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God and Man Reconciled
B y  w . l e e n d e r t z

W HAT is the h ea rt of the C hristian  faith?
W hat is the essence of the C hristian  message? 
I t  is w hat God has done and w hat he does in 

Jesus Christ. M any people of vague religious moods 
and notions, who m ay be sincere and are probably 
quite religious, see in Jesus C hrist the  highest expres
sion of religious achievement. B ut the gospel does not 
speak about our religious moods, feelings, and long
ings. I t  speaks to us from  Bethlehem  to G olgatha and 
fu rther, from  the Cross to the R esurrection  and from  
the  Ascension to Pentecost about the g rea t deeds of 
God. These events stand  in the cen ter and our p reach
ing m ust convey this m essage of the w ork of God. 
Two words are used to  convey it; salvation and recon
ciliation. I t  is w orth  noting th a t nothing is said about 
“som ething th a t saves” or “some thing  th a t reconciles,” 
nothing about saving or reconciling thoughts or ele
m ents. They express directly and clearly : “Thou hast 
saved me,” or “Thou hast reconciled m e.”

Salvation and Reconciliation
Nam ing both a t the same tim e we realize th a t they 

are in different spheres. This is also expressed when 
we notice th a t m any people speak about salvation, bu t 
are  hesitan t to use the te rm  “reconciliation” s ta ting  
th a t they have religious and ethical objections. They 
do not use a te x t like Rom ans 5:10 for the ir serm ons: 
“F o r if, when we were enemies, we w ere reconciled 
to  God by the death of his Son, m uch more, being 
reconciled, we shall be saved by his life.” Even the 
well-known verse of I I  Corinthians 5:19-20, “God was 
in C hrist reconciling the world unto him self no t im 
puting  th e ir  trespasses unto them  . . .  we p ray  you in 
C hrist’s stead, be ye reconciled to  God” is shunned. 
Rom ans 5 speaks of enemies of God. Of course, ene
mies m ust be reconciled bu t is there  enm ity between 
God and m en? F o r those who em phasize the goodness 
and nobility of m an’s heart, who see the  image of 
God in it, it is extrem ely difficult to  speak about en
m ity between men and God for enm ity is conscious. 
Occasionally, they say, this m ay be tru e  b u t be care
ful and do not pass judgm ent. In  the depth of the 
h ea rt there  is a longing tow ard God. Is m an thus not 
rela ted  to  God?

This was the sp iritual atm osphere, particu la rly  be
fore the war. R ecent years have revealed some of the 
diabolic n a tu re  of man. We have all experienced th a t 
when m an fights for his bare existence o ther motives, 
longings, and desires come to  the foreground than  ju s t 
noble feelings and pure longings for God. We have 
seen th a t when we N etherlanders were suppressed, 
some things came to the foreground in our m idst which

had otherw ise rem ained under the surface and, which 
were in direct contradiction to God’s intention. Thus 
all of us have begun to understand b e tte r  m an’s ani
m osity tow ard God when our desires w ere in conflict 
w ith God and his law.

B ut the real opposition to the use of the te rm  re 
conciliation, it is said, is found on the religious level. 
The question raised is, m ust God be reconciled to us? 
M ust his a ttitu d e  be changed? This is claim ed to be 
in contradiction w ith the love of God and an offence 
against God. The climax of the objection is found in 
the thoughts perta in ing  to the propitia to ry  death or 
the sacrificial death  as if a God of vengeance had to 
be appeased. We do not underestim ate these objec
tions although we find them  som ew hat rationalistic. 
However, those who defend the orthodox views per
taining to reconciliation also use term s on the ra tion 
alistic level as if they were s itting  in a judicial court. 
A lthough it m ay be perm issible occasionally to  use 
these argum ents in this connection, in the process of 
reconciliation the C hristian experiences som ething 
deeper. An a ttem p t to lay hold of this experience by 
means of rationalistic thinking brings us into the 
danger of reducing this v ital experience to a theory. 
We m ust not le t everything depend on a w ord or term , 
bu t a t the same tim e we m ust not fear words or stum ble 
over them.

A Matter of Rejoicing
W hat we are  aim ing to  convey by using the te rm  

reconciliation is directly connected w ith God’s relation  
to us in Jesus Christ. I t  is of u tm ost im portance th a t 
God came to us th a t we m ay be reconciled to  him. 
Difficulties arise when we begin to  s ta te  “how” this 
happened. The em phasis in God’s coming to us is plac
ed on m ystery and by reconciliation on rejoicing. W ho
ever expresses the word reconciliation as a personal 
experience rejoices. As soon as one begins to  express 
this experience theologically, the relationship to God 
can easily become theoretical and there is a danger 
th a t the rejoicing over the fact of reconciliation is 
overshadowed by “how” this happened.

Man confronts the ac t of God which he does not 
fully understand, uses words and pictures from  his 
earth ly  relationships in an a ttem p t to  com prehend the 
work of God. W hen he speaks about the holy God and 
his own sin and how the gap is bridged, is it su r
prising th a t he does so in a term inology used in the 
judicial court? By saying this we do not s ta te  th a t 
the relationship of God and m an can be fully des
cribed in these term s. W hy does the C hristian  re 
joice when he speaks about reconciliation? W hat are
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the presuppositions back of it?  One is the absolute 
distance between God and man. W ithout this realiza
tion we cannot understand the rejoicing in connection 
w ith the reconciliation? He who in his innerm ost feels his 
kinship w ith God, who believes him self able to  “climb up’1 
to God, who desires to  m eet God in the depth of his heart, 
will not speak about reconciliation because he dis
covers and he m eets God. W hen we as hum an beings 
find, discover, or m eet each o ther we are not recon
ciled. Reconciliation happens only if a previous con
ta c t has been broken and we know ourselves to be 
separated  through a gap. Thus reconciliation is closely 
connected w ith sin-consciousness in which the great 
distance from  God is felt as guilt.

Separation
In  Colossians 1:21 we read, “And you, th a t were 

sometim e alienated and enemies in your mind by 
wicked works, yet now h ath  he reconciled.” H ere we 
find distance, separation and sin-consciousness. A t firs t 
glance the word “alienated” possibly sounds weaker,

LEENDERTZ HONORED AT RETIREMENT
W. Leenderiz, author of this ariicle, at the banquet table  

com mem orating the 140th anniversary of the M ennonite 
Theological Student Association ca lled  E.T.E.B.O.N., at Am
sterdam. This organization w as estab lished  in the days of 
Napoleon, w hen the Meninonite Theological Sem inary of 
Amsterdam cam e into being in its present form.

W. Leendertz wrote his doctor's dissertation on Kierkgaard, 
served as a minister in a number of M ennonite churches 
and becam e professor of the M ennonite Theological Sem i
nary and the University of Amsterdam prior to World War II. 
The editor of Mennonite Lite had the privilege of being  
one of his students and the rare opportunity to be present 
w hen Leendertz gave  his last lecture in the spring of 1954 
before retiring from active duties at the Sem inary and the 
University. "God and Man Reconciled" is that lecture in 
English translation.

but probably express it b e tte r  than  “enemy.” Enemies 
can become friends again, bu t among the alienated 
all contacts have been broken. A new center has come 
into our life and th a t is our own ego in opposition to 
God. God is e ither the cen ter in our life or He is m ean
ingless. W hen we are thus separated  from  God we feel 
in trag ic m om ents of our life th a t we are separated  
from  him through our guilt because we have tu rned  
away and th a t only reconciliation can bring us to 
gether again. This is a deed which has to be initiated  
by one of the two.

I t  is evident th a t this f irs t step cannot be taken  by 
us. Those th a t believe this can be done live in a 
d ifferent sphere where the distance between m an and 
God and sin-consciousness are not felt. In  this case 
we search for God and cannot speak about reconcilia
tion because all searching of m an is in vain if he is 
not found by God. The firs t approach comes from  God 
and th is constitu tes the gospel. God has acted and still 
does ac t (1 John 2:10).

Reconciliation m ust always be in itiated  by one of 
the two and natu ra lly  by “the offended p arty .” This 
again is a judicial term inology which does not need to 
be felt th a t way. In  every hum an alienation and en
m ity we find this to be true. As hum an beings we 
m ust m ake use of earth ly  illustrations, bu t m ust always 
w atch out th a t we know w here to stop in applying 
them, and th a t we do not draw  w rong conclusions. 
W hoever thinks of and expects reconciliation knows 
th a t he has been alienated from  God and th a t he is 
guilty. W henever God is in the center, and for Chris
tian  fa ith  He is, He m ust take  the  initiative. The Chris
tian  does not say : I  found God, b u t he says, God has 
found me. He understands the word in Rom ans 10:20, 
“B ut Esaias is very bold, and saith, I  was found of 
them  th a t sought me not; I  was m ade m anifest unto 
them  th a t asked not a fte r  m e.” This is an ac t of God’s 
reconciliation in Christ. Ju s t because of his distance 
from  God and his involvement in sin m an realizes 
th a t there is som ething w rong which God makes 
right, t ie  bridges the distance and removes the sin 
which separates us. If  this is em phasized we have the 
basic elem ents of w hat is being experienced in recon- 
cilliation. About the im possibility of m an approaching 
God, we can speak and reason, bu t about the  positive 
approach of God we can only testify  and w itness and 
this is done w ith rejoicing which is expressed in the 
words, “God reconciled m en.”

If  an ea rth ly  child becomes enstranged from  its 
paren ts it usually does not find its way back unless 
the paren ts firs t take the initiative. Only the em brace 
of the m other breaks the alienation. The Prodigal Son 
did not take it for g ran ted  th a t his fa th e r would m eet 
him. He found th a t he was not w orth  being met. I t 
was the fa the r who w ent out of his way and restored 
the relationship which his son had broken.

(Continued on page 87)
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TWENTY-FIVE YEARS IN PARAGUAY

Martin C. Friesen, leader and elder of M enno colony settlers. Tombstone reminds one of the hardships of pioneer days  
in the Chaco, formerly occupied  only by Indians, jaguars and other w ild life.
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As friendly neighbors, Lengua Indians help Memnonites make adobe brick for their hom es in the Chaco of Paraguay.

Primitive sa w  mill performs a very vital function in helping to build the homes, furniture, m achinery and tools n eces
sary to establish  and m aintain life and culture in the Chaco.
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An old time w edd in g  celebration in the Chaco of Paraguay at which "all" are invited for refreshments consisting of coffee 
and Zwieback  w hile the close relatives stay longer and are later served Borshtsh or Plumemoos.

N ew  home is evidence that som e have overcom e the difficulties of pioneer days and have established attractive 
....... ......M .uh .iM  perm anent dw ellings.
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Cotton, one of crops raised by M ennonites in Paraguay, h as been  loaded to be taken to the cotton gin in Filadelfia, 
Fernheim, where the cotton is processed, constituting a major cash incom e. The com munities are eagerly  looking forward

toward having their own textile mill.
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Just like in the pioneer days in the stepp es of Russia most ol the im plem ents and m achines for use in the Chaco must be 
constructed by those who w ant to use them. This is a w agon  factory in Fernheim, Chaco.

Jacob Isaac and fam ily, elder of the Memnonite Church at Fernheim in the Chaco, are reedy  to make a trip to church.
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The Karlsruhe M ennonite Church erected after World War II, is ev idence of progress m ade during twenty-five years. The 
architectural pattern of the church show s Russian M ennonite tradition and som e South Am erican influences.

The interior of church is decorated for the harvest festival. With the exception of business m eetings and communion 
services the three M ennonite conferences of P araguay worship together in the sam e m eetinghouse.
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Some Indians who formerly roam ed in the Chaco are now follow ing the exam ple of their neighbors and dress like they  
do, settle in v illages to till the soil, start sp eak ing Low-German, and accept Christianity as their w a y  of life.

This Pena Grocery store of Asuncion, ow ned by Cornelius Neufeld (second from left), is not typical of the Chaco stores, 
but ind icates that som e of the M ennonites have m oved to the capital and are en g a g ed  in business.
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Frederico Arentz fam ily of Rio de Janerio, Brazil.

t T  7  HEN W illiam  Allen W hite, the  fam ed sm all 
town editor of the Em poria Gazette, w rote his 
biography of P residen t Calvin Cooledge, he 

en titled  it “A P u ritan  in Babylon.” This was an apt 
title  for a biography of a m odest New England Con- 
gregationalist who landed in the m aelstrom  of national 
politics in W ashington. The same title  would be f it
ting  for Frederico Arentz, a G erm an M ennonite who 
for fifty  years has reta ined  his M ennonite identity  
while living in various cities of Brazil.

A rentz came to  Brazil as a boy sixteen years of age. 
His reason for coming was in p a r t the resu lt of youth
ful adventure and in p a rt the invitation to a job from  
a friend of the family. He im m ediately established 
contact w ith G erm an Evangelical L u theran  se ttlers 
who had preceded him  to Brazil. Especially friendly 
to him  was the pastor of the L u theran  congregation 
a t P uerto  Alegre in the s ta te  of Rio Grande do Sul. 
The nam e of the pastor was Pohlm ann. This is of 
special significance to our sto ry  because it was this 
pasto r’s daughter, Louise, who was to  become Mrs. 
Arentz. A fter th ree years of em ploym ent w ith a m er
chant by the nam e of A ugust Goebel, he joined a Ger
m an E xporting firm  by the nam e E duard  Ringel and 
Company whose headquarters w ere in H am burg, Ger
many. He re tu rned  to  Germ any and a fte r working for 
th ree years w ith an exporting firm  in H am burg he 
sent for his bride-to-be to come to H am burg w here in 
1905. a f te r  a th ree m onths instruction  period, Louise 
Pohlm ann joined the A ltona M ennonite Church and 
the two were m arried  on April 20, 1905.

His firm  sent him  back to Brazil to  a tten d  to business 
m atte rs. A fter one year he re tu rn ed  to  H am burg 
w here his firs t child, M arie Louise, was born in 1906.

HOST AT RIO-
Frederico Arentz

BY J. W. FRETZ

In  1908, a t the invitation of a friend he re tu rned  to 
Brazil once more, this tim e to become a p a rtn e r in an 
iron products im porting-exporting establishm ent. This 
was the firs t of a series of business ventures which 
tu rned  out to be sad disappointm ents through no fau lt 
of his own. The anti-G erm an sentim ent in Brazil was 
strong during the two W orld wars. In  tim e A rentz 
was com pletely forced out of this prosperous business 
in Sao Paulo. He next moved to Rio de Janeiro and 
established a sm all steel foundry specializing in the 
m anufacture of axes and fittings. This venture de
veloped into a profitable business bu t due to the 
speculation of a Portuguese p a rtn e r  w ith the firm ’s 
money, A rentz lost heavily again. He had re tu rned  to 
Germ any a t the invitation of one of the H am burg 
business establishm ents and took the opportunity  to 
have th ree of his children baptized into the m em ber
ship of the A ltona M ennonite congregation where he 
and his paren ts had long been members.

A fter re tu rn ing  to  Brazil once m ore and encountering 
the b itte r  disappointm ent of an unfaith fu l p a rtn e r in 
business he decided to establish a firm  of his own in 
which he im ported and exported iron w are and other 
rela ted  articles. D uring the  strong anti-G erm an feel
ings of W orld W ar I I  A rentz again was forced to  heavy 
losses because of his inability to  trade  w ith Germany. 
Since the w ar he has had to  seek em ploym ent as a 
wage ea rner and m aintain  him self and his wife, who 
is a t present an invalid, as best he can. Thus in the 
course of a lifetim e Frederico A rentz has th ree  tim es 
s ta rted  from  “sc ra tch” and built up successful busi
nesses, each tim e to  lose again.

The A rentz fam ily consists of th ree boys, Carlos, 
Edgar, and Hans. All of them  have responsible jobs 
and m aintain  C hristian homes of th e ir  own. F o r the 
traveling  M ennonite who lands in Rio de Janeiro  it is 
a m ost welcome th rill to  be greeted  by the friendly 
voice and the w arm  handshake of a fellow C hristian 
and b ro ther in the  fa ith  who im m ediately m akes you 
feel a t home. A rentz has taken  delight in helping 
his visiting friends through customs, then guiding them  
through the intricacies of city tra ffic  and playing the 
role of a cordial host during the tim e one is in Rio. 
F ifty  years a M ennonite in a strange land; fifty  years 
of standing alone as a kind of single w itness to a 
C hristian way of life in a w orld of disappointm ents and 
sin, is a rem arkable record. F rederico A rentz may 
also be aptly  described as “A P u ritan  in Babylon,”
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Franklin H. Liltell during a dinner g iven  at ihe time of his M enno Simons Lectures Oct. 31-Nov. 3, 1954. The article below
constitutes one of the lectures in som ew hat abbreviated form.

THE CHURCH AND THE SPIRITEAL1ZERS
BY FRANKLIN H. LITTELL

HE last four centuries have seen C hristian 
p ro test of th ree types, all p resent in the six
teen th  cen tury  and all known to us today. These 

a re : (1) the revolutionary type (“M accabean” C hristian
ity) of Thom as M üntzer, (2) the hype of S p iritualiz
e s ,  (3) the type of “in teg ra l” C hristianity  of the 
classical F ree Church.

A Radical Approach
Thom as M üntzer has been variously acclaim ed by 

Social D em ocratic historians such as B elfort Bax and 
K arl K autsky  as a pre-socialist revolutionary, and by 
the apologists for the Third  Reich of Adolf H itle r as 
a fo rerunner of N ational Socialism. In  one thing the 
la tte r  have the advantage, for M üntzer had a sm all 
private income and was not a m em ber of the p ro le ta r
iat. A t f irs t a ttached  to  the L u theran  party , he was 
led by his conviction of personal contact w ith  God 
and tem peram ental im patience w ith  the m ore slowly 
moving R eform ers to tak e  d irect action against the 
old order. W ith g rea t power to  sway crowds of people 
he proclaim ed a t A lstedt the founding of a com m un
ist Bund  (covenant) : A com m unity of sa in ts was to 
be gathered in these la st days, and the  godless Canaa- 
n ites slain. He began w ith a them e very w idespread a- 
mong the radicals a t the t im e : th a t the old Church 
had fallen through the profiteering and corruption of 
the  priestly  class. The “F a ll” had not only occurred 
in the C h u rch : M üntzer declared th a t there  had been 
a “F a ll” in society w ith the in troduction of the Rom an 
law  of p rivate property. In the  tim e of prim itive virtue,

all had been held in common; w ith the restoration  of 
the tru e  way in the final age, old righ ts would be re 
gained. His seal and banner are revealing:

The Banner is the sign of the new Covenant, 
in which God, as once in the apostolic times, 
would again speak directly w ith his elect in 
visions and dream s; the red  Cross and the 
w hite Sword on it proclaim  th a t the E lect have 
the righ t and the duty  to  destroy the godless 
w ith force.

He died by the sword which he had  raised, in a 
slaughter of the peasan t forces; and ever the reafte r, 
when someone m entioned the A nabaptists of in tention
al fellowship to M artin  L uther, the  g rea t reform er 
recoiled from  Thomas M üntzer.

The Heavenly Kingdom on Earth
Less than  a decade la te r  the banner of revolution 

was raised over the city of M ünster in W estphalia. 
And again a L u theran  preacher, B ern t Rothm ann, was 
the ag ita to r a t the cen ter of it. Much of the p repara
to ry  preaching throughout north  Germany, which p re
pared the way for the stream ing of thousands tow ard 
the new Jerusalem , was done by M elchior Hoffm ann 
and Melchior R inck—both of them  by trad ition  disci
ples of Thomas M üntzer, and both of them  declared 
prophets of the la st days. And both, like M üntzer 
and Rothm ann, were originally partisans of the L u th 
eran  cause. Rothm ann, preacher in the key church of 
the city, had been won by the “W asserberger” pro
phets to the conclusion th a t the  godly m ust be gather-
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Thomas Müntzer, radical follow er of Luther, according to 
Chr. van Sichern. Engraving in background show s Peasant 

War in which he lost his life.

ed in com m unity ap a rt from  the godless. The re s titu 
tion of prim itive v irtue in an earth ly  city should herald 
the coming again of C hrist and the general establish
m ent of His Kingdom on earth . And in this restitu tion , 
several v irtues were acq u ired : am ong them , the righ t 
understanding of the promises in the Book, promises 
previously hidden to the learned; the resto ra tion  of 
tru e  baptism , of belief and confession ra th e r  than  the 
false washing of children; the restitu tion  of the true  
church, th a t had been “falsified and hindered by the 
Pope and his hangers on through fourteen hundred 
y ea rs ;” the establishm ent of com m unity of goods a- 
mong the living communion of sain ts; the institu tion  
of the righ t plan of holy m atrim ony (polygamy, as in 
the Old T estam ent). They called th e ir  King, David, 
and them selves a new Israel, and d istribu ted  the Book 
of W rath  throughout the countryside.

The seal of Jan  of Leyden, “King David,” had a globe 
a t the center, transfixed by a sword. Philip of Hesse, 
who perhaps had some sensitive feelings about the ir 
polygamy, joined his w ith the forces of the Roman 
Catholic bishop to starve out the city. The bones of the 
leaders of the rebellion hung in iron cages on the tow er 
of the city hall until recent times.

In Our Time . . .
In  our own time, revolutionary ideology has be

come largely separated  from  the religious fram e of re f
erence; both Nazism and Communism have the ir own 
schemes of redem ption and salvation, and qualify as 
“religions” in the ir own right. I t  is w orth noting, how
ever, th a t in the Jehovah’s W itnesses we have a dis
pensation in the tru e  “M accabean” line. And although 
recent conventions in the United S ta tes have given 
some signs th a t the movement is se ttling  into the lines 
of a fairly  stable cult, the rapid  grow th during the 
firs t post-w ar years in Germ any indicated the peculiar 
suitability  of its appeal to situations of stra in  and 
stress.

H ere again the prim itivist m otif was evident. The 
occupants of Bethel House, the  com m unal headquarters 
in Brooklyn, can refer to the ir communism of con
sum ption as th a t of a “prim itive C hristian com m unity.” 
The W itnesses, like the ir spiritual forebearers in M üns
ter, have never been New T estam ent non-resisters; 
they plead the ir case against bearing arm s for w orld
ly governm ents on the ground th a t they can only fight 
in the coming Kingdom. Although the churches find 
little  occasion to take the W itnesses as a serious theo
logical or organizational th rea t, a second look a t the

Melchoir Hofmann, founder of Anabaptist m ovement in 
Northern Europe, in prison in Strassburg, according to a 

Chr. van  Sichern etching of 1608.
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unchurched of our cities and countryside would reveal 
th a t the ir energy and willingness to sacrifice is steadi
ly gaining converts.

