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[s God Love?

By RICHARD TSCHETTER

HE average individual is ccrtain that love is the
i ; ; heart of the Christian faith. A careful analysis
of this concept of love reveals that it is some-
what similar to the radio program, a ‘“Comedy of Er-
rors.” The contestants in this program are supposed to
discover six crrors in a sketch. They get five dollars for
each onc of the first five mistakes they find, and if they
find all six, they “double their dough and get fifty.”
G.I's. are the favorite contestants. Their crrors are al-
ways easier, and if by chance the G. I. still misses it, he
is indirectly told the right answer. Man seems to have
th= same idea about the love of God. God will make
His requircments so casy that all can make it, or else
His boundless love will immediately supply the right
answer.

Furthermore, since God is love, the basic principle
of this world must be love, All man needs is to get on
the bandwagon of “love,” and all will finally turn right
side up. We have the falacious idca that love is the final
answer to everything, and that love is the strongest force
in the world. Such a notion is little more than supersti-
tion. Such a concept of God's love is no higher than
primitive man’s belief in mana and magic. We have
changed names, and decorated the trimmings, but basic-
ally we are still as superstitious as primitive man. What-
ever God’s love may be, it certainly is not the cheap
sentiment we have tried to make it.

We need constantly to bear in mind that when we
talk about God, we talk in terms of relationships. We
never speak of what God is in His essence, but of His
relation to something or someone. Now we can deal with
the objection that I have raised, namely that “God is
love.” In this passage John is not trying to give us a
metaphysical definition of God’s essence, but to state
His feeling toward us.

Therefore, when we speak of God’s love, we ought to
remember that the Bible does not stop there. The book
of Hebrews says, “God is a consuming fire” (12:29).
Certainly, this passage also dsals with God's relation-
ship to something—sin. But in these relationships we
need to notice that the Bible always keeps a perfect
balance between God's love and God’s justice.

This leads to the question, “Do we have the right
concept of love?” If God loves the truth, does it mean
that He cannot punish error? Hardly, for “the wrath
of God is revealed from heaven against all ungodliness
and wickedness of men who by their wickedness sup-
press the truth” (Romans 1:18 RSV), If God “so loved”
that He sent His Son into the world, does this mean
that love makes no demands upon men? Hardly, for
“he who believes on the Son has eternal life, he who
does not obey the Son shall not see life, but the wrath
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of God rests upon him"” (John 3:36 RSV). No wonder
the Bible says, “It is a fearful thing to fall into the
hands of the living God” (Hebrews 10:31 RSV).

We can react to this in two ways. We can reject the
portions of the Bible that we do not like. We must then
either make ourselves the final and ultimate authority on
the Bible, or we must give to every man the right to do
what we have done. Since neither of these two possibili-
ties is at all rational, we must find in the Bible the har-
mony which exists between God's love and God’s jus-
tice. If anything is impossible, it is impossible to love
someone and to sin against that individual at the same
time. Love is based on a right relationship.

Now let us take this principle and apply it to God.
God loves man because His relationship to man is the
right relationship. God has never permitted sin to come
betwcen Himself and man, and therefore He can and
does love man. If this is true, then it is His relationship
to man and not His nature which determines His love
or His feeling towards us. On the other hand, the fact
that God has a right relationship to man is also con-
sistent with His wrath, or justice. God alone can be
pcrfectly objective in His evaluation of any man. There
are no subjective factors that can influence Him. The
truth we wish to point out is that His motivating prin-
ciple in dealing with man is a right relationship, and
not love.

God’s right relation to man has also its positive side.
The book of James admonishes Christians, “Whoever
knows what is right to do and fails to do it, for him
it is sin” (4:17 RSV). We can say that the same thing
is true of God's relation to mankind. But God has done
good to man. The highest good God has given man is
His only begotten Son. In this connection it is frequently
stated that Jesus is the expression of God's love. This
the Bible never says. What the Bible does say is that
God’s love is revealed in Christ’s death on the cross.
This is either stated in the sentence itself, or in the
context. Just one illustration, “But God shows his love
for us in that while we were yet sinners Christ died for
us” (Romans 5:8 RSV). Our Puritan forefathers would
have expressed it thus: God’s love for us has been
revealed in that fact that Christ went to hell for us.

Oddly enough, that which expresses God’s love for
us and makes God's relationship to us the right one,
namely, the cross, is the only place where our relation-
ship to God can become the right one. “For our sake
he made him to be sin who knew no sin, so that in him
we might become the righteousness of God.” “And there
is salvation in no one else, for there is no other name
under heaven given among men by which we must be
saved"” (II Corinthians 5:21 and Acts 4:12 RSV).



- JOHAN ENGELBERT van
BRAKEL, 1882-1950

By FRITS KUIPER

J. E. van Brakel was the third son of a medical doc-
tor of Amsterdam, Gerrit van Brakel, and his wife, Sara
Muller, a granddaughter of the well-known university
professor, Samuel Muller. The parents were, like so many
of that day, very critical toward the Christian tradition.
In their home there was a high concept of moral duties
and obligations and great appreciation of the wealth of
European culture as a whole.

Of J. E. van Brakel's four brothers one died young,
two became lawyers, and one became an engineer of ship
construction. There was no opposition, but certainly also
no encouragement for the third son of the family to
become a minister. Thus, J. E. van Brakel had to go his
own way. After he had received some religious instruc-
tion from a rather liberal pastor of Amsterdam, he turned
for further training to Dr. A. K. Kuiper, who was mar-
ried to the youngest sister of his mother, and who was
at that time pastor of the Mennonite church at Wor-
merveer, some ten miles north of Amsterdam. From then
on through all the years that A. K. Kuiper was the min-
ister of the Amsterdam Mennonite church and until his
death in 1944, there remained a close bond of fellowship
between uncle and nephew.

However, A. K. Kuiper was not the only one who
exercised a decided spiritual influence on van Brakel
While attending the University of Amsterdam and the
Mennonite Theological Seminary he deliberately chose,
in opposition to his teacher, a theology in which the
positive Christian doctrines concerning grace and the
sinful state of man became central. After his seminary
studies he went to Woodbrooke, England, for a year to
associate with the Quakers under the leadership of Ran-
dall Harris, Unlike A. K. Kuiper, who by background
and development had inherited a more positive Chris-
tian attitude, van Brakel, because of his radical change,
became much more anti-liberal in his theology. On the
other hand, he was a great defender of the rights of the
more liberal wing of the Mennonite brotherhood in Hol-
land. ’

After van Brakel had worked for some time in the
interests of founding a group of old Woodbrookers in
Holland, in which Christians of diffcrent denominations
and even those outside of the church could unite in or-
der to deepen their spiritual life, he became one of the
founders of the Vereeniging voor Gemezntedggen van
Doopsgezinden (Union of congregational meetings of
Mennonites) in 1917.

The old Woodbrookers used to meet outdoors in the
woods or heather in order to be in complete seclusion and
quietness and to achieve real spiritual fellowship. This
example was followed in the Gemeeniedagbeweging. Both
aimed at a movement to deepen the faith and strengthen
the spiritual fellowship. For this purpose a periodical
was necessary. For many years van Brakel was the edi-
tor of the Brieven, the monthly organ of the Gemeente-
dagbeweging. The greatest influence van Brakel exercised
very likely came through his definite and strong em-
phasis on the significance of the study of the Bible. He
devoted special study to the letters of Paul, reading
them again and again and meditating about them. During
the last years of his life he published two booklets, De
Gerechtigheid Gods (The Justice of God, according to
Romans) and De Knecht des Heeren (The Servant of
the Lord, according to 2. Cor.) and a number of articles.
In his own way he developed the concepts of the great
reformers. On the other hand, he was always willing to
appreciate thoughts concerning the message of the Bible
with which he did not agree.

Next to the study of the Bible he was much interested
in the cause of missions. He concentrated upon the
history of missions during the last centuries and lectured
on this subject at the Mennonite Seminary at Amsterdam
during the winter of 1947-48.

In 1918 van Brakel married M. W. Immink, who has
been his faithful companion in all his endeavors. They
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had no children. Van Brakel served the following Men-
nonite churches: Witmarsum (1908-14), Hollum op
Ameland (1914-28), Koog-Zaandijk (1928-46), and
Baarn (1946-47). His sermons always gave a deep im-
pression of a sacred sincerity, He devoted much time to
personal work in his congregation as well as in the work
in the Gemeentedagbeweging. Because of his honesty and
great sincerity, van Brakel sometimes felt compelled to
define and express existing contrasts and differences of
opinion clearly. Some feared him because of this, while
others were won as friends and many respected him for

his forthrightness, although they did not agree with him.

For some time his health was undermined by a
stomach ailment which increased during the last years,
weakening him considerably; it finally proved to be in-
curable. His deep-seated inner fellowship with God was
demonstrated in his courageous suffering during his last
days. As so often before, he demonstrated again that
“every servant which is instructed unto the kingdom of
heaven is likened unto a man that is an householder
which bringeth forth out of his treasury things new and
old.” Matt, 13:52.

BOARD AND FACULTY OF
SCHOOL OF COMMERCE. HALBSTADT

On page twenty-eight of the July issue of Mennonile
Life we featured the board and faculty of the Mennonite
School of Commerce (Kommerzschule), Halbstadt, Molotsch-
na, prior to World War I At that time we were unable
to identify all persons included in the picture. Through the
help of some readers, especially W, W. Dyck, of Niverville,
Manitoba, we are now in a posilion to name all of them.
This picture is significant further in that it presents some
of the oulstanding industrialisls and large estate owne:s
(front row as members of the board) and some of ihe in-
telleclual leaders of the Meanonite community (back row).

Members of the schocl board were (front row, left 1o

right) :Heinrich Schroeder; Bernhard Neufeld: David Dicl:
Jacob Suderman: Alexander Ziegler, director of the school;
Johann H. Willms; Jacob Neufeld; Jacob J. Willms: Heinrich
Franz.

