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(From

left to right) /A

CORNELIUS KRAHN has done research pertaining to Menno Simons at the Universities of Amsterdam and Heidelberg (p. 3).

OTTO REGIER of Bad Segeberg near Oldesloe, Germany, is vitally interested in preserving the Menno Markers of that area (p. 7).

WALTER QUIRING, editor of “Der Bote,”

ARNOLD REGIER, chaplain of the Bethel Deaconess Hospital,

Newton,

Rosthern, Sask., recently visited British Honduras to study Mennonite settlements (p. 10).

ANNA MARIE PETERSON, senior at Bethel College from Mt. Pleasant, lowa, attended Spelman College for Negro women (p. 14).

lectures on the subject on which he writes (p. 16).

ELAINE SOMMERS RICH, member of the Creative Writers Club (Newton, Kan.), is a regular contributor to Menn. publications (p. 19.)
WILLIAM E. KEENEY recently received his Ph.D. degree at Hartford Theological Sem. based on research on Dutch Anabaptists (p. 29).

HENRY POETTCKER, president of Canadian Mennonite Bible College,

LEO LAURENSE, pastor of the Witmarsum Mennonite Church,

NOT

SHOWN

is writing a dissertation dealing with Menno Simons (p. 33).

supervised the construction of the new church (see cover) (p. 6).

KARSTEN KOHLER was representative of the German Student Organization at the time when he gave his address in 1958 (p. 8).

JAN A. BRANDSMA, Baptist minister of the Netherlands,

Photographs, pp. 12-13, Walter Quiring; Chart and map, pp. 17, 24, John Hiebert;
p. 18, “Christian Living” ; Photographs and etchings pp. 21-28, Bethel College Historical Library,

is doing
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At the 4ooth Anniversary of Menno’ Death

Menno Simons and the Mennonite World Brotherhood

By CORNELIUS KRAHN

ENNO SIMONS was born in Friesland, and
M died in what was then Denmark. He was a
refugee who, for many years, could not find
a place of residence even for half a year. Recent dec-

ades led us to understand and appreciate more than
ever before what it means to be a displaced person.

The disappearance from the marker where Menno
had been buried at Wdistenfelde of the well-known
copper plague portraying Menno holding the Bible in
his hands was considered a serious loss. In 1958 rep-
resentatives of the student body of the University of
Kiel came and attached a new bronze plaque to the
shaft. Speaking not only for the students of the Uni-
versity of Kiel, but for all of West Germany, the rep-
resentative stated that this was done to express gratitude
for the works of love done by the Mennonites, who
bear the name of Menno Simons. When the students
all over Germany literally had no shelter, no clothes,
no food, no facilities, no hope, Mennonites from other
countries came to help them and thus kindled hope and
courage in their hearts. To honor the memory and
the spirit of Menno, a refugee for the sake of Christ,
they attached a new plaque to the marker which had
been desecrated after the war. This was indeed sym-
bolic of turning the sword into a plowshare. We could
become oratorical in stating that the spirit of Menno
is still living.

Menno, The Frisian

Menno Simons was born a Frisian and Netherlander.
He had to leave his native country as a refugee at the
time when he stepped into the limelight of history.
Only for short and secret visits could he come back
to his native land. Menno, like all true apostles and
evangelists, had such a compelling message burning in
his heart that he could not compromise and be sient
in order that he might remain in his native country.
Since he could not preach openly from his pulpit in
Witmarsum, he left his home and went abroad. The
newly founded brotherhood centered around the core
of the Christian message became for him more im-
portant than the home community and blood ties. He
was willing to sacrifice all that had been valuable and
dear to him for the new community of saints and a
world brotherhood. Not that he did not love his peo-
ple, his country and his native vilage. On the contrary,
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but circumstances forced him to exchange the inherited
community of blood ties for a community of people
whose ties were of an other-worldly nature. As a shep-
herd of believers scattered from Amsterdam to Danzig
and Emden to Strasbourg, he became in his day a fore-
runner of the spirit of ecumenicity and of a Christiani-
ty not confined to geographic and national boundaries.

Menno was a voluminous writer, and yet we have
no line from him in his native Frisian language. Even
his first Dutch writing soon had to be adjusted linguis-
tically to the new environment in which he lived in
order to present his message successfully. When we
make a pilgrimage today from Amsterdam via Friesland
to Groningen and Emden and stop in Oldersum where
he found temporary shelter and recall all the hardships
recorded, one is impressed by this unusual record. The
last remnant and marker of the castle of Ulrich van
Dornum at Oldersum which sheltered Melchior Hoff-
man, Karlstadt, and Menno was torn down recently,
removing one of the last traces of those days. Menno,
however, could not spend much time in East Friesland but
traveled from place to place and finally found shelter
in the province of Holstein which at that time was a
part of Denmark. Here he found a home in Wdisten-
felde, here he had a printing press, and here he was
later buried. (See illustrations.)

Menno, The Leader

Although the Anabaptists of the Low Countries went
under many names and nicknames, ultimately the name
"Mennisten,” officially first recorded in East Friesland
in 1545, became the most common among them. It is
true that the Anabaptists had no outstanding personality
towering over ail others similar to Luther, Zwingli or
Calvin. This was likely due to a number of factors.
There was none of equal stature. There was also none
who found full approval by civil and political authorities.
Severe persecution also prevented the appearance of such
leadership in the refugee congregations. In addition
we must also be aware of the fact that the merging
congregational type of church polity among the Ana-
baptists was not conducive to singling out leaders for
commanding positons. In spite of all these factors,
we must point out that the name of Menno not only

became attached to the brotherhood he served in the
Low Countries, but has also become known all over
the world.
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Nevertheless Menno was neither the founder of the
movement, which was named after him, nor its only
outstanding leader. His influence in Switzerland, where
the movement started, was insignificant. It is only in
the range between Strasbourg and Emden where his

forerunner, Melchoir Hoffman, was active that his in-
fluence was outstanding. Co-workers, such a Dirk
Philips, also traveled much and became well known

as leaders. Leenaert Bouwens possibly baptized more
persons and certainly traveled just as extensively as
Menno. Intellectually, others such as Adam Pastor
and Obbe Philips may have surpassed him. Never-
theless, there is something about Menno which gives
him the qualities looked for in an outstanding leader
which the others did not have to the same degree. Obbe
Philips, one of the earliest leaders, withdrew from the
movement. His brother, Dirk, did not have the grace
of love and tolerance to the degree which Menno pos-
sessed this gift. Leenaert Bouwens not only lacked these
same qualities, but he came on the scene too late to
make the same impact Menno did.

Menno’s Significance

Already from the Catholic pulpit Menno secretly and
openly preached and promoted the Anabaptist cause.
But his significance as a leader during his lifetime lies
in the fearless and courageous stand he took once he had
decided to join the persecuted minority of persons who
were ready to give their lives for the cause of the Lord.
He furnished this leadership in the most crucial hour
of Anabaptism. The radical wing had been crushed
and deprived of its leadership. The peaceful remnant
living underground was like a herd of sheep without
a shepherd. His bold action gave it courage and made
its survival possible.

The question as to whether the movement would have
survived without Menno w ill not necessarily find a unani-
mous answer by all scholars. There is a possibility that
under other leadership the movement could have sur-
vived not so very differently from the development it
took under the guidance of Menno and his associates.
However, under the predominant influence of Dirk
Philips and Leenaert Bouwens, the course would have
been different and not necessarly better. Menno's
gentle hand and courageous stand helped those in hid-
ing to come forward and encouraged many of those
misled by the radical leaders to return to the peaceful
wing of Anabaptism and prevented the disintegrating
influence of too rigid discipline.

The theological views of Anabaptism pertaining to
Christ, the Bible, the church, the world, eschatology and
martyrdom were to some extent shaped before Menno's
conversion and were unique enough to mold the be-
ievers from Amsterdam to Danzig and from Emden
along the Lower Rhine River into a brotherhood of like-
minded Christians. However, through his writings and

his tireless traveling, Menno helped considerably in this
process. The significance attached to his person and his
writings by the authorities engaged in the suppression
of Anabaptism make this point very clear.

In passing we like to point out that the name for the
Anabaptist movement in the Low Countries, which origi-
nally was predominantly "Mennisten,” was dropped in
later centuries. In Switzerland the name was never
used to a large extent, which is understandable. Doops-
gezinden in the Netherlands and Taufgesinnte in Switz-
erland became the most commonly used names in these
two countries. Thus, in the countries in which Anabap-
tism originated, particularly in the country which gave
us Menno, his name is at present not attached to the
movement, while in the rest of the world the descendants
of the Anabaptists are known as "Mennonites.” In Dan-
zig, Prussia and Poland where Menno Simons and Dirk
Philips established the first congregations they were soon
known as ""Mennonites.” From here they spread to
Russia and North and South America under this name.
Swiss Anabaptists in France, Germany and Austria also
became known as Mennonites and their descendants in
North America are known only under this name. By
now there is a total of nineteen countries into which
Mennonites have spread and in most of them they are
referred to under this name. The latest country added
to the list of those into which Mennonites have moved
in their constant search is British Honduras.

Menno’s Writings

It has been pointed out that Menno’s significance lies
in the fact that he was a courageous leader, a traveling
messenger and a writer. The writings of Menno were
among the most significant reasons which contributed to
the survival and spread of the Anabaptists during the
sixteenth century. Not only did these writings play a
significant role among the Anabaptists of Dutch back-
ground but also among those of the Swiss heritage. This
may be a partial answer to the question how it happened
that those from Switzerland moving to other countries
also became known under the name ""Mennonites.” They
relied heavily on the writings of Menno and other Dutch
authors. The Foundation Book of Menno appeared in
the critical moment and became a most significant guide
for Christian living. Menno’'s complete writings have
appeared in the Dutch, German, and English languages
and some parts have been translated into other languages.
To date the writings of no other Anabaptist leader have
been distributed and read as widely as those of Menno.
However, we can well ask the question, who reads Men-
no’'s writings today unless it is for purposes of research?
Hardly anybody in Europe reads Menno otherwise and
even the latest American edition of his writings is prob-
ably more a matter of decorum on the bookshelf than
a book that is read. The same can possibly also be said
about the biographies of Menno, although no other Men-
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nonite leader has had as many biographies written about
him as he.
Menno Today

What Menno really means to the Mennonite world
brotherhood today is possibly more of a symbolic nature
and a matter of interpretation or conjecture. At times
he may get too much credit and at times not enough,
depending on what we think he stood for or promoted.
We may praise, judge and evaluate him by the standards
of our later heritage and our attitude toward the same.
Non-Mennonites living in the vicinity of Mennonites
w ill see Menno in the mirror of those named after him.
If they have a good impression of them, Menno wiill be
given much praise. This was the case when the repre-
sentatives of the German students honored his memory.
When contemporary Mennonites make a poor impres-
sion, Menno’s evaluation and appreciation will go down.
This yardstick is not confined to non-Mennonites living
in non-Mennonite communities but is also used among
Mennonites themselves since so little is known about cen-
turies past and the basic beliefs of our forefathers.

For some Menno is a great champion of religious lib -
erty and the freedom of the individual conscience. We
must say that he very definitely was this. For others
he was a Bible-centered Christian. He definitely placed
Christ in the center of the Bible and interpreted it on
the basis of the well-known passage from | Corinthians
1:13. For others he may appear as a Biblical legalist
and literalist, and there is some truth in that, particularly
looking at some of the followers named after him. Again,
for others he was a man who strongly emphasized the
close tie between faith and the fruits of faith. This is
definitely a concern of Menno. For others again he
had a unique concept of the church and the Christian
brotherhood, and who can deny this fact?

So we could continue enumerating Menno’'s unique
contributions. Menno, and to a large extent, the early
Anabaptists, had these concerns and emphases. Some
were more developed than others. This depended some-
what on the challenges which developed within and
outside of the group. Today in retrospect we must aim
to balance these emphases taking into consideration the

Menno in

This issue is largely devoted to Menno Simons, in
view of the fact that January 31 is the day on which
he died 400 years ago. The first article in this issue
summarizes Menno's significance as a leader of the be-
lievers who were ultimately named after him (p. 3).
Leo Laurense, pastor of the Witmarsum Mennonite
Church, presents the village of Witmarsum in which
Menno Simons was born in 1496 and converted in
1536 (p. 6). Otto Regier describes the place where
Menno lived and died (p. 7), while Karsten Ké&hler
tells what the relief work of the American Mennonites
meant to the starving students after World War Il (p.8).
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This

heritage of our forefathers and above all the Bible and
the challenge of our day.

We have referred to the fact that the nineteenth coun-
try has been added to those to which Mennonites have
migrated mostly for religious reasons. This is evidence
that the spirit of Menno and the martyrs has not com-
pletely died out. Some are still willing to leave relatives,
home and property and move into unknown countries
for the sake of religious freedom. It is true, only very
few Mennonites of our day express their loyalty to Christ
and their heritage in this way. Most of the contempo-
rary Mennonites consider this a misinterpretation of the
basic Christian responsibilities.

We today emphasize strongly that a Christian must
witness for Christ and practice discipleship in the en-
vironment in which he lives. He must make his heri-
tage meaningful to himself and his environment by meet-
ing the challenge of the day in all areas of life. It is
considered more challenging, more meaningful and more
Christian to do this than to escape from life in a "mo-
nastic” way as this has been done by Mennonites in cen-
turies past. In both of these traditions we can claim
a heritage of Menno. He did leave his country, but he
never lived to see the day when belief and practices for
which he labored became petrified and when his fol-
lowers were to persist in a blind zeal to preserve dead
forms. He was ready and willing to discuss basic issues
with representatives of the group he served, as well as
with the Reformed, the Lutherans, the Catholics, and
the representatives of governments. He kept channels
of conversation and communication open.

We need, in our day, a revival of the unique concept
of the brotherhood or church, and the concept of dis-
cipleship which was born in the days of Menno. We
are in need of fitting these into our day and age and
making them meaningful. More than ever before we
need disciples of Christ working in small cells and groups
sensitive to the needs of the hour in the realm of the
religious life, that is, that fallen man must be reconciled
to God, and in the sphere of the social life, that is that
man must be a brother to man, and the further implica-
tions contained in these two basic concepts.

Issue

A pictorial story relates the life and work of Menno
Simons, showing illustrations from Witmarsum, East
Friesland and Holstein where Menno resided (pp. 21-
29). Wiliam E. Keeney and Henry Poettcker discuss
some theological aspects of the writings of Menno
Simons (pp. 29-39).

A special Menno Simons commemoration will take
place in the Bethel College Mennonite Church on Jan-
uary 29-31. A similar commemoration w ill take place
during the same days in Amsterdam and Witmarsum,
The Netherlands.



Pilgrimage to Witmarsum

From Days of Menno to the Present

By LEO LAURENSE

1535 the village church of Witmarsum, Friesland,
m\es crowded every Sunday. Even from the surround-
ing vilages people came to hear the parish priest,
enno Simons. They admired him as an "evangelical

preacher, although he was still serving in his Catholic
Church. However, there were already a number of church
members who refused to attend the Catholic worship serv-
ice. They preferred private Bible studies where they
aimed to worship God in spirit and in truth. For this pur-
pose they met secretly in private homes, in barns, and in
out-of-the-way places. They considered themselves the
true church, the brotherhood of believers and reborn
children of God.

This was the origin of the Mennonite church of W it-
marsum. The danger of persecution, imprisonment and
death prevented the brethren from keeping any records
and, therefore, nothing concrete is really known about
the first century of the congregation.

Menno was in touch with this group from the begin-
ning and did not report them to the government. He
himself was almost fully convinced that he should be on
their side and not in the church which was so closely asso-
ciated with the government, but it was hard for him to
give up everything for Christ.

However, in January 1536 Menno left the Catholic
Church and joined this little flock. Naturally he could
not stay in that community but had to go where he was
not known. As the Reformation spread in the Nether-
lands, the Catholic Church disappeared and the Reformed
Church was established as the state church. Although
other denominations were forbidden, the little group of
brethren survived in Witmarsum. They even dared to
organize a church and remodel a home into a plain
meetinghouse one mile east of the vilage. According
to an old tradition, Menno is supposed to have preached
in this home for some time. It is unlikely that this is
true. Because of the severe persecution, Menno Simons,
who had left the Catholic Church, could not have preached
here without being imprisoned. Nevertheless, this meet-
inghouse was referred to as Menno Simons’ Preekhuis
(place of preaching). From an old picture we know
what the style of meetinghouses was at that time. In
front, next to a little pulpit, we see a bench for the
ministers and deacons. The men sat on benches along
the wall and the women sat in the center of the room.

The Mennonites of the Netherlands commemorated
Menno Simons for the first time in 1835. The Menno-
nites of Witmarsum had gone through hard times.
Nevertheless, with the help of others, spiritually and

financially the fellowship remained alive. The old dilapi-
dated church was remodeled. A more church-like build-
ing with modern windows and even a little steeple on
the roof was erected on the old foundation. At the
entrance of the building an inscription stated that Menno
Simons was supposed to have preached here to his first
followers. Inside a portrait of Menno Simons was found.
Such was the situation since 1828.

The next Menno Simons commemoration took place
in 1936. During this second Mennonite World Con-
ference, Mennonites from all over the world came to
Witmarsum. The old Menno Simons’ church was gone
and a new church had been erected. The people had
grown tired of walking a mile through the fields to the
old church. So it was decided that a new church was to
be erected in Witmarsum in 1877.

What should happen to the old memorable Menno
Simons church? Some thought it should remain a
Mennonite monument. The majority was opposed to
this plan. The church was torn down and a simple stone
monument was erected in its place. Generations of Men-
nonites came to see this monument with its inscriptions,
including "For other foundation can no man lay than
that is laid which is Jesus Christ” (1 Corinthians 3:11).
This monument was erected in 1879, surrounded by
shrubs, ditches filled with water, pastures and fields of
waving grain. Whoever visits this spot and listens care-
fully will be reminded of the "faith of our fathers living
still . . . we will be true to Thee till death.”

What do we find in Witmarsum now, in January 1961,
425 years after the conversion of Menno? There is still
the monument in the fields. The vilage again has a
new Mennonite church. The one erected during the
nineteenth century could no longer serve the congregation
nor was it a worthy place for visitors. The front is more
or less in the pattern of the old Menno Simons church
in the field. The inside is a pleasant place for the
worship of the local congregation. The visitors from
other places and countries have been kept in mind. A
Mennonite exhibition is on display telling the story of
the Mennonites of the past and present. It is to be a
church for the whole Mennonite brotherhood everywhere.
This new building was erected through gifts from Men-
nonites the world over. Mennonite voluntary service
workers from everywhere helped in the project during
the summer of 1960. The church will be dedicated on
January 31, 1961. It is to serve the God of our fathers,
the "help in ages past” built on the foundation, Jesus
Christ, through the working power of the Holy Spirit.

MENNONITE LIFE



Where Menno Lived and Died

By OTTO REGIER

AD Oldesloe, a city of 15000 inhabitants, is lo-

cated between Hamburg and Lubeck in northwest-

ern Germany. The northern edge of this town
affords a beautiful view. In the distance is a meadow
with a huge linden tree in the shade of which stands a
small white building with a gray roof. Approaching
the tree, it assumes larger proportions. Crossing a little
stream, one has reached the Menno-Kate and the Menno
Linden Tree.

As one reaches the tree, it no longer appears so over-
whelming, and one realizes that the house is larger
than it appeared from a distance. According to tradi-
tion, Menno Simons lived here and printed his books
in this house. It is he who planted this linden tree
more than four hundred years ago. There is no reason
to question the accuracy of the tradition. It is a fact
that Menno found shelter on this estate and that he
had a print shop. It is also known that an underground
Anabaptist printer of Libeck, after having been dis-
covered, moved to this place. Both this cabin and the
linden tree are now monuments protected by the state.

These two items are not the only historical markers
in this area as far as the Mennonites are concerned. Next
to the building and tree surrounded by trees and shrubs
is an area which contains the Menno Simons marker.
In the background are fir trees and in front are small
markers given by congregations and groups which con-
tributed toward the establishment of this shrine. This
is an impressive corner.

Menno-Kale

The white-washed cabin with the thatched roof has
a long history. It was erected more than four hundred
years ago and has survived the Thirty Years’ War and
other calamities throughout its long history. The vil-
lage, Woistenfelde, in which Menno Simons and his
followers lived during the last years of his life, was
completely destroyed during the Thirty Years’ War.

Nothing else is known about the print shop except
that it was used for this purpose during the lifetime of
Menno. No records have been preserved of the gen-
erations of people who have lived in this house since
that tme. Today it is occupied by three poor families.
By the fall of 1961 this place is to be vacated and the
Conference of Mennonites of Germany will take over
the building and restore it. After that it will become
a monument.

The cabin, covering some thousand square feet, is a
rather commodious dwelling. A few steps lead into
the hall from which a number of doors lead into the
various rooms and a stairway leads to the attic. Through
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a back door one can enter the old kitchen, which still has
a floor made of shallow flagstones picked up in the
fields. As in olden times, the house is lit by an old
kerosene lamp. The hall and the neighboring room
will be equipped with antique furniture and a Menno-
nite library containing books written by and about Men-
no. This will become the "Menno Room.” In addi-
tion to this, visitors will be informed about the imme-
diate environment and the Mennonite congregations of
North Germany. The disposition of the rest of the
house is still to be determined. To establish a modern
dwelling place with electricity and running water would
require much money and, in addition to this, would
alter the appearance of this old house completely. It
would, however, be easy to transform this cabin into
a meeting place where people can stay over night. In
this case a small modern dwelling would have to be
erected near by. These are some plans which could
possibly be realized.

The Menno Monument

This monument has been in existence over fifty years
and, therefore, we know its history. In 1902 the Con-
ference of the Mennonites of Germany erected a marker
at the place Schadhorn at Wistenfelde where Menno
Simons had been buried in his own garden. This
marker consisted of a large granite rock placed on a
native rock as a foundation. In 1906 the Mennonite
Church of Hamburg-Altona contributed a bronze plaque
featuring Menno Simons, which was dedicated August
26 of that year.

In view of the fact that it was very difficult to reach
this monument when the roads were bad, very few
people were able to visit this place. In addition to
this, in December 1950 the bronze plaque was stolen.
This fact became known to the German Student Organi-
zation, members of which had received food from the
Mennonites of America immediately after World War
II.  Looking for a project to express its appreciation,
the organization decided to collect funds from students
of all West German universities to cast a new bronze
plague of Menno Simons for this marker. The sculp-
tor Kuohl fashioned the plaque.

At this time the thought originated to have the marker
moved from its solitary spot to the well-known Menno
cabin and linden tree. The proprietor, Baron von
Jenisch, agreed to contribute a larger plot of ground
near the cabin, and have the monument moved. Otto
Schowalter of the Mennonite Church of Hamburg-Altona
negotiated in this matter. The American PAX boys,
together with Otto Regier, Georg Isert, and local agen-



cies all cooperated in the transfer of the marker which
was completed in ten days after it had been started on
September 23, 1953. The landscaping and planting of
trees was completed in 1957 free of charge by the park
authority of Bad Oldesloe.

Dedication Service

During the summer of 1957 the sculptor had presented
the Menno bronze plagque which was dedicated on No-
vember 30, 1958. After some introductory remarks by
Otto Schowalter, the mayor of Bad Oldesloe, Barth,
stated that the city was interested in keeping the mem-
ory of Menno Simons alive as part of its history. After
this the student representing the University of Kiel
and his associates expressed their appreciation and grati-
tude to the Mennonites for the help which the German
student body had received after World War Il and
presented the memorial plaque. (See article in this is-
sue.) Following this the chairman of the Vereiningung
der Deutschen Mennonitengemeinden, Abraham Braun,
accepted the monument and the memorial plaque for the
Conference.

Near the site of the former marker an unnamed donor
had another simple marker erected in 1957, so that the
memory of the final place of labor and burial of Menno
Simons would remain alive.

At last we have the monument, the Menno Simons®

An Expression of Gratitude

cabin and linden tree together as a beautiful memorial.
Representatives of the Mennonite congregations of Ham-
burg-Altona, Lubeck and Kiel have organized a Board
to administer this memorial. The wish has been ex-
pressed that the Mennonites of Germany wiill establish
a foundation when they commemorate the Quadricen-
tennial of the death of Menno Simons on January 31,
1961. The income from this foundation would be used
to take care of this place. Mennonites the world over
w ill be given opportunity to contribute to this cause.

It is inspiring to note that the public high school
of Bad Oldesloe has included information about Menno
Simons in its history course and has included four pages
of outline to him. This should inspire us Mennonites
everywhere to cultivate the memory of Menno Simons
after whom we are named. This memorial is not meant
to give undue honor to a human being. Our concern
is expressed in the following words:

"All this is done not so much because of the person,
Menno Simons, but in order to prevent the loss of his
contribution as time goes on. His thoughts and ideals
should spread so that help for those in need, the poor
and the starving, will not decrease but rather continue
and multiply.”

| would like to conlude: may the living church of
Christ as Menno Simons conceived it and which he strove
to realize grow and spread in our day and age.

