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Are lV c the M*titrns of I'«tic or the Children of liod$

Providence
BY JACOB SUDERMANN

T H E M editerranean was a Rom an ocean. The m ark
ings of the ships riding at anchor, either at the 
pier or farther out in the harbor of Apollonia, 

were visible proof of this. The seamen, themselves, came 
from all parts of the Empire to load the products of 
Cyrenaica, whose proud city, Cyrene, famed for trade 
and culture, nestled securely on the high, fertile plateau 
a few leagues inland from its harbor satelite.

Black Libyan stevedores, stripped to the loincloth, 
bent glistening backs under baskets filled with grain. 
They trudged up the gangplanks, bare toes gripping the 
spray soaked footing, to dum p their loads and return 
for another in endless belt fashion. The raucous cries of 
deck foremen, urging more speed and shouting directions, 
rose above the general monotone hubbub of shore activ
ity and the surging noisome surf, breaking in fine spray 
against the chalk cliffs facing the sea.

The waiting ships rose and fell in a rhythm ic pattern, 
determined by the weight of the cargo already deposited 
and the force of the incoming rollers. Woe to the steve
dore who misjudged this rhythm . N ot only was he sub
jected to a stream of salty vocabulary for the threatened 
loss of his load; he was also in personal peril. A fall be
tween the pier and the grinding contact of the sides of 
a heaving ship meant almost certain death.

One boat was moving out; another was tacking under 
direction of skilful hands to take its place. A man of 
middle age stood at the rail of the former, leaning far 
over, gesturing a reluctant farewell to  two frantically 
waving youths whose faces spoke eloquently of a yearn
ing to  go along. He was a Hebrew, unm istakably so, yet 
not conspicuous among those lining the rail. There were 
many others of his own race, pilgrims going “home,” in 
a spiritual manner of speaking, to satisfy th a t unquench
able craving once to eat the Pascal Lam b in the Holy 
City and to set foot in the courts of the Temple. I t would 
be a great comfort in old age to look back upon such an 
experience After tha t one could await the call of death 
on “foreign” soil with a tranquil heart.

The gap between the outgoing ship and the receding 
pier had widened considerably. The m an a t the rail ceased 
waving. His face reflected the serious quality  of his 
thoughts. The journey had begun. It was no light m atter 
leaving his inexperienced sons in charge of the family 
enterprise a t Cyrene. Travel by sea was a t best a hazard
ous occupation, not to mention the chances of contracting 
some fatal disease enroute. It would have been more rea
sonable to have stayed safely a t home, bu t reason is not 
always adequate to curb the inexplicable yearnings of

the heart, the perennial homing instinct of the soul. In a 
Hebrew this longing was never stilled until the hand of 
Death released his restless soul to seek its permanent 
level.

“W onderful boys, those, Shimon,” said a voice a t his 
side. The man Shimon looked up in glad surprise. He be
held the Greek merchant, Demetrius, with whom he had 
dealt frequently in Cyrene.

“How providential tha t we are taking the same boat!” 
The other smiled provocatively.

“I would call it fate, Shimon, bu t it’s all the same, 
providence—fate, a m atter of words, or don’t you think 
so?”

The Hebrew laughed goodnaturedly. “How typically 
Greek, Demetrius. I believe you are trying to draw me 
into a philosophical discussion. I will humor you by an 
swering “N o” to your question. Fate and providence are 
not synoyms. The distinction, of course, depends on one’s 
idea of D ivinity.”

“And I will parry your thrust, Shimon. W hether one 
believes in a single deity or in many has no bearing on 
the m atter. In either case m an’s destiny is determined by 
the one or the m any; the result is always the same, un 
less you wish to argue tha t deity can be a t fault some
times.”

“At fault? Never! You will not catch me in that 
trap .”

“True, Shimon. We cannot adm it imperfection in 
deity without casting doubt on its authority. To do so 
would also erase the distinction between deity and man. 
B ut how do you support your statem ent tha t there is a 
difference between fate and providence? I would like to 
hear it.”

“The fate concept, Demetrius, is enervating. To be
lieve in it is to float aimlessly on the sea of life like 
driftwood. Such belief eventually saps mental and moral 
vigor because fate is blind; fate assumes a disinterested 
deity, one th a t decides the future of an individual or a 
whole society and then tu rn  its back with no thought of 
intervention, with no expression of further solicitude or 
feeling.”

“There is tru th  in your argument, Shimon, but the 
advantage of such deities is tha t one has no moral obli
gation toward them, since they have, so to speak, set your 
life’s course and then washed their hands of any further 
responsibility. You Hebrews are always worrying about 
your morality. N ight and day you are haunted by the 
all-seeing eye of Jehovah and the poised thunderbolt of 
retribution. We Greeks are free of all that. We do not 
lose energy in endless weighing of right and wrong. It
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makes no difference how we conduct our lives in terms 
of deity, only in terms of physical pain.”

“Then you do not believe, like your com patriot, Soc
rates, in virtue as the greatest good?”

“No, and I will tell you why, Shimon. To believe that 
would clash with the concept of fate. T hat is, of course, 
why Socrates was executed. He was a heretic.”

“Then what is the greatest good in your opinion, 
Demetrius? B ut wait, you do not need to tell me. You 
have already given yourself away. You ascribe to A ristip
pus’ belief th a t pleasure is the greatest good.”

“If you m ust classify me w ith some school of philoso
phy, I shall be content to be called a disciple of th a t 
great citizen of Cyrene. Can you pick any flaws in his 
system ?”

“To my satisfaction, I can, Dem trius, bu t whether I 
can convince you of it remains to be seen.”

“Well proceed friend, I have always prided myself 
on an open mind.”

“Your belief is th a t happiness is the result of the 
pursuit of pleasure. Have I stated it correctly, Deme
trius?”

“T hat is correct.”
“Does the pursuit of pleasure always result in the 

experience of pleasure?”
“No, Shimon, we sometimes make mistakes. That 

was my meaning when I said, it makes no difference how 
we conduct our lives in terms of deity, but only in terms 
of physical pain.”

“Is this pursuit of pleasure then a tria l and error pro
cedure?”

"I m ust adm it th a t it usually works out th a t way, but 
it is not necessary to  fumble along. The intelligent m an 
can exercise prudence and avoid pain.”

“Then the exercise of prudence more or less insures 
pleasure?”

“More or less, Shimon.”
“Then you m ust adm it prudence is prim ary and pleas

ure is secondary, for the lack of prudence produces pain.” 
“It doesn’t always produce pain; a person can be 

lucky sometimes.”
“B ut th a t puts you back on the trial and error basis, 

you claim to be an intelligent man, do you not?”
“I like to  think that, naturally .”
“Then, Demetrius, you will also rely more on pru

dence than on luck?”
“All right, I will adm it prudence is prim ary for me.” 
“If that is the case, you m ust also adm it tha t pru

dence is a greater good than pleasure, for it can produce 
pleasure.”

“You are shrewd, Shimon. I cannot refute your argu
ment, and now I think you are going to  ask me if p ru
dence is not a virtue and thereby prove to me th a t Soc
rates was right in declaring virtue the greatest good.” 

“Exactly Dem etrius; now you are talking like Soc
rates, and didn’t you say a moment ago he was a heretic 
in respect to  the Greek dogma of fate?”

"I did say so and adm it to a little of Socrates' influ
ence. I actually believe in a kind of fate th a t can be 
modified by the exercise of prudence, but tha t does not 
change my final destiny. If the gods have ordained my 
death in Jerusalem this trip, there I shall die regardless of 
prudence. Now how is your concept of providence su 
perior to this?”

“Well, Demetrius, since you do not believe in fate in 
an absolute sense, you make my task  easier, and that you 
believe in the superiority of prudence to pleasure will 
hardly put you in a strong position to deny the im port
ance of another virtue.”

“Which one, Shimon?”
“I am thinking of justice. How would you grade it 

in respect to prudence?”
“Prudence stays at home, justice goes abroad.” 
“Admirably stated, Demetrius. And what affects other 

hum an beings is more im portant than what relates solely 
to yourself?”

“Inasmuch as it effects more persons than one, yes.” 
“Then justice, being superior to prudence, m ust also 

be superior to pleasure?”
“I can find no flaw in your argument, Shimon.”
“Tell me Demetrius, where would you expect to find 

justice as an absolute virtue, among men, or your gods?” 
“Among the gods, of course.”
“Even among men, do poets regard their creation 

lightly? The craftsmen their’s? Parents their offspring?” 
“The answer is obvious, Shimon.”
“If there is a basic respect and feeling for creation 

among men, how do you account for it?”
“One cannot slight w hat is essentially a part of one

self. T hat would be perversion of justice, especially in re
spect to parents and children.”

“Now we are coming to the point, Demetrius. How 
can you hold to a concept th a t would brand D ivinity 
with a perversion you do not allow even on a hum an 
level. Does D ivinity create man, launch him into life, set 
his final destiny, and then withdraw to some inaccessible 
isolation in voluntary separation from its creature? T hat 
would be injustice by perfection, an im possibility!”

“It would certainly seem to  be that, Shimon, bu t who 
can remonstrate with the gods about it?”

“If your concept of fate allows injustice in Divinity, 
Demetrius, you have brought your gods down to the 
level of men. They are not worthy to be worshipped any
more than some exceptional m an perhaps. M y concept 
of providence does not allow this. In my God resides 
absolute justice. He is a being who keeps his creation in 
view, and although He knows all the experiences His 
creature will go through in advance of their occurrence, 
these experiences are not ordained; they result from the 
creature’s own volition.

“In our Holy Books is the following rem ark: The Lord 
your God is a jealous God. This means, he is not only 
interested in His creature, bu t also demands the creature’s 
interest in Him. T hat’s why I can say it’s providential
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we are journeying to Jerusalem on the same boat, for 
it has happened by the consent and under the eyes of 
Jehovah. There is, moreover, some purpose in it; it is 
no chance coincidence, no lucky throw of the dice. Our 
great poet-king has described this divine interest in man 
beautifully by the use of the simile of the shepherd and 
his sheep.”

Shimon began reciting softly, reverently: The Lord 
is m y  shepherd . . . .  The Greek m erchant listened atten
tively. The words came to  life one by one, warm words, 
glowing iridescent from close contact with faith.

“A beautiful sentiment, Shimon; like a string of 
matched pearls, words of noble sim plicity and quiet 
grandeur. You have moved me deeply with this descrip
tion of a provident god.”

“It is more than a sentiment, D em etrius; it is the 
tru th .”

The other shook his head sadly. “W ishful thinking, 
Shimon. Your poet conceived an ideal portra it of deity, 
but there is no proof in the experience of m an to sup
port this ideal, rather does daily experience tend to d is
prove it.”

“Our traditions and holy writings are full of incidents 
of direct intervention of God in the affairs of men. Shall 
I relate some, Dem etrius?”

“Bah! I can match each one of yours by two others 
from our Greek poets and philosophers. Stories, ju st stor
ies, Shimon, some, no m ost of them absolutely ridiculous

a t that. No, Shimon, as much as I would like to  believe 
in your provident God, I shall never do so until I ex
perience Him in my own person. Can you say you have 
had such an experience?”

“I cannot point to anything concrete and say to you, 
‘Here it is, Demetrius,’ but to believe otherwise robs life 
of any vital meaning. I believe tha t God does give my 
life direction and purpose, and this belief gives me satis
faction and comfort.”

“I can understand how you can more easily have this 
belief than I, Shimon. Your religious traditions puts deity 
into sharp focus, mine diffuses it. If there were real 
proof, I would accept the idea of one God, for if He 
could be contacted to  establish the close relationship your 
poet-king intimates, it would be a revolutionary exper
ience th a t could galvanize the individual into a positive 
power for good because his sense of direction would be 
unerring.”

“W hat proof would satisfy you, Dem etrius?” 
“Nothing less than a visitation by this God in a m an

ner tha t my five senses can measure in time and space. 
God m ust make himself accessible since I cannot go to 
him.”

(To be concluded in the next issue)

In the next section oi this feature Shim on writes to 
his sons, R u fus and Alexander, of his unique experience 
of God’s intervention in the affairs of men.

M f  M issio n  as a n  A r t is t
By m a r i e  b i r k h o l t z - b e s t v a t e r

T EARS ago when Mennonite history was not gen
erally as well known as it is today, I was repeat
edly asked by my professors in Berlin whether I 

was a native of the E ast-F risian  Islands or of Holland. 
I had no other answer except to say th a t I was born in

W est Prussia where my parents, grandparents and great- 
grandparents had also lived. These and other questions 
made me curious regarding my background and M ennon
ite heritage. Consequently I proceeded to search out and 
accum ulate information. M y next step was to preserve
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L an d scap e  of the B ay of D anzig  w ith chill a u tu m a l b reezes b low ing  across the w aters.

it and make it available to the young people of my re
lationship th a t they might be better informed about basic 
questions of their heritage than I had been.

I was very much interested to  learn tha t Jacob van. 
Ruysdael, Govert Flinck who was a pupil of Rem brandt, 
and other famous D utch painters were Mennonites. Rem 

brandt’s painting of the Mennonite minister Anslo which 
was on display in the Kaiser Friedrich M useum I saw 
many times and was even inclined to copy it but its loca
tion prevented me from doing so. I was always attracted 
by the great Dutch masters although, a t th a t time, I had 
little knowledge of the fact th a t we Mennonites from
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E ast P ru ssian  O b e rlan d e , w here  D utch se ttled  in  16th C entury . 

F ru eh lin g slan d sch aft a u s  dem  O stp reu ss isch en  O b erlan d e .

Prussia were of Dutch background. In the Städelsches 
Institu t of F rankfurt a.M. I copied numerous .paintings 
in the Niederländer Saal, particulary van der Meer, Jan 
der Meer, Jan  van Goyen, Fabritius and P ieter de Hooch 
(Peter Janssen). j‘| !

In later years after having spent some time in Venice, 
and Garda Lake where, surrounded by palms and cypres
ses, under a constant blue sky, I had done some pain t
ing, I returned to my Prussian home and hiking through 
my native Drausensee-Niederung with my husband, I 
discovered for the first time the beauty of this landscape 
so intim ately associated with four hundred years of Men- 
nonite history. I noticed the grandiose form ation of clouds, 
the somewhat melancholic changing mood of the vast ex
panse of the low lands. Then and there I resolved to pre
serve as artistically and realistically as possible the view 
of this land, which by sheer determ ination and persever
ance, our forefathers had made fruitful, by painting the 
landscape. So it was tha t my sketches, studies, drawings, 
and oil paintings of my homeland originated over a pe
riod of years. Unfortunately, W orld W ar II not only h a lt
ed my work bu t also resulted in the loss of a large num 
ber of my works of a rt which were destroyed by bombs 
and by the Russian invasion. Fortunately, I was able 
to rescue a few which I have brought with me to Buenos 
Aires. I am still planning to make them available to the 
public in the form of colored reproductions.

During the last decades much good M ennonite litera
ture has appeared. M y sister Clara has made a thorough 
study of the Bestvater family history and is in possession 
of an original print of 1639, but, now tha t the old culture 
of our homeland has been destroyed, the paintings may 
prove to be of interest not only to the imm ediate family, 
but also to all those who share the same background and 
faith. This includes not only all Mennonites who original
ly came from Danzig and Prussia bu t also those who 
came from Poland and Russia.

Johann  P en n er (1817-1899), e ld e r of T heinsdorf M ennonito 
Church, n e a r  M arienburg .

Johann  P en n er (1817-1899), A eltester d e r Thiensdorf M enno- 
n iten g em ein d e , M arienburg .

In my attem pt to make my paintings featuring the 
Prussian homeland available to a larger circle I have en
countered technical difficulties. I would like to see them 
reproduced in color and have made various experiments 
bu t none have thus far satisfied me.

The form er Thiensdorf M ennonite  Church, M arienburg .
E h em alige  Thiensdorf M ennonitenk irche, M arienburg .
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T H E  M E W I I M T K S  O F  1 L I S F K T 1
By MELVIN GINGERICH

A  LBERTA is the m ost westerly of the three prairie 
y  \  provinces of Canada, and extends 750 miles north 

of the United States boundary and averages from 
250 to 400 miles wide, with an area of 255,000 square 
miles and a population of 939,501 in 1951. Three-fifths 
of its area is suitable for agriculture. Southern Alberta 
specializes in grain farm ing; central Alberta, the m ost 
dsensely populated, in mixed farm ing; and northern Al
berta, the m ost rapidly growing section, in forestry, farm 
ing, and oil and gas. It is the leading coal producer among 
the provinces and has extensive oil and gas fields. Its 
Banff and Jasper national parks in the Rocky M ountains 
are world-famous.

In 1893 Jacob Y. Shantz of Ontario selected Didsbury, 
Alberta, fifty miles north of Calgary, as a suitable loca
tion for a new Mennonite settlement and in the follow-

L ocation of M ennonite  C om m unities in  A lberta .

ing year established a colony of thirty-four W aterloo 
Co., Ontario, residents in th a t area. This pioneer M en
nonite Brethren in Christ settlem ent in Alberta grew in 
size during the years so th a t by 1952 there were 16 minis
ters of th a t church (now UM C) serving in the province.

In April, 1901 Mennonite (Old) settlers from Waterloo 
County joined others of their number in the area of 
Carstairs-D idsbury so th a t it was possible in tha t year 
to organize the W est Zion congregation and build a 
church. A sim ilar group of settlers organized a congrega
tion in the same year near High River, forty miles south 
of Calgary. Old Order Mennonites from northwestern 
Iowa settled near M ayton, in 1901, organizing the M ay- 
ton Mennonite Church in 1903. Other settlers came from 
Indiana and M ichigan in 1910 and a few years later or
ganized the now extinct Clearwater Mennonite congrega
tion.

The Salem M ennonite Church (Old) near Tofield, of 
Amish Mennonite origin, was established by settlers who 
came from Iowa and Nebraska from 1910 to 1913. The 
Duchess Mennonite Church (Old), one hundred miles 
east of Calgary, was established by settlers from Eastern 
Pennsylvania in 1915. The Alberta D istrict Conference 
(Old) was organized in 1904 and the Alberta-Saskatche- 
wan Conference in 1907. In 1953 eight (Old) Mennonite 
congregations with a membership of five hundred were 
located in Alberta.

A larger number of Alberta Mennonites are those be
longing to the General Conference Mennonite Church. In 
1953 there were 1,174 members in seven congregations: 
Bergthal at D idsbury; Blumenthal, Pincher Creek; Coal- 
dale; Scarboro, Calgary; Schoensee, Tofield; Vauxhall- 
G rantham , Vauxhall; Westheim, Rosemary. The first 
settlers had moved into Alberta from M anitoba as early 
as 1901. The majority, however, settled in the area after 
World W ar I, most being of the newer im m igration from 
Russia 1922-27.

The M ennonite Brethren in 1951 had ten churches in 
the area with a membership of 1,124. These congregations 
were Vauxhall, Grassy Lake, N am aka, Gem, Coaldale, 
Lindbrook, Pincher Creek, Linden, Rosemary and La 
Glace. Their settlement in Alberta began in 1926 with 
the establishment of the com munity a t Coaldale and all 
of the settlers are of the 1922-27 im m igration from 
Russia.

Other Mennonite groups in Alberta include the two 
congregations of the Church of God in Christ, Mennonite. 
These, the Linden and the Rosedale congregations have 
a membership of 436. In 1932 Old Colony Mennonites 
left Saskatchewan to found a new colony in the Peace 

(Continued on page 59)

56



W estheim er M ennonite  C hurch, R osem ary, w h ere  the tw enty-Iifth  session  of the M ennonite  C onference of A lb erta  w ill be held .

M E 1 0 N I T E  C O N F E R E N C E  OF
After Twenty-Five Fears

BY DAVID P. NEUFELD

A L B E R T A

D URING the first days of April, (1954) a t Rose
mary, Alberta, Canada, a small, bu t progressive, 
conference will look back upon twenty-five years 

of fruitful labor in God’s Kingdom. Of the Mennonites 
who were later to constitute a part of the Mennonite 
Conference of Alberta, the earlier settlers came from 
M anitoba in the years of 1901 and 1902. They chose the 
fertile and slightly rolling plains near D idsbury to be 
their home in the west. Some twenty years later a goodly 
num ber of Mennonite im m igrants joined them and thus

P. P. Dyck of R osem ary, founder of Men.no Bible Institu te.

added to  the strength of the church. Other immigrants 
settled in the various communities of Alberta, prim arily 
around Peace River, Tofield, Chinook, LaCombe, N a- 
maka, Gem, Rosemary, Vauxhall, Coaldale and Pincher 
Creek. Sometimes however, a fam ily or two would settle 
far away from any Mennonite community.

It was not until 1928, however, tha t C. D. Harder, 
the m an who was to become the source of inspiration in 
the founding of the Mennonite Conference of Alberta, 
made his home a t Didsbury. He came from the steppes 
of Siberia where he had had wide experience in church 
and conference work. As early as 1929 he and others 
sought to  unify the churches to work for a  common cause. 
After trying to solve the common problems of all the 
churches by having m inister’s conferences, it was decided 
th a t a larger representation of the churches was needed. 
Consequently, invitations were sent to  the churches and 
unorganized groups to send their delegates to  the first 
conference to be held a t Rosem ary in November 1930. 
When the time arrived a fairly representative group was 
present to help organize and think through the problems 
they had in common. C. D. Harder, of Rosemary, and 
P. P. Dyck, then of Coaldale, were elected as the first 
president and the first secretary-treasurer, respectively.

When, two years later, C. D. H arder gave his report 
of his visitation work among the scattered Mennonite
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G roup en ro lled  in  S u n d ay  school te a ch e r 's  course  a t M enno Bible Institu te  an d  Peter P. S ch e llenberg , C o a ld a le .

families of Alberta, it was enthusiastically received by 
the twenty-seven delegates representing seven churches. 
Plans were imm ediately diawn up for a continuation of 
this work to be done by C. D. H arder and assisted by 
Wm. M artens, then of Chinook. I t was no easy task  to 
look up the scattered families and to keep them interested 
in the work of Christ’s church. J. D. Nickel, who later 
served in this capacity, reports thus about his experiences: 
“This work is not always easy, and often one feels the 
restraining power of the evil one. In some homes God’s 
wcrd and God’s messengers are no longer welcome . . . 
And yet there are homes where precious hours of fellow
ship can be spent and where sometimes the deepest needs 
of the soul are revealed in private conversation.”