The facully members were (standing, left to right):
Hermann F. Dyck, mathematics and astronomy: Peter P.
Letkemnann, commerce; Alexander J. Kulisenin, geomeiry
and mathematics; Abraham A. Friesen, physics and chem-
istry; M. A. Kritzky. languages and hislory: Priest Sikirinsky:
B. H. Unruh, German and Bible; S. S: Asirow, hislory:
W. M. Markow.
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An elaborately decorated Pennsylvania Dutch b

HAT are the characteristics of a Pennsylvania

OIS T WA NTA
By ALFRED L.

W Dutch barn? What distinguishes a bank or
Swiss barn—both common names for the Penn-

sylvania Dutch-type barn—from the English-type barn
found but rarely in southeastern Pennsylvania?

The following are characteristic features of the Penn-
sylvania Dutch barn:

a) the ground floor is used exclusively for stabling the
animals, The English-type barn, a one-floor struc-
ture, has the stables and mows all on the ground
level.

b) the second story with the threshing floor in the
middle, flanked by the mows on either side,

c) the projection of the second floor over the stables.
This projection is called either a Vorschuss or Vor-
bau in the Pennsylvania Dutch dialect, and a fore-
shoot or forebay in English.

d) the entrance to the second story is on a level if the
barn is built against a bank (hence the name “bank

;! 'HJ

A

)

arn on U. S. highway 22 at New Smithville, Pa.

CERMAN PBARNS

SHOEMAKER

barn™); or by a ramp, called a scheier-brick in the
dialect, when the barn is located on level ground
as is most often the case.

These are the characteristic features of the Pennsyl-
vania Dutch bam. Occasionally one finds a small door,
with a forebay, in the end nearest the house. This fore-
bay, like the foreshoot itself, is frequently decorated.

The prototype of the Pennsylvania Dutch barn is
supposed to be the Swiss barn (hence the term Swiss
barn as a synonym for the Pennsylvania Dutch barn).

The Swiss barns, that is the barns in Switzerland,
have the same general layout as the Pennsylvania Dutch
barn: the ground floor for stabling, and the second story,
with threshing floor and mows. The basic difference be-
tween the two is that the approach to the Swiss barn
is at one or both ends, while in Pennsylvania Dutch bamns
it is in the center of the side opposite the forebay or
foreshoot.

I should like to quote briefly from an article by the
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Rev. Benjamin Bausman, which appeared in the Lancas-
ter German-language newspaper, the Volksfreund, of
Sept. 24, 1884. Bausman wrote from Switzerland, where
he happened to be traveling at the time: “In Switzerland
we feel very much at home. There is much to see that
reminds one of home. For example, here one sees the
original Swiss barns after which all our Pennsylvania
Dutch barns were patterned. They have a ground floor
for the stables and the second story serves as threshing
floor and mow space. There is a forebay along the en-
tire front of the barn.” This, as far as I know, is the
first reference to the basic architectural similarity be-
tween the barns of Switzerland and those of the Penn-
sylvania Dutch country,

Barn Decorations

Since the Pennsylvania Dutch are descendants—eight
to ten generations removed, to be sure—of German, Swiss
and Alsatian immigrants, I spent a summer recently in
the folklore archives of these countries to establish the
European provenance of what we call “hex marks.”

I found the identical geometrical designs as in Penn-
sylvania in German, Swiss and Alsatian folk art, On a
tour of Alsace, under the direction of the president of
the Swiss Folklore Institute, Dr. Ernst Baumann, I found
what we call “hex marks” on hundreds of ancient Alsa-
tian farm buildings.

In Strassburg, the principal city of Alsace, I called

on Adolph Riff, the world-famous curator of the city's
several museums and editor of the authoritative annual
Artisans et Paysans de France. 1 told Mr. Riff, who has
spent long years studying these geometric designs, that
writers on Pennsylvania Dutch subjecis occasionally say
in their popular articles that these symbols are used to
ward off hexes. I asked him his reaction. His reply was:
“We have been seriously studying these very same geo-
metric designs for decades here in Alsace—from where
came so many of the forebears of your Pennsylvania
Dutch—and at no time has anyone every found any cvi-
dence that they are used but for decorative purposcs.”

How did the hex myth originate? How old is it? Let’s
examine the printed sources,

For over two hundred years travelers passing through
southeastern Pennsylvania have commented on the large
and attractive Pennsylvania Dutch barns. Lewis Evans,
in 1747, wrote: “while the peasants live in log huts their
barns are large as palaces.”

Almost a century later, in the year 1834 to be exact,
Francis Lieber in his The Stranger in Armericoy had this
to say: “The German farmer loves his farm. In some
parts of Pennsylvania this love of the farm has degen-
erated into a mania. You will find these barns as large
as a well sized chapel.”

Another observer, geographer Charles B, Trego, wrote
in 1843: “The traveller in the older parts of Pennsyl-
vania is particularly struck with the neat and substan-

Barn between Steinburg and Coopersburg, in Berks County, redecorated in 1949.
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This barn, localed between Lyons and Fleeiwood in Berks County, has animals in addition to the customery designs.

tial appearance of the buildings, their order and con-
venience of the arrangement of the well regulated farms,
The pride of the Pennsylvania farmer is his barn, sub-
stantially built, either wholly of stone, or the lower story
of stone and the superstructure of wood, handsomely
painted or white washed.”

An article on Pennsylvania Dutch barns in the
Pennsylvania Cultivator, of August, 1848, said: “How-
ever much before us in agricultural improvements gen-
erally, the farmer of the states north and east of us may
perhaps be, we claim for Pennsylvania the distinction of
being the only State in the Union in which the building
of good, substantial, convenient and spacious barns is
understood and practiced. Properly speaking, in other
States, they have no barns—they don’t know what a real
good barn is—a stable or collection of stables, sheds and
out-houses being their makeshift for them. This is a
little singular, but is nevertheless true, A journey through
New York and New England will confirm our remarks.
There is hardly a real barn to be seen, They will have
to come into Pennsylvania, and take pattern from some
of our mighty bank-barns, looming out in the horizon
like double-decked men-of-war besides sloops, or like
churches beside log huts.”

In none of these observations is there any mention
of geometrical decorations. In fact, it was not until some

eighty years later that we come upon the first printed
reference to the decorations on Pennsylvania Dutch barns.

Beginning of “Hex” Myth

In some unpublished notes, the late W, E. Farrell,
who spent years studying Pennsylvania decorated barns,
chonicled the rise of the “hex” myth as follows:

“The designs above the forebay must have been ob-
served for a great many years, but it was not until as
recently as 1924 that they were publicized for the first
time. In that year etchings of them appeared in the
Journal of the American Institute of Architects with the
following comment: ‘They (the barns) are ornamented
with sun bursts in yellow or with other curious designs,
said to be symbolic and also said not to be. Some day
I may be persuaded to find out just what these curious
decorations mean.’ Apparently Mr, C. H. Whitaker never
returned.

“In 1924 Mr, Wallace Nutting published Pennsylvania
Beautiful after a trip in that part of the State East of
Lebanon. In this book he devotes a chapter to the barns,
with numerous illustrations. In this book he opened the
flood gates to speculation when he wrote: ‘The orna-
ments on barns found in Pennsylvania, and to some
small extent in West Jersey, go by the local name of
hexafoos or witch foot . . . They are supposed to be a
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The Pennsylvania Duich barn used the ground floor exclusively for stabling the animals.

continuance of very ancient tradition, according to which
these decorative marks were potent to protect the barn,
or more particularly the cattle, from the influence of
witches ., . ., The hexafoos was added to its decoration
as a kind of spiritual or demoniac lightning-rod!’

“Mr. Nutting says he got this interpretation of these
symbols from a man he met in Bethlehem, who con-
vinced him that the emigrants brought it with them
from the Palatinate.

“Following this Mr. John T. Faris published his Old
Trails and Roads in Penn's Land in 1927. He wrote: ‘The
barns must be painted gloriously red. And it must be
ornamented with the most grotesque designs, outlined
in white, planned to frustrate the machinations of spirits
that plan evil for the farmer’s horses and cattle. These
ornaments are called hexafoos, or ‘witch foot.” They are
a sort of demonic lightning rod.””

Mr. Farrell seemingly missed the question in the
January, 1906, issue of the Pennsylvania German, It
was: “Circles and Stars on Barns. What is the reason
for painting circles and stars on the front of a barn, as
is the custom in this section of the State? Did these
figures ever have any special significance in this con-
nection?—W. L. H., Allentown.” The answer which fol-
lowed went like this: “Not to our knowledge. We never
considered those circles and stars as anything more than
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ornaments, chosen for this purpose because they can
be easily drawn and painted. Still it is possible that
they originally had some mystic or symbolical signifi-
cance which has been forgotten.”

How could the “hex mark” myth become so easily
entrenched? The answer is simple. In the 1920's, when
it originated, it wasn’t common knowledge that the same
design appeared commonly at an earlier period on prac-
tically every object that was ever decorated in the Penn-
sylvania Dutch country—on dower chests, sgrafitto
plates, birth and baptismal certificates, hand-illuminated
book plates, tool boxes on Conestoga wagons, yes even
on tombstones.

How come, you ask, didn’t people know these things
around 1920? For the reason that folk art had died out
in the early decades of the previous century, At the
time the myth originated, therefore, no one—with the
possible exception of a few specialists—knew anything
about the old decorative motifs. Remember also, this was
the time before the present-day widespread interest in
Pennsylvania Dutch antiques.

Then, around 1920, the only place where the old
decorative design had survived was on the Pennsylvania
Dutch barn, But, as I say, no one then any longer re-
membered the folk art tradition of earlier years, when
everything that was decorated bore the same stamp. The
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myth of the “hex mark” was conceived and nurtured,
therefore, in a time when there was only ignorance about
folk-culture, not only here in Pennsylvania, but the world
over,

Beginning of Barn Decorations

When were Pennsylvania Dutch barns first decorated?
We do not know exactly, however it wasn't until rela-
tively late. And why not? For the simple reason that
barns were not painted before about 1830.