Spiritualizers Then and Now
The spiritualizing tendency is found in m any signs 

and influenced also the thinking of persons who u lti
m ately  decided for the church. Several of the personali
ties who led or contributed to revolutionary  efforts 
subscribed to a doctrine of inspiration which, by itself, 
m ight have resulted  in no com munity. B ut even the 
prophets A ugustin B ader and David Joris had their 
little  bands of the faithful, while M elchior Hoffm ann 
gave m ajor a tten tion  to the new gathering of the chosen 
people, the exodus of Israel from  the m idst of apostasy, 
the escape from  the Egyptian corruption of the papacy, 
and B ern t R othm ann resolutely repudiated  the doc
trine  of the “indwelling w ord” because it destroyed 
history and eschatology.

Among historians it was A lfred H egler who firs t dis
tinguished a clear line between the A nabaptists and 
the Spiritualizers, establishing a distinction which 
E rn s t Troeltsch popularized. The Spiritualizers were 
those whose sp iritual and in tellectual o rientation  made 
it impossible for them  to accept the burden and offence 
of association w ith any earth ly  church. They had a 
vision of the early  chui’ch, bu t this vision led them  
ra th e r  to  despair of hope of seeing a tru e  restitu tion . 
They hoped for a new age, when it would be given

David Joris, an Anabaptist of The Netherlands who died in 
Basel, according to a Chr. van Sichern etching of 1608. 

Joris allegorized the scriptures.

John van Leyden, “King" of N ew  Jerusalem, Miinster, 1535. 
He betrayed Anabaptist concept of church and attem pted  

to establish a m illennium  by force.

to men to see the restored  golden realm ; this age m ight 
be heralded by the appearance of a prophet w ith a 
special revelation and commission from  God.

Like Hans Denck, who drew up a list of con tra
dictions in the Bible which only a d irect gift of the 
Spirit could clarify, they were puzzled by the signs 
and sure th a t all parties—Lutherans, Zwinglians, A na
baptists—read them  incorrectly. The ou tw ard  form  of 
baptism  was unim portant, for the tru e  baptism  is th a t 
of the soul. F a ith  is a free gift of God, and cannot 
be compelled either by the m ag istrates or by the ex
ercise of the ban w ithin the congregation.

Sebastian F ranck  and Caspar Schwenckfeld, both 
of whom the A nabaptists had eventually  to  exclude 
from  the ir meetings, w ere perhaps the finest examples 
of this point of view. I t  was F ranck  who contributed  the 
word “unparteyisch” to the G erm an language, a word 
which approxim ates to a rem arkable degree w hat some 
of our contem poraries m ean by “non-sectarian .” The 
tru e  church, in this world of appearances and sham, 
could only exist as a hidden association of like spirits 
who might, indeed, be found am ong the T urks and 
heathen folk as readily as among those pretended 
C hristians whose literalistic  and m ass-faith  bore the 
m arks of the fall a t the tim e of Constantine, and a t 
the tim e of mass conversion of the Germ anic tribes 
to  the Rom an standard. Caspar Schwenckfeld, who is
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still m emorialized in a church bearing his name, was 
as non-historical as F ranck  in his system  of thought— 
although m ore active in organizing little  study and 
prayer groups for the understanding and practice of 
prim itive Christianity. As a review of the long and ex
tensive exchange between Schwenckfeld and P ilgram  
M arbeck, S trassburg  in 1544-46, indicates, the cen tri
fugal force of the Spiritualizers’ ideas was more than  
any continuing historical com m unity could be expected 
to bear.

F rom  the six teenth  century, th rough Jam es N aylor 
and Anne Hutchinson, to the present tim e there has 
been a continuing stra in  of prophetism  and spiritualism  
in sectarian  P ro testan tism . A m erican religious history 
has been especially dotted by experim ents in concret
izing one or another form  of special revelation. Oneida 
was such a colony, combining a “m odern” and “scien
tific” approach to religion and society w ith Old T esta
m ent overtones. In  the Mormon colonies of Nauvoo and 
the G reat S alt Lake the Old T estam en t form s became 
m ore explicit. The A m ana colonies, which becam e a 
jo in t stock company in 1936, a ttem p ted  originally to 
organize governm ent about a series of peronalities im
bued w ith the gift of the sp irit; unfortunately , the 
line ran  out and no new prophet appeared to  carry  
the tradition. In general, however, the th re a t to the 
in tegrity  of the Church is m uch m ore evident today 
in various form s of the liberal Gnosis: special revela
tion is again a particu la r fancy of the “educated,” 
ra th e r  than  among the poor in spirit.

To be sure, Aimie Semple M cPherson was a tw entieth  
cen tury  A m erican phenomenon. B ut the  special in
sights of C hristian Science are perhaps m ore typical. 
H ere again the appeal is m ade to  a unique knowledge 
which unlocks the m eaning of the universe, and in 
strik ing  fashion combines the prim itive C hristian v ir
tue  of healing w ith the “scientific” world-view of ideal
istic philosophy. This brings the issue back to  where 
it really  rests, to the  widely prevalen t spiritualizing 
tendencies wit,hin  our churches today. I t  is increasing
ly evident th a t the w idespread resistance to  a his
torical revelation, the refusal to  exercise the m ost ele
m entary  disciplines, the substitu tion  of a set of petty  
m oralism s for the glorious m ilitancy of a people whose 
hope is in things to come, represen ts in our churches 
the m ost serious th re a t to a living faith.

The Church and the Spiritualizers
I t  is the stock-in-trade of such people to depreciate 

not only the organized churches, and to  repeat the 
old Joachim ite m yth  of a new age of the spirit, but 
to  a ttack  the painful efforts of the churches in the ecu- 
m encial m ovem ent to  realize again the seamless robe 
of Christ. F o r the present it is sufficient to  emphasize 
th a t the spiritualizers are today as over four hundred 
years in alm ost unchanged form, a d isin tegrating  and 
destructive fac to r of m ajor im portance to  the F ree

Churches. I t  is all very well th a t C hristianity  is a 
“sp ir it;” but, as the A nabaptists also knew, a spirit 
w ithout a body is a ghost. The freedom  which is w orthy 
of a C hristian m an is th a t which is in Christ Jesus 
and his yoke.

A gainst the revolutionaries on the one hand, and the 
spiritualizers on the other, the A nabaptists se t forth  
to realize in concrete form  th a t life and order which 
they saw plainly expounded in the New Testam ent. 
Especially a f te r  the ir experience w ith various special 
revelations, and w ith the principle of individual inspira
tion, they w anted to know nothing about the Bible 
“in terp re tans non prophetans” (in terpreted  and not 
prophecied). This was a visible, mobile and yet ordered 
com m unity—and not a m a tte r  of imagination. K rahn 
s ta te s :

As L u ther distanced him self from  the ‘E n thus
iasts’ and fought them , so Menno opposed a 
sim ilar development w ithin the A nabaptism  of his 
homeland. Indeed his firs t w riting  dealt w ith this 
fight, in which he tu rned  against the M ünster 
kingdom—which was an ou tbreak  of allegorical in
te rp re ta tion  of the Bible and of chiliastic prophet
ism. He will not have his candor in appearance 
understood through a ‘Revelation of heavenly In 
spiration,’ bu t only th rough the ‘plain, tex tual 
W ord of the Lord.’ He doesn’t  w an t to know any
thing of ‘Personal opinions, dream s and visions.’
In  a defensive w riting  he cried out angrily  th a t 
he was neither an E lijah nor an Enoch, neither a 
‘th ird  David’ nor a visionary or a Prophet.

W hen Leonard Schiem er criticized L u th e r’s tran s la 
tion of John 1:4, he made the point vividly. L uther 
had w ritten , “the W ord becam e flesh and dwelt among 
us." Schiem er said it was “in  us, as all students know.” 
Lydia Müller, like m ost h istorians and theologians 
who have since in te rp re ted  the A nabaptists’ doctrines 
of the Church and the  Holy Spirit, thought th a t 
Schiem er was defending the idea of individual inspira
tion; w hat moved him, as it has all tru e  F ree  Church
men was not inspiration b u t incarnation. The church 
was central, in its simple New T estam ent form. This 
is the teaching about the n a tu re  of the church, and 
about the w ork of the  Holy Spirit, which both the 
legal establishm ents and the cu ltu rally  established 
F ree Churches have neglected to  th e ir  peril.

I t  is evident how fa r  the  la te r  m en of the F ree 
Church w ere from  any m odern principle of individual
ism or ancient principle of individual inspiration. There 
was undoubtedly a principle a t w ork here which could 
and did produce m any diversions in P ro testan tism : bu t 
it was not the principle of individualism, as often claim 
ed. I t  was the same readiness to be guided by the 
S crip tures by discussion aim ed a t a concensus which 
is today w orking to bring the churches back together 
again.
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Plain Dress
By MARJORIE LINSCHEID ISAAK

T HE motivation, principles, and reasons for plain 
dress among the “plain” M ennonites are charac
terized by an earnestness of sp irit and a desire 

to follow the word of God. Although some m ay practice 
dress regulations w ithout this inner conviction, the basis 
for the en tire  “dress question” is in the  realm  of the 
spiritual. 1

To guide the church m em bers in adhering to the 
principles of plain dress, specific regulations and stand
ards have been established in the various d istric ts of the 
(Old) M ennonite General Conference. Consequently no 
over-all s ta tem en t can be m ade th a t will apply consis
ten tly  to the en tire  group. Several com m m ittees have 
worked out standards for the en tire conference. These 
appear in A Book of Standards (1940) and J. C. W en
ger’s H istorical and Biblical Position . . .  on A ttire . The 
following is a com pilation of the two.

1. W ear m odest apparel.
2. W ear no jewelry.
3. Avoid form s of clothing suggesting sex-appeal.
4. Avoid bodily ornam entation, vain display, and 

costly a rray  in apparel.
5. No complete conform ity to all the form s of cloth

ing and fashion of the world.
6. No bobbed hair.
7. No semi-nudity.
8. Observe sex distinction in dress.
9. The use of veiling for sisters when worshipping. 
These standards m ay be considered as represen tative 

of the entire conference bu t they are in te rp re ted  and pu t 
into practice in widely d ifferent ways. This has given 
rise to  a serious problem  in the conference. P au l E rb  
w rites, “There can be no question th a t dress is and has 
been for a num ber of years a burning issue in Mennon
ite circles.” This he a ttr ib u tes  to the fact th a t there  is 
“a wide difference of practice among the brotherhood.”!

One m ight list some broad observations in differences 
of practice. F irs t the d istric ts in the East, especially in 
Pennsylvania and Virginia, tend to be m ore conserva
tive in the ir discipline and practice than  the d istric ts in 
the Midwest. Second, the closed ru ra l com m unities tend 
to be m ore conservative than  city or scattered  outlying 
communities. Third, as a whole the older people are 
m ore conservative in dress regulation  than  the  young 
people, especially those who have attended  Goshen or 
Hesston College.

P ractices not only differ from  d istric t to d istric t bu t 
from  congregation to  congregation, and between bishop 
and bishop. “Many bishops allow m em bers to deviate a 
g rea t deal from  the d istric t conference Rules and Disci
pline. Then too, some bishops read the Rules and Disci

pline every tim e before communion . . . and expect m em 
bers to  be in line w ith the Rules and Discipline or stay  
back from com munion.” 2 A practice considered suffi
cient reason for excom m unication in one d istric t or con
gregation m ay cause no such action in another. Due to 
the d ifferent standards and practices of dress between 
congregations as well as between conferences, and effec
tive all-over discipline is difficult. W ith this in m ind the 
w riters in the ir Book of Standards, “p ro test against the 
growing practice of m em bers residing in one d istric t and 
placing or holding the ir m em bership in another because 
they are not in harm ony w ith the d istric t and discipline 
w here they reside” (p. 44).

Plain Bonnet
Women are affected m ost by the problem s of dress. 

Their standards of dress receive the m ost a tten tion  in 
the conference rules and discipline and wom en’s plain 
dress is usually noticed firs t by an outsider. W earing 
the plain bonnet is considered one of the m ost im portan t 
issues in the plain dress question for women. There has 
been a tendency to d rift away from  this practice and 
a brief trea tise  on dress seeks to  answ er the question, 
“Why the plain bonnet?”

I t  is the m ost consistent and appropriate pro tec
tion covering to w ear w ith the devotional covering. 
The two go together. S eparate them , and neither 
one will continue long alone.

I t  answers the Biblical dem and of modesty and 
is nea t when well-fitting.

I t  solves and settles the ever-changing head-w ear 
problem of a  w orld of fashion.

I t  is economical and serviceable un til worn out.
I t  is a definite m ark  of separation from  the 

world. Godly women in the past dressed differently  
from  worldly women.

In the case of all plain churches th a t surrender 
the bonnet, this has invariably proved to be the 
opening wedge for the loss of separation  principles 
in general—dress and o ther kindred practices and 
doctrines.3

A com parison of the restrictions on a ttire  of each 
d istric t conference shows a wide variance of a ttitude  
tow ard the use and kind of bonnet. The L ancaster Con
ference states, “m em bers who persist in w earing small 
round bonnets (which are not large enough to  cover 
p a rt of the ear) . . . forfeit the ir m em bership.”!

At the o ther extrem e is the Illinois discipline which 
does not m ention the bonnet bu t recom m ends th a t each 
m em ber refra in  from  fashionable styles.5 The L ancaster 
discipline fu rth e r  s ta te s : “The sisters are requested—
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Slat bonnet worn by Mrs. Andrew Blosser (1781-1864) a Dunkard of Hocking County, Ohio. (Second) Sunday bonnet of 
Mrs. John F. Funk, (Salom e Kratz) (.1837-1917) Elkhart, Indiana. (Third) Prayer veiling used am ong M ennonites in

Baden, Germany.

to  w ear a plain bonnet of a square p a tte rn  m ade of m a
te ria l which is suitable for a plain bonnet, w ithout tr im 
ming and consistent in size w ith ties or bands for fasten 
ing” (p. 14). In practice the ties are frequently  om itted. 
The Franconia Conference a d d s : “The stiff bonnet . . . 
is the only suitable protection covering to  go w ith the 
prayer head veiling” and prohibits “w earing of bandan
nas, soft tu rban  type headgear, ha ts  or o ther fashion
able headgear (except plain w arm  headgear for ex
trem ely cold w ea th er).”6

Seven of the conference disciplines studied sta ted  
the ir rules'3for w earing the bonnet in sim ilar term s as 
the Indiana-M ichigan Conference. “The head dress of our 
sisters shall be a bonnet or hood th a t is plain, Service-

W omen's hats im use am ong (O ld) M ennonites and hat 
worn by “Nebraska Amish" of K ishacoquillas V alley , Penna.

able, consistent w ith the p rayer head covering, and a 
shape and form  th a t cannot be m istaken for any form 
of h a t.”” However, the practice of th is standard  in all 
seven conferences is not uniform. The Book of Standards 
for the en tire conference “urges th a t our church m ain
tain  its established a ttitu d e  in favor of real bonnets for 
all s is te rs” (p. 30).

Devotional Covering
There is agreem ent am ong the d istric t conferences 

th a t women should w ear a devotional covering. D iffer
ences in the standards perta in  to the style of covering 
and the tim e and place the covering should be worn. All 
aeree w ith the Illinois Conference th a t “sisters in the
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Plain c l o t h i n g  
worn by (Old) 
M ennonite wom en  
of Indiana in 1903.

(Bottom) ( O l d )  
M ennonite g i r l s  
with prayer cover
ings working in 
M. C. C. clothing 
c e n t e r ,  P ennsyl

vania.

(Bottom, r i g h t )  
Portrait of a  ''Men
nonite W oman" re
produced from a 
painting by Jacob 
P. A. Eichholtz, lo 
cated in the Phila
delphia Museum  

of Art.

church shall w ear the veil or head covering during times 
of worship, when engaged in teaching, praying, and pro
phesying” (p. 19). Most of the disciples do not stop 
w ith this adm onition but give added rules and advice. 
The M issouri-Kansas Conference is typical of six con
ferences in this advice. The covering is to  be worn not 
only in church but “including the  giving of thanks a t 
meals, Bible study, C hristian teaching and religious 
w ork.”8 In  the conferences w ith only these above ad
monitions the young people frequently  carry  the ir cov
erings to church, put them  on ju st before services and 
remove them  im m ediately afterw ards. The older people 
m ay w ear them  more often but they frequently  omit 
the covering in the home.

In  the East, the  more conservative conferences have 
m ore detailed rules in the ir disciplines. “The covering 
or veiling being ‘a covering in sign’ should be made of 
suitable m ateria l conforming in shape and size to n a 

tu re ’s covering.”  ̂ F ranconia adds th a t the covering 
“should be worn a t all tim es” (p. 52). The L ancaster 
Conference represents a position more conservative than 
th a t bf the Illinois Conference: “We therefore admonish 
cur sisters to w ear the covering in public worship, in the 
home, and elsewhere. I t  shall be consistent and ample in 
size, of a square p a tte rn  including ties” (p. 12). In p rac
tice these ties are frequently  om itted except during 
church when they are pinned to the sides of the cover-
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Ready Made 
Prayer Coverings

Our prayer coverings are neatly 
made of silk net, imported rayon 
net, nylon tulle, organza, nylon 
marquisette, and organdies.
Made by experienced and expert 
covering makers who are able to 
make any style covering you de- ĵ o. 3
sire.

Prayer covering, (bottom) p la in  dress and plain coat from 
H ager C atalogue, Lancaster, Perm a. through which “plain  

people" order clothes not m ade at home.

ing. The principles underlying the devotional covering 
tie in closely w ith the principle of long ha ir for women. 
“In  n a tu re  women have m ore luxurian t and beautiful 
hair than  m an . . . .  The C hristian wom an reta ins th a t 
n a tu ra l glory, and then  adds the  devotional covering to 
show her relation  in the Lord” (p. 12).

In  the districts which require a covering “th a t 
covers,” the hair is fixed in such a m anner so 
it is com pletely under the covering. Forbidden 
are “bobbed or frizzled hair, combing the hair over 
the ears or o ther worldly ways of w earing the 
hair. . . .”10 M ost of the d istricts advocate long hair 
and some explicitly s ta te  “sisters should refra in  from  
patronizing beauty  parlors, or cu tting  the hair.” The P a 
cific Coast Conference sta tes “sisters shall not p a tte rn  
a fte r the ever-changing styles of combing and cu tting  of 
the hair.” The Illinois Conference recommends th a t its 
m em bers refra in  from  “fashionable styles of hair dress
ing.” M any of the young people in the  W est and Mid
w est d istric ts roll the ir hair in a loose roll on the neck 
w ith a pompador or wave in the front. P erm anents and 
hair cu tting  are not too uncommon am ong this group de
spite rules to  the contrary.

Cape Dress
Generally accepted by all is the adm onition “to w ear 

m odest apparel.” This is in te rp re ted  and practiced in 
two ways. F irst, there are those th a t advocate the dis
tinctive garb. Second, there are those who m erely recom 
mend sim plicity and m odesty bu t who do not specify any 
p articu la r cu t of dress.

Those d istric ts th a t observe conservative standards 
regarding the bonnet, covering and ha ir dress are also 
advocates of the regulation  cape dress, d ark  hose, and 
dark  shoes. A rgum ents for the distinctive garb are as 
the  follow ing: “There is power in the distinctive garb ..  . 
The history of churches proves conclusively th a t when
ever the idea of the distinctive garb is discarded th a t it 
is only a question of tim e when the testim ony in favor of 
rea l simplicity and non-conform ity is gone.”12 F rom  one 
source comes the advice, “Churches th a t have tried  the 
policy of pr-eaching non-conform ity while a t the  same 
tim e m aking it a point to dress so as not to be noticed 
or appear odd when among worldlings have invariably 
m ade a failure in the ir efforts and sooner or la te r  su r
rendered fully to fashion.”

More explicit reasons for the regulation  dress are 
found in the booklet, Christian Ideals (p. 68) :

Body exposure, sheer and form -fitting garm ents, 
short skirts, anklets, flesh colored and tran sp a ren t hose, 
pronounce the sex-appeal. A dress well closed a t the 
neck w ith a cape th a t conceals the feminine form  and a 
sk irt reaching a t least half length between the knee and 
ankle is a desirable standard  for C hristian women.

The L ancaster Conference (p. 15) expresses these 
ideals th u s : “The sisters are requested to be m odest in 
their apparel . . . the coat and dress should be of m a te r
ial becoming to modesty and meekness of spirit. A plain 
dress shall include a cape, be full to the neck, have 
sleeves to the w rist, and be in size and length modest 
in every way. Hosiery and footw ear should be black . . . 
those who expose the ir bodies in an imm odest m anner 
forfeit the ir m em bership.” The F ranconia Conference 
adds, “The cape dress which is m ade m odestly and long 
enough to  go wTell below the knees is the  standard .” This 
discipline prohibits “Im m odest dresses w ith low cut 
necks, short sleeves and short skirts, w earing of anklets,
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going w ithout stockings or w earing of shoes w ith open
ings a t toes and heels” (p. 53). O ther disciplines th a t 
m ention the cape dress do not include such specific de
tails bu t s ta te : “S isters shall no t w ear fashionable 
dresses and are encouraged to w ear the regulation  cape 
dress approved by the church.”13

In the W est and M idwest are those conferences th a t 
recommend sim plicity bu t who do not specify any dis
tinctive cut of dress. Typical of th is group is the  Ohio 
sta tem ent, “The S isters dress shall be modest, plain, 
serviceable, and consistent w ith the  W ord of God” (p. 
24). The Illinois Conference recommends th a t the “m em 
bers conform consistently w ith the standards of the Gos
pel and refra in  from  w earing im m odest dress, popular 
and fashionable styles of clothing” (p. 17).