Whereas m ost Mennonites in Alberta are agricultur
ists, the opportunities in the larger cities of Lethbridge, 
Calgary, and Edm onton were such th a t many people 
moved to the cities to work there. Since the time of the 
immigration in the 1920’s some M ennonite girls could 
always be found working in the cities. Since they were 
more or less alone the danger was great th a t they would 
either be lost to the church or be assim ilated with another 
church. Hence the conference took action to s ta rt city 
missions and also provide centers for the working girls. 
Through the efforts of the Alberta Committee for Home 
Missions, the Canadian Committee for Home Missions, 
and the strong financial help of the Home Mission Board 
of the General Conference a s ta rt could be made in Cal
gary. In 1945 J. J. Sawatzky, then of Didsbury, was asked 
to take over the leadership of the mission station. He 
consented and is still in this ministry. Because of the 
ever increasing attendance a t the church services it soon 
became necessary to purchase a church building where 
all the regular church activities could properly be p ro 
moted. Sawatzky was also able to provide a home for 
the working girls in making a part of his private dwelling 
available to them, thus giving them a center around 
which they could plan their religious and social program.

Because the University of Alberta is located in E d 
monton, a good many Mennonite students go there for 
their higher education. Obviously their spiritual welfare,

as well as th a t of others working in the city, had to be 
considered. It is very fortunate that on the teaching staff 
of the university there is one Mennonite, John Unrau, 
who has the spiritual wellbeing of the Mennonites in E d
monton at heart. In 1949 he began asking the students 
into his home for Bible study, discussion periods, and 
social evenings. The result was th a t formal church serv
ices were soon organized to which all the Mennonites 
of the city were invited. The Alberta Conference of M en
nonites heartily endorsed this plan and provided funds 
so th a t the group in Edm onton could rent a hall in which 
they could meet. The church a t Tofield, especially, co
operated in sending a minister to Edmonton, forty miles 
away, each Sunday morning, to  give the morning’s mes
sage from God’s word. If the work continues to  grow 
as it has in the past it will not be long before a church 
building will be a necessity.

The latest efforts of home mission work have been 
concentrated in Tabor, which lies in the m idst of a large 
beet-growing area. Raising sugar beets requires much 
hand labor. This was fortunate for the Mennonites com
ing from southern Saskatchewan looking for jobs, for 
here were well paid jobs readily available. These people, 
decendents of the Mennonites who came to M anitoba and 
Saskatchewan in the 1870’s, are for the m ost part poor 
and spiritually undernourished. Through the combined 
efforts of the Alberta and Canadian home mission com
mittees, a small mission station  was opened in 1951 with 
David J. Nickel and his wife in charge. Through patient 
labor more and more of these people could be persuaded 
to attend the church services. When the need for a church 
building became apparent, the need was at least partly 
relieved by the generous gift of the Mennonites a t B urn’s 
Ranch in tha t they gave Tabor a building which had 
once been their church. The building was torn down in 
order to move it, and then rebuilt a t Tabor. The dedica
tory services in August of 1953 were a highlight in the 
lives of those who now have a little church of their own.

Because many of the church members had only a few 
years previously escaped from com m unist Russia, they 
were very much concerned about the spiritual training
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of their children. As early as 1932 the question arose 
whether it was not tim ely to begin with a Bible school 
where the young people could be trained. However, it 
was not until the fall of 1933 th a t such a school was 
opened. This was done largely through the efforts of P. P. 
Dyck of Rosemary. It had a humble beginning with less 
than a dozen students in attendance and no school room 
to assemble. The only teacher, P. P. Dyck, simply invited 
the students to his home and instructed them  in the fund
am ental teachings of God’s word. However, in 1934 the 
conference decided to establish a perm anent home for 
what was later to be known as the Menno Bible Institute. 
Didsbury was centrally located, and since the church 
there was vitally interested, it was decided to establish 
the school there. The Bergthal Church of D idsbury of
fered its church building as a home for the school until 
such time as a school could be built. This move .proved 
to be a real success for soon more than fifty students 
were in attendance and three teachers served on the facul
ty, with Wm. Pauls of Didsbury serving as principal. 
In 1946 a new school was completed and in 1951 a second 
dorm itory was added, thus providing room for some 
seventy-five students.

Since its beginning, the curriculum of Menno Bible 
Institute has undergone several changes. Today it aims 
to serve young people ranging in age from sixteen to 
twenty-two years, and usually having an education equal 
to junior high school or better. The courses include such 
subjects as Bible, Sunday school teacher’s training course, 
ethics, church history, Mennonite history, doctrine, Eng
lish and German gramm ar. In this way Menno Bible 
Institute has provided a fundam ental Bible training for 
a large percentage of the Mennonite young people of 
Alberta. Thereby it has provided the churches with strong 
church members, Sunday school teachers, and some 
church workers. On the other hand, the school has en
couraged many students to continue their studies and 
to train  for spiritual leadership in the churches.

For some years there has been a growing concern in 
the conference about the welfare of the old people who 
are in need of a quiet home. After much planning it was 
decided in 1952 to begin collecting a building fund for a

home for the aged to be built a t Coaldale, the largest 
Mennonite com munity of Alberta. Despite the fact that 
this building fund was com paratively sm all at the end 
cf the year it was decided to begin building on a pay- 
as-you-go plan. During the summ er of 1953 the basement 
for the new home was completed, and it is expected tha t 
a substantial part of the building will be completed w ith
in the year.

Numerous Mennonite refugees from Russia, Prussia, 
and Poland have found a new home and country in Al
berta after W orld W ar II. They have joined not only 
such Mennonite communities as Coaldale but also the 
respective congregations.

Numerically the Mennonite Conference of Alberta has 
never been large, in fact it could be considered to be very 
sm all indeed. Seven congregations with a total member
ship of 1,174 work together in serving Christ and His 
Kingdom. Yet as we look back upon the twenty-five years 
of existence of this conference we m ust say with Job 
of old: "The Lord gave . . . Blessed be the name of the 
Lord.”

TH E M EN N ON ITES OF ALBERTA 
(Continued from page 56)

River area in northern Alberta. The settlem ent near Fort 
Vermilion had grown to a membership of 130 by 1950, 
with additions of dissatisfied families coming from Mexi
co. The Evangelical Mennonite Brethren have two con
gregations in Alberta, Swalwell and N am aka, with a total 
of 160 members. Their settlement was begun in Swalwell.

Since 1918 the H utterian Brethren have been estab
lishing colonies in Alberta. Their twenty-nine Colonies in 
1950 had a combined population of 4,200. M ost of their 
Alberta colonies are located in the southwestern part of 
the province, south and southwest of Lethbridge and 
MacLeod, although others are scattered north alm ost to 
Edmonton.

The total baptized Mennonite membership of Alberta 
in 1950 was more than 4,000 in addition to the H utterites 
and United M issionary Church (M BC ). According to 
the Dominion 1951 census the to tal population of the 
Mennonite and H utterite communities in Alberta was 
13,528. From  The M ennonite Encyclopedia

B ergthal M ennonite  Church, D idsbury , form er hom e of M enno Bible Institu te  an d  C o a ld a le  M ennonite  Church.
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GRASS in all its abundance and richness covered 
most of the land when in the eighteen-seventies 
and eighties our forefathers came to the G reat 

P lains to possess and occupy them.
The treeless plains were not new to the Mennonite 

settlers, in fact they were very sim ilar to the steppes in 
the Ukraine from whence they came. There they had 
grown wheat because that was what the country needed 
to feed its population. Having acquired -4the necessary 
skill and knowledge for growing wheat: in the old coun
try, they broke the virgin sod in America and found the 
rich prairie soil equally .productive for growing wheat. 
So they continued to  grow wheat, other sm all grain, corn 
and sim ilar row crops, and all of it quite profitably.

After fifty to seventy-five years of cultivation and 
cropping, the land began to show wear. Signs of erosion 
appeared on the hillsides and the fertility of the land fell 
off. The heavy soils became tight and drained more slow
ly, causing water to stand and crops to drown. On the 
hillsides, the soils washed more easily and produced 
stunted crops tha t were hardly worth harvesting. W hat 
had happened? W hat caused this good land to  lose its 
goodness? Can it be restored? How? And wherewith? 

Grassland soils are among the richest in the world and

A field of sm ooth b ro m eg rass  w ith  a lfa lfa  in  bloom .

Grass for
are the result of centuries of growth of grasses, legumes 
and associated plants. The decay of stems, leaves and 
roots year after year produced the rich black or brown 
soils of our grasslands. By exposing such soils through 
cultivation to the beating rains, the intense sun and the 
drying winds, they lost their original good quality and 
fertility. The roots of perennial grasses and legumes are 
no longer there to hold the soil granules together loosely 
so that water can enter more easily. The surface mulch 
of accum ulated dead leaves and stems has decayed since 
it was turned under with the breaking of the sod and 
repeated annual plowing. I t  is no longer there to break 
the fall of beating raindrops which seal the surface to the 
entry of water. Thus, too much of the water runs off and 
is lost to the use of crop plants, and adds to our flood 
problems. As water runs off the land, it carries with it 
not only the silt and m ud bu t many of the chemicals that 
are essential in maintaining high soil fertility.

Yes, the losses caused by the disappearance of the 
protective grass cover can be restored, a t least in part. 
Grasses and legumes m ust be included in our cropping 
systems to build up soil fertility and some of its original 
good structure. On many farms, one-fourth of the land 
should be in grass all the time. Depending on the nature 
of the land and the cropping system used, a given field 
can be left in grass from five to seven years and then 
returned to cropping again. By rotating the crops, includ
ing grass, on all the fields of the farm, the quality of the 
land will be improved through the benefits provided by 
the grasses and legumes. Crop yields are increased, run 
off and soil losses are decreased, labor saved and the 
land as a whole improved.

There are some classes of land, however, tha t should 
be returned to grass permanently. Among these are steep 
hillsides. W ithout a grass cover sloping fields lose both 
soil and water so th a t crops cannot be raised profitably.

A d a iry  h e rd  in  a  p a s tu re  of b ra m e g rass  a n d  a lfa lfa .

the
by a . d .
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Good of Land
STOESZ

Often fertile soils down slope are damaged. By keeping 
these slopes in grass all soil losses are stopped, more 
water is saved, and the grass crop can be grazed or cut 
for hay a t less expense than by cropping the hillside, 
thus saving money for other farming operations.

Sandy soils often lack sufficient silt and clay so tha t 
the soil particles are not held firm ly enough to each 
other. They can, therefore, not be farmed safely w ithout 
danger of blowing. When seeded to  suitable grasses, how
ever, and managed properly for grazing or hay, such soils 
become stable and add to the farm income.

In natural grasslands we see how grasses protect draws 
and revines from cutting. The flexible stems and leaves 
bend over and form a protective sheeting as the overlap
ping shingles on a roof, allowing the water to pass w ith
out cutting into the soil. Some of these grassed draws 
were not plowed up with the rest of the field and now 
serve a very useful purpose in allowing the excess 
water to run off the field without forming gullies. 
Where cutting has taken place due to the lack 
of a protective grass cover, such gullies are plowed 
in, their bottom shaped and broadened and seeded to 
grass for future protection. On slopes th a t are terraced 
these grassed waterways serve to let the run from the 
terrace channels be carried off w ithout eroding the land.

Grass serves another useful purpose, namely, in con
verting unsightly waste areas to something th a t is quite 
attractive. Roadsides, fence rows and drainage ditches 
are often allowed to  grow up to weeds. These can be 
seeded to perennial grasses, and since for the most part 
they cannot be mowed, they serve as nesting areas and 
travel lanes for birds. The young can thus be reared w ith
out fear of disturbance while feed in the form of insects 
from adjoining fields is handy and plentiful. Grass along 
fence rows allows birds to travel to other fields under

C rested  w h e a tg ra ss  h a y  a n d  p as tu re  in  North D akota.

-

concealment, thus enlarging their feeding range. Indirect
ly, therefore, grass aids in decreasing insects on farm 
lands.

Besides doing all these things for the good of the land, 
a grass-legume mixture is the best and the cheapest ani
mal feed on the farm. It is hard to equal the low har
vesting cost of grass-legume mixture when used for pas
ture, since this is done by the grazing animals. Its feed
ing value is high and livestock prefer it to  other forages. 
The cost of total digestible nutrients from an acre of 
good pasture is less than from any other farm crop. When 
cut a t the proper stage and when properly preserved, the 
grass-legume mixture makes excellent feed as grass silage, 
since it retains all the vitamins, proteins and other feed 
constituents in palatable condition for livestock. When 
cut for hay and properly cured and stored it provides 
excellent supplemental and reserve feed for the farm herd 
or for sale. Grass must, therefore, be considered a crop 
along with cereals, corn and beans. W hether grown on a 
hillside or in a waterway, and whether harvested by a 
grazing anim al or a mower, it adds to the farm income 
as do other crops while a t the same tim e protecting the 
land.

Now, which grass shall we choose for a particu lar job?

Field  of c rested  w h e a tg ra ss  re a d y  to be  com bined.
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S h ap ed  an d  se e d e d  d ra in a g e  d itch  in North D akota and  sam e  ditch w ith s tan d  of b ro m eg rass  an d  a lfa lfa .

Much will depend on the geographic location and the 
slope, kind of soil, length of growing season and other 
factors that affect the growth and survival of grasses. 
The Creator in all His wisdom has given us a great v a 
riety of plants, all of them adm irably adapted to their 
natural environment and locality. The best guide to  our 
choice of a grass, therefore, is to observe our surround
ings, to see what grows where. Seed from our native plants 
—the wheatgrasses, bluestems, ryegrasses, grama grasses 
and buffalo grass—can be harvested from native stands 
or purchased from seed dealers. M ost of these and others 
have within recent years been domesticated.

In addition to our native grasses and legumes, plant 
explorers have gone to foreign countries to bring us 
wheatgrasses, ryegrasses and brome grasses which did 
not grow in America. The Great P lains Mennonites 
brought a variety of wheat with them th a t became a 
great boon to American agriculture but they apparently 
thought too little of two valuable grasses which grew 
a t their back door—crested wheatgrass and smooth brome 
grass. Twenty-five years later, about 1900, Dr. Hansen,

an American plant explorer, introduced both of them, 
crested wheatgrass for the first time and smooth brome 
grass as a secondary introduction but from a more north
ern locality. Both of them are in common use now and 
have proved hardy and well adapted to the Great Plains 
—smooth brome in the higher rainfall portions along 
eastern D akotas, Nebraska and Kansas and crested in 
the drier, lower rainfall areas.

For more specific inform ation concerning the know
ledge of grasses, their adaptability  for a given purpose, 
how to establish grass and how to use and manage a 
stand, one should see the Soil Conservation Service tech
nicians of the soil conservation district in which he lives. 
M ost Mennonite communities in the G reat Plains are 
within the boundaries of soil conservation districts and 
have the opportunity of obtaining assistance.

Among the many blessings which the Lord promised 
the children of Israel before they entered the promised 
land he was mindful of the grass for the cattle, for he 
says in Deuteronomy 11:15 “I will send grass in thy 
fields for thy cattle tha t thou m ayest eat and be full."
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BAPTISTS CONG BACK 
TO WALDSHUT

BY PAUL PEACHEY

ON Easter Sunday, 1525, and on the days following, 
scenes rare in the history of Christianity trans

pired in the picturesque little South German Rhine 
town of W aldshut. Several hundred people, members of 
the Rom an Catholic Church, streamed into their church 
to receive a new baptism  a t the hand of their own priest. 
W aldshut, together with the whole surrounding territory, 
was astir with new ideas, both religious and social. Very 
quickly, however, civic and ecclesiastical authorities were 
deeply alarmed, and within a year the radical priest was 
driven out. his followers were forced to recant the error 
which they had committed and the Rom an faith and 
practice were reinstituted. Since then, W aldshut has ad 
hered loyally to the old faith.

Now after more than four centuries, as an outgrowth 
of World W ar II, some indirect modern descendants of 
the Anabaptists—for so these people were called—have 
returned to W aldshut. The few scattered groups of Ger
man Baptists scattered through the southern Black For-

C alholic  C hurch in  b ack g ro u n d  w here  H u b m aie r p reach ed .

B alth asa r H ubm aier-K apelle , overlooking W aldshut.

est have been reinforced by refugees from E ast German 
and Prussian provinces. Almost at the same tim e the 
(American) Southern B aptist Convention opened an in
ternational B aptist seminary at Riischlikon on the Lake 
of Zurich in Switzerland, about forty miles to the south
east. At first the refugees received pastoral help from 
Baptists in nearby towns and then ministerial students 
a t the seminary in Riischlikon came across the Rhine 
cn week-ends to m inister to their scattered co-religionists.

Finally, several years ago, J. D. Franks, for twenty- 
six years a B aptist pastor a t Columbus, Mississippi, at 
present business manager of the seminary, conceived the 
vision of enlisting American support to  build a new 
church in W aldshut for the refugee brethren. As the 
project grew, B aptist groups from all over Europe and 
America became interested and contributed to the fund, 
and finally on June 21, 1953, the new structure was dedi
cated. The clue for this wide interest is to be found in 
the name given the new church, namely the “B althasar 
Hubm aier-Kapelle."

B althasar H ubm aier was the priest who performed 
the baptism al service in W aldshut on Easter, 1525. H ub
m aier was the m ost brilliant and highly educated of all 
the early Upper German Anabaptists. He was born 
shortly after 1480 near Augsburg, Germany, studied at 
Freiburg and Ingolstadt, received the doctor’s degree in 
theology and was for a time rector of the University of 
Ingolstadt. In the early 1520’s he established contact with 
Ulrich Zwingli, the new priest in Zurich, who was a t tha t
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The low er g a te  a n d  the u p p e r  g a te  of th e  old city of W ald sh u t a lo n g  th e  Rhine in  South G erm any.

time rapidly becoming the reformer of the Zurich church. 
According to H ubm aier’s later testim ony, Zwingli had 
told him during a promenade in the Hirschgraben, a 
Zurich park, about 1523, tha t he doubted whether infant 
baptism  could be supported by Scriptural teaching. Be
fore long, as Zwingli did not push his reform far enough 
to eliminate infant baptism, H ubm aier established con
tact with Conrad Grebel and his associates, and on E as
ter, 1525, he was baptized by Wilhelm Reublin, one of 
Grebel’s followers. Thereafter he in turn  baptized many 
of his townsmen.

H ubm aier now entered the lists in the struggle between 
the Zwinglians and the Anabaptists. He produced a num 
ber of treatises, outstanding among them being his book
let on Baptism  entitled, Vom christlichem Taui der 
Gläubigen. By the end of 1525, Rom an Catholic troops 
encircled W aldshut, since the town lay within imperial 
territory, and H ubm aier fled for his life. After im prison
ment in Zurich, during which time he recanted his faith 
half-heartedly, he fled to Nikolsburg in M oravia, where 
he was able to do some writing and teaching, but by early 
1528 he was captured by Catholic authorities and brought 
to Vienna, Austria, where on M arch 10 of that year he 
was burned a t the stake.

The modern Baptists have had a long-tim e interest in 
this early leader of Anabaptists. It was H ubm aier who 
left the most clearly form ulated statem ents on baptism  
framed by the early leaders of the movement. B ut beyond 
this, Hubm aier's position on the state and the use of the 
sword corresponded more nearly to the modern B aptist 
position, since he too rejected neither. Some B aptist 
scholars hold tha t as long as H ubm aier lived he was 
able to curb the more radical attitude characteristic of 
the Swiss Brethren movement, nam ely the rejection of

the sword. Though there is no direct line of descent from 
Hubm aier to modern Baptists, it is beyond doubt that 
certain influences from the sixteenth century did event
ually reach modern B aptist denominations, .particularly 
through the Dutch M ennonites and the English free 
church tradition. Baptists thus find in Hubm aier, in many 
respects, a real prototype of their movement.

On the four hundredth anniversary of H ubm aier’s ex
ecution, 1928. an American B aptist society asked one of 
their members, then a graduate student in theology at 
the University of Heidelberg and a t present associate sec
retary of the B aptist W orld Alliance, W. O. Lewis, to ar
range a memorial service in Vienna. Representatives from 
European B aptists and other groups, including Emil 
Händiges, chairman of the Vereinigung der deutschen 
M ennoniten, met for several impressive sessions and cere
monies. The most moving part of the program was a 
little consecration service held along the Danube in Vien
na where the wife of H um baier had been drowned three 
days after his execution. As a part of the ceremony, the 
ladies participating dropped flower petals into the stream 
in her memory.

It was the good fortune of the congregation in W alds- 
hut to  have Dr. Evans present a t the dedication of their 
new church. During the morning service the church was 
dedicated, and in the afternoon a H ubm aier memorial 
service was held, a t which W. O. Lewis delivered the 
principle address. Lewis has collected copies of all the 
extant writings of Hubmaier, a collection still in his per-: 
sonal possession, and has made a thorough study of their 
author’s thought. He sees in H ubm aier a great champion 
of believers’ baptism  and of the separation of church 
and state.

The dedicatory service was impressive. The sermon
i
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C erem ony of h a n d in g  over the Icoy to H ub m aie r-K ap elle  an d  H. Fehr b eh in d  com m union tab le  d u rin g  d ed ica tio n  of ch ap e l.

the American B aptist seminaries, together with the one 
a t Riischlikon, had contributed the pews. .

As might be expected, the attitude the officials took 
toward the building of such a church here, was at first 
uncertain. Good relations were, however, cultivated 
throughout the building period, and it was gratifying to 
see the local civic representatives, though Catholic, re
spond with good will in their expressions before the as
sembly, Yes, since 1525 some favorable changes have 
come about.