Atthe Dedication of the Menno Marker

By KARSTEN KOHLER

Dear Friends:
e have gathered here at this venerated place
for a quiet hour—an hour which is impress-
ive as an occasion for thankfulness and
thoughtfulness. We are moved to thankfulness for a
deed which has been recorded in the history of the Ger-
man universities and reflection on the man in whose
spirit this deed was performed.

When World War Il came to a close and people re-
turned from the front with great losses, they came to the
destroyed West German cities to build up new communi-
ties. At that time a new generation of students entered
the universities in order to prepare for the reconstruction
of their country. Universities also suffered greatly under
the circumstances of that disturbed time. Buildings were
gone, auditoriums were bombed out, all facilities for in-
struction had gone up in smoke, and those who were to
teach had lost their lives in the war. The students ex-
perienced difficult tmes. They found no satisfactory
shelter; they slept on straw. They were happy when
they were able to get a uniform. There was a great
scarcity of all necessities of life, including food. Never-
theless, somehow they had to move on and up; and go on

they did. A welcome help at this moment was the aid
given by the Mennonites of America "in the name of
Christ.” Through this channel a food program for stu-
dents at German universities was inaugurated.

Wi ith this external help came internal help. This deed
gave that generation of students the awareness that there
were still human beings who recognized the need of others
and who were willing to help. New courage, new hope,
strength and self assurance were generated.

For this deed of Christain help | am today privieged
to express our thanks. How does it happen that a
young student stands here to express this gratitude— one
who was not a student at that time and did not experience
these hardships at the university?

Every generation of students is a link in the chain
binding the university in a firm bond. We today feel
the common bond with the students who suffered after
the war. This wiill continue, and so | am standing here
before you to express appreciation in the name of those
who received help from the Mennonites.

That we students from the University of Kiel have
come here does not mean that only students from our uni-
versity have received help through the Mennonites. Help
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came to all students of West German universities and,
therefore, it is my pleasant task to thank you in the name
of all students of Germany.

| can assure you for all that your deed will not be for-
gotten. It was an example for us as to how to deal when
one sees a fellow human being suffer. It seems to me
we can extend sincere thanks only if we also commit our-
selves to a promise. This promise is that we must help
wherever the wounds of war have not yet been healed,
wherever students are in need. This promise is our thank
you. We must take care that this will not be words
only but will become deeds. An expression of apprecia-
tion cannot be contained in words. It must become
visible and must be felt.

How can | express this gratitude without mentioning
the man after whom you are named and who left a

heritage which enabled you to do this deed? This man
is Menno Simons in whose spirit the Mennonites crossed
borders of nations and denominations to help where help
was needed. In the name of the German Student Organ-
ization (Deutsche Studentenschaft) | am presenting this
plague with the picture of Menno Simons to the Menno-
nite congregations of Germany (Vereinigung der Deut-
schen Mennonitengemeinden) as the representative of the
Mennonites the world over as a token of appreciation.
Thus, this thank you and this commemoration are re-
lated. To thank you for the help granted and to honor
the memory of a man in whose spirit this was done, | pre-
sent this plague. May it adorn this memorial of the
Mennonites, and may it remind all people to follow the
example of the Mennonite congregations.
(See pp. 27-28.)

Menno Simons as a Frisian

By JAN A

ENNO SIMONS was born in the vilage ol

Witmarsum in the Dutch province of Friesland.

He was a very productive writer. He wrote his
first pamphlet in 1535 as a Roman Catholic priest, and
his last one in 1559, two years before his death. There
are more than forty writings, including letters, devotional,
polemical and theological writings and two poems. The
last Dutch edition of his writings, Opera Omnia Theo-
logien, was published at Amsterdam in 1681.

The writings of Menno Simons are not of great theo-
logical and scholarly significance, but they give us an
opportunity to get a fairly good view of the conditions in
the Low Countries during the time of the Reformation.
More significant is the fact that he wrote and presented
them at a crucial time and by doing so influenced the re-
ligious development of his day. Generations of believers
benefitted by these writihngs and molded their religious
lives accordingly.

It is surprising that Menno, who was a Frisian, did not
write in his native language. He grew up in the vilage of
Witmarsum between Bolsward and Harlingen, attending
a school in which Frisian was spoken, which is very dif-
ferent from the Dutch language spoken in the other pro-
vinces of the Netherlands. Frisian shows some similarity
with the Scandinavian languages. In those days a priest
in Friesland was required not only to speak in the lang-
uage of the people, that is Frisian, but also to write and
preach in this language.

Yet we have nothing that Menno wrote in the Frisian
language. In arecent book entitled Minne Simens en de
Minnisten, M.S.E. Visser states that Menno did not use
Frisian because that would imply patriotic love which he
considered "worldly.” He was primarily interested in re-
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ligious life, which was not restricted to the Frisians. It is
clear that this assumption is wrong. The book by Visser
in general shows that he has little understanding of the
Anabaptists and Menno Simons.

We must look for other reasons to answer the question
why Menno did not use his native language in his writ-
ings. Two years after his birth, July 20, 1498, Friesland
lost its independence when Duke Albert of Saxony be-
came the ruler. In 1515 his son, Duke George, turned
over his rights to Charles V; in 1524 the latter became
the emperor of all Germany. Eight years later, in 1524,
the Frisians paid homage to the emperor. Consequently,
the Frisian language and culture suffered severely. The
first book published in Frisian appeared in 1470, and now
the Frisian had to make room for the Dutch and French
languages. The last known Frisian document of that
time is dated 1573.

However, this was possibly not the most important rea-
son why Menno did not use his native tongue in his writ-
ings. Immediately after he left the Catholic Church at
Witmarsum in 1536, he left the province of Friesland.
The tradition that he remained in Witmarsum for a
while preaching the Gospel is not based on facts. His
life was not safe in Friesland, and he would not have
survived if he had stayed. By the end of 1536 he was
in Oldersum, near Emden in the German province of
East Friesland. He also spent some time in the province
of Groningen, returning occasionally to his native village
of Witmarsum, Friesland. In December, 1542, there was
an imperial edict issued against him in Friesland. From
then on he lived primarily in Germany, including such
places as Emden, Cologne, Libeck, Wismar and Wiisten-
felde near Oldesloe. He visited his native province of



Friesland only occasionally in brief periods, as in 1549
and again in 1557.

Thus we understand why his writings appear primarily
in the Dutch language and not in the Frisian. They were
to be read by all Anabaptists of the North Sea and Baltic
Coast from Flanders to Danzig. Dutch was understood
everywhere in this area. Yet to meet the needs of the
population of North Germany, his writings were adapted
to the linguistic peculiarities of that territory. Some of his
writings appear in the Oosters (eastern) dialect. His sen-
tence construction, too, reveals the influence of his Ger-
man environment.

The contemporary Frisian writer, Jan Piebenga, states
in his Skiednis fan de Fryske Skriftekennissee (1957) that
every Frisian ought to know who Menno Simons was and
what he stood for. And yet hardly anybody has attempt-
ed to translate Menno’s writings into his native Frisian
language. In 1930 Sjouke de Zee translated Menno’s

The Nineteenth Country Added

Mennonites In B

By WALTER

HE world-wide migrations of the Mennonites,

which began in Switzerland more than four hun-

dred years ago, have not yet come to aclose. Two
years ago a group of Mennonties from Mexico added an-
other country, the nineteenth in our history, to those
"conquered.” The country is British Honduras.

A World-Wide Migration

The Swiss Mennonites scattered involuntarily into
Southern Germany during the sixteenth century. Al-
though many moved on from here, most of them re-
mained in Southern Germany. Swiss Mennonites con-
tinued their migrations into the nineteenth century. How-
ever, the "world-wide wanderers” among the Mennonites
were those of Dutch background. Of necessity the first
ones moved from the Low Countries eastward during the
sixteenth century. Following the Baltic Coast, they set-
tled in Poland and Danzig. Later they migrated to Russia,
the United States and Canada. They also found new homes
in Paraguay, Argentina and Brazil. From Paraguay some
moved to Bolivia.

Meanwhile, some Mennonites from Russia residing in
Canada have migrated to Mexico and Paraguay, while
some Prussian Mennonites have gone to Uruguay. Thus,
Mennonites are found in the following nineteen coun-
tries:  Switzerland, Germany, Austria, the Netherlands,
Belgium, Luxembourg, France, Poland, Lithuania, Russia,
the United States, Canada, Paraguay, Argentina, Brazil,
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Meditation on the 25th Psalm into Frisian. This he did
because he considered this booklet most significant for the
knowledge of Menno’s personal and spiritual life. He
expressed his surprise that a witness like this from the
sixteenth century could have been completely lost sight of
by the Frisian population.

What is most needed in the Netherlands is a scholarly
edition of Menno’s writings, which has never been pub-
lished. After this we will need to translate some selec-
tions of the writings of Menno into the Frisian language.
The Fryske Akademy of Leeuwarden, established in 1938
and interested in the promotion of Frisian culture and
scholarship, is contemplating such an edition of selections
from the writings of Menno Simons. Interest in this
matter was created through a number of articles in It
Beaken, the publication of the Akademy. It is hoped that
a selection of the writings of Menno Simons in the Frisian
language w ill be forthcoming in the near future.

ritish Honduras

QUIRING

Bolivia, Uruguay, Mexico, and British Honduras. (This
does not include individuals and smaller groups who have
moved to many other countries, including Palestine and
Australia.) That is an unusual record and must be taken
into consideration when we encounter the many unique
characteristics and features of our Mennonite heritage the
world over.

Why did the Mennonites of Mexico choose to go to the
sub-tropical British Honduras to start a new settlement?
First, there was a scarcity of land in Mexico, which made
it difficult to find homes for the large Mennonite fam-
ilies. In addition to this, Protestant north European
settlers in the Spanish-Catholic country find the adjust-
ment difficult. The bureaucracy and the business prac-
tices of this environment remain strange to them. An
additional reason was the social security law of the Mexi-
can government, which the Mennonites feared because
it could limit their freedom.

Investigating British Honduras

Recently delegates were sent to British Honduras.
Among other things they reported that this country was
an English colony, with a population of only 85000 and
an area consisting of 8900 square miles. The majority
of the population consisted of Negroes, mulattoes and
Indians. They found the land near the coast and the
capital, Belize, unsuited for settlement, but west of Belize
and Hondo it was fertile and covered with forests. The
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(Top) Map showing the travel route of the Old Colony Mennonites

from their settlements in Mexico via Mexico City to the new settle-

ments in British Honduras. (Below) Map showing the new Menno-
nite settlements in British Honduras.

climate is sub-tropical, and along the coast humid with
high temperatures. The annual rainfall averages between
50 and 175 inches in the south.

The delegates found no markets for agricultural prod-
ucts. The capital, Belize, has only 27,000 inhabitants,
while Corozal has 2,500; Orange Walk has 1,500; Cayo,
1,600; Ponte Corda, 1,400. These are the only cities of the
country and are already provided for by the native
farmers.

They also encountered difficulties pertaining to drink-
ing water. They saw cisterns in all cities, which they
considered an indication that the well water was no good.

These reports were given at the meetings in the vil-
lages. They weighed all reasons for and against a migra-
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Pictures showing She primeval forest in which the Mennonites from Mexico are settling in British Honduras.

Primitive means of trans-

portation and mud roads through the forest are shown.

tion to British Honduras, with the result that some de-
cided to migrate. Soon two groups were preparing for
the trip. They were members of the Evangelical Menno-
nite Church (Kleine Gemeinde) of the Quellenkolonie
of the state of Chihuahua and of the Old Colony Menno-
nites of the three settlements of the Manitoba Plan, Swift
Current Plan, and North Plan of Chihuahua and also of
the Patos settlement in the state of Durango.

The Kleine Gemeinde bought 18724 acres of land
sixty-five miles west of the capital, Belize, and west of the
river by the same name near the border of Guatemala
near the city of Cayo for 100,000 British Honduras
dollars (@ U.S. dollar equals 1.40 B.H. dollar). They
established the settlement of Spanish Lookout with three
vilages: Gnadenfeld, Grinfeld, and Rosenhof. Early in
1960 this settlement consisted of sixty families with 471
persons.

The OId Colony Mennonites settled at two places
farther north. One settlement named Blue Creek origi-
nated near Rio Hondo near the border of Mexico and
Guatemala. It consists of 115000 acres bought for
310,000 U.S. dollars. Early in 1960 the population in-
cluded 565 persons located in five vilages: Reinland,
Neuendorf, Gnadental, Gnadenfeld and Neuhorst.

The largest Mennonite settlement of British Honduras
is Shipyard, some fifteen miles south of Orange Walk.
It consists of 105 families with 728 persons on 17,083
acres of land bought for 51,249 B.H. dollars. The set-
tlement consists of nine vilages: Schondorf, Blumental,
Rosenfeld, Blumenort, Reinfeld, Reinland, Blumenfeld,
Hochfeld and Kronstal.

The Mennonites from Mexico had established sixteen
vilages with a population of 1,764 in three settlements
during the first part of 1960. However, this figure has
since fluctuated constantly because of the uninterrupted
flow of newcomers and the return of those who are
disappointed.

Establishing New Homes

The first task of the pioneers was to cut down the trees
on their land. Room had to be made to establish palm-
leaf huts and strips had to be cut through the thick for-
est to survey and divide the land. The cut trees were left
for a number of months so that they would dry and
could be burned. The rest were removed by bulldozers.

Unfortunately, the Old Colony Mennonites arrived dur-
ing the rainy season. They put up their tents near the
river, which, because of the continuous rain, led to sick-
ness and discouragement. Sixty families of the Blue
Creek and thirty of the Shipyard settlements returned to
Mexico.

The change of climate did not seem to cause any great
difficulties with the exception that wounds seemed to
appear on the legs as the result of the new environment.
What effect the humidity w ill have is hard to predict.

Regarding the tilling of the soil, there are few problems
since the settlers are all expert farmers. The average
rainfall of eighty inches should be sufficient for abundant
crops. The soil of the Spanish Lookout settlement contains
some saltpeter, while the soil of the Blue Creek settlement
contains lime. However, the growth of vegetation is good.

The problem of drinking water was a difficult one from
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Old Colony Mennonites and members of the Kleine Gemeinde are establishing homes in the primeval forest, in British Honduras. They
have to cut down the trees, find suitable lumber for their homes, and construct them under great hardships. That they have made
great progress in a few years is shown on these pages.
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the first day after their arrival. Although they have
drilled wells up to 300 feet, neither Spanish Lookout nor
Blue Creek have found desirable water. The situation
in Shipyard is much better. At a number of places, they
have found good water in shallow wells. The first two
settlements are establishing cisterns and using rain water.
They plan to return to the practice of digging holes into
the ground in their yards, in which they gather and keep
the rain water similar to their practice in Manitoba.

There is no question but that tropical fruits— oranges,
grapefruits, lemons, peaches, figs and bananas— can easily
be grown. It is not likely that apples, pears and prunes
can be raised. The main crops, as far as it can be deter-
mined at this time, will be sugar cane, peanuts, maize,
beans and manioc. Vegetables grow, but only in the win-
ter time.

Ants so feared in the Chaco as a pest also appear in
this territory but not in such large numbers as in Paraguay.
If they are combated in an early stage, they are not a
severe threat. W ild pigeons, parrots and starlings are
domestic here, but they do not appear in such large
numbers as in the Chaco. Among the wild beasts are the
jaguar, puma, ocelot, fox and wild boars, as well as snakes
and scorpions

Markets

A special problem is the marketing of the products.
For the time being, the few cities of the countries may
be able to consume the products of the settlers. After
a few years, when the agricultural output will reach its
normal level, the market for the products will be too
small. Spanish Lookout, which started with chickens,
has already saturated the market in Belize.

»z Will Die for the South”

The settlers are considering the production of sugar
because sugar cane can be easily raised. Perhaps some of
the lumber can be used. Al of these problems will have
to be solved in the near future. Whoever is acquainted
with these pioneering farmers will know that they will
not be discouraged by the first difficulties that they en-
counter, and that they will solve the problems satis-
factorily.

Schools

The Mennonite schools of British Honduras are very
different from those in Canada. None of the teachers has
received special training for his job. They are farm-
ers and teachers. The farmers of Spanish Lookout (Kleine
Gemeinde) are less conservative than the Old Colony
Mennonites. They aim to employ the promising younger
farmers who show inclination and interest as teachers.

The impression one gets in visiting the three settle-
ments is positive and encouraging. The quality of these
experienced pioneers guarantees that they w ill make every
effort to succeed and create a new home for their children
and grandchildren.

More difficult than the solution of the economic prob-
lem seems the overcoming of the spiritual stagnation of
the community. This will hardly be possible without a
basic change and improvement of the school system.

The Mennonite Central Committee has purchased a big
house in Belize as a center for all the Mennonites of the
three settlements where they will be able to find help.
It is hoped that eventually some help will come to their
schools from this center. That the Mennonites of North
America feel a continuing sense of responsibility toward
their brethren in British Honduras, not only when they
are in need of material goods, is self-evident.

| Attended a School for Negro \Women

By ANNA MARIE PETERSON

//T WILL DIE FOR THE SOUTH!” These words
| were spoken by a Southern white young lady
X attending an elite girls’ school in Atlanta, Georgia.
They were spoken in a harsh and determined manner
to five white students who were also enrolled in an elite
women's college in Atlanta (Spelman College, the nation’s
leading Negro women's college). The young ladies she
was addressing were exchange students from three colleges
in the midwest. | was one of them. She wanted us to
know she was proud of the South, Georgia and Atlanta.
She did not want to know that things are changing.
"You can always tell a Spelman girl,” people for years
have stated. The young ladies knew how to walk prop-
erly, speak correctly; they were conscientious and thought-
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ful ;they had all of the social graces of a finishing school.
The Spelman girl knew where she could go and where
she could not go. It made white Atlanta very proud that
the nice young Negro college girls were staying in their
place.

Events are fast changing this idea, however— events
new and awakening. On March 9, 1960, there appeared
as a full page ad in the Atlanta Constitution, a document
entited "An Appeal for Human Rights.” Written by
leaders from the six colleges in the University Center*
it declared to the people of the city, the country, and the
world the grievances in areas of housing, education, jobs,
law enforcement, etc. for which they wiill fight for equal
rights. Every method except violence w ill be used to end
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Segregation, it stated.

Six days later, several hundred students staged a most
carefully planned sitdown demonstration in ten different
eating places, including a restaurant in the state capitol
buiding. Of seventy-seven students arrested fourteen
were Spelmanites—one a roommate of an exchange stu-
dent, others friends and hallmates. Today they are facing
charges of breaching the peace, intimidating restaurant
operators and refusing to leave the premises— the penal-
ties could add up to $6,000 in fines and nine years in
prison.

By now the new spirit of the South is prevalent in
the hearts and minds of not only the students but fami-
lies, relatives, and the community as a whole.

Then came the beginning of student picketing of the
Atlantic and Pacific Grocery store in downtown Atlanta.
Day after day students gave their time wilingly between
classes and work, to walk back and forth in front of the
grocery store with signs which said in essence, "Do not
buy here until Negro help will be hired.”

The picketing had been going on for a week before
Martha, the other Bethel exchange student, and | had our
turn. It was by now an established fact that the trade
within this short period of time had been cut sharply.
(It was estimated by some that trade dropped from 500
to 40 customers a day.) Although by now picketing was
not new, things nevertheless began to happen— traffic sud-
denly slowed down to a snail's pace, plain-clothes police-
men asked us questions from, "What is your name?”
to "What is your major in college?” Remarks were heard
from car windows such as, "You girls better go home and
read your history books.” Thank you's were given by
people of the community. The picketing today is still a
part of the student movement. Perhaps some day
Negroes will be hired for positions above that of the
janitor.

May 17 was the anniversary of the 1954 Supreme
Court decision. For its commemoration over a thousand
students lined up by twos to march through down town
Atlanta. We walked the mile in silence, side by side.
Radio stations stopped their regular programs to describe
the black and brown students and give details of the
march. Despite the beauty of spring one could not help
but see the ugliness of looks and hear words of hatred.
The original goal had been the state capitol grounds, but
the governer had received word of the march and thus
had his capitol grounds guarded with one hundred state
troopers armed with billy clubs, guns and tear gas, all of
which cost thousands of dollars. W hile law enforcement
officials were guarding, the students ended their march at
the Wheat Street Baptist Church where new inspiration
was gained through prayer and words from leaders includ-
ing Martin Luther King Jr. The last song we sang was,
"That Old Negro, He Ain’'t What He Used to Be.”

Yes, for years white Atlanta has been proud of the
nice young ladies. Now she has had to take a second
look!
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What a wonderful and enlightening experience it
would have been for the young white lady who said, "I
w ill die for the South,” to have been part of the Spelman
student body, and to have been a part of the new spirit.

| wonder how she would have felt if, after coming
out of the dormitory to step into a taxi, she had been re-
fused service in ataxi because of color. Negro taxi drivers
are to carry only Negroes, whites only whites.

| wonder how she would have felt to know that some
of her friends’ brothers and sisters had thirty to forty
classmates in a small school room and could only attend
half a day in order that more could attend the next
half-day. | wonder if she ever noted that in 1958 a
total of $31,632,057.18 was spent in the Georgia insti-
tutions of higher education for whites only; while in
the Georgia Negro state colleges only $2,001,177.06 was
spent. This is a difference of $29,630,880.12!

| wonder how she would have felt to have had people
stare at a group of college students walking down the
street.

It was natural for us to go shopping, but | wonder how
she would have felt if, hungry after that shopping, she
would have had to wait until we came to a "for colored”
restaurant or, if she were thirsty, wait until we came to a
"for colored” water fountain.

| wonder how she would have felt not to be able to
worship in any church. Our churches, which claim to be
the houses of all people, foster segregation of the races
to the point of making Sunday the most segregated day
of the week.

If only this young lady could have shared in our ex-

periences. How inspiring it would have been for her to
have been a part of the Spelman family ... to have had
Josephine Jackson for her roommate ... to have had a

leading Negro sociologist as an instructer in race re-
lations ... to have sat beside Negro friends in chapel
every school morning ... to have known other Negroes
besides the maid in her home. Perhaps then she too would
have discovered that a Spelman young lady has all of the
social graces of a finishing school despite sit-down demon-
strations, picketing, marches for freedom and a new de-
termination to fight for what belongs equally to all. If
only she could have felt the new spirit!

Four college young ladies, three from the Deep South
and one from Kenya, and a white college professor ac-
companied me to the train station when it was time to
leave for my home in Wayland, lowa, in May. As we
reminisced and said our good-byes time passed very
quickly and soon the train was nearly full. | made the
comment that it was time for me to go aboard also. Jo-
sephine, my roommate, looked at me and then at the
yearbook in my hand. "Anna,” she said, "if you can't
find a seat when you get on the train just open the year-
book. They will all move.” The group laughed—my
eyes filed with tears.

We pray that some day there will be an understanding
—understanding in the mind of the white girl in the
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elite girls’ school on the opposite side of town— under-
standing in the minds and hearts of people in Atlanta,
Georgia, the South, the United States, and the world.

By living in a real situation, by making my home there,
by being a part of it—only then did | really begin to un-
derstand. Only then did the term "brotherhood” have a
true meaning.

The young white lady also lives in a real situation,
she makes her home there, she is a part of it. She needs
only to cross the city and from there she w ill begin to un-

derstand. The term "brotherhood” wiill then have a true
meaning for her.

"Brotherhood” has a new meaning for me, it could
have for her. Could it aso have a new meaning for
you ?

»The Atlanta University Center is a group of six privately sup-
ported Negro colleges in Atlanta:  Spelman College for
women, Morehouse College for men, Clark College, Morris
Brown College, Atlanta University (graduate school), and
the Interdenominational Theological Center.

The Pastoral Ministry to the Sick

By ARNOLD J. REGIER

he wholeness of a person which hinders his strength

nd development. A person who is sick sometimes
finds that the normal experiences of life cave in on him.
Disease accompanied with pain, fear, anxiety, despair and
sometimes even an abnormal sense of guilt plague his be-
ing to the extent that everything seems to become dis-
organized.

This feeling was recently expressed by a patient in the
following conversation:

Patient: My biggest problem is that | do not trust any-
one and | withdraw from everyone. | do not trust my
parents who have been so good to me. My employer has
even assured me my job but | do not believe him.

Minister: Have you had many disappointments in life?
Do you sometimes doubt God ?

Patient: There are times when | doubt the very exist-
ence of God.

How could He allow this sickness to come upon me?
It seems as though | am on a balance between good and
evil and | feel that | am on the bad side.

Such expressions of distress remind us of Job. He
too felt that the arrows of God had penetrated his soul.
He could no longer draw on the strength which he needed
in this time of stress. There was a time in his extreme
agony that he wished God would destroy him. (6:11-14)

When such a sick person bogs down to the extent that
he has to be taken from his home surroundings to a hos-
pital the question arises, "How do we minister to his
many needs, physically, mentally, emotionally and spirit-
ually?” The physician has been consulted and then be-
comes the captain of the healing team. He directs the
procedures needed for a healing process to begin.

The second phase which interests us centers around
the Christian minister. How does he fit into this picture?
Where will he find time in his busy schedule and in an
avalanche of many nursing procedures in the hospital to
minister to the spiritual needs of his parishioners ? How

lLNESS may often be thought of as an impairment of
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can he best contribute to the well-being of the patient?
These and many other questions enter into a minister’s
mind as he seeks to help those who have been entrusted
to him by his Lord.