Dress among the students of Hesston and Goshen 
College m ight be considered typical of young people in 
the W est and Midwest. Hose are generally worn except 
for tim es of play. In this they agree w ith the N orth  Cen
tra l Conference th a t believes “sisters should refra in  
from  appearing in public stockingless.’T4

C ertain o ther dress standards forbid jew elry and 
m ake-up. The d istric t disciplines do not vary  greatly  in 
the ir s ta tem en t of these principles. F ranconia does spe
cify as prohibited, “Jew elry of all types including wed
ding rings . . . make-up, lipstick, and nail polish” (p. 
53). In the W ashington County Conference ‘w ristw atch
es are p rotested  against” (p. 14). Among the K ansas 
young people w ristw atches are frequently  given as an 
engagem ent gift. The Pacific Conference m erely pro
hibits “w earing jewelry for display” (p. 8). Some of the 
disciplines are silent on the subject of not w earing m en’s 
clothing. O thers m ention briefly, “We believe sisters 
should refra in  from  wearing slacks or m en’s clothing.”12 
This avoidance of wearing slacks is practiced quite con
sistently.

Men
Styles of dress for men are  not as m uch subject to 

change and to fashion as styles of dress for women. 
Consequently the subject of nonconform ity in dress for 
men is not nearly  as involved as for women. The ques
tion of non-conform ity in dress for men centers m ainly 
on the  regulation  cut coat and the absence of a tie. De
ta ils regarding h a t and shoe styles are som ew hat of a 
m inor issue. All ordained men still w ear the regulation 
suit.

Those who advocate distinctive suits to  be worn by 
men a t all tim es have reasons sim ilar to  the following: 

“Consistency in w earing the  distinctive religious garb 
rules out the double standard  which allows a m an to don 
himself w ith one kind of suit for business occasions and 
another for his church contacts. . . .

“M oderation am ong men in the ir selection of clothing 
rules out conspicious pa tte rn s  and loud colors. I t  will 
not consent to  following popular and seasonal styles. 
The clothing of a C hristian m an is an expression ef an 
even tem per and a restra ined  life.

(Continued on page 72)

Plain coat worn by minister and som e laym en adhering to 
the regulations of the conferences. (Below ) Man's hat ac
cording to the prescribed regulations. (Bottom) Hat w as  

worn by ). S. Coffman (1848-99), Indiana.
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M agdalena Zimmermann (1797-1872), Danzig, show s style  
of dress of her day. (B elow ) Hutterite elder with p lain coat 

and beard show s practices am ong Hutterites.

Plain Dress 
Among Other 

Mennonite Groups

Mother and child show  traditional H aube  of M ennonites of 
Russia and plain dress adhered to by Old Colony M en

nonites of C anada and M exico.

Hutterite girls with kerchiefs and plain dresses illustrate 
patterns from Russia and possib ly from Romania prior to 

their com ing to America.
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A l l  M E N N O N I T E S ,  R E G A R D L E S S  O F  B A C K G R O U N D ,  H A V E  A D H E R E D  T O  S O M E  
F O R M  O F  P L A I N  D R E S S  AS A R E L I G I O U S  P R I N C I P L E .  T H E S E  P A G E S  I L L U S 
T R A T E  P L A I N  D R E S S  W O R N  BY M E N N O N I T E S  O F  P R U S S O - R U S S I A N  B A C K 

G R O U N D  A N D  T H E  H U T T E R I T E S .

(Below , left) Man's cap and wom an's kerchief worn in 
prairie states and provinces after arrival in 1874. Old Colony 
couple show s m an without necktie (coat w a s just taken 

off) and wom an in plain dress for church.

Old Colony w om en leav ing  m eetinghouse in p lain dark 
dresses with large w oolen  shaw ls.

Kleine G em einde w om an of M eade, Kans. show s Haube  
similar to Old Colony wom an. M eade Kleine G em einde  
girls after World War I without prayer covering, still 

w earing p lain dresses.
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“Sim plicity in m en’s dress is exemplified by a plain 
garm ent w ithout o rnam entation  and em bellishm ent. A 
C hristian m an should find no need for pins, emblems, 
rings, neckties, etc.

“Uniform ity is found in w hat is referred  to as a plain 
coat, w ith a s tra ig h t collar nearly  closed a t the front. 
W hile no g rea t claims are m ade for the  m erit of this 
p articu la r “cu t,” it does satisfy Biblical specifications of 
C hristian a ttire  and represen ts the  religious significance 
our dress m ay give w itness to.

“Non-conform ity represents a studied purpose and 
intention to  avoid worldly fads and styles. Black hose 
properly supported, hats made over simple p a tte rn s  and 
shoes w ith a corresponding sim plicity m ake a desirable 
consistency for the plain su it.”10

The L ancaster Conference Discipline is sim ilar to  the 
above dress ideals in its standards for men. “According 
to  the teaching of I  T im othy 2:9-10; I  P e te r  3:3; our 
b re th ren  are requested to w alk orderly  in dress as be- 
com eth representatives of the plain fa ith  and to  w ear 
the regulation  coat; a plain hat, w ithout dents or creas
es, black shoes and hosiery. We believe th a t a necktie is 
unnecesary, and suggest th a t it  be om itted  . . . .  Long 
and flashy neckties of any kind shall not be w orn” (p. 
14). Among the young people in the L ancaster Confer
ence there  is a practice known to some outsiders as the 
“M ennonite Compromise.” T h a t is, w earing a black 
bow tie w ith a regulation  cu t suit. S im ilar to the  Lan
caster Discipline is the Franconian which says, “F or 
b reth ren  the plain cut coat, w ithout the necktie, and the 
plain hat, and black shoes” (p. 52). Specified as forbid
den in the W ashington County, M aryland and F rank lin  
County, Pennsylvania, are  “fashionable ties, and creased 
hats.”

A direct con trast to  this is the  Indiana-M ichigan 
Conference which represents the  group th a t advocates 
the regulation coat for ordained men b u t does not en
force it among laity. “The m inistry  is to  be an example 
to the  flock. They shall w ear the regulation  coat and no 
necktie. No one shall be ordained who will not comply 
w ith this position” (p. 17). Sim ilarly, th e  Ohio Confer
ence states, “The m inister shall be an exam ple of sim
plicity to  the flock . . . .  He shall w ear the regulation 
coat and encourage the same am ong the  b re th ren ” (p. 
23). These two conferences s ta te  th a t the b rethren  
should support the m inistry  “in m aintain ing the Gospel 
standard  of sim plicity in a t tire ” (p. 24), bu t nothing def
inite is forbidden. J. C. W enger in a le tte r  of April 20, 
1949 w rites regarding the Indiana-M ichigan C onference: 
“In the  bulk of our congregations in this d istric t few 
la ity  w ear plain (clerical) coats.”

In the Illinois Conference there  is no specific s ta te 
m ent dealing w ith m en’s a ttire . In  its general s ta tem en t 
it recommends th a t “each one of our m em bers conform 
consistently w ith the standard  of sim plicity, neatness, 
modesty, and economy” (p. 17). Some, however, who do 
not w ear the plain coat, om it the tie and some w ear a

tie w ith the plain coat. M any of the  men observe no 
distinctive dress pa tte rn s  or practices.

Consistency in non-conform ity of dress is a real prob
lem. Leaders in the church are aw are of the problem 
and are  earnestly  seeking a solution. They believe, “The 
present course of professing nonconform ity to the world 
and practicing conform ity to the world is foolish, to  say 
the least, and is untenable.”11.

Some suggestions are as follow s:
Let our m inisters be proper examples in simplicity.
L et paren ts give proper instruction  and m aintain 

proper discipline in the ir own homes.
Let us avoid radicalism .
Let us w ork for conditions favorable to simplicity.
Let us m aintain  a distinctive form  of dress.
Let our efforts be accompanied by the sp irit of 

p rayer and our testim onies be clothed in the language of 
love.18

Through study of the various standards of dress in 
the d istric t disciplines, one notes the various in te rp re ta 
tions of the basic concern—non-conform ity. The differ
ences are in a sense only outw ard. All the d istric ts are 
seeking to m aintain  the principle and practice of non
conform ity in daily living.

1 John C. W enger, H istorical and B iblical P osition  of the
2 P rom  a personal le tte r  of Marion Groff, March 27, 1949.
3 D ress, A B rief T rea tise , (Scottdale, Pa., 1935), p. 24.
4 S ta tem en t of Christian D octrine and Rules and D isciplines 

of the M ennonite Church L ancaster Conference, (1943), p . 14.
5 Illinois M ennonite Conference D irec to ry , (1947), p. i7.
6 D octrinal S ta tem en t C onstitu tion  and D iscipline of the 

Franconia M ennonite Conference, (Scottdale, P a .: 1947) pp. 
52-53.

7 D octrinal S ta tem en t and C onstitu tion , R ules and D iscipline  
of the Indiana-M ichigan M ennonite Conference, (1942).

8 C onstitu tion  and D iscipline of the M issouri-Kansas Con
ference  (1937), p. 12.

9 M ennonite Conference of S. W. P a ., (Scottdale Pa., 1935) 
P- 7.

10 D octrinal S ta tem en t and D iscipline of the W ashington  
Co.. M d., and F ranklin Co., P a., M ennonite Church Conference, 
(1930), p. 14.

11 C onstitu tion  and D iscipline of the Pacific Coast Church 
Conference (1942) p. 8.

12 D ress, A B rief T reatise , p. 23.
13 Rules and D isciplines of the V irginia M ennonite Confer

ence (1941) p. 17.
14 C onstitu tion  and D iscipline of the N orth  Central Men

no n itte  Conference (1947) p. 16.
15 Ib id ., p. 15.
16 Christian Ideals, pp. 64-65.
17 John L. Stauffer. B ible Teaching on N on-conform ity  

(Scottdale. Pa.. 1940) p. 68.
18 D ress, op. c it., pp. 18-23.

"Father and Son" from J. W. Yoder, Rosanna of the Amish.
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CHURCH DISCIPLINE III OLD HAY
By H. B. SCHMIDT

T HE word “church” occurs more than  a hundred 
tim es in the Bible. Paul, speaking of the  church, 
tells us th a t Christ loved the church and gave 

himself for it so th a t he m ight p resen t it to  himself 
a glorious church, not having a spot or w rinkle or any 
such th ing : bu t th a t it should be holy and w ithout 
blemish (Eph. 5:25-27). If the church is to become 
a glorious church, not having spot or wrinkle, or any 
such thing, then it m ust discipline itself.

Mennonites have held, among o ther distinguished 
doctrines, the scrip tural doctrine of baptism  on con
fession of faith, of non-resistance, church discipline 
and refusal of the oath. Discipline is necessary in 
the family, in school, in the army, or any social group. 
Discipline is also necssary in the church. P au l says, 
“Let all things be done decently and in o rder” (I Cor. 
14:40).

Formative Discipline
There are two kinds of discipline th a t the Men- 

nonite church has practiced, form ative and corrective. 
Form ative discipline is by fa r  the m ost im portant. 
I ts  doctrine is tau g h t in such passages a s : Eph. 2 :21, 
“In  whom all the buildings fitly  fram ed together grow'- 
eth  into a holy tem ple in the Lord; in whom ye also 
are budded together for a hab itation  of God through 
the S pirit.” And again in I I  P e te r I I  3:18, “Grow in 
grace and in the knowledge of our Lord Jesus C hrist.” 

All Christians should grow. Form ative church disci
pline has th a t in mind. The “babe in C hrist,” as P aul 
calls the new Christian, should grow until he is de
veloped into a “perfect m an.” Church m em bers are 
to be tau g h t to observe all things w hatsoever Christ 
has commanded. If every church m em ber would learn 
the lessons ta u g h t in I  Cor. 12:12-17 w here P aul 
speaks of the unity  of the body as a figure of speech 
of the unity  of the church, the subject of form ative 
church discipline would be b e tte r  understood. Then 
no m em ber would be dissatisfied w ith his own place, 
nor envy the position of another. Then no one would 
th ink  of his w ork as being superior or m ore neces
sary  than  the neighbor’s.

Form ative church discipline is the ta sk  of every tru e  
church m em ber and especially of every teacher and 
m inister. W ith the m any educational facilities added 
to our churches the m a tte r  of form ative church disci
pline should become an easier ta sk  and the teaching 
m ore efficient. No church can ever overemphasize the 
value of form ative church discipline.

Corrective Discipline
The M ennonite church has also practiced some cor

rective church discipline. The phrase “corrective” im 

plies the im perfection of church members, the ir ability 
and tendency to sin. Oh, how m any illustrations we 
have of this im perfection! We need only to  look a t 
ourselves for the best illustration. Jesus, who could look 
into the hearts of people, said, “I t  m ust needs be th a t 
offences come.” Perhaps we wonder a t tim es why it 
should be th a t way.

According to the teachings of Jesus everything else 
m ust be tried  before the church resorts to  corrective 
church discipline. If two com mands of Jesus would be 
obeyed, m ost church differences would be solved. M att. 
5 :23-24 reads, “Therefore if thou bring thy  gift to the 
a lta r  and then rem em berest th a t thy  b ro ther hath  
ought against thee; leave there thy  gift before the 
altar, and go thy  way; firs t be reconciled to thy b ro th 
er, and then come and offer thy  g ift.”

In M att. 18:15 we are told, “Moreover, if thy  bro ther 
trespass against thee go and tell him  his fau lts between 
thee and him alone.” According to  M att. 4:23-24 the 
b ro ther who is the offender is to go to  the  offended 
brothel and according to M att. 18:15 the offended 
p arty  is to tell the offender about it. Tell him  his 
fau lts—don’t  w rite to him—go and te ll him  between 
yourself and him alone, nothing can be plainer. Should 
it so happen th a t they s ta r t  a t the same tim e and m eet 
mid-way, so much the better.

There are two classes of offences, the personal and 
the general. Personal offences are offences against 
an individual, “If thy  b ro ther trespass against thee.” 
If such an offence is forgiven it leaves the fellowship 
of the church undisturbed. The object of the offended 
should always be “to gain the offender.” M att. 18:15, 
“If he shall hear thee thou hast gained thy  b ro ther.” 
Generally the offending bro ther is gained when there 
is a sincere desire to gain him.

There are cases in which the offending b ro ther is 
not gained, w hat then? Jesus suggests a second step 
in M att. 18:16, “If he will not hear thee, then  take 
w ith thee one or two more, th a t in the m outh of two 
or th ree witnesses every word m ay be established.” 
The object again is to ad just the differences accord
ing to the law of Christ, which is love th a t will for
give. If success in adjusting  the differences is a ttained  
then nothing m ore is said. If, however, the firs t and 
second steps have failed then Jesus suggests a th ird  
step. He says, “then te ll it to the church.”

So far it has not been church discipline, but disci
pline of brothers. If the church is inform ed and he 
hears the church, the m a tte r  ends and the b ro ther 
reta ins his m em bership; bu t w hat if he does not hear 
the church! Jesus then goes on and says in M att. 18:17, 
“Then let him be unto thee as a heathen m an and a
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publican.” He no longer reta ins his church m em ber
ship because he has broken fellowship w ith the church. 
This, however, does not m ean th a t the church has no 
obligation tow ards such a person. Jesus has made it 
very clear th a t the task  of the church is to win souls 
for Christ and so the ta sk  of the church is to go afte r 
the iost sheep and win the person for Christ.

Offences
There are also general offences or offences com m itted 

against the church. Let me list a few such offences. 
Teaching a false doctrine or rejecting  a fundam ental 
doctrine of the gospel is such an offence. Speaking of 
such offences, P aul says in G alatians 1 :8-9, “Though 
we, o r an angel from  heaven, preach any o ther gospel 
unto you than  th a t which we have preached unto you 
let him  be accursed.” John says in II  John 10-11, “If 
the re  come any unto you, and bring not this doctrine, 
receive him not into your house, neither bid him  God 
speed : F or he th a t biddeth him God speed is p a rta k e r  
of his evil deeds.”

A nother example of an offence against the church 
is disorderly and im m oral conduct. P au l says in II

Thessalonians 3:6, “Now I com mand you brethren, in 
the nam e of our Lord Jesus Christ, th a t you w ith
draw  yourselves from  every b ro ther th a t w alketh dis
orderly and not a fte r  the trad ition  which he received 
of us.”

Im m oral conduct is defined in such a passage as 
I Corinthians 5:11, “B ut now I have w ritten  unto 
you not to  keep company, if any m an th a t is called a 
b ro ther be a fornicator, or covetous, or an idolater, or 
a railer, or a drunkard, or an ex tortioner; w ith such 
an one not to ea t.”

The question m ay now arise as to how a church 
shall deal w ith such general offences. The answ er i s : 
much like personal offences. P au l says in G alatians 
6:1-2, “B rethren, if a m an be overtaken in a fault, ye 
which are sp iritual restore such an one in the spirit of 
meekness, considering yourself, lest thou also be tem pt
ed. Bear ye one ano ther’s burdens, and so fulfill the 
law of C hrist.”

The object of all church discipline should always be: 
(1) To glorify God, (2) To purify the church, and 
(3) To gain the offender and help him in sp iritual 
growth.

Mtfjtno Stimme on Cljurrij Btartplino
I t  is evident th a t these words of C hrist teach, in the 

firs t place, th a t if any one should e rr  or sin against his 
b ro ther through negligence, infirm ity, inconsiderateness, 
inexperience, or ignorance, th a t he should not, th e re 
fore, ha te  him in his h eart; nor conceal or connive a t 
his transgression; bu t out of true, bro therly  love adm on
ish and reprove him, lest his b ro ther fall into g rea ter 
errors and perish; bu t by this m eans reclaim  him, and, 
as Moses says, not m ake him self guilty  for his sins. I t  
is the  n a tu re  and disposition of C hristians not to  hate 
any on account of his infirm ities, bu t they seek w ith all 
the ir hearts  how they m ay lead such an one in the tru e  
way of love by instructing  him; for a tru e  C hristian 
knows nothing of hatred.

In the second place, those words teach us th a t he, 
who has transgressed, should receive the adm onition of 
his brother, in love and be again sincerely reconciled

In the th ird  place, if the transgressing  b ro ther will 
sincerely receive the brotherly  adm onition of his of
fended b ro ther in love, be hum bly reconciled, and a f te r
w ards ceases transgressing, then in th a t case he will no 
m ore rem em ber, bu t sincerely forgive him, although 
he m ay have frequently  sinned against him. Even as 
God for Jesus’ sake, forgives all of our sins; so m ust we 
also forgive our neighbor all his transgressions in Christ, 
which he has com m itted against us. And we should not

under any circum stances indulge in hatred  or vengeance 
against him, although he should never reform . We have 
a tru e  example in Christ, and Stephen, his witness. And 
it is also the na tu re  and disposition of all the anointed, 
who are born of God, th a t they possess th e ir  souls in 
peace and patience, to keep pure and uncorrupted  their 
conscience, the ir p rayer unhindered, the ir love perfect, 
the ir faith  sound and true, the ir minds firm  and un
wavering ,no m a tte r  how we behave tow ards them.

Menno Simons, Complete W orks, E lkhart, Indiana, 
1871, P a r t I, p. 254 ff.)

Adriaan Stuurman 
(1792-1879) w a s  
one of the leaders 
of the B 1 o k z i j 1 
M ennonites in The 
Netherlands and  
an ancestor of the 
writer of the arti
cle on the opposite 

page.
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Former church on "Oude Verlaat," memorial marker dated 1629, and  
pulpit and church on Breestraat, the latter still in use.

M E IIO IIT E S I I  BLOKZIJL. H 0LL1ID
b y  f . j . s t u u r m a n

BLOKZIJL is a dream y little town in H olland on the 
east side of the former Zuiderzee. This fishing v il
lage originated about the time when the Mennon- 

ite movement started in th a t country. M ennonites from 
this place were represented at a meeting between the 
Frisians and the Flemish in 1568 and again a t another 
conference in 1574.

In the beginning of the seventeenth century Claes 
Claessen, who became well known beyond the congrega
tion through his writings, served the congregation. He 
was also prom inent a t various meetings of the brother
hood and accepted the Dortrecht Confession of F a ith  in 
1642. He was peace loving and tolerant although his con
gregation belonged to the conservative Flemish.

It appears th a t until 1650 Blokzijl had only one Men- 
nonite congregation which held its meetings in a small 
building a t the Oude Verlaat (1629) and later in a larger 
meetinghouse on the N oorderkaai (1640). The m ost con
servative group, however, the Danzig Old Flemish, wor
shipped in the building a t the Oude Verlaat. During the 
controversy between the progressive Lam ist Mennonites 
and the conservative Zonist Mennonites of Amsterdam, 
the Noorderkaai congregation m ust have sided with the 
Lamists. Some of its members were even accused of har
boring Socinian views which at th a t tim e was a sectar
ian “crime” persecuted by the state. A lthough they were

found innocent, action was again taken against Jacob 
Hendrix who wrote a book in 1698 entitled Instruction  
Concerning the Road to Heaven. The watchful conserva
tive Reformed government found the “road to heaven” 
insufficiently orthodox and Hendrix was sentenced to one 
year in prison and a fine of a hundred ducaten. Since he 
could not pay the fine his furniture was sold. However, 
not all members of the congregation shared the views of 
Jacob Hendrix. Around 1700 a split occurred during which 
a large num ber of the more conservative members left 
the N oorderkaai congregation and organized a new one 
which associated with the Zonists. The remaining group 
repeatedly asked for financial help from the Lam ist Men- 
nonite church of Amsterdam. The minister a t this time 
was Jacob Hendriks Smit.

The little group of Mennonites a t Blokzijl somewhat 
mirrored the situation prevailing in the rest of the coun
try. They were divided into the Danzig Old Flemish, the 
Flemish meeting a t the Breestraat, and the more tolerant 
Noorderkaai congregation. In 1782 the former two united 
and in 1802 the la tte r joined them. This united Mennonite 
church is still meeting in the B reestraat church. The 
church a t the Noorderkaai was converted into a public 
welfare institution (Nutsgebouw). The congregation now 
has a membership of seventy and for the last decade has 
been served by Jacob Thiessen, originally from Russia. 
In 1954 he was succeeded by B. K. Homan.

"De Kolk" and "Oude Verlaat" at Blokzijl, where M ennonites live and worship since the 16th century.
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PRZECHOWKA
AND

ALEXANDERWOHL -
Beginnings of Alexanderwohl, Tabor, 

Huffnungsau and Other Churches

By J. A. DUERKSEN

A BOUT sixty-five miles south of Danzig and three 
miles w est of Schwetz (Swiecie) on the west 
side of the V istula (W eichsel or W ista) River 

nestles the sm all village of Przechow ka (pronounced 
Pshi-hof’-ka), Poland. This village has also been called 
W intersdorf. F or two hundred years or m ore this village 
was the cen ter of a flourishing M ennonite community, 
extending from the early  seventeenth cen tury  until 1821 
when the m ajor portion of the  m em bership of this 
church em igrated to  South Russia w here they estab 
lished the village of A lexanderwohl in the M olotschna 
colony.