Isn't it only natural, when the Pennsylvania Dutch
farmer began to paint his barn, that he should have
transferred to the wide barn front the very same decora-
tive motif that adorned everything else?

But most interesting of all is the fact that only a
small section of the Pennsylvania Dutch country has
the decorated barn., The late W, E. Farrell, who photo-
graphed thousands of Pennsylvania Dutch barns, was
the first to establish this fact, He has shown that the
area is principally in Lehigh, Berks, Bucks and Mont-
gomery counties. There are no “hex marks” in most of
Lancaster and Lebanon counties and none (excepting
sporadic recent innovation) in York, Adams, Snyder,
Northumberland and other counties of the Pennsylvania
Dutch country.

If there were any basis to the witch angle, wouldn't
it be awfully peculiar that half of the Pennsylvania Dutch
country only believes in warding off hexes and the other
half doesn't? Moreover, isn't it plain, common sense
that magic, wherever it is practiced (and no one would
deny its existence in the Pennsylvania Dutch country),
isn't it plain, common sense, I say, that a farmer would
NOT parade his mysterious doings before all the world
to see? No, my dear reader, witchcraft and all that hangs
together with it, is a very secret matter, all of it sur-
viving underground, well hidden from view to all but
the initiated. Any one with the slightest insight into hu-
man nature must sense how utterly preposterous is the
whole “hex mark” story.

But back to the statement that barns are decorated
in only a small section of the Pennsylvania Dutch coun-
try. How come? The answer is not a simple one by any
means. Why, for instance, doesn’t the farmer in Snyder
County decorate his barn with the geometric patterns?
Didn’t most Snyder countians migrate from Berks Coun-
ty? They did, indeed. But why then no “hex marks” in
Snyder County, you ask? The answer seems to be that
the migration from Berks County took place at a time
before barns were even painted, therefore before the idea
of decorating barns was born. And what is more, between
the Dutch counties of Berks and Snyder there developed
the coal regions, which became populated with non-
Pennsylvania Dutch people, There thus arose a real
physical barrier and at a time when family ties were
already broken between the two sections.

Why aren't there any “hex marks” in York and
Adams counties and the areas to the west? The reason
seems to be again because of the existence of a barrier.
This time it is the Plain People—the Amish and Men-
nonites, in particular.

Why shouldn’t an Amishman, who is a Pennsylvania
Dutchman, of course, decorate his barn with "“hex marks?”
Is it that he is opposed to color, perhaps? No, not at all.
Rather, the reason is that among these Plain People the

(Top) Barn near Somerset in western Pennsyl-
vania. Here the decorations are sawed out of
wood and nailed on the barn.

(Right) Barn in Berks Counly, Pennsylvania,
beiween New Berlinville and Bally.
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geometric design was never traditional. Where, I ask,
would you have found the motif among the Amish? On
a birth and baptismal certificate, as in Lehigh County,
perhaps? Impossible! The Amish do not practice infant
baptism and consequently had no birth and baptismal
certificates to decorate to begin with. They erected only
small markers, all of them uniform in size. This left no
room for decoration. Could one expect the “hex marks”
on the keystone arches of churches as in the solidly Luth-
eran and Reformed sections farther east. Very obviously
not, since the Old Order Amish have never had church
buildings; they have always met for religious services
in their homes. In other words the folk-culture of the
Plain People acted as a buffer and stayed the spread
to the west of the decorative motif.

Another reason that the myth gained a foothold so
easily is that, prior to the coinage of the word ‘“hex
mark,” there was no local word to designate the decora-
tive designs. To be sure the Pennsylvania Dutch them-
selves spoke of the designs in their dialect as schéanna—
stars, or blumma—flowers, but both of these terms were
mere makeshifts, Around 1920, in other words, there was
a complete vacuum; neither was there a word for the
geometric design itself, nor, as I have indicated, was
there any knowledge of the presence of the design on
scores of decorated objects in previous decades.

No matter how well we may try to educate, people
I am afraid will still go on saying “hex marks” are sym-
bols put up to ward off evil spirits. And this for the
very good reason that the myth is interesting, fascinat-
ing, and is exactly what the tourist wants to hear. The
facts themselves are admittedly colorless. In the final
analysis, don't all of us continue believing what we want
to believe, come hell or high water?

There is only one other observation I have to make
pertinent to “hex marks.” August C. Mabhr, in an article
on this subject in the Ohio State Archaelogical and His-
torical Quarterly, January-March, 1945, writes that we
Pennsylvania Dutch are not telling the outsider the facts,
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that we are sensitive and gloss over the hidden meaning
behind our barn decorations.

A Pennsylvania Dutchman myself and a lifelong
student of our folk beliefs, I must say with absolute hon-
esty that I have never found a single shred of evidence
to substantiate any other conclusion but this: “hex
marks” are used but for one purpose, and to put it in
the Pennsylvania Dufchman’s own words, ‘‘chust for
nice.”

The above article was reprinted by per-
! mission from the booklet entitled Pennsyl-
vania Dufch Hex Marks, published by the
Pennsylvania Dutch Folklore Center, Inc.,
Franklin and Marshall College, Lancaster,
Pa.

(Top) Farrel map. Shaded area shows where
most decorated barns are found. The larger
circle is the outer periphery of such barns.

(Left) English iype barn, Berks County. Penn-

sylvania, showing stables and mows all on
the ground floor.
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“After breakfast the men..slaughtered the pigs. one afie:
the other.”

Usually two large hogs and sometimes a bezf

were included. It took several days to prepare
for the butchering day. At least four families were asked
to help, so it had to be planned to suit everyone! After
that, preparation began in earnest. All the crocks and
utensils had to be dressed for dinner. Zwieback, raisin
bread, and perhaps a cake had to be baked to be served
for breakfast.

3 FTER the corn was husked, came the butchering.

Everyone arrived before dawn. After breakfast the
men bundled up, took the lantern and slaughtered the
pigs, one after the other. The scalding water was carried
from an iron kettle set up either outside or in the sum-
mer kitchen.

The ladies started the dinner—stuffing the duck or
chicken with raisin dressing, and peeling the potatoes—
a huge dishpanful. The children also had to be cared
for, Each family brought two or three—wee babies and
toddlers. They were supposed to stay in the living room.

Soon the first tubful of “insides” was brought into
the kitchen. The women cleaned the fat off the intestines
and cleaned the casings for sausages. Then the cut-up
fat was brought in to fry out for lard, This was done
in an iron cauldron and stirred continually with a wood-
en paddle. After the fat had melted, the spareribs were
put into it and cooked with the cracklings to a golden
brown. The spareribs were then spread out in a pan and
sprinkled with salt. The clear, rendered lard was poured
into large dishpans to cool and was later on poured into
stone jars. The cracklings were placed into milk crocks.

By lunch time the men had scrapzd the feet, ears,
knees, and head and these were cooked in an iron kettle
after the lard was done. After lunch the pork sausage was
stuffed by the men. Ground meat, mostly lean trimmings
from the hams and bones, seasoned with salt and pspper,
made up the contents of the sausages. These were smoked
the next day. The next job was stuffing the liverwurst.
This was made of one part of liver to four parts of meat,
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Butchering

trimmings from the neck. These sausages were cooked
in water and had to be pierced with a darning needle
to prevent them from bursting.

Last, but not least, came the headcheese, ground from
the cooked head meat with some rind thrown in for good
measure, and seasoned with salt and pepper. The mix-
ture was put into a cloth sack and laid into a flat pan
with a board on top of the sack. This board was weighed
down with a crock of cracklings to press out the excess
fat. Next day the headcheese, feet, ears, heart, and tongue
were covered with whey in another stone jar, These
would then be ready to serve on cold winter evenings
accompanied with onion rings and vinegar.

Long before the work was finished, lamps were lighted.
The men were the first to end their part of the butchering.
The ladies washed the greasy pans and set the supper
table. There was Plumemoos and the spareribs were re-
lished with pickled watermelon. The liverwurst was sam-
pled but tasted better for breakfast. Each family also
took home a ring of it, and also one sparerib for each
member. Before leaving, the gallons of lard were counted
—5-12-14-16-21. Twenty-one gallons of clear lard and
two gallons of dark crackling lard! A full day! However,
they were likely to go to the next place in the morning.

(Reprinicd by permission from Off the Mounfain Lake
Range by the Mountain Lake Junior Historians.)

The men are cleaning the feet and ears while the boys
are having some fun.

MENNONITE LIFE



T MONTHS OF THE Y BAR

By JOHANN H. JANZEN

Johann H. Janzen was teacher and artist of the Molotschna settlement (1868-1917). Russia. These skeiches which
represent so typically the life of the Mennoniles of the Molotschna setilement appeared in A. Kroeker's Chriztlicher Fa-
milienkalender published before World War I in Russia.
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The Tiege River, near Tiegenhagen, Prussia.

THE isolated Mennonite emigrations to Danzig and
surrounding territory, which began from Holland
and Friesland in the year 1529, soon led to solidi-
fied and strengthened churches through the inflow of new
members. Difficulties with the natives and local and state
officials were never absent; but to the peace-loving, non-
resistant Mennonites, the difficulties did not hinder a
quiet steady growth.

The rural territories of the Vistula region had fallen
to the Polish crown while Danzig was a free city, though
under the royal supervision of Poland. Danzig guarded
her rights jealously, and in the unavoidable strifes that
ensued, the two sides liked to use the Mennonites as
pawns something like this: “If you harm my Mennonites,
I will harm yours,” Our Mennonite churches naturally
gained by this.

Land and Principles

The Prussian period for this territory began in 1772,
with the division of Poland under Frederick the Great.
Danzig came under the jurisdiction of his successors in
1793, This period brought a marked change for the
worse. A strong opposition to the Mennonites soon
developed. The non-resistant principle, which heretofore
had been left unchallenged, was now in grave danger at
the hand of Prussian militarism.