The Minister as a Member of the Healing Team

The minister is increasingly being considered as a
member of the hospital healing team. Some recent sta-
tistics have disclosed that 42 per cent of the people in
America go to ministers for professional help and counsel-
ing when they face personal problems. This trend can-
not be overlooked by other professional groups.

It also causes many ministers to ask for additional
clinical training in order to meet these needs. They seek
to gain a deeper insight into these inner motivations and
tensions. They want to anticipate the spiritual resources
which people need to have in order to cope with these
personal problems. Most ministers do not only want to
improve their pulpit preaching but also seek constantly
to improve their pastoral ministry. They want to learn
how to cooperate and work with other professional groups
in the ministry to the whole man.

The hospital often lends itself very effectively to such
a ministry. It is in this setting that the minister, the
physican, and the nurse may work as a team to help the
patient find himself. The patient under such competent
care soon learns to give himself as he really is. He need
no longer be ashamed to express his fears, his concerns,
his hostilities as well as his failures. The patient soon
finds his strength in discussing and thinking through his
problems. There is great healing power in sharing one
another’s concerns.

During the past few years there has been a growing
interest among ministers, doctors and nurses to establish
closer relationships one with the other and to better
understand their respective roles in this ministry. We are
learning that it is very difficult to separate man into a
threefold being, namely that of the physical, mental and
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Chart showing relationship of the patient to his family, church
and community and the role the ministry and healing staff play
in the crucial phase of his life.

(Right) Members of the healing team consulting to insure com-

prehensive and adequate care for patient in the hospital. Repre-

sented are the physician, nursing administration, nursing education

and minister. (Below, right) Student nurses learn the fundamentals

of good patient care. (Below) The sisters of the Bethel Deaconess

Hospital have established and fostered a spiritual ministry through-
out the history of the institution.
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spiritual functions. Al of these are interrelated. Thus
it becomes imperative that the different professional
groups put aside their old prejudices and together seek
more constructive means of ministering to the wholeness
of man. It is for this reason that many institutions in-
corporate a healing team approach. The cooperative effort
of the physican, the minister and the nurse is highly de-
sired.

What Does the Patient Anticipate?

In most instances the patient appreciates regular calls
by his minister. The frequency of his calls is determined
by the condition of the patient. One extended consultation
per week is appreciated by most long term patients. More
severe ilness may demand more frequent calls. EXx-
perience is the best teacher in determining the cycle of
growth in interpersonal relationships between the pastor
and his parishioner.

A patient will often evaluate a pastoral visit by the
minister’'s calm spirit and the quiet manner, rather than
by the words which he speaks. That which he has in his
heart w ill reflect more readily in his eyes than in his talk.
Job rebuked his consoling friends by saying, "Who is this
that darkeneth counsel by words without knowledge?”
Later when he found his own strength he spoke to God,
saying, "| have heard of Thee by the hearing of the ear:
but now mine eye seeth Thee.”

A minister may help to foster an inner fortitude and
spiritual strength. As he listens to the patient express
his concerns and feelings, he enters into them with em-
pathy and understanding. In doing so he helps the patient
find his faith in God. Together they may wish to unite
their hearts in a period of worship with Scripture reading
and prayer. Some ministers at such a time share the
Lord’s Supper.

The minister’'s presence is symbolic of that which the
patient believes about God. He is one who cares, one
who forgives, one who stands by in all circumstances of
life. The most frightening experience of a sick person
is to be deserted or cast off. Thus a patient’s best friend
often is the pastor who is not judgmental but one who
continues to accept him as a person in times of weakness
as well as in times of strength.

A patient was admitted into a local hospital after at-
tempting suicide. She thought it would be the best solu-
tion for herself as well as for her family. When the minis-
ter came into the room she began to share her feelings
quite freely. She concluded by saying, "I guess God would
not permit me to run away from my family in this man-
ner.” The listening ear of the minister helped her gain
this perspective and to find strength for the future bat-
tles of life.

Evaluating the Ministry to the Sick
The minister has the model of a Good Shepherd con-
stantly before his eyes. He can anticipate that there are
those in his flock who stray and get lost, there are those

who may be caught in the thicket of sin, and there are
those who get hurt and need healing. If he follows the
example of the Good Shepherd, he does not desert them
but stands by, cares for them and supports them. He
often upholds their arms in prayer.

A minister is available at all times. His telephone may
ring any time during the day or night. He is aways
ready to go to the bedside of one who is in need.

The minister is ready to lend his own self in Christ’s
stead. He casts off his professional garb and clasps the
hand of a fellow-pilgrim who needs strength, mercy and
lovingkindness. The minister says in Christ’'s name, "I
love you, | lend myself to you, | wait with you so that
| may share your experience.”

The minister of the gospel does not regard illness or
suffering as an end in itself. He believes that there is a
purpose for all experiences of life within the will of God.
Where there is pain there is also the possibility of growth.
If we remove all possibilities of tragedy there would be
no spiritual awareness. Thus the minister enters a sick
room with the expectation that there will be growth.
The healing process itself often demands a higher level
of personal integration. Even faith under such circum-
stances becomes a medium by which God can get near
enough to his child to fulfill His purposes.

In conclusion, the minister may say, "Here is an im-
mortal soul, whose sick body and disturbed mind have
defeated him in his life. By giving him love and un-
derstanding, and by pointing him to the Great Physician,
| v/ill help him find the inner strength which he needs
to experience healing, and to sense a deeper harmony
with himself, his fellow men, and his God.”

Mennoniie Medical Association Conference
August, 1960. Arnold Regier spoke on
Whole Person.”

at Camp Luz,
“The

Ohio,
Ministry to the

PHYSICIANS-MINISTERS WORKSHOP

The second physicians and ministers clinic
is being planned for March 6, in Newton. The
ministers of the Newton area and members of
the Harvey County Medical Society are co-spon-
sors of this workshop. Anyone who is interested
in participating in it may write to the chairman
of the planning committee, Chaplain Arnold J.
Regier, Bethel Deaconess Hospital, Newton, Ks.
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Ballad on a Birthday
By ELAINE SOMMERS RICH

When | was a child | lay on the grass
And looked at the great sky dipper.
Philosophy was in my blood
Like salt in the veins of a skipper.

My father worked on a gravel scoop.
My mother baked our bread.
The tall corn grew behind our house
And the maples overhead.

| went to the schools and swallowed books.
| hungered and thirsted for learning.
| set my course by a Morning Star
From which there has been no turning.

| 've seen bombed cities and smelled back wards,
A wreckage beyond retrieving.

The evil that lies in the heart of man
Is a wonder past believing.

I married my lover and bore him sons.
Our house is a sturdy shelter.

The Thorny Road of a Mennonite Artist

Each day | deal with the universe
And try to decrease the welter.

Now | have come to my thirtieth year.
Love must be in the living.
Life must be in the giving.
Now | have come to my thirtieth year.

Growing
By ELAINE SOMMERS RICH

The poetry of life moves on apace
from grace to grace.

The stanzas pack more content
in the summer than they
did in spring.

The melody’s a symphony,

The thread, a tapestry,

The seed, tall,

The trickling stream, a waterfall.

The heart that once could scarcely
bear a drop of joy
is stout for torrents.

The poetry of life moves on apace
from grace to grace.

Shoemaker and Artist

ANS JOHANN DYCK grew up along the shores

of the romantic Dnepr River of Russia. He

was born on April 7, 1921, in the vilage of
Einlage, the son of Mr. and Mrs. Johann M. Dyck.

His father was a well educated and unusually gifted
man, graduating from the University of St. Petersburg
with high distinction and receiving a golden medal.
After teaching history and geography at a secondary
school, he accepted a responsible position in 1905 in the
Central Russian Bank of Ekaterinoslav. Later he and his
brother established a saw miill on the Dnepr River near
Chortitza. During the Russian Revolution they lost every-
thing. Later he worked at various places, and in 1936
was exiled to Siberia where he perished.

It was his father's desire that he should get a good
education. In early chidhood Hans showed great inter-
est in painting. The parental home had many drawings
and paintings, including those of the well-known Menn-
onite artist, Daniel Wohlgemuth. Hans often admired
these works of art. He received his first instruction
from his father. In spite of the fact that there was the
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Hans Johann Dyck, whose life story is related on these pages.
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After the Russian Revolution, Hans J.
nature and peaceful landscapes,

Dyck became interested

greatest scarcity even of such items as paper, colors, etc .
he managed to do some work along this line. His free
time was devoted to painting.

Already at the age of fourteen Hans’' paintings received
high praise and recognition in school exhibits. In the
year 1937 at an art exhibit in the city of Zaporozhe he
received the first prize for a portrait of the Ukrainian
writer T. Shevchenko. Unfortunately, his father could
not share in the joy of his son, since he had been exiled
to Siberia the year before. Worries and concerns per-
taining to his family caused much grief to the young art-
tist. He devoted his time and talent to the portrayal of
nature and peaceful landscapes at this time of turmoil and
crisis. They are the motif of his paintings to this day.

In 1941, Hans J. Dyck graduated from the Teachers’
Institute of Zaporozhe. This was the year the German
army occupied the Ukraine. In 1943 the German army
withdrew and the Mennonite population was taken along
to Germany. His mother and sisters made this trip by
wagon in 1944. It took them several months to reach
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in art.
of which these reproductions are samples.
of art can be directed to MENNONITE LIFE, North Newton,

In times of hardship he concentrated on the portrayal of
Inquiries pertaining to the purchase of the original works
Kansas.

Germany. They made the trip in winter and had to
spend the nights in the open. Lack of food and shelter
inflicted great hardships on the family. One of his sis-
ters and the child of another sister froze to death. They
had no opportunity to bury them, but had to leave them
covered with straw and continue their journey. His mother
lost both hands as a result of the frost. They finally ar-
rived in North Germany, from whence they were sent
back to Russia when the Russian army occupied the
territory in which they resided. His mother died soon
afterwards.

Hans came to Germany on his own without meeting
his family. He was married in December, 1945 and lived
near Stuttgart for a number of years. Here he learned
the trade of making orthopedic shoes. In 1948 he and his
wife arrived in Canada. They established their home in
the town of Biggar, Saskatchewan. He now operates a
shoe business and devotes his spare time to painting. His
works of art have received acclaim and recognition in
Canada.
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MENNO SIMONS (1496-1561)

A Pictorial Story

. Friesland, The Netherlands

Menno according to Jan Luyken. The other pictures
show contemporary life in the vicinity of Witmarsum,
where Menno was born and was priest.
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Menno's Witmarsum

Menno Preaching (Peter Holsteyn). (Top, left) Church
in Pingjum where Menno was priest and had his
first doubts regarding Mass. (Left) Exterior and in-
terior of First Menno Simons Church, Witmarsum,
where Menno is supposed to have preached. (This
is the place where the Menno Simons Monument is
located now). (Below) "White House" was used as
Mennonite parsonage during 19th century and is
supposed to have sheltered Menno at the time of

his withdrawal. Menno can hardly have lived in
this house or preached in the church (left, bottom)
after he left the Catholic Church. He would not

have survived.
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Witmarsum Today

The pilgrim to Witmarsum may view scenes which
will remind him of the spiritual struggles and the
daily concerns of Menno. The Dutch Mennonite
brotherhood has for many years taken an interest
in preserving these sites of Menno's activity. This
interest has spread to the rest of Europe and the
American continents.

The death of Menno Simons on January 31, 1561,
is being commemorated by various observances in
many parts of the world.

(Left) Mennonite church and parsonage. The church
was replaced in 1960 (see bottom). (Center) Menno
Monument of Witmarsum. Site of first Mennonite
church. (Bottom) New church under construction.
(Below) Board of congregation, Bible class and table
set for Lord's Supper. Pastor of the church is Leo
Laurense, who attended Mennonite Biblical Seminary
and had much to do with the building of the new
church. American Mennonites supported the project.
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Map Showing Where Menno Lived

This map shows the major places of Merino's activities.

He was born and active in Witmarsum, Netherlands
(west). After his conversion in 1536 he

lived underground in the neighboring provinces of Groningen
(Netherlands), and East Friesland (Germany) for a number of years. Many Anabaptist and Reformed
refugees went from Catholic Netherlands to German East Friesland.

(Below) Scenes from contemporary life in East Friesland.
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|l East Friesland, Germany

(Below, left) Melchior Hoffman, who transplanted the Anabaptist movement from Strasbourg to Emden,

East Friesland. This etching by Christopher van Sichern shows him in prison in Strasbourg. In 1530 he
baptized 300 followers in the Emden Reformed Church, starting the Anabaptist movement in the north.
The church in which this took place was destroyed during World War Il (right, below). From here the

Anabaptist movement spread to the Netherlands where Menno joined it in 1536. When Menno fled to
East Friesland, he found shelter on the estate of Ulrich van Dornum at Oldersum. The building (bottom) is
the remnant of his castle, which was torn down in 1954. The picture on the right below shows a part
of Emden in which the Mennonites lived in the early days (known as 't Falter) and the new church which
includes the parsonage occupied by Dr. Heinold Fast, the pastor, and his parents.

JANUARY 1961 25



I1l. Wiistenfelde near
Oldesloe, Germany

From East Friesland Menno went east to Wismar
and Lubeck in the province of Holstein, traveling
extensively all over northern Europe. Schleswig-
Holstein was Danish at that time. In 1554 he and
his followers found shelter on the estate Wisten-
felde near Oldesloe between Hamburg and Libeck.
Near Wistenfelde was the printshop in which Men-
no's writings were printed. In front of this print-
shop he is supposed to have planted a linden tree.
The building and tree are the only markers still in
existence which can be assumed to be directly re-
lated to Menno. (See article by Otto Regier, "Where
Menno Lived and Died.") (Below) Close-up of house
and sketch.
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Where Menno Lived and Died

From 1554 to 1561 Menno lived in Wistenfelde where he died on January 31, 1561, and was buried.
a marker was put up in 1906 (left, above and below). In 1958 the marker received a new bronze plaque
contributed by the German student organization and was transferred to the nearby Menno house (cabin)
and linden tree. Now all three markers are together and easily accessible. On the old burial ground a
new marker has been placed (below, right). The engraving by Abraham de Cooge, one of the oldest,
shows Menno with a crutch. During the last years of his life he was crippled.

Here
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IV. The Witness of the Martyrs

These illustrations by Jan Luyken show us under
what conditions Menno did his work as a messenger
of the gospel. (Top, down) A group of Anabaptist
worshipers on a boat listen to the minister while
they pretend to be going somewhere by boat. Severe
persecution made public meetings impossible. Jacob
de Roore is interviewed by friar Cornelis before he
is burned. (Right) Public torture scene whereby the
martyr is put into a barrel with spikes before he is
put to death. (Bottom) Scenes of martyrdom, the
ultimate witness for Christ, taken from the pages of
the MARTYR'S MIRROR.
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Menno Simons and Dirk Philips Speak

The

By WILLIAN

UTHER'S great insight regarding justification by
faith was a recovery of an essential point in the
Christian faith, and it played a central part in the
Reformation. On this point the Anabaptists usually
acknowledged their indebtedness to him. Their regret
was that after he made this great discovery, he never
seemed to explore its fullest implications and apply them
radically both to personal living and the life of the
Church. Indeed, it seemed to Menno Simons that
Luther in later days regressed and inhibited further
development by his own attitude toward others who
went beyond him.1
In the early days of his labors, Menno placed great
stress upon the importance of the doctrine of justification
by faith. In two of his earliest works, Menno dealt
with the transformation that occurs through justification
by faith, although he preferred what he probably con-
sidered to be the more Biblical concept of the new
birth. This preference may also have reflected the needs
for popular preaching as opposed to theological discus-
sion. In 1536-37 Menno wrote a tract on "The Spirit-
ual Resurrection” (Van de Geestelijke Verrijsenisse, ende
nieuwe of Hemelsche Geboorte.)2 In this tract he iden-
tified spiritual birth and sanctification with the spiritual
resurrection.3 Shortly thereafter he wrote another on
"The New Birth” (Van de nieuwe Geboorte), which he
revised and enlarged in 1550.4 Nevertheless, it remained
for Dirk Philips to give a fuller and more systematic
treatment of the topic. He included in his Enchiridion
a tract with the title, "Regeneration and the New Crea-
ture” (Van der ivedergeboorte ende nieuwe Creature).5
There was a separate edition of this tract earlier than
1564, but the date of its composition and first publica-
tion remains uncertain.6 He had also dealt with this
concept in a confession of faith which was published
in 1557 but which was probably a revision of a briefer
confession which first appeared about 1544-457 This
confession was included as the first part of the Enchiri-
dion and places the new birth in the context of the
major points of theology but in a much briefer form
than in the tract.s
It appears that the new creatures in Christ, and the
doctrines associated with it, were the real beginning
points for both Menno Simons and Dirk Philips. This
doctrine seems to be the predominant theme in Menno's
first writings.  Although it cannot be established as
clearly from the order in which Dirk’s writings appeared,
the order in which he places his materials in the En-
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chiridion would tend to confirm that this was true for
him also. Thus it seems that their movement of thought
and experience was from the individual experience
of rebirth as the source of their theology toward its
corporate expression in the church, which more and more
came to be the organizing principle for their theology
and practices. The implications of the salvation ex-
perience with regard to the corporate expression evolved
out of personal experience and conflict, so that Dirk’s
tract on the church, which appears to be late (1559-
1564), is the only full-scale, systematic and separate
treatment of the topic by either Menno or Dirk.9

Creation and Fall of Man

In order to understand fully the concept of the new
creature, it is necessary to review Menno and Dirk’s
concept of the creation and fall of man even though
their treatment was largely traditional. Man was created
by God with a dual nature. He was of the earth since
he was made from dust. He was also endowed with
a divine nature; that is, he was created in God’s "own
image and likeness, as the holy Scripture testifies in many
places, namely, that in the beginning God had created
man unto eternal life, in the image and likeness of His
only begotten Son Jesus Christ. . . .20 Soon after this
creation, however, man fell. The central issue was dis-
obedience of man to God’'s commandments. Although
man received the knowledge of good and evil by the
act of disobedience, man also lost his original purity
and immortality. Menno and Dirk’s conception of orig-
inal purity seems to resemble closely the loss of the theo-
logical virtues but is never so defined in explicit terms
or limited to just the traditional three— faith, hope and
love. 1L

The fall resulted in the loss of the divine nature, al-
though God made provision or promise for its restora-
ton.2 Menno and Dirk interpreted original sin to
have a slightly different connotation from the traditional
understanding, although they seemed at times to be some-
what inconsistent in their views. Dirk apparently rec-
ognized this inasmuch as he once referred to "original
sin” and added in a parenthetical remark "as some call
it.” Indeed, S. Hoekstra and Karel Vos have claimed
that Dirk denied original sin, apparently because Dirk
spoke incautiously with respect to the consequences of
original sin in children.13 If original sin implies a
necessary guilt in all men from birth and a consequent
condemnation by God until they are forgiven after
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repentance, Dirk did deny original sin. If, however, it
implies a nature that is weak or corrupted so that it
inevitably sins, Dirk would have accepted this defini-
tion. Unfortunately, Dirk did not have the careful
distinction between the "inevitable” but not "necessary”
act of sin on the part of natural man which Reinhold
Niebuhr makes. ¥4

Both Menno and Dirk assumed that there was some
physical corruption in human nature as a result of the
fall. They seem to assume that Eve was bitten by the
serpent and this became the source of the pollution.5B
Man’s seed is henceforth impure, and the consequences
of the fall are transmitted by heredity to all subsequent
generations.’6 This original sin is not counted as guilt
in children, however. Both MennO" and Dirk insisted
that condemnation does not occur until one reaches
the age of understanding and can make responsible
moral and ethical decisions. After reaching the age of
understanding, disobedience entails guilt and condemna-
tion as it did for Adam and Eve. Menno apparently
used scholastic terminology in trying to distinguish be-
tween "potential” and "actual” sin, the latter result-
ing in guilt when it is done with understanding.17
Dirk merely asserted that children were not held re-
sponsible until they had reached the age of understand-
ing.18

There seems to be some inconsistency here inasmuch
as Menno- and Dirk make the sin a result of physical
transmission, whereas sin is a spiritual reality. They
seem to have some awareness of the problem when they
strive to make the consequence of sin dependent upon
action arising from understanding. Perhaps this is a
result of using traditional scholastic theology to explain
the moral and ethical demands which were closer to
the position of the mystics such as the Brethren of the
Common Life.

As man grows in understanding, he is able to dis-
tinguish good and evil, and eventually he sins because
of his tendency to evil, and becomes personally respon-
sible for his wrong actions. Thus, in addition to the
universal fall of the prototypes, Adam and Eve, there
is the particular fall of each individual.1® Because of
his knowledge of good and evil, man is able to per-
ceive the righteousness of God. Through the revela-
tion in the Scriptures, he may also know that he is des-
tined to another end. The promise of God since Adam,
through Abraham and David, has been that man will
have his original nature restored. @~ However, because
of the inheritance of a corrupt nature from Adam and
Eve, man is unable to restore himself. In such a state,
man needs redemption.

Redemption through Atonement
At this point one must turn to Jesus Christ, for He
is central in the fulfillment of the promise of redemp-
tion and the restoration of the divine nature to man.
W hile the problem of the incarnation is related, it is
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not of primary concern here. Of primary concern at
this point is the atonement, since this has the greatest
bearing upon the new birth.

Again, there seem to be two aspects to the atonement.
The first is the problem of guilt which needs to be
forgiven and which is symbolized by a debt which man
owes to God. Out of this need came the doctrine of
substitutionary atonement, which was central for the
Reformation as a whole. Menno and Dirk also ac-
knowledged that Jesus' death was a sacrifice and a ran-
som, and that remission of sins is through the blood
of Christ. From man’s point of view, such an atone-
ment was necessary in order to appease the wrath of God
and to conquer the power of Satan.D

It seems, however, that in the minds of Menno and
Dirk the real dynamic for salvation was found in vi-
carious atonement. They stress the love of God which
caused Jesus voluntarily to accept the unmerited death
of the cross, and by His example to stir men to repent-
ance and obedience to- God.2L This emphasis upon
the need to respond with obedience to the teachings and
example of Jesus Christ, instead of just teaching the
acceptance of the grace offered in the atonement, brought
the Anabaptists into conflict with the Lutherans especial-
ly and the Calvinists to a lesser degree.

The Conversion Process

1. Free Will

The preaching of the Word is the means for bring-
ing the revelation of God’'s grace to bear upon man’s
need. As indicated, it has a double function: to stir
man to repentance because of the wrath of God and
to give man hope of forgiveness because of the love of
God. The Dutch Anabaptists made a serious attempt
to balance the proper action on the part of man and the
necessary action of God. The Roman Catholic Church
seemed to offer a magical sacramentalism in which noth-
ing was required of the individual in the way of re-
sponse.  Furthermore, since the church was the dis-
penser of grace, man controlled the means of salvation.
Through the sacrament of penance, this led to- a popu-
lar form of "works righteousness” by which one could
earn his salvation. Luther rediscovered the necessity of
justification by faith and the corollary of the priesthood
of believers. With this discovery he dso- accepted
Augustinian predestination and shifted the entire proc-
ess into God’s hands. Calvin also accepted predestina-
tion. It is significant that he placed faith before re-
pentance in the conversion process and seemed to di-
vorce it from any voluntary moral response on the part
of man.2 Yet his definition of repentance is very simi-
lar to what Menno or Dirk might propose. He defines
it as follows:

Wherefore | conceive it may be justly defined
to be "a true conversion of our life to God, pro-
ceeding from a sincere and serious fear of God, and
consisting in the mortification of our flesh and of
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the old man, and in the verification of the Spirit.”23
Menno says,

But if you wish to be saved, by all means and
first of all, your earthly, carnal, ungodly life must
be reformed. For it is naught but true repentance
that Scriptures teach and enjoin upon us ... We
must be born from above, must be changed and re-
newed in our hearts and must be transplanted from
the unrighteous and evil nature of Adam into the
true and good nature of Christ, or we can never in
all eternity be saved by any means, be they human
or divine.24

While J H. Wessel does acknowledge that Menno
and Dirk have a deeper concept of sin than a doctrine
of free will normally implies, he has pointed out the
somewhat contradictory position which they adopted in
attempting to deal with free wil.3 Menno explicitly
rejected Zwinglian predestination because he believed
that it made God rather than man responsible for sin
and evil.2 In other instances Menno implied freedom.
He speaks of "all those who accept this proffered means
of divine grace . . ," 27, or . ..until of my own choice
| declared war upon the world, the flesh and the
devil . . ”Z5; or "Remember the covenant of the Most
High which you voluntarily desired and accepted being
taught by the Word of God and led by the Holy
Spirit.” 2D Dirk is less obvious in his assumption of
free will, but it is there nevertheless.®

It should perhaps be pointed out that Johannes Anas-
tasius Veluanus, an important Dutch Reformer who was
identified in most respects with the Zwinglian position,
insisted that there is a little bit of free will left by which
man can assist or hinder his salvation.3L God created
this little free will in man and preserved it after the
fall. Despite sin, it remains by the grace of God.2

It may be that predestination was not as much of a
problem for Menno and Dirk because they used a Dutch
translation of Romans 8:20 where the term was found
that circumvented the problem of time. Instead of
saying that salvation was "predestined” or "fore-or-
dained,” they merely said that it was "ordained” (geor-
dineert) of God.3 Menno did use a transliteration of
the Latin, "Predestinatie.””3i This was used in citing the
position of those with whom he disagreed, however.
It should also be noted that Melchior Hoffman came
to accept a doctrine of free will in opposition to the
Lutherans. One of his major works was an "Explana-
tion of the Captive and Free W ill” (Verdaringe van
den geuangenen ende mien ivil).3 He based his po-
sition primarily on practical moral and ethical considera-
tions rather than on rational, theological arguments. One
may also find among the Swiss and South German Ana-
baptists attempts to express some measure of free will
in opposition to what they considered to be Lutheran
and Zwinglian deterministic predestination.  Balthasar
Hubmaier attempted to explain some degree of free will
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within the structure of Scholastic psychology.3 On
the other hand, Hans Denk explained it in terms of neo-
Platonic, mystical theology.3

Menno and Dirk were somewhat contradictory when
they attempted to recognize the paradox of a fully
sovereign God and man created with sufficient freedom
to remain morally and ethically responsible for his be-
havior and, therefore, of his destiny. They recognized
some election but very clearly asserted that it was con-
ditional and not "irresistible,” to use a term that came
into common use at a later period in Dutch history.
The proffered grace is conditional, because it depends
upon the belief and obedience of the individual.

