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ANNA MARIE PETERSON, sen io r at Bethel Co llege  from Mt. P leasant, Iow a, attended Spelman Co llege  for Negro women (p. 14).
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NOT SHOWN
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At the 4ooth Anniversary o f Menno’s Death

Menno Simons and the Mennonite World Brotherhood
By CORNELIUS KRAHN

M ENNO SIMONS was born in Friesland, and 
died in what was then Denmark. He was a 
refugee who, for many years, could not find 

a place of residence even for half a year. Recent dec
ades led us to understand and appreciate more than 
ever before what it means to be a displaced person.

The disappearance from the marker where Menno 
had been buried at Wüstenfelde of the well-known 
copper plaque portraying Menno hold ing the Bible in 
his hands was considered a serious loss. In  1958 rep
resentatives of the student body of the University of 
K ie l came and attached a new bronze plaque to the 
shaft. Speaking not only for the students of the U n i
versity of K ie l, but for a ll of West Germany, the rep
resentative stated that this was done to express gratitude 
for the works of love done by the Mennonites, who 
bear the name of Menno Simons. When the students 
a ll over Germany literally had no shelter, no clothes, 
no food, no facilities, no hope, Mennonites from other 
countries came to help them and thus kindled hope and 
courage in their hearts. To honor the memory and 
the spirit of Menno, a refugee for the sake of Christ, 
they attached a new plaque to the marker which had 
been desecrated after the war. This was indeed sym
bolic of turning the sword into a plowshare. We could 
become oratorical in  stating that the spirit of Menno 
is s t ill liv ing.

Menno, The Frisian
Menno Simons was born a Frisian and Netherlander. 

He had to leave his native country as a refugee at the 
time when he stepped into the lim e light of history. 
Only for short and secret visits could he come back 
to his native land. Menno, like a ll true apostles and 
evangelists, had such a compelling message burning in  
his heart that he could not compromise and be silent 
in  order that he might remain in  his native country. 
Since he could not preach openly from his pu lp it in 
Witmarsum, he left his home and went abroad. The 
newly founded brotherhood centered around the core 
of the Christian message became for him  more im 
portant than the home community and blood ties. He 
was w illin g  to sacrifice a ll that had been valuable and 
dear to him for the new community of saints and a 
world brotherhood. Not that he d id not love his peo
ple, his country and his native village. On the contrary,

but circumstances forced him to exchange the inherited 
community of blood ties for a community of people 
whose ties were of an other-worldly nature. As a shep
herd of believers scattered from Amsterdam to Danzig 
and Emden to Strasbourg, he became in  his day a fore
runner of the sp irit of ecumenicity and of a Christiani
ty not confined to geographic and national boundaries.

Menno was a voluminous writer, and yet we have 
no line from him in his native Frisian language. Even 
his first Dutch writing soon had to be adjusted lingu is
tically to the new environment in  which he lived in 
order to present his message successfully. When we 
make a pilgrimage today from Amsterdam via Friesland 
to Groningen and Emden and stop in  Oldersum where 
he found temporary shelter and recall a ll the hardships 
recorded, one is impressed by this unusual record. The 
last remnant and marker of the castle of U lrich van 
Dornum at Oldersum which sheltered Melchior Hoff
man, Karlstadt, and Menno was torn down recently, 
removing one of the last traces of those days. Menno, 
however, could not spend much time in  East Friesland but 
traveled from place to place and finally found shelter 
in the province of Holstein which at that time was a 
part of Denmark. Here he found a home in  Wüsten
felde, here he had a printing press, and here he was 
later buried. (See illustrations.)

Menno, The Leader
Although the Anabaptists of the Low Countries went 

under many names and nicknames, ultimately the name 
"Mennisten,”  officially first recorded in  East Friesland 
in 1545, became the most common among them. It  is 
true that the Anabaptists had no outstanding personality 
towering over a il others sim ilar to Luther, Zw ing li or 
Calvin. This was like ly due to a number of factors. 
There was none of equal stature. There was also none 
who found fu ll approval by c iv il and politica l authorities. 
Severe persecution also prevented the appearance of such 
leadership in  the refugee congregations. In  addition 
we must also be aware of the fact that the merging 
congregational type of church polity among the Ana
baptists was not conducive to sing ling out leaders for 
commanding positions. In  spite of a ll these factors, 
we must point out that the name of Menno not only 
became attached to the brotherhood he served in  the 
Low Countries, but has also become known a ll over 
the world.
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Nevertheless Menno was neither the founder of the 
movement, which was named after him, nor its only 
outstanding leader. H is influence in Switzerland, where 
the movement started, was insignificant. It  is only in 
the range between Strasbourg and Emden where his 
forerunner, Melchoir Hoffman, was active that his in 
fluence was outstanding. Co-workers, such as D irk  
Philips, also traveled much and became well known 
as leaders. Leenaert Bouwens possibly baptized more 
persons and certainly traveled just as extensively as 
Menno. Intellectually, others such as Adam Pastor 
and Obbe Ph ilips may have surpassed him. Never
theless, there is something about Menno which gives 
him the qualities looked for in  an outstanding leader 
which the others d id not have to the same degree. Obbe 
Philips, one of the earliest leaders, withdrew from the 
movement. H is brother, D irk , d id not have the grace 
of love and tolerance to the degree which Menno pos
sessed this gift. Leenaert Bouwens not only lacked these 
same qualities, but he came on the scene too late to 
make the same impact Menno did.

Menno’s Significance
Already from the Catholic pu lp it Menno secretly and 

openly preached and promoted the Anabaptist cause. 
But his significance as a leader during his lifetime lies 
in  the fearless and courageous stand he took once he had 
decided to join the persecuted minority of persons who 
were ready to give their lives for the cause of the Lord. 
He furnished this leadership in  the most crucial hour 
of Anabaptism. The radical wing had been crushed 
and deprived of its leadership. The peaceful remnant 
liv in g  underground was like a herd of sheep without 
a shepherd. H is bold action gave it courage and made 
its survival possible.

The question as to whether the movement would have 
survived without Menno w ill not necessarily find a unani
mous answer by a ll scholars. There is a possibility that 
under other leadership the movement could have sur
vived not so very differently from the development it 
took under the guidance of Menno and his associates. 
However, under the predominant influence of D irk  
Philips and Leenaert Bouwens, the course would have 
been different and not necessarily better. Menno’s 
gentle hand and courageous stand helped those in  h id 
ing to come forward and encouraged many of those 
misled by the radical leaders to return to the peaceful 
wing of Anabaptism and prevented the disintegrating 
influence of too r ig id  discipline.

The theological views of Anabaptism pertaining to 
Christ, the Bible, the church, the world, eschatology and 
martyrdom were to some extent shaped before Menno’s 
conversion and were unique enough to mold the be
lievers from Amsterdam to Danzig and from Emden 
along the Lower Rhine River into a brotherhood of like- 
minded Christians. However, through his writings and

his tireless traveling, Menno helped considerably in this 
process. The significance attached to his person and his 
writings by the authorities engaged in  the suppression 
of Anabaptism make this point very clear.

In  passing we like to point out that the name for the 
Anabaptist movement in  the Low Countries, which o rig i
nally was predominantly "Mennisten,” was dropped in 
later centuries. In  Switzerland the name was never 
used to a large extent, which is understandable. Doops- 
gezinden in  the Netherlands and Tauf gesinnte in Switz
erland became the most commonly used names in these 
two countries. Thus, in  the countries in  which Anabap
tism originated, particularly in the country which gave 
us Menno, his name is at present not attached to the 
movement, while in the rest of the world the descendants 
of the Anabaptists are known as "Mennonites.” In  Dan
zig, Prussia and Poland where Menno Simons and D irk  
Philips established the first congregations they were soon 
known as ''Mennonites.” From here they spread to 
Russia and North and South America under this name. 
Swiss Anabaptists in France, Germany and Austria also 
became known as Mennonites and their descendants in 
North America are known only under this name. By 
now there is a total of nineteen countries into which 
Mennonites have spread and in  most of them they are 
referred to under this name. The latest country added 
to the list of those into which Mennonites have moved 
in their constant search is British Honduras.

Menno’s Writings
It  has been pointed out that Menno’s significance lies 

in the fact that he was a courageous leader, a traveling 
messenger and a writer. The writings of Menno were 
among the most significant reasons which contributed to 
the survival and spread of the Anabaptists during the 
sixteenth century. Not only did these writings play a 
significant role among the Anabaptists of Dutch back
ground but also among those of the Swiss heritage. This 
may be a partial answer to the question how it happened 
that those from Switzerland moving to other countries 
also became known under the name ''Mennonites.” They 
relied heavily on the writings of Menno and other Dutch 
authors. The Foundation Book of Menno appeared in 
the critical moment and became a most significant guide 
for Christian liv ing. Menno’s complete writings have 
appeared in the Dutch, German, and English languages 
and some parts have been translated into other languages. 
To date the writings of no other Anabaptist leader have 
been distributed and read as widely as those of Menno. 
However, we can well ask the question, who reads Men
no’s writings today unless it is for purposes of research? 
Hardly anybody in  Europe reads Menno otherwise and 
even the latest American edition of his writings is prob
ably more a matter of decorum on the bookshelf than 
a book that is read. The same can possibly also be said 
about the biographies of Menno, although no other Men-
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nonite leader has had as many biographies written about 
him as he.

Menno Today
What Menno really means to the Mennonite world 

brotherhood today is possibly more of a symbolic nature 
and a matter of interpretation or conjecture. At times 
he may get too much credit and at times not enough, 
depending on what we think he stood for or promoted. 
We may praise, judge and evaluate him by the standards 
of our later heritage and our attitude toward the same. 
Non-Mennonites liv ing  in  the vicinity of Mennonites 
w ill see Menno in the mirror of those named after him. 
I f  they have a good impression of them, Menno w ill be 
given much praise. This was the case when the repre
sentatives of the German students honored his memory. 
When contemporary Mennonites make a poor impres
sion, Menno’s evaluation and appreciation w ill go down. 
This yardstick is not confined to non-Mennonites liv ing  
in non-Mennonite communities but is also used among 
Mennonites themselves since so little  is known about cen
turies past and the basic beliefs of our forefathers.

For some Menno is a great champion of religious lib 
erty and the freedom of the ind iv idua l conscience. We 
must say that he very definitely was this. For others 
he was a Bible-centered Christian. He definitely placed 
Christ in  the center of the B ible and interpreted it on 
the basis of the well-known passage from I  Corinthians 
1:13. For others he may appear as a B ib lica l legalist 
and literalist, and there is some truth in  that, particularly 
looking at some of the followers named after him. Again, 
for others he was a man who strongly emphasized the 
close tie between faith and the fruits of faith. This is 
definitely a concern of Menno. For others again he 
had a unique concept of the church and the Christian 
brotherhood, and who can deny this fact?

So we could continue enumerating Menno’s unique 
contributions. Menno, and to a large extent, the early 
Anabaptists, had these concerns and emphases. Some 
were more developed than others. This depended some
what on the challenges which developed w ithin and 
outside of the group. Today in  retrospect we must aim 
to balance these emphases taking into consideration the

Menno in
This issue is largely devoted to Menno Simons, in 

view of the fact that January 31 is the day on which 
he died 400 years ago. The first article in this issue 
summarizes Menno’s significance as a leader of the be
lievers who were ultimately named after him (p. 3). 
Leo Laurense, pastor of the Witmarsum Mennonite 
Church, presents the village of Witmarsum in  which 
Menno Simons was born in  1496 and converted in  
1536 (p. 6). Otto Regier describes the place where 
Menno lived and died (p. 7), while Karsten Köhler 
tells what the relief work of the American Mennonites 
meant to the starving students after W orld War I I  (p.8).

heritage of our forefathers and above a ll the Bible and 
the challenge of our day.

We have referred to the fact that the nineteenth coun
try has been added to those to which Mennonites have 
migrated mostly for religious reasons. This is evidence 
that the spirit of Menno and the martyrs has not com
pletely died out. Some are s t ill w ill in g  to leave relatives, 
home and property and move into unknown countries 
for the sake of religious freedom. It  is true, only very 
few Mennonites of our day express their loyalty to Christ 
and their heritage in  this way. Most of the contempo
rary Mennonites consider this a misinterpretation of the 
basic Christian responsibilities.

We today emphasize strongly that a Christian must 
witness for Christ and practice discipleship in  the en
vironment in  which he lives. He must make his heri
tage meaningful to himself and his environment by meet
ing the challenge of the day in a ll areas of life. It  is 
considered more challenging, more meaningful and more 
Christian to do this than to escape from life  in  a "mo
nastic” way as this has been done by Mennonites in  cen
turies past. In  both of these traditions we can claim 
a heritage of Menno. He d id leave h is country, but he 
never lived to see the day when belief and practices for 
which he labored became petrified and when his fo l
lowers were to persist in  a b lind zeal to preserve dead 
forms. He was ready and w illin g  to discuss basic issues 
with representatives of the group he served, as well as 
with the Reformed, the Lutherans, the Catholics, and 
the representatives of governments. He kept channels 
of conversation and communication open.

We need, in  our day, a revival of the unique concept 
of the brotherhood or church, and the concept of dis
cipleship which was born in the days of Menno. We 
are in  need of fitting these into our day and age and 
making them meaningful. More than ever before we 
need disciples of Christ working in  small cells and groups 
sensitive to the needs of the hour in  the realm of the 
religious life , that is, that fallen man must be reconciled 
to God, and in  the sphere of the social life , that is that 
man must be a brother to man, and the further implica
tions contained in these two basic concepts.

This Issue
A pictorial story relates the life  and work of Menno 
Simons, showing illustrations from Witmarsum, East 
Friesland and Holstein where Menno resided (pp. 21- 
29). W illiam  E. Keeney and Henry Poettcker discuss 
some theological aspects of the writings of Menno 
Simons (pp. 29-39).

A special Menno Simons commemoration w ill take 
place in  the Bethel College Mennonite Church on Jan
uary 29-31. A sim ilar commemoration w il l take place 
during the same days in  Amsterdam and Witmarsum, 
The Netherlands.
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Pilgrimage to Witmarsum

From Days of Menno to the Present
By LEO LAURENSE

IN 1535 the village church of Witmarsum, Friesland, 
■was crowded every Sunday. Even from the surround
ing villages people came to hear the parish priest, 

Menno Simons. They admired him as an "evangelical” 
preacher, although he was s t ill serving in  his Catholic 
Church. However, there were already a number of church 
members who refused to attend the Catholic worship serv
ice. They preferred private B ible studies where they 
aimed to worship God in  spirit and in  truth. For this pur
pose they met secretly in  private homes, in barns, and in 
out-of-the-way places. They considered themselves the 
true church, the brotherhood of believers and reborn 
children of God.

This was the orig in of the Mennonite church of W it
marsum. The danger of persecution, imprisonment and 
death prevented the brethren from keeping any records 
and, therefore, nothing concrete is really known about 
the first century of the congregation.

Menno was in  touch with this group from the begin
ning and did not report them to the government. He 
himself was almost fu lly  convinced that he should be on 
their side and not in the church which was so closely asso
ciated with the government, but it was hard for him to 
give up everything for Christ.

However, in  January 1536 Menno left the Catholic 
Church and joined this lit t le  flock. Naturally he could 
not stay in  that community but had to go where he was 
not known. As the Reformation spread in the Nether
lands, the Catholic Church disappeared and the Reformed 
Church was established as the state church. Although 
other denominations were forbidden, the litt le  group of 
brethren survived in  Witmarsum. They even dared to 
organize a church and remodel a home into a plain 
meetinghouse one m ile east of the village. According 
to an old tradition, Menno is supposed to have preached 
in  this home for some time. It is unlikely that this is 
true. Because of the severe persecution, Menno Simons, 
who had left the Catholic Church, could not have preached 
here without being imprisoned. Nevertheless, this meet
inghouse was referred to as Menno Simons’ Preekhuis 
(place of preaching). From an old picture we know 
what the style of meetinghouses was at that time. In  
front, next to a litt le  pulpit, we see a bench for the 
ministers and deacons. The men sat on benches along 
the wall and the women sat in  the center of the room.

The Mennonites of the Netherlands commemorated 
Menno Simons for the first time in  1835. The Menno
nites of Witmarsum had gone through hard times. 
Nevertheless, with the help of others, spiritually and

financially the fellowship remained alive. The old d ila p i
dated church was remodeled. A more church-like bu ild 
ing with modern windows and even a litt le  steeple on 
the roof was erected on the old foundation. At the 
entrance of the bu ild ing an inscription stated that Menno 
Simons was supposed to have preached here to his first 
followers. Inside a portrait of Menno Simons was found. 
Such was the situation since 1828.

The next Menno Simons commemoration took place 
in 1936. During this second Mennonite World Con
ference, Mennonites from a ll over the world came to 
Witmarsum. The old Menno Simons’ church was gone 
and a new church had been erected. The people had 
grown tired of walking a m ile through the fields to the 
old church. So it was decided that a new church was to 
be erected in  Witmarsum in  1877.

What should happen to the old memorable Menno 
Simons church ? Some thought it should remain a 
Mennonite monument. The majority was opposed to 
this plan. The church was torn down and a simple stone 
monument was erected in  its place. Generations of Men
nonites came to see this monument with its inscriptions, 
including "For other foundation can no man lay than 
that is la id which is Jesus Christ” (1 Corinthians 3:11). 
This monument was erected in  1879, surrounded by 
shrubs, ditches filled with water, pastures and fields of 
waving grain. Whoever visits this spot and listens care
fu lly  w ill be reminded of the "faith of our fathers liv ing  
s t ill . . . we w ill be true to Thee t i l l  death.”

What do we find in Witmarsum now, in January 1961, 
425 years after the conversion of Menno? There is s t ill 
the monument in  the fields. The village again has a 
new Mennonite church. The one erected during the 
nineteenth century could no longer serve the congregation 
nor was it a worthy place for visitors. The front is more 
or less in  the pattern of the old Menno Simons church 
in the field. The inside is a pleasant place for the 
worship of the local congregation. The visitors from 
other places and countries have been kept in  mind. A 
Mennonite exhibition is on display te lling  the story of 
the Mennonites of the past and present. It  is to be a 
church for the whole Mennonite brotherhood everywhere. 
This new build ing was erected through gifts from Men
nonites the world over. Mennonite voluntary service 
workers from everywhere helped in  the project during 
the summer of I960. The church w ill be dedicated on 
January 31, 1961. It  is to serve the God of our fathers, 
the "help in  ages past” bu ilt on the foundation, Jesus 
Christ, through the working power of the Holy Spirit.
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Where Menno Lived and Died
By OTTO REGIER

BAD Oldesloe, a city of 15,000 inhabitants, is lo 
cated between Hamburg and Lübeck in northwest
ern Germany. The northern edge of this town 

affords a beautiful view. In  the distance is a meadow 
with a huge linden tree in  the shade of which stands a 
small white bu ild ing with a gray roof. Approaching 
the tree, it assumes larger proportions. Crossing a little  
stream, one has reached the Menno-Kate and the Menno 
Linden Tree.

As one reaches the tree, it no longer appears so over
whelming, and one realizes that the house is larger 
than it appeared from a distance. According to tradi
tion, Menno Simons lived here and printed his books 
in  this house. It is he who planted this linden tree 
more than four hundred years ago. There is no reason 
to question the accuracy of the tradition. It is a fact 
that Menno found shelter on this estate and that he 
had a print shop. It  is also known that an underground 
Anabaptist printer of Lübeck, after having been dis
covered, moved to this place. Both this cabin and the 
linden tree are now monuments protected by the state.

These two items are not the only historical markers 
in this area as far as the Mennonites are concerned. Next 
to the bu ild ing and tree surrounded by trees and shrubs 
is an area which contains the Menno Simons marker. 
In  the background are fir trees and in  front are small 
markers given by congregations and groups which con
tributed toward the establishment of this shrine. This 
is an impressive corner.

Men no-Kale
The white-washed cabin with the thatched roof has 

a long history. It was erected more than four hundred 
years ago and has survived the Thirty Years’ War and 
other calamities throughout its long history. The v il
lage, Wüstenfelde, in which Menno Simons and his 
followers lived during the last years of his life , was 
completely destroyed during the Thirty Years’ War.

Nothing else is known about the print shop except 
that it was used for this purpose during the lifetime of 
Menno. No records have been preserved of the gen
erations of people who have lived in  this house since 
that time. Today it is occupied by three poor families. 
By the fa ll of 1961 this place is to be vacated and the 
Conference of Mennonites of Germany w ill take over 
the bu ild ing and restore it. After that it w ill become 
a monument.

The cabin, covering some thousand square feet, is a 
rather commodious dwelling. A few steps lead into 
the ha ll from which a number of doors lead into the 
various rooms and a stairway leads to the attic. Through

a back door one can enter the old kitchen, which s t ill has 
a floor made of shallow flagstones picked up in  the 
fields. As in olden times, the house is l it  by an old 
kerosene lamp. The ha ll and the neighboring room 
w ill be equipped with antique furniture and a Menno- 
nite library containing books written by and about Men
no. This w ill become the "Menno Room.” In  addi
tion to this, visitors w ill be informed about the imme
diate environment and the Mennonite congregations of 
North Germany. The disposition of the rest of the 
house is s t ill to be determined. To establish a modern 
dwelling place with electricity and running water would 
require much money and, in addition to this, would 
alter the appearance of this old house completely. It 
would, however, be easy to transform this cabin into 
a meeting place where people can stay over night. In  
this case a small modern dwelling would have to be 
erected near by. These are some plans which could 
possibly be realized.

The Menno Monument
This monument has been in  existence over fifty years 

and, therefore, we know its history. In  1902 the Con
ference of the Mennonites of Germany erected a marker 
at the place Schadhorn at Wüstenfelde where Menno 
Simons had been buried in his own garden. This 
marker consisted of a large granite rock placed on a 
native rock as a foundation. In  1906 the Mennonite 
Church of Hamburg-Altona contributed a bronze plaque 
featuring Menno Simons, which was dedicated August 
26 of that year.

In  view of the fact that it was very difficult to reach 
this monument when the roads were bad, very few 
people were able to visit this place. In  addition to 
this, in  December 1950 the bronze plaque was stolen. 
This fact became known to the German Student Organi
zation, members of which had received food from the 
Mennonites of America immediately after World War 
I I.  Looking for a project to express its appreciation, 
the organization decided to collect funds from students 
of a ll West German universities to cast a new bronze 
plaque of Menno Simons for this marker. The sculp
tor Küohl fashioned the plaque.

At this time the thought originated to have the marker 
moved from its solitary spot to the well-known Menno 
cabin and linden tree. The proprietor, Baron von 
Jenisch, agreed to contribute a larger plot of ground 
near the cabin, and have the monument moved. Otto 
Schowalter of the Mennonite Church of Hamburg-Altona 
negotiated in  this matter. The American PAX boys, 
together with Otto Regier, Georg Isert, and local agen-
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cies a ll cooperated in the transfer of the marker which 
was completed in  ten days after it had been started on 
September 23, 1953. The landscaping and planting of 
trees was completed in  1957 free of charge by the park 
authority of Bad Oldesloe.

