwestern Dead Sea area since 1947.
The tremendous impetus exerted by these biblical and
other writings—some of them a thousand years older
than our oldest previously known Hebrew Bible manu-
scripts—on biblical scholarship has been tremendous,
and the books and articles published about them run
into the hundreds, if not thousands. Their impor-
tance pertains more to the New Testament dian to the
Old. After vastly exaggerated initial claims as to
their revolutionary meaning for the understanding of
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the New Testament have died down, their contributions
to our Bible knowledge will find their way into com-
mentaries, dictionaries, and other biblical literature
in a gradual way and will enrich our appreciation of
the New Testament very significantly, though not in
the sensational forms projected at first.

In the main, we will have to see Jesus and the early
church against two backgrounds now, namely that of the
legalistic piety of the Scribes and Pharisees known for a
long time, and that of the end-time-conscious (“es-
chatological”) expectancy of the Essenes, now identi-
fied with the people of Qumran, the owners of the
Scrolls. It is clear already, for example, that the Gos-
pel of John is rooted deeply in Jewish soil of the first
century A.D., rather than in the Greek climate of the
second century, as has often been suggested before we
knew more about the Judaism of the first century. A
word of warning to our readers is in place: Be very
critical of sensational books and statements on the
Scrolls; do not let them confuse your Blinking and do
not accept their claims. The reliable literature on the
subject has a sober tone.

While the discovery of large bodies of written ma-
terial always confronts us with a sudden and unex-
pected glimpse into the past and is therefore hailed
with much fanfare and sensational build-up in the
press, it should not obscure the importance of the in-
numerable less sensational results of archaeological re-
search. Much of our knowledge of the Ancient Near
East has been gained in gradual, painstaking and per-
sistent search of the ancient remains. Such work has
been done and is continuing at the various sites that
have been chosen for systematic excavation.

Some of the more important excavations in Palestine
have been those of Tell Beit Mirsim (biblical Debir)
by W. F. Albright, of Megiddo by C. S. Fisher and
others, of Jericho by J. Garstang and later by Miss
Kathleen Kenyon, of Hazor by Y. Yadin, of Tell el
Farah (probably biblical Tirzah) by R. deVaux, of
Tell Qasile by S. Mazar, of Balatah (biblical Shechem)
by G. Ernest Wright, and just very recently and still
largely unknown, those of Masada by Y. Yadin, and of
Philistine Ashdod by D. N. Freedman. Others could
be added. Especially important, though different in
not focusing upon any one Tell, has been the archaeo-
logical survey of the East Jordan country by Nelson
Glueck.

1.

The Christian is concerned, above all, with the im-
pact of this comparatively new knowledge upon his
understanding of the Bible as the Word of God. Con-
servative Christians have tended to react emotionally
to archaeologically gained insights, and that in two
ways: 1. Some have asked with suspicion: “Plas not
the Bible shown the way of salvation clearly to all
those who approach it with a receptive heart at all
times? Can the discoveries of our time add anything
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important that Augustine, Luther, Menno, or our own
pious grandparents and parents clid not already have?”
2. Others have hailed archaeology enthusiastically as
a source of objective “proof” for the truth of the Bible.

Both reactions are misleading. The first does not
take the objective content of the biblical message
seriously; it looks only to the effect on the believer.
Even a poor sermon can initiate faith in its hearers.
But this does not excuse the preacher who neglects
his preparation. Throughout church history the Bible
has been understood sufficiently to yield its saving
message to those who hungered for it. And yet it
would be sheer irresponsibility on our part if we were
not to make fullest use of the helps available to us in
order to understand the biblical message as clearly
and correctly as possible not only in its major message,
but also in all its details.

What Archaeology Can Do For Us

But the enthusiasm for “proving” the Bible as “true”
by archaeological means is as unwarranted as the at-
titude of suspicion. What can archaeology do for us?
Some aspects have already been mentioned. Others
may be added:

1. Archaeological knowledge has placed the Bible
into its context within the Ancient Near East by
making that context known. God’s message in the
Old Testament was an “incarnate” message, given
within and through the realities of history rather than
abstractly and with fairy-tale remoteness from real
life. At first this realization will tend to appear as
devaluating and humanizing the Bible, just as Christ’s
humanity has been a stumbling block to many of the
hearers of the gospel. But as we treasure the coming
of God’s Son into manhood as one of the dearest truths
of our faith, the Word incarnate in Israel’s real history
will, after an initial hesitancy on our part, enhance
its meaning for us.

2. Archaeological knowledge has enriched our under-
standing of the Bible in countless historical, cultural,
and linguistic details. This contribution can be assessed
fully only by the scholar who struggles with the un-
known features of the Hebrew language, or attempts to
fit together obscure historical details, or wishes to
explain long-forgotten customs. The English reader,
whose eyes move easily over the smooth text of his
King James or Revised Standard Versions or the var-
ious commentaries, hardly realizes the obstacles faced
by the translator and the interpreter. Fie will have to
accept the experts” word of assurance that the new dis-
coveries have helped immensely in the unlocking of the
biblical message.

3. The discoveries of archaeologists have provided
us with some weapons for the defense of certain truths
that have traditionally been held by the Church. Here
again the simple Bible reader who has accepted the
traditional positions and has never been confronted
with the various attacks upon these positions will
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hardly appreciate the weight of the new evidence
fully. Let me give one example. Ever since the
publication of Julius Wellhausen’s famous Prolegomena
to the History of Ancient Israel (1883) it had become
widely accepted that Moses could not have given the
Law in any real sense of the word, nor that Israel
could have worshipped one God from the beginning of
its history. All religions, it was held, develop from
animism  (primitive spirit worship) to polytheism
(worship of many gods) to henotheism (worship of one
god, though not to the exclusion of belief in others)
to monotheism. The religion of early Israel must
therefore have been a very simple and primitive one,
and what we read in the Old Testament must represent
a much later stage of Israel’s history, which was then
read back into an earlier time. Now the tablets from
Ugarit mentioned above, as well as other material
about ancient religions, make it clear that Moses’
time was one of high civilization and of elaborate re-
ligious systems in which the Old Testament accounts
are not at all out of place, and that Wellhausen’s
system of religious evolution must be rejected.

In some instances the discoveries support traditional
positions, as just illustrated. But in other instances they
make it necessary to revise traditional positions. Then
we have a choice between one position that is better
supported but new, and another that has been shown
to be untenable but is hallowed by its age. The Church
has often sided with the traditional interpretation of a
Bible passage against the newer but more correct inter-
pretation. That is cowardice and false piety; it is
self-defeating, for the truth will win its way. Today
we hold that the earth is round and moves around the
sun in spite of the Church’s initial opposition on alleg-
edly biblical grounds. We should search for the truth
and let archaeology be a help in this search. Too many
Christians hail it highly when it “proves” what they
would like to have proved, but reject it scornfully
where it yields results that are unwelcome.

4.  Finally, there is the question of “proving” the

Bible to be true, if one can speak at all of “proof”
outside of the exact sciences. Such “proof” can per-
tain only to the human side of the Bible, and there-
fore never to those aspects which are most important

(Continued from page 96)
ability to teach and inspire through the spoken and written
word. The above books consist of selected editorials from
the Gospel Herald and the Mennonitc and serve as tributes
to the two respective editors.

In content the two volumes come to grips with the-affirm-
ative aspects of the Christian faith and life. As devotional
aids and instructional handbooks they should find wide use
and acceptance. The journalistic skill of both men is im-
pressive in the facility with which they use the English
language. They are master stylists using a pure, simple and
direct English with a rich use of active verbs and phrased in
pleasant cadences.
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to the believer. If, for example, an inscription were
found with a record of Abraham’s journey from Meso-
potamia to Canaan, it would be hailed as a tremendous
discovery. Yet it could not at all prove to the believer
what is most important to him: Did Abraham go at
the command of God, or did he simply make the
journey as so many semi-nomads of his day also did?

Archaeological knowledge can enrich and correct
our understanding of the Bible. It sometimes supports
traditional interpretations and at other times challenges
them. It can remove obstacles to belief and in this
way help to strengthen faith, but it can never provide
proof for that which must properly be accepted by
iaith. The basic decisions are still ours: Many heard
Jesus preach and saw him perform mighty acts, and
some believed.
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Cave No. 4 near the Dead Sea where important scrolls were found.
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OF THE

By Howard Charles

"A Book," saida F. YV Farrar, “needs for the most part
but little explanation in the age to which it is ad-
dressed. It may be assumed as a fundamental principle
that an author writes for the purpose of being under-
stood . . . But as the centuries advance books require
an interpreter in proportion to their depth and sacred-
ness.”

Such a book is the Old Testament. It emerged
during a particular period of history in the ancient
world and was regarded as containing a message of
special significance for the successive generations of
men. But if it was to speak meaningfully to people
living in other eras with new experiences, interpreta-
tion was necessary. The message originally spoken in
a given historical situation had to be freshly expressed
in ways which were understandable and relevant to the
new situation.

Biblical interpretation, therefore, is almost as old as
the biblical message itself. Even before the materials
that now form our Old Testament were reduced to
their present written form, the need for interpretation
was felt. The prophets had to make clear the meaning
and relevance of that core of Mosaic revelation that
was associated with the very beginning of Israel’s
national existence and religious faith. Following the
exile this need was sensed even more acutely. The
Jews now had to live in circumstances quite different
from those previously known. From the days of Ezra
onward the Jewish interpretation of the Old Testament
gradually developed into a formal discipline with an
ever expanding body of resultant materials.

The Jewish approach to the understanding of the bib-
lical materials was based upon the firm conviction that
they were divinely given and therefore were authorita-
tive for the faith and life of the people of God. Ju-
daism never doubted this fact. The ways, however,
by which this God-given revelation could be brought
to bear effectively upon the contemporary generation
were not uniformly conceived nor statically employed
in the period between Ezra and the first century A.D.
It would be wrong to separate the approaches too
sharply for they had more or less in common. Yet it is
possible to speak of three types of biblical interpreta-
tion which we may associate respectively with Alexan-
drian, Rabbinic, and Sectarian Judaism.

Alexandrian Judaism
Almost from the time of its founding by Alexander
the Great, Alexandria was one of the great cultural
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centers of the Hellenistic world. The Jews who early
settled there adopted the Greek language and were in-
trigued by various facets of Greek culture. Not only did
they translate the Hebrew Scriptures into Greek but
they employed Greek methods of interpreting them,
notably allegorization. The best known representative
of this approach is Philo (ca 20 B.G.—ca A.D. 50).

Philo as a Jew had no other desire than to be loyal
to his ancestral faith. But he wanted to make it
possible for his Jewish contemporaries to live with that
faith while adopting the prevailing thought forms of
Greek philosophy. Furthermore, he was anxious to
commend the religion of his forefathers to his pagan
friends. With this twofold objective in mind he set
about interpreting the Old Testament allegorically. In
this way he was able to dispose gracefully of many of
the crudities of the Old Testament which were offen-
sive to the cultured tastes of the Greeks. Likewise by
this method he was able to prove that the best in
Greek philosophy was already to be found in the Jewish
Scriptures.

What is allegorical interpretation and how did
Philo employ it? This approach seeks to get behind
the literal historical meaning of the text to uncover
hidden spiritual truths. Perhaps an example may make
clear how this is done. When God told Abraham to
look up and count, if possible, the number of stars, for
so his descendants should be (Gen. 15:5), He was not
really interested in communicating to Abraham the
extent of his progeny. On the contrary, Philo said,
“He wished to picture the soul of the Sage as the
counterpart of heaven, or rather if we may say so,
transcending it, a heaven on earth having within it, as
the ether has, pure forms of being, movements ordered,
rhythmic, harmonious, revolving as God directs, rays
of virtue, supremely starlike and dazzling” (Quis Rcr.
Div. XVII). In such fashion Philo found spiritual
meaning in each detail of the sacred text. He, of
course, determined what meaning in each case should
be assigned to the text in question. There is no limit
to the possibilities of this type of interpretation except
that imposed by the mind and imagination of the inter-
preter himself.

Rabbinic Judaism

Although the use of allegory was not unknown
among the rabbis of Palestine, they preferred to treat
the text with more regard for its literal meaning. They
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were not interested in pursuing abstract ideas or in
pondering philosophical questions but in providing
practical guidance in matters of conduct. They be-
lieved that the well-being of the Jewish community
was closely tied to faithful adherence to the way of
life prescribed in the Law. Their primary concern,
therefore, was with the definition and application of
Law.

The Mosaic Law was both incomplete in its coverage
of human conduct and historically dated in form. Con-
sequently there grew up through the centuries cus-
tomary ways of doing things both in the area of cult
and ethical practice which were not directly grounded
in the written Law. But by virtue of their traditional
character and antiquity they came to possess binding
validity. It was the task of the scribes, the legal ex-
perts in Judaism, to find scriptural support for these
traditional practices and to remove through exegetical
ingenuity whatever contradictions existed between such
conduct and the Law. For example, the Decalogue
prohibited all work on the Sabbath day (Ex. 20:8fT,;
Dent. 5:12(T.). Whatever may have been the practice
of Israelites in their simple nomadic life in the wilder-
ness complete cessation of activity did not seem practi-
cal in their later and more complex life in Palestine.
Having accepted in principle the legitimacy of a certain
amount of Sabbath day activity a twofold problem re-
mained. On the one hand, how could such desirable
conduct be legalized; on the other hand, how could
the prohibition be meaningfully applied to the regula-
tion of work so as not to have a completely open Sab-
bath? The answer was given by the scribes who
eventually succeeded in evolving more than fifteen
hundred laws which were designed to spell out the
meaning of the Mosaic prohibition.