Thus the Word may be used by the Holy Spirit to
stir up a person to repentance. Upon repentance the
believer is granted faith, which is "a powerful work of
God and a gift of the Holy Spirit.”& Justification is
by faith alone. This is repeated by Menno and Dirk
with emphasis.® They deny that any merits, whether
of works, words, ceremonies, sacraments or signs are
of any value for justification.4D However, faith is not
just an intellectual process or belief in certain historical
facts. Dirk and Luther have strikingly similar statements
in which they point out that knowledge of the historical
Jesus is not sufficient for salvation. Luther says, ". . . it
is not enough nor is it Christian, to preach the works,
life and words of Christ as historical facts, as if the
knowledge of these would suffice for the conduct of
life. . . ,”4L Dirk says, "But this confession is not an
historical knowledge regarding Christ, as many think,
but a quickening and powerful work of God in man,
whereby he becomes transformed. . . ."®

The positive definition of faith which Dirk gives is
close to Calvin's, except that it does not incorporate as
neatly the symbolism of the Trinity. Dirk defines faith

as "... aliving hope, a sure confidence in God's grace,
and it directs one toward the things that are not seen,
that are eternal and heavenly.”43 Calvin says, ". . . that

it is a steady and certain knowledge of the Divine
benevolence toward us, which, being founded on the
truth of the gratuitous promise in Christ, is both re-
vealed to our minds, and confirmed to our hearts, by
the Holy Spirit.”44 Thus, faith is dynamically conceived
so that one who receives it must bear fruits.

2. The Ontological Effects of Justification

The experience of justification results in a new birth,
in which the individual is now born out of the divine
nature. This results in a metaphysical but real change
that will affect the total personality. The spirit is born
of the spirit as the flesh was born of the flesh. As
man was born once of Adam and had a human nature
that was carnal and sinful, earthly and corruptible, so
now he receives another nature which was Adam’s origi-
nally, but is now given through the second Adam, Jesus
Christ. This is spiritual and divine, it is incorruptible



and heavenly. the new is
inward.4

Through no work of his own, man becomes a par-
taker of the divine nature. He is transplanted into God
through the Holy Spirit.47 This does not mean that
man is like God and Christ in true being and person.
Th ; creature cannot become the Creator. Man still re-
tail s the human nature with its weaknesses as long as
he* is of flesh and blood. But the divine nature which
restores the divine virtues and grants eternal life is
added. Menno and Dirk normally expressed this dis-
tinction very carefuly so as to preclude any possibility
of confusion with pantheism where man is absorbed
into God. Man is born out of {nit) and from {van’)
God, so that man's divine nature can only be created
or conferred. On the other hand, Christ and the Holy
Spirit are begotten from {van) God so that their divinity
is uncreated. Jesus Christ, who is from {van) God but
born out of {nit) man, partook of human nature with
its weaknesses and mortality, yet without sin. Man,
on the other hand, is born anew out of (uit) God and
now partakes of the divine nature and becomes like
Christ in holiness, glory, purity and eternal life.8B

The new creature results from a metaphysical change
in the nature of man. This is not merely a change in
status before God, a forensic change. The transforma-
tion is a dynamic change that affects man’'s activities,
that has results both in the spiritual nature of man and
also produces fruits that are manifested physically in
his moral and ethical behavior. If the transformation
cannot be identified by other men, it is now ontological
and is therefore meaningless. This new reality which
results from a process of deification is called the new
creature in Christ.

The old was outward;
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Menno Simons Polemics with
Catholics

By HENRY

HEN Luther brought Menno Simons to the

realization that the refusal to accept the Roman

Catholic teaching did not spell doom for him,
and when the Dutch priest found himself turning to the
Scriptures more and more, a horizon was broadening for
him which was to open up rare and dangerous possibil-
ites. It also brought him a countless number of unhappy
experiences. His friends became his enemies; his church,
whose duty it was to dispense salvation, became his per-
secutor and judge; and those from whom he expected fur-
ther support in the great cause of religious reform became
his avowed opponents.

Menno's life, from the time after he had wrestled
through to a spiritual victory in his own person, was one
of religious disputation and struggle with others. Begin-
ning with the Miinsterites, who were kin to his new-found
faith in a number of ways, he rubbed shoulders (often
not too gently) with the Catholics, the Lutherans, the
Reformed, and also with a number of radicals. It shall
be the purpose of this article to see some of the contro-
versies which Menno had with the Catholics, with an at-
tempt to delineate the issues which were involved.

It is clear that there were two basic issues which led
Menno to break with the Catholic Church—the Mass and
infant baptsm. When Menno began to read the Scrip-
tures diligently, the conviction came to him that the church
had betrayed him. Not only in the celebration of the
Mass, not only in the practice of baptism, but in its very
structure it showed unmistakable signs of unrighteousness
and idolatry. From first hand experience, he wrote later
of the sin and wickedness, the idolatry and false worship,
the hypocrisy and the carnal life which existed within the
church.1 Already in his epistle against Jan van Ley-
den he was convinced that “"the Roman Babylon” would
not escape a visitation similar to the Babylon of old.2
As he read the Scriptures, it became clear to him that the
church stood condemned3 on a number of counts: On
its practice of the Mass, nothing less than a denial of
Christ;4 on its toleration of priests whose life and teach-
ings revealed that they were "not of God and His word” ;5
on its demands of unconditional obedience to the Pope;
and on its adherence to numerous other unbiblical prac-
tices.3 How deeply Menno felt on this matter comes to
the fore in the drastic comment, that concerning these
things (the things which the Catholic Church practices)
Christ Jesus "has not left nor commanded us a single
letter.” 7
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Wi ith statements such as these, it is readily apparent that
those of whom they were spoken would not remain silent
for long. The reaction soon came. Holland in the 1530's,
particularly in the years following the Muinster episode,
was a place of severest persecution, and the Catholics
spared no pains to bring the heretics to the gallows.
Menno writes in 1541:

And this is not yet enough, that they practice such
abominations. But they go on to despise as vain and
useless all the true fruits of faith, those commanded
by the Son of God Himself; the genuine, pure love
and fear of God, the love and service to our neigh-
bors, and the true sacraments and worship. They
also revile them as damnable and heretical, and
exterminate and persecute them.s

In comparison with the polemics carried on between
the Lutherans and Reformed, and the Anabaptists (which
was voluminous), that between the Catholics and the Ana-
baptists was not too extensive9 This is especially true
of the Netherlands, where it appears that the Inquisition
was not so much the last resort as the first resort in deal-
ing with the heretics.10 Notwithstanding, there were
those among the Roman Catholics who were concerned
that the Anabaptist teachings be refuted, and expressed
the wish that such writings be prepared.1l

Menno’s name and his writings found their way into a
number of the indices as also some of the brief sketches
of the different heresies of the time, but very few Catholic
writers undertook to consider his teachings in greater de-
tail. The general attitude of the Catholic Church toward
all heretics was, of course, clear, and this will no doubt
have been one factor why specific writings against the
Mennonites were not forthcoming for some time.

One opponent Menno found in the person of Joannes
Bunderius or van den Bundere (1482-1557). Bunderius
was a Flemish theologian of the Dominican Order who
had studied at Louvain and then returned to Ghent, his
birthplace, where he taught until shortly before the end
of his life. Besides teaching, he also served as prior of
the convent of Ghent for several terms, and also dis-
charged the duties of Inquisitor General of the Tournai
Diocese. In the latter capacity he dealt with Lutherans,
Calvinists and Mennonites. Most of his writings were
polemical in nature and of the more important ones, one
was written specifically against Luther (Detectio nugarum
Lutberi cum declaratione veritatis Catbolicae [Louvain,
1551]), and another against Menno (De Vero Christi



baptismo contra Mennonein Anabaptistarum principe
[Louvain, 1553]).12

Martin Duncanus

Menno met a second opponent in the person of Martin
Duncanus or Martin Donk (1505-1590).13 Born near
Kempen, Donk studied in Nymegen and Louvain and then
served as regent of the Standonck home in Mecheln.
In 1541 he went to Wormer as pastor and while there he
wrote a number of works against the Anabaptists. It was
here that he became acquainted with Menno, and since
there were a number of Menno’s followers in the area
surrounding the Wormer parish, he entered into dis-
cussions with them seeking to convert them. One of
Donk’s biographers, Felix Ruetten,4 refers to these en-
deavors on Donk’s part, saying that the latter could easily
dispose of the arguments of the Anabaptists, but that he
was unable to convert them. Menno’s Fundamentboeck
came out in 1540, but as hard as Donk tried, it was several
years before he got a copy into his hands. Once he did he
wrote an answer to refute Menno's teachings. His work,
consisting of two volumes, was Anabaptisticae heareseos
confutatio et vere Christiani baptismi ac potissimum
paedobaptismatis assertio. . . Anverpiae, 1549.55 The
reason for the book’s being written in Latin was that Donk
was not very fluent with the Dutch language. Besides
dealing with baptism, it also treated with other matters
such as the assurance of salvation and the true church.’6
W hile it was not printed until 1549, it was ready in manu-
script for two years earlier. This could mean that he may
have become acquainted with other of Menno’s writings
before he finished this first polemic against the Frisian.
W hile still at Wormer, Donk also wrote the tract |?auf-
rechte evangelische Avontmael, which, however, was not
printed until 1567, some years after he had left Wormer
to take up duties as pastor in Delft.I7 Almost to the end
of his life Donk was a prolific writer. Several of his other
writings w ill be mentioned during the course of the fur-
ther discussion.

It will be in order to look briefly at Menno's presen-
tation in his Fundamentboeck since it was to this that
Donk spoke when he prepared his refutation. W hile the
attention in the discussion here will be directed primarily
to the presentation of the Lord’s Supper and infant bap-
tism, the two which constituted the occasion for Menno’s
break with the Catholic Church, in a broader sweep his
concept of the essence of the church will also be con-
sidered.

Mass and Lord’s Supper

There were several reasons why one of the first prob-
lems which confronted Menno was that of the Mass. With
the Sacramentist movement growing apace in Holland, he
was brought face to face with the possibility of another
interpretation, and when the struggle was over, he had
come a considerable distance from the Roman Catholic
view. In speaking of the Supper in the Fundament,

34

Menno is thinking primarily of the Roman Catholic prac-
tice. His introductory remarks point to the many mis-
understandings concerning this practice, misunderstandings
that have come about because there is so much disputing
about the outward sign (Lutheran and Zwinglian contro-
versy). Menno's approach at this piont is, "The spirit-
ual judge all things spiritually.” 38 Four things are said
about the Supper. 1) It is not right to make the visible,
perishable bread and wine the Lord’'s actual flesh and
blood. The Lord’s Supper is a sign signifying a reality,
an admonishing sign and a memorial to the fact that
Christ Jesus delivered man from the power of the devil
and from eternal death by the sinless sacrifice of His in-
nocent flesh and blood. 2) There is no greater proof
of love than that one die for another, and since the Sup-
per is a holy sign, a memorial of His death, which lat-
ter is the greatest proof of love, we are admonished to
partake of the bread and wine both to remember His
death and to remember all the glorious fruits of divine
love manifested toward us in Jesus Christ. 3) In the
Lord’s Supper the partakers are enjoined to Christian uni-
ty, love and peace; after all these true Christians strive..
4) The Holy Supper is the communion of the body and
blood of Christ, 1 Corinthians 10:16.19

After a moving section in which Menno expresses the
meaning of Jesus’ words to his disciples that last evening
in the form of an extended statement (as if Jesus Himself
were speaking), he concludes:

Dear readers, consider the Word of the Lord and
this institution. For wherever this Holy Supper is
celebrated with such faith, love, attentiveness, peace,
unity of heart and mind, there Jesus Christ is present
with His grace, Spirit, promise, and with the merits
of His sufferings, pain, flesh, blood, cross and death;
as He Himself says: Where two or three are gath-
ered together in my name, there am | in the midst
of them. But where the true knowledge of Christ,
active faith, new life, Christian love, peace and unity
are not present, there is not the Lord’s Supper, but a
despising and mocking of the blood and death of
Christ occurs; this is an encouragement for the im-
penitent, a seductive hypocrisy, a patent blasphemy
and idolatry, as alas we know and see with the
world. 2D

In the preceding section Menno has spoken at some
length to the meaning of Communion with Christ, and he
goes on to say that those who come without the true
knowledge of Christ and without faith and the new life,
do not have communion and therefore cannot be guests
at His table. The sum of the whole matter, Menno says
a little farther on, is just this: "he who would sit at the
Lord’s table with the disciples and guests of Christ, be he
rich or poor, high or low, must be sound in faith and un-
blameable in conduct and life.” Then he turns to a dis-
cussion of the perversions of the Supper in the Roman
Catholic Church. In the first place, to "institute unto the
destruction and corruption of the true eternal sacrifice of
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Christ which alone is effective before God, changing it
into a daily sacrifice for sin as is done in the Mass, is to
despise the atonement of Christ and to undo what He has
accomplished. It is nothing short of arrogating unto man
all power in heaven and earth, for in essence this is
what is implied when the bread is broken in three pieces—
to reconcile God, to intercede for the world, and to
pray for the souls in purgatory. This is entirely wrong,
for the Word teaches that with One sacrifice He has per-
fected forever those who are sanctified.

In the second place, the teaching of transubstantiation,
VIZ- that the bread and wine are made the actual body
and blood of Christ, is wrong. It stems from a literal in-
terpretation of the words, "this is my body,” and "this is
my blood,” John chapter 6, where Jesus instructs plainly
how His flesh is to be eaten, and how His blood is to be
drunk, is the guide for the interpretation to be given to
these words. The spiritual reality is the one to be empha-
sized here. "For the external use of the sign is nothing but
a false show and hypocrisy if the thing which is invisibly
represented is not presented with it.” 2L Menno laments the
fact that the world (and this includes the Roman Church)
does not know what the Supper is essentially, what it
symbolizes, nor who is to partake of it.

In the third place, the Roman Catholic Church is wrong
in teaching that this bread is dispensed for the for-
giveness of sins. Scripture teaches that there is only one
way, and that is through the atonement made by Christ
when He shed His blood. Menno lists a number of ref-
erences, quoting several of them, references which speak
of God blotting out man’s transgressions, the blood of the
New Testament shed for man, etc. It is false doctrine
which tends to deny the true mercy seat and erect strange
Baals to be worshipped in Christ's place,2 It is out of
this perverted view of the Supper that the further abomi-
nations come. Men have turned away from the Creator to
the creature and from the reality to the perishable signs
*so that the mocking shame of the godless mass must pass
for the sacrifice of the Lord, and bread and wine for His
real flesh and blood.” Like Israel, they have placed in
God'’s stead a visible creature which they can touch and
mold to their own image. Thus it is clear to Menno:

From this fountain springs all the hideous idol-
atry practiced with this abomination, such as carrying
the bread in procession, raising it aloft for adoration,
praying to it, offering incense to it, requesting it at
a given place, and paying divine honor and service
to it—things for which there is not a hint either in
letter or in spirit in all the Scriptures.B

There is, therefore, only one right course for those who
are genuinely born again and who are obedient to Christ—
they must shun all seducing and idolatrous preachers in
regard to doctrines, sacraments, and worship.24

Donk and the Eucharist
What was Donk’s position with respect to the Euch-
arist?  Interestingly enough his first writing against
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Menno did not deal with the Lord’s Supper. Hence it is
necessary to look to later ones® for his viewpoint.
Christ is partaken of in the Mass not only in faith, but
in essence (wesentlich); otherwise the apostles, who
could not yet have faith in the broken body (before the
death of Christ), would not have been able to receive the
sacrament.Zb The real presence is the faith of all the
past centuries and of the present church. The sacrifice
of the altar is a figure, as e.g., those under the Old
Covenant, but the truth of the earlier shadows, a truth
now fulfiled.Z Menno says that when the Mass is
changed into a daily sacrifice for sin, Christ's eternal
sacrifice is corrupted and His atonement is undone. Fur-
thermore, "All the Mosaic types and shadows, all the
oracles of the prophets, promises of the angels, and the
whole New Testament, are in this way denied— things
that unanimously point to the one and eternal sacrifice
of Christ.” 25 Donk is sure that the real presence (to be
understood in the words "this is my body” ) is to be taken
only in One sense as does the Roman Catholic Church,
not in hundreds of different ways, as is seen in the inter-
pretations given by the heretics. That the bread and wine
are transformed is not unnatural but supernatural,? and
that Christ actually intended the transformation is shown
clearly in the Gospel accounts by Paul. And then one
notes an interesting comparison. Menno maintains that
to accept the Catholic view of the presence is to arrogate
to man all power in heaven and on earth—in other words,
make God do his bidding. Donk says that to accept the
Reformed view (with which Menno can be classed here),
is to rob Christ of His omnipotence, since it discounts
His power to come down from heaven, thus making man
more powerful than God (according to Calvin man could
bring Christ down through faith). The same charge is
thus made by both, but entirely different presuppositions.
For Donk, Christ through His own power is with His body
in heaven and in the sacrament on earth simultaneously.

That the Eucharist is a sacrifice cannot be denied,
says Donk. It is closely connected with the sacrifice on
the cross. But more than that, it is a special and complete
sacrifice. Just as the offering in the Old Testament was
not completed until the animal had not only been slaugh-
tered but also consumed, whether by the fire or by the
human partakers, even so the sacrifice of Christ was not
completed when He died on the cross, but rather when
His flesh is eaten in the Eucharist. In this way the
Eucharist becomes the completion of the sacrifice on the
cross.— Against this view Menno spoke repeatedly. This
was nothing less than undoing the atonement, and with
such an interpretation Menno had little patience; he used
rather strong statements against this position.3® For Donk
it was clear that the priests, as they celebrated the Mass,
were aiding in man’s salvation.3L

The Meaning of Baptism
Since this raises the question of forgiveness of sins, it
is now in order to look at Donk’s view of baptism. But
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again it will be best to summarize Mennao’s position first.
Menno’s starting point is the Great Commission. It sets
forth the sequence of preach, believe, baptize. Because
children are without understanding and unteachable, bap-
tism is not to be administered to them; to do so is to per-
vert the ordinance of the Lord. The New Testament en-
joins no ceremonies for infants because they do not have
the understanding for them. Christ's command was
taught and practiced by the apostles. Christ’'s example
of baptism, submitting to baptism according to the will
of the Father, was that he might fulfill all righteousness.
If it be argued that this was the way it was at the begin-
ning, but that after the number of Christians increased,
and time passed, children were also included, Menno says
no! They must be able to comprehend what is taking
place. Nor can it be argued, from circumcision, that
children are to be baptized.

To speak to the meaning of baptism, Menno begins
with Paul's teaching. As Christ died and was buried, so
we ought to die unto ourselves and be buried with
Christ in baptism. And this dying must have begun be-
fore baptsm. "For if we have been planted together
in the likeness of his death, we shall also be in the likeness
of his resurrection . . .” Romans 6:5ff. This dying does
not mean moral perfection, "that sin is sensed no longer.’
Rather the Christian dies to sin so that he is no longer
subject to its impure lusts. To bury our sins in baptism
is of little avail unless we also rise with Christ to newness
of life. Children rise to a new life as long as they are
not born of God through faith, and are led into right-
eousness by the Spirit of God. Regeneration comes from
God and His Word, and faith comes from the same
source. Children cannot comprehend the Word and
therefore they are not to be baptized. Against the con-
tention that baptism is a sign of grace, Menno insists
that the sign of grace is Christ Jesus alone.

The refutation of the Pedobaptist arguments by Menno
may be briefly summarized. To the contention that
children must be purified from orginal sin by baptism,
Menno answers: that all men are sinners and wholly de-
praved is certainly true. But sins are not forgiven through
baptism but by Christ— his merits, death and blood
avail here. While man is to believe to appropriate this
unto himself, in the case of innocent children sin is not
imputed for Jesus' sake. Life is promised them not
through any ceremony, but in pure grace, through the
blood of Christ, as he says, "Suffer the little children to
come unto me and forbid them not; for of such is the
kingdom of heaven.”

To the argument that the children of the old covenant
were circumcised and therefore now children ought to be
baptized, Menno says, Abraham was in the Covenant be-
fore he was given the sign of circumcision, and therefore
the covenant does not depend upon the sign. It is not
possible to take Paul's statement about circumcision (Ro-
mans 2:25-29) as justifying infant baptism, for Paul does
not teach that external circumcision is a figure of baptism,

36

but of inner circumcision. The knife with which the in-
ward circumcision is performed is the Word of God.3
Baptism does not regenerate children, nor does it wash
away original sin as is claimed. Nor does it make matters
any better to say that baptism washes away original sin,
not in the sense that it is no more, that it will not be
counted to children as sin. This is an open blasphemy
against Christ and His blood. In a similar way, the argu-
ment which says that Christ cleansed and sanctified the
church with the washing of water by the Word and that
since children belong to the church they must be cleansed
by washing, Viz., baptism, does not hold, for Paul is speak-
ing to those who hear and believe the Word of God.
Equally untenable are the arguments that infants are to
be baptized because of the promise, or that the apostles
baptized whole familes. Promises do not necessitate
baptism, and it cannot be maintained, as the opponents
do, that Christ taught differently about infant baptism
after His death than He did before His death.

One final comment w ill suffice at this point: it is quite
clear that for Menno the important thing is the Word,
example and teaching of Christ and the apostles. What
they did is normative, nay, imperative for the believer.
What they did not do is thereby forbidden.

Infant Baptism

In the first book of his major work on baptism,
Anabaptistiate haereseos confutatio, Donk undertakes to
speak to Menno’s concept of baptism. According to him
Menno maintains that the command to baptize is the
least of all commandments and that it is wrong to say
that sins are forgiven through baptsm. Donk takes
issue with Menno’s statement that the blood of Christ is
the only means of salvation and that the new birth and
the acceptance of men as children of God does not occur
through baptism but prior to baptism through obedient
faith. Menno, says Donk, contradicts himself in that he
sometimes identifies the new birth with the receiving of
the Holy Spirit, sometimes says that the receiving of the
Holy Spirit follows the new birth, and sometimes says
that the receiving of the Holy Spirit occurs at baptism.
Nor can Donk accept Menno's contention that the im-
partation of the Holy Spirit is the assurance of salvation.
Furthermore, Menno's proof that the example of Moses’
rod and the serpent in the wilderness substantiated his
thesis that the new birth is not a result of baptism but of
obedient faith,38 is seen as exactly the opposite— these
Israelites who experienced the power of the rod were
lacking in faith.3t

The second book deals particularly with infant baptism.
Children are subject t0o original sin, and from this only
baptism can cleanse them. Menno's reference to the pas-
sage, "Suffer the little children to come unto me,” is hard-
ly sufficient to prove that their sins are taken care of with-
out baptism. The unknowing faith of children (Unkennt-
nis des Glaubens) is no deterrent for the working of bap-
tism3 and the continuous practice of the church is the
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justification for infant baptism. Christ's words indicate
that children too need to be baptized, and the results of
baptism— the blessings of which children aso may par-
take, even as can adults—are further justification for
children being baptized. Donk’s extended refutations of
the many scriptural arguments against infant baptism
which Menno gives,® point up clearly that the two oper-
ated with different presuppositions. Donk could not
imagine that one could dissociate himself from the church
as Menno did or that the testimonies of the Fathers were
not to be taken at face value. W hile he attempted to argue
also on scriptural grounds, since he was aware that Menno
did not permit the arguments from tradition, his orienta-
tion within the Roman Catholic Church gave him little
room to consider the Mennonite and Reformed emphasis.