It is true that Frederick the Great confirmed the old
Polish privileges, guaranteeing freedom of conscience and
non-combatancy, but requiring the annual payment of
five thousand Thaler (approximately $3,500) for these
privileges, the money being used to support the Cadet
School in Kulm. In general, he showed understanding of
the peculiar situation of the Mennonites. His clear judg-
ment early led him to acknowledge the benefits his coun-
try gained through the proficiency and industry of the
Mennonite farmers, craftsmen, and tradesmen.

However, under the reign of his successor, Fredericlk
Wilhelm II (1786-97), the situation became quite differ-
ent. In a cabinet order of April 24, 1787, all Mennonite
congregations in ‘“East and West Prussia as well as in
Lithuania” were forbidden to enlarge their present hold-
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Watchhouse on the dikes along the Vistula River.

FROM THE VISTULA

By HERM

ings or develop any new enterprises. It must be stated
plainly that this restriction was aimed primarily against
non-resistance, the most important Mennonite doctrine.
The prohibition was intended to bring about the trans-
fer of a large number of Mennonites to the class of wage-
earners, This intention was very clearly stated in a gen-
eral directive issued by the Department of Foreign
Affairs, May 10, 1788. Among other things this document
states that the Prussian state requires that in case of
emergency, citizens and dwellers in the land volunteer as
soldiers.

At this time agitation for possible migration increased
in the rural congregations. Through men in responsible
positions, the attention of the government was called to
the fact that such a migration could be a detriment to
the culture and economy of the nation. The government,
however, would not be persuaded, for it reasoned that
those individuals who wished to migrate to Russia were
poor, possessing no real estate, and therefore no ill effects
would result.

The Mennonite Edict

The development of this whole matter led in the direc-
tion of requiring a ransom for this proposed movement,
at the expense of the Mennonites, of course. This came
in the form of the so-called “Mennonite Edict” of July
30, 1789, The king expressed his displeasure in the fact
that “they were denying one of the foremost duty-bound
requirements, that of the defense of the fatherland.” For
this reason he said he could not give them equality of
rights. Then followed again the strict prohibition regard-
ing the acquisition of new real estate. Altogether new,
however, was the order that in the future they must con-
tribute toward the support of the Protestant churches,

MENNONITE LIFE
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Ferries and windmills in Prussia were reminiscent
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pastors, and parsonages, as well as school teachers and
school buildings, according to the evaluation of their real-
estate holdings, This was done so that they might no
longer as easily, through outbidding the market prices,
“acquire the most suitable and substantial possessions
of the other subjects who were answerable to render mili-
tary service.” Likewise, they must pay the special assess-
ments of the Protestant church and ministry. Whereas
the prohibition relative to acquisition of real estate
threatened the security of the Mennonites more than the
order regarding the payment of special taxes, yet it was
the latter ruling which bore so clearly the stamp of
unrighteousness and discrimination that the peaceful and
quiet Mennonites could not avoid taking it as an affront,

It is of interest to note that these special taxes for the
support of the Lutheran churches had to be paid by the
Mennonites up to recent years, even when there was no
longer any thought of any kind of exemption of Men-
nonites from military service. Many protests and mem-
orials which were especially the concern of Deacon Gustav
Reimer of the Heubuden Church, finally led to the with-
drawal of these requirements a few years prior to the
beginning of the last war.

The passage of this edict with its resultant burdens
had not been prevented by the efforts of two Mennonite
representatives: Elder Heinrich Donner, of Orlofferfelde;
and Cornelius Warkentin, of Rosenort, They had gone
to Berlin in February, 1787, where they remained for
ten weeks putting forth every effort to influence the
authorities, but all to no avail.

New perplexity gripped the Mennonites when King
Frederick Wilhelm III, who had meanwhile come to the
throne in 1797, issued a special declaration on December
17, 1801, as an addition to the “Mennonite Edict.” It is

OCTOBER 1951

of those used in the Mennonite homeland—Holland.

known that the king bore a personal grudge against the
Mennonites, because at one time two Mennonites who
had been drafted into his regiment, had, for conscientious
reason, deserted the army. This declaration narrowed the
freedom from military service, and limited it to a smaller
group, The resident, real-estate-holding Mennonites as
well as the male heirs should continue to be exempt from
military service. If, however, the real estate was trans-
ferred to other owners through sale, trade, gift, or mar-
riage of a widow, or a daughter, or any other heir of
property, the claim of freedom from military service
would become void.

On the other hand, those who were willing to do mili-
tary service would be released from the bonds of the
“Mennonite Edict” and be permitted to acquire real
estate wherever they desired. To those who would be
willing to do military service a further concession was
made: they would not be required to swear an oath of
allegiance upon their induction into the army, for pro-
vision would be made so that a handclasp would serve
as a promise of fidelity, Whether many Mennonites took
advantage of this offer is not known. The fact that the
church was at that time very strict in its practice of dis-
cipline leads to the conclusion that not many Mennonite
men offered their services to the country.

Apparently this new decree led once more to a larger
emigration, At the same time, the Mennonite representa-
tives had succeeded through Staegeman, the Koenigsberg
criminal judge, to call the attention of the government
to the increased emigration, and the opinion was expressed
that, in general, the government had taken too drastic
steps against the Mennonites. But the West Prussian
Chamber would not yield to this opinion, and its direc-
tor, Count Dohna, when interviewed concerning the rea-
sons for the emigration, argued against the position that
the oppressions by the administration constituted rea-
sons for the movement. He supposed that the grounds
were other: the emigrants were in large part poor people;
holders of large properties had not applied at all,

Furthermore, he declared that the State must in this
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Catherine Invites Mennonites

Copies of this leaflet were disiributed in Danzig by von
Trappe. the representative of Catherine the Great, inviting
the _Mennonites to seitle in Russia. The original was made
available through the courtesy of John ]. Friesen, Butter-

field, Minnesota.

@cncn werthacfthdstes und webladytbavern Mitalichern dever
Lendeny Diconeniiten-Gamneinden in Dansiy, vornanlich alten, de:
Aen daran gelegen fenn fann, und weldhe die Vel e
dic nach Rupland gefandt gewefene Tbgeorvncte umterzeichnet ha:
[ew, wied Diedirey Gefanne gemiacht, daf cben dicle Ybgeorduete,
nadhvent fie Lae ihrer Jnjteuttion febr feadebare Lauveronen
DOuieper:=Stron auggendblce haben, gejund und gliictlich suriictac:
Fomnen find, und aur 13, Mian diefrs Jabhres newen Swlé, das
ifl, ais 2. May alien Senls; die hobe Grizade geneyien balben, duvdy
Se. Dnedhlaht den Hervn NeidhsFuariten v, Potemtin: g
vrirfiresfoi in der Stadt Kremenfdu s Jhro Laniorl, Ma:
jeptas i Giegenmuart des Kabinets:MRinifters, Seven Meidbdaraten
v.oBeaborodfo Crlowdr, des Momiih:SKaiferl Yhnbaflaceurs,
dever Gefandicn von England wne Geaokreich, wnd nodh wielet an-.
dern halien Standesperfonen, vordeitelfet iwerden, und aus dev
alferhufdreidien Rufifiben Movavchin cigenem NMunde die Vo
fiberting bes alferboditten Stavfeel, Sdises und Guade fiwe fidy
wid alfe WMennenifien:Famidien von Daniig, dic nach TuElaed gie
Duan woedlen, auf dic aflergnddigfie und founeligite e 1 cvbialten,
Qv ne auch Fhroe Sanfeel. Majefidr alten Mennonifien, dic von
denmDansiger Gelict Luf wud BWelichen finden medyten, madh Rufs
fand 1 sichen, avfiee 65 Deffactinen, die cdngefehr 4 Oufen aud
nue, der filenften Ldudevenen flv jede Famiie, foiche bevvleche
Griavemuoehlthsten, Geldverfdylife und Worveehte alferguatingk yu
Dewsilligen gevubet haben, dergleichen yedbvend Serbhedit Deve 25:
Jabrigen vabmveitcn und avigeenfivfivdigen Megicrung nody feinen
ustindern verlichen worden; alg werden alle Menuoniien vons
Oirziger Cebict, venen ¢ nodh Gefiditig fepnmddite, ven diefer grof:
Fen Scapfertichen Huld und Gnade fite fich und hre Famitien und
DrachFonunen Gebrand) ju macdhen, hicdurd cingeladen, fich am
Devorfichenden 19. Januarii des von Gote 3 erwavtenden 178Sfken
yabres Bormittaas um 9 Uy aithice i Dansig im Rnf. Kavf.
Crefandfehafes:Palais auf Langgavien, perfonlich cmsufmden, danut
ibnen die Privileaia und allerhwthite Kapferliche Kabiners Refolu:
tivned in originalibus vovaeleges werden, W fie fidy nady ibrens
Qimbfmfcx] , wnd 1o wic ¢3 frepen Leuten, deven WVorfabren ans
SHelland bievlyer gefornmen find, und dic mun bey ibrem Altznge
praftanda peaeftivan werden, nidyt gawelhret wevden davf, ewelaven
fonmen, - Dantig, den 29, Decemb, 1787,

Dutch designs decorating tile oven in Prussia,

case proceed without ceremony because all Mennonites
are filled with abhorence of soldiery, “an attitude which
is peculiar to this cowardly and labor-evasive species,
~hich through a definite prosperity without education
would become even more corrupt.”” This judgment is
utterly false and indicates that Count Dohna, as a Prus-
sian militarist, viewed conscientious objection to war
with utter rejection and without understanding. He also
contradicts himself, for it is difficult to explain how a

“labor-evasive species’” could come to a state of pros-
perity.