Mennonites join in congratulating the B aptist brother
hood for this undertaking, and in wishing the blessing 
of God upon the new B aptist congregation in W aldshut, 
with a prayer tha t a witness for Christ and a community 
of believers be achieved there. It is also their hope tha t 
tha t other great Anabaptists principle, nonresistance, will 
challenge the minds of men afresh through this associa
tion with the past. M ay H ubm aier’s m otto ring out anew:

Die W ahrheit isc untödlich.

J. D. Franks, founder of project, in  pu lp it, w ilh  W eard  Z w ede in te rp re tin g  an d  b asem en t ch ap e l w ith  H u b m aie r motto.
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was preached by H. Fehr of Hamburg, the president of 
the W est-German B aptist Union, and the dedicatory 
prayer was pronounced by Franks who had fathered the 
project. The chairman of the new refugee congregation, 
Georg Pauls, formerly from Tilsit, responded with a word 
of appreciation, and the new pastor, W eard Zwede, at 
present still a student at the seminary in Riischlikon, 
also appeared on the program. Franks also represented 
the Southern B aptist Convention, while Mrs. Edwin Bell 
represented the American B aptist Foreign Mission Society 
(for her husband who represents tha t society in Europe 
but who could not attend) and Nordenhaug, president 
of the seminary, was also present. During the afternoon 
contributions from the various countries were announced. 
Thus the Danish Baptists had contributed the pulpit in 
the church, the Swedes the communion table, the N or
wegians, Dutch and Finns each a pulpit chair, the British 
a contribution toward an organ, the Germans the chanda- 
llers, and the Italians, Swiss and Austrians, as well as
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C ast ol the  Low G erm an  p lay . De Utwandere,  w ritten by  th e  la te  Jacob H. Janzen.

C h u r c h  Y o u t h  G i v e . P m r
By ARTHUR ISAAK

RA THER than complain th a t our young people are 
“wild” we should help them do something inter
esting and constructive. T hat is the philosophy 

which lies behind the organization and guidance of the 
Christian Y outh Fellowship of the Bethesda M ennonite 
Church a t Henderson, Nebraska.

The Youth Fellowship was organized five years ago 
when Arnold Nickel m et with several interested young 
people of the Church. The possibilities, values, and types 
of activities of such an organization were discussed. Since 
th a t tim e an organization was formed which meets the 
second Sunday evening of every month. Attendance now 
averages some sixty young people attending with the 
meetings held in the high school gym during the winter 
months, while in summ er meetings are held in the town 
park or on the lawn of a member’s home, or near a small 
river several miles south of Henderson. Meetings consist 
of a worship or devotional period followed by various 
types of programs, closing with an activity  and social 
period.

M embership in the CYF is open to  those from third 
year in high school to age 28. Those who m arry, au to 
m atically drop out of the CYF. Other organizations to 
serve younger as well as older groups have also been or
ganized since the CYF was begun. The CYF has filled 
a need among the young people by making them feel 
th a t they are a united group im portant in the to tal 
church program. M any of the men in I-W  or V. S. have 
chosen this work rather than m ilitary service because of 
the influence of the CYF.

One activity of the CYF is the annual banquet du r
ing the Christmas season when students and other young 
people are home for vacation. The 1953 banquet was held 
on New Year’s Eve. The food was prepared by some 
of the mothers, and served by Junior Y outh Fellowship

members. After the program and a picture, “The Kings 
M an,” a mission film about Africa, the hundred young 
people attending moved to  the other half of the gym 
which was decorated to represent a chapel. M usic played 
on the reed organ, special musical numbers by members 
in the High school octette and girl’s sextette, Scripture 
readings and m editation formed a quiet worship atm os
phere for the W atch N ight service.

One very stim ulating activity  has been th a t of giving 
plays. Dram atics offers a means of expression found in 
few other types of activity. F irst, there is a value to the 
committee responsible for finding a play suitable for the 
group who will present it. Committee members become 
aware of the large numbers of plays being written for 
production; they m ay also develop an interest in further 
reading of dram a and literature. A church group cannot 
choose any play a t random  but m ust think of the spe
cific audience which will be seeing the play, thus the com
mittee in charge of play selection m ay gain a better per
spective of their church people and a fuller understand
ing and appreciation of their thinking.

A second value is the group experience of practicing, 
setting up the stage, getting equipment, and presenting 
the play. Few things bind a group together as effectively 
as cooperation and participation in an interesting activ
ity. Presenting a play, if properly done, makes use of 
a number of talents not brought to light in other areas. 
Preparing and staging a play creates a group spirit which 
carries over into other areas of the church program.

People who have never participated in such things as 
music or speech m ay find an opportunity  for expression 
in production of plays. If a person does not qualify for 
a part, there is ju st as im portant work in setting the 
stage. Stage crews very often make use of those with 
artistic skills. Artistic rules such as regard for good
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color sense and balance on the stage are necessary for 
pleasing settings and good productions. Some plays give 
opportunity for creative ideas in new stage design.

In order to present a play much back-stage work 
is necessary. We often forget, when we see the play given, 
the work which has gone into getting costumes and prop
erties. Sometimes outdated costumes and properties 
are needed which call for a lot of work and time 
to assemble. Putting on m ake-up requires considerable 
knowledge and practice. Here are several jobs which can 
be done by young people who dread doing things in pub
lic. The publicity and ticket sales groups also use a num 
ber of young people. A ttractive posters help to gain a t
tention. If programs are printed another opportunity is 
given for the use of artistic talent. Several people will be 
selling tickets, taking tickets, and ushering a t the per
formance. W ith so many and various jobs involved it is 
evident th a t those who participate learn to  share in a 
group activity. They pool ideas and talents to make pos
sible the giving of a play; cooperation is learned which is 
basic in any group endeavor. Leadership abilities can 
be discovered and encouraged.

A third value is in the idea or tru th  which is put 
across, many times more effectively done in a play than 
by any other method. Spectators see life before them. 
Represented by the actors they laugh a t their own m is
takes, feel sorry for difficulties which are also their own. 
and emotionally try to  make things come out for the 
best. The play then becomes a cathartic, for they have 
lived for a few minutes in a different world than their 
own everyday world, and they can go away different 
people.

At Henderson the CYF has had success a t two annual 
play productions. “Here I Stand,” written by M aynard 
K aufm an, a graduate of Freem an Junior College, was 
given the first year. The play is a presentation on the 
subject of non-resistance as opposed to arm y service. 
There is considerable tension in the play and the specta
tor is given a great deal to think about. In this com
m unity the play was appreciated and comments by some 
showed th a t it had caused some thinking in re-evaluating 
their peace positions. The play was given two evenings 
to a full audience.

During the summ er of 1953 the young people gave

three one-act plays. F irst was M arie J. Regier’s But 
M other portraying the very “Germ an” Mennonite family 
gradually accepting the “American” influence which came 
as a result of the son going to college. The second play 
was Bread, by Fred Eastm an, showing the bad fortune 
of a farmer who was “hard h it” during the depression 
times. The action involves Father, who feels he m ust 
make the first paym ent on a new tractor because the 
horse has died. To do this he m ust use the money which 
M other and Betty have saved by selling butter and eggs. 
They had hoped to buy a used piano so they could have 
at least a little “culture” in the house. It is more compli
cated when Jim  comes home to report th a t there is no 
money in the bank because he had gambled it away each 
tim e he was to deposit some. Stella, the blind daughter 
saves the day when she insists they use the money she 
has saved from basket weaving to buy Braille books. A 
touch of humor is added when Grandm other keeps in
sisting tha t the best thing to do is to get a bathroom  in 
the house. The third play was Dse Fria, by Arnold 
Dyck. This was especially effective because the Low Ger
m an in which the play is written is the language common 
to people in Henderson. The author is a m aster at cap
turing the droll hum or of the Low German dialect. D ur
ing the performance the people in the audience chuckled 
understandingly and laughed loudly a t the action and 
speeches of the actors. The three plays “went over” nicely.

The Christian Y outh Fellowship has also found the 
giving of plays a good source of income for projects (this 
year’s project is tha t of tiling the parsonage basement 
floor so the room can be used as a recreation and dis
cussion room ). The plays are given in the high school 
gymnasium. The school board has generously let the 
CYF use the gym and stage for practice and then rent 
it for a small sum on the nights of production. Plans are 
being made to give a play again this year late in summ er 
or in early fall. Other church young people's groups are 
encouraged to use dram a as a means of creative group 
experience. It has been a rewarding experience for the 
CYF of Henderson.

For inform ation on sources of plays, you may get help 
by contacting your local high school dram atics teacher 
or by writing to the head of the dram a departm ent at 
Bethel, Freeman, or Bluffton Colleges.

G roup p re p a rin g  to p resen t a  p la y  a n d  cast of De Bildung,  Low G crm cn  p la y  by  I. Ii. Jcnccn.
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In the m ain  re a d in g  room  of the n ew  Bethel C ollege L ibrary  sh o w in g  low  she lves d iv id ing  room into sections.

T H E  S T O R Y  O F  4  L I B R A R Y
BY JOHN F. SCHMIDT

It has often been said that a true university is a col
lection of great books. Certainly no college or secondary 
school can give students an adequate view of the great 
heritage of m an’s thinking and endeavor w ithout the re
sources of a modern library, stocked with books new 
and old and other records of the divine-hum an adventure.
To fulfill its mission as a Christian liberal arts college 
and to prepare itself for the demands and challenges of 
the future, Bethel College has carried to completion its 
project of a new library building, dedicating it on M ay 
25, 1953: j

“To teachers who give themselves unselfishly in 
serviefe for others, inspiring them to prove their 
learning by their works, and stim ulate th a t vision 
without which the people perish;

To students who think long thoughts beyond the 
things known, into the world tha t is unknown, and 
by faith in unseen realities aspire to help prepare 
man for the infinite mystery of the future;

To all who with gladness accept the high office 
of prayer and meditation, seeing clearly and feeling 
deeply, good faith to serve God and m ankind in the 
name and the spirit of Jesus.”

Until February 1, 1953 the library had been housed 
in the A dm inistration Building where noisy and crowded 
conditions always tended to thw art the true purpose of 
a library. Plans for a new library building had been dis
cussed as long as twenty-five years ago. The offer made 
in M ay, 1941, by the Hon. O. Jolliffe to give $50,000 for 
the building of a M emorial Library if college friends 
would m atch his gift, gave increasing prospects for a 
building, bu t W orld W ar II building restrictions made 
a new library impossible. In 1947 a financial campaign 
for a new library was undertaken. Several Mennonite 
family memorial gifts and the Elizabeth W atkins Be
quest, as well as hundreds of smaller gifts by alumni, 
students, and friends, undergirded the cost of the building.

The cornerstone of the building was laid on October 
12, 1948, the sixtieth anniversary of the founding of the 
college. Since, however, the building proceeded on the 
pay-as-you-go plan, it was not completed until January, 
1953.

The three-story building is of modified Collegiate 
Gothic design, red brick with stone trim  exterior, the 
weight of the building carried by reinforced concrete pil- 
ars. The interior trim of the building is in natural birch
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Two v iew s of Bethel C ollege H istorical L ibrary, sh o w in g  ch arg in g  desk, p e rio d ica l shelves, an d  v iew  to w ard  en tran ce .

giving simple, dignified lines to the rooms. The ceilings 
are of acoustical tile with recessed fluorescent lights.

The main reading room is divided by low bookcases 
into six sections corresponding to the six divisions of 
study at Bethel. This arrangement allows for more pri
vacy for study and also facilitates the placing of books 
from the stacks in the reading room, giving students di
rect access to the m aterials they need. The upper floor 
contains the stacks, a large study area, two conference 
rooms, a typing room, individual study carrells, four 
faculty studies and a sm all women’s lounge.

The ground floor of the building houses the Bethel 
College Historical Library, the W estern D istrict Confer
ence Loan Library, the visual aids room and the editorial 
office and mailing room of M ennonite Life. Speaking at 
the dedication of the library  E. E. Leisy of Southern 
M ethodist University said, “. . . a librarian  m ay well 
strive for completeness in something, and for the Bethel 
L ibrary tha t something would appear to be the archives 
in Mennonite History which Cornelius K rahn and his 
associates are ro  rem arkably and adm irably building 

« up . . .”
The m ajor divisions of the historical library, which 

were moved during the summ er of 1953, consist of 1.) 
Books, 2.) Periodicals, 3.) Archives, 4.) Microfilms, 5.) 
Photographs and works of art, and 6.) Films and slides. 
The historical library has, in fact, chosen to interest 
itself in, “. . . everything produced by and about Men- 
nonites everywhere to select, preserve in our new fire
proof library and make available for use significant his
torical m aterial.” The philosophy m otivating such an 
historical library has been well stated by Gerald K en
nedy when he says in one of his sermons, “When we 
come to understand our tradition, we see th a t we have 
an obligation to cur fathers and are part of something 
th a t was here long before we arrived. A tradition is a 
stabilizer and a message from eternity.”

All told, the historical library contains some 10,000 
books and .pamphlets, dating from the early days of the 
Reform ation to the present, all containing more or less

inform ation about some phase of the Anabaptist-M en- 
nonite movement. Among the large collection of Bibles 
are several significant in Anabaptist-M ennonite history, 
such as the Froschauer, Biestkens, Liesveldt and Saur 
Bibles. The book division has been greatly enriched in 
recent years in connection with the trip of its director to 
Europe in 1952 and his present stay  there as a Fulbright 
scholar. M any rare and valuable books pertaining to the 
early history of the Mennonites have been added.

In recent years large collections have been received 
for the archives, including the personal files of letters, 
diaries, books and photographs of Rodolphe Petter, Cor
nelius Jansen, H. P. Krehbiel, H. R. Voth, Christian 
Krehbiel, P. H. Richert, D avid E. Harder, C. H. Wedel, 
J. H. Jansen, A. A. Friesen, S. F . Sprunger, B. W arken- 
tin. David Goerz, J. H. Epp, Dietrich Gaeddert, G. N. 
Harms, Leonhard Sudermann, F. C. Fleischer and others, 
some of which are the property of the college while 
others have been placed here by the Historical Com m it
tees of the General Conference Mennonite Church and of 
the Western D istrict Conference. Some of these collections 
are being housed as special memorial units. Noteworthy 
is the Petter collection, including not only the library and 
original labors of Rodolphe and Mrs. Petter, but also his 
study furniture and very valuable collection of Indian 
artifacts.

Several sm all research rooms have been provided for 
private study and research. One of these rooms con
tains the microfilm reader and the microfilm collection of 
documents; included are also the films of the Mennonite 
archives of Amsterdam, pertaining to the A nabaptists of 
the sixteenth century and later. Recent additions to the 
microfilm division are the ship lists of imm igrants arriv
ing in Philadelphia and New York from 1873-86 and 
Kansas population schedules of 1880, made available 
through T. R. Schellenberg.

Photographs, works of art, slides and films help 
visualize Mennonite culture and achievements. A large 
collection of maps, charts, and diagrams further aids in 
research pertaining to Mennonite movements and settle-
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A corner in  the b o u n d  se ria ls  d ep artm en t of the H isto rical L ibrary an d  som e of the two h u n d red  curren t period ica ls.

ments. It is hoped th a t the Mennonite art collection will 
develop into a unique M ennonite Art Gallery. Some orig
inal works of art (M arie Birckholtz, J. Janzen, Randy 
Penner, Mesdag, Ruysdael, D. W ohlgemuth) have re- 
cently been obtained. The pages of M ennonite L ite  and 
illustrated lectures bring these works of art into M ennon
ite homes and communities.

College students of Bethel and other colleges, graduate 
students, candidates for Ph.D. degrees and others have 
availed themselves of these resources. Inquiries are con
tinually  being received from students, ministers, writers 
and others requesting inform ation and counsel. Since the 
director and assistant director of the Historical L ibrary 
are also editors of M ennonite Life and the former is also 
an editor of the new M ennonite Encyclopedia, the entire 
resources of the library are used in producing more com
plete and exact articles as to our life and heritage.

Visitors are always welcome to the new library build
ing. Leona Krehbiel, college librarian, Mrs. P. S. Goertz, 
librarian of the W estern D istrict Loan Library, and 
John F. Schmidt, assistant librarian of the Bethel College 
Historical Library, will be happy to show the facilities 
and answer requests for inform ation.

The new library building and its various facilities rep
resent the interest and concern of very m any people who 
have invested in the cause of Christian education and the 
preservation and reinterpretation of our heritage. Individ
uals as well as family groups have memorialized friends 
and loved ones in specific rooms, equipment and furni
ture. W hat better place than in a library where we may 
withdraw to refresh our souls could we pay tribute to 
those who have been an inspiration and guide on our 
pathway of life?

B etw een the s tack s in  the H istorical L ibrary  a n d  a  v iew  of the s tack s on the second  floor of the m ain  lib rary .
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An Educator Gives His Convictions on

The Public School and Religious Education
BY MILO STUCKY

A F T E R  the Supreme Court of the United States had 
declared unconstitutional the use of a plan where
by public school authorities cooperated with a lo

cal council in the conducting of a religious education 
program, a wave of apprehension swept through many 
people. They expressed themselves of the opinion th a t 
here, definitely, was a turning point in :public school 
practice and policy, th a t the spiritual and moral influ
ences wielded by the public schools were definitely w an
ing, and would come to an end.

This confusion of thought is due generally to two 
things. F irst, the differences in the meaning of the term 
"religious education” makes for much misunderstanding. 
M any persons would find themselves in agreement as to 
purpose and method, if definitions were brought into 
common perspective. Secondly, there is a lack of real 
understanding as to what is being done in the public 
schools for religious education. This lack of information, 
or misinformation, as the case m ay be, is partly  the 
fault of the schools themselves. M any public school peo
ple have dedicated themselves to the teaching of religion 
and have long accepted their responsibility in this en
deavor. They have taken for granted th a t the general 
public knew and approved what they were doing. Now 
they are finding th a t what was obvious to  them has not 
been recognized by m any people, who are eager to know 
w hat can be and is being done for their children in the 
way of religious education in the public schools. Where- 
ever there is an honest lack of understanding and a sin
cere desire to bring about a better understanding, progress 
can soon be made tow ard a remedy. M any communities 
appreciate th a t their public schools are taking a real 
hand in the moral and spiritual development of their 
youth. Good will and Christian service can never be af
fected by legislation or court decisions.

Clarifying the Issue
The term, “Religion,” has many meanings. For our 

purpose we shall use the two concepts of the term which 
are m ost commonly held. F irst, it is an ecclesiastical con
cept as taugh t by authority, and as interpreted by church 
jurisdiction. It is very close to dogma. It m ust pass the 
test of orthodoxy and conformity as set up by a particu
lar creed or religious group. This is ecclesiastical or dog
m atic religion.

The second concept is th a t of practical or testim onial 
religion. It is the religion th a t makes m anifest in one’s 
life the divine force which m otivates one’s actions. Now 
both of these concepts of religion hold an im portant part 
in each individual’s thinking, and both are necessary in

his life. B ut the former is something which comes through 
indoctrination, and m ust be the responsibility of the 
church and the home. The la tter can and does come w ith
in the province of the public school. And the public 
school does educate religiously without violating any 
court decision or the Constitution of the United States.

When the F irs t Amendment to the constitution states 
th a t “Congress shall make no law respecting an estab
lishment of religion or prohibiting the free exercise there
of,” it does not mean th a t it is unlawful for an agency 
of the state to cause its youth to be taught the funda
mental concepts which are the bases of a democratic and 
a decent existence. To teach children of their divine ori
gin is necessary so th a t they m ay understand the brother
hood of man, and the sacredness of hum an life. F ree
dom itself is known to be not only a desirable political 
and economic concept, bu t a great virtue, which is ex
tolled in the New Testament, and recognized as such a l
most universally. If religious people can com mit them 
selves to the support of a government which has been 
m aintained under our constitution for over 150 years, 
then these same people m ust believe in the necessity for 
continuance of the teaching of the great religious princi
ples in the public schools. The term “continuance” is be
ing used advisedly. This nation could not possibly have 
m aintained its ideals throughout its history, had those 
ideals not been implanted in the minds of its youth. 
Much of this inculcation has been done in the public 
schools. The question of the legality of teaching religion 
is to a large degree an extraneous argument. It is being 
done in the public schools, it has been done for genera
tions, and it m ust continue to be done, or this nation’s 
principles of individual and civic virtue cannot be m ain
tained.

For the m ost part, those who deny th a t religion is 
being taught in the public schools and who charge those 
schools with being “Godless,” are those who confuse the 
ecclesiastical meaning with the testim onial meaning of 
religion. He who would insist th a t the public schools 
teach his own particular brand of sectarian religion, in 
effect denies the same right to others th a t he claims for 
himself. He disregards the fact tha t the same system 
which gives him the right of a free approach to God, 
guarantees the same right to all men. In some com m un
ities, where a particular sect or creed is preponderant in 
the entire population, pressure is pu t upon the public 
schools to enter the teaching of ecclesiastical doctrine. 
Those who are party  to such procedure forget that, 
though democracy has come to be thought of as a rule of 

(Continued on page 74)
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THE A CAPPELLA CHOIR: The p rogram  gi- 
on April 19, 1953, in c lu d ed  such  selectici

Ave M a r i a _______  I
Lam b of G o d _____________________ I
H a lle lu jah  to th e  L o r d ----------------- J
I S ing  of a  M aiden  _____________
The B ir d s _________________________
O n E aste r M o r n _____!_____________
A l l e l u i a __________________________
Oh, Blest Are T h e y ______________
W ad e  in  de W a te r ________________
D ere 's No H iden ' P lace  Down Dere
R ad ian t S ta rs  ____________________
My C a th e d r a l____________________
B attle H ym n of the R e p u b l ic ____

STUDENT CONVOCATION: "W e co n sid er a ssem b ly  p ro g ram s as en te rta in m en t, but 
m ore spec ifica lly  do w e w a n t them  to be dev o tio n a l a n d  in sp ira tio n a l. They 
should  in  no  w a y  ten d  to b re ak  d ow n  decorum  an d  th ey  shou ld  a lw a y s  rem ain  
w ith in  the b o u n d s of good ta s te . . . .  These p ro g ram s afford th e  m ea n s  of self- 
expression  for a ll s tu d en ts ."—From  the B uhler R ural H igh School S tuden t  H a n d 
book.  1953-54.