Dedication Service
During the summer of 1957 the sculptor had presented 

the Menno bronze plaque which was dedicated on No
vember 30, 1958. After some introductory remarks by 
Otto Schowalter, the mayor of Bad Oldesloe, Barth, 
stated that the city was interested in  keeping the mem
ory of Menno Simons alive as part of its history. After 
this the student representing the University of K ie l 
and his associates expressed their appreciation and grati
tude to the Mennonites for the help which the German 
student body had received after W orld War I I  and 
presented the memorial plaque. (See article in this is
sue.) Following this the chairman of the Vereiningung 
der Deutschen Mennonitengemeinden, Abraham Braun, 
accepted the monument and the memorial plaque for the 
Conference.

Near the site of the former marker an unnamed donor 
had another simple marker erected in 1957, so that the 
memory of the final place of labor and burial of Menno 
Simons would remain alive.

At last we have the monument, the Menno Simons'

cabin and linden tree together as a beautiful memorial. 
Representatives of the Mennonite congregations of Ham
burg-Altona, Lübeck and K ie l have organized a Board 
to administer this memorial. The wish has been ex
pressed that the Mennonites of Germany w ill establish 
a foundation when they commemorate the Quadricen- 
tennial of the death of Menno Simons on January 31, 
1961. The income from this foundation would be used 
to take care of this place. Mennonites the world over 
w ill be given opportunity to contribute to this cause.

It  is inspiring to note that the public high school 
of Bad Oldesloe has included information about Menno 
Simons in its history course and has included four pages 
of outline to him. This should inspire us Mennonites 
everywhere to cultivate the memory of Menno Simons 
after whom we are named. This memorial is not meant 
to give undue honor to a human being. Our concern 
is expressed in the follow ing words:

"A ll this is done not so much because of the person, 
Menno Simons, but in  order to prevent the loss of his 
contribution as time goes on. H is thoughts and ideals 
should spread so that help for those in need, the poor 
and the starving, w ill not decrease but rather continue 
and multiply.”

I  would like to conlude: may the liv in g  church of 
Christ as Menno Simons conceived it and which he strove 
to realize grow and spread in  our day and age.

An Expression of Gratitude

At the Dedication o f the Menno Marker
By KARSTEN KÖHLER

Dear Friends:

W e have gathered here at this venerated place 
for a quiet hour— an hour which is impress
ive as an occasion for thankfulness and 

thoughtfulness. We are moved to thankfulness for a 
deed which has been recorded in  the history of the Ger
man universities and reflection on the man in whose 
spirit this deed was performed.

When W orld War I I  came to a close and people re
turned from the front with great losses, they came to the 
destroyed West German cities to bu ild up new communi
ties. At that time a new generation of students entered 
the universities in  order to prepare for the reconstruction 
of their country. Universities also suffered greatly under 
the circumstances of that disturbed time. Build ings were 
gone, auditoriums were bombed out, a ll facilities for in 
struction had gone up in smoke, and those who were to 
teach had lost their lives in the war. The students ex
perienced difficult times. They found no satisfactory 
shelter; they slept on straw. They were happy when 
they were able to get a uniform. There was a great 
scarcity of a ll necessities of life, including food. Never
theless, somehow they had to move on and up; and go on

they did. A welcome help at this moment was the aid 
given by the Mennonites of America " in  the name of 
Christ.” Through this channel a food program for stu
dents at German universities was inaugurated.

W ith this external help came internal help. This deed 
gave that generation of students the awareness that thereO O
were s t ill human beings who recognized the need of others 
and who were w illin g  to help. New courage, new hope, 
strength and self assurance were generated.

For this deed of Christain help I  am today privileged 
to express our thanks. How does it happen that a 
young student stands here to express this gratitude— one 
who was not a student at that time and did not experience 
these hardships at the university?

Every generation of students is a lin k  in the chain 
b inding the university in  a firm bond. We today feel 
the common bond with the students who suffered after 
the war. This w ill continue, and so I  am standing here 
before you to express appreciation in the name of those 
who received help from the Mennonites.

That we students from the University of K ie l have 
come here does not mean that only students from our un i
versity have received help through the Mennonites. Help
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came to a ll students of West German universities and, 
therefore, it is my pleasant task to thank you in the name 
of a ll students of Germany.

I  can assure you for a ll that your deed w ill not be for
gotten. It was an example for us as to how to deal when 
one sees a fellow human being suffer. It  seems to me 
we can extend sincere thanks only if  we also commit our
selves to a promise. This promise is that we must help 
wherever the wounds of war have not yet been healed, 
wherever students are in need. This promise is our thank 
you. We must take care that this w ill not be words 
only but w ill become deeds. An expression of apprecia
tion cannot be contained in  words. It must become 
visible and must be felt.

How can I  express this gratitude without mentioning 
the man after whom you are named and who left a

heritage which enabled you to do this deed? This man 
is Menno Simons in whose spirit the Mennonites crossed 
borders of nations and denominations to help where help 
was needed. In the name of the German Student Organ
ization (Deutsche Studentenschaft) I  am presenting this 
plaque with the picture of Menno Simons to the Menno- 
nite congregations of Germany (Vereinigung der Deut
schen Mennonitengemeinden) as the representative of the 
Mennonites the world over as a token of appreciation.

Thus, this thank you and this commemoration are re
lated. To thank you for the help granted and to honor 
the memory of a man in whose spirit this was done, I  pre
sent this plaque. May it adorn this memorial of the 
Mennonites, and may it remind a ll people to follow the 
example of the Mennonite congregations.
(See pp. 27-28.)

Menno Simons as a Frisian
By JAN A.

M ENNO SIMONS was born in  the village ol 
Witmarsum in the Dutch province of Friesland. 
He was a very productive writer. He wrote his 

first pamphlet in 1535 as a Roman Catholic priest, and 
his last one in 1 559, two years before his death. There 
are more than forty writings, including letters, devotional, 
polemical and theological writings and two poems. The 
last Dutch edition of his writings, Opera Omnia Theo
logien, was published at Amsterdam in 1681.

The writings of Menno Simons are not of great theo
logical and scholarly significance, but they give us an 
opportunity to get a fairly good view of the conditions in 
the Low Countries during the time of the Reformation. 
More significant is the fact that he wrote and presented 
them at a crucial time and by doing so influenced the re
ligious development of his day. Generations of believers 
benefitted by these writings and molded their religious 
lives accordingly.

It is surprising that Menno, who was a Frisian, did not 
write in his native language. He grew up in  the village of 
Witmarsum between Bolsward and Harlingen, attending 
a school in which Frisian was spoken, which is very d if 
ferent from the Dutch language spoken in  the other pro
vinces of the Netherlands. Frisian shows some similarity 
with the Scandinavian languages. In  those days a priest 
in  Friesland was required not only to speak in  the lang
uage of the people, that is Frisian, but also to write and 
preach in  this language.

Yet we have nothing that Menno wrote in  the Frisian 
language. In  a recent book entitled Minne Simens en de 
Minnisten, M.S.E. Visser states that Menno did not use 
Frisian because that would imply patriotic love which he 
considered "worldly.” He was primarily interested in  re-

BRANDSMA

ligious life , which was not restricted to the Frisians. It  is 
clear that this assumption is wrong. The book by Visser 
in general shows that he has litt le  understanding of the 
Anabaptists and Menno Simons.

We must look for other reasons to answer the question 
why Menno did not use his native language in his writ
ings. Two years after his birth, July 20, 1498, Friesland 
lost its independence when Duke Albert of Saxony be
came the ruler. In  1515 his son, Duke George, turned 
over his rights to Charles V; in 1524 the latter became 
the emperor of a ll Germany. Eight years later, in 1524, 
the Frisians paid homage to the emperor. Consequently, 
the Frisian language and culture suffered severely. The 
first book published in Frisian appeared in 1470, and now 
the Frisian had to make room for the Dutch and French 
languages. The last known Frisian document of that 
time is dated 1573.

However, this was possibly not the most important rea
son why Menno did not use his native tongue in his writ
ings. Immediately after he left the Catholic Church at 
Witmarsum in 1536, he left the province of Friesland. 
The tradition that he remained in  Witmarsum for a 
while preaching the Gospel is not based on facts. His 
life  was not safe in Friesland, and he would not have 
survived if  he had stayed. By the end of 1536 he was 
in Oldersum, near Emden in the German province of 
East Friesland. He also spent some time in  the province 
of Groningen, returning occasionally to his native village 
of Witmarsum, Friesland. In  December, 1542, there was 
an imperial edict issued against him in  Friesland. From 
then on he lived primarily in  Germany, including such 
places as Emden, Cologne, Lübeck, Wismar and Wüsten
felde near Oldesloe. He visited his native province of
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Friesland only occasionally in  brief periods, as in  1549 
and again in  1557.

Thus we understand why his writings appear primarily 
in the Dutch language and not in  the Frisian. They were 
to be read by a ll Anabaptists of the North Sea and Baltic 
Coast from Flanders to Danzig. Dutch was understood 
everywhere in  this area. Yet to meet the needs of the 
population of North Germany, his writings were adapted 
to the linguistic peculiarities of that territory. Some of his 
writings appear in  the Oosters (eastern) dialect. H is sen
tence construction, too, reveals the influence of his Ger
man environment.

The contemporary Frisian writer, Jan Piebenga, states 
in  his Skiednis fan de Fryske Skriftekennissee (1957) that 
every Frisian ought to know who Menno Simons was and 
what he stood for. And yet hardly anybody has attempt
ed to translate Menno’s writings into his native Frisian 
language. In  1930 Sjouke de Zee translated Menno’s

The Nineteenth Country Added

Meditation on the 25th Psalm into Frisian. This he did 
because he considered this booklet most significant for the 
knowledge of Menno’s personal and spiritual life. He 
expressed his surprise that a witness like this from the 
sixteenth century could have been completely lost sight of 
by the Frisian population.

What is most needed in  the Netherlands is a scholarly 
edition of Menno’s writings, which has never been pub
lished. After this we w ill need to translate some selec
tions of the writings of Menno into the Frisian language. 
The Fryske Akademy of Leeuwarden, established in  1938 
and interested in  the promotion of Frisian culture and 
scholarship, is contemplating such an edition of selections 
from the writings of Menno Simons. Interest in  this 
matter was created through a number of articles in  It 
Beaken, the publication of the Akademy. It  is hoped that 
a selection of the writings of Menno Simons in  the Frisian 
language w ill be forthcoming in  the near future.

Mennonites in British Honduras
By WALTER Q U IR IN G

THE world-wide migrations of the Mennonites, 
which began in  Switzerland more than four hun
dred years ago, have not yet come to a close. Two 

years ago a group of Mennonties from Mexico added an
other country, the nineteenth in  our history, to those 
"conquered.” The country is British Honduras.

A World-Wide Migration
The Swiss Mennonites scattered involuntarily into 

Southern Germany during the sixteenth century. A l
though many moved on from here, most of them re
mained in Southern Germany. Swiss Mennonites con
tinued their migrations into the nineteenth century. How
ever, the "world-wide wanderers” among the Mennonites 
were those of Dutch background. Of necessity the first 
ones moved from the Low Countries eastward during the 
sixteenth century. Following the Baltic Coast, they set
tled in  Poland and Danzig. Later they migrated to Russia, 
the United States and Canada. They also found new homes 
in  Paraguay, Argentina and Brazil. From Paraguay some 
moved to Bolivia.

Meanwhile, some Mennonites from Russia residing in 
Canada have migrated to Mexico and Paraguay, while 
some Prussian Mennonites have gone to Uruguay. Thus, 
Mennonites are found in  the follow ing nineteen coun
tries: Switzerland, Germany, Austria, the Netherlands,
Belgium, Luxembourg, France, Poland, Lithuania, Russia, 
the United States, Canada, Paraguay, Argentina, Brazil,

Bolivia, Uruguay, Mexico, and British Honduras. (This 
does not include individuals and smaller groups who have 
moved to many other countries, including Palestine and 
Australia.) That is an unusual record and must be taken 
into consideration when we encounter the many unique 
characteristics and features of our Mennonite heritage the 
world over.

Why did the Mennonites of Mexico choose to go to the 
sub-tropical British Honduras to start a new settlement? 
First, there was a scarcity of land in Mexico, which made 
it d ifficu lt to find homes for the large Mennonite fam
ilies. In  addition to this, Protestant north European 
settlers in  the Spanish-Catholic country find the adjust
ment difficult. The bureaucracy and the business prac
tices of this environment remain strange to them. An 
additional reason was the social security law of the Mexi
can government, which the Mennonites feared because 
it could lim it their freedom.

Investigating British Honduras
Recently delegates were sent to British Honduras. 

Among other things they reported that this country was 
an English colony, with a population of only 85,000 and 
an area consisting of 8,900 square miles. The majority 
of the population consisted of Negroes, mulattoes and 
Indians. They found the land near the coast and the 
capital, Belize, unsuited for settlement, but west of Belize 
and Hondo it was fertile and covered with forests. The
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(Top) M ap show ing the trave l route of the O ld  Colony M ennonites 
from th e ir settlements in  Mexico v ia  Mexico C ity to the new settle
ments in  B r it ish  Honduras. (Below) M ap show ing the new Menno- 

n ite settlements in  B r it ish  Honduras.

climate is sub-tropical, and along the coast humid with 
high temperatures. The annual ra infa ll averages between 
50 and 175 inches in the south.

The delegates found no markets for agricultural prod
ucts. The capital, Belize, has only 27,000 inhabitants, 
while Corozal has 2,500; Orange Walk has 1,500; Cayo, 
1,600; Ponte Corda, 1,400. These are the only cities of the 
country and are already provided for by the native 
farmers.

They also encountered difficulties pertaining to drink
ing water. They saw cisterns in  a ll cities, which they 
considered an indication that the well water was no good.

These reports were given at the meetings in  the v il
lages. They weighed a ll reasons for and against a migra-
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Pictures show ing She pr im eva l forest in  w h ich the M ennonites from Mexico are settling  in  B r it ish  Honduras. P r im it ive  means of trans
porta tion  and mud roads through the forest are shown.

tion to British Honduras, with the result that some de
cided to migrate. Soon two groups were preparing for 
the trip. They were members of the Evangelical Menno
nite Church (Kleine Gemeinde) of the Quellenkolonie 
of the state of Chihuahua and of the O ld Colony Menno
nites of the three settlements of the Manitoba Plan, Swift 
Current Plan, and North Plan of Chihuahua and also of 
the Patos settlement in  the state of Durango.

The Kle ine Gemeinde bought 18,724 acres of land 
sixty-five miles west of the capital, Belize, and west of the 
river by the same name near the border of Guatemala 
near the city of Cayo for 100,000 British Honduras 
dollars (1 U.S. dollar equals 1.40 B.H. dollar). They 
established the settlement of Spanish Lookout with three 
villages: Gnadenfeld, Grünfeld, and Rosenhof. Early in 
I960 this settlement consisted of sixty families with 471 
persons.

The O ld Colony Mennonites settled at two places 
farther north. One settlement named Blue Creek orig i
nated near Rio Hondo near the border of Mexico and 
Guatemala. It  consists of 115,000 acres bought for 
310,000 U.S. dollars. Early in I960 the population in 
cluded 565 persons located in  five villages: Reinland,
Neuendorf, Gnadental, Gnadenfeld and Neuhorst.

The largest Mennonite settlement of British Honduras 
is Shipyard, some fifteen miles south of Orange Walk. 
It consists of 105 families with 728 persons on 17,083 
acres of land bought for 51,249 B.H. dollars. The set
tlement consists of nine villages: Schöndorf, Blumental, 
Rosenfeld, Blumenort, Reinfeld, Reinland, Blumenfeld, 
Hochfeld and Kronstal.

The Mennonites from Mexico had established sixteen 
villages with a population of 1,764 in three settlements 
during the first part of I960. However, this figure has 
since fluctuated constantly because of the uninterrupted 
flow of newcomers and the return of those who are 
disappointed.

Establishing New Homes
The first task of the pioneers was to cut down the trees 

on their land. Room had to be made to establish palm- 
leaf huts and strips had to be cut through the thick for
est to survey and divide the land. The cut trees were left 
for a number of months so that they would dry and 
could be burned. The rest were removed by bulldozers.

Unfortunately, the O ld Colony Mennonites arrived dur
ing the rainy season. They put up their tents near the 
river, which, because of the continuous rain, led to sick
ness and discouragement. Sixty families of the Blue 
Creek and thirty of the Shipyard settlements returned to 
Mexico.

The change of climate did not seem to cause any great 
difficulties with the exception that wounds seemed to 
appear on the legs as the result of the new environment. 
What effect the humidity w ill have is hard to predict.

Regarding the t il l in g  of the soil, there are few problems 
since the settlers are a ll expert farmers. The average 
ra infa ll of eighty inches should be sufficient for abundant 
crops. The soil of the Spanish Lookout settlement contains 
some saltpeter, while the soil of the Blue Creek settlement 
contains lime. However, the growth of vegetation is good.

The problem of drinking water was a d ifficu lt one from
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O ld  Colony M ennonites and members of the K le in e  Gem einde are estab lish in g  homes in  the pr im eva l forest, in  B r it ish  Honduras. They 
have to cut down the trees, f ind  su itab le  lum ber for the ir homes, and construct them under great hardsh ips. That they have made

great progress in  a few  years is  shown on these pages.
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the first day after their arrival. Although they have 
d rilled  wells up to 300 feet, neither Spanish Lookout nor 
Blue Creek have found desirable water. The situation 
in Shipyard is much better. At a number of places, they 
have found good water in shallow wells. The first two 
settlements are establishing cisterns and using rain water. 
They plan to return to the practice of digging holes into 
the ground in  their yards, in  which they gather and keep 
the rain water sim ilar to their practice in Manitoba.

There is no question but that tropical fruits— oranges, 
grapefruits, lemons, peaches, figs and bananas— can easily 
be grown. It  is not like ly that apples, pears and prunes 
can be raised. The main crops, as far as it can be deter
mined at this time, w ill be sugar cane, peanuts, maize, 
beans and manioc. Vegetables grow, but only in  the w in
ter time.

Ants so feared in  the Chaco as a pest also appear in 
this territory but not in  such large numbers as in  Paraguay. 
I f  they are combated in  an early stage, they are not a 
severe threat. W ild  pigeons, parrots and starlings are 
domestic here, but they do not appear in  such large 
numbers as in the Chaco. Among the w ild  beasts are the 
jaguar, puma, ocelot, fox and w ild boars, as well as snakes 
and scorpions

Markets
A special problem is the marketing of the products. 

For the time being, the few cities of the countries may 
be able to consume the products of the settlers. After 
a few years, when the agricultural output w ill reach its 
normal level, the market for the products w ill be too 
small. Spanish Lookout, which started with chickens, 
has already saturated the market in Belize.

The settlers are considering the production of sugar 
because sugar cane can be easily raised. Perhaps some of 
the lumber can be used. A ll of these problems w ill have 
to be solved in  the near future. Whoever is acquainted 
with these pioneering farmers w ill know that they w ill 
not be discouraged by the first difficulties that they en
counter, and that they w ill solve the problems satis
factorily.

Schools
The Mennonite schools of British Honduras are very 

different from those in Canada. None of the teachers has 
received special training for his job. They are farm
ers and teachers. The farmers of Spanish Lookout (Kleine 
Gemeinde) are less conservative than the O ld Colony 
Mennonites. They aim to employ the promising younger 
farmers who show inclination and interest as teachers.

The impression one gets in visiting the three settle
ments is positive and encouraging. The quality of these 
experienced pioneers guarantees that they w ill make every 
effort to succeed and create a new home for their children 
and grandchildren.

More difficult than the solution of the economic prob
lem seems the overcoming of the spiritual stagnation of 
the community. This w ill hardly be possible without a 
basic change and improvement of the school system.

The Mennonite Central Committee has purchased a big 
house in Belize as a center for a ll the Mennonites of the 
three settlements where they w ill be able to find help. 
It is hoped that eventually some help w ill come to their 
schools from this center. That the Mennonites of North 
America feel a continuing sense of responsibility toward 
their brethren in  British Honduras, not only when they 
are in  need of material goods, is self-evident.

” Z Will Die for the South”

I Attended a School for Negro Women
By A N N A  MARIE PETERSON

//T  W IL L  D IE  FOR THE SOUTH!” These words 
I  were spoken by a Southern white young lady 
X attending an elite g ir ls ’ school in  Atlanta, Georgia. 
They were spoken in a harsh and determined manner 

to five white students who were also enrolled in an elite 
women’s college in  Atlanta (Spelman College, the nation’s 
leading Negro women’s college). The young ladies she 
was addressing were exchange students from three colleges 
in the midwest. I  was one of them. She wanted us to 
know she was proud of the South, Georgia and Atlanta. 
She did not want to know that things are changing.

"You can always te ll a Spelman g ir l,” people for years 
have stated. The young ladies knew how to walk prop
erly, speak correctly; they were conscientious and thought

fu l ; they had a ll of the social graces of a fin ish ing school. 
The Spelman g ir l knew where she could go and where 
she could not go. It made white Atlanta very proud that 
the nice young Negro college girls were staying in their 
place.

Events are fast changing this idea, however— events 
new and awakening. On March 9, I960, there appeared 
as a fu ll page ad in  the Atlanta Constitution, a document 
entitled "An Appeal for Human Rights.” Written by 
leaders from the six colleges in  the University Center,* 
it declared to the people of the city, the country, and the 
world the grievances in  areas of housing, education, jobs, 
law enforcement, etc. for which they w ill fight for equal 
rights. Every method except violence w ill be used to end
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Segregation, it stated.
Six days later, several hundred students staged a most 

carefully planned sitdown demonstration in  ten different 
eating places, including a restaurant in  the state capitol 
building. Of seventy-seven students arrested fourteen 
were Spelmanites— one a roommate of an exchange stu
dent, others friends and hallmates. Today they are facing 
charges of breaching the peace, intim idating restaurant 
operators and refusing to leave the premises— the penal
ties could add up to $6,000 in fines and nine years in 
prison.

By now the new spirit of the South is prevalent in 
the hearts and minds of not only the students but fami
lies, relatives, and the community as a whole.

Then came the beginning of student picketing of the 
Atlantic and Pacific Grocery store in  downtown Atlanta. 
Day after day students gave their time w illin g ly  between 
classes and work, to walk back and forth in  front of the 
grocery store with signs which said in essence, "Do not 
buy here until Negro help w ill be hired.”

The picketing had been going on for a week before 
Martha, the other Bethel exchange student, and I  had our 
turn. It was by now an established fact that the trade 
within this short period of time had been cut sharply. 
(It was estimated by some that trade dropped from 500 
to 40 customers a day.) Although by now picketing was 
not new, things nevertheless began to happen— traffic sud
denly slowed down to a snail’s pace, plain-clothes police
men asked us questions from, "What is your name?” 
to "What is your major in  college?” Remarks were heard 
from car windows such as, "You girls better go home and 
read your history books.” Thank you’s were given by 
people of the community. The picketing today is s t ill a 
part of the student movement. Perhaps some day 
Negroes w ill be hired for positions above that of the 
janitor.