It might be interesting to speculate whether Menno
would have changed or reformulated some of his argu-
ments if he could have read Donk’s rebuttal of his posi-
ton. As it was Donk’s first writing against him was
the only one which Menno could have read. The others
appeared after the latter’'s death. Donk was not impressed
with Menno’s approach and accused him of owing much
of his knowledge to Sebastian Franck.3 Certainly Donk
could not have been happy with Franck’s strong invectives
against the Roman Catholic Church.3 When Franck com-
pared the church of his day with the heathen of earlier
times, he saw many parallels—in fact, on occasion he
deemed it better to give heathendom a higher rating than
the Medieval Church.® It must have been painful for
Donk to read in the third part of Franck’s work of
secten in the Roman Church, of “"practices of the Roman
Church against those of the first Church,” or of the
"arrival of idolatry” — kissing the Pope’'s feet, etc.dD
What must all Catholics have thought when they read
Franck’s preface to his Pépstliche Chronik:

Nun wollen wir mit Gott an die geistlich doppel-
weit hin, an den Teueffel, der im mittag schleicht,
an die seuecht und pfeil, die des tags fliegen und
verderben, ja an den verlornen hauffen, der sich
rein und sauber dunckt und doch nit von seinem
unflat gewaschen ist, darunder die Christen einge-
mengt umbfaren wie etlich koerner under einem
hauffen spreuer, wie Loth in Sodoma. . . 4L

Menno certainly knew Roman Catholicism at firsthand,
but it was true that he used illustrations or historical ref-
erences from Franck’'s work to enhance some of his own
descriptions. Undoubtedly, it was also the marked aver-
sion to this degenerated curia which determined to some
extent the strong emphasis on a life of moral uprightness
in Menno’s approach. This calls for a brief consideration
of his concept of the church.

As Menno reflected on his past life, he had to lament
every day which he had spent in the Catholic Church. The
Scriptures had opened his eyes to the deep-seated evils
which had wormed their way into its very foundation
and from the remarks which he inserts here and there in
his writings, he realized how low was the moral life of
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those who were designated as the spiritual guardians of
God's people. But that his eyes were opened to the
message of the Scriptures meant more than just seeing the
evis which were so prevalent. It meant also that there
was a comforting element, for the Scriptures indicated
directives so that the situation could be changed. The ex-
ample of the early church presented a picture of a true
Christian church.

W hile Menno sees the church of Christ having its
beginning before the time of the Lord’s earthly sojourn,
he recognized that the promises have now been fulfilled
in Jesus Christ, and therefore all teachings of the Old and
New Testaments must be understood according to the
sense and intention of Christ and His apostles, all the
more because God the Father has placed only this one
as the foundation-stone of Zion.43 This means further
that church and daily walk (gemeente en leven) must
be according to the Scriptures.43 Attention has been
directed earlier to the central place, the guide and the
norm, which Jesus’ words receive in Menno’s total re-
ligious outlook. It speaks to the matter of the nature
of the church—composed of those who have been born
again through faith in Christ and whose desire it now is
to walk according to the Lord's spirit, word and ex-
ample.44 The teachings of this fellowship are derived
from the Gospel of Christ— obedience to the Word of
God, unfeigned brotherly love, a ready testimony for
Christ, the scriptural use of the Lord’s Supper and the
wilingness to suffer for Christ, a suffering that will in-
evitably come./6 W hile Menno can still draw for illus-
trations from history and from the Fathers, these can
no longer be determinative for faith in any sense of the
word. Now tradition definitely takes a lesser place, and
the example of the apostolic church is the guide for
belief and action.

The New Birth and Baptism

In the practical application of this concept, there are
a number of radical departures from that of the Catholic
Church. To begin with Menno insists on the new birth—
the conversion of sinful man who stands condemned be-
fore God—to make for a relationship of acceptance with
God. Taking John 3:35 seriously he believes that none
can enter the Kingdom of God except he be born again.
This is central in the proclamation of the Gospel, and
this demands a personal response. It is for that reason
that Menno cannot accept the idea that baptism conveys
the new birth.4D When the Word has been preached
and the Word has engendered faith, then the new birth
has become a reality, and hereupon baptism may follow.
Baptism, as seen earlier, is the sign of obedience, com-
manded by Christ, by which the believer testifies that he
believes the Word of the Lord, that he repents of his
former life and conduct, that he desires to rise with
Christ to anew life, and that he believes in the forgiveness
of sins through Jesus Christ.

Membership within the fellowship is thus not inevitable
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as it is in the churches where infant baptism is practiced,
but it depends upon a personal decision. Membership is
voluntary, but for the believer it is not optional. The one
who casts in his lot with Christ accepts His commands
and His practices for his own life. But there is more.
Each one who joins this fellowship is now duty-bound
to live up to its standards— standards which are set by
Christ Himself. It is not a matter of all having been
done when the initial step of entrance has been taken. To
fail to live according to the Spirit, Word and precepts of
the Master is to incur the censure of the brotherhood, a
brotherhood whose duty it is to admonish, reprimand,
and if necessary excommunicate those who do not evi-
dence the fruits of their relationship with Christ.

It was at this point that the Catholic Church was so
severely criticized. Donk saw Menno's point only too
well, and in some of his writings he endeavored to speak
for the *fruits’ of the Roman Church. Already in the one
on the Eucharist he spoke to the accusation which had
been made that the Roman Church had fallen.7 More
specifically he wrote Die Vruchten der ecclesie Christi . . .
in which he sought to depict how Catholic Christianity
was spreading throughout the world. Mention is made
of the work of the different Orders: Jesuits, Francis-
cans, etc.,, and citations are given from missionaries and
converted Christians about the ivonderlicke wonderhey-
den done through God's grace.&8 Following this came
his work Van die ivarachtighe ghemeynte Christi . . .,
an apology for the Roman Catholic Church. Donk stated
that here he was not so much concerned to refute the
opponents, as to set forth clearly the essence of the
church. If people had this knowledge, they would not be
tempted to turn to the teachings of others. Donk con-
tends that true faith is to be found only in the true
church, the church visible in the Roman Catholic struc-
ture. He argues for excommunication, for the fact that
the church alone may interpret the Scriptures, the heretics
are to be dealt with by civil powers and that justifiably
so, and that the teaching office of the church is infalli-
ble.’/d To the problem of immortality and the charges
brought against the Catholic Church because of this, he
devotes an entire section dealing with the holiness of the
church, and how one must understand this word.5

According to Ruetten, Donk’s use of the Scripture
(extensive because his opponents would not accept any
other authority—not even the Church Fathers) was not
aways commendable. Thus, €.g., the passage "My house
shall be called a house of prayer,” is seen as a justifica-
tion for the sacrificial character of the Eucharist. Ruetten
cannot censure Donk for this, however, because the cur-
rent practice of the opponents was so very similar. Tike
Menno, Donk often did little more than present "proof-
texts” and his discussions are most tedious to read.8

It becomes evident that Donk and Menno were far
apart in their religious positions. For Menno to question
not only a number of the tenets of the Catholic Church,
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but to call into question its very structure, was an action
which could not be tolerated. Donk often refers to the
Neuerer, a term which includes Mennonites, Futherans
and/or Reformed, depending on the opponents to which
he was directing himself at the moment. All alike are
dangerous to the Roman Catholic position and thus
guilty of heresy. There were here positions irreconcilable
with the "true faith” of the Catholic Church.

Menno’s evaluation of the Roman Catholic position
was just as critical, and he concluded of the church from
which the grace of God had rescued him that its teach-
ings were diametrically opposed to the Scriptures. Fur-
thermore, since the Catholics in effect negated the atone-
ment of Christ with their celebration of the Mass and
infant baptism, the indictment against them was most

severe. Both on the matter of authority and on the
matter of soteriology, Roman Catholicism stood con-
demned. W hile there were minor issues which neces-

sarily became problems also, basically these two con-
stituted the points of difference; that the character of
the church was then also seen as vastly different by the
Catholics on the one hand and Menno on the other is
readily apparent.
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Some Rembrandts in America. John F. Arnold Dyck at Seventy. Gerhard Wines.
Schmidt, Oc 56, 155. Apr 59,
Tine Honig—A Dutch Mennonite Artist. Arnold Dyck, ein Blick auf sein Schaffen.
Cor Dik. Ja 58, Kurt Kauenhoven, Apr ’

. Unruh—heimgegangen. J. B.
‘Wiens. Ja ’60,
B. H. Unruh—Theologian and States-
Ja ’60, 3.

Cornelius K'rahn. Oc

Trends in Art Educatlon Lena Waltner.
Ju ’57, 104.

ASSOCIATED MENNONITE BIBLICAL

SEMINARIES

(See also Seminaries)

man. Johannes Harder.
Bernhard Harder.

Associated Mennonite Biblical Semina- B|o ra h|ca| Sketch of Benjamin H. Un-
ries. Erland Waltner. Apr gi] pCornellus Krahn. JaJ,60
AUSBUND D. W. Friesen and His Life Work.
Ausbund. Joh. P. Classen. Ju ’57, 115. Frank H. Ju 56,

Early German Anabaptist Hymn BOOE?_

E
Dirk Philips. pe/vnlram Keeney Apr 58,
Rosella Reimer Duerksen. ‘Apr ’57 70.

Editions of the_ Ausbund. Joh. P. Clas- Ein Grosser unseres Volkes (Unruh, B.
sen. Ja 47. H. Enns. Ja

Historic Melody. Walter H. Hohmann. Elmer Ellsworth Schultz Johnson. J.
Ju ’60, 107. Maurice Hohlfeld. Ju ’60, 118.

AUSTRIA

Anabaptism in the

Inn Valley. Robert
Friedmann. Ju_ ’60, 109.
Century of the Refugee. John H. Hersh-
barger. Ju ’57, 116.
Church in

Fifty Years of Public Service. P. C. Hie-
’59  105.
Flerscher

bert. Ju
Fredrik_ Cornelis (1868-1929).
Ida Erne-Fleischer. Ju 133.

From the U.S.A. to RUSSIa—Johannes D.

Mennonite Austria. Ernst Dyck. Cornelius Dyck. Apr 56, 80.
Wyes. Ja ’58, 9. Great Evangelist, "Educator and Poet
Mennonites in Austria. Ferdinand Muller. Bernhard Harder. ~ Comnelius  Krahn.
ou %0, U2 | Re ber Grandmother. Elizabeth K
AVON. South Dakota emember Grandmother. izabe .
Wedel. Oc ’60, 172.
Storg’ko"t;t“f "A?“QSQ;SS J%t fAyon, South In the 6C£:1I2|5forn|a Gold Rush. C. J. Dyck.
B Jacob A. Schowalter (1879-1953). Robert
Schrdg. Apr ’'57, 64.
BACHMANN, Em K. John Samuel Coffman: His Life and
Bubendieb. Ju ’57 131. Work. John S. Umble. Ju ’59, 110.
My Guardian Angel. Apr °57, 71. Mem Besuch bei Ohm Benjamm (Unruh,

BAPTISTS H.). Arnold Dyck. Ja

Bernhard Harder’s Critique of the Ba MYN First Day S America. Gerhard
tists and Mennonrte rethren. iens. Apr
Toews. Oc ’59, OI'}\‘m fBi:\dnjaJmH] 0(Unruh, B. H.). N. J.
BAFf.'GEN Bernhard , one. ‘of the. - Last (Unruh, B. H.). N.
Christian Community Is Born. Ja ’56, 13. orK||assenA Jab’60, 4 c : Wi
BARGEN, Peter F. eila ugsburger omp’on ilson
Coming of the Mennonites to Alberta. Martindale Compton. 56. 176.
Apr 56, 83. Portrait of a Prophet (John Holdeman).
Mennonite Land Settlement Policies. Inez Unruh. Ju
Oc '60, 187. Recollectrons of Oterla Atprgsburger
BARTEL, Otto gotntrptono 5l%/lrsl.79 Rolophe insinger
; . , etter. Oc ’56, .
O(ll%(s)eey of a Mennonite Family. Oc 56, B'KA(EL Jamvss Wh o s 122
usic in Worship. Ju
BAI\DRC’)E\'I\IED’BEFOEOF\I/C? Drawings of the Ana-  Recent American Church “Architecture.
baptists, Irvin B "Horst. Ja 60, 18 BIX‘l]EL 5;vhy”|
Bal_s||c vl\B/e |<'ev|se”ou|ztere Do%tc’ Menrlonrtes The Organ in Church Design. Ju ’58, 131.

BECKER, Lawrence F. BLUFFTON, Ohio

Service Preparation of the Church. Ju Farming and Industry in the Bluffton-
’58, 116. Pandora Area. Howard Raid. Apr ’56,

BENDER, Harold S. . . 53.

First Mennonite Minister in America. S°esr§eslsf(§°m Centennial Conference. Oc

Oc '58, 174.
Goshen College Biblical Seminary. Apr Schsweltzer Tag. Howard Raid. Apr ’56,
’59, 69.
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SW|ss Mennonites Come to Bluffton and
Pandora, Ohio. Delbert Grdatz. Oc ’60
165.

BLUFETON COLLEG
Bluffton College—Chlld
Wi illiam Keeney. Apr ’56, 58.
Witmarsum Theological Semmary P. E.
Whltmer Apr 59, 65
BOESE, J. A i
Story of the Mennonites at Avon. South
Dakota. Ja ’60, 39.

BOLIVIA .
Visit to the Mennonites in Bolivia. J.
Winfield Fretz. Ja ’60,13.

BOOKS IN REVIEW
Acts and the Apostles.

and Servant.

Wi illiam Barclay.

Ja ’58,

Das aktuelle Lexikon. Gitersloh: G. Ber-
telsmann. Ja ’58, 48 .

Albert Schweitzer. The Story of His
Life. Jean Pierhai. Ja ’58, 48.

Allem m|t dem Meister. Jakob Kroeker.

Alpha and the Omega. ~A Restatement
of the Christian Hope in Christ’s Com-
ing.. Paul Erb. Oc 56, 192.

American Protestantism: An Appraisal.
Valentine Parker. Apr ’57, 94.

Rice and Steinmetz. Ju ’57,

Amlsh Year.

Anabaptrst View of the Church. Franklin
H. Littell. Ja ’60, 46.

Antholo y of German Poetry. Jethro
Bithell. r ’58,

Apocalypse oday Thomas F. Torrance.
Ju '60, 143.

Apostolic ~ Fathers. Edited by J. B.
Lightfoot. Ja ’58, 48.

Art and the Reformation. G. G. Coulton.

Ja ’59, 48.
Art und Brauch
Franz Lepp. A{J
Autob|ogré)hy 0 Peter Cartwnght Ed-
ited harles L. Wallis. Apr ’57, 94.
Basic Pl|story in Lutheranism
ca, Abel Ross Wentz. Ja ’58,
Begrnn|n1g German in Grade Three M.
e

im Lahde ob der Enns.

|n Amerl—

acher’s Guide. Ja ’59, 48.
Bqumnmgs of Quakerism. William C.
Braithwaite. Ja 60, i
Brﬂz Atlas. Emil G. Kraelmg. Ju 57,

Bibliographie de la Reforme 1450-1648.

Le|den Netherlands: E. J. Brill. Ju
Bo‘ok qf Revelation. Thomas S. Kepler.
Bri58ge19|s Love. Hans A. De Boer. Oc
Brugder in Christo. Fritz Blanke. Oc ’56,
Canon and_ Principal Versions of the

Bible. Elmer . Flack, Bruce M.

Metzger and others. Ja '60, 48,

Challenge of Christian Stewardshrp Milo
Kauffman. Oc ’56, 191.
Changrng Conceptions  of Orrgmal Sin.
Shelton Smith, Ju 60,

Chaos of Cults. Jan Karel van ‘Baalen.
’58, 47.

Apr
59, 94.
Christ in the New Testament. Charles
M, Laymon. Ja ’60, 48.
Christian_and His America. Gerald Ken-

Cherokee Run. Barbara Smucker.

nedy. Oc ’57, 157. .
Chritian Eschatolo y and Social
Thought. Ray C. Petry. Apr ’57, 94

Chr|7st|f[{14 Ethics. Georgia Harkness. Ju
Christian Nurture of Children. Alta Mae
’56, 192.

Erb, Oc

Christian Parents’ Baby Book. Alta Mae
Erb. Oc ’56, 19

Christian Perfection and American Meth-
odism. John L. Peters. AéJ ’57,

Christian Personal Ethics. arl F. H
Henry. Ja ’58, 48.

Ch]rlst|ah T3eacher Perry D. LeFevre.
U

Christian Tradition and the Unity _We
Seek. Albert C. Outler. Ju ’60, 139.

Christian Unity in North America. J.
Robert Nelson, ed. Ju ’60, 139.

Christianity and the Asian_Revolution.
Rajah B. Manikam, ed. Oc ’57, 172.

Christianity and the State in the Light
of History. T. M. Parker. Apr ’57, 94.

Christology of the New Testament. Oscar
Cullmann. Ju ’60, 142.

ChUéch Redemptlve Howard Grimes. Ju
’ 144.
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in the New Testament Period.
Adolf Schlatter. ’60, 48.
Communication of the Christian Faith.
Hendrick Kraemer. ’57, 95,
Communist Chrrstran Encounter !g East

Communist Party of the Soviet Union.
Boris Meissner. ’60, 138.

Comprehensive Program of Church Mu-

.. L. Whittlesev. Ja

Co- operatlon without Compromrse James
DeForest Murch. Ju 139.

CrX of the Heart. Hertha Pauli. Ja ’60,

Culture and Mental Disdorders.
parative Study
other_ Populations.

f the Hutterites and

Staatsm ann und Prophet

Dawn of World Redemptron
of Salvation in the OIld

Emil Oberholzer.

Italeinische Haeretrker
patrenarssance (translated by W
Ju ’58, 144.

6.
Delrnquent Saints.
57, 94.

Delio Cantimori,

Deutsche Sprache im Ausland
der Volkervserkggr als sprachlrche Auf-
r .

Deutsche Sprache im Ausland.

Die Verbreltun der deutschen Sprache

ranz Thierfelder.

Deutsches Lesebuch. Vol,

Fredrick A. Norwood. Ja
Devotrons and Prayers of Johann Arndt.

st of the Krasnyi Arkhiv.
31- 10% gsomplled by Leona

Drsp'ensatronallsm
Dosltoevsky Nicholas Berdyaev Apr '58,
Dutch Cookbook.l

Early Church. in Early Chris-

% and Theology Oscar Cull-

Earliest Chrlstranrty A History of the
Johannes Weiss.

Movement and the Faithful
John Howard Yoder. ’60,

Emfuhrung des Kirchengesangs

Zurcher ‘Kirche nach der Reformation.
Hannes Reimann.

60, 141.
Encyclopedia for Church Grou Leaders.

Encdyclopedra of Moral% Vergrllus Ferm,
58, 48.

En |ISh Versrons

Enj oy Your Chrldren Lucille E. Hein.
'60, 142.

Europalsche Drama. Geist und Kultur

|m Spregel des Theaters.
Apr 58, 93.

European Orrgrns of the Brethren.
translated by

Evangelrsc es Sozm[{éexrkon

Evangellsm for Tom'lo4rL{OW Charles

EX|stent|aI|st Theology John Macquar-
1e. Apr 57, 93.

, ,Hope and Love.

H. H. Rowley.

Farmer_Gives Thanks. Samuel R. Guard.
Ju 57, 143

57, 94.
Falrth of Israel.

prstle General of Peter. Alan M.
’60, 144.

Frrst Frurts of a Poet. Elmer F. Suder-
Ju ’60, 130.

erty Years of M. B Missions.
H. 93.

JANUARY

Following Christ in Our Work. J. Law-
rence Burkholder. Ju ’60, 140.

Free Church. Franklin Littell. Apr ’58,
94. Ja '60, 46.

From Here to the Pinnacles. Elizabeth
A. Schroeder. Apr ’57, .
Finfundzwanzig Jahre der Mennoniti-
schen An3|e Iun zu Nord Kildonan
1928-53. Ja

500 Jahre Plattdeutsch in Grerfswald.
Hans-Friedrich Rosenfeld. A 58, 3.
Galax% of Salnts Herbert F. tevenson

Galerie de Dresde 120 chef-d’oeuvre XVe
au VILLe siecle. Wolfgang Balzer.
Apr ’58, 92.

General Hrstor of Music. Charles Bur-
ney. Ju ’59 4.

German Culture in America. Philosophi-
cal and Literary Influences 1600-1900.
Henry A. Pochmann. Apr '57, 92.

German Language Press in America.
Carl Wittke. Apr '57, 92.

Gesangbuch der Mennoniten Briderge-
meinde. W|nn|peg Manitoba: Chris-
tian Press, Apr

Geschichte der Deutschen Ostsiedlun
in der Neuzeit. Walter Kuhn. Ju ’59,

Geschichte der Evangelischen im Pose-
ner Lande. Arthur Rhode. Ja ’60, 47.
Geschichte der Mennoniten-Briuderge-
rrégmge 1860-1954. A. H. Unruh. Apr

Geschichte der landwirtschaftlichen Zu-
sammenschlisse der Sprachdeutschen
in Ubersee. Dr. Heinz Kloss. Apr ’58,

Geschichte der Protestantism in Oster-
reich. Grete Mecenseffy. Apr ’58, 92.

Geschichte Ostund Westpreussens Bru-
no Schumacher. 60, 47.

Gegghlgﬁrten von Jesus Mary Royer. Apr

Goshen College 1894-1954; A Venture in
Christian Hrgher Education. John Syl-
vanus Umble. Apr '56, 92.

Gospel from the Mount. John Wick Bow-
816an and Roland W. Trapp. Apr ’58,

qugellﬁf Truth. Kendrick Grobei. Ju
G%tltes Gaben. Katherine Royer. Apr ’56,

Growth of Foreign Missions in the Men-
nonite Brethren Church. Gerhard Wil-
helm Peters. Apr ’5

Gr%ategi Life. Frank C. Laubach. Apr

Guide to Research in Russian History.
Charles Morely. AP 93.
Hamburgs Grdnlandfahrt auf Walfisch-
fang "und Robbenschlag vom 17-19
Jahrhundert. Wanda Oasau, Ja ’56, 17.
Hannah Penn and the Proprretorshrp of
Pennsylvania. Sophia Hutchinson Drin-
ker. Ju °59, 143.
Henrys F%gd Sea. Barbara C. Smucker.

Hrstorre Germantown, From the Found-
ing to the Early Part of the Nine-
teénth Century. Harry M. Tibkcom
and others. Ju™’57, 144.

Historic Kansas. A Centenary Sketch-
book. Margaret Whittemore. Ja ’56,
Historical Foundatron and Its Treasures.
Thomas High Spence, Jr. Ja .
Hlﬁgry of Israel. John Bright. Ju 60,

History of Mennonites in Virginia, 1727-
1900. Vol. I. Harry Anthony Brunk.
Ja ’60, 46.

History of Soviet Russia. Georg von
Rauch. Ju 138.

History of the "Pennsylvania Mennonite
‘(]:hurlch Arg Kansas. Emma King Risser.

Hymn Tune Names. Robert Guy Mec-
Cutchen. Ja '58, 47.

I Believe in Jesus Christ. Walter Rus-
sell Bowie, Ju ’5, 144,

| Believe in Immortalit John Suther-
land Bonnell. Ju ’59, .

| Must See_Switzerland. ira D. Landis.
Apr ’58, 96.

In den Steppen Slblrrens Gerhard Fast
and others. Ja ’58, 46.

In Search of Utopia. The Mennonites in
Manitoba. _D. . Friesen and Sons.
Apr 56, 95.

Independent Stud% Program in the
United States obert . Bonthius;
F. James Davis and J. Garber Dru-
shal. Ju ’58, 144.

Inspired Letters
k C. Laubach Apr 57
Introductron to Russian Hleséor

the 8Apocrypha

Introduction to the Paullne E
Edmond Hiebert. ’58,
Fedor Sommer.
Jahrbuch fur Liturgik und H
Konrad Amelin,
Eerdlnand Muller

fe. Hans Fischer.

inside back cover.

anese Are lee That. Ichiro Kawaski.

inside back cover.

" Der Prophet tiefster Innerlich-

Seelenfihrung.
Jakob Kroeker.

Jeremiah, Prophet of Courage and Hope
J. Philli ’59,

Jesus and His Comlng

'60, 143.

Jesus and Human Conflict.

Edwin McNeill

Jews from Cyrus to Herod. Norman H.
Sm 57, 95.

Kansas Doctor,

Thomas Neville Bonner.

A Century of Ploneerlgng
Koop enn Bua en Dretschlaund Arnold

Franklin H Littell.

and Frank Gaynor,

leerty and Reformation in the Puritan
Wi illiam Haller.

94,
Liebet und Lobet Gott
d 59
The Netherlands

Lyrik. Joost van

Life in Europe
Groot van Embden.
Life and Times
Alice K. Gingerich.
Love and Justice. Reinhold Niebuhr.

Man’s Capacrty
W. Eaton and Albert
56, 32.

Wernberg-Moller.
Meanlng of Paul for Today. C. H. Dodd.

to 'Reproduce.

Mennonitische

Mennonlte Brethren Churches of N. A
. pr '56, 94.
Mrnd of Mé)gdern Russia. Hans Kohn,
Ministerial Ethlcs and Etrquette Noland
9, 143,

Richard_ Nieburh
57, 177.