He goes even farther in his declination and says in

his report, dated June 25, 1803, (located in the Staats-
archiv, Koenigsberg) that the emigration of the Mennon-
ites was a self-imposed “incident in which room was
given for the fulfillment of every desire except patrio-
tism, a movement which in its basic elements compares
with that of the Jews of this country, a species similar
to the Mennonites and which can been seen to have simi-
lar results.” This is the expression of the deep resentment
of a noble landlord against the independent farmer. Up
to the present time men have eagerly sought to conceal
the position which Count Dohna toock with regard to the
Mennonites, but now for the purpose of historical fact,
it shall finally be portrayed in its proper light. Knowing
the facts, one can understand how the Mennonites were
treated in Prussia at that time.

However, the government at Berlin was inclined to
compromise, mainly because of the report which stated
that three hundred families had already emigrated. In a
new order by the Cabinet, November 24, 1803, the most
essential point of the former declaration was softened;
the freedom from military service which was attached
to Mennonite land-holders remained, even if the property
would pass from one Mennonite to another who was not
of kin. Acquisition of new property from non-Mennonite
owners remained forbidden. This latter restriction was
not lifted until many decades later by the law of June
12, 1874, which in paragraph 3, referred to the edict of
July 30, 1789. However, at the time of the annulment of
the restriction actual freedom from military service no
longer existed, By an order of the Cabinet of March 3,
1868, the Mennonites had been made responsible “to do
military service in the capacity of medical aides, secretar-
ies, and transport workers.”

Apparently the churches had become weary of the
struggle, and influenced by the successful Prussian Wars
of 1864, 1866, and 1870, most of the congregations had
accepted this order by 1870. They went even farther than
this and stated that “those who would participate in
active military service would henceforth not be deprived
of the privileges of church membership.” Churches sub-
scribed to this regulation in the following order: Rosenort,
July 10, 1870; Danzig, October 2, 1870, Only the congre-

beginning of the migration.
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gation of Heubuden offered opposition and some mem-
bers migrated to North America, Members from other
congregations joined them. But now let us return to the
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Russia Invites

Such were the conditions existing among the Prussian
Mennonite congregations. Small wonder, then, that the
agents of Czarina Catherine II, found ready response
among them. In the Manifesto dated July 20, 1763, the
Czarina granted immigrants “abundance of land for
settlement, complete religious liberty, self-government,”
and numerous other privileges.

In 1786, the whole question regarding the migration
received its first jolt in the Danzig congregation. At that
time the special representative of the Russian govern-
ment, G. Trappe, appeared in Danzig and began his can-
vass which naturally fell on good ground among the
oppressed Mennonites. Trappe, recognizing the possibili-
ties which confronted him here, had the Manifesto of
Czarina Catherine read in both of the Mennonite churches
in Danzig, inviting all of the Mennonites to settle in
Russia. This occurred on August 7, 1786, a memorable
day in Mennonite history.

It is true that the Council of Danzig invited the
Elders Peter Epp, a direct ancestor of the writer of these
lines, and Isaac Stobbe, tc an interview, and forbade them
to have any further relations with the Russians. How-
ever, two delegates of the Mennonites, Jakob Hoeppner,
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of Bohnsack, and Johann Bartsch, of Danzig, had already
gone to Russia with the agent, Trappe. The trip of these
delegates resembled a triumphal journey. On May 13,
1787, these two plain Mennonites were even presented at
Kremenchug on the Dnieper by Prince Potemkin, in the
presence of the Austrian, English, and French ambassa-
dors, to the Czarina Catherine who formally bestowed
favor upon them. She promised freedom of faith and
freedom from military service to the fullest extent,
and for “all time.” She signed a charter, prepared by
Prince Potemkin, in which all of the rights and privileges
of the coming immigrants were specifically stated,
and which was so attractive that the settlers later,
in a very short time, erected flourishing villages and
towns on the steppes of Russia. The two Mennonite dele-
gates had, furthermore, obtained legislation which pro-
vided that Trappe, who had influenced them to migrate
and who was acquainted with their circumstances, was
to become their director and curator, He was also in-
strumental in turning aside hinderances that might arise
in Danzig because of their departure.

On November 10, 1787, Trappe met once more in
Danzig with the Mennonite representatives, much to the
displeasure of the Council of Danzig. Large numbers of

17



Mennonites were now making application for emigration.
According to a release by the Prussian ambassador in
Danzig, von Lindenowski, dated January 18, 1788, a total
of 1,011 persons had applied for emigration. Trappe had
handbills and pamphlets printed which he released for
distribution at the Danzig Mennonite Church on Sunday.
He resorted to this method of canvass because the elders,
in order not to provoke the civil authorities, had pro-
hibited a public proclamation in the church. The town
council would have had to yield because of the com-
bined pressure of the Russian and Polish governments.
The council, therefore, brought pressure to bear upon the
elders of the congregations for giving support to Trappe's
enterprise.

The elders, in response to this, said, through their
spokesman, Jakob de Veer, that they had no connection
with Trappe and the Russian ambassador in Danzig.
This in turn provoked Trappe, who said that the state-
ment of de Veer “was a gross and impertinent lie pro-
claimed from a holy place.” Trappe, however, was in
error because the church directors as such, through wise
foresight, had not committed themselves to Trappe in
spite of the many inducements he offered, as for instance,
urging Elder Peter Epp to receive a fine fur coat, a cap,
and a box of Russian candles.

Apparently the Council of Danzig did everything in
its power to keep the people from migrating and did not
hesitate to use dishonorable means. In view of the opposi-
tion, Trappe, prior to his return to Russia, realized the
need for circulating literature among the Mennonites
charging them to remain true to their decision. He
exhorted them, further, not to permit themselves to be
deceived by the clamor of wicked and sly men like the
Danzig rabble, but rather, they should seek to better
their circumstances and acquire ownership of land which
they were not allowed to do in the Danzig area.

He speaks, further, in his circular, of the wonderful
fortune to live under the jurisdiction of the great land-
mother, Catherine, “who has a large heart for her beloved
Mennonites.”” He devotes page upon page to similar flat-
tery. In conclusion he says, “I trust that you will bring
good teachers and true soul-shepherds with you so that
you might let your light shine before the people of Rus-
sia, also.” He advised against receiving scabby sheep into
their fellowship and, above all else, no drunkards; and all
this in order that the good reputation of the Mennonites
in Russia might not suffer!

The Migration to Chortitza

Nevertheless, the desire to emigrate had abated some-
what, Contributing to this was the fact that the Council
of Danzig rejected most of the petitions for grant of
passports. So it happened that finally only 22 families,
consisting of 138 souls, took up the wanderer's staff. The
first four families—Neufeld, Claassen, Sawatzki, and
Reimer—left on February 23, 1788. These were soon fol-
lowed by the remaining eighteen families.
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‘The ‘migration Iever became contagious and hundreds
of people of Prussian districts applied for passports. But
obtaining the passes was made difficult and, to some
extent, the granting of the same was denicd. However, on
the basis of the attitude taken by the Prussian admini-
strators toward the Mennonites, of which we have read
before, they were obliged to permit most of the appli-
cants to emigrate, the main requirement being the pay-
ment of the capital levy. Forty-one families of the
Rosenort congregation emigrated the first year. A large
farewell service was held in the church for these families
on July 28. The total number of emigrants from Prussia
in 1788, is as follows:

Heubuden 17 families
Tiegenhagen 41 families
Rosenort 41 families
Fuerstenwerder 5 families
Ladekopp 6 families
Elbing-Ellerwald 20 families
Danzig 22 families
Total 152 families (919 souls)

They journeyed by way of the land-route over
Koenigsberg and Memel, to Riga. They traveled in
wagons drawn by six or seven horses, loaded with all of
their household goods and furniture. Their cattle and
sheep were driven along. How they traveled the remainder
of the journey, from Riga to South Russia, is impossible
for us to report with authority. Unfortunately, we also
lack exact dates. By the end of the century about two
thousand souls had settled in the Chortitza Colony.

The Molotschna Settlement

The years 1803 and 1804, brought new waves of immi-
grants consisting of 342 families, with about 2,052 souls;
in 1808 and 1809, one hundred families, with about six
hundred souls. In 1814, sixty-three families came. And
in 1818 and 1819, a total of 215 families came, with
about 1,300 souls. In the following years the migration
weakened somewhat, but still remained steady for some
time. The census of the Prussian congregations, accord-
ing to the first authorized count in 1789, stood at 12,000
souls, It remained quite constant throughout the follow-
ing decades of migration, and it thus appears that the
surplus of the population constantly migrated.

Worthy of note is the fact that the Mennonites,
through their efficiency, won such high recognition by the
Russian government that in many court orders it empha-
tically indicated that it desired to have only Mennonite
immigrants. But in spite of their good reputation, it
appears that in the first years conditions among the
immigrants were not ideal. Above everything else, the
immigrants had obeyed the request of Trappe not to
permit any drunkards to be in their number. One family
of the Danzig congregation, which had applied for pas-
sage was forced on the basis of this issue to remain in

(Continued on page 30)
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The half-million doller new Apostolic Christian church northwest of Berne, Indiana, seais fifteen hundred.

THE APOSTOLIC CHRISTIAN CHURCH

By J. W.

Church denominations, like individuals, may frequent-
ly lose track of their distant relatives. Throughout the
United States there are a number of Apostolic Christian
churches located near large Mennonite communities.
Many of our Mennonites are wholly unaware of the fact
that the Apostolic Christian church is definitely rooted
in Mennonite history. It had its origin between 1832 and
1835 in Switzerland as a break-away from the Old Order
Amish group.

Members of the new group carried the division to
America among relatives and friends. In 1846 several
came to Ohio where they established a small group among
the Wayne County Mennonites. Later they appeared
among the Amish in New York and in Woodford, Illi-
nois, and became known as the “New Amish.” Today
there are upwards of fifty-seven congregations in this
country with a total membership of over fifty-eight hun-
dred. The group emphasizes the doctrine of entire sancti-
fication, a change of heart through regeneration and a
life of Godliness directed by the Holy Spirit. The group
has traditionally taught the doctrine of non-resistance.
Most of the churches are located in the states of Ohio,
Indiana, Illinois, and lowa with a few in such widely
scattered states as Connecticut and California.