May 17 was the anniversary of the 1954 Supreme 
Court decision. For its commemoration over a thousand 
students lined up by twos to march through down town 
Atlanta. We walked the mile in  silence, side by side. 
Radio stations stopped their regular programs to describe 
the black and brown students and give details of the 
march. Despite the beauty of spring one could not help 
but see the ugliness of looks and hear words of hatred. 
The orig inal goal had been the state capitol grounds, but 
the governer had received word of the march and thus 
had his capitol grounds guarded with one hundred state 
troopers armed with b illy  clubs, guns and tear gas, a ll of 
which cost thousands of dollars. W hile  law enforcement 
officials were guarding, the students ended their march at 
the Wheat Street Baptist Church where new inspiration 
was gained through prayer and words from leaders includ
ing Martin Luther K ing  Jr. The last song we sang was, 
"That O ld Negro, He A in ’t What He Used to Be.”

Yes, for years white Atlanta has been proud of the 
nice young ladies. Now she has had to take a second 
look!

What a wonderful and enlightening experience it 
would have been for the young white lady who said, " I  
w ill die for the South,” to have been part of the Spelman 
student body, and to have been a part of the new spirit.

I  wonder how she would have felt if , after coming 
out of the dormitory to step into a taxi, she had been re
fused service in a taxi because of color. Negro taxi drivers 
are to carry only Negroes, whites only whites.

I  wonder how she would have felt to know that some 
of her friends’ brothers and sisters had thirty to forty 
classmates in  a small school room and could only attend 
half a day in order that more could attend the next 
half-day. I  wonder if  she ever noted that in  1958 a 
total of $31,632,057.18 was spent in  the Georgia insti
tutions of higher education for whites only; while in 
the Georgia Negro state colleges only $2,001,177.06 was 
spent. This is a difference of $29,630,880.12!

I  wonder how she would have felt to have had people 
stare at a group of college students walking down the 
street.

It  was natural for us to go shopping, but I  wonder how 
she would have felt if, hungry after that shopping, she 
would have had to wait until we came to a "for colored" 
restaurant or, if  she were thirsty, wait until we came to a 
"for colored” water fountain.

I  wonder how she would have felt not to be able to 
worship in any church. Our churches, which claim to be 
the houses of a ll people, foster segregation of the races 
to the point of making Sunday the most segregated day 
of the week.

I f  only this young lady could have shared in  our ex
periences. How inspiring it would have been for her to 
have been a part of the Spelman family . . .  to have had 
Josephine Jackson for her roommate . . .  to have had a 
leading Negro sociologist as an instructer in  race re
lations . . .  to have sat beside Negro friends in  chapel 
every school morning . . .  to have known other Negroes 
besides the maid in  her home. Perhaps then she too would 
have discovered that a Spelman young lady has a ll of the 
social graces of a fin ish ing school despite sit-down demon
strations, picketing, marches for freedom and a new de
termination to fight for what belongs equally to all. I f  
only she could have felt the new sp ir it!

Four college young ladies, three from the Deep South 
and one from Kenya, and a white college professor ac
companied me to the train station when it was time to 
leave for my home in Wayland, Iowa, in May. As we 
reminisced and said our good-byes time passed very 
quickly and soon the train was nearly fu ll. I  made the 
comment that it was time for me to go aboard also. Jo
sephine, my roommate, looked at me and then at the 
yearbook in my hand. "Anna,” she said, " if  you can’t 
find a seat when you get on the train just open the year
book. They w ill a ll move.” The group laughed— my 
eyes filled with tears.

We pray that some day there w ill be an understanding 
— understanding in  the mind of the white g ir l in  the
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elite g ir ls ’ school on the opposite side of town—  under
standing in the minds and hearts of people in Atlanta, 
Georgia, the South, the United States, and the world.

By liv ing  in a real situation, by making my home there, 
by being a part of it— only then did I  really begin to un
derstand. Only then did the term "brotherhood” have a 
true meaning.

The young white lady also lives in  a real situation, 
she makes her home there, she is a part of it. She needs 
only to cross the city and from there she w ill begin to un

derstand. The term "brotherhood” w ill then have a true 
meaning for her.

"Brotherhood” has a new meaning for me, it could 
have for her. Could it also have a new meaning for 
you ?

:;:The Atlanta University Center is a group of six privately sup
ported Negro colleges in Atlanta: Spelman College for
women, Morehouse College for men, Clark College, Morris 
Brown College, Atlanta University (graduate school), and 
the Interdenominational Theological Center.

The Pastoral Ministry to the Sick
By ARNOLD J. REGIER

ILLNESS may often be thought of as an impairment of 
the wholeness of a person which hinders his strength 
and development. A person who is sick sometimes 

finds that the normal experiences of life  cave in on him. 
Disease accompanied with pain, fear, anxiety, despair and 
sometimes even an abnormal sense of gu ilt plague his be
ing to the extent that everything seems to become dis
organized.

This feeling was recently expressed by a patient in the 
following conversation:

Patient: My biggest problem is that I  do not trust any
one and I  withdraw from everyone. I  do not trust my 
parents who have been so good to me. My employer has 
even assured me my job but I  do not believe him.

Minister: Have you had many disappointments in life? 
Do you sometimes doubt God ?

Patient: There are times when I  doubt the very exist
ence of God.

How could He allow this sickness to come upon me? 
It seems as though I  am on a balance between good and 
evil and I  feel that I  am on the bad side.

Such expressions of distress remind us of Job. He 
too felt that the arrows of God had penetrated his soul. 
He could no longer draw on the strength which he needed 
in this time of stress. There was a time in  his extreme 
agony that he wished God would destroy him. (6:11-14) 

When such a sick person bogs down to the extent that 
he has to be taken from his home surroundings to a hos
pital the question arises, "How do we minister to his 
many needs, physically, mentally, emotionally and sp irit
ually?” The physician has been consulted and then be
comes the captain of the healing team. He directs the 
procedures needed for a healing process to begin.

The second phase which interests us centers around 
the Christian minister. How does he f it into this picture? 
Where w ill he find time in his busy schedule and in  an 
avalanche of many nursing procedures in  the hospital to 
minister to the spiritual needs of his parishioners ? How

can he best contribute to the well-being of the patient? 
These and many other questions enter into a minister’s 
mind as he seeks to help those who have been entrusted 
to him by his Lord.

The Minister as a Member of the Healing Team
The minister is increasingly being considered as a 

member of the hospital healing team. Some recent sta
tistics have disclosed that 42 per cent of the people in 
America go to ministers for professional help and counsel
ing when they face personal problems. This trend can
not be overlooked by other professional groups.

It also causes many ministers to ask for additional 
clin ical training in order to meet these needs. They seek 
to gain a deeper insight into these inner motivations and 
tensions. They want to anticipate the spiritual resources 
which people need to have in order to cope with these 
personal problems. Most ministers do not only want to 
improve their pu lp it preaching but also seek constantly 
to improve their pastoral ministry. They want to learn 
how to cooperate and work with other professional groups 
in the ministry to the whole man.

The hospital often lends itself very effectively to such 
a ministry. It  is in  this setting that the minister, the 
physican, and the nurse may work as a team to help the 
patient find himself. The patient under such competent 
care soon learns to give himself as he really is. He need 
no longer be ashamed to express his fears, his concerns, 
his hostilities as well as his failures. The patient soon 
finds his strength in discussing and th inking through his 
problems. There is great healing power in sharing one 
another’s concerns.

During the past few years there has been a growing 
interest among ministers, doctors and nurses to establish 
closer relationships one with the other and to better 
understand their respective roles in  this ministry. We are 
learning that it is very difficult to separate man into a 
threefold being, namely that of the physical, mental and
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spiritual functions. A ll of these are interrelated. Thus 
it becomes imperative that the different professional 
groups put aside their old prejudices and together seek 
more constructive means of ministering to the wholeness 
of man. It  is for this reason that many institutions in 
corporate a healing team approach. The cooperative effort 
of the physican, the minister and the nurse is h ighly de
sired.

What Does the Patient Anticipate?
In  most instances the patient appreciates regular calls 

by his minister. The frequency of his calls is determined 
by the condition of the patient. One extended consultation 
per week is appreciated by most long term patients. More 
severe illness may demand more frequent calls. Ex
perience is the best teacher in  determining the cycle of 
growth in interpersonal relationships between the pastor 
and his parishioner.

A patient w ill often evaluate a pastoral visit by the 
minister’s calm spirit and the quiet manner, rather than 
by the words which he speaks. That which he has in  his 
heart w ill reflect more readily in  his eyes than in his talk. 
Job rebuked his consoling friends by saying, "Who is this 
that darkeneth counsel by words without knowledge?” 
Later when he found his own strength he spoke to God, 
saying, " I  have heard of Thee by the hearing of the ear: 
but now mine eye seeth Thee.”

A minister may help to foster an inner fortitude and 
spiritual strength. As he listens to the patient express 
his concerns and feelings, he enters into them with em
pathy and understanding. In  doing so he helps the patient 
find his faith in  God. Together they may wish to unite 
their hearts in  a period of worship with Scripture reading 
and prayer. Some ministers at such a time share the 
Lord’s Supper.

The minister’s presence is symbolic of that which the 
patient believes about God. He is one who cares, one 
who forgives, one who stands by in  a ll circumstances of 
life. The most frightening experience of a sick person 
is to be deserted or cast off. Thus a patient’s best friend 
often is the pastor who is not judgmental but one who 
continues to accept him as a person in times of weakness 
as well as in  times of strength.

A patient was admitted into a local hospital after at
tempting suicide. She thought it would be the best solu
tion for herself as well as for her family. When the m inis
ter came into the room she began to share her feelings 
quite freely. She concluded by saying, " I  guess God would 
not permit me to run away from my family in  this man
ner.” The listening ear of the minister helped her gain 
this perspective and to find strength for the future bat
tles of life.

Evaluating the Ministry to the Sick
The minister has the model of a Good Shepherd con

stantly before his eyes. He can anticipate that there are 
those in  his flock who stray and get lost, there are those

who may be caught in the thicket of sin, and there are 
those who get hurt and need healing. I f  he follows the 
example of the Good Shepherd, he does not desert them 
but stands by, cares for them and supports them. He 
often upholds their arms in  prayer.

A minister is available at a ll times. H is telephone may 
ring any time during the day or night. He is always 
ready to go to the bedside of one who is in need.

The minister is ready to lend his own self in Christ’s 
stead. He casts off his professional garb and clasps the 
hand of a fellow-pilgrim who needs strength, mercy and 
lovingkindness. The minister says in  Christ’s name, " I 
love you, I  lend myself to you, I  wait with you so that 
I  may share your experience.”

The minister of the gospel does not regard illness or 
suffering as an end in itself. He believes that there is a 
purpose for a ll experiences of life  w ithin the w ill of God. 
Where there is pain there is also the possibility of growth. 
I f  we remove a ll possibilities of tragedy there would be 
no spiritual awareness. Thus the minister enters a sick 
room with the expectation that there w ill be growth. 
The healing process itself often demands a higher level 
of personal integration. Even faith under such circum
stances becomes a medium by which God can get near 
enough to his ch ild to f u lf i l l H is purposes.

In  conclusion, the minister may say, "Here is an im
mortal soul, whose sick body and disturbed mind have 
defeated him in his life. By giving him love and un
derstanding, and by pointing him to the Great Physician, 
I  v/ill help him find the inner strength which he needs 
to experience healing, and to sense a deeper harmony 
with himself, his fellow men, and his God.”

M ennon iie  M ed ica l Association Conference at Camp Luz, O h io , 
August, 1960. A rno ld  Regier spoke on “ The M in istry  to the 

W ho le Person.”

PHYSICIANS-MINISTERS WORKSHOP
The second phys ic ians  and  m in is te rs  c l in ic  

is b e ing  p la n n ed  for March 6, in Newton. The 
m in isters of the Newton area and  members of 
the Harvey County M ed ica l  Society are co-spon
sors of th is  workshop. Anyone w ho  is interested 
in p a r t ic ip a t in g  in it may w r ite  to the cha irm an  
of the p la n n in g  committee, C h a p la in  A rno ld  J. 
Reg ier, Bethel Deaconess H osp ita l ,  Newton, Ks.
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Ballad on a Birthday
By ELAINE SOMMERS RICH

When I  was a child I  lay on the grass 
And looked at the great sky dipper. 

Philosophy was in my blood
Like salt in the veins of a skipper.

My father worked on a gravel scoop.
My mother baked our bread.

The tall corn grew behind our house 
And the maples overhead.

I  went to the schools and swallowed books.
I  hungered and thirsted for learning.

I  set my course by a Morning Star
From which there has been no turning.

I ’ve seen bombed cities and smelled back wards, 
A wreckage beyond retrieving.

The evil that lies in  the heart of man 
Is a wonder past believing.

I  married my lover and bore him sons.
Our house is a sturdy shelter.

The Thorny Road of a Mennonite Artist

Shoemaker
HANS JOHANN DY CK grew up along the shores 

of the romantic Dnepr River of Russia. He 
was born on A p ril 7, 1921, in  the village of 

Einlage, the son of Mr. and Mrs. Johann M. Dyck.
H is father was a well educated and unusually gifted 

man, graduating from the University of St. Petersburg 
with high distinction and receiving a golden medal. 
After teaching history and geography at a secondary 
school, he accepted a responsible position in  1905 in  the 
Central Russian Bank of Ekaterinoslav. Later he and his 
brother established a saw m ill on the Dnepr River near 
Chortitza. During the Russian Revolution they lost every
thing. Later he worked at various places, and in 1936 
was exiled to Siberia where he perished.

It  was his father’s desire that he should get a good 
education. In  early childhood Hans showed great inter
est in  painting. The parental home had many drawings 
and paintings, including those of the well-known Menn
onite artist, Daniel Wohlgemuth. Hans often admired 
these works of art. He received his first instruction 
from his father. In  spite of the fact that there was the

Each day I  deal with the universe 
And try to decrease the welter.

Now I  have come to my thirtieth year. 
Love must be in the liv ing.
L ife must be in  the giving.

Now I  have come to my thirtieth year.

Growing
By ELAINE SOMMERS RICH

The poetry of life  moves on apace 
from grace to grace.

The stanzas pack more content 
in  the summer than they 
did in spring.

The melody’s a symphony,
The thread, a tapestry,
The seed, tall,
The trickling stream, a waterfall.
The heart that once could scarcely 

bear a drop of joy 
is stout for torrents.

The poetry of life  moves on apace 
from grace to grace.

and Artist

Hans Johann Dyck, whose lif e  story is re la ted  on these pages.
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After the Russian Revo lution, Hans J. Dyck became interested in  art. In  times of ha rdsh ip  he concentrated on the portraya l of 
nature and peacefu l landscapes, of w h ich  these reproductions are samples. In q u ir ie s  pe rta in in g  to the purchase of the o r ig in a l works

of art can be d irected to MENNONITE LIFE, North Newton, Kansas.

greatest scarcity even of such items as paper, colors, etc . 
he managed to do some work along this line. H is free 
time was devoted to painting.

Already at the age of fourteen Hans’ paintings received 
high praise and recognition in school exhibits. In  the 
year 1937 at an art exhibit in the city of Zaporozhe he 
received the first prize for a portrait of the Ukrainian 
writer T. Shevchenko. Unfortunately, his father could 
not share in  the joy of his son, since he had been exiled 
to Siberia the year before. Worries and concerns per
taining to his family caused much grief to the young art- 
tist. He devoted his time and talent to the portrayal of 
nature and peaceful landscapes at this time of turmoil and 
crisis. They are the motif of his paintings to this day.

In  1941, Hans J. Dyck graduated from the Teachers’ 
Institute of Zaporozhe. This was the year the German 
army occupied the Ukraine. In  1943 the German army 
withdrew and the Mennonite population was taken along 
to Germany. H is mother and sisters made this trip by 
wagon in  1944. It  took them several months to reach

Germany. They made the trip in winter and had to 
spend the nights in the open. Lack of food and shelter 
inflicted great hardships on the family. One of his sis
ters and the ch ild  of another sister froze to death. They 
had no opportunity to bury them, but had to leave them 
covered with straw and continue their journey. H is mother 
lost both hands as a result of the frost. They fina lly ar
rived in North Germany, from whence they were sent 
back to Russia when the Russian army occupied the 
territory in which they resided. H is mother died soon 
afterwards.

Hans came to Germany on his own without meeting 
his family. He was married in December, 1945 and lived 
near Stuttgart for a number of years. Here he learned 
the trade of making orthopedic shoes. In  1948 he and his 
wife arrived in  Canada. They established their home in 
the town of Biggar, Saskatchewan. He now operates a 
shoe business and devotes his spare time to painting. H is 
works of art have received acclaim and recognition in 
Canada.
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MENNO SIMONS (1496-1561)
A Pictorial Story

I. Friesland, The Netherlands
Menno accord ing  to Jan Luyken. The other pictures 
show contemporary l i fe  in the v ic in i ty  of W itm arsum , 
where M enno was born and  was priest.
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Menno’s Witmarsum
M enno Preach ing  (Peter Holsteyn). (Top, left) Church 
in P ing jum  where Menno was pr iest and  had  h is 
first doubts rega rd in g  Mass. (Left) Exter ior and  i n 
te r io r of First Menno S imons Church, W itm arsum , 
where  M enno is supposed to have preached. (This 
is the p lace where  the M enno S imons M onum ent is 
located now). (Below) "W h ite  House" was used as 
M ennon ite  pa rsonage d u r in g  19th century and  is 
supposed to have she ltered Menno at the t im e  of 
h is  w ith d raw a l.  Menno can h a rd ly  have l iv e d  in 
th is  house or preached in the church (left, bottom) 
after he left the C a tho l ic  Church. He w o u ld  not 
have surv ived.
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Witmarsum Today

The p i lg r im  to W itmarsum may v iew  scenes w h ich  
w i l l  rem ind  h im  of the sp ir i tu a l  strugg les and  the 
d a i ly  concerns of Menno. The Dutch M ennon ite  
b ro the rhood has for many years taken an interest 
in p reserv ing  these sites of Menno's activ ity. This 
interest has sp read to the rest of Europe and  the 
Amer ican continents.

The dea th  of M enno S imons on January  31, 1561, 
is be ing  commemorated by var ious observances in 
many parts of the wor ld.

(Left) M ennon ite  church and  parsonage. The church 
was rep laced in 1960 (see bottom). (Center) Menno 
M onum ent of W itmarsum. Site of first M ennon ite  
church. (Bottom) New church under construction. 
(Below) Board of congrega t ion , B ib le  class and  tab le  
set for Lord's Supper. Pastor of the church is Leo 
Laurense, who attended M ennon ite  B ib l ic a l  Sem inary 
and had  much to do w ith  the b u i l d in g  of the new 
church. Amer ican  Mennon ites supported  the project.
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I

Map Showing Where Menno Lived
This m ap  shows the major p laces of Merino's act iv it ies. He was born and  act ive in W itm arsum , N e the r lands  
(west). After h is convers ion in 1536 he l iv e d  un de rg ro un d  in the n e ig h b o r in g  prov inces of G ron ingen  
(Netherlands), and  East F r ies land  (Germany) for a num be r of years. M any  A n a ba p t is t  and  Reformed 
refugees went from C a tho l ic  N e the r lands  to Germ an East Fr ies land.
(Below) Scenes from contemporary  l i fe  in East Fr ies land.
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II. East Friesland, Germany
(Below, left) M e lch io r  Hoffman, who  transp lan ted  the A nabap t is t  movement from Strasbourg to Emden, 
East Fr ies land. This etch ing by Chr is tophe r  van Sichern shows h im  in pr ison in Strasbourg. In 1530 he 
bap t ized  300 fo l lowers  in the Emden Reformed Church, start ing the A n a ba p t is t  movement in the north. 
The church in w h ich  th is  took p lace was destroyed d u r in g  W o r ld  W ar II (r ight, below). From here the 
A nabap t is t  movement spread to the N e the r lands  where  Menno jo ined  it in 1536. When Menno f led to 
East F r ies land , he found  she lter on the estate of U lr ich  van Dornum at O lde rsum . The b u i l d in g  (bottom) is 
the remnant of h is cast le, w h ich  was torn dow n in 1954. The p icture on the r ig h t  be low  shows a part 
of Emden in w h ich  the Mennon ites l iv e d  in the ear ly  days (known as 't Falter) and  the new church w h ich  
inc ludes the pa rsonage occup ied by Dr. H e in o ld  Fast, the pastor, and  h is parents.
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III. Wiistenfelde near 
Oldesloe, Germany
From East F r ies land  Menno went east to W ism ar 
and  Lübeck in the prov ince of Ho ls te in , t ra ve l in g  
extens ive ly  a l l  over northern Europe. Sch lesw ig- 
Ho ls te in  was Dan ish  at that t ime. In 1554 he and 
h is fo l low ers  found  she lter on the estate W üsten 
fe lde  near O lde s lo e  between Ham bu rg  and  Lübeck. 
Near W üsten fe lde  was the p r in tshop  in w h ich  Men- 
no's w r i t in g s  were pr inted. In front of th is  print- 
shop he is supposed to have p lan ted  a l in d en  tree. 
The b u i l d in g  and  tree are the on ly  markers st i l l  in 
existence w h ich  can be assumed to be d irec t ly  re 
la ted to Menno. (See a rt ic le  by Otto Reg ier, "W here  
Menno L ived and  D ied.") (Below) C lose-up of house 
and  sketch.
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Where Menno Lived and Died
From 1554 to 1561 M enno l iv e d  in  W üsten fe lde  where  he d ie d  on January  31, 1561, and  was bur ied. Here 
a m arker was put up  in 1906 (left, above  and  below). In 1958 the marker rece ived a new bronze p la q u e  
con tr ibu ted  by the Germ an student o rgan iza t io n  and  was transferred to the nea rby  M enno house (cabin) 
and  l in d en  tree. Now  a l l  three markers are together and  eas i ly  accessib le. On the o ld  b u r ia l  g round  a 
new m arker has been p laced  (below, right). The e n g ra v in g  by A b raham  de Cooge, one of the o ldest, 
shows Menno w ith  a crutch. D u r ing  the last years of h is l i fe  he was c r ipp led .
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IV. The Witness of the Martyrs
These i l lu s t ra t ions  by Jan Luyken show us under 
w hat cond it ions  Menno d id  h is  work as a messenger 
of the gospe l.  (Top, down) A g roup  of A nabap t is t  
worsh ipe rs  on a boat l isten to the m in is te r  w h i le  
they pretend to be go ing  somewhere by boat. Severe 
persecution m ade p ub l ic  meet ings im poss ib le .  Jacob 
de Roore is in te rv iew ed  by f r ia r  Co rne l is  before he 
is burned. (Right) Pub l ic  torture scene whereby  the 
martyr is put in to a barre l w ith  sp ikes before he is 
put to death. (Bottom) Scenes of martyrdom , the 
u lt im a te  w itness for Christ, taken from the pages of 
the MARTYR'S MIRROR.
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Menno Simons and Dirk Philips Speak