Now the exegetical work of the rabbis was not car-
ried on in a wholly capricious way. It was controlled
by certain rules of interpretation. The formulation of
seven such rules was attributed to Hillel about the be-
ginning of the Christian era. These were later expand-
ed in number although without much addition in sub-
stance. These rules possessed in themselves a certain
logic but application frequently was characterized by
an arbitrariness that at times bordered on the fantastic.
The end product was a system of casuistic law which
in effect obscured the divine intention in the giving of
the Law.

The interpretive labors of the scribes were not con-
fined to legal portions in the Pentateuch. They also
gave attention to non-legal material both in and outside
of the Pentateuch, illustrating and sometimes supple-
menting it with legendary details. The purpose of
these homiletical commentaries was to make the bibli-
cal text more useful for spiritual edification. The total
mass of exegetical and homiletical material produced
by the rabbinic exegetes is amazing. For the most part,
however, it is of more interest to us in illuminating the
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Jewish mind than in unfolding the true meaning of
the Old Testament.

Sectarian Judaism

With the discovery of the wilderness ruins of Qum-
ran and the fabulous library hidden in the surround-
ing caves new light has been thrown on another
aspect of the Jewish interpretation of the Old Testa-
ment. The men of Qumran if anything were more
intent upon the study of the Scriptures than the Phar-
isaic scribes. According to their own testimony some
of their number were always engaged in biblical study
around the clock throughout the year. But their ap-
proach to the Old Testament differed in its main thrust
both from that of Philo and the rabbis. Unlike Philo
they were not interested in discovering timeless spiri-
tual truths in the Old Testament. They differed also
from the scribes in Jerusalem in that their study was
not predominantly controlled by the desire for legal
definition. On the contrary, they were captivated by
a live sense of history and the belief that the biblical
message was finding fulfillment in the events of their
own time.

The mentality that controlled the biblical exegesis
at Qumran may be summarily slated as follows: God
has a purpose in history, namely, to establish His King-
dom in the End-Time. Fie revealed that purpose to
the prophets whose writings, therefore, have to do
with the time of the end. But this revelation and es-
pecially the time of its fulfillment could not be under-
stood by men until the coming of the Teacher of
Righteousness in the End-Time who would provide
the authoritative interpretation. That teacher had now
come and imparted to the community the true under-
standing of the Scriptures.

To be sure, their exegesis of the Old Testament is
quite atomistic, concentrating on words and phrases
and frequently disregarding syntax. It displays no
serious concern for laying bare the original historical
meaning of a passage. When the literal sense cannot
serve the interpreter’s purpose, he may resort to alle-
gorical interpretation. But the interest in fulfillment
brings an eschatological dimension into their work.
This gives to their exegesis a vitality which is lacking
in the work both of Philo and the rabbis.

Jesus’ Approach to the Old Testament

When we turn from the types of Old Testament in-
terpretation surveyed thus far to Jesus’ approach to
the Scriptures we encounter something new. Fie
shared, of course, many things in common with Flis
contemporaries in His belief about and use of the Old
Testament. He regarded it as the Word of God.
Like them Fie was no literary nor historical critic but
accepted the prevailing opinions on matters of author-
ship, date, and similar problems. Occasionally Fie
employed the more or less subtle rabbinic methods of
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exegesis (e.g. Mk. 12:26: Jno. 10:34). The way in
which He regarded Old Testament Scripture as finding
fulfillment in contemporary events is reminiscent of
Qumran (e.g. Mk. 14:27 referring to Zech. 13:7).
But for all of these similarities there are deep and signi-
ficant differences.

Unlike Philo. Jesus took Old Testament history with
utmost seriousness. Nowhere in the Gospels is there
the slightest indication that He treated the Old Testa-
ment as hunting ground for alien Greek ideas or as a
repository of general moral or spiritual truths. It is
the record of God's intervention in the affairs of men
through word and deed for their salvation. God is
at work on the stage of history and men decide their
destiny in response to His action.

Jesus’ approach to the Old Testament differed also
from that of the rabbis. Scribalism tended to view
the Old Testament as a fiat code book. The historical
covenantal context in which the Law was originally
given was obscured. Along with the loss of this frame
of reference was the tendency to absolutize the Law.
One of the results of this process was the growing in-
ability to distinguish between the trivial and the more
important obligations in human conduct. Indications
of this plight are found not only in the Gospels but
also in such later rabbinical utterances as the following:
“Take heed of all that is written in the Law, for you
do not know by which commandment life may come to
you.” “Be as zealous about a light as about a heavy
command, for you know not the reward of the com-
mands.”

Jesus refused to venerate the Law as an end in it-
self. He saw it as related in a subordinate way to the
covenant relationship. It was meant to give guidance
and shape to Israel’s response to the God of the cove-
nant. The primary form of this response is love for
God and one’s neighbor. It is from the central stance
that the sundry directives found in the Law are to be
understood and evaluated. This is to restore a sense
of perspective and once again to see laws in the light
of a transcendent relationship.

The Gospels make it clear that Jesus rejected the
oral tradition which had grown up alongside the writ-
ten Law and to some extent overshadowed it. But
He also regarded the written Law itself as historically
conditioned and therefore less than a perfect transcript
of God’s will for men. This is illustrated in His treat-
ment of the Mosaic legislation regarding divorce. Jesus
found God’s real intention expressed in Gen. 2 rather
than in Dent. 24:1-4. Other examples of this critical
approach to the Law are found in such passages as
Matt. 5:33ff. and 38ff.

Although we noted above some kinship between
Jesus and the exegetes at Qumran in their mutual in-
terest in the matter of fulfillment, the similarity is only
superficial. Actually there is a basic difference between
them in the way in which they view the fulfillment of
the Old Testament. The Qumranites did not claim
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that the whole of the Old Testament Scriptures found
their focal point in the Teacher of Righteousness and
were brought to fulfillment in him. What they did
assert was that special enlightenment was given to him
for the purpose of understanding the secret purpose of
God hidden in the Scriptures and the time and man-
ner of its fulfillment.

Jesus, on the contrary, undertook not only to inter-
pret the meaning of the Old Testament Scriptures
but to fulfill them in His own person and ministry.
This is the significance of His claim in the synagogue
at Nazareth when after reading the passage from Isa.
61: If., He said, “Today this scripture has been ful-
filled in your hearing” (Lk. 4:21). He knew that He
was the agent for the establishment of the Kingdom of
God (Lk. 11:20; 17:21, R.S.V.). Scripture found its
inner meaning and fulfillment in relationship to Him.

In a word we may say that Jesus’ use of the Old
Testament reveals a profound understanding of its
true nature and purpose. Leaving aside His awareness
of His own unique relationship to it, His approach to
the Old Testament was fresh and dynamic. He saw in
it far more than a quarry for securing proof-texts to
throw off at the devil or the Pharisees or a series of
prophecies which would provide a sort of chart for the
understanding of end-time events. To Him it was
the witness to the outworking of God’s purpose in the
midst of history. In its pages He heard the voice of
the living God speaking to His own soul. This was
not the result of a magical or mechanical use of Scrip-
ture but the outcome of a discerning spiritual approach.
In the crucial moments of His life He heard God’s
word in Deut. 6:16 rather than Psa. 91: IIf. (Lk. 4:
9-12) or Zech. 9:9 rather than Psa. 2:9 because be-
hind the eye and the ear was a heart in which the love
of God dwelt.

The Early Church and the Old Testament

The Old Testament continued to be the Scriptures
of the early church even as they were of Judaism. But
the approach to these writings was quite different from
that of Judaism. The basic reason for this difference
was the Christ-event. In a striking passage Paul re-
fers to the significance of Christ for the understanding
of the Old Testament (2 Cor. 3:14-16). The non-
Christian Jew read the Old Testament with a veil on
his mind, that is, without being able to perceive its
real meaning. Only when a man has come to know
Christ and has His Spirit in his heart can he truly
understand its message. From the post-resurrection
stance, with eyes enlightened by the gift of the Spirit,
old facts took on new meaning. One need only com-
pare the writings of Judaism (Talmud, Philo, Dead
Sea Scrolls) with the New Testament to observe the
radical difference.

From a rather broad perspective two general obser-
vations may be made on the way in which the fact of
Christ changed Old Testament study in the New Testa-
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ment Church. First, the Old Testament came to be
viewed as a prophetic witness to Christ. The early
church in this matter, of course, was only following a
clue already provided by Jesus. But its application had
important consequences. For one thing, it meant
a selective approach to the Old Testament. Certain
tracts of material appear to have been largely neg-
lected while attention was focused on others which were
regarded as particularly fruitful for illuminating the
significance of His mission (e.g. Isa. 6, 11, 40-66; Jer.
31:10-34; Zech. 9-14: Psa. 8, 22, 110; etc.). Further-
more, this way of looking at the OIld Testament pro-
vided a point of reference that gave cohesion to much
that hitherto was considered more or less heterogeneous
data. Such figures and conceptions as the prophet of
the end-time, the messianic king, the lowly servant, the
son of man, the word of the Lord, wisdom, the priest-
hood, to mention only a few, were all drawn into orbit
in relation to Christ. Finally, the fulfillment of the
Scriptures in Christ transcending as it did the original
thought forms in which it was cast provided a norm
for the reinterpretation of much found in the pages of
the Old Testament. Thus, for example, the church
was seen to be the ultimate fulfillment of those passages
that looked forward to a glorious kingdom that was yet
to be.

Second, the Old Testament as prophetic of Christ
and His mission was seen in the light of His coming
as having been preparatory, incomplete and in some
respects obsolete. Important as the Sinai covenant was
with its corpus of law and its cult, it had now been
displaced by the new covenant. Valid as the institu-
tions, types and symbols of the Old Testament had
been, they were nonetheless shadows in relation to what
had come in Christ. Promise had passed into ful-
fillment. A new era had dawned in God’s dealings
with men. The realization of this fact had important
consequences for the understanding of the function of
the Old Testament in the faith and life of the church.
Paid saw that the Law had been our “custodian until
Christ came . . . But now that faith for Christ] has
come we are no longer under a custodian” (Gal. 3:
25f.). “Christ is the end of the law” (Rom. 10:4). Paul,
therefore, disallowed all attempts to regulate man’s
relationship to God by reference to the Law. Like-
wise, the author of Hebrews knew that the sacrifice
and intercession of the great High Priest has forever
abolished the need for the sacrificial system so carefully
prescribed in the Old Testament. This does not mean
that the Early Church now wished to dispense with
the Old Testament. But while holding firmly to it,
they saw its character and role in a new light.

Within this general framework of Old Testament
interpretation attention may be given to particular
methods of exegesis. Again only a few observations
can be made. First, the New Testament authors
handle the text of the Old Testament with considerable
freedom. Instead of following one text they choose ap-
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propriate renderings from a variety. Pertinent passages
from several sources sometimes are merged to support
the point in question. Even the grammar of a given
passage may be adapted to the requirements of the im-
mediate situation. Frequently interpretations that are
useful for the moment are formulated which are con-
trary to the original historical meaning of the passage.

Second, occasional use is made of extra-canonical
materials in the interpretation of Old Testament pas-
sages and events. An interesting example of this is
Paul’s use in | Cor. 10:1-4 of a rabbinic supplement to
the story of Israel’s wilderness experience. According
to rabbinic lore the rock-well that miraculously sup-
plied the Israelites with water on one occasion subse-
quently followed them throughout their wanderings.
Philo already had taken note of this Jewish story and
interpreted the mobile rock as referring to Wisdom.
Now Paul also picks it up but he applies it to Christ.

Third, to some extent continued use is made of cer-
tain Jewish and rabbinic methods of exegesis. Paul,
for example, makes occasional use of allegorical inter-
pretation (e.g. 1 Cor. 9:9f.; Gal. 4:21-31). Flis use
is more restrained than Philo’s and in the latter passage
he is not oblivious to the historical character and signi-
ficance of the story. When compared with Philo it
is allegory with a difference. Again, Paul can make a
point on the number of a noun as he does in Gal. 3:16.
Obviously Paid was aware that the word in question
(“offspring”) was a collective noun in the original
passage (Gen. 12:7). But the form nonetheless is
singular and thus could be adapted to an individual
reference. Paul’s exegesis in this case, therefore, begins
from a Christian base and proceeds by a typical rabbi-
nic method to arrive at a Christian conclusion. It is
a case, as Luther said, of “the painting of a house
which had already been built.”

From this brief survey it is clear that the early Chris-
tian interpretation of the Old Testament to some ex-
tent reflects the thought-forms and mentality of the
first century. For this reason we would find it difficult
to follow these first interpreters in all details. But sure-
ly the main outlines of their approach are still valid.
The Old Testament is a book of promise that finds its
ultimate meaning in the pages of the New Testament.
It is to be taken seriously as a book of history, but it
is the record of “holy history” through which God con-
tinues to speak to men of faith about ultimate realities.
Although it is not the final word of God to us, it is
nevertheless indispensable for the understanding of the
gospel even as the gospel is the key that admits us to
the true treasure of its pages.
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From Ignatius To Wyclif

By Cornelius J. Dyck

It is clear that there must have been a great many
different interpretations of the Scriptures in the vast
span of centuries from the second to the fifteenth.
Still, it is likely that there were not as many as we
might expect from the perspective of our individual-
istic, multi-religious twentieth century. Relatively few
people actually had opportunity to read the Bible be-
fore printing became popular in the fifteenth century.
The manuscripts were bulky and quite expensive.
Many people did not know how to read. The Church
was not really concerned about Bible reading and,
after A.D. 500, did not even encourage the clergy to
serious biblical studies.