The large new half-million dollar church located north-
west of Berne, Indiana, and dedicated on August 6, 1950,
is the largest of the group’s churches and one of the
largest open country churches in America. The member-
ship stands at one thousand and the seating capacity of
the new structure is fifteen hundred. It is constructed of
golden Roman brick partially faced in limestone. It has
a high sloping roof covered with a reddish colored tile.
The church has an eighty-two foot frontage and runs
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to a depth of one hundred seventy feet. The towerlike
section of the structure, in addition to serving as the
entrance, houses the stairway to the basement and to the
balcony overlooking the auditorium, The church sanc-
tuary proper measures eighty-two feet by one hundred
feet and seats twelve hundred in the main auditorium
with three hundred additional seats in the balcony, The
interior walls of the auditorium are also made of golden
Roman brick. Between five large bays on each side are
slender amber glass windows extending from the floor
to the ceiling. The woodwork throughout the building is
of fumed oak. Pews and other furnishings match the
fumed oak woodwork. Illumination in the auditorium is
by means of indirect lighting. Under the pulpit is a basin
which can be pulled out and filled with water for bap-
tismal purposes.

The full basement of the church contains a large and
completely-equipped kitchen and dining room. The con-
gregation continues its Amish practice of having a com-
mon meal after every Sunday morning worship. By means
of sliding partitions, parts of the dining room are con-
verted into Sunday school class rooms. A nursery is lo-
cated in the rear of the church, The auditorium is
equipped with a public address system to facilitate hear-
ing.

The Apostolic Christian church near Berne was estab-
lished in 1871. In 1897 the original structure was re-
placed and an addition made in 1933. Samuel Aeschliman
has served as clder since 1941. There are many familiar
Mennonite names indicating the fact that large numbers
of members of the Apostolic Christian church have their
roots in the Swiss Mennonite lineage of the Berne area.
Names such as Moser, Neuenschwander, Gerber, and
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Baumgariner are common in this congregation. The
church membership has increased approximately 50 per
cent in the last fifteen years.

The Christian Apostolic church is seclusive and its
members have little or no contact with other religious
groups including the Mennonites. They exercise a strict
discipline and use the ban. In business matters and as
farmers, they are among the most industrious and uni-
formly prosperous members of the community. Their
farms and livestock are among the finest and their ad-
herence to a religious faith is everywhere manifested by
its high degree of loyalty.

Background of Apostolie
Christian Chureh

By DELBERT L. GRATZ

Aufzeichnungen iiber Entstehung und Bekenntnis der
Gemeinschaft Evangelisch Taufgesinnter. (By Hermann
Ritegger, senior). Zurich, 1948. 186 pages.

This book presents the story of the Apostolic Christian
Church. The history of this group is of special interest to
Mennonites since its historical roots and spiritual herit-
age previus to 1830 are in common with those of Swiss
Anabaptism. Its subsequent history reveals numerous
contacts with Anabaptists in Switzerland and America,
resulting in such cognomens as Neu-Tdufer in Switzer-
land, as well as in Ohio and Indiana, and “New Amish”
in central Illinois and New York.

The author is Hermann Rilegger, senior, an 80-year-
old elder in the Gemeinschaft living near Ziirich. His
long personal association with the church and his study
of the writings of Samuel Heinrich Froéhlich, founder of
the church, make him well qualified for the task he has
undertaken.

The book opens with the traditional cursory review
of the spiritual heritage of Anabaptism tracing the var-
ious non-Catholic movements from earliest Christianity
to Reformation times. The genesis of the Gemeinschaft
is given in a much clearer light than either Miiller or
Geiser have done in their histories of Bernese Anabap-
tism. Rilegger had as his main source for the first quar-
ter century of the movement the writings, including diar-
ies and many letters, of Samuel Heinrich Frohlich. This
vast amount of documentary material had previously
been untapped for a study of this nature, although cer-
tain of the letters of Frohlich had becn printed and wide-
ly distributed. Archival materials at Bern and Ziirich
also supplemented the author’s use of the Frohlich pa-
pers.

The high point in the story of the Gemeinschaft
Evangelisch Taufgesinnter, which incidentally could also
be a profound example to present-day missionary-minded
Christian churches, is the narration of the spread of the
Christian faith by Fréhlich and his followers during its
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first fifty years of existence. While other Anabaptist
groups were busy arguing with each other over church
rules, the Neu-Tdaufer were busy spreading their faith win-
ning converts and starting Gemeinschaften, In a matter
of three decades after its inception active churches of
this faith were to be found from one end of Switzerland
to the other, in France, southesrn Germany, and in areas
now a part of the countries of Austria, Hungary, Yugo-
slavia, and Rumania. Through migration and missionary
endeavor churches soon arose in the United States, their
present stronghold, and later in South America.

Their missionary zeal as well as the methods they
used, remind one of early Anabaptist activities, yes, even
of those early days of Christianity. A typical example
is given on page 127:

“In the summer of 1839 two Hungarian lock-
smith apprentices, Johann Denkel and Johann
Kropatschek, journeyed to Ziirich. Here they heard
Frohlich preach, accepted his teachings and were
baptized by him. Denkel spread his convictions
to his fellow workers in Budapest, one of whom
was Ludwig Henscey von Szent-Peter-Ur. He in-
troduced them to the new teachings in November,
1839 and on May 8, 1840 they held their first
worship service in the workshop of their employer
. ... In time Henscey and his brother wrote on
paper their new confession of faith and the newly
acquired members spread copies of it in Hungary,
Bosnia, Slavonia, and Rumania where 226 church-
es now stand.”

As good as the book may be there are certain short-
comings that should be noted. A completely unbiased
account of the movement is not given nor should it be
looked for in a study as this which was written by and
intendsd only for the group it concerns. Several notable
omissions occur, such as the complete lack of a biblio-
graphy or index. The addition of a few statistics of the
Gemeinschaft Evangelisch Taufgesinnter would add
greatly to the book. The paucity of space given to the
churches in the Ralkan countries as well as in the United
States leaves a certain incompleteness. For example, no
mention is made of the heroic stand made by the mem-
bers in Yugoslavia who for the past seventy years have
continually had to face ten-year jail sentences for refusal
to do military service, a few getting as many as three
of these sentences. Neither is adequate mention made
of the division that took place in their ranks in the United
States, Germany, and Switzerland at the turn of the cen-
tury, primarily over the wearing of the moustache. The
story of the five thousand members who now find them-
selves as refugees in Germany and Austria is also con-
spicuously absent.

For the person interested in Mennonite and Anabap-
tist history this book presents a valuable addition to his
knowledge. This is the first writing on this topic to ap-
pear so it makes a worthwhile contribution in a hitherto
unworked field.

MENNONITE LIFE



The Executive Committee of the Mennonile Central Commiltee. (Standing, left to right) H. A. Fast, C. F. Klassen, Harold

5. Bender, C. N, Hostetter, Jr.:

(seated) Orie O.

Miller, P. C. Hieberl, ]. ]. Thieasen.

THE MENNONITE CENTRAL COMMITTEE WITAESS

By ORIE O. MILLER

HE Mennonite Central Committee has become the
mainly used North American Mennonite channel
in the following five areas of the church’s con-

cern and witness:

Brotherhood Aid

The MCC was born in 1920 out of the urge to send
help to civil war and famine-stricken brethren in Russia.
It represented the United States groups in aiding the
Russian Mennonite migration of the twenties to Canada,
and sponsored the 1930-36 movements to Paraguay. It
has served as the main contact with South American
immigrant groups since. The Canadian Mennonite Board
of Colonization for the Canadian groups and United
States churches have closely coordinated their concerns
and resources through it since 1945 in relief and assist-
ance to new homes and communities of our stranded
refugee and displaced brethren in western Europe. This
concern and the aid given is now being broadened to in-
clude the older churches in Europe and the younger
churches in mission areas. This is in the spirit of II Cor.
8:14 "That now at this time your abundance may be a
supply for their want, that their abundance also may be
a supply for your want; that there may be equality,”
and Gal, 6:10, “As we hLave thcrefore epportunity, let
us do good unto all man, especially unto them who are
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of the household of faith.” The minimum goals material-
ly in this aid program include home, shelter, sufficient
food, health care, school and a community that enables
service to and from church; and the means to liveli-
hood enabling these, Spiritually, it is sought to multiply
bridges of understanding and fellowship and to clarify
the Anabaptist heritage so that Mennonites may be more
effective in their mission to the non-Christian world and
in sharing their faith with the rest of Christendom.

War Sufferers Relief and Rehabilitation

The Mennonite position on relief and services has its
background and origin in the Anabaptist heritage, Since
1939 all North American Mennonite and Brethren in
Christ groups have coordinated their contributions of
goods, cash, and workers through MCC. “In the Name of
Christ” symbolizes best the motivation, character, and
quality of what is meant and intended. Flour, canned
meat, clothing, Christmas bundles, etc.,, and whatever
material resources we have to share with those in need
(irrespective of race, class, religion, or politics) and ac-
cessible to such representation, is the ideal. Open doors,
need, challenges, and opportunities during the past decade
have been far beyond our readiness or performance in
the light of Ged's gift and gifts to us. It has been a time
of unprecedented war and bloodshed and resultant suf-



fering of innocent peoples. War and conflict, cold or hot,
arises from and results in mass social tensions, and peo-
ples’ displacement where the necdy are lost and forgot-
ten. That God cares, that Christians care, that the way
of love and good-will are valid in over-coming evil—
thzse are the witness elements intended through worker
and gift.