The
By W ILL IAN E. KEENEY

LUTHER ’S great insight regarding justification by 
faith was a recovery of an essential point in  the 
Christian faith, and it played a central part in  the 

Reformation. On this point the Anabaptists usually 
acknowledged their indebtedness to him. Their regret 
was that after he made this great discovery, he never 
seemed to explore its fullest implications and apply them 
radically both to personal liv ing  and the life  of the 
Church. Indeed, it seemed to Menno Simons that 
Luther in  later days regressed and inhib ited further 
development by his own attitude toward others who 
went beyond him.1

In  the early days of his labors, Menno placed great 
stress upon the importance of the doctrine of justification 
by faith. In  two of his earliest works, Menno dealt 
with the transformation that occurs through justification 
by faith, although he preferred what he probably con
sidered to be the more B ib lica l concept of the new 
birth. This preference may also have reflected the needs 
for popular preaching as opposed to theological discus
sion. In  1536-37 Menno wrote a tract on "The Spirit
ual Resurrection” (Van de Geestelijke Verrijsenisse, ende 
nieuwe of Hemelsche Geboorte.)2 In  this tract he iden
tified spiritual birth and sanctification with the spiritual 
resurrection.3 Shortly thereafter he wrote another on 
"The New B irth” (Van de nieuwe Geboorte) , which he 
revised and enlarged in  1550.4 Nevertheless, it  remained 
for D irk  Ph ilips to give a fu lle r and more systematic 
treatment of the topic. He included in his Enchiridion 
a tract with the title, "Regeneration and the New Crea
ture” (Van der ivedergeboorte ende nieuwe Creature).5 
There was a separate edition of this tract earlier than 
1564, but the date of its composition and first publica
tion remains uncertain.6 He had also dealt with this 
concept in a confession of faith which was published 
in  1557 but which was probably a revision of a briefer 
confession which first appeared about 1544-457 This 
confession was included as the first part of the Enchiri
dion and places the new birth in  the context of the 
major points of theology but in  a much briefer form 
than in  the tract.s

It  appears that the new creatures in  Christ, and the 
doctrines associated with it, were the real beginning 
points for both Menno Simons and D irk  Philips. This 
doctrine seems to be the predominant theme in  Menno’s 
first writings. Although it  cannot be established as 
clearly from the order in which D irk ’s writings appeared, 
the order in  which he places his materials in  the En

chiridion would tend to confirm that this was true for 
him also. Thus it  seems that their movement of thought 
and experience was from the ind iv idua l experience 
of rebirth as the source of their theology toward its 
corporate expression in  the church, which more and more 
came to be the organizing principle for their theology 
and practices. The implications of the salvation ex
perience with regard to the corporate expression evolved 
out of personal experience and conflict, so that D irk ’s 
tract on the church, which appears to be late (1559- 
1564), is the only full-scale, systematic and separate 
treatment of the topic by either Menno or D irk .9

Creation and Fall of Man
In  order to understand fu lly  the concept of the new 

creature, it  is necessary to review Menno and D irk ’s 
concept of the creation and fa ll of man even though 
their treatment was largely traditional. Man was created 
by God with a dual nature. He was of the earth since 
he was made from dust. He was also endowed with 
a divine nature; that is, he was created in  God’s "own 
image and likeness, as the holy Scripture testifies in  many 
places, namely, that in  the beginning God had created 
man unto eternal life , in  the image and likeness of His 
only begotten Son Jesus Christ. . . .” 10 Soon after this 
creation, however, man fell. The central issue was dis
obedience of man to God’s commandments. Although 
man received the knowledge of good and evil by the 
act of disobedience, man also lost his orig inal purity 
and immortality. Menno and D irk ’s conception of orig
ina l purity seems to resemble closely the loss of the theo
logical virtues but is never so defined in  explicit terms 
or lim ited to just the traditional three— faith, hope and 
love.11

The fa ll resulted in  the loss of the divine nature, al
though God made provision or promise for its restora
tion.12 Menno and D irk  interpreted orig inal sin to 
have a slightly different connotation from the traditional 
understanding, although they seemed at times to be some
what inconsistent in  their views. D irk  apparently rec
ognized this inasmuch as he once referred to "orig inal 
sin” and added in  a parenthetical remark "as some call 
it.” Indeed, S. Hoekstra and Karel Vos have claimed 
that D irk  denied orig inal sin, apparently because D irk  
spoke incautiously with respect to the consequences of 
orig inal sin in children.13 I f  orig inal sin implies a 
necessary gu ilt in  a ll men from birth and a consequent 
condemnation by God until they are forgiven after
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repentance, D irk  d id deny orig inal sin. If , however, it 
implies a nature that is weak or corrupted so that it 
inevitably sins, D irk  would have accepted this defini
tion. Unfortunately, D irk  d id not have the careful 
distinction between the "inevitable” but not "necessary” 
act of sin on the part of natural man which Reinhold 
N iebuhr makes.14

Both Menno and D irk  assumed that there was some 
physical corruption in  human nature as a result of the 
fall. They seem to assume that Eve was bitten by the 
serpent and this became the source of the pollution.15 
Man’s seed is henceforth impure, and the consequences 
of the fa ll are transmitted by heredity to a ll subsequent 
generations.16 This orig inal sin is not counted as gu ilt 
in  children, however. Both MennO' and D irk  insisted 
that condemnation does not occur until one reaches 
the age of understanding and can make responsible 
moral and ethical decisions. After reaching the age of 
understanding, disobedience entails gu ilt and condemna
tion as it d id for Adam and Eve. Menno apparently 
used scholastic terminology in trying to distinguish be
tween "potential” and "actual” sin, the latter result
ing in  gu ilt when it is done with understanding.17 
D irk  merely asserted that children were not held re
sponsible until they had reached the age of understand
ing.18

There seems to be some inconsistency here inasmuch 
as Menno- and D irk  make the sin a result of physical 
transmission, whereas sin is a spiritual reality. They 
seem to have some awareness of the problem when they 
strive to make the consequence of sin dependent upon 
action arising from understanding. Perhaps this is a 
result of using traditional scholastic theology to explain 
the moral and ethical demands which were closer to 
the position of the mystics such as the Brethren of the 
Common Life.

As man grows in understanding, he is able to dis
tinguish good and evil, and eventually he sins because 
of his tendency to evil, and becomes personally respon
sible for his wrong actions. Thus, in  addition to the 
universal fa ll of the prototypes, Adam and Eve, there 
is the particular fa ll of each indiv idual.19 Because of 
his knowledge of good and evil, man is able to per
ceive the righteousness of God. Through the revela
tion in  the Scriptures, he may also know that he is des
tined to another end. The promise of God since Adam, 
through Abraham and David, has been that man w ill 
have his orig inal nature restored. However, because 
of the inheritance of a corrupt nature from Adam and 
Eve, man is unable to restore himself. In  such a state, 
man needs redemption.

Redemption through Atonement
At this point one must turn to Jesus Christ, for He 

is central in the fulfillment of the promise of redemp
tion and the restoration of the divine nature to man. 
W h ile  the problem of the incarnation is related, it  is

not of primary concern here. Of primary concern at 
this point is the atonement, since this has the greatest 
bearing upon the new birth.

Again, there seem to be two aspects to the atonement. 
The first is the problem of gu ilt which needs to be 
forgiven and which is symbolized by a debt which man 
owes to God. Out of this need came the doctrine of 
substitutionary atonement, which was central for the 
Reformation as a whole. Menno and D irk  also ac
knowledged that Jesus’ death was a sacrifice and a ran
som, and that remission of sins is through the blood 
of Christ. From man’s point of view, such an atone
ment was necessary in  order to appease the wrath of God 
and to conquer the power of Satan.20

It seems, however, that in  the minds of Menno and 
D irk  the real dynamic for salvation was found in  v i
carious atonement. They stress the love of God which 
caused Jesus voluntarily to accept the unmerited death 
of the cross, and by H is example to stir men to repent
ance and obedience to- God.21 This emphasis upon 
the need to respond with obedience to the teachings and 
example of Jesus Christ, instead of just teaching the 
acceptance of the grace offered in  the atonement, brought 
the Anabaptists into conflict with the Lutherans especial
ly and the Calvinists to a lesser degree.

The Conversion Process 
1. Free Will

The preaching of the Word is the means for bring
ing the revelation of God’s grace to bear upon man’s 
need. As indicated, it  has a double function: to stir 
man to repentance because of the wrath of God and 
to give man hope of forgiveness because of the love of 
God. The Dutch Anabaptists made a serious attempt 
to balance the proper action on the part of man and the 
necessary action of God. The Roman Catholic Church 
seemed to offer a magical sacramentalism in  which noth
ing was required of the ind iv idua l in  the way of re
sponse. Furthermore, since the church was the dis
penser of grace, man controlled the means of salvation. 
Through the sacrament of penance, this led to- a popu
lar form of "works righteousness” by which one could 
earn his salvation. Luther rediscovered the necessity of 
justification by faith and the corollary of the priesthood 
of believers. W ith this discovery he also- accepted 
Augustinian predestination and shifted the entire proc
ess into God’s hands. Calvin also accepted predestina
tion. It  is significant that he placed faith before re
pentance in the conversion process and seemed to d i
vorce it from any voluntary moral response on the part 
of man.22 Yet his definition of repentance is very sim i
lar to what Menno or D irk  might propose. He defines 
it as follows:

Wherefore I  conceive it  may be justly defined 
to be "a true conversion of our life to God, pro
ceeding from a sincere and serious fear of God, and 
consisting in the mortification of our flesh and of
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the old man, and in the verification of the Spirit.”23
Menno says,

But if  you wish to be saved, by a ll means and 
first of all, your earthly, carnal, ungodly life  must 
be reformed. For it is naught but true repentance 
that Scriptures teach and enjoin upon us . . .  We 
must be born from above, must be changed and re
newed in our hearts and must be transplanted from 
the unrighteous and evil nature of Adam into the 
true and good nature of Christ, or we can never in 
a ll eternity be saved by any means, be they human 
or divine.24

W hile J. H. Wessel does acknowledge that Menno 
and D irk  have a deeper concept of sin than a doctrine 
of free w ill normally implies, he has pointed out the 
somewhat contradictory position which they adopted in 
attempting to deal with free w ill.23 Menno explicitly 
rejected Zwinglian predestination because he believed 
that it made God rather than man responsible for sin 
and evil.20 In  other instances Menno implied freedom. 
He speaks of "a ll those who accept this proffered means 
of divine grace . . ,” 27; or . . until of my own choice 
I  declared war upon the world, the flesh and the 
devil . . ,” 2S; or "Remember the covenant of the Most 
H igh which you voluntarily desired and accepted being 
taught by the Word of God and led by the Holy 
Spirit.” 29 D irk  is less obvious in  his assumption of 
free w ill, but it is there nevertheless.30

It should perhaps be pointed out that Johannes Anas
tasius Veluanus, an important Dutch Reformer who was 
identified in  most respects with the Zwinglian position, 
insisted that there is a litt le  bit of free w ill left by which 
man can assist or hinder his salvation.31 God created 
this litt le  free w ill in man and preserved it after the 
fall. Despite sin, it  remains by the grace of God.32

It  may be that predestination was not as much of a 
problem for Menno and D irk  because they used a Dutch 
translation of Romans 8:20 where the term was found 
that circumvented the problem of time. Instead of 
saying that salvation was "predestined” or "fore-or
dained,” they merely said that it was "ordained” (geor- 
dineert) of God.33 Menno did use a transliteration of 
the Latin, "Predestinatie.”3i This was used in  citing the 
position of those with whom he disagreed, however. 
It  should also be noted that Melchior Hoffman came 
to accept a doctrine of free w ill in opposition to the 
Lutherans. One of his major works was an "Explana
tion of the Captive and Free W il l” (V  er darin ge van 
den geuangenen ende mien ivil).35 He based his po
sition primarily on practical moral and ethical considera
tions rather than on rational, theological arguments. One 
may also find among the Swiss and South German Ana
baptists attempts to express some measure of free w ill 
in  opposition to what they considered to be Lutheran 
and Zwinglian deterministic predestination. Balthasar 
Hubmaier attempted to explain some degree of free w ill

w ithin the structure of Scholastic psychology.30 On 
the other hand, Hans Denk explained it in  terms of neo- 
Platonic, mystical theology.37

Menno and D irk  were somewhat contradictory when 
they attempted to recognize the paradox of a fu lly  
sovereign God and man created with sufficient freedom 
to remain morally and ethically responsible for his be
havior and, therefore, of his destiny. They recognized 
some election but very clearly asserted that it  was con
ditional and not "irresistible,” to use a term that came 
into common use at a later period in  Dutch history. 
The proffered grace is conditional, because it depends 
upon the belief and obedience of the individual.

Thus the Word may be used by the Holy Spirit to 
stir up a person to repentance. Upon repentance the 
believer is granted faith, which is "a powerful work of 
God and a g ift of the Holy Spirit.’ ’3S Justification is 
by faith alone. This is repeated by Menno and D irk  
with emphasis.39 They deny that any merits, whether 
of works, words, ceremonies, sacraments or signs are 
of any value for justification.40 However, faith is not 
just an intellectual process or belief in  certain historical 
facts. D irk  and Luther have strikingly sim ilar statements 
in which they point out that knowledge of the historical 
Jesus is not sufficient for salvation. Luther says, ". . . it 
is not enough nor is it  Christian, to preach the works, 
life  and words of Christ as historical facts, as if  the 
knowledge of these would suffice for the conduct of 
life. . . ,” 41 D irk  says, "But this confession is not an 
historical knowledge regarding Christ, as many think, 
but a quickening and powerful work of God in  man, 
whereby he becomes transformed. . . .” 42

The positive definition of faith which D irk  gives is 
close to Calvin’s, except that it does not incorporate as 
neatly the symbolism of the Trinity. D irk  defines faith 
as " . . .  a liv in g  hope, a sure confidence in  God’s grace, 
and it directs one toward the things that are not seen, 
that are eternal and heavenly.” 43 Calvin says, ". . . that 
it is a steady and certain knowledge of the D iv ine 
benevolence toward us, which, being founded on the 
truth of the gratuitous promise in  Christ, is both re
vealed to our minds, and confirmed to our hearts, by 
the Holy Spirit.” 44 Thus, faith is dynamically conceived 
so that one who receives it must bear fruits.

2. The Ontological Effects of Justification
The experience of justification results in  a new birth, 

in which the ind iv idua l is now born out of the divine 
nature. This results in  a metaphysical but real change 
that w ill affect the total personality. The spirit is born 
of the spirit as the flesh was born of the flesh.45 As 
man was born once of Adam and had a human nature 
that was carnal and sinful, earthly and corruptible, so 
now he receives another nature which was Adam’s orig i
nally, but is now given through the second Adam, Jesus 
Christ. This is spiritual and divine, it is incorruptible
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and heavenly. The old was outward; the new is 
inward.46

Through no work of his own, man becomes a par
taker of the divine nature. He is transplanted into God 
through the Holy Spirit.47 This does not mean that 
man is like  God and Christ in  true being and person. 
Th ; creature cannot become the Creator. Man s t ill re
tail s the human nature with its weaknesses as long as 
he,* is of flesh and blood. But the divine nature which 
restores the divine virtues and grants eternal life  is 
added. Menno and D irk  normally expressed this dis
tinction very carefully so as to preclude any possibility 
of confusion with pantheism where man is absorbed 
into God. Man is born out of {nit) and from {van') 
God, so that man’s divine nature can only be created 
or conferred. On the other hand, Christ and the Holy 
Spirit are begotten from {van) God so that their divinity 
is uncreated. Jesus Christ, who is from {van) God but 
born out of {nit) man, partook of human nature with 
its weaknesses and mortality, yet without sin. Man, 
on the other hand, is born anew out of (uit) God and 
now partakes of the divine nature and becomes like 
Christ in  holiness, glory, purity and eternal life .48

The new creature results from a metaphysical change 
in  the nature of man. This is not merely a change in 
status before God, a forensic change. The transforma
tion is a dynamic change that affects man’s activities, 
that has results both in  the spiritual nature of man and 
also produces fruits that are manifested physically in 
his moral and ethical behavior. I f  the transformation 
cannot be identified by other men, it  is now ontological 
and is therefore meaningless. This new reality which 
results from a process of deification is called the new 
creature in  Christ.
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Menno Simons Polemics with
Catholics

By HENRY POETTCKER

H EN  Luther brought Menno Simons to the 
realization that the refusal to accept the Roman 
Catholic teaching did not spell doom for him, 

and when the Dutch priest found himself turning to the 
Scriptures more and more, a horizon was broadening for 
him which was to open up rare and dangerous possibil
ities. It  also brought him a countless number of unhappy 
experiences. H is friends became his enemies; his church, 
whose duty it was to dispense salvation, became his per
secutor and judge; and those from whom he expected fur
ther support in the great cause of religious reform became 
his avowed opponents.

Menno’s life, from the time after he had wrestled 
through to a spiritual victory in  his own person, was one 
of religious disputation and struggle with others. Begin
ning with the Miinsterites, who were kin to his new-found 
faith in a number of ways, he rubbed shoulders (often 
not too gently) with the Catholics, the Lutherans, the 
Reformed, and also with a number of radicals. It  shall 
be the purpose of this article to see some of the contro
versies which Menno had with the Catholics, with an at
tempt to delineate the issues which were involved.

It  is clear that there were two basic issues which led 
Menno to break with the Catholic Church— the Mass and 
infant baptism. When Menno began to read the Scrip
tures diligently, the conviction came to him that the church 
had betrayed him. Not only in  the celebration of the 
Mass, not only in  the practice of baptism, but in  its very 
structure it showed unmistakable signs of unrighteousness 
and idolatry. From first hand experience, he wrote later 
of the sin and wickedness, the idolatry and false worship, 
the hypocrisy and the carnal life  which existed w ithin the 
church.1 Already in  his epistle against Jan van Ley
den he was convinced that "the Roman Babylon” would 
not escape a visitation similar to the Babylon of old.2 
As he read the Scriptures, it became clear to him that the 
church stood condemned3 on a number of counts: On 
its practice of the Mass, nothing less than a denial of 
Christ;4 on its toleration of priests whose life  and teach
ings revealed that they were "not of God and H is word” ;5 
on its demands of unconditional obedience to the Pope; 
and on its adherence to numerous other unbiblical prac
tices.3 How deeply Menno felt on this matter comes to 
the fore in  the drastic comment, that concerning these 
things (the things which the Catholic Church practices) 
Christ Jesus "has not left nor commanded us a single 
letter.” 7

W ith statements such as these, it is readily apparent that 
those of whom they were spoken would not remain silent 
for long. The reaction soon came. Holland in the 1530’s, 
particularly in  the years follow ing the Münster episode, 
was a place of severest persecution, and the Catholics 
spared no pains to bring the heretics to the gallows. 
Menno writes in  1541:

And this is not yet enough, that they practice such 
abominations. But they go on to despise as vain and 
useless a ll the true fruits of faith, those commanded 
by the Son of God Himself; the genuine, pure love 
and fear of God, the love and service to our neigh
bors, and the true sacraments and worship. They 
also revile them as damnable and heretical, and 
exterminate and persecute them.s

In  comparison with the polemics carried on between 
the Lutherans and Reformed, and the Anabaptists (which 
was voluminous), that between the Catholics and the Ana
baptists was not too extensive9 This is especially true 
of the Netherlands, where it appears that the Inquisition 
was not so much the last resort as the first resort in  deal
ing with the heretics.10 Notwithstanding, there were 
those among the Roman Catholics who were concerned 
that the Anabaptist teachings be refuted, and expressed 
the wish that such writings be prepared.11

Menno’s name and his writings found their way into a 
number of the indices as also some of the brief sketches 
of the different heresies of the time, but very few Catholic 
writers undertook to consider his teachings in  greater de
tail. The general attitude of the Catholic Church toward 
a ll heretics was, of course, clear, and this w ill no doubt 
have been one factor why specific writings against the 
Mennonites were not forthcoming for some time.

One opponent Menno found in  the person of Joannes 
Bunderius or van den Bundere (1482-1557). Bunderius 
was a Flemish theologian of the Dominican Order who 
had studied at Louvain and then returned to Ghent, his 
birthplace, where he taught until shortly before the end 
of his life. Besides teaching, he also served as prior of 
the convent of Ghent for several terms, and also dis
charged the duties of Inquisitor General of the Tournai 
Diocese. In  the latter capacity he dealt with Lutherans, 
Calvinists and Mennonites. Most of his writings were 
polemical in  nature and of the more important ones, one 
was written specifically against Luther (Detectio nugarum 
Lutberi cum declaratione veritatis Catbolicae [Louvain, 
1551]), and another against Menno (De Vero Christi
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baptismo contra Mennonein Anabaptistarum principe 
[Louvain, 1553]).12

Martin Duncanus
Menno met a second opponent in the person of Martin 

Duncanus or Martin Donk (1505-1590).13 Born near 
Kempen, Donk studied in  Nymegen and Louvain and then 
served as regent of the Standonck home in  Mecheln. 
In  1541 he went to Wormer as pastor and while there he 
wrote a number of works against the Anabaptists. It  was 
here that he became acquainted with Menno, and since 
there were a number of Menno’s followers in the area 
surrounding the Wormer parish, he entered into dis
cussions with them seeking to convert them. One of 
Donk’s biographers, Felix Ruetten,14 refers to these en
deavors on Donk’s part, saying that the latter could easily 
dispose of the arguments of the Anabaptists, but that he 
was unable to convert them. Menno’s Fundamentboeck 
came out in  1540, but as hard as Donk tried, it was several 
years before he got a copy into his hands. Once he did he 
wrote an answer to refute Menno’s teachings. H is work, 
consisting of two volumes, was Anabaptisticae heareseos 
confutatio et vere Christiani baptismi ac potissimum 
paedobaptismatis assertio. . . Anverpiae, 1549.15 The 
reason for the book’s being written in Latin was that Donk 
was not very fluent with the Dutch language. Besides 
dealing with baptism, it also treated with other matters 
such as the assurance of salvation and the true church.16 
W hile  it was not printed until 1549, it was ready in manu
script for two years earlier. This could mean that he may 
have become acquainted with other of Menno’s writings 
before he finished this first polemic against the Frisian. 
W h ile  s t ill at Wormer, Donk also wrote the tract I?auf
rechte evangelische Avontmael, which, however, was not 
printed until 1567, some years after he had left Wormer 
to take up duties as pastor in Delft.17 Almost to the end 
of his life  Donk was a prolific writer. Several of his other 
writings w ill be mentioned during the course of the fur
ther discussion.

It  w ill be in order to look briefly at Menno’s presen
tation in  his Fundamentboeck since it was to this that 
Donk spoke when he prepared his refutation. W hile  the 
attention in the discussion here w ill be directed primarily 
to the presentation of the Lord’s Supper and infant bap
tism, the two which constituted the occasion for Menno’s 
break with the Catholic Church, in a broader sweep his 
concept of the essence of the church w ill also be con
sidered.