This does not mean that the people were completely
ignorant of the biblical message. There was consider-
able Bible reading in the worship services, and some
did understand the Latin. Moreover, preaching was
in the vernacular, and was frequently based upon the
passages which had been read previously. In the later
Middle Ages friars and other wandering teachers added
to the popular knowledge of the Bible. Then too,
the Church taught that God was physically present
in the Lord’s Supper and so spoke to his people direct-
ly. The real Bible of the people, however, was the
pictures and scenes painted on the walls of the church-
es, the woodcuts depicting lives of the saints, the
windows portraying biblical events. These they could
understand and, sometimes, even purchase in minia-
ture imitation for their homes. Unfortunately tradi-
tion and superstition were far stronger than knowledge
among the laity and most of the clergy as the Middle
Ages drew to a close.

For these reasons the history of biblical interpreta-
tion centers primarily in the work of a few Church
Fathers in each of the centuries. While space does
not permit discussion of these men in detail, it may
be helpful for our understanding to introduce a few
of them briefly before turning to specific issues in the
second part, and in part three to a discussion of the
major answer given to these issues. It was this answer
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Page from first Bible printed by Gutenberg in 1455, containing
Psalms 1-4.
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which prepared the way for our own use and under-
standing of the Scriptures today.
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Early Church Fathers

In A.D. 144 a wealthy and very able preacher came
to Rome from the Black Sea area and asked permis-
sion to preach among the congregations of the city.
Permission was granted, but very speedily withdrawn
when the Church discovered that the new prophet
Marcion rejected the entire Old Testament and every-
thing that sounded Jewish to him in the New, includ-
ing the first two chapters of the gospel according to
Luke. The answer of the Church, particularly through
Justin Martyr (d. 165) and lIrenaeus (d. 202), lay in
affirming the validity of the Old Testament for Chris-
tian faith and in beginning to define the content of
the canon of Scripture. While this battle was still
going on two rival schools, one at Antioch and one at
Alexandria, began to raise issues of interpretation
which are still being discussed today, involving particu-
larly the question of how literally the Christian can and
should interpret the Scriptures. At Alexandria Origen
(d. 254), one of the most brilliant minds of all time,
edited and taught for over thirty years, finally dying
from the result of torture. To him the literal meaning
was only the beginning of interpretation. At Antioch
John Chrysostom (d. 407), the Billy Graham of that
time, and Theodore (d.4-28) of Mopsuestia, urged a
literal reading, with attention to grammar and his-
torical context.

While this was going on Jerome (d. 420), the scholar
often pictured together with a lion, prepared a fresh
translation of the Old Testament and edited the Vul-
gate, making it the official version of Roman Catholi-
cism to this day. At the same time the learned and
pious Augustine (d.429) of North Africa, wrote On
Christian Doctrine, a handbook on biblical interpreta-
tion. To his scholarly work he added a great personal
testimony of faith and experience in Christian living.
We are still indebted to him at many points today,
particularly through Martin Luther, who rediscovered
him in the sixteenth century.

Most of the scholars of the Middle Ages were more
concerned with the writings of the Church Fathers
than with original study, but a few did significant
work on the Bible. Gregory, sometimes called “the
Great,” (d. 604) belonged to the former. liis expo-
sition of the book of Job reads like one of Grimm’s
fairy tales. But John the Scot (d. late 9th century) and
Radbertus (d. ca. 685) dug into the Scriptures with an
honest and searching mind. Though they were called
heretics in their day we consider their work a signifi-
cant breaking of the shackles under which the Bible
lay captive during these centuries. They had, of
course, profited from the work of others—the Vener-
able Bede (d. 735) and Alcuin (d. 804) together with
others of the “Carolingian revival.”

The years from mid-fifth to the eleventh century
are known as the Dark Ages. During these years most
of the would-be scholars had fled to the monasteries
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as the only places of security and culture, but their
libraries were limited and they had little scholarly ex-
change with others. They had even less contact with
the outside world from which they had escaped to save
their souls. In the liturgical atmosphere of these mon-
astic communities time stood still, and with it scholar-
ship, with some exceptions. The Bible had not changed,
why should interpretations change? It was, in any
case, not as important to understand its message as to
accept it and use it in the six or more worship services
held daily. But in their disciplined lives these monks
proclaimed a vital truth—that the first need of the
Church is not more knowledge, but more obedience.
Yet no new understanding of the Scriptures arose even
in Berenger of Tours (d. 1088), nor in Anselm of Can-
terbury (d. 1109). It was enough that western cul-
ture was being preserved. The little progress others
had made seemed to be lost.

But things began to change in the twelfth century.
Abelard (d. 1142), and his mortal enemy Bernard
(d. 1153) of Clairvaux did verbal battle over the
Scriptures and their meaning. Where the former
brought a new critical and historical approach, Ber-
nard defended a mystic piety which saw the Bible
foremost as a devotional book. Yet from it the latter
drew his inspiration for the launching of the second
Crusade, for the writing of hymns (Jesus, the Very
Thought of Thee, O Sacred Head, Now Wounded)
and many other activities. This new and spiritual
piety was given wings in the teaching of radical Joa-
chim of Flora (d. 1202). In teaching that the age of
the Father (the Old Testament), and the age of the
Son (the New Testament), had given way to the age of
the Spirit he literally took the lid off Pandora’s box.
Not the Church, but die Spirit was now to guide into
all truth concerning the meaning of Scripture. Many
followed him, particularly among the Franciscans, and
later even an Anabaptist here and there. This gave
the Scriptures “a nose of wax” (Luther), depending
on which spirit moved the interpreter. AH external
controls to the understanding of the biblical message
were now rejected.

But the spiritualism of Joachim was to be undone
by three stalwarts of the same twelfth centuiy, the
Victorines—Hugh, Richard, and Andrew. Widiout
knowing about the earlier Antiochenes these men be-
gan to give attention to the literal sense and to his-
torical relationships. They came to the Bible without
an “axe to grind,” asking only for the meaning of the
text. In doing this they separated theology from exe-
gesis, allowing the Scriptures to stand alone without
pressure to make them say what the Church wanted
them to say, as had been done so long. The Bible,
studied under the guidance of the Spirit, was to be
their primary authority in place of Church or Spirit
alone. Thomas Aquinas (d. 1274), the greatest theo-
logian of the Roman Catholic Church, continued this
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literal approach, but the distinction between the
authority of Scripture and the authority of the Church
was lost in his writings. Under the impact of Aris-
totle, discovered by the Crusaders and freshly trans-
lated, the grammatical approach became brittle and
lifeless in scholasticism. The evangelical John Wyclif
(d. 1384) broke this stranglehold in England, but it
remained for the reformers of the sixteenth century
to restore the Scriptures fully to their rightful place
in the life and scholarship of the Church.

Relationship of Scripture to Tradition

A primary problem confronting biblical interpreters
from the second to the sixteenth century was the re-
lationship of Scripture to tradition. During the first
century the faith was handed down primarily as a
living tradition by eyewitnesses and people who had
known the eyewitnesses personally. As time went on,
however, this tradition became blurred. Judaizers and
anti-Judaizers threatened the Christian understanding
of the Old Testament and its fulfillment. By the sec-
ond century the Church was growing primarily through
converts from the gentile world, new believers who
had little knowledge of or interest in the Old Testa-
ment. Heresies arose through variant interpretations.
New gospels and epistles began to circulate as Scrip-
ture among the churches.

The answer of the Church to these threats came in
two directions; on the one hand it defined the limits
of the canon, on the other it stressed the importance
of tradition. Though the New Testament canon was
not closed officially till late fourth century, the main
body of New Testament writings was receiving general
acceptance long before that time, but this also accentu-
ated the problem of tradition. It was not loo difficult
to answer those who placed the Church (i.e. tradition)
above Scripture by saying that it was the cradle in
which Holy Writ was born. To these Irenaeus re-
sponded that the Church had been preceded and
brought forth by the living gospel and that this gospel
must rule die life of the Church, not vice versa. The
real problem grew out of the defenses of the orthodox.
The variety of interpretations clamoring for accept-
ance led the Fathers to stress the traditional interpre-
tation or Rule of Faith, as they called it, even though
this tradition was not very old. What it lacked in age
it made up in its origin in the doctrines of the apostles
themselves.

This stress upon apostolic succession by Ignatius
(d. 117) and Irenaeus was carried further by Ter-
tullian (cl. 220) in his assertion that the Scriptures be-
long to the Church only and can, therefore, be inter-
preted only by the Church. Fie agreed with Irenaeus
that the Scriptures can be interpreted rightly only in
the Church, within the context of faith and fellow-
ship. Those who break this fellowship cut themselves
off from the Spirit and consequently misinterpret the
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biblical revelation. In this way all schismatics are
heretics. Augustine later reaffirmed the impossibility
of arriving at a correct understanding of the Bible
alone—love of God and neighbor are pre-conditions
for understanding the Scriptures and, he added, never
tamper with the authority of the Word of God. Un-
fortunately, he himself failed to distinguish between
the authority of the Church and the authority of the
Scriptures, following Irenaeus and the others in their
obedience to the traditional concensus. The defense
of the Scriptures thus led to their captivity, a captivity
which sparked Luther’s revolt against the Pope as the
jailer.

: Others had, of course, prepared the way of studying
the Bible. Roger Bacon (d. 1292), for example, guar-
anteed to teach enough Hebrew or Greek for reading
purposes in three days, but he did not specify the
method. The Victorines had emphasized the literal-
grammatical and historical approach to the Scriptures,
the mystics pointed to the personal-devotional use of
the Scriptures, Aquinas to the need for intellectual
respectability in biblical studies. It remained for
Luther, however, to free the Scriptures from the con-
trol of the Church, making every plowboy his own
interpreter under the guidance of the Spirit. This
thousand-year captivity of the Bible through the efforts
of its defenders reminds us of the aphorism attributed
to Voltaire, “O Lord, protect me from my enemies,
and save me from my friends.”

Allegorism

An equally serious problem arose when allegorism
became the accepted method of interpreting difficult
passages in the Old Testament. The answer of the
gnostics to Old Testament problems in the first cen-
tury had been to claim a secret, superior revelation.
In the second century Marcion rejected the entire
Old Testament as has been stated. The Fathers saved
the Old Testament by forming the canon, but how
should they interpret it? Allegorism provided the
answer. If the Bible was the Word of God and not
the word of man, then it would be impossible for
mere man to simply read and take it at face value.
There must be a deeper, divine meaning to it all. In
the thirteenth century Thomas Aquinas was to say
that the literal meaning was the whole meaning and
that the spiritual meaning was contained in the events
—the holy history which the literal words described—
but it took a thousand years for this doctrine to emerge.
In the meantime the interpreter looked for the hidden
meaning as the real message of Scripture. Being un-
aware of the possibility of progressive divine revela-
tion, allegorism ignored the historical elements almost
completely, seeking a variety of relevant meanings for
here and now in every Old Testament passage.

In part this was the familiar problem of letter and
spirit. The Middle Ages distinguished the two just
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as they did body and soul; the letter was the body for
the spirit, treat it roughly that it may give up its true
meaning. In part this method was a heritage from
Platonism through Philo (d. A.D. 20), in part the leg-
acy of Montanism though the Church had rejected it
as heresy. A clear corollary of allegorism was the
conviction that the interpretation of Scripture required
a special gift of grace, that the Holy Spirit speaks
through the mouth of the interpreter as he spoke to
the writers. There is a picture of Gregory (d. 604)
writing a commentary with a dove sitting on his
shoulder holding its bill to his ear.

Allegorism helped the simple and the learned. Au-
gustine could not become a Christian until he adopted
this method, yet the simple hearer could work at the
faith on his level. Allegory came to the rescue of the
inexplicable by saying: it really means this. In fact,
both Origen and Augustine believed that the Holy
Spirit had deliberately made many passages of Scrip-
ture obscure and hard to understand in order to (a)
keep men humble, and (b) to make them work hard
at their faith. This spiritual understanding could
occur at many levels which, however, came to be
grouped under four headings by the fifth century and
controlled exegesis almost to the time of Luther. These
four senses of Scripture were the (1) literal (2) alle-
gorical (3) anagogical, and (4) tropological.

The letter shows us what God and our fathers did;

The allegory shows us where our faith is hid;

The moral meaning gives us rules of daily life;

The anagogy shows us where we end our strife.

The classic illustration of this method of interpreta-
tion is connected with the word Jerusalem. Literally,
it represents a city by that name. Allegorically, it
means the church. Anagogically it is the heavenly
city. Tropologically, it is the human soul. In this
manner most texts could be used to tell a story,
teach some doctrine, stress some moral principle,
and warn of judgment. Thus Augustine interpreted
the parable of the Good Samaritan to mean that the
traveller stands for Adam, Jerusalem for the heavenly
city from which he fell, Jericho for his resulting mor-
tality, the thieves for the devil, the Samaritan for
Christ, the inn for the Church, and so on. In discuss-
ing Paul’s letter to the Ephesians, Ignatius compares
church members to stones of a temple, as Paul does
also, but adds that these stones are hoisted to the top
by the engine Jesus Christ, which is the Cross, while the
Holy Spirit is the rope and faith the windlass.

While this method is dangerous in the hands of the
best, it becomes devastating when used by the unlearned
and egotistic preacher or scholar. Even Augustine,
while stressing the need to interpret Scripture by Scrip-
ture as well as by tradition, considered the Bible a
quarry from which all manner of stones might be ex-
tracted. The manner of extraction was not too impor-
tant, provided you got the stones to fit into die build-
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ing. In adhering to traditional interpretation the
Church thus perpetuated the allegorical symbols which
were already present in the second century and in-
sulated itself from the real biblical meanings. It must
be remembered, nevertheless, that many biblical pas-
sages are themselves in symbolic language and that an
allegorical reading may come as close to the truth in-
tended as would a literal reading.