Przechowka Old Flemish Church
The Przechowka M ennonite C hurch was a m em ber 

of the Old Flem ish M ennonite Society of Groningen, The 
N etherlands. The Old Flem ish M ennisten, were the m ost 
conservative and s tric t in discipline in H olland during 
the sixteenth, seventeenth, and eighteenth  centuries. 
The new er fashions in clothing w ere taboo; hair-do’s 
w ith lace ribbons, braids and o ther adornm ents were 
not to lerated; silver tablew are was out of question; and 
shining polished rings or buckles on horses’ saddles and 
harnesses were frowned upon. I t  is said th a t the men

A lexanderwohl M ennonite Church in Russia.

wore long drab, collarless coats w ith hooks and eyes in
stead of buttons. The church ban and avoidance were 
frequently  resorted  to as m easures of church discipline. 
No outside m arriages were tolerated , not even w ith 
members of o ther M ennonite groups such as the F ris 
ians. Any transgression in th is respect was punished by 
the ban and avoidance.

The contem pt which the Old Flem ish bore against 
the F risians is expressed by the following verse cited 
by H erbert W iebe:

Die m it H aken und Oesen, 
w ird G ott erlösen;

Die m it Knöpfen und Taschen 
w ird der Teufel erhaschen.

(Those w ith hooks and eyes 
will be saved by God;

Those w ith pockets and bu ttons 
will be seized by the devil.)

The Przechowka M ennonite Church served the Old 
Flem ish M ennonites in about a dozen neighboring vil
lages besides Przechowka itself. On the  w est side of 
the V istula R iver w ere the villages of Przechowka, 
Beckersitz, Konopat, Glugowka, Terespol, Niedwitz and 
Dworzyska (W ilhelm sm ark). On the east side were 
the O strow er Kam pe (E th ren tha l), Dorposch, Schön
see, Schöneich, Jam erau  (Brankow ka) and Nieder- 
Ausmaas. All of these villages w ere subjected to  fre 
quent inundations from  river floods which w ere gen
erally caused by spring rains or ice jam m ing in the 
thaws. Time and again these M ennonites w ere forced by

76 M E N N O N I T E  L I F E



Home of Alex ander w ohl M ennonites on Vistula R iver, P russia

(Right) Title page  ol Przechowka-Alexandervvohl M ennonite 
Church Record dating back to 17 th century described  

on p. 79 If.

sheer necessity to appeal to the ir D utch b reth ren  in 
Holland for flood relief. Usually the D utch M ennonites 
responded w ith generous financial aid.

Economic and Cultural Life
The land was never owned ou trigh t by the M enno

nites. They leased whole village tra c ts  for periods of 
fo rty  or fifty  years a t a time. The firs t reported  land- 
lease for the village of Przechow ka th a t  has been 
handed down was m ade in 1642 by the Polish governor, 
Johann Zawadzki, covering the fifty  year period from  
1640 to  1690. This lease covered ten  sm all farm s of 
about fo rty  acres each a t an annual ren ta l prem ium  
of four hundred gulden for the whole village. A bout half 
the land of this village was very sandy and consequently 
ra th e r  unproductive. Their farm ing consisted of dairying 
and raising grains such as rye and barley. They sold 
the ir b u tte r  and cheese in the neighboring cities. They 
w ere also g ran ted  the righ t to fish in the river for the ir 
own table needs. Their m eager farm  income was supple
m ented by weaving linen in which they  had been ex
perts for centuries.

F rom  its earliest history the Przechow ka M ennonites
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struggled lo r the privilege of establishing the ir own 
schools and having the ir own teachers. According to 
M aercker the Przechowka village school can be traced 
far back into the seventeenth century. School sessions 
w ere lim ited to the w inter season when there was not 
much w ork to be done on the farm . Besides the th ree 
R ’s—’reading, ’riting, and ’rithm etic—religion and sing
ing were also taught. The village schools w ere support
ed by assessm ents against the village inhabitan ts in pro
portion to the size of the ir farm s. The teach er’s rem un
eration  consisted of a m eager salary  and m ateria l goods 
in kind, such as milk, eggs and bu tte r. In  some villages 
the M ennonite and L utheran  children attended  the same 
school. In others the M ennonites had the ir own schools 
and teachers. The M ennonites p referred  the la tte r  a r 
rangem ent, if a t all feasible.

There was a school in each of the following villages 
affiliated w ith the Przechowka congregation : Konopat, 
Dworzyska, Jeziorken, N ieder-Ausm aas, O strow er 
Kampe, Dorposch, Schönsee and Schöneich.

Religious Life
Originally there was only one church and th a t was in 

the village of Przechowka. This was the cen ter of the 
religious life. A lthough they never w ere pressured to 
become either Catholic or L u theran—the two recognized 
churches in this area—the M ennonites did not have 
freedom  of worship as we understand  it today. They 
w ere continually forced to  pay certain  fees to the 
church diocese in th a t area in order to  be left free to 
worship. Religious freedom  was actually  bought. In 
1732, for example, the M ennonites in this area w ere not 
perm itted  to worship according to  the dictates of their 
consciences until they paid the Bishop of Culm 10,000 
gulden. An elder, P e te r Becker, presum ably of the 
Przechowka church, w ent to  Groningen, the N ether
lands, and described the plight of his people who were 
poor and now faced these exhorb itan t extortions. As 
usual, the D utch M ennonites rallied to th e ir  aid w ith 
financial contributions.

N early all the land contracts contained some pro
visions for g ran ting  freedom  of worship and freedom  
from, m ilitary  service; both of these principles were es
teem ed very highly by the Mennonites.

Contacts with Holland
The Groningen Old Flem ish M ennonites of the 

N etherlands m aintained a very close tie w ith the ir 
P russian  brethren  in the  Przechowka area  un til well 
into the eighteenth  century. E lder Alle D erks from  
eastern  H olland made a m inisterial visit to  this church 
about 1710. His list of nam es of the Przechow ka church 
m em bership agrees very well w ith those listed in the 
firs t p a rt of the Przechowka-A lexanderw ohl Church 
record. The list of nam es has been preserved to this day. 
His successor, E lder H endrick B erents Hulshoff, made 
two m inisterial visits, nam ely 1719 and 1733. His diary of 
the 1719 trip  is ex tan t and tells us th a t he received a

war-m welcome from  the congregation as well as from 
the m inister, Benjam in Wedel. Hulshoff rem ained 
tw enty-four days w ith them . D uring this tim e he 
preached on a t least th ree different occasions, re 
ceived thirty-one baptism al candidates into the church, 
observed the Lord’s Supper and footwashing, and p re
sided a t the election of A braham  U nrau and Jacob 
Isaac as m inisters in the church. He also dealt w ith a 
pastoral problem in the church. He had brought along 
w ith him a num ber of D utch song books, Bibles and 
o ther religious books which he dealt out to some of the 
prom inent men in the church. E lder H ulshoff has left us 
a list of all the adults of the Przechow ka com m unity— 
57 individuals living in Persighofke (Przechow ka), 52 in 
K oenpat (K onopat), 14 in Posterwolde, 13 in Schoonzee 
(Schönsee), and 21 in o ther villages; thus a to ta l of 
157 adults. Both Alle D erks’ and H ulshoff’s lists are 
very valuable in th a t they give the m aiden nam es of the 
wives in each instance.

Church worship services were conducted in the 
D utch language until the middle of the eighteenth cen
tu ry  and D utch song books and p rayer books w ere used 
exclusively until th a t time. I t  is said th a t the m inister, 
Jacob Wedel, introduced the G erm an language into the 
church service when he becam e m inister in 1775. By 
1800 the German language appears to  have been estab 
lished.

Spread of Settlement
In  the early  p a rt of the eighteenth  century  a little  

church was built in the village of Schönsee to accom
m odate the  mem bers on the east side of the V istula 
who were frequently  blocked by river floods from  a t
tending the church services in Przechow ka for weeks on 
end.

About 1730 to 1740 the firs t outlying village was 
settled. I t  was the village of Jeziorken (Kleinsee) in the 
uplands about eleven miles northw est of Przechowka. 
The long distance from  Przechowka m ade it necessary 
for them  to have a church of the ir own. They erected 
the ir church in 1743.

Both of these churches rem ained in tegral parts  of 
the m other church in Przechowka. They w ere really 
only outposts in order to  serve m ore effectively the 
mem bers of the outlying d istricts.

B. H. U nruh has told us the in teresting  story  of the 
N eum ark  settlem ent. In the spring of 1765 about th irty - 
five fam ilies from  the Przechow ka M ennonite Church 
set out on a 120-mile tre k  w estw ard  to se ttle  in Neu- 
m ark  in the lowlands of the Netze (Notec) River, a 
few miles w est of the city of Driesen. Many references 
to this m igration are found in the Przechowka-A lexan
derwohl Church record.

The m ajority  of these families came from  the village 
of Jeziorken. They had been severely oppressed by the ir 
landlord, the Polish nobleman, A nton W ybczynski. O ther 
families came from  the villages of Przechowka, Schön
see, and Gruppe. In  N eum ark, F rederick  the G reat
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gran ted  the M ennonite se ttle rs  several special privileges 
such as religious toleration, freedom  from  m ilitary  serv
ice, recognition of affirm ation in lieu of the oath, righ t 
to establish the ir own schools and hire the ir own teach
ers, and the righ t to sell the ir produce such as b u tte r 
and cheese in the neighboring cities.

These em igrants established the villages of Brenken- 
hoffswalde, F ranztha l and Neu-Dessau in N eum ark. 
The firs t few years they held the ir worship services in 
private homes. In 1778, they erected  a little  wooden 
church in Brenkenhoffswalde. E hrenst Voht was the 
firs t elder. P e te r Jan tz  succeeded Ehi’enst Voht as elder 
in 1776 and W ilhelm Lange became elder in 1810. They 
also erected a little  chui’ch in F ranzthal. This N eum ark 
settlem ent flourished for seventy years un til in 1834 
they m igrated  as a body under the leadership of the ir 
elder, W ilhelm Lange, to the M olotschna settlem ent, 
Russia, w here they founded the village of Gnadenfeld. 
A bout tw enty years la ter, in 1854, they erected  the ir 
firs t church in Russia.

Although N eum ark was over one hundred miles from  
Przechowka, it rem ained an in tegral p a r t of the m other 
church. F rom  a recorded business m eeting in 1785 nine 
years a fte r P e te r Jan tz  had been elected as elder in 
N eum ark, it is s ta ted  th a t the N eum ark  church con
curred  in the election of the elder in Przechow ka and 
o ther m inisters and deacons.

A bout 1800, several families including the families of 
P e te r P ankratz , Jacob P an k ra tz  and Tobias R atzlaff 
se ttled  in W ionzami and Sada near Plock in Poland. In  
1802 they had four m inisters according to  a list of m in
isters p rin ted  in Holland.

Beginning of Alexanderwohl
In  1821, the la rger p a rt of the Przechow ka church, 

about th ir ty  families, left the ir hom eland under the 
leadership of th e ir  28-year old elder, P e te r  Wedel, for 
the M olotschna settlem ent, South Russia. This spelled 
the  death  knell for the once flourishing Przechow ka 
church.

According to signed sta tem en ts on em igration passes 
preserved in the Danzig Archives, the reasons for em i
grating  to Russia in 1821 w e re :

1. They were pauperized by the Napolenoic wars.
2. They had no prospects to improve th e ir  lot in 

Prussia.
3. They had no opportunity  to become landowners 

in Prussia.
4. Russia offered them  about 160 acres to a family 

while in P russia  they w ere allo tted  only about 40 acres 
to  a family.

5. Their Russian relatives praised R ussian condi
tions and urged them  to come to Russia, also.

Alexanderwohl, Gnadenfeld and W aldheim  were the 
principal daughter villages of the Przechow ka Mennon- 
ites in Russia. Some Przechowka em igrants also se ttled

in the villages of Michalin, Antonovka, and Karolswalde, 
Russian Poland.

In  1874, the m ajor portion of the Alexanderwohl 
church, under the  leadership of its elder, Jacob Buller, 
left Russia and settled  in the vicinity of p resen t Goessel, 
K ansas and established the Alexanderwohl Mennonite 
Church. D ietrich G aeddert took a group to  present Buh
ler, where the H offnungsau M ennonite Church was es
tablished. The Tabor, Goessel and W alton M ennonite 
churches are daughter churches of Alexanderwohl. Des
cendants of the Przechowka Church are also well repre
sented in the Grace H ill (Gnadenberg), Lone Tree, 
Pawnee Rock, K ansas; Avon, South D akota; Meno, 
Oklahom a and o ther churches.

The Przechowka-Alexanderwohl Church Record
In a vau lt a t  the home of the elder of the A lexander

wohl Church, P. A. W edel in Goessel, Kansas, there is 
preserved the 170-year old record of the Przechowka- 
Alexanderwohl Church. This church record was taken 
along when the Przechowka Church transm ig rated  in 
1821 to Alexanderwohl in Russia and again when the 
Alexanderwohl Church came to Goessel, K ansas in 1874. 
A microfilm  copy of this book is now available a t the 
Bethel College H istorical L ibrary  for research  and 
genealogical studies.

In  1784, Jacob Wedel, one of the m inisters of the 
Przechowka Church, compiled the historical records of 
the church m em bership as fa r  back as was ascertainable 
a t th a t time. The following year, in 1785 he was elected 
elder of the church. According to tradition, Jacob Wedel 
was a well educated man. His beautifu l penmanship, 
clear concise sta tem en ts of historical facts and his in- 
geneous setup of the genealogical records tend  to bear 
out this tradition.

The continuous series of dates from  1669 to 1784 
arouses the readers’ curiosity. I t  is believed by the 
au thor th a t this set of dates refers to the 115 years of 
existence of the church by 1784, thus dating the origin 
of the  church in 1669.

The title  page of the record book reads, Die E rste  
stam m  N ahm en Unserer Bisher so genante Oude Vlam- 
ingen oder Groningersche M ennonisten Sozietaets alliier 
in Preusen. F reely  transla ted  it reads: “The nam es of 
the firs t ancestra l fam ilies of our so-called Old Flem ish 
or Groningen M ennonite Society here in P russia .”

On the firs t few pages of the book the au tho r takes 
up the families in order. He tells us all th a t is known 
about the history of each family and w here the firs t an 
cestor came from. In  m any cases the earliest stories are 
portrayed  as partially  legendary, thus although not fac
tu a l in every detail perhaps, these stories nevertheless 
give a strong indication of the ac tua l underlying facts. 
Most of the families are traced  125 to 160 years back of 
the date when Jacob Wedel compiled the book, thus go
ing back to about 1625. The records of dates are very 
scanty for the firs t ancestors of each family.
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Early Families
The families Schellenberger, Schm idt and Thomas 

em igrated about 1640 as refugees from  M oravia to the 
Przechowka area. In th a t country  the persecution was 
so severe th a t m any P ro te stan ts  fled to o ther countries.

The families Becker, H arparth , Tesm er, N achtigahl 
and Lierm an changed from  the L u theran  faith  to the 
Old Flem ish M ennonite faith.

The firs t known ancestor of the R atz laff fam ily was 
a Swedish soldier. A fter coming under the influence of 
M ennonite teaching and preaching and learning of 
the ir renunciation of m ilitary  service, he pulled his 
sword out of its h ilt and th ru s t it into a wood chopping 
block. U ltim ately he joined the Przechow ka M ennonite 
Church.

The firs t Wedel (F ran tz) participated  in the leasing 
of Przechowka village in 1640. The firs t Isaac (Jacob) 
was a relatively rich man. He m arried  a beautifu l girl 
of very poor background from  the village of Koslowo 
ju s t north  of the M ennonite com munity. He lived in the 
village of Przechowka. The firs t two R ichert b rothers 
presum ably came from  the Old Flem ish M ennonite 
C hurch in Danzig. One legend has it th a t these two

Heinrich Richert, minister and teacher of A lexanderwohl, 
and his second wife. Of Elder Jacob Buller no picture is 

availab le .

R ichert b rothers sailed from  Danzig on a boat along the 
V istula River. Their boat was shipwrecked near Schwetz 
and so they se ttled  there.

The Cornels and Dircks families came from  the F ris 
ian M ennonites to join the m ore conservative Old F lem 
ish Mennonites of the Przechow ka Church. N othing is 
known about the origin of the firs t P an k ra tz  (Andreas) 
except th a t he lived in the village of Jam erau . All th a t is 
known about the firs t B uller is th a t his second wife 
was Dina Thomsen, a granddaughter of the Thomas 
fam ily which fled from  M oravia to the Przechowka area. 
Buller lived to a very old age. The firs t Funck (Steffen) 
came from  another people and another faith. His second 
wife was T rincke Swelers. N othing is known about the 
origin of the Frey, Jan tz, Koehn, Sparling, Voth, Penner, 
and U nrau families.

In  the la st twenty-five years of existence of the 
Przechowka Church the following new nam es begin to 
appear: G ehrtz (Goertz), Gaedert, Abraham s, Stobbe, 
Baltzer, and Block. In the whole book there is only one 
reference to H olland: David Voht (No. 1051) is being 
referred  to as being from  Holland. The fact, however, 
th a t the congregation used the D utch language in wor-

H. P. Richeri and P. P. Buller, first ministers of Tabor and 
G oessel M ennonite churches.

(Left) Peter Balzer and fam ily, a w ell-know n teacher. 
(M iddle) Dietrich Gaeddert, immigrant leader and first 
minister of Hoffnungsau M ennonite Church; Abram Ratzlaff, 

who su cceed ed  Gaeddert.
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ship and had close contact w ith D utch M ennonite 
churches even during the eighteenth  cen tury  indicates 
th a t m any m ust have been of D utch background.

In this church book is also recorded a repo rt of a 
church business m eeting held on A ugust 18, 1785, imm e
diately a fte r the communion service. The m em bers from  
Jeziorken and Culm area w ere also present. A t this 
m eeting they elected an elder (Jacob W edel), two m inis
te rs  for Przechowka, two for Jeziorken and two for 
Culm area (Schönsee). Three weeks la te r  the N eum ark 
Church concurred in this action. This repo rt shows how 
in tim ately  these four groups w ere rela ted ; they appear 
as a m other church and th ree daugh ter churches opera t
ing as one unit.

Contents of Church Book
The m ajor p a rt of the book is devoted to the  records 

of the m em bers; giving the v ita l sta tistics, such a s : p a r
ents, date  and place of birth , date of baptism , m arriage, 
residence and date of death. Those born before 1784 are 
listed by families s ta rtin g  w ith  the  R atzlaff and Wedel 
fam ilies which w ere E lder W edel’s relatives, and then 
follow the o ther families in alphabetical order. A fter 
1784, the children are listed chronologically according to 
the ir b irth  dates.

Jacob W edel’s successor, Benjam in Wedel, faithfully  
records the deaths of the individuals usually  noting the 
cause of death. F rom  these records, it appears th a t 
about 30 per cent of the children died before they 
reached the age of three, and only about 35 per cent a t
tained the age of fo rty  years. There are also lists of 
baptism al candidates for several years and a list of 
m arriages near the end of the book. The last few pages 
of the  book were compiled in Russia. These records deal 
m ostly w ith genealogical records of close relatives and 
in-laws of E lder P e te r  Wedel. Some of the elders suc
ceeding Jacob W edel did not keep up the records as the

B. H. Unruh, Karlsruhe, Germany, leader of M ennonites 
from Russia, has just published a va luab le  study pertaining  
to the background of the M ennonites of Russia, Prussia, and  
America which can be ordered through the Mennonite  
Life office for $4. For full title see  under Unruh, B. H., 

"Mennonite Bibliography, 1954," in this issue.

B. H. Unruh, Germany, and C. H. W edel, first president. 
Bethel C ollege.

firs t au thor m ust have visualized th a t it should be done.
The following obituary  of the au tho r is recorded in 

the church book by his successor, E lder Benjam in W e
del :

O ur very beloved m inister Jacob W edel was 
elected into the m inistry  on Jan u ary  22, 1775.
He was ordained on M arch 6, and on M arch 19, 
he preached his f irs t serm on in Przechowka. On 
A ugust 18, 1785 he was elected elder and on No
vem ber 13 he was ordained as such. On May 2, 
1790, he preached the baptism al sermon. He 
preached his la s t serm on here in Przechowka 
on A ugust 7, 1791. On Septem ber 5 a t six 
o’clock in the m orning he passed away, saved 
in the Lord I  tru st. He has served 16 years and 
6 m onths in m inistry. (Jacob W edel died a t the 
age of 37 years.)

Elders and Ministers
The Przechowka-Alexanderwohl Church had two 

ranks of m inisters: elders (A eltester)  and m inisters 
(Lehrer, Prediger.) The elder was the  only leader au 
thorized to baptize and to  d istribu te the L ord’s Supper. 
The m inisters preached and assisted the elder.

No specific list of elders and m inisters is given in the 
church record. However, W edel frequently  prefixes the 
titles of either A eltester  or Ohm  before the nam es of 
elders and m inisters. The title  Ohm  m ay apply to either 
the elder o r m inister. I t  is therefore not always possi
ble to tell who had the ran k  of elder. Some inform a
tion has been obtained also from  books or papers of 
H erbert Wiebe, H endrick B erents Hulshoff, Isaac F ast, 
H einrich Banm an and B. H. Unruh.

A list of elders and m inisters has been compiled, giv
ing the dates of b irth  and death w herever known, and in 
a few cases also the dates of election as elder. In  m any 
cases the dates of b irth  and death  are  extrapolated  
(extrapolation indicated by question m ark) for w an t of 
any b e tte r  inform ation. Of the elders listed, the  nam e of 
P e te r Becker is som ewhat in doubt. The church record 
refers to him  only as Ohm  P e te r Becker. H erbert 
Wiebe refers to an A eltester P e te r Becker in the Culm 
area in 1732, which is believed to  be our Ohm  P e te r  
Becker. There is also a gap of a t least ten  years be
tw een the eldership of Benjam in W edel (208) and Ben-

C. C. W edel, late m inis
ter of the A lexanderw ohl 
M ennonite Church, father 
of D. C. W edel, president 

of Bethel C ollege.
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jam in Wedel (2XL). I t  is possible th a t E hrenst Voht 
(1073) succeeded Benjam in W edel (208) and continued 
as elder in Przechowka un til 1765 when he em igrated 
w ith his flock to N eum ark.