Mass and Lord’s Supper
There were several reasons why one of the first prob

lems which confronted Menno was that of the Mass. W ith 
the Sacramentist movement growing apace in Holland, he 
was brought face to face with the possibility of another 
interpretation, and when the struggle was over, he had 
come a considerable distance from the Roman Catholic 
view. In speaking of the Supper in the Fundament,

Menno is th inking primarily of the Roman Catholic prac
tice. His introductory remarks point to the many mis
understandings concerning this practice, misunderstandings 
that have come about because there is so much disputing 
about the outward sign (Lutheran and Zwinglian contro
versy). Menno’s approach at this piont is, "The sp irit
ual judge a ll things spiritually.” 18 Four things are said 
about the Supper. 1) It  is not right to make the visible, 
perishable bread and wine the Lord’s actual flesh and 
blood. The Lord’s Supper is a sign signifying a reality, 
an admonishing sign and a memorial to the fact that 
Christ Jesus delivered man from the power of the devil 
and from eternal death by the sinless sacrifice of H is in 
nocent flesh and blood. 2) There is no greater proof 
of love than that one die for another, and since the Sup
per is a holy sign, a memorial of H is death, which lat
ter is the greatest proof of love, we are admonished to 
partake of the bread and wine both to remember His 
death and to remember a ll the glorious fruits of divine 
love manifested toward us in Jesus Christ. 3) In  the 
Lord’s Supper the partakers are enjoined to Christian un i
ty, love and peace; after a ll these true Christians strive.. 
4) The Holy Supper is the communion of the body and 
blood of Christ, 1 Corinthians 10:16.19

After a moving section in which Menno expresses the 
meaning of Jesus’ words to his disciples that last evening 
in the form of an extended statement (as if  Jesus Himself 
were speaking), he concludes:

Dear readers, consider the Word of the Lord and 
this institution. For wherever this Holy Supper is 
celebrated with such faith, love, attentiveness, peace, 
unity of heart and mind, there Jesus Christ is present 
with H is grace, Spirit, promise, and with the merits 
of H is sufferings, pain, flesh, blood, cross and death; 
as He Himself says: Where two or three are gath
ered together in my name, there am I  in  the midst 
of them. But where the true knowledge of Christ, 
active faith, new life, Christian love, peace and unity 
are not present, there is not the Lord’s Supper, but a 
despising and mocking of the blood and death of 
Christ occurs; this is an encouragement for the im 
penitent, a seductive hypocrisy, a patent blasphemy 
and idolatry, as alas we know and see with the 
world.20

In the preceding section Menno has spoken at some 
length to the meaning of Communion with Christ, and he 
goes on to say that those who come without the true 
knowledge of Christ and without faith and the new life, 
do not have communion and therefore cannot be guests 
at His table. The sum of the whole matter, Menno says 
a litt le  farther on, is just this: "he who would sit at the 
Lord’s table with the disciples and guests of Christ, be he 
rich or poor, high or low, must be sound in faith and un- 
blameable in conduct and life .” Then he turns to a dis
cussion of the perversions of the Supper in the Roman 
Catholic Church. In  the first place, to "institute unto the 
destruction and corruption of the true eternal sacrifice of
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Christ which alone is effective before God, changing it 
into a daily sacrifice for sin as is done in the Mass, is to 
despise the atonement of Christ and to undo what He has 
accomplished. It is nothing short of arrogating unto man 
a ll power in  heaven and earth, for in essence this is 
what is implied when the bread is broken in three pieces—  
to reconcile God, to intercede for the world, and to 
pray for the souls in purgatory. This is entirely wrong, 
for the Word teaches that with one sacrifice He has per
fected forever those who are sanctified.

In the second place, the teaching of transubstantiation, 
V1Z-. that the bread and wine are made the actual body 
and blood of Christ, is wrong. It  stems from a literal in 
terpretation of the words, "this is my body,” and "this is 
my blood,” John chapter 6, where Jesus instructs pla in ly 
how H is flesh is to be eaten, and how His blood is to be 
drunk, is the guide for the interpretation to be given to 
these words. The spiritual reality is the one to be empha
sized here. "For the external use of the sign is nothing but 
a false show and hypocrisy if  the thing which is invisibly 
represented is not presented with it.” 21 Menno laments the 
fact that the world (and this includes the Roman Church) 
does not know what the Supper is essentially, what it 
symbolizes, nor who is to partake of it.

In  the third place, the Roman Catholic Church is wrong 
in teaching that this bread is dispensed for the for
giveness of sins. Scripture teaches that there is only one 
way, and that is through the atonement made by Christ 
when He shed His blood. Menno lists a number of ref
erences, quoting several of them, references which speak 
of God blotting out man’s transgressions, the blood of the 
New Testament shed for man, etc. It is false doctrine 
which tends to deny the true mercy seat and erect strange 
Baals to be worshipped in Christ’s place,22 It is out of 
this perverted view of the Supper that the further abomi
nations come. Men have turned away from the Creator to 
the creature and from the reality to the perishable signs 
' so that the mocking shame of the godless mass must pass 
for the sacrifice of the Lord, and bread and wine for H is 
real flesh and blood.” Like Israel, they have placed in 
God’s stead a visible creature which they can touch and 
mold to their own image. Thus it is clear to Menno:

From this fountain springs a ll the hideous ido l
atry practiced with this abomination, such as carrying 
the bread in  procession, raising it aloft for adoration, 
praying to it, offering incense to it, requesting it at 
a given place, and paying divine honor and service 
to it— things for which there is not a h int either in 
letter or in spirit in  a ll the Scriptures.23 

There is, therefore, only one right course for those who 
are genuinely born again and who are obedient to Christ—  
they must shun a ll seducing and idolatrous preachers in 
regard to doctrines, sacraments, and worship.24

Donk and the Eucharist
What was Donk’s position with respect to the Euch

arist? Interestingly enough his first writing against

Menno did not deal with the Lord’s Supper. Hence it is 
necessary to look to later ones25 for his viewpoint. 
Christ is partaken of in the Mass not only in faith, but 
in essence (wesentlich); otherwise the apostles, who 
could not yet have faith in the broken body (before the 
death of Christ), would not have been able to receive the 
sacrament.215 The real presence is the faith of a ll the 
past centuries and of the present church. The sacrifice 
of the altar is a figure, as e.g., those under the O ld 
Covenant, but the truth of the earlier shadows, a truth 
now fu lf illed .27 Menno says that when the Mass is 
changed into a daily sacrifice for sin, Christ’s eternal 
sacrifice is corrupted and H is atonement is undone. Fur
thermore, "A ll the Mosaic types and shadows, a ll the 
oracles of the prophets, promises of the angels, and the 
whole New Testament, are in this way denied— things 
that unanimously point to the one and eternal sacrifice 
of Christ.” 2S Donk is sure that the real presence (to be 
understood in the words "this is my body” ) is to be taken 
only in one sense as does the Roman Catholic Church, 
not in hundreds of different ways, as is seen in the inter
pretations given by the heretics. That the bread and wine 
are transformed is not unnatural but supernatural,29 and 
that Christ actually intended the transformation is shown 
clearly in the Gospel accounts by Paul. And then one 
notes an interesting comparison. Menno maintains that 
to accept the Catholic view of the presence is to arrogate 
to man a ll power in heaven and on earth— in other words, 
make God do his bidding. Donk says that to accept the 
Reformed view (with which Menno can be classed here), 
is to rob Christ of H is omnipotence, since it discounts 
H is power to come down from heaven, thus making man 
more powerful than God (according to Calvin man could 
bring Christ down through faith). The same charge is 
thus made by both, but entirely different presuppositions. 
For Donk, Christ through H is own power is with His body 
in heaven and in the sacrament on earth simultaneously.

That the Eucharist is a sacrifice cannot be denied, 
says Donk. It  is closely connected with the sacrifice on 
the cross. But more than that, it  is a special and complete 
sacrifice. Just as the offering in the O ld Testament was 
not completed until the animal had not only been slaugh
tered but also consumed, whether by the fire or by the 
human partakers, even so the sacrifice of Christ was not 
completed when He died on the cross, but rather when 
His flesh is eaten in the Eucharist. In  this way the 
Eucharist becomes the completion of the sacrifice on the 
cross.— Against this view Menno spoke repeatedly. This 
was nothing less than undoing the atonement, and with 
such an interpretation Menno had litt le  patience; he used 
rather strong statements against this position.30 For Donk 
it was clear that the priests, as they celebrated the Mass, 
were aiding in  man’s salvation.31

The Meaning of Baptism
Since this raises the question of forgiveness of sins, it 

is now in order to look at Donk’s view of baptism. But
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again it w ill be best to summarize Menno’s position first. 
Menno’s starting point is the Great Commission. It  sets 
forth the sequence of preach, believe, baptize. Because 
children are without understanding and unteachable, bap
tism is not to be administered to them; to do so is to per
vert the ordinance of the Lord. The New Testament en
joins no ceremonies for infants because they do not have 
the understanding for them. Christ’s command was 
taught and practiced by the apostles. Christ’s example 
of baptism, submitting to baptism according to the w ill 
of the Father, was that he might fu lf il l a ll righteousness. 
I f  it be argued that this was the way it was at the begin
ning, but that after the number of Christians increased, 
and time passed, children were also included, Menno says 
no! They must be able to comprehend what is taking 
place. Nor can it be argued, from circumcision, that 
children are to be baptized.

To speak to the meaning of baptism, Menno begins 
with Paul’s teaching. As Christ died and was buried, so 
we ought to die unto ourselves and be buried with 
Christ in baptism. And this dying must have begun be
fore baptism. "For if  we have been planted together 
in  the likeness of his death, we shall also be in  the likeness 
of his resurrection . . .” Romans 6:5ff. This dying does 
not mean moral perfection, "that sin is sensed no longer.’ 
Rather the Christian dies to sin so that he is no longer 
subject to its impure lusts. To bury our sins in baptism 
is of little  avail unless we also rise with Christ to newness 
of life. Children rise to a new life  as long as they are 
not born of God through faith, and are led into right
eousness by the Spirit of God. Regeneration comes from 
God and His Word, and faith comes from the same 
source. Children cannot comprehend the Word and 
therefore they are not to be baptized. Against the con
tention that baptism is a sign of grace, Menno insists 
that the sign of grace is Christ Jesus alone.

The refutation of the Pedobaptist arguments by Menno 
may be briefly summarized. To the contention that 
children must be purified from orginal sin by baptism, 
Menno answers: that a ll men are sinners and wholly de
praved is certainly true. But sins are not forgiven through 
baptism but by Christ —  his merits, death and blood 
avail here. W hile  man is to believe to appropriate this 
unto himself, in  the case of innocent children sin is not 
imputed for Jesus’ sake. L ife is promised them not 
through any ceremony, but in pure grace, through the 
blood of Christ, as he says, "Suffer the litt le  children to 
come unto me and forbid them not; for of such is the 
kingdom of heaven.”

To the argument that the children of the old covenant 
were circumcised and therefore now children ought to be 
baptized, Menno says, Abraham was in the Covenant be
fore he was given the sign of circumcision, and therefore 
the covenant does not depend upon the sign. It  is not 
possible to take Paul’s statement about circumcision (Ro
mans 2:25-29) as justifying infant baptism, for Paul does 
not teach that external circumcision is a figure of baptism,

but of inner circumcision. The knife with which the in 
ward circumcision is performed is the Word of God.3- 
Baptism does not regenerate children, nor does it wash 
away original sin as is claimed. Nor does it make matters 
any better to say that baptism washes away original sin, 
not in  the sense that it is no more, that it w ill not be 
counted to children as sin. This is an open blasphemy 
against Christ and His blood. In a similar way, the argu
ment which says that Christ cleansed and sanctified the 
church with the washing of water by the Word and that 
since children belong to the church they must be cleansed 
by washing, viz., baptism, does not hold, for Paul is speak
ing to those who hear and believe the Word of God. 
Equally untenable are the arguments that infants are to 
be baptized because of the promise, or that the apostles 
baptized whole families. Promises do not necessitate 
baptism, and it cannot be maintained, as the opponents 
do, that Christ taught differently about infant baptism 
after H is death than He did before H is death.

One final comment w ill suffice at this point: it is quite 
clear that for Menno the important thing is the Word, 
example and teaching of Christ and the apostles. What 
they did is normative, nay, imperative for the believer. 
What they did not do is thereby forbidden.

Infant Baptism
In  the first book of his major work on baptism, 

Anabaptistiate haereseos confutatio, Donk undertakes to 
speak to Menno’s concept of baptism. According to him 
Menno maintains that the command to baptize is the 
least of a ll commandments and that it is wrong to say 
that sins are forgiven through baptism. Donk takes 
issue with Menno’s statement that the blood of Christ is 
the only means of salvation and that the new birth and 
the acceptance of men as children of God does not occur 
through baptism but prior to baptism through obedient 
faith. Menno, says Donk, contradicts himself in that he 
sometimes identifies the new birth with the receiving of 
the Holy Spirit, sometimes says that the receiving of the 
Holy Spirit follows the new birth, and sometimes says 
that the receiving of the Holy Spirit occurs at baptism. 
Nor can Donk accept Menno’s contention that the im- 
partation of the Holy Spirit is the assurance of salvation. 
Furthermore, Menno’s proof that the example of Moses’ 
rod and the serpent in  the wilderness substantiated his 
thesis that the new birth is not a result of baptism but of 
obedient faith,33 is seen as exactly the opposite— these 
Israelites who experienced the power of the rod were 
lacking in  faith.34

The second book deals particularly with infant baptism. 
Children are subject to original sin, and from this only 
baptism can cleanse them. Menno’s reference to the pas
sage, "Suffer the little  children to come unto me,” is hard
ly sufficient to prove that their sins are taken care of w ith
out baptism. The unknowing faith of children (Unkennt
nis des Glaubens) is no deterrent for the working of bap
tism35 and the continuous practice of the church is the

36 M E N N O N I T E  L I F E



justification for infant baptism. Christ’s words indicate 
that children too need to be baptized, and the results of 
baptism—  the blessings of which children also may par
take, even as can adults— are further justification for 
children being baptized. Donk’s extended refutations of 
the many scriptural arguments against infant baptism 
which Menno gives,30 point up clearly that the two oper
ated with different presuppositions. Donk could not 
imagine that one could dissociate himself from the church 
as Menno did or that the testimonies of the Fathers were 
not to be taken at face value. W hile  he attempted to argue 
also on scriptural grounds, since he was aware that Menno 
did not permit the arguments from tradition, his orienta
tion w ithin the Roman Catholic Church gave him litt le  
room to consider the Mennonite and Reformed emphasis.

It might be interesting to speculate whether Menno 
would have changed or reformulated some of his argu
ments if  he could have read Donk’s rebuttal of his posi
tion. As it was Donk’s first writing against him was 
the only one which Menno could have read. The others 
appeared after the latter’s death. Donk was not impressed 
with Menno’s approach and accused him of owing much 
of his knowledge to Sebastian Franck.37 Certainly Donk 
could not have been happy with Franck’s strong invectives 
against the Roman Catholic Church.38 When Franck com
pared the church of his day with the heathen of earlier 
times, he saw many parallels— in fact, on occasion he 
deemed it  better to give heathendom a higher rating than 
the Medieval Church.39 It  must have been painful for 
Donk to read in the third part of Franck’s work of 
secten in the Roman Church, of "practices of the Roman 
Church against those of the first Church,” or of the 
"arrival of idolatry” — kissing the Pope’s feet, etc.40 
What must a ll Catholics have thought when they read 
Franck’s preface to his Päpstliche Chronik:

Nun wollen wir m it Gott an die geistlich doppel
weit h in, an den Teueffel, der im mittag schleicht, 
an die seuecht und pfe il, die des tags fliegen und 
verderben, ja an den verlornen hauffen, der sich 
rein und sauber dunckt und doch n it von seinem 
unflat gewaschen ist, darunder die Christen einge
mengt umbfaren wie etlich koerner under einem 
hauffen spreuer, wie Loth in  Sodoma. . . ,41 

Menno certainly knew Roman Catholicism at firsthand, 
but it was true that he used illustrations or historical ref
erences from Franck’s work to enhance some of his own 
descriptions. Undoubtedly, it was also the marked aver
sion to this degenerated curia which determined to some 
extent the strong emphasis on a life  of moral uprightness 
in  Menno’s approach. This calls for a brief consideration 
of his concept of the church.

As Menno reflected on his past life , he had to lament 
every day which he had spent in the Catholic Church. The 
Scriptures had opened his eyes to the deep-seated evils 
which had wormed their way into its very foundation 
and from the remarks which he inserts here and there in 
his writings, he realized how low was the moral life  of

those who were designated as the spiritual guardians of 
God’s people. But that his eyes were opened to the 
message of the Scriptures meant more than just seeing the 
evils which were so prevalent. It  meant also that there 
was a comforting element, for the Scriptures indicated 
directives so that the situation could be changed. The ex
ample of the early church presented a picture of a true 
Christian church.

W hile Menno sees the church of Christ having its 
beginning before the time of the Lord’s earthly sojourn, 
he recognized that the promises have now been fu lfilled  
in Jesus Christ, and therefore a ll teachings of the O ld and 
New Testaments must be understood according to the 
sense and intention of Christ and H is apostles, a ll the 
more because God the Father has placed only this one 
as the foundation-stone of Zion.43 This means further 
that church and daily walk (gemeente en leven) must 
be according to the Scriptures.43 Attention has been 
directed earlier to the central place, the guide and the 
norm, which Jesus’ words receive in  Menno’s total re
ligious outlook. It  speaks to the matter of the nature 
of the church— composed of those who have been born 
again through faith in  Christ and whose desire it now is 
to walk according to the Lord’s spirit, word and ex
ample.44 The teachings of this fellowship are derived 
from the Gospel of Christ— obedience to the Word of 
God, unfeigned brotherly love, a ready testimony for 
Christ, the scriptural use of the Lord’s Supper and the 
willingness to suffer for Christ, a suffering that w ill in 
evitably come.45 W hile Menno can s t ill draw for illu s 
trations from history and from the Fathers, these can 
no longer be determinative for faith in  any sense of the 
word. Now tradition definitely takes a lesser place, and 
the example of the apostolic church is the guide for 
belief and action.

The New Birth and Baptism
In  the practical application of this concept, there are 

a number of radical departures from that of the Catholic 
Church. To begin with Menno insists on the new birth—  
the conversion of sinful man who stands condemned be
fore God— to make for a relationship of acceptance with 
God. Taking John 3:3,5 seriously he believes that none 
can enter the Kingdom of God except he be born again. 
This is central in the proclamation of the Gospel, and 
this demands a personal response. It  is for that reason 
that Menno cannot accept the idea that baptism conveys 
the new birth.40 When the Word has been preached 
and the Word has engendered faith, then the new birth 
has become a reality, and hereupon baptism may follow. 
Baptism, as seen earlier, is the sign of obedience, com
manded by Christ, by which the believer testifies that he 
believes the Word of the Lord, that he repents of his 
former life  and conduct, that he desires to rise with 
Christ to a new life , and that he believes in  the forgiveness 
of sins through Jesus Christ.

Membership w ithin the fellowship is thus not inevitable
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as it is in  the churches where infant baptism is practiced, 
but it depends upon a personal decision. Membership is 
voluntary, but for the believer it is not optional. The one 
who casts in his lot with Christ accepts H is commands 
and H is practices for his own life. But there is more. 
Each one who joins this fellowship is now duty-bound 
to live up to its standards— standards which are set by 
Christ Himself. It is not a matter of a ll having been 
done when the in it ia l step of entrance has been taken. To 
fa il to live according to the Spirit, Word and precepts of 
the Master is to incur the censure of the brotherhood, a 
brotherhood whose duty it is to admonish, reprimand, 
and if  necessary excommunicate those who do not evi
dence the fruits of their relationship with Christ.

It was at this point that the Catholic Church was so 
severely criticized. Donk saw Menno’s point only too 
well, and in  some of his writings he endeavored to speak 
for the 'fruits’ of the Roman Church. Already in the one 
on the Eucharist he spoke to the accusation which had 
been made that the Roman Church had fallen.17 More 
specifically he wrote Die Vruchten der ecclesie Christi . . . 
in which he sought to depict how Catholic Christianity 
was spreading throughout the world. Mention is made 
of the work of the different Orders: Jesuits, Francis
cans, etc., and citations are given from missionaries and 
converted Christians about the ivonderlicke wonderhey- 
den done through God’s grace.4S Following this came 
his work Van die ivarachtighe ghemeynte Christi . . . , 
an apology for the Roman Catholic Church. Donk stated 
that here he was not so much concerned to refute the 
opponents, as to set forth clearly the essence of the 
church. I f  people had this knowledge, they would not be 
tempted to turn to the teachings of others. Donk con
tends that true faith is to be found only in  the true 
church, the church visible in  the Roman Catholic struc
ture. He argues for excommunication, for the fact that 
the church alone may interpret the Scriptures, the heretics 
are to be dealt with by c iv il powers and that justifiably 
so, and that the teaching office of the church is in fa ll i
ble.49 To the problem of immortality and the charges 
brought against the Catholic Church because of this, he 
devotes an entire section dealing with the holiness of the 
church, and how one must understand this word.50

According to Ruetten, Donk’s use of the Scripture 
(extensive because his opponents would not accept any 
other authority— not even the Church Fathers) was not 
always commendable. Thus, e.g., the passage "My house 
shall be called a house of prayer,” is seen as a justifica
tion for the sacrificial character of the Eucharist. Ruetten 
cannot censure Donk for this, however, because the cur
rent practice of the opponents was so very similar. Tike 
Menno, Donk often did litt le  more than present "proof- 
texts” and his discussions are most tedious to read.51

It becomes evident that Donk and Menno were far 
apart in  their religious positions. For Menno to question 
not only a number of the tenets of the Catholic Church,

but to call into question its very structure, was an action 
which could not be tolerated. Donk often refers to the 
Neuerer, a term which includes Mennonites, Futherans 
and/or Reformed, depending on the opponents to which 
he was directing himself at the moment. A ll alike are 
dangerous to the Roman Catholic position and thus 
guilty of heresy. There were here positions irreconcilable 
with the "true faith” of the Catholic Church.

Menno’s evaluation of the Roman Catholic position 
was just as critical, and he concluded of the church from 
which the grace of God had rescued him that its teach
ings were diametrically opposed to the Scriptures. Fur
thermore, since the Catholics in effect negated the atone
ment of Christ with their celebration of the Mass and 
infant baptism, the indictment against them was most 
severe. Both on the matter of authority and on the 
matter of soteriology, Roman Catholicism stood con
demned. W hile  there were minor issues which neces
sarily became problems also, basically these two con
stituted the points of difference; that the character of 
the church was then also seen as vastly different by the 
Catholics on the one hand and Menno on the other is 
readily apparent.
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1669. F ra n c is  T hom pson. Ju  ’59, 144.