Typology

A related problem arose in the typological method.
The Fathers also believed this method to be found in
the writings of the apostles themselves. Typology was
dedicated to proving the similarity of the two testa-
ments, assuming that the persons and events of die
Old Testament were prophetic indications of similar
people and events in the New Testament. They read
the Old Testament as a Christian book. Taking his-
tory very seriously, they believed fully that the total
Scriptures told of one divine plan for mankind, and
that God had given many pointers to Christ along die
historical path. The two covenants were really only
one continuing covenant, with the references to Christ
being read forward or backward as the case might
require.

While staying closer to the literal, grammatical
meaning based on the historical event this method,
nevertheless, led to fanciful interpretations, in part
through an excessive literalism. Justin wrote diat as
Noah was saved by wood and water, so Christians are
saved by the cross and baptism. So frequent were such
references it appeared as though every piece of wood
in the Old Testament was a prophetic reference to die
Cross of Christ. In interpreting the story of Railab
the harlot, Origen goes on to say that the spies are
forerunners of the Lord, Rahab represents sinners (1),
her scarlet thread hung from the window is a type of
the saving blood of Christ, and safety in her house
means salvation through the Church. Yet typology
was probably closer to Christian meanings than alle-
gory. It vindicated the Old Testament as a part of
Christian history and preserved the Christian under-
standing of the providence of God from the begin-
ning of time, though it exaggerated the prophetic ref-
erences of the Old Testament.

Interpretation and Authority

While all this looks as though the Scriptures were
being seriously undermined, there was no intention to
do this. They were, in fact, held in very high esteem
in an almost unbroken line until the age of rationalism.
The Bible, interpreted by the Church, is the source of
Christian teaching said Clement (d. 215); it is the
decisive criterion for dogma, according to Origen; the
Scriptures are “fully sufficient for the proclamation of
the truth” declared Athanasius (d. 373); and Augu-
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stine believed that “in the plain teaching of Scripture
we find all that concerns our belief and moral con-
duct.” This conviction continued through the Middle
Ages, Aquinas himself writing that “if we detract from
the authority of Holy Scripture in the slightest degree,
then nothing can be positively certain in our faith”
(Con. Gent. 4:29). In spite of this it remains obvious
that it was the Church which put the Scriptures into
prison for a thousand years. If there is a moral to the
story it might be that good intentions are never enough,
least of all in biblical interpretation.

There were men in most of these centuries, fortu-
nately, who saw the danger facing the Church through
biblical misinterpretation, and who did their best to
protest. The scholars at Antioch were among the first.
They rejected most allegory, distinguished between
the Old and New Testaments, studied the original
languages and did thorough grammatical work. As a
result they were not as subject to tradition as Alexan-
dria. But Theodore was considered heretical because he
introduced literary criticism, and Chrysostom was more
preacher than scholar. Jerome likewise rejected the al-
legorical in favor of the historical, literal. Even though
Augustine began with the historical-literal, he always
ended with allegory. An unknown man whom history
calls Ambrosiaster (4th c.) was very critical of die alle-
gorical and typological methods. Yet these methods sur-
vived because they were the handmaiden of simple
preaching, and because they provided a way of escape
for the learned, as has been indicated. The Church
blessed these methods, giving them apostolic status.

The twelfth century Victorine revival of scholar-
ship did not know about the Antiochenes. They be-
came dissatisfied with the glossaries which scholars
had provided for difficult passages, and with the com-
piled excerpts from the Fathers which were to be read
together with the biblical text. Neither were they
satisfied with the dialectical method of Peter Lombard
and Abelard, their contemporaries. They took the
literal and historical dimensions so seriously that they
were charged with being more Jewish than Christian.
In order to understand the message, they said, the
student needs to know not only the language but also
the men and their culture. Through their work
postilles or commentaries arose to replace the earlier
glossaries, which were suspected of glossing over im-
portant truths. There is a direct line of indebtedness
from the Victorines to biblical scholarship in our day.

This line passes through Thomas Acquinas; how-
ever, under the impact of Aristotelian philosophy new
stress was placed upon the specific, literal text without
allegory or symbolism. Yet when this discipline was
pursued for its own sake in scholasticism, it led to hair-
splitting and wrangling over insignificant points remi-
niscent of Jesus’ words about straining at a gnat and
swallowing a camel. An analogous situation might be
seen in the nineteenth century in Albrecht Ritschl
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who theologized without participating in a worship
sendee for over twenty years. In another sense the
scholastics were not really biblical scholars but tech-
nicians and, some of them, philosophers. Where the
Victorines, for example, had established exegesis as an
independent discipline unafraid of the theological re-
quirements of the Church, Thomas replaced theology
with philosophy, building his system upon Aristotelian
categories. We are. nevertheless; indebted to him at
many points, not least in the assertion that the literal
sense conveys the full intention of the writer and that
the spiritual (divine) dimension is contained in the
event being described, and in its significance for the
believer. Scripture was no longer a divine encyclo-
pedia written in a code which the exegete was to dis-
cover, but a collection of divinely inspired writings,
whose authors and context one needed to study to-
gether with the text in order to understand the mean-
ing.

This line from the Victorines, finally, also passes
through the great Bible scholar Bonaventure (d.
1274), through St. Francis (d. 1226) and a host of
mystics in the thirteenth and fourteenth centuries who

read the Scriptures devotionally and with much
prayer. In John Wyclif (d. 1384) the new age begins
to dawn. With his stress upon reform he urged upon

all men, even kings, the need for Bible study. Not to
know the Scriptures is not to know Christ, he asserted.
His launching of the Lollard movement was based up-
on the conviction that all can understand and apply
the gospel message if they can read it. To him the
reading and preaching of the Word was more im-
portant than the sacraments, and the Wyclif Bible was
the first in the English language, prepared by Oxford
scholars under his guidance. Though he was to be
exhumed as a heretic, the reformation flame had been
kindled. The Scriptures were indeed to be seen right-
fully as a mighty river in which a gnat could swim
and an elephant could drown (Luther).

In his Christian Doctrine Augustine refers to the
seven rules of interpretation laid down by the Donat-
ist Tichonius and, after discussing them, concludes
with a timeless exhortation to all interpreters: pray
earnestly as you begin to interpret that the Spirit may
guide you and keep you from error (4:15). And
then he adds another little note: a godly life makes it
easier for the people to understand our interpretation
(4:27).
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THE BIBLE

AND THE
REFORMATION

By Alvin Beachy
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A theory that remains widely prevalent among
Protestants of all shades of theological conviction is the
mistaken one that prior to the Reformation of the
sixteenth century the Bible was a badly neglected and
almost forgotten book. In one sense, nothing could
be further from the truth. In all of the great uni-
versities of medieval Europe biblical studies were re-
garded as the highest form of learning. Both Martin
Luther and Balthasar ITubmaier received their doctor
of theology degrees while they were still within the
fold of the Roman Catholic Church and were com-
pletely loyal to her authority.

It is in this word “authority” that we find the key
to an understanding of the crisis that brought on the
Reformation. Early in the fourth century the Scrip-
tures had been canonized under the authority of the
church, and thus the authority of Scripture, as one
source of divine revelation, was thought to be derived
from the authority of the church. Scripture and tradi-
tion were thus regarded as two equally authoritative
sources of divine revelation in the pre-Reformation
church. The coming of the Reformation precipitated
a crisis, which had been felt as a latent one from the
beginning of the fourteenth century onward. Father
George IT. Tavard has shown how one devout church-
man in that era maintained that if it should happen
that the entire church would become totally corrupt
then the church would have to turn for renewal to
the Scriptures rather than to tradition. This, in princi-
ple, placed the authority of the Bible above that of
the church, but the question remained until the eve
of the Reformation largely an academic one.1

Luther Bible, 1684. In Bethel College Historical Library.
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Martin Luther

The major difficulty in the church prior to the
Reformation was not so much neglect but rather an
allegorical interpretation of the Bible which was deeply
influenced by monastic asceticism. It was Luther’s
break with this monastic asceticism which led him to
repudiate the authority of the church as the sole in-
terpreter of Scripture. In the course of this repudia-
tion Luther was driven to search for a hermeneutical
method of his own. Everyone is prone to interpret the
Bible from the point of view of that which was central
and formative in his or her own Christian experience.
For Luther this was the liberating discovery that justi-
fication is by grace through faith. Fie learned that
grace is prior to both works and faith, whereas the
asceticism which he so rigorously tried to follow in
the monastery placed works before grace. On the
basis of this experience Luther later divided the Scrip-
ture into commands and promises or Law and Gospel.
The function of the commands of the Law was to re-
veal to man his helplessness in sin, while the promises
encouraged him to throw himself, without claim of
merit, upon the mercy of God.

Luther was firmly convinced that Christ in his aton-
ing work is the only justifier of men, and the touch-
stone by which he gaged every book in the Bible was
how straitly that book urged Christ. Luther was es-
pecially fond of the Pauline letters, particularly Ga-
latians and Romans. Fie once made the statement
that of all the books he had written he valued his
Commentary on Galatians above all. In addition to
this, Luther more than once made the statement that
he found more of the gospel within the Pauline letters
than he found within the gospel records themselves.
For Luther the heart of the gospel was found in the
good news that God loves sinners and that we love
God, because He first loved us. Luther found the
record of what Christ had done and said in the four
Gospels, but he found the interpretation of these words
and acts more clearly stated in the epistles.

Luther thus interpreted the Bible from a Christologi-
cal point of view with heavy emphaisis on the re-
demptive work of the incarnate Christ. This approach
to the Bible enabled Luther to find Christ in the
Psalms and to evaluate the Epistle of James as an
epistle of straw. One can easily see from the above
comment that Luther was not one who regarded the
Bible as a book which had to be interpreted as an in-
fallible authority in every instance. There was a
strong element of subjectivism in Luther’s hermeneuti-
cal method. Those books are to be most highly re-
garded which most strongly urge Christ. The Bible
as the Word of God and Christ as the Word of God
were not identical in his thought. He spoke of the
Bible as the crib in which Christ lies, and he also re-
ferred to it as die sheath in which die sword of the
Spirit is held. As the crib is essential for the baby’s
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welfare and the sheath for the sword’s protection, so
the Scriptures are the means through which men find
Christ, but they are not to be equaled with Christ
himself. In reference to the two definitions of Scrip-
ture that have just been mentioned however, it should
be said that Luther thought of them as being true
only with respect to the original languages of Greek
and Hebrew. God caused the New Testament to be
written down, because everything would be wild con-
fusion if the message were only contained in men’s
heads. It is certain, said Luther, that unless the lan-
guages remain (and by this he meant the original
Greek and Hebrew) the gospel must finally perish.
The Bible is thus seen as a vehicle that is absolutely
necessary to maintain and transport the central message
of the gospel from one generation to the next, and yet
it is not in all cases identical with that message itself.
Luther’s attitude toward the Bible was thus a con-
siderable distance removed from that of modern funda-
mentalism, which in its extreme reverence for the text
of the Bible often approaches bibliolatry, in which
Christ as the Word of God is displaced by the Bible
as a book.

John Calvin

John Calvin through his Institutes of the Christian
Religion has had as great an influence upon the Re-
formed tradition within the Protestant Reformation as
did Luther upon the Lutheran tradition. Although
Calvin was a second generation reformer, his work
within his tradition so overshadowed that of his prede-
cessors, Zwingli and Bullingcr, that when we think of
the Reformed tradition, we also think of Calvin.

Although Calvin and Luther differed markedly from
each other in the manner in which they interpreted
the Bible, they were alike in one respect. Both men
had chunk deeply from the deep well of the writings
of Augustine. Calvin, like Luther, had found in Au-
gustine’s view of the bondage of the will and the doc-
trine of double predestination liberation from the merit
theology of the late medieval church. If God will
grant His grace to man only after man has first put
forth some moral effort, then ultimately our trust is
in man rather than in God. On the other hand, if
man can only respond after God has granted Flis
grace, then there is among the elect neither a basis
for boastful pride nor the fearful attitude that is in-
evitable within any merit system. The only proper
attitude of the elect before God is one of complete
humility in the face of the decree of divine election
and complete confidence in God’s ability to carry out
that decree. This confidence set one free from need-
less anxiety and thus released tremendous energy for
creative tasks.

John Calvin’s approach to the interpretation of the
Bible is best described as a thoroughly systematic ar-
rangement of the whole content of the Bible within
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the framework of Augustinianism. Since there is more
than one theological system within the Bible, this ar-
rangement is sometimes forced. Although the the-
ology of both Luther and Calvin was fundamentally
Augustinian in character, the approach of the two men
was radically different. Luther found a great liberation
from the world-denying asceticism of the monastery
in what he liked to call the freedom of the gospel.
His reform movement was in part an effort to free the
church from the narrow restrictions of these ascetic
practices, so that men might enjoy without a sense of
guilt the good things which God had made for their
enjoyment. Calvin, on the other hand, was converted
from a brilliant young French law student to a serious-
mindecl Christian, who found the church without suf-
ficient discipline. His first edition of the Institutes of
the Christian Religion and every subsequent revision
thereof was presented by Calvin to supply what was
lacking in the church as he knew her.

Calvin maintained that the Bible rather than the
church was the center of authority, since the Scriptures
contained all that was necessary for salvation. Fie also
rejected the then held Roman Catholic position that
the church alone had the right to interpret Scripture,
saying that God through the Holy Spirit was the author
of the Scriptures and those who are taught by the
Spirit feel an entire acquiescence to the Scriptures.