E hrenst Voht (1073), P e te r Jan tz  (516) and W ilhelm 
Lange served as elders in the N eum ark Church, an in
teg ra l branch of its m other church in Przechowka. P e te r 
Jan tz  had been elected as m inister in 1762 when he was 
still living in Jeziorken. He served th irty -fou r years as 
elder in N eum ark, which was contem porary w ith the 
elderships of Benjam in W edel (2XL), Jacob Wedel 
(258), Benjam in W edel (261) and P e te r  Wedel (262) in 
Przechowka.

l E l b e r s  of
©tjurrlf

Number in Name 
Church Record

Life Span Elder

24 Berent Ratzlaff 1660?-
292 Peter Becker* 1687 - 1749
208 Benjamin Wedel 1700?- 1759

1073 Ehrenst Voht* 1730?-
2XL Benjamin Wedel 1742 - 1785

258 Jacob Wedel 
Abraham Richert*

1754 - 1791 1785 - 1791

261 Benjamin Wedel 1766 - 1813 1794 -
262 Peter Wedel 1769 - 1809 -

1328 Peter Wedel 1792 - 1871 1814 -

ELDERS OF THE NEUMARK CHURCH
1073 Ehrenst Voht 1730?- - 1776?
516 Peter Jantz 

W ilhelm Lange
1744 - 1810 1776 - 1810 

1810 -

MINISTERS OF PRZECHOWKA MOTHER CHURCH
Minister

1044 Ohm Voht 1650?-
2 Johann Becker 1655 ?-

1047 Hans Voht 1675 ?-
36 Peter Ratzlaff 1689 - 1775

206 Peter Ratzlaff 1689 - 1775
54VII Jacob Isaac 1695?-
949 Abraham Unrau 1700?-
341 Hans Buller 1710 -
515 Peter Jantz 1715?-
900 Lohrentz Sparling 1718 -
802 Ehrenst Schmidt 1725 - 1775 1759 -

86 Hans Ratzlaff 1727 - 1788
822 Jacob Schmidt 1736 - 1798
975 Hein Unrau 

Andreas Pankratz
1740 - 1793 1779 - 

1785 -
58 Heinrich Ratzlaff 1742 - 1805 1791 -

Schönsee Old Flemish Church, Prussia, known a s Kleine  
Schule. Drawing by Sylvia Duerksen based  on photograph  
by Herbert W iebe (1941). At that time it w a s a dw ellin g  place.

985 Hans Unrau 1757 - 1813 1799 -
139 Jacob Ratzlaff 1765 - 1799 -
865 Hans Schmidt 1766 - 1809

MINISTERS OF THE NEUMARK CHURCH 
1052 Andreas Voht 1730?- 1755 -

990? Heinrich Unrau 1760?- 1782 -
555? Peter Isaac 1745?- 1782 -
839 Hans Schmidt 1766 - 1809 1792 -

Kornelius Voht 1792 -

MINISTERS AT JEZIORKEN (KLEINSEE)
47 Peter Ratzlaff 1742 - 1785 -

Berent Ratzlaff 1785 -

MINISTERS AT SCHOENSEE (CULM)
712 Peter Pankratz 1729 - 1791 1762 -
224? Benjamin Wedel (1747 - 1812)? 1785 -
518? Tobias Jantzen (1751 - 1813)? 1785 -

MINISTERS AT WIONZAMI AND SADA
Hans Funck 1799 -
Peter Wedel 1799 -
Jacob Tesmer 1799 -
Benjamin Wedel 1801 -

Somewhat in doubt but probable.

Some of the m inisters listed under the Przechowka church 
between 1750 and 1785 were probably more directly connected 
with the Jeziorken and the Schoensee churches.

Cj R A I M  K T oF oV A ^ T O U R
B y  w a r r e n  k l i e w e r

I  saw dry cactus, dying yucca, sage.
Acres and weary, w eary acres w aiting 
F or ra in  or evening, and I felt the rage 
Of dust beneath my feet ,hot, burning, hating.

And then I see it rising suddenly,
An ab rup t guide, pointing my way to a town.
The cold, hard  walls shine round, unendingly.
The bright, w hite walls shine through the prairie-brown.

If I stay  here, hold out against the  fire 
Of sun and th irst, I see it rise high, stand 
Like a tem ple or a peaceful steeple-spire,
W here I can feel the calm pulse of the land.

B ut near, I see the w heat sold, ton on ton,
Trucks, trailers, trac to rs, grain  reports and prices, 
Tanned men in silence shoveling in the sun,
The forem an running, always in a crisis.
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Katt'vh §>tx\xz& Unrslytalj atiö iRaanhttk

MO THER had an old ironstone soup tureen and 
a heavy silver ladle th a t had been pu t away for 
years. W hen K atish came across them, she 

insisted th a t soups m ust always be served from the 
tureen a t the table. The tureen was not elegant, bu t it 
had somewhat the shape, and all the homely cosiness, 
of a fat setting hen. I still think soup tastes best when 
it is served from th a t tureen.’

M ost Russian soups, and the best ones, are made 
with a rich beef stock as the base. There is a belief among 
Americans th a t soup always tastes better the second 
day. This is sim ply because so few people take the trou 
ble to prepare their base properly in the first place. And 
it really isn’t  much trouble. You can turn  the fire low 
and forget about the stock pot for hours and hours. In 
fact, th a t is the best thing you can do.

K atish was particularly firm about selecting the bones 
for the stock pot. She insisted upon a fine large knuckle 
bone, cracked through. There had to  be a shin bone with 
its small quantity  of surrounding beef. And there were 
invariably the biggest marrow bones K atish could per
suade from the butcher. The bones and m eat were wiped 
clean w ith a dam p cloth and pu t into a large, heavy 
alum inum  pot with a close-fitting cover. One or two 
carrots th a t had grown too large to suit K atish’s notions 
of w hat a proper carrot should be were washed w ith a 
stiff brush and sliced thinly lengthwise. The carrots, an 
outer stick, and a few leaves of celery, two slices of po
tato, and a whole onion were dropped into the pot with 
the bones. The pot v/as filled with water, covered, and 
set to simmer gently.

Twice during the first hour, K atish skimmed the 
stock. And about half an hour after the water came to 
the simmering point, she took out the m arrow bones, 
scraped out all the precious marrow, and pu t the bones 
back into the pot. Then, with the fire turned low, K atish 
forgot all about the stock pot while she went about her 
other work. It always simmered for at least four hours. If 
we were having boiled beef with the soup, K atish added 
it ju st in tim e to cook tender.

When the stock had simmered long enough, K atish 
strained the liquid into a smaller pot. Bones and limp 
vegetables were discarded. The stock was allowed to  
cool, and the congealed fat lifted easily from the top. 
Vegetables were cut fairly small and pu t into a heavy 
pan  with a good chunk of butter. They were pu t over 
a low fire to  steam for five minutes. M eantim e the cov
ered pan was vigorously shaken to prevent the vegetables 
from browning or sticking. This treatm ent gives the soup 
a fine, full-bodied flavor. Some of the beef fat taken 
from the pot can be used in place of butter if desired.

Our favorite Russian soup was borshtsh. M y second 
choice was rasolnik, and unusual bu t delicious soup. Both 
are properly served w ith a spoonful of sour cream in

each plate. K atish brought the sour cream to the table 
in a deep blue bowl, and we ladled it generously into our 
soup with a lovely old Russian silver spoon with a 
twisted handled.

And K atish saw to it th a t soup plates and tureen 
were warmed, so th a t soup was never less than  piping 
hot in our house. It is astonishing th a t cold soup plates 
are so often found in houses where a cold dinner plate 
would not be tolerated.

Borshtsh
Take two quarts of good beef stock. M elt 3 table

spoons of butter or beef fat in a heavy pan th a t can 
be well covered. Have ready 1 cup of finely chopped 
cabbage, 1 cup of diced potatoes, % cup of diced car
rots, 1 stick minced celery, 1 sm all onion chopped. P u t the 
vegetables into the fat, turn  the fire low and shake the 
covered pan over the heat for about five minutes. Then 
add the vegetables to the hot stock.

P u t 1 y 2 cups of canned tomatoes through a sieve 
and into the stock. Add % CUP of juice from a small 
can of beets. W hen the other vegetables are tender, add 
1 cup of diced cooked or canned beets and 1 scant tea
spoon of vinegar. Season well and tu rn  off the fire be
fore the beets lose their color. A dash of finely chopped 
dill or parsley should be sprinkled over the top of the 
soup after it has been transferred to  the tureen. Borsch 
is one soup th a t quite definitely calls for the spoonful 
of sour cream in each serving.

Rasolnik
To 2 quarts of beef stock add 1 large, coarsely cubed 

potato, y  cup of finely cut carrot, and a bay leaf. When 
it has cooked for about ten minutes, add 4 lam b kidneys 
which have been split, the tubes removed, cut in fairly 
small pieces, and soaked in frequently changed cold 
water for two hours. Simmer the kidneys and vegetables 
in the stock for a quarter of an hour, and then add 3 
tablespoons of chopped fresh dill and salt and freshly 
ground pepper to taste. If fresh dill is not available, 
use about 2/3 cup of finely chopped dill pickle. B ut make 
sure th a t the pickle is a good one, tasting more of fra
grant dill than  of salt and vinegar. Serve the soup sm ok
ing hot with a spoonful of sour cream.

A good accom panim ent to all these soups is black 
Soldaten  bread. Crisp crusted French is also suitable 
and delicious. Cracker or “store” bread are not worthy 
of such noble company. The Russian takes his soup 
and good bread as seriously as he does his beloved tchai!

Salt and pepper are very im portant in good soup- 
salt and pepper th a t have been added in the cooking. 
You m ust season, stir, taste, and then do it all over 
again, until you have perfection.

“Reprinted from K A T ISH  copyright 1947 hy Wanda 
L. Frolov, with the permission of the publisher, Farrar, 
Straus & Young, Inc.”
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Bas (&£0mtölj£itsuj£S£tt m Cfrortttea
By D. A. HAMM

Einen auch nur einigermassen erschöpfenden und 
wahrheitsgetreuen Bericht über die Organisation des Ge- 
sundheits- und Sanitätswesens in der Altkolonie Chortitza, 
besonders noch in Bezug seiner historischen Entwicklung, 
zu geben, ist unter gegenwärtigen Verhältnissen für den 
Schreiber wohl ein gänzlich aussichtsloses Unternehmen. 
Historisches M aterial, falls solches nach der grossen U m 
wälzung überhaupt noch vorhanden ist, wäre etwa noch 
im Chortitzaer Gebietsamte oder im Gesundheitsdeparte
ment der K reisstadt Jekaterinoslaw vorzüfinden, Orte, 
die uns gegenwärtig nicht zugänglich sind.

Wenn ich mich trotzdem an diese Aufgabe hinwage, 
so m it dem Vorbehalt, dass dieser Bericht nur eine be
schränkte Zeitperiode, näm lich von den 80-ger Jahren des 
vorigen Jahrhunderts bis zur Zeit meiner Auswanderung 
anno 1923 um fasst und, aus Mangel an festen Daten, 
auch nur lückenhaft sein kann.

Anfaenge
Was die historische Entwicklung anbetrifft, so hat 

m an wohl G rund anzunehmen, dass die Anfänge einer 
Organisation im Gesundheitswesen m it denen der L and
schaftsverwaltung (Semstwo) zusammenfallen, also a n 
fangs der 60-ger Jahre des vorigen Jahrhunderts. Ob vor
her schon geschulte Aerzte der Bevölkerung gedient h a 
ben, liegt völlig im Dunkeln. Die Landschaftsverwaltung 
wird kurz nach ihrer Organisation jedenfalls noch auf 
schwachen Füssen gestanden haben. Sie sah daher ihre 
nächste Aufgabe nicht soviel darin, der Bevölkerung ge
schulte Hilfe zur Behandlung verschiedener Krankheiten 
zu geben, als vielmehr Aerzte zur Bekäm pfung und Ver
hütung verschiedener Seuchen, Epidemien, die oft grosse 
Verheerungen anrichteten, anzustellen. Diese nannte man 
Sanitätsärzte. Zur Errichtung von K rankenhäusern w ur
den daher zuerst nur ganz einzelne P unkte m it zahlreicher 
Bevölkerung in Betracht gezogen. Chortitza ist jedenfalls 
nicht darunter gewesen, und so wird die Kolonie wohl 
einen Arzt auf eigene Kosten haben unterhalten müssen. 
Von alten Leuten habe ich ab und zu den Nam en eines 
Dr. K arnitzky erwähnen hören, der in Chortitza p rak ti
ziert haben soll, doch zu welcher Zeit und wie lange, ist 
m ir gänzlich unbekannt.

Da dam als die russische Sprache in den Volksschulen 
noch nicht gelehrt wurde, und sich daher wohl nur ganz 
einzelne unter den Kolonisten in dieser Sprache verständi
gen konnten, so wird das Bedürfnis nach einem deutsch
sprechenden Arzte wohl gross gewesen sein. Um die Lage 
einigermassen zu erleichtern, liess die Kolonie, wenn ich 
mich richtig erinnere, auf eigene Kosten einen jungen 
M ann, Bernhard Schellenberg, als Feldscher ausbilden. Die

Institution des Feldschers ist hierzulande unbekannt und 
ist, soviel ich weiss auch in Russland bereits aufgehoben. 
Der Feldscher war ein Gehilfe des Arztes. Nach einer 
M ittelschulbildung und einer kurzen, speziellen, medi
zinischen Ausbildung wurde er entweder den Aerzten zur 
Hilfe in den H ospitälern angestellt oder auch auf ent
fernten Punkten zur selbstständigen Praxis. Bei der 
schwachen speziellen Ausbildung konnten natürlich keine 
grossen Anforderungen an die Feldscher gestellt werden. 
Dennoch muss zugestanden werden, dass manche von 
ihnen nach langjähriger Praxis über grosse Erfahrungen 
verfügten und der Bevölkerung von entschiedenem N utz
en waren, besonders in der ersten Hilfeleistung in dringen
den Fällen. Bei dem grossen Mangel an ausgebildeten 
Krankenschwestern wäre ohne Feldscher eine Arbeit in 
den Krankenhäusern geradezu unmöglich gewesen. So ist 
auch der Feldscher Schellenberg der Kolonie zum grossen 
Segen gewesen und hat ein gutes Andenken hinterlassen.

Hebammen
M achte sich der Mangel an geschulter Hilfe schon 

bei Krankheitsfällen so stark fühlbar, um  wieviel mehr 
m uss es in Geburtsfällen gewesen sein. Wieviel F rauen 
dam als bei der Geburt oder ihrer Folgen zu Grunde ge
gangen sein mögen, liegt nicht in Statistiken vor, aber 
wenn wir uns daran errinnern, wie m an in den Kirchen 
um Gottes Beistand den F rauen “in den Stunden ihrer 
Angst und N ot’ flehte, so muss m an wohl annehmen, 
dass dieses nicht ohne Grund getan wurde. So war das 
Bestreben der Kolonien auch nach dieser Richtung Hilfe 
zu schaffen. Sie stellten geschulte Hebammen an; zuerst 
wohl nur ganz einzelne, doch im Laufe der Jahre für eine 
gewisse Anzahl Dörfer, je eine. Auch die “Semstwo” hatte 
eine Hebamme im Krankenhaus angestellt. H ierm it war 
nun ein grosser Schritt vorwärts gemacht. Von den ersten, 
mir bekannten, Hebammen war Frl. Charlotte Woro- 
schewskaja, allgemein bekannt als “die alte Charlotte.” 
Da sie wohl die erste war, die nach antiseptischen Regeln 
arbeitete, wurde sie auch m anchm al “die Reine” genannt. 
Sie muss wohl 25 Jahre oder sogar mehr in Chortitza 
und Umgebung gearbeitet haben. Bei meinem A ntritt als 
Chortitzaer Koloniesarzt, anno 1909, war sie schon mehre
re Jahre in den Ruhestand getreten.

Nach ihr übernahm  Frl. M. W ieler die Stelle. Auch 
sie hat dort zum Segen der Bevölkerung viele Jahre w irk
en können und jedenfalls grosse Erfahrungen auf diesem 
Gebiete gesammelt. Leider wurde auch sie von der Re
volution schwer getroffen und sah sich genötigt, ihren 
Dienst dort aufzugeben und sich anno 1923 der Aus
wanderung nach Canada anzuschliessen. Ebenso auch die
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erfahrene Hebamme, Frl. Susie Penner, die dort viele 
Jahre die Dörfer Osterwick, K ronsthal und andere be
dient hatte.

W ährend hierzulande die Geburtsleitung fast a u s 
schliesslich in Händen der Aerzte liegt und selbst eine 
qualifizierte Krankenschwester nur in Ausnahmefällen zu 
einer selbstständigen Leitung einer G eburt gesetzlich be
rechtigt ist, lag sie in Russland fast ausschliesslich in den 
H änden der Hebammen. Bei abnorm alen Fällen waren 
sie allerdings verpflichtet, einen Arzt herbeitzurufen. F ür 
den praktischen Arzt hatte solche Einrichtung wohl einen 
Vorteil, aber auch einen Nachteil. Zum Vorteil war es ihm 
insofern, dass es ihm manche Stunde des W artens und 
manche F ah rt ersparte, zum Nachteil, dass er auf diesem 
Gebiet nur wenig Erfahrungen sammeln konnte. N un ist 
aber die Geburtshilfe eine Sache, die abgesehen von einer 
theoretischen Vorbereitung, praktisch erlernt werden will. 
Mag daher der neugebackene Doktor auch m it noch so 
vielen theoretischen Kenntnissen ausgerüstet in die Praxis 
treten, gerade auf dem Gebiete der Geburtshilfe kann er, 
ohne tüchtige Erfahrungen, so leicht straucheln und von 
der ersten erfahrenen Hebamme leicht in den Schatten 
gestellt werden.

Schmerzlose Entbindungen (Dämmerschlaf, Spinale 
Anästhesie, etc.), die hier besonders in den Hospitälern 
sehr Brauch sind, kannten wir dam als noch nicht. N ur 
bei instrum entalen Entbindungen griff m an zur Chloro
form- oder Aethernarkose. Die biblische Anweisung “m it 
Schmerzen sollst D u Kinder gebären” wurde som it noch 
nicht verletzt.

Dr. Jacob Esau
Uebergehend zum Bericht der rein ärztlichen H ilfe

leistung, kann ich denselben nur erst von dem mir per
sönlich bekannten Doktor Jacob Esau beginnen. Es muss 
anfangs der 80-ger Jahre gewesen sein, als er nach Be
endigung der U niversität zu Kiew seinen Dienst als 
Chortitzaer Koloniesarzt antrat. D ort ist er wohl an die 
15 Jahre tätig  gewesen. U nter seiner Leitung erfuhr das 
Gesundheitswesen in der Kolonie einen gewissen A uf
schwung. Das kleine, sehr prim itiv eingerichtete Kolo
nieskrankenhaus wurde etwas erweitert und ein Opera
tionssaal angebaut. Dem Arzte zur Seite standen zwei bis 
drei Feldscher. Eine Koloniesapotheke befand sich neben 
dem Empfangszimmer des Arztes. Die verschriebenen 
Arzneien wurden frei verabreicht. N atürlich waren auch 
Untersuchung und Behandlung ganz frei. Die heutigen 
Tages schon fertig zum Handel gebrachten Pillen, Tablet
ten, M ixturen, etc. gab es dam als noch nicht. Alle ver
schriebenen Arzneien mussten eigenhändig von den Feld
schern abgewogen und zusammengestellt werden, was m it
unter sehr zeitraubend war. Krankenempfang war am 
Vormittag, während die N achm ittagszeit den auswärtigen 
Krankenbesuchen oder der Arbeit im K rankenhaus galt. 
W enn wir die damaligen Verhältnisse in Betracht ziehen, 
Wege in noch fast ihrem Urzustände, schlechte Verkehrs
mittel, usw., muss m an zugeben, dass die Aufgaben des 
Koloniesarztes keine leichten waren.

Fabrikaerzte
Da sich in Chortitza m it den Jahren eine ziemlich 

reiche Industrie entwikelt hatte (M ühlen, Fabriken), so 
waren deren Besitzer verpflichtet, einen besonderen Arzt 
fü r ihre Arbeiter und Angestellten zu unterhalten. Diese 
wurden kurzwegs “Fabrikärzte” genannt und betrieben 
nebenbei noch eine Privatpraxis. Von diesen sind mir 
eine Reihe, doch meistens nur ihrem Nam en nach, be
kannt: Voth, Hausknecht, Kienast, Ebius, Glückmann, 
Meder, Heinrichs. Aus M angel an einem eigenen K rank
enhause hatten die Industriebesitzer zum U nterhalt zweier 
Betten am Kolonieskrankenhause beizutragen.

Einen grösseren Aufschwung erfuhr das Gesundheits
wesen in der Altkolonie in den Jahren 1909-1910, als die 
Semstwo ein neues Krankenhaus erbaute und einen 
zweiten Arzt anstellte. Ihrem Beispiel folgten bald dar
auf die Fabrikbesitzer, indem sie auf Anraten ihres 
Arztes, Dr. Meder, ihr eigenes K rankerhaus neben dem der 
Semstwo errichteten. Der am Semstwokrankenhaus an- 
gestellte Arzt, Dr. Th. H ottm ann, der schon Jahre vorher 
in der Kolonie tätig  gewesen war, hatte hier eine M ög
lichkeit, eine reiche, operative Tätigkeit zu entfalten, und 
ist an diesem Krankenhause 35 Jahre tä tig  gewesen.

Heilanstalten
Schon lange machte sich unter den M ennoniten in 

Russland ein Bedürfnis bem erkbar nach einer eigenen 
A nstalt zur Unterbringung und eventuellen Behandlung 
und richtiger geistigen Pflege ihrer recht zahlreichen 
Epileptiker und Schwachsinnigen. Bisher waren solche 
Kranke meistens nur auf eine häusliche Behandlung und 
Pflege angewiesen. N ur die Irrsinnigen, für die eine P fle
ge zuhause nicht möglich war, wurden in die staatlichen 
Irrenanstalten untergebracht, wo bekanntlich die Ver
pflegung viel zu wünschen übrig liess. Der P lan  solcher 
A nstalt wurde zum Gegenstand vieler Beratungen, grosse 
freiwillige Spenden liefen zu diesem Zweck ein, und im 
Jahre 1911 konnte die A nstalt “Bethanien” eröffnet wer
den. Der erste dort wirkende Arzt war Dr. Stieda, ein 
Balte; später fand Dr. Thiessen dort Anstellnng. Leider 
hat diese A nstalt nur wenige Jahre funktionieren können.