Modern Arch|eves Principles and Tech-

Schellenberg Apr

Moscow and the Ukralgg
New Netherland,
'57, 92.

}9’18-1953. Ba-

in Unlted States and Canada
789-1956. Henry H. Lucas. Apr ’
niederlandische
srsch russlandischen Mennoniten In Eu-

nrederlandlsch nlederdeutchen
der mennonitischen Ostwan-
derungen im 16. 18. und 19. Jahrhun-
d B. H. Unruh. Apr ’56

Not by Bread Alone. Vladimir Dudintsev.

New Lrght on Martin Luther,
Authentic Account of the Luther Film
f 19 58, 191.

Old Dutch Bur Ground of Sle epy



Old Master Drawings at Chatsworth.
Reproductlons of Thirty of the Draw-
’y Rembrandt van Rijn, 1606-

16 9 rancis Thompson. Ju  ’59,
Organ _in Church Design. Phyllis B|xe|

Ju ’58, 131.
Origin and Transmission of the
Testament. L. D. Twilley. Ja_ ’59, 48.
Oxford Dictionar of the Christian
Church. . Cross, ed. Apr ’58, 92.
PaReant of South American
nne Merriman Peck. Ju '60,
Parables. Gerald Kennedy. g\u
pr

ParaguaP/ George Pandle.
ity in a Communal Society. ‘Bert

Persona
Kaplan and Thomas F. A. Plaut. Apr
of Paul.

History.
139. Y

Philemon Among the Letters
John Knox. Ju 60,

Pictorial History of Protestantism. A
Panoramic View of Western Europe
and the U. S. Vergilius Ferm. Apr
'58, 92. .

Practitioner in Physick. A bio rag
of Abraham Wagner. Andrew er-
ky. Apr ’56, 92.

Prayers of Suzanna Wesley. Edited and
arr. by W. L. Doughty. Ju ’57, 144.

Presbyterian Enterprlse Sources  of

American Presbyterian H|story Mau-
rice A. Armstrong. Apr.. 57, 94
Primitive Chrlstlanlty |n |ts Contempo-
rgry Setting. Rudolf Bultmann. Ja 60,
4

Protestant and Politics. William Lee
Miller. Ju '60, 140.

Puritanism in Old and New England.
Alan S|mpson ANp 94.

Pursuit of |IIenn|um Norman
Cohn. Ja

0 8.
Quakers in the Modern World. William
Comfort. Apr. 5
Quest for Church Un|ty Matthew Spin-

ka. Ju 60, 140.

Questioning Child and Religion. Edith
F. Hunter. Ju ’58, 144.

Rauschenbusch Reader. Benson Y. Lan-
dis. Apr ’58, 95

Recovery of the Anaba tist Vision. Guy
. Hershberger, ed. Apr

Religion and the Christian Faith. Hen-
drik Kraemer. Ja ’

Report on the Soviet Union in 1956. A
ymposium of the Institutes for the

Study of the USSR. Apr ’57, 93.

Research in American Genealogy E.
Kay Kirkham. Apr ’57, 95.
ReAs\ponsmlegSChrlstlan. Victor Obenhaus.
r’ .
Revglt of Martin Luther Robert Hern-
don Fife. Ja ’58,

Riddle of Roman Catholmsm Jaroslav
Pellikan. Ja ’60, 48.

Russia and the Soviet Union. Warren B.
Walsh. Ju 60,

138.
Ru55|an Revolution. Alan Moorehead. Ju
Sa s, N. C. Stepanoff. Ju
Saf/ it in German. L. J. Cohen. Ju ’58,

It Il’l Russian.

Schr|fttum Uber das Deutschtum in
Russland. E|ne B|bl|ograph|e. Dr. Karl
Stumpp. ’5 i .

Seeld Lrom 5the Ul(rame Katherine Nick-
e

Segrege?tlon and the Bible. Everett Til-
son. Apr ’60, 96.

Selected Letters by John Wesley. Fred-
erick C. Gill, ed. Ju ’57, 144

Serial Publlcatlons of the Soviet Union,

1939-1951. Compiled by Rudolph Smits.
Apr ’58, 93.
Social Respon5|b|l|t|es of Qrganized La-
bor. John A Apr ’
The Sociology of Mennonlte Evangelism.
ohn A. Hostetler. Apr °57, 91.
Soldlers of the Word. John M. Gibson.
’60, 143.

Some Publications on Anabaptist- Menno-

gltes 1955. Cornelius Krahn. Ja X
SO\ébet 3C8|V|I|zat|on Corliss Lamont. Ju
Soviet Union After Stalin. Helene and

Pierre Lazareff. Ju ’60, 138.
Story of Bethei College. Peter J. Wedel.

Apr ’56, 95

Story of Stewardship in U.S.A.
Geéorge A. E. Salstrand. Apr 57, 94.
Strangeness of the Church. Daniel Jen-
kins. Oc ’57, 188.

Stride Toward Freedom. Martin Luther
King, Jr. Ja ’59, 47.

42

Studies in Church Discipline.

Maynard BU(ILDING TRENDS

Shelly, ed. Oc ’ See also Architectur i
Stud gf old TestamentTheology Today. Mennonite Church Archltecture. Cor-
dyward J. Young. Ju 60, nelius Krahn. Ja ’57, 19.
Study of the Bible in the Mlddle Ages. BULLER, Harold W.
Beryl Smalley. Apr °58, 96. Challenge of a New Church. Jan. ’57, 4.
Surge” of Pletg in America. A. Roy Eck- When Love Stepped Down. Ja ’56, 3
hardt. Ju °59, 144; Ju ’60, 141. BUSINESS
Survey of the Old and New Testaments. “Farming and Industry in_ the Bluffton-
Russell Bradley Jones. Apr °S8, Pandora Area. Howard Raid. Apr 56, 53.
Tl}|rty JYe%rsha“ at&htovtégr Slave W"‘ D "W Friesen Cand- His . Life Work.
iam J. Schne r
Toward a Christian PFI?tllosophy of High- Frank H. Epp. Ju ’56, 118.
er Education. John Paul von Gruenin-
n, ed. Ju ’60, 142. Cc

Tr?umph of the Crucified. A Survey of
Historical Revelat|on in the New Tes-

tament. Oc ’5
Und die Blbel hat doch recht. Werner
Keller. Ju ’60,
Ukrainian Nationalism, 19391945 John

A Armstrong. Apr )
Understandmg5 the B|b|e Fred J. Den-
beaux. Ju_ "59,

Understanding Your Parents. Ernest G.
Osborne. Ju ’57, 144 X
Unknown Sayings by Jesus. Joachim

Jeremias. Ja 59, 48.
Unterwegs Notiert. Hans A. de Boer.

Oc ’58, 191.

Use of Audio-Visuals in the Church. Os-
car J. Rumpf. Ja ’59. 48.

Verzamelmg van Mr. dir. P. van Eeg-
hen. Nederlandse en Buitenlandse Te-
kenigen. L. C. J. Frerichs. Ju ’59, 144

Von der Freiheit der Kirche. Franklin
H. Littell. Apr ’58, 94; Ja ’60. 46.

Was Ggott fir uns tut. Dora Lichti. Apr

Way of the Cross in Human Relations.
Guy Franklin Hershberger, Ja ’

Weltweite Bruderschaft. Ein mennoniti-
sches Geschichtenbuch. Horst Penner.

Apr

Western 'Asceticism.  Owen Chadwick.
Ju ’60, 141.

Westllche uellen des Russischen Stun-
dismus. aldemar Gutsche. Apr '57,

W hat They Believe. Edwin Covington. Ja

’58.
Wie das Werk begann. Entstehung der

deutschen Baptistengemeinden. Rudolf
Donat. Oc 91. )

W|tness of William Penn. Frederick B.
Tolles and E. Gordon Alderfer, ed.
Ja ’60. 47.

With “Koop enn Bua” on a Journey.
Victor Peters. AFp ’59, 88.

ertlngs for the eI| ious Market. Ro-
land "E. Wolseley. .. Ju ’57. 143

Worlds Greatest Rel|g|0n Time Inc.,
1957. Oc ’57, 1

Yearbook of American Churches. Infor-

mation on all the faiths |n the U.S.A.

Benson Y. Landis, ed. pr ’58. 92.

Your Church and You. C. Peters.
Ja ’56. 32.

Youth Hymnary. Lester Hostetler. Apr
57, 91

BOYS’ VILLAGE, Ohio

Helping Delinquent Boys. Ju ’58, 121.

BRAHMS. Johannes

Johannes Brahms and His Mennonite
Fnenldg Elfrieda Franz Hiebert. Oc

BRAZIL

Transplanted W itmarsum. J. S. Postma.
Ja '56. 19.

BPETHREN IN CHRIST .

Our Christian Witness at Hagi. Peter
Willms. Oc ’57, 173.

BRITISH HONDURAS

Leo

From Mexico to British Honduras.
Driedger. Oc ’58. 1960.
BRITISH COLUMBIA
Mennonites in the Fraser Valley. Alfred
Siemens. Ju ’60,
BROADCASTIN

Radio As It Should Be. Frank H. Epp.
Ja 59, 39.

Mennonite Radio Evangelism in Japan.
Don E. Reber. Oc ’57, 178.

BROWN, Frank

kaler Manitoba. Ju ’56, 120.

BUCKWALTER, Ralph

Mennonites in Hokkaldo Oc ’57, 164.

BUILDING

Recent American

Church Architecture.
James W. Bixel. ’57, 31

Ja.

CALIFORN
thheSgallfornla Gold Rush. C. J. Dyck.
a

CANADA .
Altona—From Vlllage to City. Victor
Penner. Ju

Association of Mennonite University Stu-
dents. Reinhard Vogt. Ja ’57, 39.

Coming of the Mennonites to Alberta.
Peter F. Bargen. Apr ’56, 83.

D. W. Friesen and His Life Work. Frank
H. Epp. Ju ’56, 118.

Else Krueger Pursues Art as a Hobby.

Ju ’56,

From Bergthal to Manitoba. Cornelius
Krahn. Apr ’57,

FrU|t Growing in the Niagara Peninsula.
G. N. Harder. Apr ’56, 75.

Hague in Saskatchewan. Margaret Hein-
richs. Ja 58, 1 .

HanueSi?swr Settlement. Leo Driedger.
a 58, 13.

Life in a Mennonite Village. Elizabeth
Peters. Ju ’56, 110. "

Manitoba—A Mosaic of Mennonitism.

J. W. Fretz. Ju ’56, 126.

Manitoba Roundabout.” Victor Peters. Ju
’56, 104.

Mennonite Churches of Altona. Ted Frie-
sen. Ju. ’56, 114.

Mennonite Land Settlement Policies. Pe-
ter F. Bargen. Oc ’60, 187.

Mennonites in the Fraser Valley. Alfred
Siemens. Ju ’60, 102.

Music in the Making. Christena Duerk-

sen. Ja ’59, 17.
New Beginning in Alberta. Rudolf Jan-
ssen. Oc ’56,
Radlosétssgt Should Be. Frank H. Epp.
Religious Education Among Mennonites

|n Manitoba. George Unger. Apr ’47,
Saskatchewan Old Colony Mennonites.

Leo Driedger. Apr ’58, "63.
Stgtnbach ugene and Bruno Derksen.

r
W,ig:;kler,0 Man|toba Frank Brown. Ju
W|nn|peg, Manitoba. J. H. Enns. Ju ’56,
CANADIAN WRITER

W arren

Arnold Dyck as Literary Artist.
Kliewer: Apr '59, 85.
Arnold Dyck at Seventy Gerhard Wiens.
Apr ’59, 80.
CAPITAL PUNISHMENT

When Society Pla s God. George S.
Stoneback. Apr ’60, 87.
CENTENNIAL CONFERENCE
After the Centennial Conference. Esko

Loewen. Oc

158
Buollders for Eternlty Erland Waltner.

’5, 168.
Discussion_Group Method on Conlf5e>6rence

Level. Elmer Ediger. Oc ’59
Herltage Worthy of Our Loyalty Ro-
land Goering. Oc ’59, 160.
Loc;dsh5| "of Christ in a Desperate World.
c
Sc(e)nes frolng the Centennial Conference.
c
“We Are Pilgrims” (Centennial Confer-
ence). J. erbert Fretz. Oc ’59, 153.

CENTENNIAL STUDY_ CONFERENCE
Christian Ugnlty in Faith and Waitness.

Oc ’60,
CHORTITZA, Russia ]
Oak and the Willows. Cornelius Krahn.
Apr 58, 51.

CHRISTIAN SERVICE
(See also Servrce%
ist in a Desperate

Lordshi
World. Elmer Neufeld. Oc. 59,
CHRISTMAS

Christmas Fairy Tale. Waldemar Janzen.
Oc ’60, 170.

MENNONITE LIFE



Peace and Good Will. Jacob Sudermann.
Ja '57, 3.
mCHURCH CONCEPT
Basic Beliefs. of the Dutch Mennonites.
H. . Meihuizen. Oc °56, 184.
Confessmn of Our Day. Henk van Bil-
derbeek. Oc '56, 186.
mCHURCH DISCIPLINE

Anabaptist Church Discipline. Heinz
Janzen. Oc ’56, 187.
CHURCH OF GOD IN CHRIST,
MENNONITE
Portraut2 of a Prophet. Inez Unruh. Ju
lCHURbH AND STATE
Should Mennonites Participate in_Gov-

ernment? Harley J. Stucky. Ja ’59,
mCHURCHES
%See also Congregations and Architecture)
hurch Arch|tecture LeRoy Gréaber. Ju

BqumGg of a College Community Church.

. Kaufman. Ja '57, 6.

Buildin the Lord’s House. Don E.
Smucker. Ja '57, 18.

The Challenge of a New Church. Harold
W. Buller. 57, 4.

Hesston . . . Congregatlon Builds New
y%/7orsll£|p Center. Daniel Kauffman. Ja

mCLAASSEN. Peter
Storg/ of a Mill. Ida Plank Yoder. Ja

CLASSEN Joh. P.
Ausbund. Ju ’57, 115.
Editions of the Ausbund.

COMMUNITY LIFE
See also Agriculture and Con regations)

Ja 57, 47.

hanging ountain Lake. Calvin Rede-
kop. Ju . .

Life in a_Mennonite Village. Elizabeth
Peters. Ju ’56.

Mennonites of Aberdeen, Idaho. F. L.
and Anna Wenger. Ju ’57, 120.
Pasture. Lena Waltner. Ju ’58, 136.
ngeklelr20 Manitoba. Frank Brown. Ju

COMPTON, Wilson Martindale
Oteila Augspurger Compton. Oc ’56, 176.

COMPTON, Oteila Augs&)urger

Ofeila  Augspurger ompton, Wilson
Martindale Compton. Oc 56, 176.
Recollections of Oteila Augspurger
Compton. Mrs. Rodolphe Kinsinger
Petter, Oc ’56. 179.

CONFESSION

A Confession for Our Day. Henk van

Bilderbeek. Oc ’56. 186.
CONGREGATIONS
éSee also Architecture and Churches)
hurch of God in Christ, Mennonite.
Harrv D. Wenger. Ju 59, 122

Early Mountain Lake Churches. J. John
Friesen. Ju ’56, 133. )
Elkhart County. Indiana. Mennonites.

Harold S. Bender. Apr ’59, 71.
First Mennonite Church. McPherson.
John W. Goering, Apr ’58. 67.
Mennonite Churches of Altona. Ted
Friesen. Ju ’'56, 114.
CULTURE

See also Folk Festival, Folklore, Art)
evived Interest in Pennsylvania-German
gsulture John A. Hostetler. Apr ’56,

CURRIER. Alvin C

Lost Chord. Ju ’57 99.

D

DALKE, Dietrich L.

Okla homalsl\élennomte Pioneers at Enid.
DAN 1G

Only Memorg and Monuments. Peter J.

Dyck. Ja 59, 19.

DERKSEN, Eugene and Bruno
Steinbach. Apr’

DIK, Cor

Tine Honig—A Dutch Mennonite Artist.

Ja ’58, 24.

DIRK PHILIPS
D|7r(l)< Philips, William Keeney. Apr ’58,
DISASTER SERVICE
Hay Life of the Great Plains.
wen. Ju ’57,
Kansas Floods of 1951. Harley J. Stucky.
Oc ’56, 172.

Esko Loe-
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DISCIPLESHIP
Biblical Imperative for Discipleship. Ja-
cob J. Enz. Ja ’58, 3.

DISCIPLINE
Anabaptist Church
Janzen. Oc 56, 1
DISCUSSION GROUPS
Discussion Group Method on Conference
Level. Elmer Ediger. Oc ’59, 6.

DISSERTATIONS

Discipline. Heinz

Anabaptism-Mennonitism in  Doctoral
Dissertations. Cornelius Krahn. Apr
; Apr 59, 91; Apr 60, 92.
DONNELLSON, lowa
See also Iowa)
ar Succession at Donnellson, lowa.

Howard Raid. Apr '60, 60
DOOPSGEZINDE
Basic Beliefs of the Dutch Mennonites.
. W. Meihuizen. Oc ’56, 184.
Confession for Our Day. Henk van Bil-
derbeek. Oc ’56, 186.
DRIEDGER. Leo )
Chrlsngln Wi itness in Race Relations. Apr

Frprn Mexico to British Honduras. Oc

Hague-Osier Settlement. Ja '58, 13. i
Sas atchewan Old Colony Mennonites.
Apr
DUERKSEN, Rosella Reime
Dlscoverﬁ/ in Anabaptist Hymnody Ju

Early Dutch
57, 128.

Earl
Ap
DUERKSEN, Christena
Missionary on the Titanic. Ja
Music in the Making. Ja ’59,
DYCK, Arnold
Arnold Dyck at Seventy. Gerhard Wiens.
Apr 59, 80.

W arren

Anabaptist Hymnbooks.

German Anabaptist Hymn Books.
57, 61.

’57, 44.

Arngld Dyck as th%rsary Artist.

Kliewer. Apr '59
Arnold Dyck, ein Blick aud sein Schaf-
fen. Kurt Kauenhoven, Apr '59,
POFP larity of D%cks W ritings. EI|zabeth
eters. "Apr
W ith “Koo enn Bua” on a Journey.
Apr ‘59,
MeBln l_li?’esuch ‘bei Ohm Benjamin (Unruh,
Nicht seine Schuld Ju ’60, 131.
DYCK, C J.
Fro U.S.A. _to Russia—Johannes D.
ck. Apr 56,
In t e California Gold Rush. Jan ’56, 25.
Apr ’59,

Ingéltute of Mennonite Studies.

DYCK, Johannes D.

From U.S.A. to

Dyck. Cornelius J.

In_the_California Gold
Ja 56, 25.

Russia—Johannes D.
Dyck. Apr '56, 80.
ush. C. J. Dyck

DYCK, J. Wilhelm
Mennonites _in
Ju 57, 135.
DYCK, Pe+er J.

Orllal Memory and Monuments. Ja ’59,

Josef Ponton’s Novels.

E

ECUMENICAL Movement
International Christian School in
Ernest E. Miller. Ja '58, 6.

EDIGER, Elmer

India.

Chgésti&ns’s Political Responsibility. Ju
Discussion Group Method on Conference
Level. Oc '59, 156.
What Is Central in Worship? Ja ’57, 28.
EDUCATION
Bluffton College — Child and Servant.

William Keeney. Apr ’56, 58.
Direction in a Chan(_}mg World. Vernon
Neufeld. Oc ’60, 14

Education_for ResponSIblllty John D.
Unruh, Jr. Ju . 125,

Great Evangehst Educator and Poet—
JBer,nhard Harder. Cornelius Krahn.
a .

International Christian School in India.

Ernest E. Miller. Ja ’58, 6.
Religious Education among Mennonites
in” Manitoba. George Unger. Apr ’57,
S6.
Seminario Biblico Menonita. Ernst Har-
der. Apr ’59, 74.

Theological Tra|n|n% among the Menno-
nites.  Cornelius ra Apr ’59, 72.
TrJends in Art Educatlon "Lena Waltner.

Union Biblical Seminary in Yeotmal, In-
dia. S. T. Moyer. Apr ’59. 76.
Wadsmégrth School. Anna Kreider. Apr

EISENBEIS, Walter
Anabagtlst Sources and Research. Apr

ELKHART, Indiana

Assomated Mennonite Biblical Seg%inar-

ies. Erland Waltner. Apr ’

Elkhart, County, Indiana, Mennonltes
Harold S, Bender. Apr 59, 71.

On Tour of the Seminary. Muriel Thies-
sen. Apr ’59, 59.

Story of the Mennonite Biblical Semi-
nary. S. F. Pannabecker AE'r ’59, 62.

V|5|on of the Future. ostetter,
Jr. Apr ’59, 53

ENCYCLOPEDIA

Maynard

The Mennonite Encycloped|a
Shelly. Ju ’57, 138.

ENID, Oklahoma

Oklahoma Mennonite Ploneerslaast Enid.

Diedrich L. Dalke. Oc ’56,
ENNS, J. PL
Ein Grosser unseres Volkes (Unruh, B.
H.) Ja ’60. 11.
Winnipeg, Manitoba, Ju ’56, 112.
ENZ. J.
Bib5I8ica3I Imperative for Discipleship. Ja
ENZ, J. J.
Seminar-

Assocated Mennonite Biblical
ies Libraries, Apr ’59,

EPP, FRANK H.
D. W. Friesen and His Life Work. Ju
’56, 118

Radio As It Should Be. Ja ’59, 39.

ESAU, J. J.
RellslngWorkers after World War I. Ja
EVANGELISM
Great Evangelist, Educator and Poet—
Bserh4a4rd arder. Cornelius Krahn. Ja
John Samuel Coffman. His Life and
Work. John S. Umble. Ju ’59, 110.
EXPANSION . .
Altona—From _Village to City. Victor
Penner. Ju ’56, 116.
F
FAITH
Toward a Faith of Our Children. Mrs.
Emry A. Ruth. Oc ’59, 188.
FARMING

’gSee also Agriculture)
arming and Industry in_the Bluffton-
Pandora Area. Howard Raid. Apr ’56,

FAST Alexander
Rel5|ef8Workers after World War
FAST. H. A
Awakening to Human Need. Oc ’59, 163.
Mennonite Singers on Adventurous Choir
Trip. Ja ’56,” 10.
FAST, Peter
Mennonites on the Move. Ja
FICTION
(See also Arnold Dyck, Short Stories)
Holr?ecommg W arren Kliewer. Ju

N|1c§11t seine Schuld. Arnold Dyck. Ju ’60,
59, 3.

I, Ja

’59, 14.

60,

Yticilpmis
FLAG
Mennomte Flag— Symbol of Unity. S. S.
Smeding. Oc 60, "169.
FLEISCHER, Frederik Cornelis

FLINCK, Govert
Artist Govert Flinck.
Apr °57, 52.

(Simplicity) Ja

Cornelius Krahn.

FLOODS
Kansas Floods of 151. Harley J. Stucky.
Oc ’56, 172.
FLORIDA
Appeal of Florida. Mrs. Myron S. Yoder.
Ju ’57, 106.
Mennonites in Florida. John Umble. Ju
’57, 108.
43



FOLK FESTIVAL

Folk Festival Draws Crowds. Ju ’60,
M%‘lnonlte Folk Festival, 1959. Apr ’59,
FOLKLORE
Low German Proverbs. Warren Kliewer.
Apr 60, 77.
More Low German Children’s Rhymes
Warren Kliewer. Oc ’

Revived Interest in Pennsylvanla “German

CSuIture John A. Hostetler. Apr ’56,
FOLKWAYS
Courtship and Marriage among the Rus-
sian ennonites. Katherine Woelk
van den Haak. Ju ’59, 138.
FRASER Valley
Mennonites in the Fraser Valley. Al-
fred Siemens. Ju 60 102.

FREEMAN, South Dako

What Type of Chuch Archnecture” Le-
Roy Graber. Ju ’59, 102.
FRETZ, J. Herbert
Germantown Anti-Slavery Protest. Oc
58 183. )
“We Are Pilgrims” (Centennial Con-
ference). Oc ’59, 153.
FRETZ, J. Winfield .
Manitoba—a Mosaic of Mennonitism. Ju
’56, 126.
Pr()s%re5§ through Study Conference. Ja
Should Mennonltes Participate in Poli-
tics? Ju 13
Trans- Chaco nghway Ja_’60, 22.
Vl%lot to the Mennonites in Bolivia. Ja
FRIEDMANN, Robe
Arigbaptlsm in the Inn Valley. Ju ’60,
Huotterégn Pottery or Haban Fayences.
c
MOE% About” Habaner Pottery. Ju '59,
FRIESEN, D. W. .
D. W. Friesen and His Life Work.
Frank H. Epp. Ju ’56, 118.
FRIESEN, J. John

Earlg/ Mountain Lake Churches. Ju ’56,

FRIESEN, Ted
Mrﬁ‘nomte Churches of Altona. Ju ’56,
FRIESEN, Heinrich
Music in the Making. Christena Duerk-
sen. Ja ’59, 17.

FUNK, Annie C.

Mlssmnary on the Titanic. Mrs. Chris-
tena Duerksen. Ja ’57, 44.

GEISER, Samu

E|£136alter Handschrlftenband Ju 59,

GERMANTOWN .