Calvin’s identification of the Bible as the Word of
God with Christ as that same Word was thus some-
what closer than that of Luther. In part, this was
due to Calvin’s contact with Anabaptist visionaries
who claimed that individual revelations granted to
them were on a level of authority equal to that of the
Bible. At least this is what Calvin understood them to
say, and he found within the revealed truth of the
Bible a safeguard against fanaticism of this type. Be-
cause he made this identity between Bible and Christ
so close, Calvin’s hermeneutical method seems at first
sight less christo-centric than that of Luther. This is
further revealed in the fact that in his ideal city of
Geneva the pattern followed was that of an Old Testa-
ment theocracy rather than the New Testament Icoino-
nia. Flis resort to the use of force in the torture and
death of Servetus shows that Calvin neither understood
nor trusted the voluntaryism, which is so essential if
the New Testament concept of the church is taken
seriously. Calvin, however, felt the influence of the
Anabaptists sufficiently that he deemed it necessary
to devote one entire chapter in the Institutes to the
similarity between the old and the new covenants",
whereas the stress of the Anabaptists was on the differ-
ence between the two Covenants.

Despite what has just been said above, however, it
should be stated that Calvin’s aim was to interpret the
whole Bible Christologically. Fie thought of Christ
in his three-fold office as prophet and priest and king,
and under one or the other of those categories Calvin
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could make out of every text in the Bible a chariot
that carried him straight to Christ.

The Anabaptists

The Early Anabaptists were also children of the
Reformation, and the points at which they differed
from its leading figures like Luther and Calvin are best
understood in the light of their different approaches
lo biblical interpretation. For the purposes of this
paper let us say that Anabaptist hermeneutics fall,
broadly speaking, into two separate groups. One
group developed a hermeneutical method known as
that of the inner and outer word, while a second de-
veloped what is better described as the hermeneutic of
the old and new covenants. The chief concern of the
former group was to make a distinction between that
which is divine revelation in itself and that which
comes into being as a result of an attempt to witness to
the fact that divine revelation has indeed taken place.
The chief concern of the latter group was to stress the
superiority of the new covenant to the old in such a
way that the old was not discarded but seen rather as
the necessary preparation for the new and better cove-
nant.

Flans Denck is one of the more able spokesmen for
the hermeneutic of the inner and outer word among
the Anabaptists. Fie was deeply influenced by the
strand of mystical piety which found expression in the
writings of Johannes Tauler and other anonymous writ-
ers within the Rhine groups of the Friends of God.
Characteristic of this mysticism was a deep distrust of
all things external and deep desire for the direct com-
munion of the individual soul with God. The dis-
trust of things external was a quiet protest of the
people against a highly institutionalized and authori-
tarian church, which dispensed salvation in a mechani-
cal way through the distribution of the sacraments,
while the cry of the heart is ever for personal commun-
ion. These people did not leave the church but found
within their own private devotional lives that direct
personal communion with God, which the formal
worship of the church failed to supply. The Thcologia
Germanica was a product of this type of mysticism,
and it was a favorite with Denck to the end of his life.

Coupled with this strand of mysticism in Denck’s
thought, there was also a strand of Neo-Platonism,
which was decisive in shaping Denck’s own formulation
of the inner and outer word approach to the Bible. Fie
shared with the other mystics a distrust of things ex-
ternal, because diey could not speak directly to the
soul. The Bible, insofar as it was made of paper and
ink, participated in the nature of external things. Flis
Neo-Platonic bent made it logical for Denck to identify
the Logos of Neo-Platonism with the pre-existent Christ
or Logos in the Gospel of John. John 1:9 describes
the Logos as die light which imparts a part of his
reasonable being to all men. Denck’s problem was
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this. If Christ as the eternal Word of God existed
before the Bible came into existence, how can one
speak of the Bible as the Word of God without dis-
honoring Christ? Are there then two Words of God?

Denck s solution of the problem may not be satis-
factory to us in our time, but the problem he struggled
with remains forever basic to sound biblical interpreta-
tion. He felt that it was the eternal Christ within
every man, which drives that man to read the Scrip-
tures, in order that he may there find testimony to that
which has already been revealed to him by the inner
Christ. At this point Denck approached or anticipated
Pascal, who said that he could not have sought and
found God, if God had not first sought and found
him. Denck valued the Scriptures above all human
treasures. He believed that the Holy Spirit was the
author of Scripture, and he urged people to study
the Scriptures. At the same time he cautioned against
the danger of being diligent in one’s study of Scripture
and yet cold in one’s love toward God. We are to
think of the Scriptures as a letter from God: but as
we would not value a letter from a friend more highly
than we would value the friend himself, so we must
not value the Scriptures more highly than God. To
do so is to make an idol out of the Scriptures.

In summary, one may say simply that Denck did
regard the Bible as a witness to divine revelation, but
he did not regard it as identical with divine revelation.
One can illustrate it in this way. It is possible to be-
lieve that the exodus of Israel from Egypt was an act
of God and that the book of Exodus and the whole of
the Old Testament is in a way a witness of this faith.
In the same way it is possible to believe that God was
in Christ reconciling the world to Himself and that the
whole New Testament witnesses to this faith. Yet the
Old Testament is not the exodus and the New Testa-
ment is not the incarnation. It is absolutely necessary
that we study the record in order to understand the
events that led to this faith and that through this
study enable that same faith to lay hold upon us. But
as long as we operate within this framework, we shall
not fall into the error of worshipping the Bible as a
book rather than the living God, who speaks to us
through that book.

Melchior Hoffman spoke of the inner and outer
word of Scripture in a way that was very different from
that of Plans Denck. He meant by the inner word
not the inner Christ but the hidden allegorical meaning
of Scripture that is hidden underneath the dead letter.
We shall not treat: Hoffman’s views exhaustively here,
but he is important as a transitional figure. His under-
standing of the relationship between the inner and out-
er word is best illustrated by reference to a grain of
wheat. As it grows upon the stalk upon which it finally
matures, the single grain is encased within many husks.
When these are removed, the kernel with the life germ
within it is found at the center. So the true interpreter
of Scripture must be able through a process of allegori-
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zation to strip away the dead letter and arrive at the
hidden kernel of eternal meaning.

Hoffman’s method of allegory was sometimes wild
and unrestrained. Nevertheless, he introduced a
method of biblical interpretation, which with some
significant modifications had widespread influence
among the Dutch Anabaptists. To Hoffman must go
the credit of introducing the idea that the Old Testa-
ment was a covenant of promise, while the New
Testament was a covenant of fulfillment. To read the
Old Testament was to read God’s promises in the
light of the moon, that is, in shadow and reflection
only, while to read the New Testament was to read
them in the light of the sun, that is, in the light of
fulfillment. The proper interpreter of Scripture
said Hoffman, must ever be aware that the Scriptures
have cloven hoofs. They consist of thesis and anti-
thesis, of promise and fulfillment, of shadow and the
reality that cast the shadow.

Sometime after Hoffman’s death an allegory of the
tabernacle, in which he had divided Christians into
three classes following the various divisions of the
tabernacle, caused much disturbance among the Dutch
Anabaptist brotherhood. Dirk Philips wrote an in-
terpretation of the tabernacle himself, in order to cor-
rect the abuses caused among the brotherhood by
Hoffman’s work. The Epistle to the Plebrews was
the model which Dirk used. Although he admitted
that he had gone considerably beyond the author of
Hebrews in his use of allegory, he justified his method
on the basis that the times and conditions demanded
this of him. Allegory must be decided on one side by
Old Testament history and on the other side by Chris-
tian unity, held Dirk. Hoffman was wrong in ascrib-
ing any allegorical significance to the outer court of
the tabernacle, since no sacrifices were conducted with-
in it. The true interpreter must limit his allegory of
the tabernacle to what took place within the courtyard
and the holy of holies, and he must remember also that
the New Testament speaks not of two or three grades
of Christians but of one fold under one shepherd.
When, however, the two divisions of the tabernacle
are properly interpreted in their allegorical sense, they
point toward the two divisions of the Bible, the New
and Old Testaments. The holy place and the sacri-
fices in it which are repeated daily represent the Old
Testament and are but the shadow of the good things
which are to come in Christ. The holy of holies and
the yearly sacrifices offered by the high priest alone,
represent the New Testament and the sacrifice to end
all sacrifices by Christ, the great high priest, who be-
ing sinless does not first have to make an offering for
himself but can become both priest and victim.

Dirk thought of the Bible as divided into law and
gospel. The law has the shadow of the good things
which are to come, while the gospel is the reality of
these things themselves. The law in turn has many
types and ceremonies, which all have an end in Christ.
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but the gospel is the firmly established truth which will
abide forever. The law (when understood literally)
is the letter which Kkills, but the gospel is the Spirit
which makes alive. It is, however, only the literal
meaning of the law which comes to an end in Christ.
If the Old Testament is properly interpreted allegori-
cally, the New Testament is thereby established on a
more firm foundation. Dirk thus for the most part
restricted the use of allegory to the Old Testament,
while he generally interpreted the New Testament
quite literally.

At a later time Dirk applied the method of biblical
interpretation he had developed in refuting PlofFman’s
allegory to the tabernacle in a most thorough-going
manner to the whole of the Old Testament. The oc-
casion was the circulation of Bernhard Rothman’s
Restitution among the Dutch Anabaptist brotherhood,
long after Rothman’s death. In his Restitution Roth-
man had argued that on the basis of the Old Testa-
ment Christians had a right to resort to the use of the
literal sword to restore Christ’s kingdom. Dirk, in
order to refute this, wrote what he called a Spiritual
Restitution, in which work the whole history of Israel
is spiritually or allegorically interpreted as a fore-
shadowing of the life and work of Christ.

First page from Greek New Testament by Erasmus 1522. In
Bethel College Historical Library.
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As this hermeneutical principle is applied in practice
to the whole of Israel’s history, beginning with Abra-
ham, the spiritual Abraham becomes God, the Father.
The two wives of Abraham become the two Testa-
ments. Hagar represents the Jewish people and the
Levitical priesthood with its imperfect sacrifices and
ceremonies, which could justify no one. Isaac repre-
sents Jesus Christ, his supernatural birth and his work
as head and founder of a new humanity. The her-
meneutical principle here illustrated in Dirk’s inter-
pretation of the spiritual or allegorical significance
of Isaac is then applied to all the leading figures of
the Old Testament. The ladder in Jacob’s dream is a
type of Jesus Christ, who is the only way to the Father.
Joseph in his sale into slavery to Egypt is a type of
Christ in the humility of the incarnation. His elevation
to power, second only to that of Pharaoh, foreshadows
Christ in his exaltation in glory at the right hand of
God, while Samson in his exploits of strength is a
type of Christ, the true spiritual Nazarene, who on his
cross carried the sins of the whole world. And as
Samson in his death destroyed more enemies than he
had within his life, so Christ, the spiritual Samson, in
his death overcame the devil and vanquished death,
for his death is the death of death.

While Dirk’s method of allegory may seem strange
and unsatisfactory to us, he felt that through this
method he had established “our most holy Christian
faith more firmly, because,” he said, “we openly see
and understand that all which we believe and confess
is first portrayed by God with many beautiful figures
and afterward by the Eternal Truth, that is, through
Jesus, is made clear, testified to, and established.”3
However strange or inadequate Dirk’s method may
seem to us, his aim was to present Christ as Lord
even of the Scriptures. His aim, | think, was correct
even when his method was wrong.

Mcnno Simons did not fully approve of the method
of biblical interpretation developed by his friend and
fellow elder, Dirk Philips. At one time he told Dirk
to stop using this method, insisting that the Scriptures
were single rather than cloven footed. Flowever,
Menno was more deeply influenced by this method
than he himself knew.

Ordinarily Menno subordinated the Old Testament
to the New by stating simply that what had been per-
mitted to Jews under the old imperfect dispensation
was forbidden to Christians under the new and perfect
dispensation. Where ministers within the state or
magisterial churches justified the participation of Chris-
tians in warfare through appeals to the examples of
Moses and Joshua, Menno replied that Christ had
given Christians a new commandment and girded them
with a new sword. Swords of iron Christians now
leave to those who are unable to distinguish between
swine’s flesh and human flesh. When the appeal in
the support of the use of force was to the example of
Abraham, who pursued the kings who had kidnapped
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his nephew Lot in Genesis 14 with an armed band
and rescued him, Menno replied that this was per-
mitted to the literal Abraham, but the spiritual children
of Abraham (that is, the Christians) are not asked
to assist their brethren in an evangelical manner, that
is, with the offer of food and shelter for those driven
from their homes by persecution, even though the
penalty for providing shelter for those driven out by
imperial decree was death.

Menno made the Old Testament subordinate to the
New, not by allegorizing the former, but by placing
the authority of Christ’s word and example above
that of Moses and Joshua. One must follow the plain
words of Christ rather than a few obscure passages. If
one follows the plain words of Christ, one can dis-
cover from these his basic intention, which in the
obscure passages either remains hidden or is the re-
serve of that which we find in his plain words. When,
however, the Old Testament is interpreted, the true
interpreter must be careful to interpret it in such a
manner that the figure of the Old Testament, when
applied to the truth of the New, will reflect the reality,
the image the being, and the letter the Spirit. Menno’s
thrust here was directed against John of Leiden, who
claimed that he himself was the spiritual King David,
who should bring joy to all the world through the es-
tablishment of the city of Munster as the New Jeru-
salem. Menno maintained that David prefigures
Christ. For Menno reality and truth were found in
the New Testament, where it is not alone Christ’s
words which give guidance for the proper interpreta-
tion of Scripture, but his life as well. Menno’s her-
meneutical method, like that of Dirk, may seem un-
satisfactory to us at many points, but it was Menno’s
way in his time of affirming that Christ is Lord even
of the Scriptures themselves.