O rgan in C hurch D esign. P hy llis  Bixel. 
J u  ’58, 131.

O rig in  and T ransm ission  of th e  New 
T estam en t. L. D. T w illey . J a  ’59, 48.

O xford D ic tionary  of th e  C h ris tian  
C hurch. F . L. Cross, ed. A pr ’58, 92.

P ag ean t of South  A m erican H isto ry . 
Anne M errim an  Peck. J u  '60, 139.

P arab les. G erald K ennedy. Ju  ’60, 144.
P arag u ay . George P and le . A pr ’57, 95.
P e rso n a lity  in a C om m unal Society. B ert 

K ap lan  and  T hom as F . A. P lau t. A pr 
’58, 95.

Ph ilem on A m ong th e  L e tte rs  of P au l. 
Jo h n  K nox. Ju  ’60, 144.

P ic to ria l H is to ry  of P ro te s tan tism . A 
P anoram ic  View of W estern  E urope 
and  th e  U. S. V ergilius F erm . A pr 
'58, 92.

P ra c titio n e r  in Physick . A b iog raphy  
of A braham  W agner. A ndrew  S. Ber- 
ky . A pr ’56, 92.

P ra y e rs  of S uzanna W esley. E d ited  and 
a r r . by W. L. D oughty . Ju  ’57, 144.

P re sb y te rian  E n te rp r is e : Sources of
A m erican P re sb y te rian  H isto ry . M au
rice A. A rm strong . Apr. ’57, 94.

P rim itiv e  C h ris tian ity  in  its  Contem po
r a ry  S etting . R udolf B ultm ann . J a  ’60, 
48.

P ro te s ta n t and  Po litics. W illiam  Lee 
M iller. J u  '60, 140.

P u ritan ism  in Old and  New  E ngland . 
A lan Sim pson. A pr ’57, 94.

P u rsu it  of th e  M illennium . N orm an 
Cohn. J a  ’60, 48.

Q uakers in th e  M odern W orld . W illiam  
C om fort. Apr. ’57, 95.

Q uest for C hurch U nity . M atthew  Spin- 
ka. Ju  ’60, 140.

Q uestioning Child and R elig ion . E d ith  
F . H u n te r. Ju  ’58, 144.

R auschenbusch R eader. Benson Y. L an
dis. Apr ’58, 95.

Recovery of th e  A nab ap tis t V ision. Guy 
F. H ersh b erg er, ed. A pr ’58, 94.

R eligion and th e  C h ris tian  F a ith . H en
d rik  K raem er. J a  ’58, 48.

R eport on th e  Soviet U nion in 1956. A 
Sym posium  of th e  In s titu te s  for th e  
S tudy  of the  USSR. A pr ’57, 93.

R esearch  in A m erican G enealogy. E. 
K ay  K irkham . A pr ’57, 95.

R esponsible C h ristian . V ictor O benhaus. 
A pr ’58, 95.

R evolt of M artin  L u th e r. R obert H ern 
don F ife . J a  ’58, 47.

R iddle of R om an Catholicism . Ja ro s lav  
P ellik an . J a  ’60, 48.

R ussia  and  th e  Soviet U nion. W arren  B. 
W alsh. Ju  ’60, 138.

R ussian  Revolution. A lan M oorehead. Ju  
’60, 138.

Say it in R ussian . N. C. Stepanoff. Ju  
’58, 144.

Say it  in G erm an. L. J . Cohen. Ju  ’58, 
144.

S ch rifttu m  ü b er das D eu tsch tum  in 
R ussland . E ine B ib liograph ie. D r. K arl 
S tum pp. J u  ’59, 143.

Seed from  th e  U kraine. K a th e rin e  N ick
el. A pr ’56, 91.

S egregation  and the  B ible. E v e re tt Til- 
son. A pr ’60, 96.

Selected L e tte rs  by  Jo h n  W esley. F re d 
erick  C. Gill. ed. Ju  ’57, 144.

S eria l P u b lica tions of th e  Soviet Union, 
1939-1951. Com piled by R udolph Sm its. 
A pr ’58, 93.

Social R esponsib ilities of O rganized L a
bor. Jo h n  A. F itch . A pr ’58, 95.

T he Sociology of M ennonite Evangelism . 
Jo h n  A. H oste tle r. A pr ’57, 91.

Soldiers of th e  W ord. Jo h n  M. G ibson. 
J u  ’60, 143.

Som e P u b lica tions on A nabaptist-M enno- 
n ites, 1955. C ornelius K rah n . J a  ’56, 
31.

Soviet C ivilization. Corliss L am ont. Ju  
’60, 138.

Soviet U nion A fte r S talin . H elene and 
P ie rre  Lazareff. Ju  ’60, 138.

S to ry  of B ethel College. P e te r  J . W edel. 
A pr ’56, 95.

S to ry  of S tew ardsh ip  in the  U.S.A. 
G eorge A. E. S a lstran d . A pr ’57, 94.

S trang en ess of th e  C hurch. D aniel Je n 
kins. Oc ’57, 188.

S trid e  T ow ard  F reedom . M artin  L u th e r  
K ing, J r .  J a  ’59, 47.

S tud ies in C hurch D iscipline. M aynard  
Shelly , ed. Oc ’58, 191.

S tu d y  of Old T estam en t T heology T oday.
E dw ard  J .  Young. Ju  ’60, 144.

S tu d y  of th e  B ible in th e  M iddle Ages.
B ery l Sm alley. A pr ’58, 96.

S u rge  of P ie ty  in A m erica. A. Roy Eck
h a rd t. J u  ’59, 144; Ju  ’60, 141.

Survey of th e  Old and  New T estam en ts .
R ussell B rad ley  Jones. Apr ’58, 96. 

T h ir ty  Y ears a  W atch tow er Slave. W il
liam  J . Schnell. A pr ’57, 91.

T ow ard  a  C hristian  Philosophy  of H igh
er E ducation . Jo h n  P au l von G ruenin- 
gen, ed. Ju  ’60, 142.

T riu m p h  of the  Crucified. A Survey of 
H isto rica l R evelation  in th e  New Tes
tam en t. Oc ’56, 192.

U nd die B ibel h a t doch rech t. W erner 
K eller. J u  ’60, 144.

U k ra in ian  N ationalism , 1939-1945. Jo h n
A. A rm strong . A pr ’57, 93. 

U n d erstan d in g  th e  Bible. F re d  J . Den- 
beaux. Ju  ’59, 144.

U n d erstan d in g  Y our P a ren ts . E rn es t G.
O sborne. Ju  ’57, 144.

U nknow n Sayings by Jesus. Joach im  
Je rem ias . J a  ’59, 48.

U nterw egs N o tie rt. H ans A. de Boer.
Oc ’58, 191.

Use of A udio-V isuals in th e  C hurch. Os
car J . R um pf. J a  ’59. 48.

V erzam eling  van M r. d i r .  P . van  Eeg- 
hen. N ederlandse  en B uiten landse  Te- 
ken igen . L. C. J . F re rich s . Ju  ’59, 144. 

Von der F re ih e it  der K irche. F ra n k lin  
H. L itte ll. A pr ’58, 94; J a  ’60. 46.

W as G ott fü r  uns tu t. D ora L ich ti. A pr 
’56, 94.

W ay of th e  Cross in H um an R ela tions.
Guy F ra n k lin  H ersh b erg er, J a  ’59, 47. 

W eltw eite  B ruderscha ft. E in m ennoniti- 
sches G eschichtenbuch. H o rst P enner. 
A pr ’56, 92.

W este rn  A sceticism . Owen C hadw ick.
Ju  ’60, 141.

W estliche Q uellen des R ussischen S tu n 
dism us. W aldem ar G utsche. A pr '57, 
92.

W h at T hey Believe. Edw in C ovington. J a  
’58. 47.

W ie das W erk  begann. E n ts teh u n g  der 
deutschen  B aptis tengem einden . R udolf 
D onat. Oc ’5. 191.

W itness of W illiam  Penn . F re d e rick  B. 
Tolles and  E. G ordon A lderfer, ed. 
J a  ’60. 47.

W ith  “ Koop enn B ua” on a Jo u rn ey .
V ictor P e te rs . A pr ’59, 88.

W ritin g s  fo r th e  R eligious M arket. Ro
land  E. W olseley. ed. Ju  ’57. 143. 

W o rld ’s G reates t R eligion. T im e Inc., 
1957. Oc ’57, 181.

Y earbook of A m erican Churches. In fo r
m ation  on all th e  fa ith s  in th e  U.S.A. 
B enson Y. Landis, ed. Apr ’58. 92. 

Y our C hurch and You. F . C. P e te rs . 
J a  ’56. 32.

Y outh H ym nary . L este r H oste tle r. A pr 
’57, 91.

BOYS’ VILLAGE, Ohio 
H elp ing  D elinquen t Boys. Ju  ’58, 121. 

BRAHMS. Jo h annes
Jo h an n es B rahm s and  H is M ennonite 

F rien d s. E lfr ied a  F ra n z  H ieb ert. Oc 
’58. 156.

BRAZIL
T ran sp lan ted  W itm arsum . J .  S. P ostm a. 

J a  ’56. 19.
B P E T H R E N  IN  CH R IST

O ur C h ristian  W itness a t H agi. P e te r  
W illm s. Oc ’57, 173.

B R IT ISH  HONDURAS
F ro m  Mexico to  B ritish  H onduras. Leo 

D riedger. Oc ’58. 1960.
B R IT ISH  COLUMBIA 

M ennonites in  th e  F ra se r  V alley. A lfred 
Siem ens. J u  ’60, 102.

BROADCASTING
R adio As I t  Should Be. F ra n k  H . Epp. 

J a  ’59. 39.
M ennonite  R adio  E vangelism  in Ja p an . 

Don E. R eber. Oc ’57, 178.
BROW N, F ra n k

W inkler, M anitoba. J u  ’56, 120.
BUCKW ALTER, R alph  E.

M ennonites in H okkaido. Oc ’57, 164.
B U ILD IN G  

R ecent A m erican C hurch A rch itec tu re . 
Jam es W . B ixel. Ja . ’57, 31.

BU ILD IN G  TREN D S 
(See also A rch itec tu re )
M ennonite C hurch A rch itec tu re . Cor
nelius K rah n . J a  ’57, 19.

BU LLER, H aro ld  W.
C hallenge of a  New C hurch. Ja n . ’57, 4. 
W hen Love S tepped Down. J a  ’56, 3.

BUSINESS
F a rm in g  and In d u s try  in th e  Bluffton- 
P a n d o ra  A rea. H ow ard  R aid. A pr ’56, 53. 
D. W. F rie sen  and  H is L ife W ork. 

F ra n k  H. Epp. J u  ’56, 118.

C
CALIFO RNIA

In  th e  C a lifo rn ia  Gold R ush. C. J . Dyck. 
J a  ’56, 25.

CANADA
A ltona—F ro m  V illage to  C ity. V ictor 

P enner. Ju  ’56, 116.
A ssociation of M ennonite U niversity  S tu

dents. R e in h a rd  Vogt. J a  ’57, 39. 
Com ing of th e  M ennonites to A lberta .

P e te r  F . B argen . A pr ’56, 83.
D. W. F rie sen  and H is L ife W ork. F ra n k  

H. Epp. Ju  ’56, 118.
E lse K ru eg er P u rsu es A rt as a  H obby.

Ju  ’56, 102.
F ro m  B e rg th a l to  M anitoba . Cornelius 

K rah n . A pr ’57, 84.
F ru i t  G row ing in th e  N iag a ra  Pen insu la .

G. N. H ard er. A pr ’56, 75.
H ague in S aska tchew an . M arg are t H ein

richs. J a  ’58, 18.
H ague-O sier S ettlem en t. Leo D riedger. 

J a  ’58, 13.
L ife in a  M ennonite V illage. E lizabeth  

P e te rs . Ju  ’56, 110.
M anitoba—A M osaic of M ennonitism .

J . W. F re tz . Ju  ’56, 126.
M an itoba  R oundabou t. V ictor P e te rs . Ju  

’56, 104.
M ennonite C hurches of A ltona. Ted F rie 

sen. Ju . ’56, 114.
M ennonite L and  S e ttlem en t Policies. P e

te r  F . B argen . Oc ’60, 187.
M ennonites in th e  F ra se r  Valley. A lfred 

Siem ens. Ju  ’60, 102.
M usic in th e  M aking. C h ris ten a  D uerk- 

sen. J a  ’59, 17.
New  B eginn ing  in A lberta . R udolf J a n 

ssen. Oc ’56, 182.
R adio As I t  Should Be. F ra n k  H. Epp. 

J a  ’59, 39.
R elig ious E ducation  A m ong M ennonites 

in  M anitoba . George U nger. A pr ’47, 
86 .

S aska tchew an  Old Colony M ennonites.
Leo D riedger. A pr ’58, 63.

S teinbach . E ugene and  B runo D erksen.
A pr ’57, 73.

W inkler, M anitoba . F ra n k  B row n. Ju  
’56, 120.

W innipeg, M anitoba . J . H . E nns. J u  ’56, 
112 .

CANADIAN W R IT E R  
A rnold D yck as L ite ra ry  A rtis t. W arren  

K liew er. A pr '59, 85.
A rnold D yck a t  Seventy. G erhard  W iens. 

A pr ’59, 80.
C A PITA L PU N ISH M EN T

W hen Society  P lays God. G eorge S. 
S toneback. A pr ’60, 87.

CEN TEN N IA L CO N FEREN CE
A fter th e  C en tenn ia l C onference. Esko 

Loew en. Oc ’5, 158.
B uilders fo r E te rn ity . E rlan d  W altner. 

Oc ’5, 168.
D iscussion G roup M ethod on Conference 

Level. E lm er E d iger. Oc ’59, 156. 
H eritag e  W o rth y  of O ur L oyalty . Ro

land  R. G oering. Oc ’59, 160.
L ordsh ip  of C hrist in a  D espera te  W orld.

Oc ’59, 147.
Scenes from  th e  C entenn ia l Conference.

Oc ’59, 150.
“ W e A re P ilg rim s” (C entenn ial C onfer

ence). J .  H e rb e rt F re tz . Oc ’59, 153. 
CEN TEN N IA L STUDY CO N FEREN CE 

C h ristian  U n ity  in  F a ith  and  W itness. 
Oc ’60, 149.

CHORTITZA, R ussia
O ak and  th e  W illow s. C ornelius K rahn . 

Apr ’58, 51.
C H R ISTIA N  SER V IC E 

(See also Service)
L ordsh ip  of C hrist in  a D espera te  

W orld. E lm er N eufeld . Oc. ’59, 147. 
CHRISTMAS

C hristm as F a iry  Tale. W aldem ar Janzen . 
Oc ’60, 170.
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Peace and  Good W ill. Jacob  S uderm ann . 
J a  '57, 3.

■CHURCH CONCEPT
Basic Beliefs of the  D utch  M ennonites.

H. W. M eihuizen. Oc ’56, 184. 
Confession of O ur D ay. H enk  van Bil- 

derbeek. Oc '56, 186.
■CHURCH D ISC IPL IN E

A nab ap tis t C hurch D iscipline. H einz 
Janzen . Oc ’56, 187.

CHURCH OF GOD IN CH RIST, 
M EN N O N ITE

P o rtra i t  of a  P ro p h e t. Inez U nruh. Ju  
’59, 123.

■CHURCH AND STATE
Should M ennonites P a r tic ip a te  in Gov

e rn m en t?  H arley  J . S tucky . J a  ’59, 34. 
■CHURCHES

(See also C ongregations and A rch itec tu re ) 
C hurch A rch itec tu re . LeRoy G räber. Ju  

’59. 102.
B uild ing  of a  College C om m unity  C hurch.

Ed. G. K aufm an . J a  '57, 6.
B u ild ing  th e  L o rd ’s H ouse. Don E.

Sm ucker. J a  '57, 18.
T he C hallenge of a New C hurch. H aro ld  

W. B uller. Ja  ’57, 4.
H esston  . . . C ongregation  Builds New 

W orsh ip  C enter. D aniel K auffm an. J a  
’57, 11.

■CLAASSEN. P e te r  M.
S to ry  of a Mill. Id a  P lan k  Y oder. J a  

'56, 21.
CLASSEN. Joh . P.

A usbund. Ju  ’57, 115.
E d itions of th e  A usbund. J a  ’57, 47. 

COMMUNITY L IF E
(See also A g ricu ltu re  and C ongregations) 
C hanging  M ounta in  L ake. Calvin Rede- 

kop. Ju  ’56. 128.
Life in a M ennonite V illage. E lizabeth  

P e te rs . Ju  ’56. 110.
M ennonites of A berdeen, Idaho. F . L.

and A nna W enger. J u  ’57, 120. 
P as tu re . L ena W altn er. Ju  ’58, 136. 
W inkler. M anitoba. F ra n k  B row n. Ju  

’56, 120.
COMPTON, W ilson M artindale

O teila  A ugspurger C om pton. Oc ’56, 176. 
COMPTON, O teila  A ugspurger 

Ofeila A ugspurger C om pton, W ilson 
M artindale  Com pton. Oc ’56, 176. 

Recollections of O teila A ugspurger 
C om pton. Mrs. R odolphe K insinger 
P e tte r , Oc ’56. 179.

CO N FESSION
A Confession fo r Our D ay. H enk van 

B ilderbeek. Oc ’56. 186. 
CONGREGATIONS

(See also A rch itec tu re  and C hurches) 
C hurch of God in C hrist, M ennonite.

H a rrv  D. W enger. Ju  ’59. 122.
E a rly  M ountain  L ake C hurches. J . Jo h n  

F rie sen . Ju  ’56, 133.
E lk h a rt C ounty. Ind iana. M ennonites.

H aro ld  S. B ender. A pr ’59, 71.
F irs t  M ennonite C hurch. M cPherson.

Jo h n  W. G oering, A pr ’58. 67. 
M ennonite  C hurches of A ltona. Ted 

F rie sen . Ju  ’56, 114.
CULTURE

(See also F o lk  F estiva l, F o lk lo re , A rt) 
Revived In te re s t in  Pennsy lvan ia-G erm an 

C ultu re . Jo h n  A. H o ste tle r. A pr ’56, 
65.

CU R RIER . Alvin C.
L ost C hord. J u  ’57, 99.

D
DALKE, D ie trich  L.

O klahom a M ennonite P ioneers a t E nid. 
Oc ’56, 165.

DANZIG
O nly M em ory and M onum ents. P e te r  J . 

Dyck. J a  ’59, 19.
D ER K SEN , E ugene and B runo 

S teinbach. A pr ’57, 73.
D IK , Cor

T ine H onig—A D utch M ennonite A rtis t. 
J a  ’58, 24.

D IR K  P H IL IP S
D irk  P h ilip s, W illiam  K eeney. A pr ’58, 

70.
D ISA STER  SERVICE 

H ay  L ife  of th e  G reat P la ins. Esko Loe- 
wen. Ju  ’57, 142.

K ansas F loods of 1951. H arley  J . S tucky. 
Oc ’56, 172.

D IS C IPL E S H IP
B iblical Im pera tive  for D iscip leship . J a 

cob J . Enz. J a  ’58, 3.
D ISC IPL IN E

A n ab ap tis t C hurch D iscipline. H einz 
Janzen . Oc ’56, 187.

DISCUSSION GROUPS
D iscussion G roup M ethod on Conference 

Level. E lm er E diger. Oc ’59, 156. 
D ISSERTA TIO N S 

A nabaptism -M ennonitism  in D octoral 
D isserta tions. C ornelius K rahn . Apr 
’58. 83; A pr ’59, 91; A pr ’60, 92. 

DONNELLSON, Iow a 
(See also Iow a)
F a r  Succession a t D onnellson, Iow a. 

H ow ard  R aid. A pr '60, 60. 
DOOPSGEZINDE 

B asic Beliefs of th e  D utch M ennonites.
H. W. M eihuizen. Oc ’56, 184. 

Confession fo r O ur Day. H enk van Bil- 
derbeek. Oc ’56, 186.

D RIED G ER . Leo 
C h ristian  W itness in Race R ela tions. Apr 

’60, 81.
F ro m  Mexico to  B ritish  H onduras. Oc 

’58, 160.
H ague-O sier S e ttlem en t. J a  ’58, 13. 
Saska tchew an  Old Colony M ennonites. 

A pr '58, 63.
D U ERK SEN , R osella R eim er

D iscovery in A nabap tis t H ym nody. Ju  
’59, 132.

E a rly  D utch  A nab ap tis t H ym nbooks.
Ju  ’57, 128.

E arl G erm an A nabap tis t H ym n Books. 
Ap ’57, 61.

D U ERK SEN , C hristena
M issionary  on th e  T itan ic . J a  ’57, 44. 
M usic in the  M aking. J a  ’59, 17.

DYCK, A rnold 
A rnold  D yck a t Seventy. G erhard  W iens.

A pr ’59, 80.
A rnold  D yck as L ite ra ry  A rtis t. W arren  

K liew er. A pr '59, 85.
A rnold  Dyck, ein Blick aud  sein Schaf

fen. K u rt K auenhoven. A pr '59, 89. 
P o p u la r ity  of D yck’s W ritings . E lizabeth  

P e te rs . A pr ’59, 87.
W ith  “ Koop enn B ua” on a  Jo u rn ey .

A pr '59, 88.
M ein Besuch bei Ohm B enjam in  (U nruh, 

B. H .) J a  '60, 8.
N ich t seine Schuld. Ju  ’60, 131.

DYCK, C. J.
F ro m  U.S.A. to  R ussia—Jo h annes D.

Dyck. A pr ’56, 80.
In  th e  C a lifo rn ia  Gold R ush. Ja n  ’56, 25. 
In s t i tu te  of M ennonite S tudies. A pr ’59, 

58.
DYCK, Jo h an n es D.

F ro m  U.S.A. to R ussia—Jo h an n es D.
Dyck. C ornelius J . Dyck. A pr '56, 80. 

In  th e  C a lifo rn ia  Gold R ush. C. J . Dyck. 
J a  ’56, 25.

DYCK, J. W ilhelm  
M ennonites in Josef P o n to n ’s Novels. 

Ju  ’57, 135.
DYCK, P e+er J .

O nly M em ory and  M onum ents. J a  ’59, 
19.

E
ECUM ENICAL M ovem ent 

In te rn a tio n a l C hristian  School in Ind ia . 
E rn es t E. M iller. J a  '58, 6.

ED IG ER, E lm er 
C h r 's t ia n ’s P o litica l R esponsib ility . Ju  

’56, 143.
D iscussion G roup M ethod on Conference 

Level. Oc '59, 156.
W h at Is C en tra l in W orsh ip?  J a  ’57, 28. 

EDUCATION 
B luffton College — Child and Servant.

W illiam  K eeney. A pr ’56, 58.
D irection  in a  C hanging W orld. V ernon 

N eufeld . Oc ’60, 147.
E ducation  fo r R esponsib ility . Jo h n  D.

U nruh , J r .  J u  ’59. 125.
G reat E vangelist, E ducato r and P o e t— 

B e rn h ard  H ard er. Cornelius K rahn . 
J a  ’58. 44.