Belgmmngs of Germantown. Cornelius
rahn. Oc ’58, 169.

Bi-Centennial of Germantown. Samuel
‘W. Pennypacker. Oc ’58, 181, .

First Mennonite Minister in America.
Harold S. Bender. Oc '58, 174.

Germantown Anti-Slaver Protest. J.

Herbert Fretz. Oc ’58, 183.

Germantown, a Mennonite Gateway. J.
C. Wenger Oc ’58, 175.

Mennonite” Landmarks in Germantown.
William Henry Shelly. Oc ’57. 170.
Pr:cL)err71|sed Land.” Ellis "Gréber. Oc ’58,

GINGERICH, Melvin

Anabaptist Vision in Japan. Oc '57, 189.

Jog7n arl Krehbiel (1811-1886). Apr ’60,

Mennonlte Peace Witness in Japan. Oc

Mennonites in Lee and Davis Counties,
lowa. Apr ’60, 51.

Mennonite Research in Progress. Apr
58, 87; 59, 91; , 92, .

Need for a Peace Witness in the
Orient. Ju 59,

Russian Mennonites React to Their New
Environment. Oc ’60,

GOERING, John W.

First Mennonite Church, McPherson.
Apr '58, 67.
GOERING, Roland R.
Herltage Worthy of Our Loyalty. Oc
’59, 160.

44

Stillen im Lande. Ja 59, 160.
GORTER, S. H. N.

Isaac Blesses Jacob. Apr ’57, 51
GOSHEN, Indiana

Goshen College Biblical Semlnary Har-
old S. Bender. Apr ’59,
GOETTINGEN
W.ith the Mennonites in Gottm en
frieda Franz Hiebert.
GRABER, Ellis
Promised Land. Oc ’58, 167.
GRABER, LeRoy
W hat Tyfe of
’59, “102.

EI—

! Church Architecture?
u
GRATZ, Delbert L.

Background of the Nineteenth Centu
(Sﬁ/vrss Mennonite Immigrants. Apr ’
Swiss Mennonites Come to Bluffton and

Pandora, Ohio. Oc ’60, 165

H

HAAK, Katherine Woelk van den
Courtshlp and Marriage among the Rus-
sian Mennonites. Ju 59, 138.
HAGUE, Saskatchewan

Hague in Saskatchewan. Margaret Hein-

richs. Ja '568, 18. i
HanueSSSIer Settlement. Leo Driedger.
2

f

HARDER, Bernhard (biograph
(Corgellpusy)Krahn

Bernhard Harder. Oc
’59, 181.
Great Evangelist, Educator and Poet—
Bernhard = Harder. Cornelius Krahn.
Ja 58, 44.
HARDER, Ernst
Seminario Biblico Menonita. Apr ’59, 74.

HARDER, G. N.
Fruit Growing in
sula. Apr ’56,
HARDER, Glen and Luetta

the Niagara Penin-

Ocean at Our Door. Apr ’60, 72.

HARDER, Johanne

B. H. Unruh— Theologlan and States-
man. Ja ’60,

HARDER, Leland

Teachmg the Faith of Our Fathers.
Ja 3.

HARMS, Doreen

New Avenues of Service for Women.
Ja ’57,
HARSHBARGER, John H.
Century of the Refugee. Ju ’57, 116.
HEINRICHS, Margaret
Hague in Saskatchewan. Ja ’58, 18.

HERSHBERGER, Gu¥] F.
Mennonite Research in Progress. Apr
’56, 88; Apr ’57, 87.
HESSTON, Kansas
Hesston . Congregation Builds New

Worshlb ‘Center. Daniel Kauffman. Ja
57, 11
HIEBERT, P.
Flf(t))é Years of Public Service. Ju 59,
Re'|5|§f 8Workers after World War 1. Ja

HIEBERT, Elfrieda Franz .
With the Mennonites in Goettingen. Apr

’56,
HINDORF, Heinz i
Oak and the Willows. Cornelius Krahn.
Apr ’58, 51
HOBBY

Else Krueger Pursues Art as a Hobby.
Ju ’56, 102.

HOHLFELD, J.
Elmer
HOHMANN Walter H.
Disputed Authorshg)
Hymn. Oc ’60, 18
Historic Melody. Ju ’60, 107.

HOKKAIDO, Japan

Maurice

%Ilsworth Schultz Johnson. Ju

of an Anabaptist

Mennonites in Hokkaido. Ralph E. Buck-
waiter. Oc ’57, 164.

There Are These Facets. Ruth Ressler.
Oc ’57,

HOLDEMAN. John

Portrait of a Prophet. Inez Unruh. Ju
’ 3.

HOMEMAKING
Homemaking—a

Challenging Vocation.

Wilma Toews. Oc ’56, 163.
HOMES for the Aged
Establishing a for
Victor Sawatzky Ja '58 42.
HONIG, Tine
Tine Honig—A Dutch Mennonite Artist.
Cor Dik. Ja ’58, 24.

the Aged.

HORST, Irvin B.

Doove Barend Drawings of the Anabap-
tists. Ja ’60,

RelTbrandt Knew Mennonites. Oc 56,

HOSTETLER, John A.

Revived Interest in Pennsylvania-Ger-
man Culture. Apr ’56, 65.

HOSTETTER, C. N., Jr.

Vision of the Future.

HUTTERITES

Ein alter Handschriftenband.
Geiser. Ju ’59. 136.

Discovery in Anabaptist Hymnody. Ro-
sella. Reimer Duerksen. Ju ’59, 132

Hutterian Pottery or Haban Fayences.
Robert Friedmann. Oc ’58, 147.

HYMNOLOGY

Ausbund. Joh. P. Classen. Ju

Dlscove% in Anabaptist Hymnody. Ro-
sella Reimer Duerksen. Ju 59, 132

Dlsputed Authorship of an Anabaptlst
Hymn. Walter H. Hohmann. Oc 60,

H. Hohmann.

Apr 59, 53.

Samuel

57, 115.

185.
Historic Melody. Walter
Ju ’60, 107, .
Ein alter Handschriftenband.
Geiser. Ju ’59, 136.
Early Dutch Anabaptist Hymnbooks.
Rosella Reimer Duerksen. Ju ’57, 128.
Early German Anabaptist Hymn Books.
Rosella Reimer Duerksen. ‘Apr '57, 61.
Samuel Geiser Copies an Old Hymnbook
Cornelius Krahn. Ju ’59,

Samuel

IDAHO |
Mennonites of Aberdeen Idaho. F. L.
and Anna Wenger. Ju ’57, 120.

IND EX—1946-55

Ten Ye3ars of MENNONITE LIFE. Ja

INDIA

From wunder the Mango Trees. Dwight
Platt. Ju ’60,

International Christian School in India.
Ernest E. Miller. Ja ’58, 6.

Union Biblical Semlnar in _ Yeotmal,
India. S. T. Moyer. pr °59, 76.

INDIAN Relics
From gh7e Rodolphe Petter Collection. Ja
INDONESIA ,
Mennonite Churches in
bert Shenk. Oc ’60,
INDUSTRY
(See also Agriculture)
Farming and Industry in the Bluffton-
Pandora Area. Howard Raid. Apr ’56,

53.
Mennonites and Whaling. Ja ’56, 17.
Storg/ 2of a Mill. 1da Plank Yoder. Ja
’56, 21.

Indonesia. Wil-

IOWA
Donnellson Migrations Analyzed. How-
ard Raid. Apr ’60,
Early Years at West Point, lowa. John
C. Krehbiel. Apr ’60, 53.
Farm Successwn at Donnellson lowa.
Howard Raid. 60.
John Carl Krehblel ngll 1886). Melvin
Gingerich. Apr ’
Mennonites in Lee and Davis Counties,

lowa. Melvin Gingerich. 51,
JANSSEN, Rudolf,
New Beginning in Alberta. Oc 56, 182.

JANTZEN, Carl R

Apr 60,

Ye Have Done it Unto Me. Ja ’57, 35.
JANZEN, Heinz o
Anlabaptlst Church Discipline. Oc 56,
JANZEN, J. H.

Peace on the Molotschna. Ja ’56, 6.
Plautdietsch. Apr ’58, 66
JANZEN, Waldemar

Christmas Fairy Tale. Oc ’60, 170.
JAPAN

Anabaptist Vision in Japan. Melvin Gin-

gerich. Oc ’57, 189.

MENNONITE LIFE



Challenge of Japan. Verney Unruh. Oc
57, 147.

Map of Japan. Oc ’57, outside back
cover.

Mennonlte Fellowshlp of Japan. Don
McCammon. Oc ’57, 182

Mennonite Central Committee in Japan
Norman A. Wingert. Oc ’57, 3.

Mennonjte Peace Witness in Japan. Mel-
vin Gingerich. Oc ’57, 185.
Mennonlte Radio Evan elism in Japan.
D . Reber. Oc 78.
Mennonrtes in_Hokkaido. Ralph S. Buck-
waiter. Oc '57, 164.
Mission Work_ in_Osaka. Roland M.
Wiens. Oc ’57, 169. .
Our Chrlstlan Witness at Hagi. Peter
Willms. Oc ’57, 173.

Ruth Ressler.

There Are These Facets.
Oc 57, 176, .
Wltnessmq in Kyushu. Ruby Thiessen.
Oc ’57, 158.
JOHANNESTAL Mennonite Church
At an Annlversary of a Church.
Unruh. Apr ’58,761.
JOHNSON, Elmer Ellsworth Schultz
Elmer Ellsworth Schultz Johnson. J.
Maurice Hohlfeld. Ju ’60, 118.
K

Edwin

KANSAS
(See also Newton, Bethel College,
Kansas Floods of 1951. Harley J.
’56, 172.
M ennonite

Oc
Church
John W. Goerrn? 58,
Jacob A. Schowater (1879 1953). Robert
Schrag. Apr’ 64.
KASPER, Arlo
1-W in Action. Ju ’58, 106.
KAUFFMAN, Daniel
Hesston . . . Con
W orship Center.
KAUFEMAN, Frank
MX Contact with Thomas Mann. Ju ’59,

etc.
Stucky.

McPherson.

regatiolrl Builds New

KAUFFMAN, J. Howard
legtaal Aid in an Urban Setting. Oc ’60,

KAUFMAN, Maynard

Toward an Anabaptist Epistemology.
Ja ’58, 35.
Ontologlcal 9Dimensions of Anabaptism.

Anabaptrsm An Existentialist Philoso-
57, 139.

phy of Rellglon Ju

KAUFMAN, Ed. G. .
Bmldl,ng a College Community Church.

KAUENHOVEN Kurt
Arnold Dyck ein Blick auf sein Schaf-
fen. Apf ’59, 89.

KEENEY, Wllllam
Bluffton5 College—Child

Apr 58.
Dirk Phlllps Apr 58, 70.
KLAASSEN, lIsaac I. .
Why | Am a Mennonite.
KLAASSEN, Walter
Word, Spirit and Scripture.
KLASSEN, Albert D., Jr.
Did Our Forefathers Have a Theology?
Oc 56, 189.
KLASSEN, N.
One of the Last (Unruh, B. H.) Ja '60, 4.
KLIEWER, Warren
Arr%old 5Dyck as a Literary Artist.

Die Wanderer. Apr_ ’58,
First Fruits of 1aaoPoet

and Servant.

Ju ’58, 141

Oc 60, 182.

Apr

57.
Elmer F. Suder-

man. Ju
Homecomin Ju ’60, 124.
Jacob. Ju 101.
LOlVXl German Children’s Rimes. Ju ’59,
Low German Proverbs. Apr ’60, 77.
More Low_German Children’s Rhymes.
Oc ’60, 173.
Pilgrim’s Letter. Oc ’60, 168.
Prairie. Apr ’56, 81.
To a Grown Man, Apr ’56, 81.
Two Poems. Oc ’58, 155.
With Fear and Trembllng. Ja 58, 39.
KRAHN, Cornelius
Anabaptlsm Mennonitism in  Doctoral
%6sse5tat|ons Apr ’58, 83; 59, 91,
Artist Govert Flinck. Apr ’57, 52.
Beginnings of Germantown. Oc ’58, 169.
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Bernhard Harder. Oc ’59, 181.
Biographical Sketch of Benjamm H.
Unruh. Ja '60, 6.

Christian’s Responsmlllty ’5

From Bergthal to Manltoba Apr ’57 ‘84.

Great Evangelist, Educator and Poet—
Bernhard Harder. ’58, 44,

Mignonrte Church Archltecture Ja '57,

MJennpnite Names of Persons and Places.
a

ress. Apr
8, 87; Apr

’56, 87.
’58,

Mennonite Research in Pro
56, 88; Apr

57, 87; Apr
59, 91; Apr 60, 92.
News From Soviet Russia. A r
Oak and the Willows., Apr
Orlgzaln in the Mennonite Church. Ju

Rtésgsi'an Baptists and Mennonites. Ju '56,
Samuel Geiser Copies an Old Hymnbook.

Ju '59, 135.
Some Publications on Anabaptist-Menno-
Ja '56, 31.

nites,
Theologrcal Trarnrng among the Men-
nonites. pr
KRAHN, Hilda

Art in Daily Llfe in Holland. Ju ’57, 100.

KREHBIEL, Jacob
Der Bubendieb.
Ju ’57, 131.

KREHBIEL, C. E.
Re!sleef 8Workers after World War 1.

Emma K. Bachmann.

Ja

KREHBIEL, John C.

Ea,érsl 5\§ears at West Point, lowa. Apr

KREIDER, Anna
W adsworth School,
KRUEGER, Else
Else Krue%er Pursues Art as a Hobby.
Ju 56, 102.

Apr ’59, 66.

KUIPER, Fritz

World's _Challenge to
'58, 138.

KYUSHU

Witnessin(‘i in Kyushu. Ruby Thiessen.
Oc ’57, 158.

the Church. Ju

LANGUAGES
Low German Sayings. Apr ’58, 66.
Russian in Low _ German. Gerhard

Wiens. Apr ’58, 75

LAPP, John E.
Exgectations for the 1-W Program. Ju
’58, 108.
LEHMAN, Jim
Life in the Sugar Bush. Apr ’57, 58.
LEPERS
Helping ers_in Paraguay. John F.
Schmldt an ’58, 20.
LIBRARIES
Associated Mennonite Biblical Seminaries
Libraries. . Enz. Apr .

LITTELL, Franklin H.
Our Fathers’ Faith, and Ours. Ja ’60, 30.

LiAt'tseII and Anabaptist Research. Ja ’60,

LOBSANG

An Historic _Melody. Walter H. Hoh-
mann. Ju ’60, 107.

LOEWEN. Esko

Af%%r l’%he Centennial Conference. Oc

Church and State. Ju ’56, 141.
Good Organ. Ju ’58, 126.
HaX Lift of the Great Plains. Ju 57,

LOEWEN, Kenneth

Draft Counselor System. Ju °’58, 114.
LONG, George T.

New Service Trends. Oc ’58, 178.
LOW GERMAN

Low German Saylngs Apr ’58, 66.
Russian in German. Gerhard

Wiens. Apr 58 75

Low German Proverbs. Warren Kliewer.
Ap ’60, 77.

More Low German Children’s. Rhymes.
Warren Kliewer. Oc 3,

Low German Children’s Rimes. Warren
Kliewer. Ju '59, 141.
M
MANITOBA
Altona—From Village to City. Victor
Penner. Ju ’56, 11b.

Friesen and His Life Work.

D. .
Frank H. Epp. '56, 118

From Bergthal to Manitoba. Cornelius
Krahn. Apr '57, 84.

Life in a_Mennonite Village. Elizabeth
Peters. Ju 56, 110.

Manitoba—a Mosaic of Mennonitism
J. W. Fretz. Ju '56, 126.

Manitoba Roundabout. Victor Peters
Ju 56, 104.

Mennonite Churches of Altona. Ted
Friesen. Ju 56, 1

Religious Educatlon among the Men-

in Manitoba. George Unger

nonites
Apr 57,
Frank H. Epp

Radio_As It Should Be.
Ja ’59, 39.

Stelnba%h Eugene and Bruno Derksen.
Apr )

Winkler Manrtoba Frank Brown Ju
56, 120.

Wmmpeg Manitoba. J. H. Enns. Ju

MANN. Thomas

M){_ Contact with Thomas Mann. Frank
. Kauffman. Ju °59, 131.

MARTIN, Glenn

1-W and . His Church. Ju 58, 118.

MAST, Janie

In_ Memoriam—Janie, Mast, 1886-1958.
Elaine Sommers Rich. Oc ’58, 190.

McCAMMON, Don

Mfgznonite Fellowship of Japan. Oc ’57,

McPHERSON, Kansas

First Mennonite = Church, McPherson.
John W. Goering. Apr 58, 67.

MEIHUIZEN, H. W.
Basic Beliefs of the Dutch Mennonites.
Oc ’56, 184.

MEMORIAL

Memorial—Denkschrift. Ja ’56, 8-9.
MENNO SIMONS

Menno Simons Memorial. Ja ’60, 21.

MENNONITE BIBLICAL SEMINARY
On Tour of the Seminary. Muriel Thies-
sen. Apr ’59, 59.
Story of the Mennonite Biblical Semi-
nary. S. F. Pannabecker. Apr ’59, 62.
Vision of the Future. C. N. Hostetter,
Jr. Apr 59, 53.
MENNONITE BRETHREN
Bernhard Harder’s Critique of the Ba
tists and Mennonlte rethren.
Toews. Oc 59, 1
Early Mennonite Brethren Church: Bap-
tist or Anabaptrst7 Frank C. Peters.
Oc '59, 176.
Mission Work_ in_ Osaka. Roland M.
Wiens. Oc ’'57, 169.
MENNONITE CENTRAL COMMITTEE
Alternative Service, 1-W and Its Opera-

tions. J. Harold Sherk. Ju ’58, 103.

Draft Counselor System. Kenneth Loe-

wen. Ju ’58, 114.

Eprectatrons for_the 1-w Program. John
pp. Ju 58, 108.

Helplng Lepers John R.
Schmidt. Ja ’58 .
Mennonites_ and Alternatlve Service H
Schmidt. Ju ’58. 101.
Mennonite Central Committee _in Japan
Norman A. Wingert. Oc ’57, 153

Mennonite Fellows |p 2of Japan. Don

’58,

|n2 Paraguay.

McCammon. Oc ’
Thl%GlW in Action. Arlo Kasper.
Selective Service Reviews the 1-W Pro-

Ju

ram. Victor Olsen. Ju 58, 99
World Revolution and the Christian
Ernest E. Miller. Apr ’56,

The Mennonlte Church in Austria. Ernst
Wyes. Ja ’58, 9.
MENNONITE FOLK FESTIVAL
(See also Folk Festival)

Mennonite Folk Festival. Photographgy
by Ervin H. Schmidt. Apr ’58 59-
Apr 59, 78; Apr ’60, 114.

MENNONITE LIFE
1955. Ja ’56

MENI}JONITE LIFE Dinner,

inside back cover
Readers’ Response _to Tenth Anniver-
sary. Ja 56, inside back cover
MENNONITE SINGERS
Mennonlte Singers on Adveigturous Choir

Trip. H. A. Fast. Ja
MEXICO
From Mexico to British Honduras. Leo
Driedger. Oc 58, 160.
45



MIDDLE EAST

Ye Have Done It Unto Me. Carl R.
Jantzen. Ja ’57, 35

MIGRATION

Mennonites on the Move. Peter Fast.

Ja ’59 14
The Coming of the Mennonites to Al-
berta. Pefer F. Bargen. Apr 56, 83.
From Mexico to British Honduras. Leo
Driedger. Oc ’58, 160.
From .S.A. to Russia-Johannes D.

Dyck. Cornelius J. Dyck. Apr ’56, 80.
The"™ Odyssey of a Meénnonite Famlly.
Otto Bartel. Oc ’56, 180.

MILLER, Ernest E

Internatlonal Christian School in India.
World Revolutlon and the Christian.
Apr ’56, 51.
MINIS

TRY
Fifty Years of Public Service. P. C.
Hiebert. Ju '59, 105.

MISSIONARY

Missionary on the Titanic. Mrs.

Christena Duerksen. Ja ’57, 44

MISSIONS

Awakening to Human Need. H. A. Fast.
Oc ’59, 163, .

From the Rodolphe Petter Collection.
Ja 56,

Mennonite Central Committee in Japan.
Norman A. Wingert. Oc '57, 153..

Mennonite Churches |n Indonesia. Wil-
bert Shenk. Oc ’60,

Mennonite Peace Wltness in Japan. Mel-
vin Gingerich. Oc_’57, 185.

Mennonite Radio Evangellsm in Japan.

Don. E. Reber. Oc ’57, 178.
Mennonites in Hokk4a|do Ralph S. Buck-

waiter. Oc ’57, 1

Mission Work in Osaka. Roland M.
Wiens. O¢ ’57. 169. i

Our Christian _Witness at Hagi. Peter
Willms. Oc ’57, 173.

There Are These Facets. Ruth Ressler.
Qc ’57, 176. .

Wi itnessing in Kyushu. Ruby Thiessen.

Oc ’57, 158.
Challenge of Japan. Verney Unruh. Oc
'57, 147.

MOUNTAIN LAKE
Changing Mountain Lake.
kop. Ju ’56, 128.
Early’ Mountain Lake Churches. J.
Friesen. Ju ’56, .

MOYER, S. T, i .
Union Blbllcal Seminary in
India. Apr ’59, 76.
MULLER, Ferdmand i
Mennonites in Austria.

MUSIC
éSee also Hymnolog E
ood Organ. Esko Loewen, Ju ’58, 126.
Johannes” Brahms and His Mennonite
Friends. Elfrieda Franz Hiebert. Oc
’58, 156.
Music ‘in the Making. Christena Duerk-
sen. Ja ’59, 17,
Music |n2 W orship.

Calvin Rede-
John

Yeotmal,

Ju ’60, 112.

James W. Bixel. Ju

’58.
Mennonite Singers on Adventurous Choir

Trip. H. A. Fast. Ja ’56, 10, .
Organ in Church Design. Phyllis Bixel.
Ju ’58, 13
Organ in the Mennonite Church. Cor-
nelius Krahn. Ju ’58, 124.
MUTUAL_AID X
Hay Lift of the Great Plains. Esko
Loewen. Ju ’57, .
Mutual Aid in an Urban Semng J.
Howard Kauffman. Oc ’60, 190.
N
NAMES

Mennonite Names of Persons and Places.
Cornelius Krahn. Ja ’60, 36.
NAVALL Dedrlch
Why Am a Mennonite.
NELSON, Boyd .
Responsibility of Pre-Draft Preparation.
Ju ’58, 110.
NETHERLANDS
(Cpp alco Art®
Art in Daily Llfe in Holland. Hilda W.
Krahn. Ju ’57
Basic Beliefs of the Dutch Mennonites.
H. W ’56,

Ja ’57, 47.

. Meihuizen. Oc
Early Dutch Anabaptist Hymnbooks
Rosella Reimer Duerksen. Ju ’57, 128.
(See also Ja ’58, Apr ’57.)

46

International Mennonite Brotherhood and

Heerewegen. Paul Bender. Ja
Rembrandt van Rijn. N. van der lepp
Oc ’56, 147.

NEUFELD, Elmer
Lordshlp of Christ in a Desperate World.
Oc ’59, 147.
NEUFELD, Gerhard
Early Mountain Lake Churches. J.
Friesen. Ju ’56, 133.
NEUFELD, N. J.
hm Banjamin
10.

John

o (Unruh, B. H.) Ja ’60,
NEUFELD, Vernon
Direction in a
’60, 147.
NEWFOUNDLAND
Ocean at Our Door.
Harder. Apr 60, 72.
NEWTON, Kansas
Newton, Kansas.
26; Apr ’60, 64
NEW YORK
Life in the Sugar
Apr ’57, 58.
NIAGARA PENINSULA
Fruit Growing in the
sula. G. N. Plarder.
NIEMOELLER, Martin
Unfinished Reformation.
NOVELS
(See also Fictign)
Mennonjtes in” Josef Ponton’s
J. Wilhelm Dyck. Ju 57,

Changing World. Oc

Glen and Luetta
Robert Schrdag. Ja '60,

Bush. Jim Lehman.

Niagara_Penin-
Apr '56, 75
Ja

58, 27.

Novels.

o
OHIO
Swiss Mennonites Plan a Museum. How-
ard Raid. Oc '60,

63.
Witmarsum Theological Seminary. P.
E. Whitmer. Apr ’59, 665.
OKLAHOMA

Oklahoma Mennonite Pioneers at Enid.
Diedrich L. Dalke. Oc ’56,
OLD COLONY MENNONITES
Saskatchewan OIld Colon
Leo Driedger. Apr 58, 63.
OLSEN, Victor
Selective Service Reviews the 1-W Pro-

Mennonites.

gram. Ju ’58, 99

ONTARIO

Fruit Growing in the Niagara Penin-
sula. G. N. Harder. Apr ’56,

OSAKA )

Mission Work in Osaka. Roland M.
Wiens. Oc ’57, 169.

P

PAGEANT .
“We Are Pilgrims” (Centennial Con-
ference). J. Herbert Fretz. Oc ’59, 153.