In Pilgram Marbeck we meet yet another Anabaptist,
who also espoused the two covenant concept in which
the Old Testament is regarded as a covenant of prom-
ise, while the New Testament is regarded as a cove-
nant of fulfillment. Pilgram Marbeck, like Dirk Philips,
based his method upon the Epistle to the Hebrews and

his bold declaration that Christ was the initiator of a
new and better covenant. The Epistle to the Hebrews
seems to have been a favorite for this reason with
more than one Anabaptist. Marbeck, however, ar-
rived at his two covenant concept not so much by way
of allegorizing the Old Testament as by simply regard-
ing it as preparatory and incomplete. Believers in the
Old Testament were believers in hope only, because
the atonement had not yet been made, and the Holy
Spirit had not yet been given in His fullness. Marbeck
found, or thought he found, scriptural support for such
views in | Peter 3:18fT and in John 14:25-27. The
Old Testament patriarchs within their lifetime, said
Marbeck, did not actually receive or experience the for-
giveness of sins, only the promise that their sins would
be forgiven, when Christ through his passion and
victory inaugurated the new dispensation.

Although Marbeck made this sharp distinction be-
tween the Old Testament and the New Testament as
a covenant of promise and a covenant of fulfillment,
he did not hesitate to refer to the whole Bible as the
Word of God. For this he was severely criticized by
the spiritualist, Caspar Schwenckfcld, who said that
Marbeck spoke as though there were two Words of
God, and thus dishonored Christ, who was the only
Word of God. Marbeck replied that he did not
refer, when he spoke of the Bible as the Word of God,
to a book which consists only of paper and ink. He
knew very well, he said, that apart from faith the Bible
is no more the Word of God than any other book, but
in the presence of faith its words become bearers of
meaning and revelation.

In this brief and sometimes overly simplified survey
we can see that the attitudes toward the Bible during
the Reformation were many and varied. This knowl-
edge should make us more tolerant of different views
of the Bible within our own time.

"See George Il. Tavard, Holy Writ or Holy Church; the
Crisis of the Protestant Reformation, London: Bums and
Oates, 1959,

-See Institutes of the Christian Religion, Vol. IT, Chap-
ter 10, “The Similarity of the Old and New Testaments.”

iDirk Philips, The Spiritual Restitution, BRN, X, p. 375.

Mennonite Research In Progress

Ttik Juiy 1963 issue of Mennonite Life reported about
various research projects in progress. Preceding April
issues since 1917 contain similar information. This listing
lays no claim to comprehensiveness. The editors of Menno-
nite Life would be pleased to receive information on further
research projects, whether already completed or currently in
progress.
Doctoral Dissertations
Augsburger, Myron S. “Theological Significance of Michael
Sattler for the Swiss Brethren Movement,” Th.D., Union
Theological Seminary, 1963.
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Bauman, Clarence. “Gewaltlosigkeit im T&ufertum. Eine
Untersuchung zur theologischen Ethik des oberdeutschen
Téufertums der Reformationszeit,” Th.D., Bonn, 1961

Dyck, Henry D. “Language differentiation in the Low Ger-
man of the groups of Mennonite settlers arriving in Mani-
toba, Canada, in the 1870s and the 1920%, respectively,”
Ph.D., University of Pennsylvania (in progress).

Egeland, Janice A “Behavior and Beliefs as Related to
Iliness: A Study of Social Control and Sickness Among
the Old Order Amish of Pennsylvania,” Ph.D., Yale Uni-
versity, 1963,
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Epp, Frank Il. “An Analysis of National Socialism in the
Mennonite Press in the 1930%,” Ph.D., University of
Minnesota (in progress).

Groff, Weyburn. “Comparison of Gandhi’s Non-violence and
Christian Nonresistance,” Ph.D., New York University,
1963,

Huntington, Gertrude Enders. “Dove at the Window: A
Study of an Old Order Amish Community in Ohio,”
Ph.D., Yale University, 1956.

Kirchhoff, K. 1l. “Die Taufer im Stift Munster,” Ph.D.,
University of Minster, 1960.

Landing. James E. “Amish Communities,” Ph.D., Pennsyl-
vania State University (in progress).

Rodel, Friedrich. “Die anarchischen Tendenzen hei den
Wiedertdufern des Reformationszeitalters,” Ph.D., Uni-
versity of Erlangen, 1950 (unpublished).

Smith, Eimer Lewis. “A Study of Acculturation in an Amish
Community,” Doctor of Social Science, Syracuse Uni-
versity, 1955,

Stayer. James M. “The Doctrine of the Sword in the First
Decade of Anabaptism,” Ph.D., Cornell University (in
progress).

Stoetz, Willis. ‘Anabaptist Origins: A Study of Thomas
Mintzer, Flans Denck and Hans Hut,” Ph.D., Union
Theological Seminary and Cornell University (in pro-
gress) .

Mennonite Bibliography

The “MENNONITE BIBLIOGRAPHY” is published
annually in the April issue of Mennonite Life. It contains
a list of books, pamphlets and articles dealing with Men-
nonite life, principles and history.

The magazine articles have been mostly restricted to non-
M'mnonite publications since complete files of Mennonite
periodicals, yearbooks, and conference reports arc available
at the historical libraries of Bethel College, North Newton,
Kansas; Goshen. College, Gosh°n. Indiana; BlufTton College,
BlufTton. Ohio; and the Mennonite Biblical Seminary, Elk-
hart, Indiana.

Previous bibliographies published in Mennonite Life ap-
peared annually in the April issues since 1947 (except July,
1963). Authors and publishers of books, pamphlets and
magazines which should be included in our annual list
are invited to send copies to Mennonite Life for listing and
possible review.

Books-— 1Q63

Augsburger. Mvron S. Plus Living: Meditations on Disciple-
shin and Grace. Grand Rapids, Michigan: Zondcrvan
Publishing House, (c. 1963), 59 pp.

Bansonfu Ya Biblia ya Luwawanu ya Nkulu (Bible Story
book in Kituba language). Hillshoro, Kansas: Menno-
nite Brethren Board of Missions, 1963, 164 pp.

Babtism: Its Mode; and How Immersion Could Be Obviat-
ed by Searching the Word of God. (Flesston, Kansas:
Free Tract and Bible Society of the Church of God in
Christ, Mennonite, 1963), 15 pp.

(Bauman, Salome). 150 Years First Mennonite Church.
(Kitchener, Ontario), 1963, 24 pp.

Beiler, Edna. Milsy Buttonwood. Scottdale, Pa.: Herald
Press (c. 1963), 91 pp.
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Tocws, J. A “Sebastian Franck and the Anabaptists,” Ph.D.,
University of Minnesota (in progress).

Wiebe, Orlando. “John Arndt: Precursor of Pietism,” Ph.D.,
State University of lowa (in progress).

Master's Theses

Beck, Carl C. “Partakers of Glory: the Ideal of Koinonia
in the New Testament,” Th.M., Eastern Baptist Theo-
logical Seminary, 1962,

Boldt, Edward D. “The Hutterites of Alberta,” University
of Alberta at Calgary, (in progress).

Friesen, Abraham. “Erasmus and the Anabaptists,” M.A,
Stanford University (in progress).

Klassen, A J. “Anabaptisl-Mennonite Confessions of Faith:
A Historical Survey and Comparative Analysis,” Th.M.,
Union College, Vancouver, B.C. (in progress).

————————————— “Mennonite Brethren Theology: Historic Roots
and Early Development, 1860-1910.” M.A., Wheaton
Graduate School, 1963

Regier, A P. “Menno Simons in Controversy with Other
Representatives of the Radical Reformation,” M.A., Uni-
versity of Alberta, 1963.

Thiessen, Peter. “The Mennonites and Participation in Poli-
ties,” M.A., University of Manitoba, 1963.

------------- . Yisim Sahai: A Children’s Mission Study
Course, Leader's Guide. (Scottdale, Pa.: Mennonite Pub-
lishing House, ¢. 1963), 32 pp.

Beyler, Clayton, The Call to Preach. (Scottdale, Pa.: Men-
nonite Publishing House, 1963), 45 pp. (Focal Pamphlet
No. 10, John F. Funk Lectures, 1962).

Braun, Peter. Denn er wird meinen Fuss aus der Schlinge
ziehen. Berlin-Grunewald: F. A llerbig Verlagsbuch-
handlung, 1963, 467 pp.

Brenneman, Fielen (Good). But Not Forsaken. Chicago:
Moody Press (1963), 253 pp.

Byler, Uria R. Our Better Country; a Flistory. Gordonville,
Pa.: Printed for and distributed by Old Order Book
Society, (c. 1963), 271 pp.

Called to Be His Servants. Youth Prayer Calendar 1964.
(Newton, Kansas: Faith and Life Press, 1963), 27 pp.
Christian Responsibility to Society; a Biblical-Theological
statement. Newton, Kansas: Faith and Life Press (c.
1963), 18 pp. (Church and Society Series Number 2).
The Church, the State, and the Offender. Newton, Kansas:
Faith and Life Press (c. 1963), 24 pp. (Church and

Society Series Number 3).

Church Music Conference Co-sponsored by the (Mennonite
Church) General Conference Music Committee and
Goshen College at Goshen College, April 19-20-1963.
(Goshen, Ind., 1963), (60)11.

Claassen, Willard. Learning to Lead. Scottdale, Pa.: Herald
Press and Newton, Kansas: Faith and Life Press (c.
1963), 107 pp. (Christian Service Training Series).

————————————— . Learning to Lead. Leader’s Guide. Scottdale,
Pa.: Florald Press and Newton, Kansas: Faith and Life
Press (c. 1963), 32 pp.

Concern, no. 11 (Scottdale, Pa.), 1963, 64 pp.
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Culp, C. Richard. Otuuard Toward True Spiritual Unity.
Crockett, Ky.: Rod & Staff Publishers (1963), 23 pp.
————————————— . Supporting the Ministry. (Crockett, Ky.: Rod

& Staff Publishers, 1963), 22 pp.

Dyck, Anni, ed. Eindriicke der siebenten Mcnnonitischcn
Weltkonferenz, Basel: Agape-Verlag, 1963, 44 pp.

Dyck, Cornelius J., ed. The Lordship of Christ. Proceedings
of the Seventh Mennonite World Conference, August
17, 1962, Kitchener, Ontario. Elkhart, Indiana: Men-
nonite World Conference (1963), 702 pp.

————————————— . Mutual Aid in a Changing Economy. Bluffton,
Ohio: Association of Mennonite Aid Societies, 1963, 44

N

Ep%,) Margaret. “But God Hath Chosen . . The Story
of John and Mary Dyck. Hillsboro, Kansas: Mennonite
Brethren Board of Missions, 1963, 176 pp.

Erb. Alta Mae. Christian Education in the Home. Scottdale,
Pa.: Herald Press (c. 1963), 92 pp.

Estep, E. R. The Story of the Anabaptists. Nashville, Tenn.:
Broadtnan Press, 1963, 238 pp.

The Evangelical Christian and Modern llrar, (Seminar
study papers). Seminar held at Winona Lake, Indiana,
1963. (Available from Edgar Metzler, Seminar Secretary,

Akron, Pa.) (116 pp.)

Final Report of the Christian Nurture Study Committee
to the Mennonite Commission for Christian Education.
(Mt. Pleasant, Pa.), 1963, 37 1L

Financial and Activities Report for the Year of 1962. Fless-
ton, Kansas: Church of God in Christ, Mennonite, 1963,

B3P

Gingerich, Melvin. The Mennonite IFoman's Missionary
Society. (Goshen, Inch, 1963), 32 pp. (Offprint from the
.Mennonite Quarterly Review, XXXVII, no 2 & 3, April
and July, 1963).

Graber, Edith. Choice, A Study Guide on Teenage Issues.
Newton, Kansas: Faith and Life Press (c. 1963), 144 pp.

Gross, Luise. Die Niemandsleute vom Ingulcz. Stuttgart:
J. F. Steinkopf Verlag (c. 1963), 258 pp.

Guide to Mission Study. Suggested programs for missionary
societies, with worship services prepared by conference
women. General Conference Mennonite Church: Litera-
ture Committee Women’s Missionary Association, 1963,
64 pp.

Guiding Principles and Policies of Mennonite. Brethren
Church Missions. 3rd edition. Hillshoro, Kansas: Menno-
nite Brethren Board of Missions (1963), 47 pp.

Headley, John M. Luther’s View of Church History. New
Haven: Yale University Press, 1963,301 pp.

Herschberger, Guy F., ed. Das Téaufertum, Erbe und Ver-
pflichtung. Stuttgart, Germany: Evangelisches Verlags-
werk (c. 1963), 332 pp. German edition of The Recovery
of the Anabaptist Vision.

(Horst, John L., ed.). Park View Mennonite Church Tenth
Anniversary Booklet. (Harrisonburg, Va.: Park View
Mennonite Church, 1963), 23 pp.

Hostetler, John A Amish Society. Baltimore, Md.: Johns
Hopkins Press, 1963, 347 pp.

Hostctter, B. Charles. How to Get Assurance. Scottdale, Pa.:
Herald Press, (c. 1963), 46 pp.

------------- . The Ten Commandments—Obsolete or Abso-
lute. (Harrisonburg, Va.: The Mennonite llour, 1963),
63 pp.

Kauffman, Christmas Carol. Search to Belong. Scottdale,
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Pa.: Herald Press (c. 1963), 341 pp.

(Kauffman, Daniel). Stewardship for Mission in the Local
Congregation; the General Manual. Scottdale, Pa: Pub-
lished by the Mennonite Publishing House for the Men-
nonite Church, Dept, of Stewardship, 1963, 63 pp.

Kauffman, Nelson. A Manual in Stewardship Education.
Scottdale, Pa.: Mennonite Publishing House, (1963), 45

pp.