D E M O M S T R A G T I M e  O l I R E>e>m r f  i]
Y-TEEN CABINET SUPPER: O rg an za tio n s such  a s  this, a n d  the  Hi-Y C lub for boys, 

hold  an  im portan t p lace  in  th e  ex tra -cu rricu la r activ ity  of the school. These a re  
serv ice  o rgan izations. W eekly  m ee tin g s afford ev ery  stu d en t an  oppo rtu n ity  to 
Take tim e from the crow ded  sch ed u le  for pu b lic  a n d  p riv a te  w orship.

"A FREE PRESS": Self expression  is essei 
That expression , how ever, m ust not be 
d irected . A lthough  se lf-d iscip line  is acc 
instinctively . O ld -fash ioned  d iscip line sh



n  D u r  P u R R i e  S c h g o r  S t o t r

iential for the d ev elopm en t of p e rso n ality , 
e left u n b rid led ; it m ust be  ch an n e le d  and  
rcepted a s  m ost d esirab le , it does not come 
should be  u sed  sp a rin g ly .

fiven b y  the B uhler R ural High School choir 
cuis a s :

. J____________ ,_____________V ictoria

.11_____________ 16th cen tu ry  chorale
-J______________________ C hristiansen
________________  Arr. M artin  S haw
---------------------------Arr. M artin  S haw
__ Arr. A lice P arker & R obert S haw
_________________________ W ill Jam es
_________________T schaikow sky-C ain
____________________________H ow orth
r e ----------------------Arr. H all Johnson
----------------------------------- C ui-F letcher
------------------------ Arr. Roy R ingw ald
___________________  Arr. W ilhousky

A CHEMISTRY CLASS: "A nd God sa w  ev ery th in g  th at he h a d  m ad e , a n d  behold , 
it w a s  very  good." G enesis 1:31. The N a tio n a l C ouncil of the C hurches of Christ in 
the U.S.A. com es to the fo llow ing conclusion , "W e b e liev e  in  our pub lic  school 
s y s te m . . .  W e do not believe  p a ro ch ia l schools are  the P ro testan t an sw er."

A SOCIAL SCIENCE CLASS: This c lass  does m an y  th ings for m an y  peo p le . At tim es 
it is a  c lass in  civics or history. Som etim es it is a n  exercise  in  pu b lic  sp eak in g . 
O ccasio n a lly  it becom es a  political sc ience  forum. O ften it is  a  c lass  in  re lig ious 
ed u ca tio n . V arious e lem en ts in  tra in in g  for dem ocratic  liv ing  a re  in troduced . 
A sen se  of b e lo n g in g  an d  a  w illingness to assum e resp o n sib ility  a re  d esired  ends.
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the m ajority, the real test of its worth is its attitude to
ward the minorities within its body politic. No less is this 
a religious precept, for Christianity teaches the absolute 
worth of every individual personality, regardless of where 
he m ay be found. The denial to the public schools of the 
right to teach dogma or sectarian religion is a safeguard 
to all and a threat to none. The teaching of doctrine 
is the function of the church. This division of functions 
between the church and the public school involves neither 
hostility nor conflict, but harm ony between the two in- 
situtions. They are not m utually  exclusive, bu t comple
m entary, in their activities.

The fundam ental philosophy underlying the develop
ment of the governmental processes of this nation was 
Christian. The M ayflower Compact, one of the earliest 
political treatises in our history, begins with the words, 
“In the Nam e of God, Amen.” The prim ary motive for 
a m ajority of the early immigrants into this country was 
the search for religious liberty. The greatest num ber of 
these people were of minor Christian groups. There can 
be little argument with the thesis th a t this country was 
founded upon a com m itm ent to the Christian religion. 
It would be reasonable, then, to assume tha t insofar as 
our national origins lie in Christian concepts and insofar 
as a great preponderance of our population accedes to 
various persuasions of the Christian faith, tha t it would 
be no violation of democratic principles th a t our public 
schools commit themselves to the propagation of the 
Christian religion, if the testim onial rather than the ec
clesiastical concept of th a t religion is emphasized. Nor 
does it seem reasonable th a t the small non-Christian 
minorities should object to a non-doctrinal or nondogma- 
tic emphasis of Christianity. So great and true is the 
hum anitarianism  of the teaching of the New Testam ent 
th a t none can honestly object, regardless of professed be
lief.

Practical Approaches in Religious Education
In the Christian home, one cannot point to any single 

practice or m inistration which makes th a t particular 
home, Christian. The love, devotion, and high standards 
of tha t home all go together to stam p th a t particular 
home as a place of Christian influence and practice. Much

the same type of thing m ay be said for the school. I'he 
school m ust be judged by the over-all climate which per
meates its classes and its activities. And it is the kind 
of thing which invites m any casual and unsound judg
ments on the part of those who are often quite ill 
equipped to evaluate school standards and practices. 
However, some specific means whereby religion is being 
emphasized in public schools can be mentioned. For ex
ample, the fine arts offer great opportunity for this em 
phasis. G reat music can hardly be heard, studied, and 
appreciated without religious experience. Practically all 
of the great composers of classics wrote preponderantly 
upon religious themes. How can great artistic endeavor 
be studied and evaluated without a deep and sincere ap 
preciation for religious inspiration, whether it be the de
piction of Calvary on canvas or the aspiration to heaven 
embodied in the spire of a Gothic cathedral?

A literature course would be quite barren without a 
very liberal reference to the great Biblical passages. In 
addition to direct references to  the Bible, the student of 
literature will find th a t the great epics of practically all 
languages are inspired by religious themes and steeped 
m religious content. No mind has ever really achieved 
great thoughts bu t what th a t mind has first sought, hum 
bly and reverently, the mind of God. Great literature 
has permanence and universality of interest and appeal; 
it can have nothing in common with frivolity or vulgar
ity. The public school has given to untold millions of 
young Americans, throughout our history, what has been 
practically their only opportunity to learn, through books, 
the minds of great men. The public school has been the 
place where thousands of young minds have first been 
quickened and challenged to great endeavor, simply be
cause the young mind has come into contact with the 
wisdom of the past, and has been guided by sympathetic 
teachers to a realization th a t here was something of great 
and perm anent value.

In the field of the natural and physical sciences, the 
opportunities for religious instruction are equally abun
dant. The opinion held and expressed by certain types 
of religionists, th a t study of the natural sciences tends 
to develop a m aterialistic outlook in the student, is con-

A g roup  of teach e rs  a n d  a co m er in  the lib rary . D evoted p e rso n n e l an d  good books are  the b a se s  of good education .
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trary  to fact. The realization th a t order is the first great 
cosmic law, brings conviction th a t intelligence rather 
than chaos, rules the universe. The perception of God 
through the intellect and through the senses is no denial 
of true religion, but an im plementation to further reli
gious experience. The Psalm ist who perceived tha t “The 
heavens declare the glory of God; and the firm am ent 
sheweth his handiwork” was anticipating the words of 
great men of science such as Pasteur, Carver, and M illi- 
ken. The typical public school science departm ent supple
ments the Sunday school in establishing within the mind 
of youth a wholesome curiousity and a reverent awe when 
he approaches, in his imagination, the glories of God, the 
Creator.

In m any of our states, the public schools are requir
ing certain courses of physical education for high school 
graduation. This is not an idle requirement. One of the 
age-old and consuming sins of m an has been the obses
sion tha t the body exists param ountly for the reception 
of sensual pleasure. A sane physical education program 
believes tha t conception in the m ost em phatic manner. 
The public school has done a great deal to promote the 
conviction th a t the physical body is the vehicle of the 
spirit and the temple of the soul. True physical education 
promotes the hygienic maintenance of the physical at 
highest possible standards, in order th a t it  m ay serve 
the individual personality in every phase of its existence.

One of the tenets of the Christian faith  is th a t of the 
brotherhood of man. The social science departm ents of 
our schools have unlim ited opportunities for discussion 
and expression of tha t ideal. If these courses are well 
organized and capably led, they can be m ost effective in 
the moulding of attitudes and habits in young people.

A vital part of the Christian witness is the approach 
which one makes to the other person’s viewpoint. T rain
ing to make th a t approach sym pathetic and unprejudiced 
is part of Christian education, and part of the curriculum 
of a realistic social science program. Belief in the divine 
origin of man, and the sacredness of the hum an person
ality engenders confidence and respect in the exchange of 
ideas. The public school, which brings together people of 
different religious, national and racial origins, is the 
ideal training ground for the practice of Christian for
bearance.

Various organizations, some coeducational, some not, 
if under wise leadership, can be of trem endous help in re
ligious education. Projects and services, which directly 
challenge sacrificial living, are part of the daily exper
ience of young people in the public school. Experience 
in private and public devotional exercises are given, and 
the widest participation is invited. Convocations of s tu 
dents give participants a chance for expression in public 
assembly and thus provide ideal training grounds for 
public service.

In the final analysis, no school can be more effective 
in its program than  the teachers who, working within the

school, make th a t program possible. The teaching pro
fession has attracted, and continues to enlist thousands 
upon thousands of consecrated Christian people, who by 
precept and example establish a to ta l atmosphere which 
is conducive to a practice of Christian testim ony on the 
part of those who are active within the school com mun
ity. M any irresponsible charges made against the public 
schools are an affront and an insult to the teachers who 
labor therein, and who often do not receive the support 
and cooperation which should be forthcoming. A dm itted
ly, the schools have fallen short in meeting thir responsi
bilities m any times, for the task with which they are 
faced calls for nearly superhum an wisdom, patience, and 
courage. In the humble opinion of many, however, the 
public schools stands high on the list of institutions 
which have done much to keep America as decent and 
good as it is.

The public schools of America are committed to the 
propagation of the American way of life. Christian peo
ple m ust continue to work in their churches and homes 
to insure th a t the American W ay is also the Christian 
W ay. In truth, m any school people are convinced th a t 
today, Christian education is education for survival.

PLAY SERVICE AND LEN D IN G  LIBRARY 
ANNOUNCED 

Dram atics is a wonderful medium for bringing the 
word of God to the people. Obviously there are many 
poor plays published as religious plays and m any of 
them are presented by  church groups who have no satis
factory method of choosing plays. There has been a need, 
for some time, for a clearing house of dram atic materials 
to be used in the churches. The D epartm ent of Speech and 
Dram a at Bethel College is now starting ju st such a ser
vice. M any of the leading play publishers of both the 
United States and England are co-operating in organiz
ing this P lay  Service and Lending Library. Any church 
or school can borrow a group of plays for a two-week 
period for the price of fifty cents (50c) and postage. If so 
desired the D epartm ent of Speech and D ram a will prepare 
definite recommendations for the churches to  follow in 
choosing play, casting, and so forth.

Dram a originally was an integral part of the church, 
then it lost face through the poor taste of some groups 
sponsoring drama. There is now a movement to return 
dram a to its rightful place in the religious life of every 
community. Religious dram a can make a contribution 
toward kindling the imagination, purge and exalt the 
emotions, and translate ideas into actions. The full value 
of drama, religious and secular, can be used as a rem ark
able teaching medium in the church. D ram a has the pos
sibility of providing the people of the church with a 
spiritual power which m ay bring a more sym pathetic un
derstanding into their lives.

—Wm. T. W ilkoff
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Moments with the Children
By WALTER GERING 

I t  Wan a Foolish Thing

Dear boys and girls:

I suppose all of you have done some very foolish 
things for which you have been sorry later on. I know 
I have and I want to tell you about one of them. Some 
tim e ago we made a trip  to a lake in northern M innesota 
for cur vacation. Early on M onday morning we left home 
and by noon we had arrived a t the lake. Our cabin was 
just on the edge of the lake. We could sit by the window 
and look out across to the shore on the other side.

But we were not satisfied to look over the lake. We 
wanted to get out into a boat and fish. So each day we 
spent several hours on the lake in the boat. On one of 
these days I did this foolish thing. I was all alone in the 
boat, having rowed out to a spot on the lake where I 
felt sure the fish would bite. Fishing was not too good 
so I stayed longer than  usual. I was so interested in 
catching fish tha t I did not notice th a t the wind was 
growing stronger and the waves higher. N ot until I de
cided to go back to the cabin did I realize th a t it was 
getting very rough on the lake.

Soon I was in trouble. There was no motor on the 
boat; the wind was in the wrong direction and it was 
hard work rowing the boat against th a t wind; my arms 
were soon tired. On the shore two of my friends stood 
watching, finally sending a m an with a motor boat to go 
after me.

Then it was tha t I did a foolish thing. When the 
motor boat came near, the boatm an called out: “Do you 
want some help? Shall we pull you in to the shore?” It 
was hard work rowing against the wind and it was still 
a long distance to the shore; my arms were tiring fast. 
B ut to let some one pull me in—th a t I would not do! 
T hat would be adm itting th a t I was in trouble. So I 
called back: “No, thank you. I can make it all right.”

The motor boat went on, circled around and started 
back for shore. Then I realized how foolish I had been. 
After all, the wind was strong, the waves were dashing 
high and my friends had been concerned about my safety. 
I changed my mind. As the boatm an passed on the way 
back I called out: “Take me in.” He swung over, the rope 
from the anchor was thrown out and in a few moments 
we were safely pulling in to the shore.

I thought of the time when the disciples of Jesus were 
out on the lake in a storm. When they left the shore it 
had been quiet. B ut suddenly the wind began to blow 
fiercely and the waves dashed against the little boat un 

til they feared for their lives. How hard they labored at 
the oars trying to row to shore!

On the other side Jesus was all alone in prayer. The 
Bible tells us th a t He saw them as they struggled. F inal
ly, in His love for them He came out on the lake to help. 
B ut He made as tho He would pass by, until the disci
ples cried out. Then He came to their rescue. He “talked 
with them and said to them, ‘Be of good cheer. I t is I; 
be not afraid.’ And He went up unto them into the ship; 
and the wind ceased.” A few moments later they landed 
on shore.

How often you and I are in trouble. In school, at 
home or wherever we are; our little ship begins to rock 
and the storm y waves beat. Out on the shore Jesus 
watches; He knows all about our troubles and in the 
right moment He hurries out on the lake to help us. He 
wants to bring us in safely.

B ut sometimes we are very foolish. We do not let 
Him help us. We say: “No, thank you. I’ll get along all 
right.” Then He passes on; He does not help us if we 
do not want His help. He lets us try  it alone.

How foolish tha t is! Let us call to H im  for help; He 
sees our need and wants to help us. H e is the only One 
who can help us. As soon as we call He will answer and 
together we will head for the shore.

“Jesus Saviour, P ilot me 
Over Life’s tempestuous sea.”
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A gricu ltu ral serv ice in  e as te rn  E urope. Som e trac to rs w ere  bo u g h t w ith Ford F o u n d a tio n  m oney  w hile  ho rse -d raw n  im p le 
m en ts w ere  converted  to be  u sed  a s  pow er m achinery .

OUR YOUT H IN C H R I S T I A N
By HARRY E. MARTENS

S E R V I C E
YE therefore, and teach all nations, baptiz- 

I  T  ing them in the name of the Father, and of 
the Son. and of the Holy Ghost: Teaching 

them to observe all things whatsoever I have commanded 
you: and lo, I am with you alway, even unto the end of 
the world.” M atthew 28:19-20. These are the words we 
remember as the last words of our Lord. While on this 
earth, He fed some of the hungry, healed m any of the 
sick, comforted the broken-hearted, and preached the 
gospel to unbelievers. When He left this earth He still 
left behind some who were hungry, sick, broken-hearted, 
those who did not believe, and m any who needed to be 
ministered unto. He commanded His disciples th a t they 
with the help and guidance of the Holy Spirit, should 
carry on the work He had begun. Today th a t command 
is directed to us as a people who bear His name, namely 
Christians. We, too, still have the hungry, sick, broken
hearted, and the unsaved with us. This call to minister 
to the needs of our fellowmen has come to m any of our 
people in the past. Although the fruits of the efforts of 
these who gave their time in local church and conference 
activities, relief, and mission fields are fully known only 
to God, every evidence tells us th a t these efforts have 
been divinely blessed. However, much is still to be de
sired.

N ot many years ago our young people in church and 
conference meetings as well as in our Christian schools 
spent hours discussing ways and means how they could 
effectively give of their time in special Christian service 
and witness. They wanted to witness in some special way 
in a troubled world for the peace as found in Christ 
Jesus; however, this desire seldom materialized beyond 
the discussion stages. The church-sponsored voluntary 
service program in various parts of the world has opened 
untold opportunities to our youth for Christian witness 
and service. The PAX services program, for example, 
opened significant opportunities across the seas; while 
the alternative service program as approved by the United 
States government, even though required, opens areas 
for service and personal growth that we cannot overlook 
or dare to ignore. I shall not try  to fully describe the 
various service programs; it is rather my purpose to lift 
out some of the challenges and opportunities tha t have 
come to our youth of today through these com paratively 
new areas of service, and to picture a t least in part the 
far-reaching influence of these services. Through these 
service programs, our church can, through the Mennonite 
Central Committee, offer opportunities for our workers 
to help alleviate hum an need, tension, and give encour-



agement to those less fortunate than we, both here and 
abroad.

To more fully illustrate the significance of this phase 
of our church program, m ay we refer you to the accom
panying diagram. The workers come to us from various 
churches, various parts of the world, w ith a varied back
ground, and in various stages of .preparation, as is il
lustrated  by “Individual I” and “Individual II.” As to  
the success of the to tal witness and the significance of 
the to tal contribution, much depends on the individual 
worker. The individual’s outer life, his witness, depends 
on his inner life. To have the proper inner life for fru it
ful service, there m ust be first of all faith—faith in the 
Lord Jesus Christ. There m ust be the conviction th a t He 
is the source of power and light for the way ahead.

From  the lines of the diagram  you will see th a t the 
individual worker’s influence is going to be felt within 
the “group” or unit as well as in the “area of service.” 
The individual worker casts certain shadows as he serves. 
He exerts influence whether he wants to  or not. In fact, 
his influence m ay be as unconscious and natu ra l as it 
is for the lam p to give light when it has been lit.

This m inistry of personal influence seems to  be a 
strange bu t wonderful thing. This gospel th a t the worker 
preaches through his influence, even though it  be uncon
scious, is absorbed by others and m ay change their ac
tions. M any a life has been started on a career of bless
ing, beauty, service, yes, won for the Kingdom of God 
by the influence of a noble act, a kind word or a spiritual 
atmosphere created by someone or group. When the dis
ciples saw the M aster pray they were so impressed with 
the way He communed with the F ather th a t when He 
joined them again, they asked Him to teach them how 
to pray.

As the diagram illustrates, the inner and outer life 
of the individual will have an influence on the inner life 
of the group as well as on the group to tal witness in the

areas of service. Here too, the witness of the group is de
pendent on its inner life. These men are called on to 
live, eat, work, play, worship, pray, and plan together as 
part of a team  as they are faced with the ever-present 
fundam entals of group living. The community, the 
church, yes, life in general demands of each of us that 
we work as p art of a team. The very future of the na
tion, indeed of this world, depends on whether we can 
live as a group (one world) and work as a team.

Pages could be written citing examples as to  how our 
workers have influenced the lives of others. As we call 
to our attention a few illustrations of the fruits of this 
work and witness of our workers, m ay it remind us of 
the profound challenge th a t comes to our youth today. 
In one instance, a foreign government was informed that 
some local funds would be needed if the M ennonite Cen
tral Committee project was to continue. In an interview 
with a high government official, the M ennonite Central 
Committee representative was told th a t only the pre
vious week six hundred government employees had been 
released from duty in one departm ent alone because of 
a shortage of funds. On the other hand, the official went 
on to say tha t his government was fully conscious of the 
im portant work of the M ennonite Central Committee 
U nit and instructed his assistants to make the much- 
needed funds available.

A German refugee who has lived in shabby, tem por
ary housing since 1941 writes regarding a builders’ unit, 
as we quote in part:

"The work of the PAX men here in the Back
nang settlem ent has become a concept—a symbol 
of Christian brotherly love and readiness to help. 
It certainly wasn’t  tha t way when the first members 
of the M ennonite V oluntary Service team arrived 
here. Nor was it tha t way when the first PAX men 
came to  Backnang. Instead, people seemed quite 
skeptical. People could not conceive th a t in this ma-
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terialistic age such strong Christian faith and so 
much idealism existed. Today these same .people 
value this construction work and respect it highly. 
In fact, I have never seen public opinion influenced 
as it has been by this undertaking.”

One of our women volunteer workers was rooming 
in a building adjacent to  a girls’ ward of a S tate Training 
School. At a given hour each evening, she heard loud 
screaming and shouting of a patient. After long minutes 
of waiting, the shouts would grow dim and finally fade 
in the distance. Several evenings later she felt she could 
not bear it any longer so she hurried to the ward in the 
next building. Here she found several attendants forcing 
a sixteen-year old, m entally-handicapped girl into an iso
lation  cell. The violence of the patient was such th a t the 
only article in the cell was one hard mattress. The volun
tary  service worker asked to be locked in with the girl. 
At first the attendants refused bu t then reluctantly con
sented. The voluntary service worker, standing in one 
corner of the cell, started to sing several songs learned in 
Sunday school and repeated some simple Bible stories. 
In tim e the worker’s voice overshadowed th a t of the p a
tient and soon thereafter a calmness came over the p a 
tient. For some minutes the patient listened in perfect 
quietness to songs and stories bu t soon in exhaustion fell 
asleep. The voluntary service worker was released from 
the cell. The next day the worker appeared w ith the patient 
a little before the usual tim e when she was to be locked 
up in her private cell. She asked the patient, “Shall we 
go back now to our little bedroom and listen to songs 
and stories again?” The patient gladly responded and  
the two were locked in again, but this time w ithout shout
ing, screaming, or violence.

Dr. K arl Menninger, one of the world’s m ost noted 
psychiatrists, has said th a t even if the best psychiatric 
treatm ent is available for the m entally ill, the lack of 
love will often mean the difference between recovery or 
continued suffering.