D a Tuberkulose auch in den mennonitischen Kolonien 
sehr verbreitet war, und m an ihr sozusagen ganz machtlos 
gegenüber stand, so machte ein Arzt in der Kolonie N iko
laipol, Dr. Gavendo, den Vorschlag, auch in den deu t
schen Kolonien eine Filiale der allrussischen “Liga zur 
Bekämpfung der Tuberkulose” zu organisieren. Der Vor
schlag fand allgemeinen Beifall. Um die nötigen M ittel 
dazu aufzubringen, wurde ein alljährlicher Tag der “weis- 
sen Camillenblume” arrangiert, und nach zwei Jahren 
hatte m an soviel zusammen, dass m an auf der Insel 
Chortitza, in dem sogenannten Tannenwalde (in W irk
lichkeit war es nur ein kleiner H ain) etliche Barracken 
zur Unterbringung Tuberkulöser errichten und auch einen 
Lungenspezialisten anstellen konnte. Dieses war im Som
mer, gerade vor Ausbruch des ersten Weltkrieges, der
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diesem guten Unternehmen ein rasches Ende bereitete.

Wenn ich mich recht entsinne, so eröffneten die B rü 
der Wieler im Jahre 1907 ein Sanatorium  “Alexandrabad” 
nach dem M uster eines Dresdener Sanatorium s, am Ufer 
des Dnjeprstromes. Dieses Sanatorium  war, wenigstens 
zur Sommerzeit, sehr gut besucht. Später ging es in den 
Besitz des Mühlenbesitzers J. N iebuhr über und wurde 
mehr ausgebaut. Ueber sein endgültiges Schicksal ist mir 
nichts bekannt.

W as die Arzneiversorgung in den Kolonien anbetraf, so 
gab es, ausser der Semstwoapotheke in Chortitza, auch 
noch freie oder Privatapotheken in Chortitza, Einlage, 
Osterwick und auf eine kurze Zeit auch in Neuendorf.

In den Vorkriegsjahren gab es ab und zu Privatärzte 
in den Dörfern, die sich zur Praxis dort niederliessen. Da 
Trachom a m it allen seinen K om plikationen in den Kolo
nien sehr verbreitet war, so kam  alljährlich ein Augen

arzt, Dr. von Poppen aus Petersburg, in die Dörfer und 
fand dort ein reiches Arbeitsfeld.

Wie schon vorher bemerkt, bezieht sich mein Bericht 
nur auf eine beschränkte Zeitperiode und zwar vom An
fang der 80-ger Jahre bis zu meiner Auswanderung anno 
1923. Von dem was nach meiner Auswanderung auf dem 
Gebiete des Gesundheitswesens dort vorgefallen ist, weiss 
ich nichts zu berichten. Da die deutschen Aerzte von der 
Sowjetregierung wohl alle in die Verbannung geschickt 
wurden, so kann man wohl m it Recht annehmen, dass 
die noch übriggebliebenen Anstalten gänzlich russifiziert 
worden sind.

(A N M E R K U N G : W eitere A u sku n ft über das Gesund
heitswesen in Chortiza befindet sich in dem  A rtike l von  
Maria H ottm ann “Dr. Thedor H ottm ann , Erinnerungen  
an die a lte  H e im a t” in M E N N O N IT  ISC H E S JA H R 
BUCH, 1953, Beite 39-48)

T h e . I& o a h
B y  w a r r e n  k l i e w e r

Half-silence lent a little  tim e for th o u g h t:
This m om ent planes were only memory,
Their harsh  howls shivered and had flown to die.

The flam es rem aining, which w ere fought 
By fire trucks standing, silent, red against red,
The eyes of those w renched ou t from  homes near by, 

This goat who w andered tow ard the dead,
He did not see, for he so lost in thought 

Was in his thoughts alone.

“W here is David to avenge these dead 
W hose pale and pleading faces lie in the light 
Of burning buildings; w here is he to fight 

Who broke the law  upon the  heads 
Of Syrians of Damascus, who destroyed 
The giant, who released the dogs of God 

On Philistines and M oabites—
Who m ade his trea ty  in the H itti te ’s bed,

And wailed his guilt alone?

“Should I  avenge the dead, or was I sought 
To preach to these unhearing ears; these eyes 
Unclosed, the gape a t the fire’s new scarlet life: 

W ith black, charred  death so dearly bought; 
These m ouths, astonished, like a five-year-old

Who feels a little  pain and cries,
Running his tongue around the  smooth, bare hole 
Of a tooth th a t he has lost? No. N athan  taugh t 

A g rea ter man, alone;

“These would not hear the words I do not know,
F or I  am  only like this goat, a gust 
Of smell; not blinking, sniffing in the dust;

Dull, curious and gray; although 
He w anders through the crowd, not even seen;
W hen seen, appearing meek, bu t filled w ith lust;

He wanders, w ith a nose obscene 
He sniffs the  sick and dead, and his beard of gray 

Is m arked w ith a bloody stain.

“B ut let me be the goat of Aaron m arked 
By sin to w ander in th e  hills—dead, w aste—
W ith all the sufferings of the  tribe em braced 

By th a t too small, unhappy heart,
W ithin th a t rib-ridged gray skin pressed below
The hands of A aron: bu t by this hum bling praised.

An older David could w atch and know 
The flashing of the flames in his charred  heart,

His gray head bent, alone.”
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God and Man Reconciled
(Continued from  page 52)

The presupposition of reconciliation is the conscious
ness of alienation from  God, the distance, and the un- 
surm ountable gap between God and man. M an does not 
come to a b e tte r  insight. If he is reconciled and the gap 
bridged over and th a t is pu t together which did not fit 
together any more, it is done by an act of God. About 
God and w hat He is we can speculate endlessly. Man 
can th ink  about God and get fa r th e r  away from  Him. 
B ut in Christ God has revealed him self and w ithout 
Him we would not realize th a t reconciliation is possible. 
I t  is the act of God in Jesus C hrist through which God 
comes to us. Reconciliation is not one of the C hristian 
tru ths, not a dogma; bu t a personal ac t of God. His re 
moval of the distance, his entering  into our m isery and 
His help is this experience of a personal act of God. The 
coming of God to us from  the beginning to the end is 
reconciliation, bu t the C hristian church has always con
sidered the cross and the death  of C hrist as a concentra
tion of God’s act of reconciliation.

If we w ant to discuss this m a tte r  we confront the dif
ficulties of the “how” of reconciliation. God’s act of 
reconciliation cannot be explained. W here the cross is 
placed in the center of God’s work, reconciliation is an 
aspect of the whole. N atu ra lly  there are m any attem p ts 
to form ulate th is ac t of God which have the resu lt th a t 
some are accepted by a nod of approval and others are 
rejected. We will a ttem p t to express some aspects of the 
ac t of God a t Golgotha.

T is I deserve Thy Place
The firs t thing th a t we encounter is everything was 

done because of me. This is very different from  the 
death  of Socrates and the burning of the mai’ty rs  a t the 
stake. In the ir case we adm ire the ir principles, courage 
and steadfast belief. This adm iration is done from  a dis
tance, bu t in the cross of Golgotha we are personally 
involved. How? This is expressed in the stanza which 
all of us have been singing in the well-known hymn.

Who was the guilty? Who brought this upon Thee? 
Alas, my treason, Jesus, h a th  undone Thee!

’Twas I, Lord Jesus, I  it was denied T h e e :
I  Crucified Thee.

W ould you not feel it was for “our sake” when you 
sing the well-known lines

W hat Thou, my Lord, has t suffered 
W as all for sinners’ g a in :

Mine, mine was the transgression,
B ut Thine the deadly pain.

Lo, here I  fall, my Saviour!
’Tis I  deserve Thy place;

Look on me w ith Thy favor,
Vouchsafe to me Thy grace.

I am  not reasoning nor am  I looking for an answ er 
as to how it could be possible th a t I  was guilty  of some
thing th a t happened more than  nineteen hundred years

ago. But I am asking you as you visualize the cross be
fore you and seek contact w ith this gruesome event 
w hether you are not touched? You cannot le t it go as 
in the case of the Lord’s Supper in which we experience 
solidarity of sin, th a t is, we all are involved in it 
in the sense th a t I  am  guilty!

All of Christendom  feels here th a t in C hrist God en
tered  our m isery and sin. The Bible speaks about “ca r
rying our sin.” T h a t happened here. A burden is ca r
ried for us and away from  us. Previously there was sep
aration, there was som ething between us and the Holy 
God and now the wall of separation has been removed. 
God has removed th a t which separated  us from  him. 
The death of Jesus C hrist is an act of God.

The Jews knew of the sacrifice which God accepted in 
order th a t the sins of the people be removed. In the 
New Testam ent we find reference to  this as an a ttem p t 
to explain the m ystery  of God’s redem ptive act. The 
unfathom able depth of this experience is a m ystery for 
the believer and an offense for everyone who does not 
have this faith. How can one suffer for the sins of an
o ther? Does this not imply th a t God punishes the one 
who did not offend him? On the o ther hand is it not the 
deepest longing of love to be able to suffer for someone 
else? Is th a t un just?  David exclaimed, “Oh! Absolom, 
my son, th a t I could have died for thee.” Moses wished 
th a t he could have given his life for his people and P aul 
would have been ready to  be separated  from  Christ for 
the sake of his brethren . Love w ants to assum e responsi
bility and suffer for someone else. This is the  deepest 
longing of love and the cen ter of the gospel. C hrist took 
your place. This is the secret and the m eaning of the 
cross and the center of the message about C hrist’s suf
fering. A sermon about C hrist’s suffering which does 
not place this fac t in the cen ter is w ithout power.

We have a ttem pted  to approach the m ystery  of the 
cross by avoiding the use of m any doctrinal term s. Some 
say God can forgive if we reg ret our sins and sho rt
comings and there should be no reason to speak about 
reconciliatory suffering and the death  of Christ. Such 
discussion does not take  place on the C hristian  plane. 
A hum an reg re t is not the basis for reconciliation. The 
gospel speaks little  of the hum an angle, bu t proclaims 
th a t which God did through Jesus Christ, who came 
to  take our place. Our feelings of reg re t and sorrow  still 
center around our ego and our m isery which has be
fallen us, bu t the center of our salvation is not our re 
gret, bu t Jesus Christ, where God’s m ercy and sinful 
m an meet. The distance has been removed and sin has 
been broken. We are re insta ted  as children of God. All 
this is through God who himself reconciled us through 
Jesus Christ.

God was in C hrist reconciling the world unto himself 
not im puting the ir trespasses unto them . . . . Now then 
we are am bassadors for Christ, as though God did be
seech you by us: we p ray  you in C hrist’s stead, be ye 
reconciled to  God. I I  Corinthians 5:19-20.
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A n g u i s h

By DWIGHT PLATT

My soul and I are very fond of each other;
Yes, we are real tight friends.
I look at my soul through rose-tinted glasses,
And my soul looks at me through black-tinted glasses; 
Yet my soul loves me very much.

W e were in a forest, an ageless forest, a verdant sylvan 
valley;

A forest, where air was delicately scented with odors of 
growth and decay,

Whose moist shade sheltered the passerby from the 
burning rays of the sun,

And whose floor was a moist, spongy leaf mould,
A rich accumulation of debris from past lives enriching 

those of the present.
I fed on the fruit of this forest but my soul was not 

satisfied.
A voice whispered through the forest.
From where it came I could not te ll; from the bole of 

a large oak?
Maybe, and yet it seemed more like it mushroomed from 

the soil, or floated in the air or perhaps it welled 
up from inside me.

It was soft like the whispers of a growing leaf,
And yet persistent like the growth of a terminal bud. 
But it disturbed my weakened soul,
And became as a worm who has been impaled on a 

thorn.
The voice— “Whom do you love?”

We stood on a barren hill and the wind blew sand in 
my face.

I looked at my soul and it was as a withered and yellow 
vine, clinging, yes, only clinging;

And I watched its sickly leaves tumble one by one over 
the barren landscape.

And still the voice whipped by the western wind in a 
cadence ever faster—

“Whom do you really love?”
I felt sad and ashamed for a moment, only a moment.
I must be strong to support my weakened and withered 

friend,
And I must flower to hide his chlorosis.
I cried aloud to the winds around, to the skies above, 

to the earth beneath—
“I love thee, O God, with all my heart and mind and 

strength.

“For remember, O God, I worship Thee every morning,
“And think of Thee every night before bed,
“1 devote to Thee one day in seven;
“And I try to serve the least of my brethren.
“I am not like the masses, God, 1 love Thee!
“I will die for Thee!”
But my leaves were of crepe and my flowers colored 

silk.
The cool soft rains of reality fell and green dye ran 

down my face.

And again I stood in the forest but now the trees were 
bare.

I he limbs stretched helplessly skyward unable to shield 
or care;

And the transient verdant roof lay under my feet, a 
blanket of dead, brown debris.

My weakened soul gasped within me, like the gasp of 
a dying man, or maybe a newborn babe;

And in that gasp it said, “I have loved myself only, not 
God nor others, but only myself. I am fond of 
myself.”

I cried aloud in anguish, to the skies overhead and the 
earth below, and the bole of the oak at my side;

And I fell on my face, the most wretched of the crea
tures of earth.

The dead leaves swirled around me, a dry rattle of vein 
on vein.

The air seemed to soften, a Presence pervaded my mind,
And when I looked up, instead of an oak stood a cross.
But the light was so bright that my eyes went dim and 

I dropped my head.
A voice swirled around, filling every part of me, a 

soothing voice, soothing like the east wind before 
a rain.

“All this but presages the spring; among those dead 
leaves there are eggs and seeds and resting life.

“This agony, this death, but foretells the time when a 
brown case shall be rent and a worm shall be able 
to fly—to be a thing of beauty.

“Do you love Me, my son?”
The question burned deep and no answer came.
1 could only mumble, “Maybe tomorrow.”
‘Yes, my son, maybe tomorrow. Today you must l iv e  

in the dust.”
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Now it is the end of March, and spring has come. 
This spring is as gentle as if never m an had killed man. 
How can there  even be harsh  words in this sun? The 
clouds are as w hite and innocent as the  pet lam b of the 
spring when I  was six. The south wind caresses the 
buds into life, it  dries the m ud on yard  and street. 
The ea rth  smells of life which knows nothing of the 
death  from  which it sprang.

The doors of the  stable are wide open from  m orning 
till evening and nearly  all w in ter has been blown out 
of it. The sta ll where Solovey one day broke down and 
died is now so thoroughly aired th a t all traces of horse- 
smell have vanished. The cows are  in the  meadow all 
day, feeding on the  dead grass and the  very short tips 
of the  new, and they give us more m ilk every day. In  
form er years we le t all our twelve horses out on the 
yard  the firs t w arm  day. How they ran  and pranced 
and rolled! Once K ukla broke down a gate post in her 
wild run. N ot one of them, probably, is still alive.

F ather, B ernhard  and I, each w ith a hoe on his 
shoulders, step  out of the  open stable door, cut through 
meadow, garden, orchard, and woods and arrive a t our 
lit tle  field wedged in between the  woods and the  railroad 
em bankm ent. I t  is a sm all field for the  plow, bu t a 
huge one for the hoe. Yet w ith the th ree  of us working

steadily, and m other, G reta and Anna helping much of 
the time, we shall p lan t vegetables to  carry  us through 
the next w inter even if the  crop should be poor.
Unless—unless the  vegetables also fail us.

We hoe and hoe. W here do we get all our streng th? 
We have starved  for nearly  six m onths. And the patch 
which fa the r has hoed is nearly  as la rge as either B ern
h ard ’s or mine.

W hen is the Am erican coming? The seeds we are 
planting will not be food for several m onths. Will we 
have to  starve and starve, through all those m onths? 
Through April, through May, th rough June, day afte r 
day a fte r day?

Today we have all come out to hoe and plant. 
M argretchen and T ina sit on the ir fa th e r’s coat and 
blink into the sun. Our neighbor is in his field w ith his 
seven sons. Beyond them, in field a f te r  field, th e re  are 
men, women, children, all stooping—hoeing, hoeing, hoe
ing. We are  creators of life. This village shall live 
through the  next w inter! N ot weeds, b u t bread shall 
grow out of this earth.

The sun caresses us. I t is possible th a t the same sun 
m ay again, before the  sum m er is over, burn  to nothing
ness our daily bread?

W h e a t
By GERHARD WIENS

We w alk out tow ard the  m orning sun—father, Bern- 
hard, M argaret, Anna, and I. The sun has been up only 
an hour, bu t promises to m ake it  a hot day. We w alk 
along the straigh t, dusty road, broad, yellowing fields 
on either side as fa r  as our eyes will reach. All wheat. 
I t  will be ripe in a week or ten  days. Then th e re  will be 
plenty of bread for everybody. W hen we sit down to 
ea t there  will be slice upon slice of sw eet bread on the 
p la tte r  and a whole big loaf, uncut, a t  the head of the 
table a t fa th e r’s right. W e shall get up from  the  table 
and have no desire to  ea t the bread th a t is left. We 
shall go to  bed and fall asleep w ithout having once 
thought of bread.

Tom orrow our fam ily shall have bread enough!
We are  in our large field beside th e  Ohrloff road. 

We abandoned the field la s t fall, left it  unsown for lack 
of grain. We had harvested a m eager crop of w inter 
w heat from  it and now th ere  a re  little  patches of volun
teer wheat, tall, healthy  plants, among the weeds. 
They have grown fast and seem nearly ripe. W e shall 
cut off the  heads, dry them  in our big oven, th resh  them  
w ith sticks, winnow out the  grain, and grind it w ith 
our m eat grinder.

We cut the heads w ith knives and old scissors and 
pu t them  into the  sacks hanging from  our shoulders. 
M ost of the  grains a re  still quite soft, much less m atu re

A P R I L  1 9 5 5 89



than we had hoped. They will shrink a g rea t deal when 
dried and the  bread will be soggy—but it will be food. 
In  ten days we shall have good bread.

N ear the edge of the field goes my father, cu tting  the 
heads one by one. I t  will be noon before his sack is 
full. He used to cut his wheatfields w ith two binders, 
two binders going day afte r day for ten  days. He stoops 
to pick up a head which he has dropped. His face is 
calm  and content.

We walk through sturdy  weeds to the patches of 
wheat. Huge thistles stand out w ith the  b ru ta lity  of 
streng th  and the pride of e ternal invincibility. You have

plowed a hundred years, they say, yet we never die. 
Their purple velvet flowers are beautiful. H ere and 
there, low against the ground, gleams a small, red poppy. 
I t  is all beautiful.

As the hours pass the song of the crickets and the 
hum  of the flies grows faint. The steppe is breathing 
long and softly, ready to fall asleep.

(Tivo chapters from  a m anuscript entitled  H U NG ER, 
which will appear in the M E N N O N IT E  W E E K L Y  R E 
V IE W .)

M ennonite Research in Progress
B y  MELVIN GINGERICH A N D  CORNELIUS KRAHN

The Menno Simons Lectures a t Bethel College, 1954, 
were delivered by F rank lin  H. L ittell, of which one ap
pears in abbreviated form  in this issue of M ennonite 
Life. O thers will follow. The lectures will be published 
in unabbreviated form  by the Beacon Press, Boston. The 
f irs t Menno Simons Lectures given by Roland H. Bain- 
ton have appeared in the following issues of M ennonite 
Life:  Ju ly  and October, 1953; Jan u ary  and April, 1954. 
R obert Kreider, Dean of Bluffton College, is to  give 
the lectures during the school year 1955-56.

D. P au l M iller w rote his Ph. D. d issertation  a t the 
U niversity of N ebraska (1953) on “An Analysis of Com
m unity A djustm ent: A Case S tudy of Jansen, N ebras
ka.” Some of his articles appeared in M ennonite Life. 
C. J. Dyck com pleted his M. A. thesis a t  the M unicipal 
U niversity of W ichita (1955) on “K ansas Prom otional 
Activities w ith P artic u la r  Reference to  M ennonites,” 
while Helen B. Shipley w rote a thesis a t  the University 
of M innesota (1954) on “The M igration of the Menno
nites from  Russia, 1873-1883, and th e ir  S ettlem en t in 
K ansas.” Calvin Redekop obtained his M.A. by w riting  a 
thesis a t the U niversity of M innesota (1954) on the 
change of the cu ltu ra l p a tte rn  am ong the  M ennonites 
of M ountain Lake, M innesota. M arvin K roeker w rote his 
M. A. thesis a t the U niversity of O klahom a dealing 
w ith the  coming of the  M ennonites to  Oklahom a (1954).

G ran t M. S toltzfus w rote an M.A. thesis a t  the Uni
versity  of P ittsb u rg  (1954) on the f irs t Amish com muni
ties in America, while Alvin J. Beachey w rote a thesis 
a t H artfo rd  Sem inary (1952) on “The Amish in Sommer- 
set County, Pennsylvania.” (See Menn. Q uarterly Rev., 
Oct., 1954). Renze O. de Groot presented  a doctor’s dis
serta tion  a t N orthern  B aptist (1953) on “The F aith  of 
the  D utch A nabaptists” and W illiam  K err on “A na
baptist M ysticism.” John R. Dick w rote a d issertation  a t 
Southw estern  B aptist (1953) on “A Suggested P lan  of

A dm inistration for the Evangelical M ennonite B rethren  
Conference.” F ran k  J. W ray w rote a doctor’s d isserta
tion a t Yale University (1953) on “H istory  in the Eyes 
of the S ixteenth  C entury A nabaptists.” (See Menn. 
Q uarterly Rev., Ju ly  1954). John Oyer is a t  p resen t w rit
ing his d issertation  a t the Chicago U niversity on the a t
titude of the  Reform ers tow ards the A nabaptists.

P e te r F reem an B urkhalte r w rote a doctor’s d isserta
tion a t Teachers College, New York, (1954) on “Com
m unity Music in Berne, Ind iana,” while E arl Lehm an 
w rote a m aste r’s thesis a t Ohio S ta te  U niversity on 
church music among M ennonites of Swiss origin. Clay
ton Beyler w rote an M.A. thesis a t Southern  B aptist 
Theological Sem inary (1954), “The Relevance and M ean
ing of the Devotional Covering.” Evan Oswald is w rit
ing an M. A. thesis a t  the University of Illinois on 
“Sports in the M ennonite Church since 1900.” The Gen
eral Conference Educational N ew s B ulle tin  (February , 
1955) carried  a num ber of articles on M ennonite church 
architecture.