Kaufman, Edmund G. (et. al.). The Peter Kaufman and
Freni Strausz Kaufman Family Record. 1844-1963.
(North Newton, Kansas), 1963, 100 pp.

Kaufman, James Norman. Walks and Talks in Hindustan.
Goshen, Indiana (1963), 173 pp.

Kehler, Larry IT., Milton J. Harder, Irvin E. Richert.
Mennonite Boys League Torchleader’s Manual: Guide
for Leaders. Newton, Kansas: Faith and Life Press (c.
1963), 40 pp.

Kennel, LeRov E. Mennoniles: 11"ho and Why. (Scottdale,
Pa.: Mennonite Publishing House, ¢. 1963), 16 pp.

Klassen, Peter James. Mutual Aid Among the Anabaptists:
Doctrine and Practice. Bluffton, Ohio: Association of
Mennonite Aid Societies, 1963, 19 pp.
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Koppcr, Mrs. Hulda, and P. P. Voran. The Voran Story.
(Hutchinson, Kansas, 1963), 4611

Krabill, Willard. From Doctor to Youth. (Goshen, Ind.:
Indiana-Michigan Mennonite Conference, 1963), 7 pp.

Krchbicl, Jacob. Krchbicl History and Family Records.
Mimeographed by Howard Raid. Bluffton, Ohio: Bluffton
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Landis, Paul M. The Responsibility of Parents in Teaching
and Training Their Children. (Crockett, Ky.: Rod &
Staff Publishers, Inc., 1963), 19 pp.
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Akron, Pa.: Mennonite Central Committee, (1963).
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Akron, Pa.: Mennonite Central Committee, (1963).
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Mennonite Central Committee, (1963).

------------- . Korea. Teacher’s Kit for Intermediates. Akron,
Pa.: Mennonite Central Committee, (1963).

Leith, John Fl., ed. Creeds of the Churches: a Reader in
Christian Doctrine from the Bible to the Present. Garden
City, N.Y.: Doubleday & Co., 1963, 589 pp. (Anchor
Books, 312) (Partial Contents: Anabaptist Confessions,
p. 281-308).

Lekkerkerker, A.F.N. Gij zijl gedoopt. Baarn. Netherlands:
Bosch & Kcuning N.V., 1963, 171 pp.

Lenski, Lois. Shoo-Fly Girl. Philadelphia: J. B. Lippincott
Co. (c. 1963), 176 pp.

Lind, Loren, and Willard Krabill. Alcohol and Your Life.
Scottdale, Pa.: Herald Press, (c. 1963), 31 pp.

Lohrenz, J. H. A Life for Christ in India; Mrs. Maria
Lohrenz 1892-1962. Fliilshoro, Kansas: Mennonite Breth-
ren Board of Missions, 1963, 46 pp.

(McGrath, William R.) Why We Need a New Supplement
to the Dortrecht Confession of Faith, (n.p., 1963), (18)
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Manschrcck, Clyde L., ed. A History>of Christianity, Vol.
Il. Readings in the History of the Church from the
Reformation to the Present. Englewood Cliffs, N.J.:
Prentice-Flall, Inc., 1964, 564 pp.
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Martens, Jakob, So wie cs war. (Nievernlle, Man., John
Frocsc; and Winnipeg, Man., Gerhard Martens, 1963),
133 pp. (Subtitle on cover: Erinnerungen eines Ver-
bannten).

Mast, Russell L. Lost and Found. Scottdale, Pa.: Herald
Press, 1963), 102 pp.

Mennonitc Confession of Faith; adopted by Mennonite
General Conference, August 22, 1963. Scottdale, Pa.:
Herald Press (c. 1963), 29 pp.

The Mennonitcs: A Brief Guide to Information. General
Conference Mennonite Church: Historical Committee,
1963, 15 pp.
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tral Committee, 1963), 41 pp.
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1963, 27 pp.
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Education and Publication, 1963, 28 pp.
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Toews, Jacob. A Short Sketch of My Life; with a Foreword
by the Translators, Frank L. and Anna (Toevs) Wenger.
(Aberdeen, Idaho, 1963), 28 pp.
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64 pp.
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publication, Frazer, Montana, 1963), 210 pp.
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Wgrﬁ)ger, A Grace. God Builds the Church in South Asia,
Leader’s Guide. (Scottdale, Pa.: Mennonite Publishing
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Wiebe, Esther. Songs of the Abundant Life for Male Voices;
arranged by Esther Wiebe. (Altona, Man.: Litho by D.
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Witmer, Leslie D. Fairview Mennonite Home; a History
of Homes for the Aged. Mennonite Conference of On-
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Yoder, John Howard. Beyond Conformity; a Series of
Chapel Messages presented at Goshen College . . . ,
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Yoder, Sanford C. Horse Trails along the Desert. Nappanee,
Inch: Third Printing by Evangel Press (1963), 181 pp.

————————————— . If 1 Were Young Again. (Nappanee, Ind.:
Reprinted by Evangel Press, 1963), 20 pp. (From the
book, Things That Remain.)
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Yost, Burton G. Fijiding Faith and Fellowship. Newton,
Kansas: Faith and Life Press, (c. 1963), 32 pp.

(Zehr, Kathleen). History of the First Mennonite Church,
New Bremen, New York. (Croghan, New York, 1963),
46 pp.

Zook, Noah. Seeking a Better Country; a History. Gordon-
ville, Pa.: Printed for and distributed by Old Order Book
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Alone With God. Youth Prayer Calendar 1963. (Newton,
Kansas: Faith and Life Press, 1962), 27 pp.

Boer, M. de. Leven uit de Geest, (n.p., Gemeenschap voor
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Bronner, Edwin B. William Penn’s ‘Holy Experiment,” The
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A Christian Declaration on the Authority of the Scriptures.
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Christian Family Living; a Discussion Guide. General Con-
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Scottdale, Pa.: Mennonite Publishing House, (c. 1962),
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Harvest Time Psalms and Choruses. Sarasota, Florida:
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Hershberger, Guy F. Military Conscription and the Con-
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1520-1630. Elkhart, Indiana: Institute of Mennonite Stud-
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leschlcr 'Paul ' Gerhardt. The Johannes Hirschlcr Gene-
alogy, 1760-1960. . (Richmond, California, 1962),
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Kliewer, Warren. Moralities and Miracles. Francestown,
N.H.: The Golden Quill Press, (c. 1963), 83 pp.

Kolarz, Walter. Religion in the Soviet Union. London: Mac-
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Mast, Russell L. Christianity and Communism. (Newton,
Kansas: Faith and Life Press, c. 1962), 32 pp. (Church
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Mishler, Dorsa J., ed. Beltsville CPS; Reflections and Rem-
iniscences of Fifty Men Involved in Civilian Public Serv-
ice Unit No. 126 at the U.S. Dairy Experiment Station,
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Inch, 1962, 38 pp.

Moreau, Gerard. llistoirc du Protestantismc a Tournai
jusqua la veillc de la Revolution des Pays-Bas. Paris:
Societe d’Edition “Les Belles Lettres,” 1962, 423, 21 pp.
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Ratzlaff, Abe W. The Peter L. Ratzlajf Family, private
publication, 1962, 1311

(Riedemann, Peter). Rechenschaft unserer Religion, Lehre
und Glaubens. Von den Briidern die man die Hutcrischen
nennt. Cayley, Alta.: Verlag der Hutcrischen Briider
Gemeine, 1962, 240 pp.

Sauder, Menno. Of International Concern; Comments on
the Christian Faith, Conduct and Related Subjects in
Contrast with Material Warfare. (Elmira, Ontario, 1962),
124

-------- p p Transformation of the Mosaic or Figurative

Kingdom of Judah and lIsrael; True and Everlasting

Kingdom; of Christ and of God. (Elmira, Ontario, 1962),

30 pp.

Stiasny, Hans Il. Th. Die strafrechtliche Verfolgung der
Taufer in her freien Reichstéadt Koéln 1529-1618. Miinster:
AschendorfT Verlag, 1962, 158 pp. (Ph.D. dissertation,
Cologne).

Stoltzfus, Rhoda Ann. Beautiful Life. (Sarasota, Florida:
Mrs. Frank Stoltzfus, 1962, 148 pp.

Toews, Monroe. Why | Can’t Take Part in Carnal War-
fare Since I've Become a Christian. (Hesston, Kansas:
Free Tract and Bible Society of the Church of God in
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Christ, Mcnnonite, 1962), 15 pp.

Wahrter, Erland. Basic Principles in Improving Church and
Conference Relations. (Newton, Kansas: Faith and Life
Press, 1962), . pp.

Woltjers, J. J. Friesland in de Hervormingstijd. Leiden:
Universitaire Pers., 1962, 354 pp.

Yoder, Marie A The Nurse’s Victory. Grand Rapids, Mich.:
Zondervan Publishing House, (c. 1962), 158 pp.

Periodical Articles— 1963

Braun, Siegfried. “Die deutsche Tempelgesellschaft in
Palastina” in Institut flr Auslandsbczichungen, Stuttgart;
Zietschrift fur Kulturaustausch, XII1 (1963), 230-234.
(Does not mention Mennonite Templers specifically with
reference to the term Mennonite, but does name indi-
viduals who are of Mennonite background, such as Theo-
dor Fast and Nikolai Schmidt.)

Burkholder, J. Lawrence. “The Peace Churches as Com-
munities of Discernment” in the “What’s Ahead for the
Churches?” series in The Christian Century, LXXX
(Sept. 4, 1963), 1072-1075.

Clascn, Claus-Pcter. “The Sociology of Swabian Anabap-
tism” in Church History, XXXII (June, 1963), 150-180.
(Available in a reprint.)

Dodd, Gladys. “The Early Career of Abraham L. Eisen-
hower, Pioneer Preacher,” in The Kansas Historical
Quarterly, XXIX (Autumn, 1963), 233-249. (Abraham
L. Eisenhower was affiliated with the Brethren in Christ
Church.)

Dyck, Cornelius J. “I-larold Stauffer Bender” in Brethren
‘Life and Thought, VII1 (Winter, 1963), 9-18.

"Ehrenrettung fur eine kleine Kirche” in Weg und Wahr-
heit (Nov. 17, 1963), 751.

Forell, George W. “Thomas Miinzer, Symbol and Reality”
in Dialog, 11 (Winter, 1963), 12-23.

Friedmann, Robert. “Die Tauferbewegung in Vorarlberg
im 16. und 17. Jahrhundert” in Jahrbuch des Vorarl-
berger Landcsmuseums-Vercins, 1962, 114-119. (published
in 1963).

Gocrtz, Adalbert. “Bibliographie zur Geschichte der Men-
noniten Altpreussens” in Kirche im Osten, Band 6, 1963,
174-189. (Available in reprint from the author.)

Goertz, Adalbert. “Familiennamen der Mennonitengemeinde
Obernessau bei Thom,” in Ostdeutsche Familienkunde
(January-March, 1963), 129-130. (Available in reprint.)

Goerz, Pl. “Russlanddeutsche in Britisch Columbien, Kan-
ada” in Heimatbuch, 1963, 84-86.

Gotz, Karl. “Auf den Wanderwegen russlanddeutscher Men-
noniten in Amerika” in Heimatbuch, 1963, 67-75.

Hark, Ann. “A Freindschaft Revisited” in The American-
German Review, XXIX, No. 6 (Aug.-Sept., 1963), 30-33.

Hill, David. “Menno Simons—the Peaceful Reformer” in
ONE for Lutheran Youth, 13 (May 1963), 35-37.

Klaassen, Walter. “The Anabaptist View of the Christian
Life,” Canadian Journal of Theology. Vol. IX, (1963),
103-111.

Klassen, William. “Coals of Fire: Sign of Repentance or
Revenge?” in New Testament Studies, Vol. 9, No. 4
(July, 1963), 337-350.

Klicwer, Warren. “The Devil Comes to Claim His Own” in
The Kansas Magazine, 1963, 96-103.

Krahn, Cornelius. “Russia: Messianism-Marxism” in The
Journal of Bible and Religion, XXXI (July, 1963), 210-
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215. (Awvailable in reprint.)

Kulp, Roy C. “The Diary of John G. Bourse, 1958” in The
Bucks-Mont Farmer and Courier, X11l, No. 12 (Decem-
ber 1963).

Loewcn, Jacob A “The Church Among the Ghoco of Pan-
ama” in Practical Anthropology, X (May-June, 1963),
97-108.

Lucas, Ethel. “Harmonia Sacra Singing Traditional at
Weavers” in The News-Record, Harrisonburg, Va., Janu-
ar), 1963

“Mennonites in Paraguay” in The Hibbert Journal, LXI
(July, 1963), 169-171.

Murphy, Vi. “The Boundless Faith of Gentle Determination”
in Daily Dispatch, Moline, 1ll., May 25, 1963

Neufeld, Jae. A “Gnadenfeld” in Heimatbuch, 1963, 102-
108,

Die Post, Steinbach, Manitoba. Sonderausgabe zum 50-
jahrigen Jublidum. 31 December 1963 (This special
issue not only traces its own history, but also the history
of Mennonites in southern Manitoba.)

Rath, Georg. “Die Russlanddeutschen in den Vereinigten
Staaten von Nord-Amerika” in Heimatbuch, 1963, 22-55.
(Includes extensive section on Mennonites.)

Regehr, W. “Russlanddeutsche Mennoniten finden in Para-
guay eine neue Heimat” in Heimatbuch, 1963, 92-100.
Reppert, Ralph. “Encouraging Mountain Crafts and Talents;
Alta Schrock’s Work to Help the Needy in the Allegheny
Highlands” in The Sunday Sun Magazine, Baltimore,

Mel., Sept. 29, 1963.