Peace Position

In this position all the North American groups offi-
cially join and mean to continue in the way of Biblical
non-resistance upheld by our Anabaptist forebears and
by the early Christian church, However, each generation
needs to accept the position anew. To those responsibie
in state and government affected by the implementation
of the position in our citizenship it needs consistent and
clear interpretation. As relief services and brotherhood
aid build bridges of fellowship and understanding with
our fellow brethren across the world, we are naturally
eager for them to join us in the fullest possible expres-
sion of this testimony, We are concerned too, to encour-
age Christians anywhere and to support those who share
our position, in the fuller gospel witness this enables.
In increasing measure through the Peace Section we
work in and toward these objectives.

Voluntary Service

During CPS days one frequently heard reference to
going the second noncompclled mile. There are many
who feel called upon to offer themselves to special serv-
ices of significance in church-arranged programs to meet
the needs of the social order or of the country, This urge
is and should be particularly strong in a time of world
distress and emergency. The MCC pioneers and experi-

ments for the groups in the expression of this rather

newly-organized services concept and provides a varied

pattern of projects where those coming from the groups
find challenge according to gift and qualification and
can give themselves in the “Name of Christ."” The Com-
mittee correlates its own pattern of services with those
of the groups to a total unified witness. Mast of the
workers serving are in the 19-24 age group and serve in
the United States or Canada.

Mental Health Service

In the reawakening of the last half century to or-
ganized missions, charities and relief, our older United
States and Canadian churches admittedly lagged in pro-
viding for their own mentally ill, and seemed completely
oblivious to the illness that accounts for almost half the
nation's hospital-bed capacity, Our CPS men brought
us to shocked consciousness of these facts. The groups
have become unitedly concerned, and have .assigned the
Committee to the task of leading the way in providing
hospital, clinic, psychiatric and other service facilities
for initially implementing this concern. Three small hos-
pitals are planned, on which the two first (of total 55-
guest bed capacity) are now in service,

Menno Travel Service, Menno Purchasing and Ship-
ping, serving our colleges in their foreign student ex-
change program, the farm trainee exchange, cooperating
in Displaced Person immigration to the U. S,, are other
facets of MCC activity.

An average of three hundred or more workers make
up this service-witness family and serve in from sixteen
to twenty countries outside the U.S.A. and Canada. The
Mennonite Central Committee’s aims and objectives con-
tinue: to be a good faithful efficient servant in the as-
signments given it, to fit appropriately into the church's
world mission, and to be a healthy part of the body that
in turn helps the church’s HEAD maintain “the unity
of the spirit in the bond of peace.” Ephesians 4:3

Raisin bread
distribution at
the Neustadt
Nachbarschafts-
heim during
Christmas.




Jn Europe

By HAROLD W. BULLER

T HE most stable area of MCC activities in Europe
since 1945 has been that of refugee work. That
work is still devoted to its original purpose. The
change that has come over MCC activities otherwise
is represented by the fact that of the seventeen centers
now in operation, only one has distribution of food and
clothing as its primary purpose. All the others, though
dependent in various ways upon material aid donated
by Mennonites of the United States and Canada, are
operated for the spiritual and social benefits that MCC
has prepared itself to give in various ways.

A Changing Program

After World War II the door to relief work in Europe
opened first in France, in March of 1945. By the end
of 1947 the area of work had enlarged itself to include
Holland, Belgium, England, Denmark, Germany, Italy,
Austria, Poland, and Hungary.

Those were the days when people needed either to be
fed or removed from the continent lest they starve. This
period of emergency extended itself, roughly, till the
end of 1949, by which time the MCC had assisted in
moving 11,249 Mennonite refugees out of Europe. At
the same time $6,893,536 worth of materials-in-kind had
been distributed in these areas. This was distributed in
varied programs including special schemes, for children,
aged, or T. B. patients, as well as MCC-operated chil-
dren's homes, In addition, builders’ units composed of
American Mennonite youth had helped to restore bomb-
shattered dwellings so desperately needed to house the
homeless multitudes.

Slowly the war crisis passed. Today relief activities,
carried out by the MCC, have been withdrawn from
Denmark, England, Poland, Hungary, and Belgium. But
this fact, along with the reduction of European MCC
personnel from above two hundred to seventy-five or
eighty, does not tell the whole story. As the most severe
physical needs were somewhat alleviated, other needs
and challenges had an opportunity to present themselves
in their own right. These, representing an entirely new
area of work as compared to earlier mass material aid
distribution, called for a new approach and a new work
philoscphy. When the bodies of men call urgently for
much needed food, one can hand out thousands of cans
of meat in a short time. Afterwards one can, up to a
certain point, tabulate one's contribution statistically.
But one cannot in the same way hand out friendship
and the deeper needs of a spiritually hungry and search-
ing life. Furthermore, a statistical count of results in
this is entirely impossible.
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MCC activity ceniers in Europe, 1950.

In this new area of service, the worker found him-
self compelled to come out from behind the distribution
table and either walk home with the people whom he
had been serving since 1945 or invite them to his own
European home,

The first effects of a new era registered their impres-
sion on the type of program carried out almost before
MCC's often replaced and always new workers realized
what was happening, The children’s homes, for instance,
had always been considered centers to which emergency
cases were brought to save them from the results of
severe malnutrition. As children came and went, having
lived in a Christian atmosphere under Christian instruc-
tion, the relief workers retained an interest in them,
visiting their homes and becoming acquainted with their
parents. Soon responsibility was felt, not only for the
health of the individual child, but for the spiritual at-
mosphere to which it had been returned. In the mean-
time, it was suddenly realized that children were no
longer admitted only for emergency reasons. Instead,
they were illegitimate children or children from homes
where poor, working parents could not properly care for
them in their younger years. What had been an emer-
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gency institution had slowly become an institution that
needed to be set up along more permanent lines with
long-range support plans. Its workers must now con-
tinue to be trained for their task and be able to give
spiritual aid to those who require it.

New Areas of Service

In other areas projects called community or neigh-
borhood centers were developed. Like the children's
homes, these combine material aid with social and spirit-
uval assistance. In such a center, Christian workers try
to provide a home for the community tc which all may
come for friendship and help, In its sewing rooms, des-
pairing mothers wearied by damp, crowded quarters,
receive sewing supplies with which to mend the family
laundry. Children enjoy Bible story hours and craft
clubs. Young people attend music, discussion and Bible
study groups. Older people, who often come from un-
heated, lonely rooms, are thankful for a library and a
reading room where they may sit and knit or visit if
they do not want to read, But all of them keep coming
because they find a Christian approach to practical liv-
ing,

Bible work with children has become an important
part of MCC activities in Europe. At least five hundred
children under fifteen years of age regularly attend week-
ly or bi-weekly Bible education classes throughout the
various MCC centers. Besides this, many more are gath-
ered in summer Bible school camps at various places.
Still others meet regularly under Christian leadership
for crafts or knitting groups. This whole program is
growing steadily.

One worker spends all her time traveling through
German teacher-training schools to give spiritual guid-
ance to students who will be teaching religious educa-
tion in the grade schools of Germany.

In the Voluntary Service camps, American and Euro-
pean youth have the opportunity to spend many hours
in voluntary labor during which they help some refugee
to a home. Evenings are spent in discussions of the
deeper Christian values of life that can best be under-
stood only after one has tried to put them into practice.
Here disillusioned youth who have lost all faith in
God and man find, often for the first time, that life can
kave a purpose.

A team of MCC workers assists the International
Refugee Organization (IRQ) in its attempts to find new
hcmes across the oceans for those who have been bomb-
ed out or who have been driven from their homes. The
bewildered farmer, unwise in the ways of emigration
red tape, can come to these Christian workers and find
a sympathetic and understanding ear.

Many people who have watched a seemingly end-
Iess stream of MCC supplies come into Europe through
the years believe that the Mennonites must represent
one of America’s largest church groups. When they find
that the contrary is true, these people, having received

gifts given in the name of Christ, are especially anxious
to know what makes such a thing continue to happen.
MCC workers must accept the responsibility of ex-
planation that such an occasion offers, The Mennonite
Christians have a testimony to give.

Mennonite aid, too, has entered into a new version
of an old responsibility. Most of the European Men-
nonites who could and desired to emigrate, have been
assisted toward that end. Now those Mennonite refugees
who must remain in Europe need to be placed into homes
in which their families can finally be reunited in an op-
portunity to make their own living again. Builders’ units
composed of draft-age American boys will help them
build as many of these as possible.

As one looks at these and many other responsibilities
and challenges, one realizes that if the MCC would
withdraw from Europe now it would leave before its task
is done. But beyond these opportunities there are those
of fellowship with European Mennonites that Ameri-
can Mennonites cannot afford to miss. To neglect these
opportunities would be harmful to both groups. During
recent years an average of two American Mennonite
ministers and youth workers have spent their full time
in a ministry among our German Mennonite brethren.
As European and American Mennonites learn to know
each other better, old distrusts are being erased. We are
also learning from each other. When Mennonites on two
sides of the ocean ascribe to the same basic Christian
beliefs, their united testimony in a troubled world can
only be strengthened.

One soon realizes that the present trend of activities
in European relief work requires deeply Christian, con-
secrated, and often specially-trained workers., A mastery
of the German and French languages is becoming more
and more important.