A refugee writes, “Each b it of m aterial help is a t the 
same time also strength for the soul. The receiver feels 
the w arm th of love and brotherly understanding for his 
unm erited situation; and the hardness of heart begins to 
disappear.”

A member of a com m unity where M ennonite Central 
Committee workers were serving mentioned a t a public 
meeting, “These M.C.C. workers have done m any things 
for us; b u t above all, they have taught us th a t religion 
is to  be lived.” In another case, a leader in a church of 
another faith, with tears in his eyes, expressed apprecia
tion for the work being carried on by our workers and 
hoped for the day when language would no longer be a 
barrier so our workers could begin work in Bible teaching. 
A worker in service, speaking about the “compelling m o
tive” for serving in Greece, writes the following:

“Putting  it in cold facts it is this: We individuals 
who make a world are going to have to  learn th a t 
we have to make some all-out sacrifices for peace

and understanding or we shall be forced to make all- 
out sacrifices for war. The big question is not whether 
the sacrifice is necessary or not but whether we will 
sacrifice freely or wait until we are forced.

To a Christian, however, there is a more positive 
reason for this compulsion. He does not think pri
marily w hat this is going to do to  the social order, 
or w hat this will do for international relations. He 
does it because it is the natural reaction of one who 
claims an affiliation with the Author of the Sermon 
on the Mount. I t is ju st th a t simple . . .

Our project in Panayitsa is an attem pt to sit 
where they sit; and needless to say we have been 
astonished.”

The total im pact of the service program will help to 
promote international good-will, peace and understanding 
as we work together with citizens of other countries in 
a spirit of sharing and brotherly love.

We have said th a t the individual has an influence on 
members of his own group, on the com m unity in which 
he lives, on the government under whose approval he 
works, on those with whom he works as well as those 
to whom he ministers. On the other hand, let us not fail 
to recognize the importance of the influence of this total 
experience on the worker himself. He will leave this 
service a different person. This has provided a real op
portunity  for self growth; for the young workers this 
period of service is a school. I t is not ju st an adventure 
as the simple tasks such as mixing m ortar, making beds, 
keeping watch by night while the sick are resting, or pre
paring food for the sick or hungry un it members m ay 
even lead to some frustration and trials on the .part of 
the worker. However, to m ost of them this is a school 
of God. M any of these young people find a burning bush 
from whence comes the voice of God. M ay we offer bu t 
one illustration as we quote in part from a letter received 
from a PAX worker:

“Now one year later, I can see some of the great 
blessings received by  following the foresight and 
planning of my Lord, and I ’m looking forward to 
the year ahead which lies before me. I am certain 
now th a t God has placed PAX Services in m y life 
as a stepping stone to something greater in the future. 
M y prayer is th a t I m ay interpret H is will correctly. 
‘Use me, God in Thy great harvest field,
Which stretcheth far and wide like a wide sea:
The gatherers are so few; I fear the precious yield 
Will suffer loss. Oh, find a place for me!
A place where best the strength I have will tell: 
Impress this tru th  upon me th a t not one 
Can do my portion tha t I leave undone!’ ”

As we refer to the diagram once again we have now 
followed “Individual I” and “Individual II” through his 
"group” life and “area of service” knowing tha t as he re
turns to family, church and com m unity life, his influ- 

(Continued on page 96)
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M arker on L uebock h o use  a s  tribu te  to PAX Services.

HEN the work of Civilian Public Service ended 
after World W ar II, an era of service for m any 
Mennonite young people ended with it. B ut 

Mennonite young people were not therewith finished with 
giving their lives in the service of God and man. Along 
with the voluntary service program tha t developed in the 
States and Canada, a program of reconstruction through 
work camps developed in w ar-torn Europe. Rubble need
ed to be cleared away, homes and buildings needed to be 
restored, and thousands of refugees needed to be reset
tled.

Mennonite refugees too, had fled into W estern Ger
many from m any points east. In a m am m oth effort to 
resettle them, the N orth American M ennonites helped 
over thirteen thousand of them to new homes and a more 
certain future in South America and Canada. It became 
quite clear, however, th a t not all of these refugees wanted 
to be resettled to a new hemisphere, and even clearer tha t 
for various reasons not all of them could be. The war 
had brought with it suffering, and had left its imprints 
on the health of many. Because of the state of their 
health, or for political reasons, many of them were not 
granted visas for emigration. Consequently, the Mennon-

Dili: PAX BOYS 10 EUROPE
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ite Central Committee became interested in helping them 
to resettle and sta rt over where they were, in W est Ger
many. Money was collected so tha t houses could be built. 
Cn the basis of money given them by American M ennon
ites, it was possible to apply for government funds and 
bank loans; thus the first settlement of th irty  houses was 
built for Mennonite refugees in Neuwied along the Rhine.

To assist in the resettlement of Mennonite refugees, 
the idea was conceived of having American Mennonite 
young people help in the building of houses, and in 
March of 1951 twenty American conscientious objectors 
came to Espelkamp near Bielefeld, Germany, to begin 
the construction of five more houses with apartm ents for 
th irty  families. Beginning with the work of felling trees 
and digging stumps, the men worked for fourteen months 
until all work on the five houses was completed. Several 
months later a second project was started a t Neuwied 
where PAX men made cinder blocks for the houses in E s
pelkamp. These blocks were transported by MCC truck to 
Espelkamp. As the Espelkam p project progressed, men 
were gradually put to work in all phases of the 
building project, including block laying and plaster
ing. It was difficult for the Germans to understand 
and has been so in every project since, tha t in
experienced Americans could build a house, and that 
they could do good work tha t matched the quality of 
tha t of a skilled workman. In August of that same year 
eight additional men came to Europe, and in spring of 
1952 the project came rapidly to completion.

While Espelkam p was being completed, plans were 
being made for new projects and the expansion of the 
program. Selective Service Director, General Hershey,

M aking b u ild in g  blocks from la v a  deposits  an d  cem ent. Third a n d  fourth h ouses in  B ack n an g  g o ing  up.
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“Build Houses and live in them; 
plant gardens and eat their produce . . . .

Bui seek the ivelfare of city 
where I have sent you. . . ”

— Jeremiah

who had seen the work in Germ any gave his approval 
to MCC as an agency which could employ conscientious 
objectors in this and other types of work. MCC made 
plans to allow for fifty men to serve in builders’ units 
in Germany. At present (January, 1954) there are ap 
proximately this number in three different builders’ units 
and four men on special assignments in other places in 
Germany, plus twelve men in Greece, and six men in H ol
land. A new unit in Germ any opened in M ay, 1952 at 
Backnang. The first phase of the project comprised ten 
houses with a total of sixty-six apartm ents and was com
pleted early in 1954. The second un it of ten four-apart
ment houses was begun immediately thereafter and work 
is progressing on them also. Since the MCC is specifically 
interested in helping Mennonite refugees so th a t Men- 
nonite congregations could be re-founded, plans are being 
made for a church in each of the new settlements. Before 
they are resettled a t one of the various new Siedlungen 
m ost of the families have lived widely scattered in d if
ferent parts of Lower-Saxony and Schleswig Holstein, 
and it has been difficult for them to rem ain in contact 
with any Mennonite church. In these new settlements 
they find it possible to  begin again with a decent place 
to live, possibilities for good work, and a revived church 
life. Backnang, although earlier completely strange to 
Mennonites, will now have the largest Mennonite con
gregation in South Germany.

Through the activities and efforts of the refugees 
themselves, it was possible to begin another project only 
several weeks after Backnang had begun. Lübeck, the 
chief city of the old H anseatic League on the coast of 
the Baltic Sea, was the home of twelve PAX men for 
the next ten months. Out on the edge of the city five 
houses were built with apartm ents for seventeen families.

At d ed ica tio n  of the  B ack n an g  project, N ovem ber, 1952.

Here too, the young men experienced great joy when the 
refugees could begin to  move out of their one-room hov
els into the first real homes they had known for seven 
or eight years. And certainly the settlers were no less 
happy than the fellows, for to them  it m eant comfort 
and the possibility of living together as a family—things 
which we Americans take too much for granted.

After the completion of the Lübeck project a new one 
was begun in Enkenbach, in the Palatinate, an area rich 
in Mennonite history. P aul Kliewer, director of Friedens
hort, Mennonite old people’s home in Enkenbach, had 
taken the initiative in the organization of this project. 
Fifteen houses with four apartm ents each are to be built 
here. The first house was dedicated in October, 1953 and 
work has been progressing apace since then. The third 
of the present projects was begun in August, 1953 in 
Wedel, a city on the Elbe River near Ham burg. Plans 
call for a to ta l of ten duplexes to be built with the possi
bility of another ten to be built later. At this point a l
ready two houses are under roof.

Throughout the year 1953, up to nine men were serv
ing in southern H olland in the flooded areas. Cooperation 
between MCC and the Dutch Mennonites as well as other 
Mennonites in Europe had made it possible for the young

The exterior of the  hom es a re  g iven  a  coat of stuco. H om es in  B acknang  a lm ost re a d y  for re fu g ees  to m ove in.
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The first com ple ted  house. E nk en b ach , G erm cny .

people to carry on the work in Holland. International 
work camps were organized, in which Dutch, American, 
German, French, Swiss and Scandinavian volunteers 
worked together to  clean up the debris left by the flood, 
and to rebuild the homes th a t had been destroyed. The 
men who participated in this part of the program had a 
wonderful opportunity to learn to know and to under
stand European Mennonites and European young people.

A second m ajor phase of PAX work in Europe was 
begun in Greece in March, 1952. An original unit of five 
PAX men began to help Greek farmers cultivate land 
which had lain idle as a consequence of the recent wars 
from which Greece had suffered. These wars had forced 
farmers to leave their homes, had burned their villages, 
had killed or transported their livestock so tha t farm 
work was practically impossible, and had left them des
titu te for food. Aside from this, the methods which the 
Greeks used in cultivation were prim itive and inefficient, 
not enabling them to get maximum productivity out of 
their soil. F or a nation whose resources are prim arily 
agricultural, these factors present a problem. Greece did 
not raise enough wheat to meet its own consumption de
mands. Experts estim ated th a t by correct seeding m eth
ods, wheat production could be increased by 30 per cent. 
In an experiment the PAX men showed th a t by using 
two-thirds as much seed, the same production level per 
un it of land could be attained.

Contouring, pest control, the introduction of new 
breeds of livestock, food canning in the home, and other 
dem onstrations by un it members are simple methods of 
helping the Greeks to help themselves. Only such things 
are introduced th a t are practical for the farmer. Methods 
of cultivation which require an extensive am ount of m a
chinery are not considered practical because of the small 
plots of land each farm er has, and because most farmers 
have more time than money.

In other areas of work unit members have been help
ful also. H ealth conditions in the villages need improve
ment. U nit members are helpful with their first aid, and 
have occasionally been asked to adm inister health needs 
tha t require more than ju st first aid attention. Efforts

F arew ell serv ice  for PAX m en sa ilin g  July, 1953.

have also been turned in the direction of sanitation. Work 
which falls in the area of general nutrition and health 
of the villagers is included in the program of the PAX 
men in Macedonia. Here and now, as of P aul of old, 
a Christian ministry is being brought to these people, 
and twelve Mennonite men in three different villages are 
helping to meet a simple but all too common need in 
our modern world.

PAX men are serving in other areas of the world as 
well. In Egypt a little village along the Nile is the site of 
another such agricultural village-im provement program. 
A PAX man is serving in Iraq in a group of villages 
south of Bahgdad in a sim ilar program. PAX men are 
serving in Palestine, in S o u th . America, and in Korea. 
All of them are serving “in the name of Christ.” It was 
the love of Christ th a t prompted them to leave their 
homes and their friends to go overseas to serve the needs 
of a suffering humanity. No one forced them to give the 
“extra,” the sacrfice th a t was demanded of them in these 
faraway assignments. Did not Christ prom pt them to go 
into all the world? Were they not to answer the call and 
the opportunity th a t presented itself? W as this not a 
means of letting the world know tha t they had this love 
in their hearts, and th a t Christ loved the poor, suffering, 
and afflicted? Are they not richly rewarded for their ef
forts in the closer walk with their Saviour, in spiritual 
growth, and in thankfulness for their homes, their m ater
ial wealth and their churches, which so often they had 
come to take for granted? And won’t they see th a t it takes 
them and every church member, personally, to spread 
the love of God in the hearts of men? M ay God keep 
this vision awake in their lives and in their service.

On the following pages Roland H. Bainton con
cludes his series on the Sixteenth century A nabap
tis t movement, of which previous installm ents were 
published in July  and October issues of 1953 and j 
January, 1954. All issues containing installments 
in this series are still available.

1
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M arty rdom  of A nneken  Janss, of Briel, d ro w n ed  a t R otterdam  in Ja n u a ry , 1539. Illustration b y  Jan L u yken .

THE M I M  WITHS: H  i t u s

BY RO LA N D  H. BA IN TO N

IN  V IE W  of th e  p re v io u s  a r t ic le s  in  th i s  se r ie s  o n  th e  
b e g in n in g s  of A n a b a p tis m  one m ig h t  ju s t i f ia b ly  feel 
t h a t  a  le c tu re  on  th e  M e n n o n ite s  s h o u ld  d isp en se  

w ith  fu r th e r  p re a m b le  a n d  d e v o te  i ts e lf  ex c lu s iv e ly  to  
th e m . N e v e rth e le ss  to  sk e tc h  a g a in  b r ie f ly  th e  e a r l ie r  
c h a o tic  te n d e n c ie s  w ill m a k e  th e  a c h ie v e m e n ts  of M e n n o  
a p p e a r  t r u ly  am az in g . W e h av e  a lre a d y  seen  th e  a n a rc h ic  
p h a se s  of th e  f irs t  H u tte r i te  c o m m u n itie s . T h e  close of 
th e  f ir s t  d ecad e  of A n a b a p tis m  d isp la y e d  even  w orse 
m a n ife s ta tio n s  b ecau se  p e rsecu tio n  m ow ed  dow n  th e  m ore  
so b er sp ir its . S om e indeed  d ied  of th e  p lag u e , su ch  as 
G rebe l an d  D enk . O thers , su ch  as M an z  an d  B la u ro c k  
an d  H u t te r  su ccum bed  to  w ate r, sw ord  o r fire. O ne has 
o n ly  to  look  a t  the  co llection  of A n a b a p tis t hym ns an d  
read  the  l is t  of a u th o rs : d row ned, 1525; bu rn ed , 1526;

hanged , 1527. T he w riters w ere a ll m a rty rs , an d  few 
p ro m in e n t A n ab a p tis ts  escaped  execution.

False P ro p h ecy  is  Born
T o  liv e  in  su c h  a n  a tm o sp h e re  p ro d u c e d  a n  a b n o rm a l 

s ta te  o f m in d : w hen  people  c o u ld  n o t h e a r  th e  barking  
o f a dog w ith o u t fe a r  of th e  s h e r if f ’s a r r iv a l , w hen  se c 
ta r ie s  h a d  to  h id e  th em se lv e s  in  th e  w oods o r  s leep  in  
ce lla rs , w hen th e  tow n  g a te  co u ld  be approached o n ly  
w ith  ap p reh en s io n . T h e  s to ry  is to ld , fo r  exam ple , o f 
O bbe P h il ip s  th a t  a t  one tim e  as he an d  a friend were 
ap p ro ach in g  th e  c ity  p o r ta l th e  w a tch e r on th e  gate said, 
“H u rry  up, we a re  a b o u t to  close.” T h ey  in q u ired , “ W h y  
are  yo u  closing the  g a te  a t  th is  h o u r o f the day?" H e  
said , “B ecause  we are  going to  search  the  w hole town
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for Anabaptists." If then they had wheeled around they 
would a t once have betrayed themselves. They resolved 
to take the risk and walked in. If folk live for long under 
such apprehension some m ay become sullen, some may 
become cowards, and some m ay begin to indulge in 
dreams of a great vindication to come at the hands of 
the Lord. This was the tendency which began to develop 
in Anabaptism. There had always been, of course, an 
urgent sense of the Lord’s coming b u t w ithout any setting 
of the date. Now precise predictions began, when M el
chior Hofm ann announced th a t the Lord would come in 
1533. N ot only the year but also the place was announc
ed. Strassburg it should be, no doubt because of all the 
evangelical cities Strassburg was the m ost favorable to 
the Anabaptists. Hofm ann .predicted th a t he would be 
imprisoned for six months and then the Lord would come. 
Only the first half of his prophecy was fulfilled. He was 
to remain in prison for nearly twelve years until he was 
forgotten by the very A nabaptists themselves. During 
his early confinement he com municated with disciples 
w ithout and enflamed them with glowing pictures of the 
great day when one hundred and forty-four thousand of 
the saints should march forth to  erect the kingdom of 
the Lord.

The Coming- of the Lord
B ut the Lord did not come to Strassburg. Then the 

enthusiasts fastened on M ünster in W estphalia and ad
vanced the year to 1534. Here all the saints began to as
semble. The town council was favorably disposed to the 
Anabaptists. Among them a spokesman, Rothm ann by 
name, composed inflam atory tracts in which he said that 
all history was divided into three periods—first tha t of 
the Father in the Old Testam ent; second th a t of the Son 
in the New Testam ent; third th a t of the Spirit now about 
to be ushered in. The prelude should be the great day 
of the wrath of God when all of the ungodly should be 
put to the sword. Who would execute this sentence? The 
Lord Himself and His angels, or might it perhaps be the 
saints on earth?

The Anabaptists had hitherto been non-resistant. They 
were now the m ajority in the town of M ünster, and a l
though they had resolved not to defend themselves, yet 
wore their swords into the m arket place to call attention 
to their restraint in not using them. Then came a special 
revelation from the Lord th a t the hour for restraint had 
passed. The day of bloody revolution was a t hand. The 
government of the town was taken over. All Catholics 
and Lutherans who would not accept rebaptism were ex
pelled. An invitation was issued to the A nabaptists a l
ready numerous in The Netherlands th a t they should 
come and join in the reign of the saints in the new Jeru 
salem. The excitement was intense. On one occasion the 
sun glinted from a weathercock. All the people in the 
streets fell on their knees and cried: “Woe! woe! woe!” 
Some sober soul went up and took the weathercock down. 
The mob subsided.

The New Jerusalem
The mood was still one of very intense expectation. 

Jan  van Leyden was crowned as the new David, the king 
of Zion. W ith crown and sceptre he disported himself 
in magnificent display. The reign of the saints had be
gun. The similarities to the Old Testam ent were rather 
obvious. Besides King David there were the twelve elders 
corresponding to the twelve tribes. Then it was decided 
to rehabilitate several Old and New Testam ent practices. 
From  the New Testam ent came communism, the sharing 
of all goods, and from the Old Testam ent the revival 
of polygamy. The argum ent was th a t polygamy had 
never been forbidden in the New Testam ent and was 
certainly practiced in the Old. The men were more re
luctant than the women. The hesitant were won over by 
the query, “Are you more righteous then Abraham? He 
had more than one wife and he was pleasing to the 
Lord.” Thus the unwilling were persuaded. There may 
well have been an imbalance of the sexes in the city for 
m any of the Catholic and Lutheran males had departed 
leaving their women behind. Polygam y then was intro
duced.

The Catholics and the Lutherans combined m ilitary 
forces and Phillip of Hesse, who would not kill a man 
for his faith, was not willing to see a whole city taken 
over by the Anabaptists in this fashion. He joined with 
the Catholics; siege was laid to the city of M ünster. 
After enduring incredible privations, it surrendered. M any 
were put to the sword, and the leaders were executed 
with extreme barbarity. The kingdom of the new Israel 
had come and gone.

These extravagant movements were not confined to 
the city of M ünster. There were a good many in The 
Netherlands who had tried to reach M ünster without suc
cess. Various eccentric modes of behavior were adopted 
by the enthusiasts. The Old Testam ent provided a model. 
Some Anabaptists in Amsterdam, for example, began 
running around naked. They were im itating the prophet 
Isaiah, who as a sign for six months went naked in Jeru
salem. Another man went to the fire-place, took a live 
coal and touched his lips. Instead of then saying like the 
prophet Isaiah, “Woe is me, I am undone, for I am a man 
of unclean lips,” for two weeks he could say nothing 
at all.

Such were seme of the aberrations. By them the 
movement was frightfully discredited. All over Germany 
men were saying: “See, we’ve been fearful about these 
people who didn’t go to  our churches, who wouldn’t take 
an oath, who refused to defend the country against the 
Turks, who declined to be m agistrates. Now look, here 
is covert conspiracy to take over and introduce a revolu
tion.” The edicts against the A nabaptists were every
where tightened.

The Contribution of Menno
One marvels tha t this was not the end of the move

ment. Quite possibly in The Netherlands it m ight have 
been the end had it not been for Menno Simons. His re-
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lationship to these movements is somewhat debated. N a
turally  his followers wished to dissociate him from every
thing of the sort, and basically they are right, but still 
he was impressed by the courage of these people, and 
after the debacle at M ünster some of the Dutch A nabap
tists fled to the so-called “Oldeclooster” near Bolsward. 
There when attacked they defended themselves, bu t were 
all wiped out. M enno’s brother Peter and some members 
of his parish were among them. Menno did not approve 
of the violence, bu t nevertheless was deeply grieved by 
their fate. Reflection on w hat they had suffered finally 
brought him to the act of decision. Once a Catholic 
priest, on seeing the intrepidity of the m artyrs, he re
solved to be done with his priesthood and join the perse
cuted group. B ut he refrained from all extravagances. 
No setting of dates for the Lord’s coming by him. He 
did not approve of polygamy, nor was he prepared to 
introduce communism of the M ünster type, though he 
believed in the sharing of goods. He went back to the 
simple evangelical principles of the Swiss brethren in the 
beginnings a t Zürich, insisting on a gathered church of 
believers baptized only in adult life. There should be no 
oath, no taking of life, no participation in war; the de
meanor of the Christian should be marked by simplicity, 
generosity, sobriety, and austerity. T hat Menno was able 
to bring the movement back into the channels where first 
it had flowed, tha t he was able to purge all of the eccen
tricities and aberrations is tru ly  an astonishing achieve
ment.