G. F. H ershberger delivered his Conrad Grebel lec
tu res on “The W ay of the Cross in H um an Relations” a t 
E astern  M ennonite College, H esston College and Goshen 
College. R obert F riedm ann has a Guggenheim g ran t and 
is compiling early  H u tte rite  le tte rs  and docum ents for 
publication (1954-55). The M ennonite Research Founda
tion is preparing a directory of (Old) M ennonite business 
men and a  m anuel of M ennonite m utua l aid organizations. 
The A nnual R eport of the M ennonite R esearch F ounda
tion lists additional research  projects under investiga
tion. Volume I of the M ennonite Encyclopedia  is nearly  
prin ted  and the type se tting  for Volume I I  is now being 
completed. F inal assignm ents for Volumes I I I  and IV 
have been made. Maps and illustrations to  be included 
are now being prepared.
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F ran k  C. P eters is continuing his research  pertain ing 
to  M ennonite Church discipline (C entral B ap tist Theo
logical Sem inary, K ansas City). P au l W. W ohlgem uth 
is w orking on a d issertation dealing w ith the M ennonite 
English hym naries (Los Angeles). P e te r B argen w rote 
an M.A. thesis a t the University of B ritish  Columbia 
on the Mennonites of A lberta. Clarence R. H iebert w rote 
his B.S.Th. thesis on '“The H istory  of the Ordinance of 
Feet-W ashing in the M ennonite C hurches” a t the  Bib
lical Seminary, New York (1954). H arold Schultz w rote 
an M.A. thesis a t Michigan University (1954) on ‘‘The 
B aptist Contribution to the Principle of the  Separation 
of Church and S tate, 1525-1636.”

The microfilm ing project of the H istorical Com mit
tee of the General Conference M ennonite Church in 
Europe has m ade considerable progress during the last 
year. The microfilming of the archives of the M ennonite 
Church of Am sterdam , the  largest in existence, has been 
completed. M any sm aller archives in Europe and in 
Am erica are being microfilmed. This will enable A m eri
can scholars to do research  on a m uch la rger scale than  
was previously possible.

Previous reports on “M ennonite Research in P ro 
gress” can be found in every April issue of M ennonite 
Life. See also the “M ennonite B ibliography” in every 
April issue.

Mennonite Mibliograpky, 1954
B y  JOHN F .  SCHMIDT A N D  NELSON P. SPRINGER

The “M ennonite Bibliography” is published annually 
in the April issue of M ennonite Life. I t  contains a list of 
books, pam phlets, and articles dealing w ith M ennonite 
life, principles and history.

W ith the  exception of Stem m en, (D utch M ennonite 
Q uarte rly ), and Educational N ew s B ulle tin  (Newton, 
Kans., Bd. of Pub. and Ed., Gen. Conf.) the m agazine 
articles have been restric ted  to non-M ennonite publica
tions since com plete files of M ennonite periodicals, y ea r
books, and conference reports are  available a t the  his
torical libraries of Bethel College, N orth  Newton, K an
sas; Goshen College, Goshen, Indiana; B luffton College, 
Bluffton, Ohio; and the M ennonite Biblical Sem inary, 
Chicago, Illinois.

Previous bibliographies published in M ennonite L ife  
appeared annually  in the April issues since 1947. Under 
the cu rren t listings for 1954 a few early  1955 titles will 
be found. A uthors and publishers of books, pam phlets 
and magazines which should be included in our annual 
list are invited to send copies to M ennonite L ife  for lis t
ing and possible review.

Periodicals
Coffman, B arbara  F., “E arly  Pennsylvania G erm an A rts 

and C rafts in Canada,” The M orning Call, Allen
town, Pa., A ugust 7 and 14, 1954.

Detwiler, M ary I., H istory of the  Berea M ennonite 
Church. [Birch Tree?, Mo., 1954], 49 pp.

Ediger, Elm er, “On the A ltar-C entered  Chancel,” E du
cational N ew s Bulletin , February , 1955, Newton, 
Kansas.

“Hex M arks the Spot,” Lipton Magazine, Hoboken, N. J., 
A utum n, 1954.

K rahn, Cornelius, “F rom  M eeting House to C hurch,” 
Educational New s B ulletin , February , 1955, New
ton, Kansas.

L ittell, F rank lin  H., “Church and Sect,” The E cum eni
cal Review , April, 1954.

Meihuizen, H. W., “De verw achting van de wederkom - 
ende Christus en het rijk  Gods bij de oude Doopsge- 
zinden,” Stem m en, No. 2, 1954.

Meihuizen, H. W. “H et geloof in de Heilige Geest onder 
de oudste N ederlandse Doopsgezinden,” Stem m en,

Nr. 5, 1954.
Miller, D. Paul, “P e te r  Jansen : A N ebraska Pioneer,” 

N ebraska H istory, Lincoln, N ebraska, Septem ber 
1954.

M itteilungen, In s titu t fü r Auslandsbeziehungen, S tu tt
gart, Germany, N ovem ber/D ecem ber, 1954, p. 296 ff. 
(M ennonites and H u tte rites  in P araguay).

Mook, M aurice A., “Craw ford County N um ber T w o:’ 
a Now E xtinc t Old O rder Amish Com m unity of the 
1930’s,” W estern  Pennsylvania H istorical Magazine, 
X X VII: 33-46 (1954).

Mook, M aurice A., “Defense of the D utch—the Amish 
D utch,” The Morning Call, Allentown, Pa., May 15, 
1954.

Mook, M aurice A., “The N um ber of Amish in Pennsyl
vania,” The Morning Call, Allentown, Pa., June 26, 
1954.

Mook, M aurice A., “Pennsylvania Amish Com munities 
T hat Failed ,” The M orning Call, Allentown, Pa., 
A ugust 21, 1954.

“N atu ra l Reticence of Amish M akes Mook’s Study Dif
ficult,” CampuScope, Pennsylvania S ta te  University, 
M arch, 1954. pp. 3, 14.

Shelton, Mabel Slack. “An Amish W edding D ay,” edi
to ria l in Christian Science M onitor, April 23, 1954.

Sm ucker, Don. E., “The A rchitectural Issue,” Educa
tional New s Bulletin , February , 1955, Newton, K an
sas.

Stoneback, George, “Symbolism, C hurch A rchitectu i’e, 
and the M ennonite T radition ,” Educational News 
B ulle tin , F ebruary , 1955, Newton, Kansas.

Zijpp, N. van der, “Menno en M unster,” Stem m en, Ja n 
uary, 1953.

Zijpp, N. van der, “W olff en Deken en de Doopsgezin
den,” Stem m en, Nr. 5, 1954.

Veer, Th. v. d., “Galenus A braham sz,” Stem m en, Nr. 3, 
1954.

In  the D utch Country. Lancaster, P a . : Pennsylvania 
D utch Folklore Center, F rank lin  and M arshall Col
lege [1953], 44 pp.

Books - 1953
Br-enneman, Johannes M., H offart und D em ut, einander

A P R I L  1 9 5 5 91



gegenweber geste llt; nebst einer W eckstim m e an die 
stolzen frauen. Baltic, O hio : J. A. Raber. 98 pp.

Buschbell, Gottfried, Geschichte der S ta d t K refeld, 
Band I. [Krefeld] : S taufen  Verlag, 1953. 259 pp. 
(Deals w ith M ennonites in K refeld).

Die ernstha fte  C hris tenp flich t..  V erlag von den Ami- 
schen Gemeinden in L ancaster Co., Pa., 1953. 225 pp.

Die Gemeinde Christi und ihr A uftrag. V ortraege und 
V erhandlungen der F ünften  M ennonitischen W elt
konferenz. K arls ru h e : B uchdruckerei H einrich
Schneider, 1953. 410 pp. (Illu stra ted ).

G orter, S. H. N., Voor de oude dag. A m sterdam : G. J. A. 
Ruys U itgeversm aatschappij N. V. [1953]. 132 pp. 
(Dutch serm ons).

Hershey, T. K., Old T im e Reinval Again. Denbigh, V a .: 
B runk B rothers Revival, [1953]. 128 pp.

Hockman, N orm an; Hockman, Grace; and Neuen- 
schwander, Paul, H am m er T ent Revival Echoes. 
Orrville, O hio : C hristian  Laym an’s T ent Evan
gelism, Inc., 1953. 63 pp.

Kakes, H., De Doop in de Nederlandse belijdenisgeschrif- 
ien. K äm pen : J. H. Kok N. V., 1953. 174 pp. f6.90. 
Deals w ith baptism  in D utch confessional w ritings).

Die Lieder der H utterischen Brueder  . . . 2 te. Aufl. W in
nipeg, Man., 1953. 632 pp.

Die K ubaner Ansiedlung. Steinbach, M an .: Echo-Ver
lag, 1953. 73 pp.

Lipp, F ranz, A rt und Brauch im  Lande ob der Enns. 
Salzburg: O tto M üller Vei’lag, [1952], (C ultural 
background of H u tte rite s) .

M ennonite Brethren Church H ym nal. Hillsboro, K an sa s : 
M ennonite B rethren  Publishing House, [1953].

Mens, Jan, Elisabeth. A m sterdam : N. V. Uitgevers- 
M aatschappij “Kosmos,” 1953. 288 pp. (Novel deal
ing w ith Betje W olff who w rote about M ennonites).

N eu verm ehrtes geistliches Lust-G aertlein  from m er  
Seelen  . . . .  V erlag von den Amischen Gemeinden in 
L ancaster Co., Pa., 1953. 263 pp.

Peachey, Sam uel M., A  M emorial H istory of P eter  
Bitsche, and a Complete Fam ily R egister of His L in
eal Descendants and Those Related to H im  by In 
termarriage, from  the Year 1767 to 1892 . . . G rants- 
ville, Md., Mr. and Mrs. Ivan J. Miller, [1953]. 205 
pp. (Photoprin t).

Proceedings of the N in th  Conference on M ennonite E du
cational and Cultural Problems. N orth  Newton, 
K an sa s : The Council of M ennonite and A ffiliated 
Colleges, 1953. 127 pp.

Reeser, H arvey and N orm a (H am ilton), The Genealogy 
of C hristian and C atherine (Rich) Roth. [Browns
ville, Ore., 1953]. 17 pp.

Schabalie, Johann Philipp, Die W andelnde Seele, das ist: 
Gespraech der W andelnden Seele m it Adam , Noah  
und Sim en Cleophas. Berne, In d ia n a : L ight and 
Hope Publications, 1952. 442 pp. $1.50. (Reprint, 
15th edition).

Schieder, Theodor (ed.), Die Vertreibung der D eutschen  
B evölkerung aus den Gebieten östlich der Oder- 
Neisse. Volume I, 1 and 2, B undesm inisterium  für 
V ertriebene: (Bonn, 1953). 494 pp., 896 pp. (In 
cludes M ennonite Communities and refugees of 
P russia).

Shenk, Stanley, C. Y outh  and Nonresistance. Scottdale, 
Pa.; M ennonite Publishing House, 1953. 63 pp.

S tauffer, E zra N. and others, W eber or W eaver Fam ily  
H istory. Nappanee, In d .: E. V. Publishing House, 
1953. 197 pp.

Weaver, E sth e r Susan, Descendants of H enry B. W eav
er. [E phrata, Pa., 1953] 35 pp.

Books - 1954
Altona W om en’s In s titu te  Cook Book. (F ifth  edition). 

Altona, M an .: D. W. Friesen & Sons, 1954. 117 pp.
Arnold, E berhard  C. H., “E ducation for A ltruism  in the 

Society of B rothers in P araguay .” Chapt. 18 in P it- 
irim  A. Sorokin’s Form s and Techniques of A ltru is
tic and Spiritual Growth. B oston : The Beacon Press, 
[cl954]. pp. 293-307. $6.00.

Bauman, E lizabeth H ershberger, Coals of Fire. S co tt
dale, P a .: H erald P ress [1954], 128 pp. $1.95.

The B ethel Deaconess H ospital and Home for Aged  
Em ployee’s Handbook, [1954], 31 pp.

Brenneman, Helen (Good), B u t not Forsaken. Scottdale, 
P a .: H erald Press, [1954]. 212 pp. $2.50.

Brunk, George R., Ready Scriptural Reasons. Revised by 
George R. Brunk, Jr., Scottdale, P a . : H erald Press, 
[cl954], 158 pp.

Buffington, A lbert F. and P reston  A. Barba, A P ennsyl
vania German Grammer. Allentown, P a . : Schlech
te r^ , 1954. 167 pp. $3.50.

Catechism, or B rie f Instruction  for Young People from  
the H oly Schiptures in the Form  of Questions and 
Answers. G erm an-English edition including Articles 
of F a ith  of the Evangelical M ennonite Church 
(Kleine Gemeinde). 1954. 161 pp.

Concern; a P am phlet Series. No. 1 (June, 1954). [P ub
lished by Irv in  B. H orst and o thers].

Doopsgezind Belijden N u. A m sterdam : U itgeversm aat
schappij, 1954. 43 pp. (D octrinal s ta tem en ts).

Doty, Hi, Bibliography of Conscientious Objection to 
W ar. Philadelphia, P a . : C entral Com m ittee for Con
scientious Objectors, 1954. 24 pp.

Eaton, Joseph W., and M ayer, A lbert J., M an’s Capacity 
to Reproduce; the D em ography of a Unique Popula
tion. Glencoe, 111.: The F ree  P ress [cl954]. 59 pp.

The E lder N. R. and Fannie K au fm an  Fam ily Record 
1791-1951/. [1954, prin ted  by M ennonite Press, N orth  
Newton, Ks.]. 92 -)- vii pp.

Esau, H. T. (M rs.), F irst S ix ty  Years of M ennonite 
Brethren Missions. Hillsboro, K an sa s : M ennonite 
B rethren  Publishing House, 1954. 552 pp.

Everest, Quinton J., Your W orship H our; T ioenty-first 
Anniversary. South Bend, In d .: Your W orship Hour, 
[1954]. 68 pp.

Friesen, H. D., Gedichti “Ut de Deppresschen T it,” M ut- 
tagedichti on aundri. Coaldale, A lberta, C an ad a: 
[A uthor], 1953. 16 pp.

Friesen, Jacob T., The Gateway to a Christian Home. 
[Newton, K an sa s : M ennonite Publication Office, 
1954], 15 pp.

Glück, Theo., Vom  Leben und Glauben der M ennoniten  
in Nordam erika; Reiseeindruecke. R eprin t from  
Junge Gemeinde, 1954. 12 pp.

Goertz, P. S. (Mrs.) and H arley J. Stucky, Our Church- 
P ast and Present. N orth  Newton, K an sa s : Bethel 
College M ennonite Church, 1954. 45 pp.

Goerz, H., M em rik, E ine m ennonitische Kolonie in R uss
land. Rosthern, Sask., C anada: Echo-Verlag, 1954. 
83 pp. $1.50.

Gross, P au l S., H utterian  B rethren; life and religion. 
P incher Creek, A lta. [1954]. 32 pp.

Hofer, P eter, The H utterian  B rethren  and Their Beliefs. 
S tarbuck, M anitoba: The H u tte rian  B rethren, 1955. 
48 pp.

Hohmann, W alter H., H ym ns and Chorales for M en’s 
Voices. Newton, K an sa s : M ennonite Publication 
Office, 1955. 22 pp. (O ffset).

H ostetler, John Andrew, M ennonite Life. Scottdale, P a . : 
H erald Press, 1954. 32 pp. $.50.
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H ostetler, John Andrew, The Sociology of M ennonite 
Evangelism . Scottdale, P a . : H erald Press, 1954. 
287 pp.

H ostetler, John Andrew, A S tu d y  of M ennonite Pub
lishing House Publications 1908-5J). 1954. 26 pp.

H übert, G. D., comp., B otschafter an Christi S ta tt. 
Winnipeg, Man., 1954. $3.50. (Serm ons).

Kauffm an, Caroline E., Variant Moods. F reem an, South 
D akota: [The A uthor], 1954. 14 pp. (Poetry).

K auffm an, C hristm as Carol, N o t Regina. Scottdale, P a . : 
H erald Press, 1954. 232 pp. (Fiction).

Koehn, B etty  Mae, R obert Lee and Dan, H enry Penner 
and Descendants 1835-1951/- N orth  Newton, K ansas: 
prin ted  by M ennonite Press, [1954]. 32 pp.

K rahn, Cornelius; F retz, J. W infield; and K reider, Rob
ert, “A ltruism  in M ennonite Life.” Chapt. 19 in P it- 
irim  A. Sorokin’s Forms and Techniques of A ltru is
tic and Spiritual Growth. B oston : The Beacon Press 
[cl954], pp. 309-328. $6.00.

Meihuizen, H. W. Galenus Abraham sz 1622-1506. H aa r
lem : H. D. T jeenk W illink & Zoon N. V., 1954. 231
pp.

Mellmk, A. F. De W ederdopers in de N oordelijke Ned- 
erlanden, 1531-1544. Groningen: J. B. W olters, 1954. 
440 pp.

Mile Hi I-W  (T he), Denver, Colorado: [Denver I-W  
U nit], 1954. (Illu stra ted ). $3.00.

M oussault, P., H et Geslacht van Delden; N akom elingen  
van B er end van Delden, die in  de X IV -de E euw  te 
D eventer Leefde. L aren : [The N etherlands] Uit- 
geverij P. M oussault, 1954. 283 pp.

Mueller, Helen (H iebert), Through the Year; Junior 
Programs for Special Days. [Newton, K a n .] : Board 
of Education and Publication, General Conference 
M ennonite Church, 1954. 104 pp. $1.50.

M uthesius, Volkmar. 100 Jahre M. van Delden & Co.; 
zur Geschichte der M ünsterländischen B aum 
wollindustrie. [n. p., 1954]. 127 pp.

Newswanger, K iehl and Christian, Am ishland. New 
York: H astings House, 1954. 128 pp. (Illu stra ted ). 
$5.00.

Noe, Helen, Caret van M ander en Italie. ’s-G ravenhage: 
M. Nijhoff, 1954. 370 pp. (M ennonite a r tis t) .

One H undred Years a t Hopedale. Hopedale, 111.: Men
nonite Church, [1954]. 36 pp.

Pasm a, F. H., Doopsgezind Handboek. Doopsgezinde 
Societeit. [1954], 61 pp.

Peace Conference Lectures. Hillsboro, K an sa s : Tabor 
College, [1954]. 47 pp.

Peachey, Paul, Die soziale H erku n ft der Schw eizer 
T äufer in der R eform ationszeit; eine religionssozi
ologische Untersuchung. W eierhof (P falz), Men- 
nonitischer Geschichtsverein e. V., 1954. 157 pp.

Reportes Conferenciales of 1896-1950, Iglesia de Dios en 
Cristo Prologo. [Conference resolutions fo r Spanish
speaking converts by Church of God in Christ, M en
nonite.]

R uth, E m ry  (M rs.), The S tream  and A ll In  It. (Mimeo
graphed history of Mennonites, Lorraine Ave. Men
nonite Church, W ichita, K ansas).

Rutschm an, H arrie t, Adventures for Christ in Colom
bia. [Newton, Kan.] : Board of E ducation and P ub 
lication, General Conf., 1954. 72 pp. (Illu stra ted ). 
$1.50.

Schaefer, P au l J., W oher? W ohin? M ennoniten! L ek tio n 
en fuer den U nterricht in der M ennonitengeschichte. 
4. T e il: Die M ennoniten in M exiko und S ü d a m 
erika. Altona, M an .: V erlag des M ennonitischen 
H istorischen Vereins, 1954. 115 pp.

Schröck, Elva May (ed.), A Guide to Mission Study. 
[Newton, Kans.] : L ite ra tu re  Com m ittee W omen's 
Missionary Association, [1954]. 59 pp.

Shank, Charles L. (M rs.), Daily Prayer Guide. E lkhart, 
In d ia n a : W om en’s M issionary Circle, Bd. of M is
sions and Charities, 1954. 160 pp. $.25.

S tair, J. W illiam, The Brick-end Barns of the P ennsyl
vania Dutch. Lancaster, P a . : F rank lin  and M arshal 
College, 1954. 20 pp.

Stein, Joseph, and Will Glickman. Plain and Fancy. (A 
Musical comedy, w ith lyrics by Arnold B. H orw itt 
and Music by A lbert Hague.) 1954. (Deals w ith 
Amish).

Stuky, H arley J., The Doctrine of Love and Nonresis
tance, N orth  Newton, K ansas: [The au tho r], 1955. 
59 pp.

Toews, M ary Wiens, L igh t Comes to the Congo. [New
ton, Kans.] : Board of Education and Publication, 
General Conf., 1954. 79 pp. (Illu stra ted ). $1.50.

Tows, Aaron A., M ennonitische M aertyrer, Vol. 2. N orth  
Clearbrook, B. C .: [The A uthor], 1954. 503 pp. $4.15.

Eine Unparteiische L ieder-Sam m lung zum  Gebrauch 
beim öffentlichen G ottesdienst und der haeuslichen  
Erbauung. Scottdale, P a . : M ennonite Publishing 
House, 1954. 342 pp.

Unparteiische L iedersam m lung zum  Gebrauch beim  
öffentlichen Gottesdienst und zur haeuslichen E r
haltung. Revidierte und verm ehrte  vierte Aufl. 
Scottdale, P a . : M ennonite Publishing House, 1954. 
514 pp.

Unpartheyisches Gesang-Buch, en thaltend geistreiche 
Lieder und Psalm en, zum  allgemeinen Gebrauch 
des wahren G ottesdienstes . . . .  V erlag von den 
Amishen Gemeinden in L ancaster Co., Pa., 1954.

Unruh, Benjam in Heinrich, Die niederlaendisch-nieder- 
deutschen H intergnvende der m ennonitischen Ost
wanderungen im  16., 18. und 19. Jahrhundert. K arls
ruhe : Heinrich Schneider, 1955. 432 pp.

W altner, E rland, Basic Principles in Im proving Church 
and Conference Relationships. [Newton, K an sa s : 
M ennonite Publication Office, 1954]. 20 pp.

W eaver M artin  G., A rth u r T. M oyer, a m issionary m ar
tyr. [Lancaster, Pa., 1954]. (rep rin t) 14 pp.

Wedel, P e te r J., Edm und G. K aufm an (ed.), The S tory  
of B ethel College. N orth  Newton, K an sa s : Bethel 
College, 1954. 632 pp. $5.00.