In te rn a tio n a l C h ris tian  School in  Ind ia .
E rn es t E. M iller. J a  ’58, 6.

R elig ious E ducation  am ong M ennonites 
in M anitoba . G eorge U nger. A pr ’57, 
S6.

S em inario  B iblico M enonita. E rn s t H a r
der. A pr ’59, 74.

T heological T ra in in g  am ong th e  M enno
n ites. C ornelius K rah n . A pr ’59, 72.

T rends in A rt E ducation . L ena W altner. 
Ju  ’57, 104.

U nion B iblical S em inary  in Y eotm al, In 
dia. S. T. M oyer. A pr ’59. 76.

W adsw orth  School. A nna K reider. A pr 
’59, 66.

E ISE N B E IS, W alte r
A nab ap tis t Sources and R esearch . A pr 

’57, 69.
ELK H A R T, In d ian a

A ssociated M ennonite B iblical S em inar
ies. E rlan d  W altn er. A pr ’59, 55.

E lk h a rt, C ounty, Ind ian a , M ennonites. 
H aro ld  S. B ender. Apr ’59, 71.

On T our of th e  Sem inary . M uriel Thies- 
sen. A pr ’59, 59.

S to ry  of th e  M ennonite B iblical Sem i
nary . S. F . P an nabecke r. A pr ’59, 62.

Vision of th e  F u tu re . C. N. H o ste tte r, 
J r . A pr ’59, 53.

ENCYCLOPEDIA
T he M ennonite E ncyclopedia. M aynard  

Shelly. Ju  ’57, 138.
ENID, O klahom a

O klahom a M ennonite P ioneers a t Enid. 
D iedrich  L. D alke. Oc ’56, 165.

ENNS, J . PI.
E in G rosser unseres V olkes (U nruh, B. 

H .) J a  ’60. 11.
W innipeg, M anitoba, Ju  ’56, 112.

ENZ. J .
B iblical Im pera tiv e  for D iscip leship . J a  

58, 3.
ENZ, J . J .

A ssoc'a ted  M ennonite B iblical S em inar
ies L ib ra ries , A pr ’59, 57.

E P P , FRA N K  H.
D. W. F rie sen  and H is L ife W ork. Ju  

’56, 118.
R adio As I t  Should Be. J a  ’59, 39.

ESAU, J . J.
R elief W orkers a f te r  W orld  W ar I. J a  

’56, 8.
EVANGELISM

G reat E vangelist, E du ca to r and P o e t— 
B erh ard  H ard e r. C ornelius K rah n . J a  
’58, 44.

Jo h n  Sam uel Coffman. H is L ife and 
W ork. Jo h n  S. Um ble. Ju  ’59, 110.

EX PA N SIO N
A ltona—F ro m  V illage to  City. V ictor 

P enner. Ju  ’56, 116.

F

FA IT H
T ow ard  a  F a ith  of O ur C hildren . Mrs. 

E m ry  A. R uth . Oc ’59, 188.
FARM ING

(See also A gricu ltu re)
F a rm in g  and In d u s try  in  th e  B luffton- 

P an d o ra  A rea. H ow ard  R aid. A pr ’56, 
53.

FAST. A lexander 
R elief W orkers a f te r  W orld  W ar I, J a  

’56, 8.
FAST. H. A.

A w akening to  H um an Need. Oc ’59, 163. 
M ennonite S ingers on A dventurous Choir 

T rip . J a  ’56, 10.
FAST, P e te r  

M ennonites on th e  Move. J a  ’59, 14. 
FIC TIO N

(See also A rnold Dyck, S h o rt S to ries) 
H om ecom ing. W arren  K liew er. J u  ’60, 

124.
N ich t seine Schuld. A rnold Dyck. Ju  ’60, 

131.
Y ticilpm is (S im plicity ) J a  ’59, 3.

FLAG
M ennonite F la g —Sym bol of U nity . S. S. 

Sm eding. Oc ’60, 169.
FLE ISC H ER , F re d e rik  C ornelis
FLIN C K , Govert 

A rtis t G overt F linck . C ornelius K rahn . 
A pr ’57, 52.

FLOODS
K ansas F loods of 151. H arley  J . S tucky. 

Oc ’56, 172.
FLO R ID A

A ppeal of F lo rid a . M rs. M yron S. Yoder.
Ju  ’57, 106.

M ennonites in F lo rid a . Jo h n  U m ble. Ju  
’57, 108.
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FO LK  FEST IV A L  
F o lk  F estiv a l D raw s Crow ds. J u  ’60, 

114.
M ennonite F o lk  F estiva l, 1959. A pr ’59, 

78.
FO LK LO R E

Low G erm an P roverbs. W arren  K liew er.
A pr ’60, 77.

M ore Low  G erm an C h ild ren ’s Rhym es.
W arren  K liew er. Oc ’60, 173.

Revived In te re s t in P ennsy lvan ia-G erm an 
C ultu re . Jo h n  A. H o ste tle r. A pr ’56, 
65.

FOLKW AYS 
C ourtsh ip  and M arriage  am ong th e  R us

sian  M ennonites. K a th erin e  W oelk 
van den H aak . J u  ’59, 138.

FR A SE R  V alley
M ennonites in th e  F ra se r  V alley. Al

fred  Siem ens. J u  ’60, 102.
FREEM A N , South  D ako ta

W h at T ype of Chuch A rch itec tu re?  Le- 
Roy G räber. J u  ’59, 102.

FR ETZ, J .  H e rb e rt
G erm antow n A nti-Slavery  P ro te s t. Oc 

’58, 183.
“ W e A re P ilg rim s” (C entenn ial Con

ference). Oc ’59, 153.
FR ETZ, J . W infield 

M anitoba—a Mosaic of M ennonitism . J u  
’56, 126.

P ro g ress th ro u g h  S tudy  C onference. J a  
’56, 28.

Should M ennonites P a r tic ip a te  in P o li
tics?  J u  ’56, 139.

T rans-C haco H ighw ay. J a  ’60, 22.
V isit to  th e  M ennonites in Bolivia. J a  

'60, 13.
FRIED M A N N , R obert 

A nabap tism  in th e  In n  V alley. Ju  ’60, 
109.

H u tte r ia n  P o tte ry  o r H ab an  Fayences.
Oc ’58, 147.

M ore A bout H ab an e r P o tte ry . J u  '59, 
129.

FR IE SE N , D. W.
D. W. F rie sen  and H is L ife W ork. 

F ra n k  H. Epp. Ju  ’56, 118.
FR IE SE N , J . Jo h n  

E a rly  M ounta in  L ake C hurches. J u  ’56, 
133.

F R IE S E N , Ted 
M ennonite Churches of A ltona. Ju  ’56, 

114.
F R IE S E N , H einrich  

M usic in  th e  M aking. C hris ten a  D uerk- 
sen. J a  ’59, 17.

FU N K , A nnie C.
M issionary  on th e  T itan ic . M rs. C hris

te n a  D uerksen . J a  ’57, 44.
G

G EISER , Sam uel 
E in a lte r  H an d sch riften b an d . J u  ’59, 

136.
GERMANTOW N

B eginnings of G erm antow n. C ornelius 
K rah n . Oc ’58, 169.

B i-C entennial of G erm antow n. Sam uel 
W. P ennypacker. Oc ’58, 181.

F irs t  M ennonite M in ister in  A m erica.
H aro ld  S. B ender. Oc '58, 174. 

G erm antow n A nti-Slavery  P ro te s t. J .
H e rb e r t F re tz . Oc ’58, 183.

G erm antow n, a  M ennonite G atew ay. J .
C. W enger. Oc ’58, 175.

M ennonite L and m ark s in G erm antow n.
W illiam  H en ry  Shelly . Oc ’57. 170. 

P rom ised  L and. E llis G räber. Oc ’58, 
167.

G INGERICH, M elvin
A n ab ap tis t V ision in  Ja p an . Oc ’57, 189. 
Jo h n  C arl K rehbie l (1811-1886). A pr ’60, 

57.
M ennonite P eace W itness in Ja p a n . Oc 

’57, 185.
M ennonites in Lee and  Davis Counties, 

Iow a. A pr ’60, 51.
M ennonite R esearch  in P ro g ress. A pr 

’58, 87; ’59, 91; ’60, 92.
N eed fo r a. P eace W itness in th e  

O rient. Ju  ’59, 99.
R ussian  M ennonites R eact to  T h e ir New 

E nv ironm en t. Oc ’60, 175.
GOERING, Jo h n  W.

F irs t  M ennonite C hurch, M cPherson. 
A pr ’58, 67.

GOERING, R oland R.
H eritag e  W o rth y  of O ur L o yalty . Oc 

’59, 160.

S tillen  im  L ande. J a  ’59, 160.
GORTER, S. H. N.

Isaac  Blesses Jacob . A pr ’57, 51.
GOSHEN, In d ian a

Goshen College B iblical Sem inary . H ar
old S. B ender. A pr ’59, 69.

G O ETTIN G EN
W ith  th e  M ennonites in G öttingen . El- 
fried a  F ra n z  H ieb ert. A pr ’56, 73.

GRÄBER, E llis 
P rom ised  L and . Oc ’58, 167.

GRÄBER, LeRoy 
W h a t T ype of C hurch A rch itec tu re?  

Ju  ’59, 102.
GRATZ, D elb ert L.

B ackground  of th e  N ineteen th  C en tu ry  
Swiss M ennonite Im m ig ran ts . A pr ’56, 
61.

Sw iss M ennonites Come to  B luffton and 
P an d o ra , Ohio. Oc ’60, 165.

H
HAAK, K ath e rin e  W oelk van den

C ourtsh ip  and  M arriage  am ong th e  R us
sian  M ennonites. Ju  ’59, 138.

HAGUE, Saskatchew an
H ague in Saskatchew an . M a rg are t H ein

richs. J a  '58, 18.
H ague-O sier S ettlem en t. Leo D riedger. 

J a  ’58, 13.
H A R D ER , B e rn h ard  (b iography)

B e rn h a rd  H ard e r. C ornelius K rah n . Oc 
’59, 181.

G rea t E vangelist, E duca to r and Poet'— 
B e rn h ard  H ard er. C ornelius K rah n . 
J a  ’58, 44.

H A R D ER , E rn s t 
S em inario  Biblico M enonita . A pr ’59, 74.

H A R D ER , G. N.
F ru i t  G row ing in  th e  N iag a ra  P en in 

su la . A pr ’56, 75.
H A R D ER , Glen and  L u e tta

Ocean a t O ur Door. A pr ’60, 72.
H A R D ER , Jo h annes

B. H . U nruh—T heolog ian  and  S ta tes
m an. J a  ’60, 3.

H A R D ER , L eland
T each ing  th e  F a ith  of O ur F a th e rs . 

J a  ’58, 33.
HARMS, D oreen

New A venues of Service fo r W om en. 
J a  ’57, 41.

H ARSH BARG ER, Jo h n  H.
C en tu ry  of th e  Refugee. J u  ’57, 116.

H E IN R IC H S, M arg are t 
H ague in S askatchew an . J a  ’58, 18.

H ER SH B E R G E R , Guy F .
M ennonite R esearch  in P ro g ress. Apr 

’56, 88; A pr ’57, 87.
HESSTO N , K ansas

H esston  . . . C ongregation  B uilds New 
W orsh ip  C enter. D aniel K auffm an. J a  
’57, 11.

H IE B E R T , P . C.
F if ty  Y ears of P ublic  Service. J u  ’59, 

105.
R elief W orkers a f te r  W orld  W ar I. J a  

’56, 8.
H IE B E R T , E lfr ied a  F ra n z

W ith  th e  M ennonites in  G oettingen . A pr 
’56, 73.

H IN D O R F, H einz
O ak and  th e  W illow s. C ornelius K rah n . 

A pr ’58, 51.
HOBBY

E lse K ru eg e r P u rsu es A rt as a  H obby. 
J u  ’56, 102.

H O H L FE L D , J . M aurice
E lm er E llsw o rth  Schultz Johnson . Ju  

’60, 118.
HOHM ANN, W alte r H.

D ispu ted  A u thorsh ip  of an  A nab ap tis t 
H ym n. Oc ’60, 185.

H isto ric  M elody. Ju  ’60, 107.
HOKKA IDO, Ja p a n

M ennonites in H okkaido. R a lph  E. Buck- 
w a ite r . Oc ’57, 164.

T h ere  Are T hese F acets . R u th  R essler. 
Oc ’57, 176.

HOLDEM AN. Jo h n
P o r tr a i t  of a P ro p h e t. Inez U nruh . Ju  

’59, 123.
HOM EM AKING

H om em aking—a C halleng ing  V ocation.

W ilm a Toews. Oc ’56, 163.
HOMES fo r th e  Aged 

E stab lish in g  a  H om e for th e  Aged. 
V ictor Saw atzky . J a  '58, 42.

HONIG, T ine
T ine H onig—A D utch  M ennonite A rtist. 

Cor D ik. J a  ’58, 24.
HORST, Irv in  B.

Doove B arend  D raw ings of th e  A nabap
tis ts . J a  ’60, 18.

R e m b ran d t K new  M ennonites. Oc ’56, 
148.

H O STETLER , Jo h n  A.
Revived In te re s t in  P ennsylvania-G er

m an  C u ltu re . A pr ’56, 65.
H O ST ET TE R , C. N ., J r .

V ision of th e  F u tu re . A pr ’59, 53.
H U T T E R IT E S

E in  a lte r  H an d sch riften b an d . Sam uel 
G eiser. Ju  ’59. 136.

D iscovery in  A n ab ap tis t H ym nody. Ro- 
se lla  R e im er D uerksen . Ju  ’59, 132. 

H u tte r ia n  P o tte ry  or H aban  Fayences. 
R obert F rie d m a n n . Oc ’58, 147.

HYMNOLOGY 
A usbund. Joh . P . Classen. J u  ’57, 115. 
D iscovery in A n ab ap tis t H ym nody. Ro- 

se lla  R eim er D uerksen . J u  ’59, 132. 
D ispu ted  A u thorsh ip  of an A n ab ap tis t 

H ym n. W alte r  H . H ohm ann. Oc ’60, 
185.

H isto ric  M elody. W alte r  H. H ohm ann.
Ju  ’60, 107.

E in  a lte r  H an d sch riften b an d . Sam uel 
Geiser. Ju  ’59, 136.

E a rly  D utch  A n ab ap tis t H ym nbooks.
R osella R eim er D uerksen . J u  ’57, 128. 

E a rly  G erm an A n ab ap tis t H ym n Books.
R osella R eim er D uerksen . A pr '57, 61. 

Sam uel G eiser Copies an Old H ym nbook. 
C ornelius K rah n . J u  ’59, 135.

I
IDAHO

M ennonites of A berdeen Idaho. F . L. 
and  A nna W enger. J u  ’57, 120.

IN D EX —1946-55
Ten Y ears of M EN N O N ITE L IF E . J a  

’56, 33.
IN D IA

F ro m  und er th e  M ango T rees. D w ight 
P la tt . Ju  ’60, 99.

In te rn a tio n a l C h ris tian  School in  Ind ia .
E rn es t E. M iller. J a  ’58, 6.

U nion B iblical S em inary  in Y eotm al, 
Ind ia . S. T . M oyer. A pr ’59, 76.

INDIA N Relics 
F ro m  th e  R odolphe P e tte r  Collection. J a  

’56, 6-7.
INDONESIA 

M ennonite C hurches in Indonesia . W il
b e rt Shenk. Oc ’60, 154.

INDUSTRY
(See also A gricu ltu re)

F a rm in g  and  In d u stry  in th e  Bluffton- 
P a n d o ra  A rea. H ow ard  R aid. A pr ’56, 
53.

M ennonites and W haling . J a  ’56, 17. 
S to ry  of a  Mill. Id a  P lan k  Yoder. J a  

’56, 21.
IOW A

D onnellson M igra tions A nalyzed. How
ard  R aid. A pr ’60, 62.

E a rly  Y ears a t W est P o in t, Iow a. Jo h n  
C. K rehbie l. Apr ’60, 53.

F a rm  Succession a t D onnellson, Iow a.
H ow ard  R aid . A pr ’60, 60.

Jo h n  C arl K reh b ie l (1811-1886). Melvin 
G ingerich. A pr ’60, 57.

M ennonites in Lee and  Davis Counties, 
Iow a. M elvin G ingerich . A pr ’60, 51.

JA N SSEN , R udolf 
New  B eginn ing  in  A lberta . Oc ’56, 182.

JA N TZEN , C arl R.
Ye Have Done I t  U nto Me. J a  ’57, 35.

JANZEN, H einz 
A n ab ap tis t C hurch D iscipline. Oc ’56, 

187.
JA NZEN, J .  H.

Peace on th e  M olotschna. J a  ’56, 6. 
P lau td ie tsch . A pr ’58, 66.

JA NZEN, W aldem ar
C hristm as F a iry  T ale . Oc ’60, 170.

JA PA N
A nab ap tis t V ision in Ja p an . M elvin Gin

gerich. Oc ’57, 189.
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C hallenge of Ja p an . V erney U nruh . Oc 
’57, 147.

Map of Ja p a n . Oc ’57, ou tside back 
cover.

M ennonlte F ellow ship  of Ja p a n . Don 
M cCammon. Oc ’57, 182.

M ennonite C en tra l C om m ittee in Ja p a n  
N orm an A. W ingert. Oc ’57, 153. 

M ennonite Peace W itness in Ja p an . Mel
vin G ingerich. Oc ’57, 185.

M ennonite R adio E vangelism  in Ja p an .
Don. E. R eber. Oc ’57,178.

M ennonites in H okkaido. R alph  S. Buck- 
w aite r. Oc '57, 164.

M ission W ork in O saka. R oland M.
W iens. Oc ’57, 169.

O ur C hristian  W itness a t H agi. P e te r  
W illm s. Oc ’57, 173.

T h ere  Are T hese F acets . R u th  R essler.
Oc ’57, 176.

W itnessing  in K yushu. R uby  Thiessen. 
Oc ’57, 158.

JO H A N N ESTA L M ennonite C hurch 
At an  A nniversary  of a C hurch. E dw in 

U nruh. A pr ’58, 61.
JO HNSON, E lm er E llsw orth  Schultz

E lm er E llsw orth  Schultz Johnson . J . 
M aurice H ohlfeld . Ju  ’60, 118.

K
KANSAS
(See also N ew ton, B ethel College, etc.) 

K ansas Floods of 1951. H arley  J . S tucky.
Oc ’56, 172.

F irs t  M ennonite C hurch, M cPherson.
Jo h n  W. G oering. A pr ’58, 67.

Jacob  A. Schow alter (1879-1953). R obert 
Schräg . A pr ’57, 64.

K A SPER , Arlo
1-W in A ction. J u  ’58, 106.

KAUFFM AN, D aniel 
H esston  . . . C ongregation  B uilds New 

W orship  C enter. J a  ’57, 11.
KAUFFM AN, F ra n k  T.

My C ontact w ith  T hom as M ann. J u  ’59, 
131.

KAUFFM AN, J . H ow ard
M utual Aid in an U rban  S ettin g . Oc ’60, 

190.
KAUFMAN, M aynard

T ow ard  an  A nab ap tis t E p istem ology. 
J a  ’58, 35.

O ntological D im ensions of A nabaptism .
A pr ’58, 79.

A n ab ap tism : An E x is ten tia lis t Ph iloso
phy of R eligion. Ju  ’57, 139.

KAUFMAN, Ed. G.
B uild ing  a College C om m unity  C hurch. 

J a  ’57, 6.
KAUENHOVEN, K u rt 

A rnold Dyck, ein  Blick au f sein Schaf
fen. A pr ’59, 89.

K EEN EY , W illiam
B luffton College—Child and  S ervan t.

A pr ’56. 58.
D irk  P h ilips. A pr ’58, 70.

KLAASSEN, Isaac I.
W hy I Am a M ennonite . J u  ’58, 141. 

KLAASSEN, W alter
W ord, S p irit and S crip tu re . Oc ’60, 182. 

KLASSEN, A lbert D., J r .
Did O ur F o re fa th e rs  H ave a  T heology? 

Oc ’56, 189.
KLASSEN, N.

One of th e  L ast (U nruh, B. H .) J a  '60, 4. 
K L IE W E R , W arren  

A rnold D yck as a L ite ra ry  A rtis t. A pr 
’59, 85.

Die W anderer. A pr ’58, 57.
F irs t  F ru its  of a Poet. E lm er F . Suder- 

m an . Ju  '60, 130.
H om ecom ing. Ju  ’60, 124.
Jacob . Ju  ’59, 101.
Low  G erm an C h ild ren ’s R im es. Ju  ’59, 

141.
Low G erm an P roverbs. A pr ’60, 77. 
M ore Low G erm an C h ild ren ’s Rhym es.

Oc ’60, 173.
P ilg rim ’s L e tte r. Oc ’60, 168.
P ra ir ie . A pr ’56, 81.
To a G row n M an. A pr ’56, 81.
Two Poem s. Oc ’58, 155.
W ith  F e a r  and  T rem bling . J a  ’58, 39. 

KRAHN, C ornelius 
A nabaptism -M ennonitism  in  D octoral 

D isserta tions. A pr ’58, 83; ’59, 91;
’60, 92.

A rtis t G overt F linck . A pr ’57, 52. 
B eginnings of G erm antow n. Oc ’58, 169.

B e rn h ard  H ard er. Oc ’59, 181. 
B iograph ica l Sketch  of B en jam in  H.

U nruh . J a  '60, 6.
C h ris tia n ’s R esponsib ility . J a  ’58, 31. 
F ro m  B e rg th a l to  M anitoba. A pr ’57, 84. 
G reat E vangelist, E ducato r and  P o e t— 

B ern h ard  H ard er. J a  ’58, 44.
M ennonite  C hurch A rch itec tu re . J a  '57, 

19.
M ennonite N am es of P ersons and  P laces. 

J a  '60, 36.
M ennonite R esearch  in P rog ress. A pr 

’56, 88; A pr ’57, 87; A pr ’58, 87; A pr 
’59, 91; A pr ’60, 92.

News F rom  Soviet R ussia. A pr ’56, 87. 
Oak and  th e  W illows. A pr ’58, 51. 
O rgan  in the  M ennonite C hurch. J u  ’58, 

124.
R ussian  B ap tis ts  and M ennonites. J u  '56, 

99.
Sam uel G eiser Copies an Old H ym nbook.

Ju  ’59, 135.
Som e P u b lica tions on A nabaptist-M enno- 

n ites, 1955. J a  '56, 31.
T heological T ra in in g  am ong th e  Men

nonites. A pr ’59, 72.
KRA HN, H ild a  W.

A rt in D aily  L ife in H olland. Ju  ’57, 100. 
K R E H B IE L , Jacob 

D er B ubendieb. E m m a K. B achm ann. 
Ju  ’57, 131.

K R E H B IE L , C. E.
R elief W orkers a f te r  W orld W ar I. J a  

’56, 8.
K R E H B IE L , Jo h n  C.