Jewels from Menno’s Writings
In the realm of ideas Menno was not m arked by any 

great originality. If one reads his Fundam ent-Boek, one 
finds the concepts voiced by earlier A nabaptists over 
and over again. Menno was not creative in the realm 
of ideas, but in the realm of deeds. W hat others talked 
about, he did. He does, however, gather up the teachings 
of his predecessors into coherent and integrated form. 
He writes with power and literary charm, the more so 
because he was so deeply steeped in Biblical language. 
Here are a few excerpts from his works. This is his sup
plication to magistrates:

“We who like sheep w ithout a shepherd have become 
a prey to the roaring lions and a spectacle and reproach 
to the world, do beseech his imperial M ajesty and all 
kings, lords, and princes to pu t away all prejudices and 
condescend to peruse our writing.

“P u t the sword into the sheath, for as the Lord liveth 
you do not fight flesh and blood but against H im  whose 
eyes are a flame of fire, who is crowned with m any 
crowns, whose name no one knoweth but Himself, who 
is clothed with a vesture dipped in blood; whose name is 
called the Word of God; who rules the nations with a 
rod of iron; who treads the winepress of the fierceness of 
the wrath of Almighty God; who hath on H is vesture 
written King of Kings and Lord of Lords.”

Here is n section on Baptism:
“Baptism  is a washing of regeneration. Peter teaches

auuo  n. Chrxlto n a  tu i j* o $  *

tha t the inner baptism  saves us by which the inner man 
is washed and not the outward baptism  by which the 
flesh is washed. The outward baptism  follows only as an 
evidence of obedience which is faith. W hy then do you 
depart from the pattern set by Christ?”

The Lord's Supper:
“F irst we m ust not make the visible and the perish

able bread and wine into the real body and blood of the 
Lord. This is idolatry.

“Secondly, since to die for another is the greatest 
evidence of love, and since this feast is a memorial of 
Christ’s death, we do not only show forth and remember 
his death but also the glorious fru it of divine love. And 
again in the Lord’s Supper we are admonished to  Chris
tian unity, love, and .peace. Like as natural bread is made 
of many grains broken in the mill and kneaded together 
with water and baked by the heat of the fire.” We have 
encountered this figure before. It is a very common Ana
baptist interpretation of the Lord’s Supper, and goes 
back to the prim itive church. He continues, “Like as n a 
tural bread is made of m any grains broken in the mill 
and kneaded together with water and baked by the heat 
of the fire, so the church is made up of m any true be
lievers broken in their hearts with the ham mer of the 
divine word and baptized with the water of the Holy 
Ghost and with the fire of pure, unfeigned love into one
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Title p a g e  of first Dutch edition  of the Blaedig  T ooneel der 
D oops-G esinde or the Martyrs  Mirror, p rin ted  in  Dortrecht 

in  1660.

body. This then is a communion. We would ask you 
whether you have partaken of Christ.”

An address to the ministers:
‘‘Oh you who live with gloves on your hands and 

enjoy voluptuousness, you who are greeted by men as 
doctor, lord, and master, when the messenger of death 
shall knock a t the door of your souls and say, ‘give an 
account,’ will you be stewards or hirelings? Then you 
m ust appear before the throne of the eternal m agistrate.”

To the learned:
“Teach and boast as you will. You m ust walk in the 

ways of the Lord and hear his word and be obedient, for 
nothing avails in heaven or on earth whereby you may 
be saved, neither baptism, nor the Lord’s Supper, nor 
eloquence, nor erudition, nor councils, emperors and 
edicts, nor even Christ with his blood and death if we 
are not born of God. This is the word of John, ‘If we 
say th a t we have fellowship with him and walk in dark
ness. we lie.’ ” ■>

To the common people:
“Say you th a t you do not understand the Scriptures? 

I answer: the Scriptures are plain. ‘Thou shalt love the 
Lord thy God with all thy heart, with all thy soul, with 
all thy strength, and thy neighbor as thyself.’ And again 
‘Ye shall give bread to the hungry, and entertain the 
needy.’ ”

To the church:
“Dear children, you who with me are called to a like 

grace, inheritance, and kingdom and are named after the 
Lord’s name, hear the voice of Christ your king, hear 
the voice of your bridegroom. Though thou art purified, 
yet purify thyself still more. Adorn thyself with the silken 
robe of righteousness, hang about thy neck the golden 
chain of piety, gird thyself with the fair girdle of brother
ly love, put on the wedding ring of true faith. W ash thy 
self with the clear water of grace. Anoint thyself with 
the oil of the Holy Spirit. W ash thyself in the limpid 
water of Almighty God. Rejoice, oh thou bride of the 
Lord, for your beloved is fairer than all the children of 
men.”

W ith regard to the care for the com m unity:
“This love, charity and com m unity we teach and 

practice and have for seventeen years sought and prac
ticed in such manner tha t although we have to a great 
extent been robbed of our property and are yet robbed, 
and m any a quiet God-fearing father and m other have 
been put to death by fire, water, or the sword, and we 
have no secure place of abode, and besides the times are 
costly, yet thanks be to God, none of the pious, nor any 
of their children who have been committed to us, have 
been found to beg.

On war:
“My dear reader, if the poor and ignorant world with 

an honest heart accepted tlr s  our hated and despised doc
trine, which is not of us bu t of Christ, and faithfully 
obeyed it, they could well change their deadly swords 
into plowshares and their spears into pruning hooks, 
level their gates and walls, dismiss their executioners and 
henchmen. For all who accept our doctrine in its power, 
will by God’s grace not have any ill will to any one upon 
earth, and not against their bitter enemies, much less 
wrong and harm them by deeds and actions; for they 
are children of the M ost High who from their hearts 
love tha t which is good and in their weakness avoid that 
which is evil; nay, hate it and are inimical thereto.”

Here is a passage from M enno’s writings about the 
church, a very striking passage because of the way in 
which Scripture is utilized. Menno weaves together pas- 
rages from the Songs of Solomon, from the epistles of 
Paul, from Isaiah and Jerem iah and from the book of 
Revelation. The imagery shifts from the Old Testam ent 
to the New and is all woven into a harmonious tapestry, 
an eloquent and poetic description of the church.
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An Eloquent Message
“Rejoice, O thou bride of the Lord! for your beloved 

is fairer than all the children of men, ‘The chiefest among 
ten thousand, his head is as the most fine gold, his locks 
arc bushy and as black as a raven. His eyes are as the 
doves, by the rivers of waters, washed with milk and fit
ly set. His cheeks are as a bed of spices, as sweet flow
ers: his lips, like lilies, dropping sweet smelling myrrh. 
His hands are as gold rings set with the beryl; his belly 
is as bright ivory, overlaid with sapphires. His legs are 
as pillars of marble, set upon sockets of fine gold. His 
countenance is as Lebanon, excellent as the cedars; his 
m outh is m ost sweet, yea, he is altogether lovely,’

“Draw near, O thou queen, O thou well-prepared and 
fairest of all women; bow thy neck with Esther, under 
his powerful sceptre; hear his word, and fear his judg
ment; acknowledge his great love, for he has greatly 
humbled himself toward us.

“How lovely and gracious a bridegroom and king is 
he, who has chosen his miserable, impure, unesteemed, 
yea, unchaste servant, to such an exalted station, and has 
called her to be such a glorious queen, and has spared 
no labor, pains nor costs, till he has made her the fair
est, purest, m ost worthy and precious among women.

“Arise, make haste, adorn and dress yourselves, extol 
and praise him who has created you, and called you to 
such a high honor through the word of his grace.

“The winter is past, the rain is over and gone, the 
flowers appear on the earth, and the voice of the turtle 
is heard in our land; there is nothing more which can 
harm or hinder, for hell, sin, the devil, death, the world, 
flesh, fire and sword, are already overcome by all the 
children of God through Christ! . . . .  F aith  assumes 
verdure, love blooms, the sun softens, and the tru th  is 
published and testified to, which remained fruitless for 
so m any years; although you must, for a short time, bear 
the heat of the sun, yet you so well know th a t the king
dom of glory, in eternal joy, is promised and prepared 
for you.

“Rejoice and watch; thou art black bu t comely, thou 
art as the tents of Kedar, as the curtains of Solomon. 
‘Awake, O north wind, and come, thou south; blow upon 
my garden, th a t the spices thereof may flow out,’ Cant. 
4:16. Fear not. little flock, for it is the F ather’s good 
pleasure to give you the kingdom, not the perishing king
dom of Assyria, Media, Macedonia, nor of Rome, but 
the kingdom of the saints, the kingdom of the great King, 
the kingdom of David, the kingdom of grace and eternal 
peace, which shall never more perish, bu t shall abide 
and stand forever, therefore, hear him and be obedient, 
tha t you be not th rust out with the haughty, disobedient 
Vashti, but with the pious Esther, live in endless glory,

“Arise, thou daughter of Zion, and observe what is 
promised thee . . . .

“Behold, thy wall stands firmly upon twelve foun
dations, thy gates are of pearls, the city is of pure gold, 
the river of living waters, proceeding from the throne of

God and the lamb, is in the m idst of your way, and the 
tree of life is on either side, and its leaves serve to heal 
the nation. H appy and holy is he who has part in this 
city.

“Therefore, so purify yourselves, you who seek the 
Lord. . .

“Be ye all minded like Christ Jesus. Be earnest to 
hold the union of the Spirit through the covenant of 
peace; ye are all one temple, house, city, mountain, body 
and church in Christ Jesus.

“Whosoever overcomes, will be clothed with white 
clothing, and his name shall not be erased from the book 
of life. . . .

“ ‘ It is a faithful saying,’ says Paul, ‘for if we be 
dead with him (Christ), we shall also live with him; if 
we suffer, we shall also reign with him ; if we deny him, 
he will also deny us,’ 2 Tim. 2:11, 12. Therefore, fear your 
God from the heart, watch and pray and commend to 
him your affairs, as Jeremiah did. He has chosen you 
to be his loving bride, children, and members; called you 
to the kingdom of his grace, and the inheritance of his 
glory, and has bought you with im m aculate blood of 
Christ Jesus.

“Peace be with you, the Spirit, power and grace of 
cur Lord Jesus Christ, be with all my fellow laborers, 
believers, brethren and sisters, till eternal life. Amen.

The Witness of the Martyrs
The man who wrote this was to become a wanderer 

on the face of the earth, hiding, seeking in secret to find 
his family, divided from them, reunited and again d i
vided. Driven from the Low Countries he worked in E ast 
Friesland, from Friesland he was to take refuge near 
Ham burg where a nobleman perm itted a group to gather 
on his estate.

The temper of the times is well revealed by a little 
incident th a t occurred when a group of Mennonites in
cluding Menno were living more or less in concealment 
at W ism ar on the N orth Sea. Refugees from Bloody M ary 
in England were fleeing from th a t land to the continent. 
The vessel on which they had em barked came into the 
port and there was frozen in by the ice. The people on 
board were suffering alike from cold and from hunger, 
but the Lutherans would not help them because they 
were Calvinists. W hereupon the despised and hidden 
Mennonites came and helped them out.

The contacts with The Netherlands on the part of 
Menno did not lapse. One marvels th a t his movement 
in th a t country was not completely crushed. Persecutions 
were continuous. We have records in the M artyr's Mirror. 
One story of m artyrdom  is told after another. By way 
of illustration ju s t one is selected here, the record of the 
sufferings of a woman, Elizabeth by name, in the year 
1549. She was brought to  trial by the Catholic authorities. 
One m ust remember th a t The N etherlands were a depen
dency of Spain and tha t Phillip II was a most bigoted 
fanatic who through the Inquisition in the Low Coun
tries tried to root out alike the Lutherans, the Calvinists,
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M any w ere  tied  lo the rack  a n d  th row n  into the  flam es.

and the Anabaptists. They were all fellows in persecution 
in The Netherlands.

Here is the account of the examination of Elizabeth. 
They brought her to the council house and two W hite 
Capuchin friars led her to the block house and 
then demanded th a t under oath she should tell if she 
had a husband. She refused to take the oath. “Our 
speech,” said she, “Should be yea, yea, and nay, nay, I 
have no husband.”

“God has commanded me to love the Lord my God 
and to honor my parents, and therefore I will not tell 
you who are my parents.”

“Very well, then, who taught you?”
“Gentlemen, excuse me, if you will ask me about 

my faith, I will answer. If you ask me about people, 
I will be silent.”

“We will use such severe measure on you th a t you 
will confess.”

“I trust th a t by the grace of God, I • m ay not be a 
traito r.”

“W hat persons were present when you were bap
tized?”

“Christ said ‘ask those tha t were present.’ ”
“Now we see you are a teacher and you make your

self like Christ.”
“No, God forbid, I esteem myself no better than the 

sweepings of the house of the Lord.”
“You don’t consider our church to  be the house of the 

Lord?”
“No, indeed I do not. F or it is written, ‘Ye are tem 

ples of the living God.’ ”
“W hat do you think of our m ass?”
“I don’t  approve of your mass.”
“W hat do you think of the most holy sacram ent?” 
“I’ve never in my life read in the holy scripture 

about a holy sacrament, bu t I have read about the sup
per of the Lord.”

“Be silent, the devil speaks by your m outh.’1

“Sirs, this is a small m atter. ‘The servant is not bet
ter than his Lord.’ ”

“You speak with a proud spirit.”
“I speak with a spirit of freedom.”
“W hat did the Lord say when he gave the supper to 

his disciples?”
She retorts with another question, “W hat did He give 

them, flesh or bread?”
They answer, “Bread.”
“Well then," she said, “did not the Lord continue 

sitting there? Who could cat His flesh?”
“W hat do you hold about infant baptism  that you 

have been baptized again?”
“I have not been baptized again. I have been baptized 

once upon the confession of my faith .”
“Do you think then tha t children are lost because 

they haven’t been baptized?"
“No, I don’t think they are lost.”
“Do you expect salvation from baptism ?”
“No, I do not. All the waters in the sea cannot save 

me, but salvation is in Christ.”
“Have the priests power to forgive sins?”
“No, gentlemen, how can I believe that? Christ is 

the only priest through whom there is forgiveness.”
The conclusion of the m atter is th a t she has disobeyed 

the emperor’s edict. She is therefore taken to the torture 
tower, and they tell her th a t they will proceed mildly 
if she will confess. They begin by putting thum b screws 
on her fingers and thum bs until the blood gushes from 
her nails, and she exclaims, “Oh, I cannot bear it.” And 
they say to her, “Confess, and we will ease your pain.” 
B ut she cries to the Lord her God, “Help me, oh, my 
God, for thou art the helper of those in time of need.” 
And they say, “Confess, and we will ease your pains,” 
but she continues steadfastly calling upon the Lord her 
God, and the Lord strengthened her until she no longer 
felt pain. And they said to her, “Will you not confess?” 
“No.” Then they began with the iron screws upon her 
ankles, and she said, “P u t me not to  shame in my per
son.” and they said, “You shall not be treated indecent
ly.” She fainted. They said, “Perhaps she is dead.” And 
coming to herself she said, “I am alive, and not dead. 
W hy do you so entreat me?”

“W ill you recant all the things before th a t you have 
said?”

“No, gentlemen, I will seal them with my blood.” 
“W ill you not tell us who baptized you?” 
“Gentlemen, I have told you I will not tell.”
After this sentence was pronounced upon Elizabeth 

in the year 1549 on the 27th day of M arch, and she was 
condemned to  death by being drowned in a sack, and 
thus she offered up her body as a sacrifice to God.

The Results of Persecution
M any such stories are contained in the martyrology 

of the Mennonites. Truly one wonders tha t they were 
not completely stamped out. Perhaps it was because the 
local magistrates were often favorable. There were a

1
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great m any in H olland who resented the Inquisition be
cause it was imposed by Spain, and if they could they 
would give a tip to the Anabaptists and tell them where 
not to be on a given occasion. Perhaps th a t is why the 
extermination was not sufficiently system atic to wipe 
them out. Another factor may be th a t the persecuting 
Protestants were mollified by joint sufferings. Calvinists 
and Lutherans became more lenient towards the sectaries 
because they were united in endurance against Spain. 
The situation was sim ilar to th a t under H itler where the 
Catholics, the Calvinists, the Lutherans and all other 
Christians drew together in their common opposition. 
Nevertheless the persecution of the Anabaptists continued 
for m any years, and one cannot but marvel th a t the 
movement survived. The M ennonites had a tougher lot 
than the Hutterites, for it was easier to withdraw to 
Austerlitz in M oravia and set up a colony on the estates 
of some favorable noble and there on the frontier in iso
lation from the world to continue a self-perpetuating 
community, than to fight it out (perhaps one should not 
say “fight it ou t”), to live it out, to endure it out, in the 
face of persecution for half a century until a t last the 
witness was recognized and these people came no longer 
to be regarded as dangerous revolutionaries who would 
destroy the whole fabric of church and state. To bear 
witness until this came to pass involved endurance and 
fidelity of the highest order.

Menno Simons was the man who weeded out the 
aberrations and the eccentricities, who preserved the 
sound kernel. He it was who purged the objectionable 
elements and brought back the movement to  the sanity 
of the New Testam ent and who inspired the witnesses 
until toleration was achieved.

The Mennonites, then, have never been quite so re
mote from the world as were the H utterites, although, of 
course, there have been and are varieties of Mennonites. 
In the new world even more than in the old they have 
preserved the pattern of the sixteenth century. The Amish 
do this more than any of the others. In the Old W orld 
more accommodations have taken place. W hereas the 
H utterites survived by following the frontier and living 
in the past, the Mennonites remained in the m idst of 
the framework of society and in consequence made greater 
accommodations. All this raises very serious questions. 
The H utterites have achieved their success in the United 
States and Canada by abandoning the missionary com
mand, and they have been able to preserve the ancient 
pattern because of the isolation. The Mennonites have 
been more concerned to m aintain the missionary em pha
sis, and have had a greater concern to reach out to the 
society round about, and thereby they have been m odi
fied.

Witness and Accommodation
Now this is a problem not only for M ennonites and 

H utterites bu t for all Christians. This is the situation 
which confronts any missionary Christianity because there 
is no possibility of carrying the gospel to other people
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without some kind of accommodation. One has a t least 
to make the accommodation of language if people are 
going to understand it, and if the gospel be recast en
tirely in another language there is a certain breaking of 
continuity. The message has to be rethought and said 
in new terms, and those very terms m ay change the 
meaning. Likewise there has to be certain accommodation 
to culture. This raises the question of how far can you 
go. The early Christians were very much troubled as to 
whether they could attend pagan schools and whether 
they could read the classics which told of the pagan gods. 
They were disturbed over going to hospitals under the 
patronage of the god Aescalepius. How far could they 
go? The principle which they adopted was: Intransigence 
a t the core and flexibility on the circumference. They al
lowed a distinction between what is essential in Christian
ity  and what is nonessentiai and can be modified and ac
commodated. They were absolutely adam ant in their re
fusal to worship the emperor, bu t they were flexible with 
regard to the dates of their religious festivals, and de
liberately took the date of Christmas from the birthday 
of the god M ithras. For over three hundred years Christ
mas had been celebrated on the sixth of January, and 
was deliberately changed in the fourth century to the 
twenty-fifth of December because on tha t day the god 
M ithras had a celebration to which Christian converts 
would revert. This was deliberate accommodation.

Take another illustration from missionary work in 
India. Shall the church allow converts to make and use 
rugs exquisite in design into which is woven the sym 
bolism of the Indian religion? Is this religion to be re
jected as idolatry, or is it merely art? In G uatem ala the 
Catholic church has gone so far by way of accommoda
tion tha t it permits the native witch-doctor to perform 
his rites on the very steps of the cathedral, and then he 
comes inside the door and bows to the Virgin M ary. 
Surely this is too much. There is a point beyond which 
we cannot go. B ut if there is no accommodation, Chris
tianity is unintelligible and cannot spread. If there is too 
much accommodation it will spread, but will no longer 
be Christianity.

Som e of the m arty rs  tortured  an d  ex ecu ted  n e a r  Altzey, 1529.
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This is a problem not only for Mennonites bu t for all 
Christians. How shall we determine w hat is the true 
core? Zwingli uttered a sound word when he said, “We 
will test everything by the touchstone of P aul and the 
fire of the gospel.” In other words, we m ust go back to 
the Biblical norm.

Revaluating the Witness
At the same time our own particular Christian heri

tage is a guide, and Mennonites do well continually to 
reassess what is essential in their historic witness. This 
requires an acquaintance with the sources and an aware
ness of the continuing tradition. This is easier for groups 
like the H utterites who are isolated, who continue to live 
in the sixteenth century, who still speak the language of 
their beginnings, and therefore can read their own his
torical books and chronicles. It becomes harder for M en
nonites in this country who have dropped the German 
language, who have adjusted to the environment by be
coming only an English-speaking community, and there
fore are no longer in the position to read their own source 
books in the original tongues. W hat can be done about 
this? The answer is that, as in the case of the Bible, 
some people m ust acquire the necessary tools. Some m ust 
learn Greek, and Hebrew, and some should m aster six
teenth-century German. One would hope that in every 
generation of a college like Bethel there would be a s tu 
dent here, a student there who would become acquainted 
with German and Dutch—the works of Menno are in 
D utch;—and Latin—the works of Grebel are in Latin, 
and all the edicts against the Anabaptists. A few in every

generation should be able to handle the originals, and 
then their job is to make the m aterial available in Eng
lish.

The Menno Simons Lectureship may well contribute 
to this end. The editor of M ennonite L ite  spoke of a plan 
of bringing out perhaps ten volumes of source m aterial 
with commentaries and introductions of Mennonite his
torical sources. This would be extremely valuable. Old 
materials m ust be continually recast in such fashion that 
they can be used. There is no point whatever in trying 
to translate everything which the pioneers wrote. Much 
of it is repetition. Some of it is conditioned by their own 
times. Some of it no longer speaks to our condition. One 
has to be selective and pick out of it th a t which is really 
relevant to our own situation. This, then, is to be no 
wooden revival of the past, but rather an attem pt to re
cover a living spirit and make it available again to  our 
own generation. Surely this will help us in determining 
at what points we can accommodate and a t what points 
we m ust stand firm.