PANDORA, Ohio

Farming and Industry in the Bluffton-

Pandora Area. Howard Raid. Apr ’56,
53.
PANNABECKER, S. F. .
Story of the Mennonlte Biblical Semi-
nary. Apr ’59, 62
PARAGUAY .
Helping ers_in_Paraguay. John R.
Schmldt a 2
Trans-Chaco Highway. J. Winfield Fretz.
Ja ’60, 22.
PEACE i
Peace and Good Will. Jacob Sudermann.
Ja ’57, 3.
PENN ALPS
Un| ue Mennonlte Project Initiated. Alta
Schrock. Apr

PENNER, Victo

AI{%]a—From Vlllage to City. Ju 56,

PENNER, VIFF| .

From a College Art Studio. Ja ’59, 13.

PENNSYLVANIA

Beiglnnlngs of Germantown.
rahn. Oc ’58, 169.
Bi-Centennial of Germantown.
‘W. Pennypacker. Oc °’58, 181. .
First Mennonite Minister in America.
Harold S. Bender. Oc 58, 174.
Germantown Anti-Slaver Protest. J.
Herbert Fretz. Oc ’58, 183.
Germantown, a Mennonite Gateway. J.
C. Wenger. Oc ’58, 175.

Cornelius

Samuel

Mennonite Landmarks
Wi illiam Henry Shell
New Servme Trends.

in Germ antown.
’58, 170.

éeorge T. Long.

178.

Revwed ‘Interest in Pennsylvania-German
Culture. John A. Hosfetler. Apr ’56,
65.

PENNYPACKER, Samuel W,

Bi-Centenniai of Germantown.
181.

PETERS, Frank_ C.

Early Mennonite Brethren Church;

tise or Anabaptist? Oc 59, 176.
PETERS, Elizabeth
Life in a Mennonite Village. Ju '56, 110.

Oc ’58r

Bap-

Popularlty of Dyck’s Writings. Apr ’59,.
PETERS Victor
Manltoba Roundabout. Ju '56, 104.
With “Koop enn Bua” on a Journey.
Apr ’59, 88.
PETTER, Rodolphe i
From the Kodolphe Petter Collection.
Ja '56, 6-7.

PETTER, Mrs. Rodolph Kinsinger

Kecoiiections ~ of = Otena Augspurger
Compton. Oc ’56, 179.

PHILOSOPHY

Anaoaptism: An Existentialist Philoso-
phy oi Kellglon Maynard Kaufman.
Orjrtologlcal Dimensions of Anabaptism.
Maynard Kaufman. Apr '58, 75.
Toward an Anabaptist Eplstemology,
ivlavnara Kaufman. Ja '58,

PIONEERS

OKianoma Mennonite Pioneers at Enid.
Diedrich L. Dalke. Oc ’56, 16d.
Russian Mennonites React to Their New

Environment. Melvin Gingerich. Oc
'60, 175.

PLATT, Dwight

From under the Mango Trees. Ju
Blessed Rellef Mrs Evelyn Stolfus
Titera. Ju 116.

Definition Jacob Sudermann. Ja 60, 35.
Flrst Fruits of a Poet. Elmer F. Suder-

Ju ’60, 130.

Gospel Herald Jacob Suderman. Ja 56,
3.

Great Evangellst Educator and Poet—
Bernhard ~Harder. Cornelius Krahn.
Ja '58

44,
Warren Kliewer.

Jacob. Ju ’59, 101.
Mennonite Saga. Vonna Hicks "Adrian.
Ju 57, 126.
Moms Apron Ida M. Yoder. Apr ’56, 96.
|Igr|ms Letter. Warren Kliewer. Oc
Plaufdletsch J. H. Janzen. Apr ’58, 66.
Prairie. Warren Kliewer. Apr ’56, 81.
Return Home. Warren Kliewer. Oc 58,
159.

Sonnet Sequence on_ the Beatitudes.
Elaine Sommers Rich. Ja '58, .
Spartan Fox. Jacob Sudermann. Ja ’60,

20
That Live Coal. Jacob Sudermann. Ja
’60, 20.
To a Grown Man. Warren Kliewer. Apr
’56, 81.
Tornado. Vona Hicks Adrian. Ju ’58, 115.
Tvgg5 Poems. Warren Kliewer. Oc 58
Wanderer. Warren Kliewer. Apr ’58, 57.
Wlhen JLove Stepped Down. Harold Bul-
er. Ja '56
Word. Jacob Sudermann. Ja ’57, 3.
POLAND
Only Memorg and Monuments. Peter J.
Dyck. Ja ’59, 19.
POLITICS -
Christian’s Political Responsibility. EI-
mer Ediger. Ju '56, 143.
Ci}tﬂch and State. Esko Loewen. Ju 56,
Should Mennonites Participate in Gov-
e‘rlnment’7 Harley J. Stucky. Ja '59,
Should Mennonites Participate in Poli-
tics? J. Winfield Fretz. Ju ’56, 139.
PONTON, Josef
Mennonites in_ Josef Ponton’s Novels.
Wilhelm Dyck. Ju ’57, 135.
POSTMA, J. S.
Transplanted W itmarsum. Ja '56, 19.
MENNONITE LIFE



POTTERY

Christian Creed in Blue Delftware. Si-
bold S. Smeding. Oc 56, 3.
Hutterian Pottery or Haban Fayences.
Robert Friedmann. Oc ’58, 147.
More about Habaner Pottery. Robert
Friedmann. Ju ’59, 129.

PUBLICATIONS

D. W. Friesen and His Life Work.
Frank H. Epp. Ju ’56, 118.
MlenntJ)nrte Enc§cloped|a Maynard Shel-

u
Sor¥1e Publications on Anabaptist-Men-

gfnites 1955. Cornelius Krahn, Ja ’56,

R

RACE RELATIONS
Christian Witness in Race Relations.
Driedger. Apr ’69, 81.
RADIO Station CFAM
Radio_As It Should Be.
Ja ’59, 39.

Leo

Frank H. Epp.
RAID, Howard

Dogonegzson Migrations Analyzed. Apr

Farm Succession at Donnellson, lowa.
Apr ’60, 60.

Farming and Industry in the Bluffton-
Pandora Area. Apr '56,

SW|ss Mennonites Plan a Museum. Oc
'60, 163.

Schweitzer-Tag.—Swiss Day. Apr ’56, 56.

RAMSEYER, Lloyd L.
Glimpses from "a Visit to Soviet Russia.
Oc ’56, 160.

RECIPES
Katish Serves
Ja '58, 34.
REBER, Don E.
Mennognite _Radio Evangelism

Oc ’57, 178.
REDEKOP .
Changing Mountain Lake. Ju ’56, 128.
REFORMATION
(See also Anabaptism)

Golubtsy and Piroshky.

in Japan.

Our Fathers’ Faith, and Ours. Franklin
H. Littell. Ja ’60, 30.
Unfinished = Reformation. Martin  Nie-
moeller. Ja ’58, 27.
REFUGEES
Century of the Refugee John H. Harsh-
bargér. Ju ’57,
Nicht seine Schuld Arnold Dyck. Ju
'60, 131
REGIER, Arnold J.
Mennonite Holiday Tour. Apr ’56, 82.

REGIER, Heinrich

Early Mountain Lake Churches. J.

Friesen. Ju '66, 133.
REGIER, Peter P.

Oklahoma Mennonjte Pioneers at Enid.

Diedrich L. Dalke. Oc '56, 5.

RELIEF WORK

A%akening to Human Need. H. A. Fast.

John

Fifty Years of Public Service. P. c.
Hiebert. Ju 59, 105.

Memorial—Denkschrift. Ja ’56, 8-9.
Re!slngWorkers after World War |. Ja

World Revolutlon and the Christian.
Ernest E. Miller. Apr ’56, 51.

REMBRANDT
List of Mennaonite

Sut%ects in Rem-
brandt’s Art. Oc’

Rembrandt Knew Mennonrtes Irvin B.
Horst. Oc '56,
Rembrandt van len N van der Zijpp.
Oc 56, 147.
Some Rembrandts in America. John F.
Schmidt. Oc ’56, 155
RESEARCH
Anabaptism-Mennonitism in  Doctoral
Dissertations. Cornelius Krahn. Apr
59, 83; 59, 91; 60,
Anabaptist Sources and_ Research. Wal-
ter isenbeis. Apr ’57,
Mennonite Research in Progress Cor-

nellus Krahn and Guy F. Herschberger.
Apr ’56, 88; Apr '57,

Mennonite Research in Progress.
Gingerich and Cornelius " Krahn.
’58, 87; Apr ’59, 91; Apr ’60, 92.

RESSLER, Ruth
There Are These Facets.

Melvin
Apr

Oc ’57, 176.

JANUARY 1961

RICH, Elaine Sommers

In_ Memoriam—Janie Mast, 1886-1958.
Oc ’58,

Sogget Sequence on the Beatitudes. Ja

Woman’s Place in the World. Ja '57, 42.

RITTENHOUSE, William

First Mennonite Minister
Harold S. Bender. Oc

RUSSIA

Gllmpses from a Visit to Soviet Russia.
Lloyd L. Ramseyer. Oc_’56, 160.

News™ from Sovief Russia.
Krahn. Apr '56,

RUSSIAN BAPTISTS

in America.
58, 174.

Cornelius

Russian Baptists and Mennonites. Cor-
nelius Krahn. Ju '56, 99
RUTH, Mrs. Emry A
Tolvgsard a Faith of Our Children. Oc ’59,
S

SALEM-Sion Mennonite Church

What Type of Church Architecture?
Le Roy Gréaber. Ju ’59, 102.

SARASOTA .

Appeal of Florida. Mrs. Myron S.
loder. Ju ’57, 106.

Mennonites in Florida. John Umble.
Ju '57, 108.

SASKATCHEWAN

Hague in Saskatchewan. Margaret Hein-
richs. Ja ’58, 18.

Hague-Osier Settlement. Leo Driedger,
Ja 58, 13.

Holr£14ecoming Warren Kliewer. Ju ’60,

Saskatchewan Old Co Iony Mennonites.
Leo Driedger. Apr 63.

SATTLER, Michael
Dlsputed Authorshi
Hg\émn W alter

SAWATZKY, Victor
Es,t5a8bli152hing a Home for the Aged.

of an Anabaptist
Hohmann. Oc 60,

Ja

SCHMIDT, John F.

ﬁ/lmSt Inter rglts Llfeh
ennonrte ibliograp
9 LrPeh 1

88; 1958 Apr '59 92; 1959 A’pr
Solrgse Rembrandts in  America.

Oc ’58, 153.
1955 Apr 56,
Apr 58,
60, 93.
Oc ’56.
SCHMIDT, John R.
Helping Lepers in Paraguay. Ja ’58, 20.
SCHMIDT, H. B.
Mennonites and Alternative Service.
’58, 101.
SCHOWALTER, Jacob A.
Jacob A. Schowalter
57, 64.

Ju

1879-1953. Robert

Schrag. Apr

SCHRAG, Martm H.

Swiss- Volhy Mennonite  Villages
1880-1874. Ju ‘58, 142.

SCHRAG, Robe
Jaggb A. Schowalter (1879-1953) Apr ’57,

NeWton, Kansas, Ja ’60, 26; Apr ’60, 64.
SCHROCK, Alta

Unique, _Mennonite Project Initiated.
A%r 60, 71.

SCHROEDER, Nancy
From a College Art Studio. Ja ’59, 13.
SEMINARIES

Associated _ Mennonite Biblical Sem-
inaries. Erland Waltner, Apr ’59, 55
Associated. Mennonite Biblical Semi-

naries Libraries. J. J. Enz. Apr 59, 57.
Goshen College Biblical Seminary. Har:
old S. Bender. Apr ’59, 69.
Instltute of 'Mennonite  Studies C
Dyck. Apr ’59, 58.
On Tour of the Seminary. Muriel Thies-
sen. Apr ’59, 59.

Seminario Biblico Menonita. Ernst Har-
der. Apr ’59, 74.

Story of the Mennonite Biblical Semi-
nary. S. F. Pannabecker. Apr ’59, 62.

Union Biblical Seminary in Yeotmal
India. S. T. Moyer. Apr ’59, 76.

Vision of the Future. C. N. Hostetter
Jr. Apr '5

W itmarsum 'i'heologlcal Seminary P E
W hitmer. Apr 59, 65.

SERVICE
Fifty Years of Public Service. P C.
Hiebert. Ju 59, 1

New Avenues of Service for Women.
Doreen Harms. Ja 41,

New Service Trends. George T. Long.
Oc 58, 178.

Woman’s Place in the World. Elaine
Sommers Rich. Ja ’57, 42

SETTLEMENT

Coming of the Mennonites to Alberta.
Peter F. Bargen. Apr ’56,

Leo Drredger.
John Umble. Ju

Hague -Osier Settlements.
’58, 13.
Mennomtes in Florida.
57, 108.
SHELLY, Andrew
Chsaéler%ge of Christian Vocation. Apr

SHELLY, Maynard
Mennonite Encyclopedia.
SHELLY, William Henry
Mennonite _Landmarks

Ju 57, 138

of Germantown.

Oc 58, 170
SHENK, Wilbert
Mennonite Churches in Indonesia. Oc
’60, 154.
SHERK, J. Harold
Alternatrve Service Laws and Its Opera-
tion. Ju ’58, 103.
SHORT STORY
(See also Fiction)
Gardenlsg Ruth  Baughman Unrau. Ju
59, 128. (See Unrau, Ruth Baughman)
My Guardian _Angel. Emma K. Bach-
mann. Apr °57, 71
Hcigr4ecom|ng Warren Kliewer. Ju 60,
: Arnold Dyck. Ju

Ni%Bt
Window Seems a Little Thmglsl(\illargaret

Pitcairn Strachan. Oc ’58
With Fear and39TrembI|ng Warren Kli-

seine Schuld.
131.

wer. Ja

Yticilpmis (Simplicity) Ja ’59, 3.
SIEMENS, Alfred

Mennonites in Fraser Valley. Ju ’60,
SIMPLICITY

From under the Mango Trees. Dwight

Platt. Ju ’60, 99.

Lost Chord. Alvin W. Currier. Ju ’57 99
Yticilpmis (Ssimé)licity)‘ Jacob Suder-

mann. Ja 59, 3.

SLAVERY
Germantown Anti-Slaver
Herbert Fretz. Oc '58, 183

SMEDING, Sibold S.'
Chréstiaé] Creed in Blue Delftware. Oc

of Unity Oc

Protest J

Mennonite Flag-Symbol
60, 169.
SMISSEN, van der
Wa%swgrth School. Anna Kreider. Apr

SMUCKER, Don. E.
Building the Lord’s House.
SOCIAL Concerns
Are We Openm

Ja 57, 18.

the Door? G. S. Stone-

back. '59,
SOCIAL Customs
Courtship and Marriage among the Rus-
sian Mennonites. Katherine oelk van
den Haak. Ju ’59, 138.
SOCIETY OF BROTHERS
Christian Community Is Born. Bernhard

Bargen. Ja '56, 13
SOUDERTON, Pa.
New Service Trends. George T. Long
Oc ’58, 178.

SOUTH DAKOTA
Story of the Mennonites at Avon, South
Dakota. J. A. Boese. Jan ’60, 39.
SOVIET RUSSIA (See Russia)
SPRINGER, Nelson P.
Mennonite Bibliography, 1955, Apr ’56,

89; 1956, Apr 57, 88; 1957, Apr ’58,
88; 1958, Apr '59, 92; 1959, Apr , 93.

STEINBACH
Steinbach. Eugene and Bruno Derksen.
Apr 57, 73.
STONEBACK, G. S.
Are We Opening the Door? Ja
When Society Plays God. Apr

STRACHAN, Margaret Pitcairn
A Wmdow Seems a Little Thing.

’59, 32.
’60, 87.

Oc

47



STUCKY, Harley J.
evolutlon and the Task of

Agrlcultural
the Church. Oc '59,
Agricultural Revolutlon of Our Day.
u ’59, 117.
Kansas Floods of 1951. Oc ’56, 172. .
in Poli-

Should Mennonites Partlupate
tics? Ja '59, 34.

STUDENTS, Graduate
Association of Mennonite UnlverS|ty Stu-
dents. Reinhard Vogt. Ja ’57,

STUDY CONFERENCES and Groups
Confession of Our Day. Henk van Bilder-
beek. Oc ’56, 186.
Pngress through Study Conferences. J.
. Fretz. Ja ’56, 28.

SUDERMAN, Elmer F.

First Fruits of a Poet. Ju ’60, 130.
SUDERMANN, Jacob

Definition. Ja ’60, 35.

Gospel Herald. Ja 56, 3.

Peace and Good Will. Ja ‘57, 3.

Spartan Fox. Ja ’60, 20.

That Live Coal Ja '60, 20.

Word. Ja 57,

Yticilpmis (Slmpllcny) Ja ’59, 3.

SWISS MENNONITES
Background of the Ninteenth Century
Swiss Mennonite Immigrants. Delbert
L. Gréatz. Apr '56, 61.
Swiss Mennonites Come to Bluffton and
I]’ﬁasndora Ohio. Delbert Gratz. Oc 60,

Swiss Mennonites Plan a Museum. How-

ard Raid. Oc ’60, 1
Swiss-Volhynian _Mennonlte Villages,
1800-1874. Martin H. Schrag. Ju 58,
142.
T
THEOLOGY
(See also Anabaptism, Philosoph i
Christian's Cornelius

Resgonsmlllty
Krahn. Ja

D|d Our Forefathers Have a Theology7
Albert D. Klassen, Jr. Oc

THIESSEN, Muriel
On Tour of the Seminary. Apr ’59, 59.

THIESSEN, Ruby

W itnessing in~ Kyushu. Oc ’57, 158.

TIROL

Anabaptism in the Inn Valley. Robert
Friedmann. Ju ’60, 109.

TITANIC

A Missionar on the Titanic. Mrs.
Christena uerksen. Ja 57, 44.

TITERA. Mrs. Evelyn Stolfus
Blessed Relief. Ju” '59, 116,

TOEWS, A. P.

Bernhard Harder’s Critique of the Bap-
£|759ts and Mennonite Brethren. Oc '59,

TOEWS, Wilma i .
Hoomemaklrég—a Challenging Vocation.
c’ .

TOUR

Mennonite Holldag Tour. Arnold J.
Regier. é)

Mennonite Singers on Adventurous Choir
Trip. H. A.” Fast. Ja

TRADITIONS

Low German Chlldrens Rhymes. War-
ren Kliewer. Ju ’59,

Mothers and Dau hters Ruth Baugh-
man Unrau. Ju ’59, 142.

Die Stillen im Lande. Roland R. Goer-
ing. Ja '59, 29

Changing Mountain Lake. Calvin Rede-

kop. Ju ’56, 128.

U
UMBLE, John S.
John Samuel Coffman: His Life and
Work. Ju ’59, 110.
Mennonites in Florida. Ju ’57, 108.

UNGER, George
Rellglous Education _among Mennonites
in Manitoba. Apr ’57, 86.

UNRAU, Ruth Baughman
Gardenlng Ju ’59, 128.

48

Mothers and Daughters. Ju 59, 142

Occupation: Housewife. Apr ’58, 60.

Occupatlon—Houserfe Apr 60, 70.
UNRUH, B.

Blographlcal Sketch of

Benjamin H.
’60, 6.
H. Enns.

Unruh. Cornelius Krahn. Ja
Ein Grosser unseres Volkes. J.
Ja ’60, 11.
H. Unruh—heimgegangen. J. B.
‘Wiens. Ja ’60, 12.
B. H. Unruh—Theolo
man. Johannes Har Ja_ 60,
Mein Besuch bei Ohm BenJamln Arnold

Dyck. Ja ’60, 8.

Ohm Banjamln N. J. Neufeld. ’60,
10
Klassen. Ja ’60,

One of the Last. N. 4.
ReJIlef Workers after World War |I.
a ’ .

|an and States-

Ja

UNRUH, Edwin
At an Anniversary of a Church. Apr ’58,

UNRUH, John D., Jr. o
Responsibility.

Education for Ju 759,
125.
UNRUH, Inez
Portrait of a Prophet. Ju 59, 123.
UNRUH, Verney
Challenge in Japan. Oc ’57, 147.
URBANIZATION
1-W and His Church. Glenn Martin.
Ju ’58, 118.
\
VILLAGES
Mennonite  Names of Persons _and
Places. Cornelius Krahn. Ja 36.
St'eAlnba%h Eugene and Bruno Derksen.
Swiss- Volhyn'lan Mennonite  Villages,
18801874 Martin H. Schrdag. Ju 58,
VIOLIN
Music in the Making. Christena Duerk-
sen. Ja ’59, 17.
VISUAL AID .
Teachmé; the Faith of Our Fathers.
Leland Harder. Ja ’58, 33.
VOCATIONS
Challenge of Chrlstlan Vocations. An-
drew Shelly. Apr_’5

Homemaking—a haflen ing Vocation.

Wilma Toews. Oc ’56, 163.

| VE\)lgoullg Do It Again. P. P. Wedel. Ja

Mothers and Daughters, Ruth Baugh-
mann Unrau. Ju )

Occupation:  Housewife. Ruth Baug7—
man Unrau. Apr ’58, 60; Apr 0

VOGT, Reinhard
Association of Mgegnnonlte University Stu-

dents. Ja ’57
VOLHYNIA
Swiss-Volhynian Mennonite Vlllages
%800-1874. Martin H. Schrdg. Ju 758,
VOLUNTARY SERVICE
Helping ers in_Paraguay. John R.
Schmldt a , 20.
Ocean At Our Door. Glen and Luetta
Harder. Apr '60, 72.
Ye Have Done it Unto Me. Carl R. Jant-
zen. Ja ’57, 35.

w
WADSWORTH, Ohio

W,adSV\égrth School. Anna Kreider. Apr
WALTNER, Erland
Associated Mennomte Biblical Semi-
naries Apr ’59,
Builders for Eternlty Oc '58, 168.
WALTNER, Lena
Pasture. Ju ’58, 136. .
Trends in Art Education. Ju ’57, 104.

WAYNE COUNTY, Ohio
Church of God in_Christ. Harry D.
Wenger. Ju ’59, 122.

WENGER, F. L. and A
Mennonites of Aberdeen
120

Idaho. Ju 57,

WENGER, J. C.
Germantown,
58, 175.
WENGER, Harr
Church 2of Go

WEDEL, Elizabeth K.

a Mennonite Gateway. Oc

D.
in Christ, Mennonite. Ju

I Remember Grandmother. Oct '60, 172.
WEST POINT, lowa
(See also lowa)
Early Years at West Point, lowa. John
C.” Krehbiel. Apr ’60, 53.
WHALING .
Mennonites and Whaling. Ja ’56, 17.

WHITMER, P. .
Wltmarsum Theologlcal Seminary. Apr

WIENS, Gerhard

Arnold Dyck at_Seventy. Apr ’59, 80.
My First Dazs in America. Apr 60, 68.

Russian in ow German, Apr 58, 75.
WIENS, J. B.

B. H. Unruh—heimgegangen. Ja ’60, 12.
WIENS, Roland M.

Mission Work in Osaka. Oc ’57, 169.
WILLMS, Peter

Olir73Christian Wi itness in Hagi. Oc '57,

WINGERT, Norman A.
M%nnosnlte Central Committee in Japan.
c

WINKLER
W inkler, Manitoba. Frank Brown. Ju
56, 120.
WINNIPEG, Manitoba i
Masneltobtzl1 Roundabout. Victor Peters. Ju
Winnipe%: Manitoba. J. H. Enns. Ju
56, 112.

WITNESSING i
Mennonite Peace Witness in Japan.
Melvin Gingerich. Oc ’57, 5.
Need for a Peace Witness in the Orient.

Melvin Gingerich. Ju 59,

WOHLGEMUTH, Daniel
Concert of the Angels. Ja ’56, 4.
Daniel Wohlgemuth, Mennonite Artlst
gaommemorates 80th Birthday. Apr ’

WOMEN IN CHURCH VOCATIONS
New Avenues of Service for Women.
Doreen Harms. Ja ’57, 41.

WOODSTOCK SCOOL
International Christian School in
Ernest E. Miller. Ja ’58,
WOOSTER, Ohio
Oteila _Au?spurger Compton.
Martindale Compton. c ’56,
WORSHIP

(See also Architecture)
Mu5|c, |n Worshlp

Ju 122.
W hat Is Central
Jan ’57,

Ediger.

WYES, Ernst
Mennonite Church in Austria. Jan

India.
W ilson
176.

W.
in Worship?
28.

James Bixel.

Elmer

’58, 9.

Y

YAKE, William .
Why | Am a Mennonite.

YODER, Ida Plank
Mom’s Apron. Apr
The Story of a

YODER, Mrs. Myro
Appeal of Florlda Ju

YOUNG PEOPLE’S UNION
Heritage Worthy of Our

Ja ’56, 30.

'56, 96.
iII Ja ’56, 21

'57, 106.

Loyalty. Ro-
1)(/30. y

land  R. Goering. Oc ’59,
z
ZION ACRES
New Service Trends. George T. Long.
Oc ’58, 178.
ZI1JPP, N. van der
Rembrandt van Rijn. Oc ’56, 147.
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