E a rly  Y ears a t W est P o in t, Iow a. A pr 
’60, 53.

K R E ID E R , A nna
W adsw orth  School, A pr ’59, 66. 

K R U EG ER , Else
E lse K ru eg er P u rsu es A rt as a H obby. 

J u  ’56, 102.
K U IP E R , F ritz

W o rld 's  C hallenge to  th e  C hurch. Ju  
’58, 138.

KYUSHU
W itnessing  in K yushu. R uby Thiessen. 

Oc ’57, 158.
L

LANGUAGES 
Low  G erm an Sayings. A pr ’58, 66. 
R ussian  in Low G erm an. G erhard  

W iens. A pr ’58, 75.
L A PP , Jo h n  E.

E xpecta tio n s fo r th e  1-W P ro g ram . Ju  
’58, 108.

LEHM AN, J im  
L ife  in the  S ugar Bush. A pr ’57, 58. 

L E P E R S
H elp ing  L epers in P arag u ay . Jo h n  F . 

Schm idt. J a n  ’58, 20.
L IB R A R IES 

A ssociated M ennonite B iblical Sem inaries 
L ib ra rie s . J . J . Enz. A pr ’59, 57. 

L IT T E L L , F ra n k lin  H.
O ur F a th e r s ’ F a ith , and  O urs. J a  ’60, 30. 
L itte ll  and A nab ap tis t R esearch . J a  ’60, 

46.
LOBSANG 

An H isto ric  M elody. W alte r H . Hoh- 
m ann . Ju  ’60, 107.

LO EW EN . Esko 
A fter th e  C entenn ia l Conference. Oc 

'59, 158.
C hurch  and S ta te . Ju  ’56, 141.
Good O rgan. Ju  ’58, 126.
H ay  L ift of th e  G reat P la ins. Ju  ’57, 

142.
LO EW EN , K enneth

D ra ft C ounselor System . Ju  ’58, 114. 
LONG, G eorge T.

New  Service T rends. Oc ’58, 178.
LOW  GERMAN 

Low  G erm an Sayings. A pr ’58, 66. 
R ussian  in Low G erm an. G erhard  

W iens. A pr ’58, 75.
Low  G erm an P roverbs. W arren  K liew er.

Ap ’60, 77.
M ore Low  G erm an C h ild ren ’s Rhym es.

W arren  K liew er. Oc '60, 173,
Low  G erm an C h ild ren ’s R im es. W arren  

K liew er. Ju  '59, 141.

M
M ANITOBA 

A ltona—F ro m  V illage to  C ity. V ictor 
P en n er. J u  ’56, 116.

D. W. F rie sen  and  H is L ife W ork.
F ra n k  H. Epp. J u  '56, 118.

F ro m  B e rg th a l to  M anitoba. Cornelius 
K rah n . A pr '57, 84.

L ife  in a M ennonite  V illage. E lizabeth  
P e te rs . Ju  ’56, 110.

M anitoba—a M osaic of M ennonitism  
J . W. F re tz . Ju  ’56, 126.

M anitoba R oundabout. V ictor P e te rs  
Ju  ’56, 104.

M ennonite C hurches of A ltona. Ted 
F rie sen . Ju  ’56, 114.

R elig ious E ducation  am ong th e  M en
non ites in M anitoba . George U nger 
A pr ’57, 86.

R adio  As I t  Should Be. F ra n k  H. Epp 
J a  ’59, 39.

S teinbach . E ugene and B runo  D erksen.
A pr ’57, 73.

W inkler, M anitoba. F ra n k  B row n Ju  
’56, 120.

W innipeg, M anitoba . J .  H. E nns. Ju  
’56, 112,

MANN. T hom as 
My C ontact w ith  T hom as M ann. F ra n k  

T. K auffm an. Ju  ’59, 131.
MARTIN, Glenn 

1-W and  H is C hurch. J u  ’58, 118.
MAST, Jan ie  

In  M em oriam —Ja n ie  M ast, 1886-1958. 
E la ine Som m ers Rich. Oc ’58, 190.

McCAMMON, Don 
M ennonite Fellow ship  of Ja p an . Oc ’57, 

182.
M cPH ERSON , K ansas 

F irs t  M ennonite C hurch, M cPherson. 
Jo h n  W. G oering. A pr ’58, 67.

M EIH U IZEN , H . W.
Basic Beliefs of th e  D utch  M ennonites. 

Oc ’56, 184.
MEMORIAL 

M em orial—D enkschrift. J a  ’56, 8-9.
MENNO SIMONS 

Menno Sim ons M em orial. J a  ’60, 21.
M EN N O N ITE BIBLICA L SEM INARY 

On T our of th e  Sem inary . M uriel T h ies
sen. A pr ’59, 59.

S to ry  of th e  M ennonite B iblical Sem i
nary . S. F . P ann ab eck e r. A pr ’59, 62. 

V ision of th e  F u tu re . C. N. H o ste tte r, 
J r .  A pr ’59, 53.

M EN N O N ITE B R ET H R E N  
B e rn h a rd  H a rd e r ’s C ritique  of th e  B ap

tis ts  and  M ennonite  B re th ren . A P  
Toews. Oc ’59, 179.

E a rly  M ennonite B re th ren  C hurch: B ap
tis t  or A n ab ap tis t?  F ra n k  C. P e te rs . 
Oc ’59, 176.

M ission W ork in O saka. R oland  M. 
W iens. Oc ’57, 169.

M EN N O N ITE CEN TRA L COM M ITTEE 
A lternative  Service, 1-W and I ts  O pera

tions. J . H aro ld  Sherk . Ju  ’58, 103. 
D ra ft Counselor System . K enneth  Loe- 

wen. J u  ’58, 114.
E xpecta tions fo r th e  1-W P ro g ram . Jo h n

E. L app. J u  ’58, 108.
H elp ing  L epers in P a rag u ay . Jo h n  R.

Schm idt. J a  ’58, 20.
M ennonites and  A lternative  Service H

B. Schm idt. Ju  ’58. 101.
M ennonite C en tra l C om m ittee in Ja p an .

N orm an A. W ingert. Oc ’57, 153 
M ennonite F ellow ship  of Ja p an . Don 

M cCammon. Oc ’57, 182.
T he 1-W in A ction. Arlo K asper. J u  ’58, 

106.
Selective Service Reviews the  1-W P ro 

gram . V ictor Olsen. Ju  ’58, 99 
W orld R evolution  and th e  C hristian  

E rn es t E. M iller. A pr ’56, 51 
T he M ennonite C hurch in A ustria . E rn s t 

W yes. J a  ’58, 9.
M EN N O N ITE FO LK  FESTIV A L
(See also F o lk  F estiva l)

M ennonite F o lk  F estiv a l. P h o to g rap h y  
by E rv in  H. Schm idt. A pr ’58 59-
A pr ’59, 78; A pr ’60, 114.

M EN N O N ITE L IF E  
M EN N O N ITE L IF E  D inner, 1955. J a  ’56 

inside back cover.
R e ad ers’ R esponse _ to  T en th  A nniver

sa ry . J a  ’56, inside back cover
M EN N O N ITE SIN GERS 

M ennonite S ingers on A dventurous Choir 
T rip . H . A. F a s t. J a  ’56, 10.

MEXICO
F ro m  M exico to  B ritish  H onduras. Leo 

D riedger. Oc ’58, 160.
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M ID D LE EAST
Ye Have Done I t  U nto Me. C arl R. 

Ja n tzen . J a  ’57, 35.
MIGRATION

M ennonites on the  Move. P e te r  F a s t. 
J a  ’59 14.

The Com ing of th e  M ennonites to  Al
b erta . P e te r  F . B argen . A pr ’56, 83. 

F ro m  Mexico to  B ritish  H onduras. Leo 
D riedger. Oc ’58, 160.

F ro m  U.S.A. to  R ussia-Johannes D.
Dyck. C ornelius J .  D yck. A pr ’56, 80. 

The" O dyssey of a  M ennonite F am ily . 
O tto B arte l. Oc ’56, 180.

M ILLER, E rn es t E.
In te rn a tio n a l C hristian  School in Ind ia . 

J a  ’58, 6.
W orld R evolution  and  th e  C h ristian . 

A pr ’56, 51.
M INISTRY

F ifty  Y ears of P ub lic  Service. P. 
H ieb ert. J u  '59, 105.

C.

MISSIONARY
A M issionary  on th e  T itan ic . Mrs. 
C h ris ten a  D uerksen . J a  ’57, 44.

MISSIONS
A w akening to  H um an Need. H. A. F as t.

Oc ’59, 163.
F ro m  th e  R odolphe P e tte r  C ollection.

J a  ’56, 6-7.
M ennonite C en tra l C om m ittee in Ja p an .

N orm an A. W ingert. Oc '57. 153. 
M ennonite C hurches in Indonesia . W il

b e rt Shenk. Oc ’60, 154.
M ennonite Peace W itness in Ja p a n . Mel

vin G ingerich. Oc ’57, 185.
M ennonite R adio E vangelism  in Ja p an .

Don. E. R eber. Oc ’57, 178.
M ennonites in H okkaido. R alph  S. Buck- 

w aite r. Oc ’57, 164.
M ission W ork in O saka. R oland M.

W iens. Oc ’57. 169.
O ur C hristian  W itness a t H agi. P e te r  

W illm s. Oc ’57, 173.
T here  Are T hese F acets . R u th  R essler.

Oc ’57, 176.
W itnessing  in K yushu. R uby T hiessen .

Oc ’57, 158.
C hallenge of Ja p a n . V erney U nruh . Oc 

’57, 147.
M OUNTAIN LAKE

C hanging  M ountain  L ake. Calvin Rede- 
kop. Ju  ’56, 128.

E a rly  M ounta in  Lake C hurches. J . Jo h n  
F rie sen . Ju  ’56, 133.

MOYER, S. T.
U nion B iblical S em inary  in Y eotm al, 

Ind ia . A pr ’59, 76.
M ULLER, F erd in an d

M ennonites in  A u stria . Ju  ’60, 112.
MUSIC

(See also H ym nology)
Good O rgan. Esko Loew en. Ju  ’58, 126.
Jo h annes B rahm s and  H is M ennonite 

F rien d s. E lfried a  F ra n z  H ieb ert. Oc 
’58, 156.

M usic in th e  M aking. C hris ten a  D uerk 
sen. J a  ’59, 17.

M usic in W orship . Jam es W. B ixel. Ju  
’58. 122.

M ennonite S ingers on A dventurous Choir 
T rip . H. A. F a s t. J a  ’56, 10.

O rgan in C hurch D esign. P hy llis  Bixel. 
J u  ’58, 131.

O rgan  in th e  M ennonite C hurch. Cor
nelius K rah n . Ju  ’58, 124.

MUTUAL AID
H ay  L if t of the  G reat P la ins. Esko 

Loew en. Ju  ’57, 142.
M utual Aid in an  U rban  S ettin g . J . 

H ow ard  K auffm an. Oc ’60, 190.

N
NAMES

M ennonite N am es of P ersons and P laces. 
C ornelius K rahn . J a  ’60, 36.

NAVALL, D edrich
W hy I Am a M ennonite . J a  ’57, 47. 

NELSON, Boyd
R esponsib ility  of P re -D ra ft P re p a ra tio n . 

J u  ’58, 110.
N ETH ER LA N D S
(C p p  a l c o  A r t^

A rt in D aily  L ife in H olland . H ild a  W.
K rah n . J u  ’57, 100.

Basic Beliefs of th e  D utch  M ennonites.
H. W. M eihuizen. Oc ’56, 184.

E a rly  D utch  A nab ap tis t H ym nbooks. 
R osella R eim er D uerksen . Ju  ’57, 128. 

(See also J a  ’58, A pr ’57.)

In te rn a tio n a l M ennonite B ro therhood  and 
H eerew egen. P au l B ender. J a  ’58, 11. 

R e m b ran d t van R ijn . N. van der Z ijpp. 
Oc ’56, 147.

N E U FEL D , E lm er
L ordsh ip  of C hrist in a  D espera te  W orld. 

Oc ’59, 147.
N E U FEL D , G erhard

E arly  M ounta in  Lake Churches. J . Jo h n  
F rie sen . Ju  ’56, 133.

N E U FE L D , N. J.
Ohm  B an jam in  (U nruh, B. H .) J a  ’60, 
10.

N E U FEL D , V ernon
D irection  in a C hanging W orld . Oc 

’60, 147.
N EW FO U N D LA N D

Ocean a t O ur Door. Glen and L u e tta  
H ard e r. A pr ’60, 72.

N EW TO N , K ansas 
N ew ton, K ansas. R obert Schräg. J a  '60, 

26; A pr ’60, 64.
N EW  YORK

Life in th e  S ugar Bush. J im  L ehm an. 
A pr ’57, 58.

NIAGARA PEN IN SU LA
F ru i t  G row ing in the  N iag a ra  P en in 

sula . G. N. P larder. A pr ’56, 75.
N IEM O ELLER , M artin

U nfinished R eform ation . J a  ’58, 27.
NOVELS
(See also F iction)

M ennonites in Josef P o n to n ’s Novels. 
J . W ilhelm  Dyck. Ju  ’57, 135.

O
OHIO

Swiss M ennonites P lan  a M useum . H ow 
ard  R aid. Oc '60, 163.

W itm arsu m  T heological Sem inary . P. 
E. W h itm er. A pr ’59, 65.

OKLAHOMA
O klahom a M ennonite P ioneers a t Enid. 

D iedrich  L. D alke. Oc ’56, 165.
OLD COLONY M EN N O N ITES

S aska tchew an  Old Colony M ennonites. 
Leo D riedger. A pr ’58, 63.

OLSEN, V ictor
Selective Service Reviews th e  1-W P ro 

gram . J u  ’58, 99.
ONTARIO

F ru i t  G row ing in the  N ia g a ra  P en in 
su la . G. N. H ard er. A pr ’56, 75. 

OSAKA
M ission W ork in O saka. R oland M. 

W iens. Oc ’57, 169.

P
PAGEANT

“ W e Are P ilg rim s” (C entenn ial Con
ference). J . H erb e rt F re tz . Oc ’59, 153.

PANDORA, Ohio
F a rm in g  and  In d u s try  in th e  B luffton- 

P a n d o ra  A rea. H ow ard  R aid. A pr ’56, 
53.

PA N N A BECK ER, S. F.
S to ry  of th e  M ennonite B iblical Sem i

n a ry . A pr ’59, 62.
PARAGUAY

H elp ing  L epers in P a rag u ay . Jo h n  R.
Schm idt. J a  ’58, 20.

T rans-C haco H ighw ay. J . W infield F re tz . 
J a  ’60, 22.

PEA C E
Peace and Good W ill. Jacob  Suderm ann . 

J a  ’57, 3.
PE N N  ALPS

U nique M ennonite P ro je c t In itia te d . A lta 
Schrock. Apr ’60, 71.

PE N N E R , V ictor
A ltona—F ro m  V illage to  City. J u  ’56, 

116.
PEN N ER , V irg il 

F ro m  a College A rt S tudio. J a  ’59, 13. 
PENN SY LVANIA

B eginn ings of G erm antow n. C ornelius 
K rah n . Oc ’58, 169.

B i-C entennial of G erm antow n. Sam uel 
W. P en n ypacker. Oc ’58, 181.

F irs t  M ennonite M inister in A m erica.
H aro ld  S. B ender. Oc ’58, 174. 

G erm antow n A nti-Slavery  P ro te s t. J .
H e rb e r t F re tz . Oc ’58, 183.

G erm antow n, a  M ennonite G atew ay. J. 
C. W enger. Oc ’58, 175.

M ennonite L an d m ark s in  G erm antow n.
W illiam  H en ry  Shelly . Oc ’58, 170. 

New  Service T rends. George T. Long.
Oc ’58, 178.

Revived In te re s t in  Pennsy lvan ia-G erm an 
C ultu re . Jo h n  A. H o ste tle r. A pr ’56, 
65.

PEN N Y PA C K ER , S am uel W.
B i-C entenniai of G erm antow n. Oc ’58r 

181.
P E T E R S, F ra n k  C.

E arly  M ennonite  B re th ren  C hurch ; B ap
tise or A n ab ap tis t?  Oc ’59, 176. 

P E T E R S, E lizabeth
L ife  in  a  M ennonite V illage. J u  '56, 110. 
P o p u la rity  of D yck’s W ritin g s . A pr ’59,. 

87.
PET E R S, V ictor

M anitoba R oundabou t. J u  '56, 104.
W ith  “ Koop enn B u a” on a  Jo u rney . 

A pr ’59, 88.
P E T T E R , Rodolphe

F ro m  th e  K odolphe P e tte r  C ollection. 
J a  '56, 6-7.

P E T T E R , M rs. R odolph K insinger
K ecoiiections of O ten a  A ugspurger 

C om pton. Oc ’56, 179.
PH ILO SO PH Y

A n ao ap tism : An E x is te n tia lis t  Ph iloso
phy o i K eligion. M aynard  K aufm an. 
j u i  ’ 57, 139.

O ntological D im ensions of A nabaptism .
M aynard  K aufm an. Apr ’58, 75.

T ow ard  an  A n ab ap tis t E p istem ology, 
ivlavnara K aufm an . J a  ’ 58, 35.

PIO N E E R S „  . ,
OKianoma M ennonite P ioneers a t E n id .

D iedrich  L. D alke. Oc ’56, 16d. 
R ussian  M ennonites R eact to  T heir New 

E nv ironm en t. M elvin G ingerich. Oc 
'60, 175.

PLA TT, D w ight
From  und er th e  M ango T rees. Ju

B lessed R elief. M rs. Evelyn S to lfus 
T ite ra . J u  ’59, 116.

D efinition Jacob  S uderm ann . J a  60, 35. 
F ir s t  F ru its  of a  P oet. E lm er F . Suder- 

m an. Ju  ’60, 130.
Gospel H era ld . Jacob  Suderm an . J a  56, 

3.
G reat E vangelist, E d u ca to r and  P o e t— 

B ern h ard  H ard e r. C ornelius K rah n . 
J a  ’58 44.

Jacob. W arren  K liew er. Ju  ’59, 101. 
M ennonite Saga. V onna H icks A drian .

Ju  ’57, 126.
M om ’s A pron. Id a  M. Yoder. A pr ’56, 96. 
P ilg rim ’s L e tte r. W arren  K liew er. Oc 

’60, 168.
P lau td ie tsch . J . H. Janzen . A pr ’58, 66. 
P ra ir ie . W arren  K liew er. A pr ’56, 81. 
R e tu rn  H om e. W arren  K liew er. Oc ’58, 

159.
Sonnet Sequence on th e  B eatitudes .

E la ine Som m ers R ich. J a  '58, 23. 
S p a rtan  Fox . Jacob  Suderm ann . J a  ’60, 

20.
T h a t Live Coal. Jacob  Suderm ann . J a  

’60, 20.
To a G row n M an. W arren  K liew er. A pr 

’56, 81.
T ornado . V ona H icks A drian . J u  ’58, 115. 
Tw o Poem s. W arren  K liew er. Oc ’58, 

155.
W anderer. W arren  K liew er. A pr ’58, 57. 
W hen Love S tepped  Down. H aro ld  Bul- 

ler. J a  ’56, 3.
W ord. Jacob  S uderm ann . J a  ’57, 3. 

POLAND
Only M em ory and M onum ents. P e te r  J . 

Dyck. J a  ’59, 19.
PO LITIC S

C h ris tian ’s P o litica l R esponsib ility . E l
m er E diger. Ju  '56, 143.

C hurch and  S ta te . Esko Loewen. Ju  ’56, 
141.

Should M ennonites P a r tic ip a te  in Gov
ern m en t?  H arley  J . S tucky. J a  '59, 
34.

Should M ennonites P a r tic ip a te  in Po li
tics?  J. W infield F re tz . J u  ’56, 139.

PONTON, Josef
M ennonites in Josef P o n to n ’s Novels. 

J . W ilhelm  Dyck. Ju  ’57, 135.
POSTMA, J . S.

T ran sp lan ted  W itm arsum . J a  '56, 19.
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PO TTER Y  
C hristian  Creed in Blue D elftw are . Si- 

bold S. Sm eding. Oc ’56, 183. 
H u tte r ia n  P o tte ry  or H aban  Fayences.

R obert F ried m an n . Oc ’58, 147. 
M ore abo u t H ab an e r P o tte ry . R obert 

F ried m an n . Ju  ’59, 129. 
PU BLICATIONS 

D. W. F rie sen  and His L ife W ork.
F ra n k  H. Epp. Ju  ’56, 118. 

M ennonite Encyclopedia. M aynard  Shel
ly. Ju  ’57, 138.

Some P u b lica tions on A nabaptist-M en- 
nonites, 1955. C ornelius K rahn , J a  ’56, 
31.

R
RACE RELA TIONS

C hristian  W itness in Race R ela tions. Leo 
D riedger. A pr ’69, 81.

RADIO S ta tio n  CFAM
R adio As I t  Should Be. F ra n k  H. Epp. 

J a  ’59, 39.
RAID, H ow ard 

D onnellson M igra tions A nalyzed. A pr 
’60, 62.

F a rm  Succession a t D onnellson, Iow a.
A pr ’60, 60.

F a rm in g  and  In d u s try  in th e  Bluffton- 
P an d o ra  A rea. A pr '56, 53.

Swiss M ennonites P lan  a  M useum . Oc 
'60, 163.

Schw eitzer-T ag .—Swiss D ay. A pr ’56, 56. 
RAM SEYER, L loyd L.

G lim pses from  a V isit to Soviet R ussia. 
Oc ’56, 160.

R E C IPES
K atish  Serves G olubtsy and  P iroshky . 

J a  '58, 34.
R E B E R , Don E.

M ennonite R adio E vangelism  in Ja p an . 
Oc ’57, 178.

R E D EK O P 
C hanging M ountain  L ake. J u  ’56, 128. 

REFORM ATION 
(See also A nabaptism )

Our F a th e r s ’ F a ith , and  O urs. F ra n k lin  
H. L itte ll. J a  ’60, 30.

Unfinished R eform ation . M artin  Nie- 
m oeller. J a  ’58, 27.

R EFU G EES 
C en tu ry  of th e  R efugee. Jo h n  H . H arsh - 

barger. Ju  ’57, 116.
N ich t seine Schuld. A rnold Dyck. Ju  

'60, 131.
R E G IER , A rnold J .

M ennonite H oliday  T our. A pr ’56, 82. 
R EG IER , H einrich

E arly  M ounta in  Lake C hurches. J .  Jo h n  
F rie sen . J u  '56, 133.

R EG IER , P e te r  P.
O klahom a M ennonite P ioneers a t  E nid. 

D iedrich  L. D alke. Oc '56, 165. 
R E L IE F  W ORK 

A w akening to  H um an  N eed. H. A. F a s t.
Oc ’59, 163.

F if ty  Y ears of P ub lic  Service. P . C .
H ieb ert. J u  ’59, 105.

M em orial—D enkschrift. J a  ’56, 8-9.
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