I would close by quoting these two texts which were 
the prim ary texts for all of the early Anabaptists because 
they contained the two points. One th a t the church must 
be a church of believers based on faith; a church tha t is 
pure; and the other tha t it m ust be a missionary church 
seeking to win all the world.

“He who believes and is baptized shall be saved,” 
and this: “Go ye into all the world, baptize all creatures 
in the name of the Father, and of the Son, and of the 
Holy Ghost.”

At the  M enno Sim ons Lectures, 1953. Left to right, Ed. G. K aufm an, D. C. W edel, S. I. G oering , H. R. Schm idt, C. Krahn,
a n d  R oland  H. Bainton.
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Ts/Lennonite Research in Progress
BY JOHN F .  SCHMIDT AND MELVIN GINGERICH

R EADERS are advised to check precious reports ap
pearing in April issues of past years for a more 
complete picture of A nabaptist and Mennonite re

search and writings. Projects previously mentioned are 
as a rule not repeated in this issue.

This year’s Menno Simons Lectures a t Bethel Col
lege were presented by Wilhelm Pauck, well-known 
church historian, formerly of Chicago Theological Semi
nary, now of Union Theological Seminary. His series was 
entitled, “The Reformers and the A nabaptists,” (How 
they influenced each other). In his final lecture he treated 
the subject, "The Anabaptists in the Light of P rotestant 
H istory.” Next year's lectures will be given by Franklin 
H. Littell, author of “The A nabaptist View of the 
Church,” Littell is now working with church groups in 
Germany.

There is continuing interest in the Mennonites as sub
jects of fiction. Barbara (M rs. Don E.) Smucker has 
written a children’s book dealing with the movement of 
Mennonite refugees from Berlin to Paraguay in 1947. Olin 
Hiebert is gathering materials for a fictional biography of 
Bernhard W arkentin (W ichita U niversity).

The Mennonite Research Foundation, of Goshen, In 
diana, announces the completion of projects on “Men- 
nononite Income and Giving” and “Mennonite Outreach 
Study.” The Conrad Grebel Lectures were given by Milo- 
Kauffm an, Hesston College, on the subject of “Steward
ship.” G. F. Hershberger has completed, The History oi 
the Relief W ork of the M ennonite Church.

The m anuscript for the Y outh  H ym nary, edited by Les
ter Hostetler, is in its final stages. The General Conference 
Mennonite Church is also publishing a series of “Junior 
Program  and Lesson Helps,” edited by Joanna Andres. 
Two units, “Through the Year," by Helen H iebert Mueller, 
and "We Would See Jesus,” by Anna Yoder, have just 
been published. The Editorial Committee of the Con
ference is conducting an extensive research on graded 
m aterials for the church school. M. S. H arder’s, Educa
tion Among the M ennonites is being prepared for the 
printer. The Story of Bethel College, by the late P. J. 
Wedel, has been brought up to date by Ed. G. K aufm an 
and is now in the final stages of printing.

John A. Hostetler and Cornelius K rahn have both 
been awarded Fulbright scholarships; Hostetler is a t H ei
delberg University making a study of M ennonite com
m unity life in Palatinate, while K rahn is in 
The Netherlands making a study of the contribu
tions of the Dutch Mennonites in the realm of religious 
thought and social institutions. Several persons are now 
working on congregational and regional church histories.

Harley Stucky and Mrs. P. S. Goertz have written a his
tory of the Bethel College (N orth  Newton, K ansas) M en
nonite Church. Stucky has received an assignment from 
the Kansas Centennial Commission to write a chapter 
on the various church groups in Kansas of German cul
tural background. Helen B. Shipley is completing her 
thesis on “The M igration of the Mennonites from R us
sia, 1873-83, and their Settlement in K ansas” (University 
of M innesota).

Robert Kreider, dean-elect of B luffton College, re
ceived his Ph.D. in history from the University of Chi
cago. His dissertation concerned the relation of the Swiss 
Anabaptists to the state. P aul Peachey, now on the fac
ulty  of Eastern Mennonite College, received his Ph.D. 
degree from the University of Zurich. His dissertation 
dealt with the social and economic status of the early 
Swiss Anabaptists. Gerhard Goeters has completed his 
doctor’s dissertation (University of Zürich) on Ludwig 
Haetzer and Irvin B. H orst is working on his doctor’s 
dissertation on the influence of the continental A nabap
tists on the English dissenters.

Orland Grieser, Wauseon, Ohio, is working on the 
history of the northwestern Ohio M ennonite churches. Ira 
Thut, W est Liberty, Ohio, is working on a history of 
the South Union Church. George G. Thielman, Guilford 
College, N orth Carolina, is writing a dissertation on, 
“Mennonites as an Ethnic G roup in Relation to the 
Canadian State and Society,” (W estern Reserve U ni
versity). F rank C. Peters, president elect of Tabor Col
lege, Hillsboro, Kansas, is working on “The Ban in the 
Life and W ritings of Menno Simons.” (University of 
Toronto). Rosella (M rs. H arold) Duerksen is writing a 
dissertation on the hymnology of the sixteenth century 
Anabaptists (Union Theological Sem inary),

The m aterial for Vol. I and part of Vol. II of the 
M ennonite Encyclopedia is in the hands of the printers. 
Practically all of Vol. I is in gaily proofs. The first 550 of 
the 750 pages to appear in Vol. I are now in page proofs. 
Vol. I will cover the letters A-C.

You m ay perform a much-appreciated service 
by donating a subscription to M ennonite Life to 
your com munity library, hospital, or old people’s 
home. If these institutions in your com munity are 
already receiving M ennonite Life, we shall be 
happy to  suggest institutions th a t are now not 
receiving it.

M ennonite Life 
N orth Newton, Kansas
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Mennonite bibliography, 1953
BY MELVIN G1NGERICH, JOHN F. SCHMIDT A N D  C. KRAHN

The M ennonite Bibliography is published annually in 
the April issue of Mennonite Life. It cointains a list of 
books, pamphlets, and articles tha t deal w ith Mennonite 
life and principles.

The magazine articles are restricted to non-M ennonite 
publications since complete files of M ennonite periodi
cals, yearbooks, and conference reports are available at 
the historical libraries of Bethel College, N orth Newton, 
K ansas; Goshen College, Goshen, Indiana; B luffton Col
lege, Bluffton, Ohio; and the M ennonite Biblical Semi
nary, Chicago, Illinois.

Previous bibliographies published in M ennonite L ite  
appeared annually in the April issues since 1947. Authors 
and publishers of books, pam phlets and magazines which 
should be included in our annual list are invited to send 
copies to  Mennonite L ite  for listing and possible review.

BOOKS— 1952 
Borntreger, Hans E., Eine Geschichte der ersten Ansie

delung der Amischen M ennoniten und die Gründung 
ihrer ersten Gemeinde im Staate Indiana nebst einer 
kurzen Erklärung über die Spaltung die in dieser Ge
meinde geschehen ist. (Shipshewana, Ind., Reuben S. 
Borntrager). 1952. 20 pp.

Borntreger, Hans E., Zum  Andenken von Joseph Born
treger. (Shipshewana, Ind., Reuben S. Borntrager). 
1952. 6 pp.

Christner, Jacob, comp., Predigten von Johannis D. 
K auffm an, aufgeschrieben bei Jacob Christner. Saint 
Joe, A rk.; (Jacob Christner). 1952. 46 pp.

The Church Peace M ission, The Christian Conscience and 
War. The statem ent of a commission of theologians 
and religious leaders appointed by the Church Peace 
Mission. (New York, 1952?) 40 pp.

Dassel, H., Merino's V olk in Groningen. Groningen;
F irm a H. Schut Axn. (1952). 108 pp.

Gingerich, Barbara (K auffm an), F am ily  Record of Jacob 
K autfm an and His Descendants, b y  Mrs. Abe G in
gerich, 1952. 76 pp. K auffm an family. 

Glaubensbekenntnis der Vereinigten Christlichen taufge
sinnten Mennonitenbrüdergemeinde von N ord-Am er
ika. D ritte Auflage. Hillsboro, Kas., Mennonite 
Brethren Publishing House, 1952. 50 pp.

Gräber, Edwin P. ed., M emoirs of Rev. John Schräg and 
Family. 1952. 108 pp. (Illustrated).

Jost, Arthur, In the M atter of the Petition for N aturali
zation of Arthur Jost. Arthur Jost, Appellant, vs., 
United States of America, Respondent. Appeal from  
the Superior Court of Fresno County, Hon. Arthur 
C. Shepard, Judge. Appellant’s Opening Brief. Wirin, 
Rissman, 6c Okrand, Attorneys for the Appellant. 
August, 1952. 33. 8 pp.

Kläui, Paul, ed., Geschichte der Gemeinde Horgen, im  
Auftrag der Chronik-kommission Horgen auf die 
1000-Jahrfeier, verfasst von Paul Kläui. Horgen, 
1952. 746 pp. (Illustrated) (Deals with Hans
Landis.)

Krause, Annemarie Elisabeth, M ennonite Settlem ent in 
the Paraguayan Chaco, Chicago: D epartm ent of 
Geography, University of Chicago, 1952. 143 pp. (Il
lustrated, folded maps in pocket.)

Landis, Ira D., The Landis Fam ily Book. Section I. L an

caster, Pa.: The author, 1950, 1952. Mimeographed. 
2 vol.

Lieder für die fünfte M ennonitische Weltkonference. 
Mennonite W orld Conference: Basel, 1952. 28 pp.

Lindeboom, J., Een franc-tireur der Reformatie, Sebas- 
tiaan Franck; Gastmaal der eeuwen; taferlelen uit 
de Cultuurgeschiedenis van Europa, onder redactie 
van Dr. O. Noorderbos, Dr. K. F. Proost, Theun de 
Vries. Arnheim: Van Loghum Slaterus, 1952. 54 pp. 
(Illustrated).

M ast, Moses C. M ast H istory of EU D. M ast and Rebec
ca (M iller) M ast and their Descendants. Cadwell, 
111.: The Author. 1952. 63 pp.

Meusel, Alfred, Thomas M üntzer und Seine Zeit. Berlin: 
Aufbau-Verlag, 1952. 336 pp.

Otto, Henry J., Descendants of Jacob D. M ast from Years 
1832 to 1952. Nappanee, Ind.; E. V. Publishing 
House, 1952.

Questions and Answers on the Classification and Assign
ment of Conscientious Objectors. Washington, D. C.: 
N ational Service Board for Religious Objectors, 1952. 
16 pp-

Räber, Kuno, Studien zur Geschichtsbibel Sebastian  
Franks. Basel: Helbing & Lichtenbahn, 1952. 93 pp. 
(Basler Beiträge zur Geschichtsweissenschaft, Bd. 
41)

Rempel, P. A., Schülerhelft für die Sonntagsschullektion- 
en aus dem Neuen Testam ent für 7 und 8 jährige 
Kinder. Altona, M an.: der Konferenz der M ennoni
ten in Kanada, 1952. 68 pp. (Illustrated, maps.)

Schröck, E lva M ay, That They M ay Know: A M anual 
of Suggestions for the M issionary Education of Chil
dren. Newton, Kans.: General Conference Mennonite 
Church, W omen’s M issionary Association, Literature 
Committee (1952). 10 pp.

Schroeder, Henry R., The Heinrich Schroeder Family 
Record, 1952. 24 pp.

Smeding, S. S., Crematie en Christendom. Noordhorn; 
Vereniging voor Facultatieve Lijkverbrading. 1952. 
26 pp. (Dutch Mennonite M inister on Cremation.)

Smirin, M. M., Die Volksreformation des Thomas M ü n 
ze r und der Grosse Bauerkrieg. Berlin: Dietz Verlag. 
1952. 676 pp.

Smit, Pa. Kerk en stad een godsdienstsociologisch onder- 
zoek m et inbegrip van een reliogrografie van de in
dustriestad Enschede . . . ’s-Gravenhage: Boeken- 
centrum N. V., 1952. 404 pp.

Smith, W illard Harvey, M ennonites in Latin  America: 
An Annotated Bibliography. Goshen, Ind.: Goshen 
College, 1952, 23 pp. (Reprint)

Stauffer, John Longacre, Premillennialism. (Harrison 
burg, Va.: The Author, 1952.) 24 pp.

Today in India. E lkhart, Ind.: M ennonite Board of M is
sions and Charities, 1952. (Reprinted from the 
M ennonite C om m unity, 48 pp. Illustrated.)

Troyer, Jacob Elias H., Troyer Fam ily Record; Geneal
ogy of D avid Troyer and Those Related by Inter
marriage Since the Early 1700's. Howe, Ind. 1952.

Wingert, N orm an Ambrose, A Relief W orker’s Notebook. 
Nappanee, Ind.: E. V. Publishing House. (1952.) 
128 pp. (Illustrated.)
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BOOKS— 1953
Arthur Jost, Petitioner, vs. United States of America. 

Petition for a writ of certiorairi to  the D istrict Court 
of Appeal for the Fourth Appellate D istrict of Cali
fornia. U. S. Supreme Court. October Term, 1953. 
39 pp‘A memoria/ history of Pete Biische from 1767 to 1892, 
Peachey, Samuel M. Allensville, Pa. 1892. (R eprint 
1953) 205 pp. Index. $2.50.

Beiler, Edna, Ten of a Kind. Scottdale, P a.: H erald Press, 
1953.

Brauer, Jerald C., Protestantism in America. Philadel
phia, Pa.: The W estm inster Press, 1953. 293 pp. 
$3.50.

Brenneman, Helen (Good), M editations for the New  
Mother. Scottdale, P a.: Herald Press, 1953. 77 pp. 
(Illustrated)

Brunk, George R., M usical Instrum ents. St. Joe, Ark.: 
The Author. 1953. 24 pp.

Brunk, Lawrence B., com., Singing Revival. Denbigh, 
Pa.: Brunk Brothers Evangelistic Campaign, 1953. 
96 pp. (Illustrated)

Buller, Alvin. The Heinrich Goosen Gen. 1953. 40 pp. 
$2.75.

Champa Christian Hospital, Central Provinces India, 
1926-1951. General Conference Mennonite Church. 
W omen’s M issionary Society: (Newton, Kansas,
1953). 9 pp. (Illustrated)

Christner, Jacob, tr., K auffm an's Sermons. (St. Joe, Ark., 
Jacob Christner, 1953.) 45 pp.

Church Hymnal. Selections for use in conference, special 
meetings. Scottdale, P a.: Herald Press (1953). 96 pp.

Cober, George, A Historical Sketch of the Brethren in 
Christ Church, known as Tunkers in Canada. Gorm- 
ley, Ont.: (The Author). 1953. 46 pp.

The Confession of Faith and M inister's M anual o f the 
Church of God in Christ, M ennonite. Publication 
Board of the Church of God in Christ, Mennonite, 
(1953). 109 pp. (Second edition).

Dejong, Dr. Peter Y., The Covenant Idea in New Eng
land Theology. G rand Rapids, M ichigan: Wm. B. 
Eerdmans Publishing Company, 1945. 264 pp. $2.50 
(Chapter on A nabaptists).

Ediger, Elmer, Y outh  Fellowship M anual for Local 
Church Groups. (Newton, K ansas) Young Peoples 
Union, General Conference M ennonite Church, 1953. 
48 pp.

Fear, Ypk an der, De breugenman kom t. Laverman, 
Drachten, 1953. 423 pp. FI. 8.90 (Novel dealing with 
Anabaptists, in Frisian language).

Ferm, Vergilius, The American Church of the Protestant 
Heritage. New York, N. Y.: Philosophical Library, 
1953. 481 pp. $6.00 (Includes M ennonites).

Fretz, Joseph Winfield, Pilgrims in Paraguay; the Story  
of M ennonite Colonization in South America. Scott
dale, Pa.: H erald Press, 1953. 247 pp. (Illustrated, 
m aps).

Fünfundzwanzig Jahre der M ennonitischen Ansiedlung  
zu Nord Kildonan 1928-1953. N orth Kildonan, M ani
toba. (1953). 71 pp.

Goering, Jacob M. and Anna J., comp., The Jacob Kreh- 
■biel, Sr. Fam ily Record 1840-1951. (Galva, K ans: 
Compiler, 1953). 130 pp.

Gorter, S. H. N., W aarom zihn wij Doopsgezind? Deven
ter, 1953. (Pam phlet).

Gratz, Delbert, Bernese Anabaptists. Goshen, Ind.: M en
nonite H istorical Society, 1953. 219 pp. $2.75

Harder, Menno S., The Harder Book. (N orth  Newton, 
Kans.: The A uthor). 1953.

Harms, Ervin E., M usical Instruments, (n.p., Author, 
1953). 16 pp.

Hartzler, John E., Christian Foundations. N orth Newton, 
Kans.: Bethel College, 1953. 142 pp.

Hershberger, G. F., War, Peace, and Nonresistance, Scott
dale, Pa.: H erald Press. 1953. $3.50 (Revised edi
tion).

Hiebert, D. Edmond, W orking B y  Prayer. Hillsboro, 
Kansas: Mennonite Brethren Publishing House, 1953. 
I l l  pp. 60c.

Hollwek, W alter, “Bernhard Buwo, ein ostfriesischer 
Theologe aus dem Reform ationsjahrhundert,” Jahr
buch der Gessellschaft für bildende K unst end vater
ländische Altertümer zu Emden, Vol, 33, 1953. pp. 
71-90 (deals with A nabaptists).

Hostetler, Mrs. Amos D., Descendants of D avid J. Hoch- 
stetler. Napanee, Ind.: The Author. 1953. $3.00.

Huffman, Jasper Abraham, The Meanings of Things Be- 
lived by Christians. W inona Lake, Ind.: The S tand
ard Press. (1953) 28 pp.

Hylkema, T. P., W at de Bijbel zegt; dienende weerloze 
liefde? . . .  of Niet?  (Am sterdam ) Doopsgezinde 
Vredesgroep. 1953. 28 pp.

Inja, C., De gewetensbezwaarde iegen de M ilitaire Dienst 
en de Geneesundige Troepen. Middelburg, 1953. 
(pam phlet.)

Irick, Simon H., comp., The John Gingrich II Fam ily  
Record, 1824-1953, compiled by Simon Henry Irick, 
ed. by Cora Gingrich Yost. F rankfurt, Ind., (1953) 
79 pp. (Illustrated).

Kauffm an, Floyd, History of Fairview and Spring Valley 
Congregations in North Dakota. M inot, N orth  D a
kota: The author. (1953) 40 pp. (Illustrated).

Kauffm an, F rank T., F am ily of Abraham and Susanna 
Maurer and Ummel Relatives. Richmond, Califor
nia: (The A uthor). 1953. 27 pp.

Kaufman, M aynard, Here I  Stand. The Author, 1953. 39 
pp. (Peace P lay).

Krebs, Friedrich, comp., Emigrants from the Palatinate 
to the American Colonies in the 18th Century, N or
ristown, P a.: Pennsylvania German Society. 1953. 
32 pp. (M ap).

Kunz, Ulrich, Viele Glieder— ein Leib. S tu ttgart: Quell- 
Verlag, 1953. 367 pp. DM  13.80 (Treats German 
“Freikirchen” including M ennonites).

Landis, Ira D., The Landis F am ily Book, Section III. 
Bareville, P a .: The Author. 1953. 166 pp. (M ulti- 
lithed, illustrated).

Latourette, Kenneth Scott, A H istory of Christianity. 
New York: Harper & Brothers, 1953. 1,516 pp. $9.50.

Leisy Fam ily Record. (Compiled by E. E. Leisy, 1953) 
Offset, folded sheet).

M artens, Mrs. (M aria), Storm y Tides, Religious Perse
cutions in Soviet Russia. Winnipeg: The Author, 
(1953). 78 pp. 60c (Translated from the Germ an).

M ast, Daniel E., Lessons in the Sermon on the M ount. 
W eatherford, Okla.: John B. M ast, 1953. 168 pp.

McCammon, D orothy Snapp, We Tried To Stay. Scott
dale, P a.: H erald Press. 208 pp. (M issions in China) 
(Illustrated).

Mellink, A. F., De Wederdopers in de Noorderlijka Ne- 
derlanden, 1531-1544. Groningen, 1953.

M ennonite L ife M aps and Charts, N orth Newton, Kans.: 
M ennonite Life, 1953. 12 pp. 50c.

Miller, C. S., H istory of Bishop M oses J. M iller of 
Holmes County. 1953. 4 pp.

Miller, Louis L., The New M inister, New York: Pageant 
Press, 227 pp. $3.00.

Morrison, Charles Clayton, The Unfinished Reformation.
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New York,: Harper & Brothers, 1953. 236 pp. 1953. 
(References to M ennonites).

Nickel, Katharine, See From the Ukraine. New York: 
Pageant Press. (1953) 113 pp.

Ohio's Sesquicentennial, 1803-1953. S tory of Historic 
W est Liberty, Logan County, Ohio, 1817-1953. 
Springfield, Ohio: R. K. Skinner and Son. 30 pp. 
(Illustrated).

P A X  Services Handbook, (Compiled by H arry A. M ar
tens). (Akron, P a .): M ennonite Central Committee, 
1953. 12 pp. (M imeograph).

Paulus, Helmut, Die töneren Füsse. Bonn: Verlag P. 
Vink, 1953. 600 pp. DM  13.80 (Novel, deals with 
Miinsterite A nabaptists).

Peachey, M ary, W ayside Blessings. Belleville, P a.: The 
Author. 1953. 28 p.p. 35c (Art work by the author). 

Peters, Gerhard Wilhelm, The Call of God. Fresno, Calif. 
1953. 30 pp.

Peters, Gerhard Wilhelm, Into His Presence, the R ap
ture of the Church of Jesus Christ. Fresno, Calif. 
(1953) 71 pp.

Pochmann, Henry A., and Schultz, A rthur R., Bibliogra
phy of German Culture in America to 1940. M adi
son, Wisconsin: University of Wisconsin Press, 1953. 
127 pp.