W enger, Edna K. Happy L ife  Stories; Third Grade Read
ing Lessons. [Lancaster, Pa.] L ancaster M ennonite 
Conference, Textbook Com m ittee [cl954] 206 pp.

W egner, Edna K. Stories I  L ike  to Read; Second Grade 
Reading Lessons. [Lancaster, P a.] L ancaster Men
nonite Conference, Textbook Com m ittee [cl954] 
173 pp.

Wenger, John C., Dealing R edem ptively w ith  Those In 
volved in Divoi'ce and Rem arriage Problems, [n. p.] 
South C entral M ennonite Conference, 1954. 26 pp.

Wenger, John Christian, Introduction  to Theology. S co tt
dale, P a . : H erald Press, 1954. 418 pp. $4.00.

Wiens, H enry J., The M ennonite B rethren  Churches of 
N orth  America. Hillsboro, K an sa s : M ennonite
B rethren  Publishing House, 1954. 192 pp. ( I llu s tra t
ed).

Yoder, Anna E., W e V/ould See Jesus; Lessons for Jun 
iors from . the L ife  and Teachings of Jesus. [Newton, 
Kan.] : Board of Education and Publication, Gen
eral Conf., 1954. 85 pp. $1.50.

Yoder, Sanford C., Horse Trails along the Desert. S co tt
dale, P a . : H erald P ress cl954. 181 pp. $2.50.

Yoder, Sanford C., I f  I  W ere Young Again. Goshen, In 
d iana: Goshen College, 1954. 30 pp.
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R ooks im R eview
Bibliography

Bibliography of German Culture in Am erica to 1940, 
edited by A rthu r R. Schultz and compiled by H enry A. 
Pochmann, Madison, W is.: The University of Wiscon
sin Press, 1953, 483 pp., $6.50.

This is a comprehensive bibliography containing some 
12,000 item s and covering every aspect of Germ an cul
tu re  in America. The G erm an elem ent in the United 
S ta tes is, next to the British, the longest se ttled  and 
la rgest and hence its im pact upon the development of 
American civilization is im portant. This book is the 
resu lt of years of investigation and covers every conceiv
able aspect of the problem. The bibliography itself is 
arranged  in simple alphabetical order and also has a 
subject-index, so th a t if the investigator w ants to know 
about German cultu re in Iowa, o r K ansas, or am ong the 
M ennonites, he simply looks for his m ateria l under the 
subject-index.

The book is a tool which has considerable value to 
anyone doing research  in any area of Germ an culture 
in America. Since the bibliography ends w ith 1940 the 
many publications since th a t date are no t listed. I t  m ust 
also be said th a t the bibliography is selective and not 
exhaustive.
Bethel College —H arley J. S tucky

For Children
Ten of a kind, by Edna Beiler, Scottdale, P a . : H erald 

Press, 1953, $1.50.
Edna Beiler, au tho r of this book for juniors and in

term ediates lets David te ll about his adventures w ith 
the boys in his gang and w ith th e ir  congenial pastor 
friend, Uncle Al. The boys try  to buy back S tew art’s 
pet rooster when he is to  be sold a t auction. They have 
a lot of fun and trouble w ith S horty ’s mischievous goat, 
Tin Can. They learn  to re tu rn  good for evil to a tram p 
who takes the ir food when they go cam ping in T urtle  
Creek. W hen Georgie comes to the ir com m unity from  a 
crowded city slum, they welcome him into th e ir  group 
even though his color and background seem strange to 
them  a t first.

This is a collection of stories w ith separate  bu t re 
la ted  plots. The chap ter titles are  interesting , e. g. “A 
F a th e r  for Eddie,” ‘‘B ear Knob A dventure.” This reader 
was som ew hat bothered by certain  colloquialism, e. g. 
‘‘ea ts” used as a noun for “food,” “real quick,” “hankie.” 
B ut perhaps younger readers would not mind these and 
sim ilar words and phrases.

F rom  the point of view of M ennonite sociology, this 
book seems significant because it reflects (1) the au 
th o r’s experience of stable, redem ptive group life, (2) 
her knowledge of ru ra l life, and (3) her belief th a t 
C hristian ideals should be practiced  in everyday living. 
N orth  Newton, K ansas —Elaine Sommers Rich

Utopian Communal Settlements
Heavens on E a r th , by M ark Holloway, New York: 

L ibrary  Publishers, 1951, 240 pp., $4.75.
Heavens on E arth  is a study of the Am erican u to 

pian com munal se ttlem ents which flourished in the two 
centuries from  1680 to  1880. Before discussing these ex
perim ents, Holloway traces briefly the  h istory  of u to 
pian thought and practice in Europe. I t  is in teresting  to 
note th a t the au tho r a ttr ib u tes  to  the R eform ation and 
particu larly  to  the A nabaptist and o ther radical move
m ents of the Reform ation some of the in tellectual and 
sp iritual im petus th a t gave both the ideas and the m an
power to  the Am erican u topian com munities. However,

he does not record one of the earliest experim ents m 
com m unity organization in A m erica and one in which 
M ennonites played the m ost significant role, P lockhoy’s 
se ttlem ent a t Zwaanendael in D elaw are in 1663. The 
H u tte rites are  only briefly mentioned.

Holloway describes the com m unities established by 
Johann Beissel a t E phrata , by the Shakers, the Rappites, 
the Zoarites, by the followers of Fourier, by R obert 
Owen a t New Harm ony, by Ripley a t Brook F arm , by 
John H um phrey Noyes a t Oneida, by the  Inspirationists 
a t Arnana as well as o ther lesser known organizations. 
These accounts m ake in teresting  reading. The idealists 
who conceived of the various schemes for a more per
fect life here on ea rth  w ere neither altogether dull nor 
altogether consistent. The stories are placed in a g rea ter 
historical context so th a t the book is a unity  ra th e r 
than  a m ere collection of studies of various communities.

In addition to telling the sto ry  of the utopian experi
m ents and of the ideas and men behind them  the au 
thor a ttem p ts to explain the thinking out of which 
utopian ideas grew, to determ ine why some com munities 
were m ore successful than  others, and to evaluate the 
contributions the societies m ade to  the cultural, sp irit
ual and in tellectual life of America. They improved edu
cational practices by bringing some of the best edu
cational theorists from  Europe to  th e ir  colonies. They 
helped arouse the conscience of the nation against 
slavery. They were among the firs t to practice and pro
mote the em ancipation of women. They w ere in gen
eral non-resistant. While they did not produce g reat 
art, they were in m any cases excellent craftsm an. They 
influenced Am erican political thought; strangely  enough 
this aspect of the ir influence is em phasized bu t little  in 
the book.
Blue Mound, K ansas —E lm er F. Suderm an

Early Dutch Anabaptism
De W ederdopers in de Noordelijke Niederlanden, 

1531-1544, by A lbert F red rik  Mellink, Groningen; J. B. 
W olters, 1953. 440 pp. 11.70 gulden.

This doctor’s thesis, done in the departm en t of mod
ern history a t the University of A m sterdam , trea ts  
D utch A nabaptism  during its form ative years from  the 
viewpoint of the secular historian. The typical D utch 
M ennonite historiography bearing on th is period, “from  
van B raght to K ühler,’ M ellink sees as ‘partisan  M en
nonite w riting ’ which circum vented the  ‘M elchiorite and 
M ünsterite origin’ of the M ennonites. In  m aking this 
charge, the au tho r draws no inspiration or m ateria l from  
the trad itional Catholic and P ro te s ta n t accounts of 
A nabaptism  of a sim ilar view, although H ortensius’ 
chronicle is one of the sources used. R ather, the au thor 
builds on the sta tem en t of H. Pirenne, a la te  Belgian 
historian, th a t A nabaptism  in The N etherlands before the 
coming of Calvinism was ‘the P ro testan tism  of the 
poor.’ He follows the viewpoint of K arel Vos, M ennonite 
m inister and historian  a t the beginning of the century, 
th a t ‘for the northern  N etherlands the years 1531 to 
1540 m ay be characterized as a period of the revolu
tionary-m inded A nabaptists.’

The book, then, takes on a controversial nature. 
This elem ent tends to overshadow its dimensions as a 
thorough study and research  undertaking. A thesis, a fte r  
all, is not the place for polemics, and it is wrong to 
give the impression th a t M ellink’s w ork is prim arily  
tha t. I t  is a mam m oth-size m onograph w ith a w ealth 
of m ateria l carefully presented. Anyone who has worked
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in the period can have only adm iration  for the  g reat 
am ount of accurate transcrip tion  and painstaking col
lation. In  this respect the w ork no doubt ra te s  higher 
than  the average thesis. There is a helpful map, a 
bibliography, and a very useful index of fifteen  pages of 
nam es—a veritable roll call of the D utch adherents d u r
ing these years. The thesis seems w eak in organization, 
which is chiefly on geographic lines. More than  400 pages 
are w ritten  w ithin four chapters, one of which has 
over 200 pages.

D uring the years 1531-1544 (by others 1530 to as la te  
as 1566) A nabaptism  was practically  the only R eform a
tion party  in The N etherlands and faced tem ptations to 
political power and social consequence. I t  is these as
pects th a t M ellink’s study considers, and on th is level he 
breaks new ground and offers fresh insights. The story  
of the M ünster episode was told fully by C. A. Cornel
ius and others, and it is not repeated, bu t the contingent 
plans for seditious uprising in The N etherlands and 
neighboring cities, the tactical moves to support the 
M ünster kingdom, are for the firs t tim e definitely 
presented. I t  becomes clear th a t A nabaptism  was fa 
vored as a political force by authorities, especially in 
trade centers such as M ünster, D eventer and A m ster
dam.

Even the Count a t Brussels was not beyond con
sidering a deal by means of Jan  van Geelen, the  agent 
of Jan  van Leyden. M ellink contends th a t the A nabaptist 
movem ent found its adherents for the m ost p a rt among 
the lower classes, bu t the  facts he presents prove th a t 
m any came from  the middle classes and a few even from  
the clergy and nobility.

T hroughout this study the religious elem ent takes 
second place and the movement is repeatedly referred  
to  as ‘social-religious.’ Social and economic influences 
are overstated; w ar in the Baltic Sea during 1533-1535 
certainly affected economic life in the Lowlands bu t 
hardly  w ith the consequences assum ed by Mellink. A 
failure to accept the prim ary religious n a tu re  of A na
baptism  leads the au tho r to the claim  th a t the  en tire 
movement was revolutionary. W here K ühler and others 
have detected evidence of a peaceful party , M ellink is a t 
pains to prove the solidarity of sedition. The A m ster
dam  bishop, Jacob van Campen, is wrongly im plicated 
in the a ttem p ted  exodus to M ünster in the early  
m onths of 1535. H ere is w here the corrective of the 
church h istorians is needed and w here M ellink himself 
takes a ‘p artisan ’ viewpoint. One reg re ts  th a t a m islead
ing in te rp re ta tion  has lim ited the usefulness of this 
book, which is a fu ller compendium on seditious A na
baptism  in The N etherlands than  cannot be found else
where.
A m sterdam  —Irv in  B. H orst

Poetry
God of the Hills by L. J. Lantz, Scottdale, P a . : H er

ald Press, 1951. 95 pp., $1.50.
This book of poems is divided into seven p a rts : God 

of our F a ith ; The S tars  Rem ained; Christ, the G reater 
S treng th ; Of Seedtim e and H arvest; M om ent of Dawn; 
A lta r F ires; and A Sword We Draw. These p a rts  indi
cate som ething of the scope and subject m a tte r  of the 
poems.

In  spite of the ir good intentions, these are not good 
poems. The verse is irregular, the language is generally 
trite . W ords like “ha th ,” “couldst,” “w ast,” and the Bib
lical form s of the pronouns, which were once considered 
appropriate to poetry bu t which have long since been dis
carded in better poetry, are here used over and over. 
Modifiers are often m eaningless and serve too often only 
to fill out the length of a line. Often they are picked

m erely to give illitera tion  to a line. Redundancies like 
“flam ing flam es” indicate a poverty of language. Awk
w ard inversions like “Before the way he had to go” do 
nothing to help the poetry. The au tho r uses few figures 
of speech, and those used are well worn. There is little  
freshness of imagery, so necessary to good poetry. Con
creteness, ano ther a ttr ib u te  of good poetry, is lacking.

Even the ideas presented in the poetry are  not p a r
ticu larly  profound. Often the views are superficial as in 
“B lackout” (p. 17). His answers to m en’s problems are 
too simple. Lantz seems to be giving advice ra th e r  than  
reliving an experience or seeing into the experience of 
another. In m ost of the poems the m oral is forced upon 
the poem ra th e r  than  growing out of the situation  pre
sented.
Blue Mound, K ansas —Elm er F. Suderm an

The Power of Love
The Ways and Power of Love, by P itirim  A. Sorokin, 

Boston: Beacon Press, 1954. 552 pp., $6.00.
Forms and Techniques of A ltruistic and Spiritual 

Growth, A Sym posium , edited by Pitirim  A. Sorokin, 
Boston: Beacon Press, 1954. 476 pp., $6.00.

P itirim  A. Sorokin has been referred to as prohably 
the m ost widely translated living sociologist, having 
translations of his various works into thirty-tw o foreign 
languages. His international influence is widely felt. Ar
ticles in scientific journals and even books interpreting 
Sorokin are appearing in increasing numbers. Sorokin is 
director of the H arvard  Research Center in Creative 
Altruism which is increasingly attracting the interests of 
thinkers in various countries. Besides the two volumes 
here under consideration Sorokin has also written some 
twenty-five other volumes, m ost of them dealing with 
social and religious problems of the current crisis in the 
history of mankind. The personal narrative of Sorokin’s 
escape from Russia is fully told in moving fashion in 
Leaves from a  Russian Diary (Revised 1950). (See also 
his account in M EN N O N ITE LIFE, April, 1951, p. 8).

The W ays and Power of Love  deals with types, fac
tors, and techniques of m oral transform ation, as the 
sub-title indicates. It is a study of the creative energy 
of unselfish love. Consideration is given to  the potential 
power of altruism , its role in hum an history, and ways of 
producing, accum ulating and using it in solving personal 
and world wide problems, including crime, revolution, 
and war. The book reviews various methods th a t have 
proved fruitful in spiritual transform ations of individuals 
and groups.

Sorokin has been through enough b ru ta lity  and hatred 
to know the fruits thereof. He was persecuted by the 
Bolsheviks in 1918, captured and condemned to be shot. 
He saw the execution of friends and witnessed unspeak
able horrors. These experiences helped bring him to  the 
conviction tha t hatred, violence and injustice can never 
produce a millennium, and th a t the only road to  th a t 
end is allgiving creative love.

This volume has five parts. P a rt One is an outline of 
various aspects of the miracle of love. P a rt Two gives a 
basic revision of current theories of personality structure. 
In both volumes here under consideration hum an person
ality is not considered as a diadic creature as held by 
much modern sociology and psychology, bu t rather th a t 
m an is a triadic being m ade up of body, mind, ,and spirit; 
and th a t the sum m it of sp irituality  can be achieved only 
by those who regard themselves merely as an instrum ent 
of God. P a rt Three deals with the how and why of the 
moral growth of the apostles of unselfish love. P a rt Four 
is a survey of the m ain processes of m oral transform ation 
and includes a chapter dealing with H utterites in N orth 
America and Paraguay  (pp. 441-455). P a rt F ive presents
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a blueprint for the transform ation of individuals and 
groups by sublime love, and outlines the steps necessary 
for unification of m ankind into one harm onious family.

Forms and Techniques oi A ltruistic and Spiritual 
Growth contains contributions by th irty-five different 
writers covering twenty-eight chapters ,and edited by 
Sorokin. The point of view held is th a t this transform a
tion of m an from savage egoistic creatures into altruistic 
and spiritual beings can and m ust be made in order to 
survive a t all.

The Symposium falls into five parts. P a rt Three is 
entitled “M ethods of A ltruistic Education in H utterite 
and M ennonite Com munities” (pp. 293-328) and gives an 
account of altruistic and spiritual education among H u t
terite and Mennonite communities, m arked especially by 
friendliness and unselfish service both within and w ith
out the respective groups. Eberhard C. H. Arnold wrote 
the account on the Paraguayan H utterites while Cor
nelius K rahn ( “Basis and E arly  M anifestations”), J. W in
field Fretz ( “In Com munity Life”) and Robert Kreider 
( “In the Nam e of Christ”) presented “Altruism  in M en
nonite Life.”

In general this Symposium gives an account of several 
basic methods for moral and spiritual education of man, 
along with some philosophical background, actual ef
fectiveness, scientific value, and their im portance for our 
time. As stated in the preface, it is hoped th a t “taken to 
gether, these volumes lay the foundations for a new ap
plied science of amitology, as a science of m oral and 
spiritual education, and  of friendly relationships between 
persons and groups.”

These are two challenging volumes. They are not easy 
reading for the laym an. Even the average western Chris
tian  scholar will find much oriental m aterial th a t will 
strike him as somewhat new and even strange, bu t never
theless thought provoking. College courses on W ar and 
Peace should not neglect this m aterial.
N orth Newton —Ed. G. K aufm an

Kansas
This Place Called Kansas, by Charles C. Howes. N or

man, Okla.; University of Oklahom a Press, 1952. 235 
pp. $3.75.

This is a book about Kansas, seen through the eyes 
of the late Cecil Howes, longtime statehouse reporter in 
Topeka for the K ansas C ity Star. Howes, however, did 
not live to complete the book and it  was assembled and 
edited by his son Charles C. Howes.

The m aterial has been grouped into four divisions. 
The first, entitled “How It Started,” begins w ith Corona
do’s trip  in 1541, and deals w ith a variety  of subjects in 
this connection, including Juan  de Padilla, considered to 
be the first m artyr in Kansas. This division also deals 
with the settling of the state, where reference is made to 
the coming of the Mennonites to Kansas.

The second division is called “How It Grew,” and gives 
considerable space to  the activities of newspapers and 
railroads in early Kansas. The th ird  division entitled 
“The Stuff I t’s Made Of,” discusses such items as the 
possible origin of the word “Jayhaw k,” the Kansas state 
flower, Kansas topography, natural resources of the state, 
and concludes with a description of how politics were 
carried on in early frontier days. The fourth and final 
division, called “Yesterday and Today,” tells of indus
trialization, of the grasshopper plague of 1874, of various 
experiments in agriculture including the production of 
silk by Mennonites, of bootlegging and waterwitching. It 
also contains a generous share of “ta ll ta les” as they were 
told a t the campfires along the frontier, and published in 
the newspapers of the state.

The book is not a scholarly presentation, bu t rather a

collection of interesting and readable events of the past. 
The simple style, coupled with occasional full-page il
lustrations help to make this a readable book for teachers 
as well as grade and high school pupils. The book makes 
history live.
Elbing, Kansas —C. J. Dyck

Mennonite Life
M ennonite Life. By John A. H oste tter. Scottdale, 

P ennsy lvan ia: H erald Press, 1954. Pp. 31. $.50.
This w ell-w ritten and w ell-illustrated  little  pam ph

let is a fine addition to  the existing pam phlet lite ra tu re  
by and about Mennonites. I t  was w ritten  to counter-act 
the m any erroneous im pressions th a t have been dissem
inated by those who look for the popular and the bizarre. 
The pam phlet is a sequel to A m ish Living, which ap
peared earlier. The trea tm en t of the m ateria l is accur
ate, although a t places the au tho r seems to over-idealize 
contem porary M ennonite life and practices.

John H oste tte r has rendered a useful service to both 
Mennonites and non-M ennonites in presenting  in such 
an in teresting  way a simple narrative, se tting  fo rth  a 
description of one group of M ennonite people. This little  
pam phlet should do m uch to correct false impressions 
and erroneous generalizations about Mennonites.

This review er’s m ajor criticism  is the misleading 
way in which the te rm  “M ennonite” is used. To the non- 
Mennonite, who is unacquainted w ith the many dif
ferent branches, it would appear th a t Mr. H oste tte r is 
describing all Mennonites. A lthough he tries to m ake 
clear how he uses the term , it is still nex t to impossible 
for the non-M ennonite to th ink  only of one branch. Ac
tually, m ost of w hat is said about the “old” M ennonites 
could have been equally well said about all others. He 
speaks for only about a th ird  of all the M ennonites in 
the United S ta tes and Canada. There are others more 
conservative and more liberal than  the “old” M ennonite 
Church. This criticism, of course, is not to be a ttr ib u ted  
only to  the au tho r since he has to refer to a group by 
its official name. I t  is hoped th a t others will continue 
the fine type of in te rp re ta tion  for o ther groups and for 
all Mennonites w hat John H o ste tte r  has begun in the 
first pam phlet dealing w ith the Amish and in this one 
dealing w ith the “old” Mennonites. —J. W. F re tz

How Shall I Preach?
B otschafter an Christi S ta tt. E ine Sam m lung von 

P redigtenw uerfen ueber freie Texte. Edited and pub
lished by G. D. H übert for having prepared a book B o t
schafter an Christi S ta tt, in which he presents a collec
tion of various serm on outlines. Aged as well as younger 
m inisters have subm itted  to  him  th e ir  best outlines for 
the purpose of m aking the preaching of the b rethren  
m ore joyous and of presenting m ateria l to them  which 
m akes the im provem ent of the preaching m ethod pos
sible.

The outlines in the book vary  in content as well as 
in form. The cover the whole area  of our church-life. 
F or the sake of a b e tte r  orientation, H übert has supplied 
a table of contents and a lis t of the tex ts arranged  ac
cording to the books of the  Bible. The book also con
tains a list of all who have m ade th e ir  serm on-outline- 
contributions.

The serm on outlines are evangelical and appropriate, 
so th a t they can be used by various churches or denom
inations. To m inisters, to  those who are preparing for 
the m inistry  and to o ther sp iritual w orkers I  heartily  
recommend th a t they obtain th is book, so th a t they 
m ay convince them selves of the value of it.
Winnipeg, M anitoba A. H. U nruh
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S u e n  a b  Q a d  t f - a i C f i u e b

. . . Even as God for Jesus’ sake, forgives 
all of our sins; so must we also forgive our 
neighbor all his transgressions in Christ, 
which he has committed against us. And we 
should not under any circumstances indulge 
in hatred or vengeance against him although 
he should never reform__

(Menno Simons, C om plete W orks, 1871, I, p. 255. See also page 74 in this issue).