Schmiedehaus, Walter. “Die Russlanddeutschen in Mexiko”
in Hcimatbuch, 1963, 56-62. (Deals primarily with Old
Colony Mennonites.)

Shaner, Richard H. The Amish Barn Dance” in Pennsyl-
vania Folklifc, X111 (Winter, 1962-63), 24-26.

Voth, Albert C. “Group Therapy with Hospitalized Alco-
holics” in Quarterly Journal of Studies on Alcohol, Vol.
24 (June 1963), 289-303.

Zepp, Fred R. “Religious Freedom . . . for Everybody?”
in Christian Herald, (November 1963), 14 ff.

Periodical Articles— 1962

Blanke, Fritz. “Harold S. Bender und die Tauferforschung”
in Neue Ziircher Zeitung, Oct. 19, 1962

Chistozvonov, A. N. “Anabaptist Movements in Holland in
1534-1536, Their Character and Participants; According
to the Unpublished Sentences of Holland’s Court” in
Srcdnie Veka, XXII (1962), 86-99. (Magazine title trans-
literated from the Russian alphabet: article title trans-
lated from the Russian.)

Fast, Heinold. “Der Taufer Othmar Rot von St. Gallen” in
Jahrbuch fur Liturgik und Hymnologic, VII (1962),
196-109.

Jenny, Markus. “Zur Weise von Tn dich hab ich gehoflet,
Herr’ ” in Jahrbuch fir Liturgik und Hymnologic, VII
(1962), 104-106.

Krisztinkovich, Maria Gv. “Hollitsch und der Maler Jo-
hannes Radiei” in Kcramos, Reft 18, (Oct. 1962), 20-23.

Singmaster, Elsie. ‘Little and Unknown” in ‘s Pcnnsyl-
vaanisch Deitsch Eck, a weekly column in The Morning
Call, Allentown, Pa., December 15, 22, and 29, 1962. (A
reprint from a collection of the author’s short stories
published under the title Bred in the Bone and Other
Stories. Boston, Mass.: Houghton Mifflin Co., 1925.)
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The Interpreter's Dictionary of the Bible, An Illustrated
Encyclopedia in Four Volumes, ed. G. A Buttrick, T. S.
Kepler, J. Knox, H. G. May, S. Terrien, New York and
Nashville: Abingdon Press, 1962, 3848 pp., cloth $45.00.

The appearance of this dictionary is a landmark in re-
ligious publication. It is the first comprehensive Bible
dictionary in English to appear in fifty years, and is the
successor to such great works as Hasling’s Dictionary of the
Bible (5 vols. 1898-1904) and Encyclopedia Biblica (4 vols.
1894). Its preparation was made necessary by the tre-
mendous advances which Biblical scholarship and archaeo-
logical investigation have made in the last fifty years.

Two hundred fifty-three scholars from all over the world,
all of them experts in their field, contributed to this mag-
nificent achievement. The overall conviction that guided
editors and contributors was that the Bible is not an antique
but a vehicle of God’s message to man. It was prepared
because of the conviction that Ghritsians must study the
Bible but that the meaning of any given passage is not
necessarily obvious from the English text. Thus the best
in study aids must be available to the reader so that he
may gain the optimum advantage from reading his Bible.
“Ignorance is no ally of the gospel,” writes the editor.
“Knowledge and faith are not at odds. . . . Scholarship
and prayer are friends, not strangers.” (Vol. A-D, xxiii).
The hope of those who prepared it is “that it may quicken
faith in the earth, and bear its witness to that Kingdom
which was and is and is to come” (Vol. A-D, xxiii).

For a summary description of the dictionary one cannot
do better than to use the editorial preface. There is a
total of 7,500 items. Every proper name in the Bible is
listed, identified by references, and explained where neces-
sary. The same is done for all aspects of the life of biblical
times such as plants, animals and artifacts. Careful atten-
tion is given to ideas needing clarification as for example
“covenant,” “justification,” and “church.” There are articles
dealing with Assyria and Egypt, archeology and chronology,
biblical criticism and biblical theology, the various books of
the Bible and the texts of the Old and New Testaments.
Attention is given also to literature contemporary with Old
and New Testaments such as the Apocrypha, the Pseuclepi-
grapha, and the Apostolic Fathers. Although the editors
kept the King James Version “near the center” of their
concern, new studies made the use of the Revised Standard
Version as the guiding version “mandatory.” Consequently
where the two versions difler in translation the RSV is
given as the main entry. An example is Romans 3:25
where the RSV has expiation and the KJV has propitiation
following.

The individual articles are arranged approximately as
follows. The title in bold-face type is followed by the pro-
nunciation. In brackets follows the Hebrew or Greek
original and its root meaning after which the person or
place bearing the name is defined. This is followed, in a
lengthy item, by an outline of the sections and subsections
of the succeeding article so that it is easy for a reader to
identify quickly the section of his interest. At the end of
the article stands the bibliography and the writer’s name.
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One of the most significant services this work renders the
scholar is the bibliographic guide following each major
article. The article “Jesus Christ,” for example (Vol. E-J,
869-896), contains two-thirds of a column of bibliography
which lists no less than sixty major works which can be
consulted for further study. Another important aid is the
extensive cross-referencing. In the above-mentioned article,
on page 879, the term DEAD SEA SCROLLS appears.
This is set in upper case letters which identifies it as the
title of a complete article, which can then be turned to for
clarification.

One-tenth of the whole is devoted to pictures, maps,
drawings, and tables, with 32 plates of illustrations in full
color, and 24 of the well-known Westminster Bible maps,
all vastly enriching an already great work. Inside the front
cover of all four volumes we find a key to pronunciation of
all the names and a time scale from 1300 B.C. to A.D. 100.
Inside the back cover are the names of all the books of the
Bible plus those of the Apocrypha, Pseuclepigrapha, and the
Apostolic Fathers. At the beginning of each volume is a
complete list of abbreviations, and in Vol. A-D a section
entitled Explanations and Instructions (xxv-xxviii), which
assist the reader in the use of the dictionary.

The dictionary is so designed that it can serve the needs
of the research scholar, the busy preacher, and the general
reader who wishes to improve his knowledge of the Bible.
For the scholar the Hebrew and Greek terms and the
detailed discussion of critical problems had to be included.
However the main Hebrew and Greek phrases are usually
translated so that the layman does not lose the sequence
of thought or argument. Nevertheless, one wonders whether
the number of Hebrew and Greek forms appearing in, for
example the article “Fear” (Vol. E-J, 256-60), might not
discourage the layman. Some of the unavoidable technical
terminology will also certainly daunt the layman. By and
large, however, it is the reviewer’s conviction that the lay-
man will benefit in many ways from using this dictionary.
The editors are to be commended for having omitted the
ponderous footnoting of, for example, Encyclopedia Biblica.
It makes for tidy appearance as well as for easier and more
relaxed reading.

All of the most important recent developments in critical
biblical scholarship, as well as the recent emphasis on biblical
theology, have been taken into consideration by the contri-
butors. The result is a study aid that is more constructive
particularly for the preacher and layman than its two
great predecessors, which appeared during the heydey of
liberalism.

No one will agree with everything in this dictionary, but
a detailed treatment of the shortcomings of such a vast
work would exceed by far the limits of this review and the
reviewer’s time. Every reader will discover for himself
where he disagrees and he will recognize that he is dealing
Witﬂ an encyclopedic dictionary and not with a work by one
author.

The Interpreter’s Dictionary of the Bible is a companion
set to the Interpreter’s Bible. The volumes are of the same
size and quality but of a different color. The publishers
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are to be commended for the high quality of craftsmanship
in printing and binding.

This work will certainly he normative for the next genera-
tion or two and therefore ought to he in every church
library as well as in ever)' pastor’s study. The price, which
at first sight appears high, becomes more modest upon the
reflection that when one buys this dictionary one actually
buys a library of many volumes.

Bethel College Walter Klaasscn

Man In God’s Purpose by Stephen Neill, World Chris-
tian Books No. 36, New York: Association Press, 1960, 100

., $1.00.

"Pthe merit of this book lies in the fact that it isolates
and clarifies for the lay reader the biblical teaching con-
cerning God’s creation of man (ch. 1), Man's Fall (ch. 2),
God’s work of salvation (ch. 3), the Christian community
(ch. 4), the Christian’s relationship to society (ch. 5), and
man’s final destiny (ch. 6).

Bishop Neill sees no contradiction between the biblical
account of creation and the theory of evolution supported
by geological and archeological evidence. The writer of the
Creation story in Genesis is saying that God created the
universe and man in it. No evolutionary theory contradicts
this. The story of the Fall is not to be thought of as an
historical event. It “. . - is a wonderful picture of the
state in which man finds himself to-day.” The Fall is the
result of man’s irresponsible use of Gods gift of freedom.
Man’s salvation is effected by God’s work in Jesus Chi ist,
who is the Suffering Servant, the God-man. To be the
recipient of God’s gift of salvation is to be born again into
a new human race. This new human race, assembly or
family is now the new-born man’s new fatherland. This
is not an assembly of sinless people, but a holy community,
a community set apart. The Christian loves the world as
God does, but he docs not approve the world’s standards.
The Church’s purpose in the world is to “just be itself”
and to “preach the Gospel to it.” All men have been chosen
“for a glorious destiny in Christ.”

For the theological student the book may tend to be dull
and uninteresting since the Bishop says nothing essentially
new or original. " It is confessional rather than apologetic in
nature. This is where its strength lies however prosaic it
may appear to the sophisticated reader.

Emmanuel College, Toronto

Hairy Klaasscn

A Guide to the Teachings o\ the Early Church Fathers by
Robert R. Williams, Grand Rapids: Eerdmans, 1960, 224
;?_% cloth $4.00. L .

is book is designed to initiate the reader into the most
significant teachings of the fathers from Ignatius of An-
tioch to Augustine including Athanasius, Origen, and Ter-
tullian.

The Death oj Christ by John Knox, Nashville: Abingdon

Press, 1957, 190 pp., cloth $2.75.

The Cross in New Testament History and Faith, the sub-
title of this book, adequately indicates the content. The
largest single section in the book is concerned with the
question of Jesus’ own understanding of His death, at
which point Knox departs from commonly accepted inter-
pretations. The most important section according to the
author himself is the discussion about what the church
says about the Cross, for the experience of the meaning of
the Cross is the most important thing of all.
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Theology Between Yesterday and Tomorrow by Joseph L.
I-Iromadka, Philadelphia: The Westminster Press, 1957,
106 Ep., cloth $2.75.
In this provocative book the erstwhile professor of the-
ology at Princeton Theological Seminary and now Professor
of theology at Prague discusses the relationship of theology
and the Christian church to various ideologies, concentrating
especially on Marxist Communism. A book like this is
necessary, although not pleasant, reading for every Christian
in America. Mennonitcs especially will find in it a strong
echo of their own traditional refusal to identify the Gospel
with any political or social ideology. This book should be
read together with a good treatment of the nature and aims
of Communism.

Between God and Satan by Helmut Thielicke,
Rapids: Eerdmans, 1958, 84 pp., cloth $2.00.
This is an interesting book on the temptations of Jesus

by one of Germany’s greatest preachers. What makes it

significant for both layman and pastor is its simple, vigorous
language, and the author’s conviction that the temptations
of Jesus arc the temptations of all men everywhere.

Grand

Images of the Church in the New Testament by Paul S.
Minear, Philadelphia: Westminster Press, 1960, 249 pp.,
cloth $6.00.

One of America’s leading New Testament scholars brings
together in one volume all the images by which the church
is described in the New Testament. Plis aim is to clarify
old words and concepts, the meanings which are no longer
self-evident. As a whole the book is intended to lead the
reader into a clearer understanding of what the church is.

Oxford Bible Atlas ed. Herbert G. May, London: Oxford

University Press, 1962, 144 pp., cloth $4.95.

In the growing avalanche of reference volumes on the
Bible here is one that combines convenient size, and reason-
able price with a comprehensive coverage one would not
have thought possible in 144 pages.

The arrangement of the atlas departs somewhat from
what has become standard in that the maps do not appear
in a block but along with the text. For example the
discussion of the Babylonian Empire is accompanied by
the plate.

The treatment follows the text of the Bible chronological-
ly, the comment being divided into blocks of material, for
example, Joshua to Saul, the United Monarchy. A separate
section is devoted to the science of archaeology. The atlas
contains many fine illustrations as well as a gazetcer. An
excellent choice for Sunday school teachers and church
workers in general.
Bethel College Walter Klaasscn
Don’t Park Here, Discussions on Dynamic Christian Living
by Paul Erb. Scottdalc, Pa.; Herald Press, (c. 1962), VIII,
182 pp. $3.00.

Look to Your Faith by J. N. Smucker, Newton, Kansas:
Faith and Life Press, (c. 1963), 111 pp., $2.50.

Paul Erb and Jesse N. Smucker served as editors of the
official denominational organs of the two larger Mennonite
conferences in America. Erb was editor of the Gospel
Herald from 1944-62 while Smucker edited the Mennonite
1951-61. Both men are loved and respected far beyond the
circle of their immediate conference relationship for their
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You see, dear reader, | admonish and advise
you if you seek God with all your heart, and do
not want to be deceived, do not depend upon
men and the doctrine of men no matter how
venerable, holy, and excellent they may be es-
teemed. For the experts, ancient as well as mod-
ern, are opposed to each other. Put your trust in
Christ alone and in His Word, and in the sure
instruction and practice of His holy apostles, and
by the grace of God you will be safe from all
false doctrine and the power of the devil, and
will walk with a free and pious mind before
God

From the Writings of Menno Simons