Quiring, W alter, Im  Schweisse Deines Angesichts. Ein 
Mennonitisches Bilderbuch. Paraguay, Brasilien, Ar
gentinien, Uruguay, und Mexico. Steinbach, M ani
toba: Derksen Printers, 1953. 150 pp.

Richert, Herbert C. (editor), Church Hym nal, Hillsboro, 
K ansas: Mennonite Brethren Publishing House, 1953. 

Shank, Katie Florence, Revival Fires, including two ser
mons by George R. Brunk. Broadway, Va. (1953) 
63 pp. (Illustrated).

Schmidt, H. U., comp, Schm idt Fam ily Records. Meno, 
Okla: (Compiler). (1953). 23 pp. (Duplicated). 

Schrock, Elva May, A Program Guide for M issionary So 
cieties, (Newton, K an sas): L iterature committee, 
General Conference Mennonite Church, W omen’s . . . 
M issionary Association, 1953. 38 pp.

Smith, Eldon. H istory and Record of Schartner Family. 
1953. $6.75.

ROOKSIN
Nonresistance

War, Peace, and Nonresistance, by Guy Franklin  
Hershberger. Scottdale, P a.: Herald Press. Revised E di
tion, 1953. 375 pp. $3.50.

When the first edition of this famous work appeared, 
Donovan E. Smucker made the comment tha t: ‘‘Guy 
Hershberger has given us a system atic sourcebook and 
compendium of ‘A nabaptist Vision’ in relation to the 
great teaching of nonresistance. If every M ennonite could 
read this book in one hand while studying the Holy Bible 
in the other, our church, through the Grace of God, might 
re-experience the evangelical trium phs of four hundred 
years ago.” No more appropriate words could be spoken 
of the revised edition, which in readability, appearance, 
conciseness, and up-to-dateness surpasses the first edi
tion.

This reviewer whole-heartedly commends this book to 
the reading public, be it la ity  or clerical, Mennonite or 
non-Mennonite, scholarly or otherwise, because it calls 
attention to a Biblical doctrine which is too often forgot
ten in this secular and nationalistic age fraught with the 
problems of power politics; because it insists, and right-

Statemenfs oi Religious Bodies on the Conscientious Ob
jector. Washington, D.C., N ational Service Board of 
Religious Objectors, 1953. 59 pp. 20c.

Stoltzfus, N., The Two Testaments. Saint Joe, Ark.: (The 
A uthor), 1953. 19 pp.

Swartzendruber, Elmer G., comp., Am ish and M ennonite 
Church Centennial Anniversary Near W ellman and 
Kalona, Iowa. Mennonite Historical Society of Iowa, 
1953. 83 pp. (Illustrated).

Toews, M ary Wiens, Glances Into Congoland. Inman, 
K ansas: Salem Publishing House, 1953. 81 pp. (Il
lustrated).

Troyer, H iram  B., Descendants of Michael Troyer. Nap- 
panee, Ind. 1953. 37 pp. $1.50.

Two-hundredth Anniversary of the Springfield M ennon
ite Congregation. P leasant Valley, Pennsylvania, 
1953. 14 pp.

W ust, Klaus G., German-language Publications in Vir
ginia, 1789-1834. Bridgwater, Va., 1953. pp. 54-66.

Yoder, Sanford C., Eastward to the Sun. Scottdale, Pa.: 
Herald Press. 1953. 221 pp. $2.85.

Yoder, W alter (editor), Songs of the Church. Scottdale, 
P a.: H erald Press. 1953. 270 pp. $1.00.

Zahn, Gordon Charles, A Descriptive S tudy  of the Social 
Backgrounds of Conscientious Objectors in Civilian 
Public Service During W orld W ar II. W ashington, 
D.C.: The Catholic University of America Press. 
1953. 26 pp.

ARTICLES
Amos, W., “L et’s Go D utch; Pennsylvania Dutch Count,” 

American Magazine, M arch, 1953. pp. 106-109.
Eaton, J. W., “The M ental H ealth of the H utterites,” 

Scientific American, Dec., 1953, pp. 31-37, Illustrated.
“His Home is Green Hell,” Coleman Spot-Lite, February- 

March, 1953. pp. 4-5.
The Hutterites and Saskatchewan. A S tudy of Inter- 

GrOup Relations. The Canadian M ental H ealth As
sociation, Regina, Sask., 1953. 132 pp. M im eo
graphed.

Wright, N. P., “Utopia in Paraguay," Americas, March 
1952. pp. 9-12. (On H utterian Brethren).

R e v i e w
ly so, that all of life be brought under the Lordship of 
God as revealed in Christ; and because in his presenta
tion, the author has produced a volume th a t is rich in 
documentation, extensive in its bibliography at the end 
of each chapter, direct and straightforw ard in style, hence 
making it unusually readable; and finally, because it pre
sents a balanced treatment, in giving both the Biblical 
basis of nonresistance and the historical experience of the 
church, and of the A nabaptist-M ennonites in particular, 
on the m atter of peace and war. This volume has been 
serving all of the Mennonite persuasions, as a standard 
history and interpretation of nonresistance as understood 
and practiced by the Mennonites. The title of the book 
is therefore somewhat anom alous and should be changed 
to read, “TH E D OCTRINE OF NONRESISTANCE, as 
Understood and Practiced by the Anabaptist-M ennonites 
in the Light of the Gospel.”

Hershberger finds it difficult to understand those who 
would relegate New Testam ent ethics, which would in
clude nonresistance, to some future millennium, or those 
who distinguish between the Gospel, which they speak 
of as the doctrine of salvation, and the ethical teachings
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of the New Testament. He insists, and rightly so, that 
the Gospel makes no such artificial distinction. Yet, some 
people will find it somewhat difficult to go as far as 
Hershberger did, when he says:

W hat is the Gospel? It is the story of the re
demptive work of Christ which makes men to be 
sons of God with a mind like th a t of Christ, con
straining them to be humble, loving, blameless, 
harmless, peaceful, and nonresistant. All of this, and 
not a part of it, is the Gospel. The preacher who 
omits the doctrine- of love and nonresistance from 
his sermons is not preaching the Gospel as it is given 
in the New Testament. Nonresistance is not some
thing added to the Gospel. It is an integral part of 
the Gospel, and when it is om itted th a t which re
mains is something far less than the Gospel, (p. 60)

In Chapter VII he deals with the M ennonite peace 
and relief witness, which is the record of a positive pro
gram to relieve human suffering. This chapter was 
condensed, since most of the m aterial dealing with the 
M.C.C. is ably covered in John D. Unruh's In the N am e  
oi Christ. Of special interest here is the new m aterial on 
the revival of interest in nonresistance among European 
Mennonites and also a consciousness of the responsibility 
to promote and practice this doctrine among Mennonite 
converts in the mission fields of Asia, Africa, and Latin 
America.

Chapter VIII is a discussion of the relation of a Chris
tian to the state. Hershberger despairs of the world and 
therefore expects it to operate on a low ethical standard, 
and hence Mennonites m ust be extremely careful about 
participation. Certainly there are some functions which 
nonresistant Christians cannot engage in and remain 
consistent, but perhaps there are other areas where we 
ought to play a more positive and responsible role than 
is suggested in this account.

Hershberger differentiates the Anabaptist-M ennonite 
position from th a t of the liberal pacifist and the m ilitar
istic fundam entalist. The distinction is entirely proper 
and m ust be made; however it is somewhat incongruous 
to claim credit for the growing interest in pacifism, 
and then to chide and repudiate the entire movement 
because it does not sufficiently emphasize a particular 
view of nonresistance. There is much to be said for 
Hershberger’s position th a t an aggressive program tends 
to be coercive; and yet we m ust m aintain a balance be
tween M atthew 5:9 “Blessed are the Peacem akers” and 
M atthew  5:39 “B u t I say unto you, T hat ye resist not 
evil.” The former more active position is represented 
somewhat by Culbert G. Rutenber’s The Dagger and the 
Cross, and the latter more passive position is represented 
by Hershberger’s presentation.

Fortunately, Chapter X reveals th a t the author is 
concerned with the social implications of Biblical non- 
resistance. In the community, between races and other 
peoples, in industry, agriculture, and labor, in all of life, 
Hershberger is concerned tha t the spirit of Christian 
brotherhood govern human relations. He concludes that 
“it cannot be stressed too strongly th a t in this twentieth 
century the nonresistant Christian, and the nonresistant 
church, m ust have a keen social conscience.” (p. 230).

One source of confusion in the book to which a tten 
tion should be called lies in the fact th a t the author does 
not distinguish between Mennonite groups. It is one thing 
to speak of the A nabaptist-M ennonite tradition, or to 
speak of nonresistance as it is understood by the M en
nonites, but it is quite another to speak of Mennonite 
missions or the Mennonite witness, when he really means 
(Old) Mennonite missions or the (Old) M ennonite w it
ness.

To have raised a few questions during the course of 
this review, does not at all detract from the m erit of the 
book, which is a classic in its own right and I hope, that 
in this case, is one that will be read widely.
Bethel College —Harley J. Stucky

Pennsylvania
Blue Hills and Shoofly Pie, by Ann Hark. Philadel

phia: J. B. Lippincott Company, 1952. 284 pp. (Illu 
strated). $3.75.

Ann Hark, author of various books about the Penn
sylvania Dutch, was a newspaper feature writer before 
she turned to writing books. She knows how to spot a 
good story, and tell it in a highly interesting way. In 
Blue Hills and Shcofly Pie Miss H ark recounts in the 
breezy, inform al style of the feature writer some of her 
observations of the Pennsylvania Dutch, together with 
the Pennsylvania Dutch lore she collected, while living 
in Mt. Gretna, Lebanon County, Pennsylvania.

The book has twelve chapters, one for each month 
cf the year, with an appropriate black and white draw
ing a t the beginning of each one. W ord pictures of the 
Pennsylvania countryside at different seasons stand out 
vivid and detailed.

Along with descriptions of threshing day, apple butter 
boiling, rug making, and old time potters working at 
their wheels and kilns, the author tells stories of histori
cal and legendary figures of Pennsylvania. These stories 
of the past and present are mixed together in the order 
she discovered them; no historical or geographical p a t
tern is followed. This tends to produce constant surprise 
for the reader, and occasionally some confusion, as the 
various sub-divisions of the chapters often bear little 
relationship to  each other. Indian fighting pioneers are 
presented side by side with the nonresistant sects of to 
day, although the la tter are Jiot descended from the 
former.

The emphasis of the book is purely secular. The 
author visited an Amish-M ennonite singing, an Amish 
wedding, and a Dunker love-feast, bu t her observations 
are concerned mainly with the food and clothing and 
customs of the people. This is equally true of the chap
ter devoted to the M oravian celebration of Christmas 
and other holidays. The au thor’s reminiscence of her 
childhood in Bethlehem is heart-warm ing and m outh
watering. B ut if there was any spiritual significance to 
the festivals, it is lost on the reader.

The Pennsylvania D utch will w ant to  read Blue Hills 
and Shcolty Pie to see themselves as others see them. 
They will often laugh with Miss Hark, bu t sometimes 
will suspect that she is laughing a t them too! Those un
acquainted with the Pennsylvania Dutch will find the 
book even more fascinating, because the story will not 
be colored by personal bias. However, the picture pre
sented of the Pennsylvania D utch is fragm entary and 
by no means representative of the cross section of people 
met in Pennsylvania Dutch country.

Blue Hills and Shoofly Pie is a good book to read 
in addition to other books about the Pennsylvania Dutch, 
ju st as a catchy feature story is good reading in addition 
to the regular, commonplace news of the day.
Lancaster, Pa. —Esther Eby Glass

Paraguay
M ennonite Settlements in the Paraguayan Chaco, by 

Annemarie Elisabeth Krause, Chicago, Illinois: The U ni
versity of Chicago, 1952. 143 pp. $3.00

This is an offset copy of a Ph.D. thesis subm itted to 
the Division of Physical Science in the University of 
Chicago in the Departm ent of Geography. This valuable
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book is written by a specialist in the field of geography 
and therefore with the expert eyes and the objective a t
titude of a scientist. Yet it is so clearly and interestingly 
written and illum inated with fifty-nine photographs and 
an abundance of charts and tables th a t the laym an can 
fully understand and thoroughly appreciate the subject 
m atter being discussed. The photographs are among the 
best th a t have appeared of Mennonite life in the Chaco.

Those who are Mennonites and have a special inter
est in the Chaco colonies owe a special debt of gratitude 
to Dr. Krause for selecting the M ennonite settlements 
for her field of inquiry. The findings of her research can
not be measured in dollar value bu t actually these find
ings can be the basis of future planning in the Chaco 
th a t will be worth thousands of dollars in the years to 
come. In addition to the photographs and charts are a 
series of twenty-two tables dealing with a wide variety 
of geographic factors such as average tem perature and 
precipitation in the various colonies a t different times 
of the year. The value of these are enhanced by com pari
sons with typical regions in the U nited States. These 
tables also include references to population, agricultural 
products and industry.

Of outstanding value also are the four larger maps 
included in a pocket on the cover of the book. One is 
a m ap of the land use of Lichtfelde, a typical village in 
Colony Fernheim. A second enclosure includes a newly- 
drawn map of the three Chaco colonies with location of 
the village, the m ilitary outposts of the Paraguayans, 
cattle ranches and the roads and stream s in the colonies. 
A third m ap is a detailed village plan and land use ou t
line of the city of Filadelfia. The fourth enclosure is an 
outline m ap of the northern part of the Chaco showing 
the Mennonite colonies in their larger geographic set
ting. An outline of Paraguay with the colonies in bold 
type is placed in an inset in this outline.

The outstanding contribution of Dr. K rause’s study 
is her careful reporting on weather conditions, rainfall, 
wind directions and soil description. N orth  American 
Mennonites who want to familiarize themselves with this 
phase of the Chaco will find no other source in English 
tha t can answer their problems as well as this little vol
ume. It is fortunate th a t there are those among the M en
nonites in P araguay and the M ennonite Central Com m it
tee representatives working there who can read English 
and thus make use of these valuable materials.

This reviewer heartily concurs w ith the au thor’s gen
eral conclusion and shares her appreciation for the 
achievements of the Chaco colonists. The reader is im 
pressed with the need for improved transportation, con
tinued experimentation in agriculture and industry and 
the finding of profitable m arkets for farm  products after 
reading this study, as has been the case in alm ost every 
other study th a t has been done in these colonies.
Bethel College —J. W. Fretz

The People of Menno in Groningen
Menno's Volk in Groningen, by H. Dassel Sr. Gronin

gen: F irm a H. Schut, 1952. 105 pp. (Illustrated).
N ot many European congregations are composed of 

Mennonites of both Swiss and D utch background. N ot 
m any can look back on an uninterrupted history of over 
four hundred years. And only one can claim th a t Menno 
Simons was ordained as leader of a shepherdless flock 
within its precinct. The M ennonite congregation th a t 
claims this is located in Groningen, The Netherlands. In 
three chapters the author, the archivist of the congrega
tion. presents its history.

Of particular interest to  American readers will be the 
fact th a t before locating in Russia some of our congre

gations such as the Alexanderwohl Mennonite Church and 
its branches once belonged to the Groninger Oude Vlam- 
ingen (Old Flem ish), thus belonging to the same “Con
ference.” The book relates about these contacts. When 
in the beginning of the 18th century some Swiss M en
nonites and Amish reached Holland because of severe 
persecution in their homeland they settled in and near 
Groningen. Their history, list of ministers, etc. are re
corded in the book as well as their complete adjustm ent 
to the Dutch environment and their merging with the 
present congregation, Changes in spiritual and cultural 
outlook, splits and unions, and developments in religious 
practices are interesting features of M enno's Volk in 
Groningen.
Bethel College —C. Krahn

OUR YOUTH —Continued from page 79 
ence will continue to be felt. An im portant phase of this 
program is th a t the period of service is generally limited 
to a maximum of two or three years. This places a strong 
emphasis on the importance of the effect of this service 
on the individual. As he returns from service he will help 
to bring about in our church constituency a greater con
sciousness and a fuller realization of the suffering and 
the hopelessness found in a sin-sick world. Then also, in 
contrast, people will see our own spiritual opportunities 
and our abundance of m aterial wealth which we so often 
take for granted.

It is the hope tha t as these workers return, our church 
laity  may be awakened to the responsibility resting upon 
each individual Christian. We need Christian men and 
women who will dedicate their energies to the recovery 
and salvation of all men—who will take their Christian 
vocation as seriously as they take their regular vocation. 
We read in Luke 2:10, “I bring you good tidings of great 
joy, which shall be all people.”

“So far as Christian faith  is concerned, the practical 
handle in our times is lay religion. If in the average 
church we should suddenly take seriously the notion tha t 
every lay member, m an or woman, is really a m inister 
of Christ, we could have something like a revolution in a 
very short tim e,” says E lton Trueblood in his book, Your 
Other Vocation.

It is not of any special significance to say th a t we 
are living in an exceptionally hard and troubled world, 
because it seems th a t each year this same cry comes to 
us from voices all around us. Perhaps the facts are so 
bu t from the writer’s lim ited observations and experience 
and by traveling in various parts of the world, it seems 
very clear th a t the m ajority of the world’s peoples have 
never been more ready than today for an idea th a t will 
give them a new hope, a new purpose in life, a reason for 
living. In recent generations millions have been disap
pointed in all kinds of isms, u topian ideas, false doctrines, 
false gods of power where peace, security, and happiness 
were sought bu t were not found. Our church in its pro
gram of relief, voluntary service, PAX, and missions of
fers to our youth of today a very real opportunity of 
sharing this peace, security, and happiness we have found 
in Christ Jesus.
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Books in Brief
When Y ou  Date, by Esther Eby Glass. 32 pp. .35 

cents; Becoming Parents, by H. Clair Amstutz. 87 pp. 
.50 cents; Christian Fam ily Living, by  Alta Mae Erb. 
32 pp. Free, Scottdale, P a .: H erald Press, 1952.

As part of a series on the problems of courtship and 
the Christian home, planned by the Committee on Home 
Literature of the (Old) Mennonite Church, these pocket- 
sized booklets meet a real need in an area in which Men- 
nonites with their historic emphasis upon the home have 
a real contribution to make.

W hen Y ou  Date, written for modern teen-agers by 
one who understands them, catches interest and holds it, 
giving constructive counsel on intim ate m atters without 
sounding “preachy.”

Becoming Parents, written by a medical doctor of 
wide experience, reflects deep insight into the em otional 
and spiritual aspects of parenthood which are often om it
ted in books stressing the physical. Penetratingly heart
searching and dow n-to-earth in guidance it deserves wide 
reading.

Christian Fam ily L iving  is a carefully selected anno
ta ted  list of available books on various aspects of the 
Christian home, classified according to  subject, including 
helpful descriptive and critical rem arks to  guide the 
prospective buyer or reader, and giving inform ation as 
to price, size, and source.

Together with the three other booklets in this series 
which are Wenger, Clear Thinking about Courtship, A m 
stutz, So Y o u ’re Going to be Married, and M umaw, L iv 
ing H appily Married, these booklets should be widely 
distributed among Mennonites of all conference groups 
and will undoubtedly find acceptance beyond M ennon
ites circles as well.
Bethel College —Erland W altner

The Hertzler-Hartzler F am ily H istory, by Silas Hertz - 
ler. Berne, Indiana: Economy Printing Concern, Inc., 
1952. 773 pp. Index. $5.25 from the author, Goshen Col
lege.

This book is essentially a revision of A brief b io 
graphic memorial of Jacdb Hertzler, and a complete 
genealogical fam ily history  compiled by John Hertzler, 
Sr. and printed in 1885. W hile it took 279 sm all sized 
pages for this earlier work it took nearly three times as 
m any larger pages for this new fam ily record. A to tal of 
27,791 descendants are listed in this new book while 2,354 
were listed in the book of 75 years ago. F or the author 
to complete this undertaking of revising this genealogy 
took m any of his spare hours for the past 35 years.

Eight pages of history and illustrations introduce the 
genealogy itself. The system of numbering is the same 
system th a t was used in the Hostetler genealogies. One 
can easily locate families and their connections through 
this method. The entry itself gives: complete name, dates 
of birth, marriage and death, nam e and dates of birth 
and death of marriage partner, the parents of the m ar
riage partner, occupation, address, and names and dates 
of birth of children. This system is followed consistently 
from the im m igrant ancestor, Jacob Hertzler who was 
born in Switzerland in 1703, through his ten generations 
of descendants. Thirteen tables in the rear of the volume 
give much interesting statistical information, including 
a sum m ary of occupations represented, denominations 
represented and geographical location. An excellent index 
gives the key to locating individual families.

F'or the person contemplating the compiling of a fam 
ily history this volume affords an excellent pattern. Each 
family listed should possess a copy of this fine study. 
Bluffton College —Delbert L. G ratz
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Zhe Enduring Witness
The H utterites have achieved their success in the United States 

and Canada by abandoning the missionary command, and they have 
been able to preserve the ancient pattern because of the isolation. 
The Mennonites have been more concerned to maintain the mission
ary emphasis, and have had a greater concern to reach out to the 
society round about, and thereby they have been modified.

Now this is a problem not only for Mennonites and H utterites 
but for all Christians. This is the situation which confronts any mis
sionary Christianity because there is no possibility of carrying the 
gospel to other people without some kind of accommodation. One has 
a t least to make the accommodation of language if people are going to 
understand it, and if the gospel be recast entirely in another language 
there is a certain breaking of continuity. The message has to be re
thought and said in new terms, and those very term s may change the 
meaning. Likewise there has to be a certain accommodation to culture. 
This raises the question' of how fa r can you go.

There is a point beyond which we cannot go. But if there is no 
accommodation, Christianity is unintelligible and cannot spread. If 
there is too much accommodation it will spread, but will no longer be 
Christianity. How shall we determine what is the true core? Zwingli 
uttered a sound word when he said, “We will test everything by the 
touchstone of Paul and the fire of the gospel.” In other words we must 
go back to the Biblical norm.

From  Roland H. B ainton’s Menno Simons' lecture, “The Enduring W itness.’