Other Projects

Today MCC supports two children's homes in co-
operation with the local Mennonites in France. In Am-
sterdam and Zeist, Holland, an office and an interna-
tional conference center, respectively, provide oppor-
tunity for fellowship with Dutch Mennonites and ac-
gquaintance with many other worthy people. In Naples,
Italy, its workers lend a hand to the Waldensians, a
fine Christian people who a bare century ago were re-
leased frcm many centuries of active persecution by the
Catholic church. In Austria, material aid assistance to
scattered Mennonites and a neighborhood center make
up a strong program. In Germany the MCC Relief Sec-
tion directs the following activities: material aid distri-
bution center in Hamburg; a children’'s home in Bad
Diirkheim, Pfalz; three neighborhood centers—in Heil-
bronn, Kaiserslautern, and Berlin; in Stuttgart are the
headquarters for the MCC-IRO refugee assistance team
and for the students’ counselor on Christian life and
education; a work camp in the new refugee city now

(Continued on page 33)
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Prussian Mennonites, El Ombu, Uruguay, using implements from the prairie states.

n South America

By CORNELIUS J. DYCK

N THE four countries of South America where MCC
I activities are being carried on, namely: Paraguay,

Uruguay, Brazil, and Argentina, a tremendous work
has been begun, unique in its effects upon the lives of
the Mennonite brotherhood and also the native inhabi-
tants, and in its long range significance to these people.
This is a program distinctly different from those carried
on in many other areas of need, being not so much a
relief program as one of resettlement, rehabilitation, and
missions, all working together and being dependent upon
each other for failure or success. Whereas the normal
function of the MCC has usually been to supplement
already existing services and supplies, in South America
and especially in Paraguay it is confronted with the
necessity of supplying all things needed, even the most
basic, such as land for farming, books for schools or a
microscope for the hospital,

nnr:

The Settlements

Already since 1930 the MCC has been carrying on a
variety of programs in South America, to both Mennon-
ites and native inhabitants, When the refugees from
Russia arrived in those years they were fed, housed,
land was bought, schools were built and in many other
ways they were helped over the first difficult years.
Later a hookworm-control and milk-feeding program
was carried on for the benefit of the Paraguayan popula-
tion. However, the real task was only begun in 1947
with the arrival during that and the following year of
four refugee transports from Europe bringing 5,509 im-
migrants, of which 751 settled in Uruguay, several hun-
dred in Argentina and the rest in Paraguay, Arriving
mostly with no more possessions than the clothes they
were wearing and could carry in one suitcase, they found
a strange country, a foreign tongue, a semi-tropical

Replanting corn. Temporary home of recent Prussian Mennonite settlers, El Ombu, Uruguay.
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The Neuland Cooperative. Volendam oil press and the Volendam administration.

climate, a new and different philosophy of life from
their own, all of which caused them to look to the MCC,
the sponsoring organization, and made them almost en-
tircly dependent upon it.

The aim and d:sire of the immigrants was to farm
as they had done for generations past, consequently
381,592 acres of wild grass and forest land were pur-
chased in Paraguay and 2,964 acres in Uruguay. The
Paraguayan land, located both in the Chaco some 250
air miles northwest of Asuncion and in east Paraguay
some 85 miles up the river, was virgin except for roam-
ing Indian tribes. The larger group of immigrants were
settled in the Chaco near the two older Mennonite colo-
nies Menno and Fernheim, in a colony named Neuland,
and the smaller group in east Paraguay near the Para-
guay River port of Rosario, forming the colony Volen-
dam. The Uruguay group settled near the town of Young,
calling their colony El Ombu. To enable the construc-
tion of frames, windows and doors for the adobe brick
Louses as well as cribbing for wells, saws, etc., steam
pow:r units and other equipment was sent by the MCC
to the value of approximately $26,000. Since the immi-
grants had no income the first months $240,541 were
mads available for maintenance and support of those

Mennonite church, Filadelfia, the Chaco, Paraguay.

unable to work, Beds and other houschold and farm
cquip:ment supplied at a cost of $111,500 and in addi-
tion, new and used machinery, tools, utensils and cloth-
ing to the value of approximately $100,000 was sent from
North America, largely to Paraguay, To enable the
establishing of small basic industries within the colonies,
oil presses, burrmills, lathes, and other equipment was
sent and a cotton gin for joint use by the older and new
colonies. '
The Cultural Life

In Paraguay two new hospitals were established, one
in each colony, and a first aid station in Uruguay. Seven
doctors and one dentist were brought from Europe to
serve them for varying periods of time, Three North
American doctors and one dentist have formerly served
the older colonies. Grants, subsidies, and salaries since
1948 total approximately $15,000. In spite of the war-
weakened immigrants and the unaccustomed climate no
serious epidemic has occurred. Nearly 25 per cent of the
patients treated in the Mennonite hospitals in Paraguay
are native citizens. Two homes for the aged and infirm
have been established in Paraguay, one in Neuland and
the other in Volendam.

Every village has its own school of six grades, further
education being available at one higher level school in
each colony. In the older colony of Fernheim a teachers’
training institute has been established to insure an ade-
quate supply of teachers to the village schools. Only in
Paraguay are the colonies in complete charge of their
own school system. At various times North American
teachers have been loaned to the colony schools in Para-
guay. In Brazil financial help is being given towards the
Luilding of a new school in the Bage colony. Approxi-
mately $20,000 have been spent for these purposes since
1948.

The church and its related problems have also beena
a deep concern to the MCC, the more so since the rav-
ages of war and nomadic refugee life has left its scar
on the spirits of many of the immigrants, scars which
only the gentle hands of love and God and time can
heal, While not directly assigned to the rebuilding of
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Elder Hans Epp and family, Zeniralschule and village well, all in Volendam. Paraguay.

church life, it is evident in our Mennonite colonies that
the things of the spirit and the things of the body are
closely related and in direct proportion to each other
and that neither one can be approached successfully se-
parately. The MCC representatives have consequently
counseled much with the church leaders, have worked
with the young people whenever possible and in all at-
tempted to show and help bring a clearer Christian light
to the brotherhood and beyond. This has perhaps been
the most intangible phase of the program, yet undoubted-
ly the most important and far reaching, effecting every
other phase of colony life present,

Other Fields and Services

As a service to those families and individuals living
in the cities, centers have been established in Sao Paulo,
Montevideo, Buenos Aires, and Asuncion, these centers
being at the same time the administrative headquarters
of the MCC for that area. The aims and objectives of
these homes are identical in all four countries, namely,
to serve as mecting place and if need be as a worship
center for the Mennonites scattered throughout the cities;
to counsel, place and help girls sent to the cities to help
support their farming parents; to represent the cause of
the colonists before the proper government agencies, and
give the colonies such other essential services as MCC
can gife in business, cultural, or church affairs. In all,
to liaison between the South and the North American
brotherhood, to further understanding and to work to-
wards a closer union of the local and world Mennonite
fellowships in all things of common interest and com-
mon good. For this purpose the MCC has one couple
in Sao Paulo, one matron in Montevideo assisted by the
administrative couple stationed there, one couple in the
El Ombu, Uruguay colony, a Paraguayan Mennonite
couple serving the spiritual interests of the Mennonites
in Buenos Aires, and a larger headquarters staff in Asun-
cion. It is hoped and planned that these services can be
maintained and increased as possible throughout the
years ahead, becoming more and more a link in the
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chain of contact points the world over where Mennonites
of whatever lands can meet and fellowship and thus
learn to understand and love each other better.

In Paraguay, the country that so graciously opened
its doors to Mennonites when all others seemed closed,
the MCC has initiated the establishment of a Leper
colony and treatment center for the more than twenty
thousand Paraguayans suffering from that disease. The
location is some 50 miles southeast of Asuncion and the
project is receiving wholehearted governmental and other
official support. Dr, John R. Schmidt will manage
the project. Considerable support is being received for
this purpose from the American Leprosy Missions, and
in other ways from the local Mennonite churches, It is
hoped that this project will eventually house upwards
of 250 patients and give ambulatory treatment to all who
are in need and can come.

Cooperating with the Institute of Inter-American Af-
fairs of the U. S. government, two MCC men have been
on loan to the Agricultural branch (STICA) of that serv-
ice for the past two years and it is hoped that this co-
operation and contribution can continue in some form

On way to Volendam, C. ]. Dyck, driver-photographer; Ray
Funk, mechanic.




or another ovcr the coming years, more so since Men-
nonites in Paraguay make up a larger percentage of the
population than in any other country in the world.

The Future

What services the MCC will be able to perform in
the future in the many fields just mentioned depends
largely upon the resources at its disposal, financially and
personnel wise. Larger cotton production must be fa-
cilitated through mechanical clearing of the vast lands
lying idle and through mechanical cotton picking; raw
materials as cotton must be utilized and processed in-
creasingly in the colonies because of market and trans-
portation problems; roads must be built; and other pro-
jects undertaken if the standard of living is to remain
on a reasonable level to which the immigrants had been
accustomed. Furthermore, hospitals must be improved
and facilities extended to provide better services to the
colonists and also more ably serve the non-Mennonite
periphery; schools must grow if able leaders are to be
trained for the many phases of colony and Mennonite
life; young people must be provided with more voca-
tional choice and opportunity, and other horizons wi-
dened. To these challenges the MCC and its staff of
twenty-nine workers in South America (including wives
but not children) has dedicated its energies and resources,
whether it may take one year or ten years to realize
results,

The years pass on and with them opportunities, but
today we are humbled by God's leading and by the mul-
titude of open doors before us, waiting to be entered in
service to our Socuth American and larger brotherhood.

MCC personnel at Mennonite camp, Buenos Aires, prior to
their departure for Paraguay.

There is no turning back for those who have dreamed
the dream and caught the vision, A heroic chapter is
being written in the history of the Mennonite church by
our colonists in South America who, struggling under
divers difficulties and events beyond their control, are
hewing a livelihood out of the jungle wilderness, and are
finding, in spite of all, in the quiet majesty of nature,
the peace and calm of God. There can be no higher
calling, no more ringing challenge than to join hands
with these faithful in their struggle, to serve them and
thereby Geod.
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FROM THE VISTULA TO THE DNIEPER
(Continued from page 18)

Prussia. But they had failed to fulfill the other request
of Trappe: to bring with them true soul-shepherds.

It was not long, therefore, until a cry for help was
heard from the new colonies. They requested that the
Prussian churches send an elder to establish a church
government, and to conduct an election for elders and
teachers. Elder Peter Epp of Danzig, despite his age of
sixty-five years, decided to undertake the difficult jour-
ney. Everything was in readiness for his departure. He
had given farewell to his congregation on August 2, 1789,
when suddenly he became desperately ill and passed
away on November 12, The new congregations in the
strange land had to wait five more years until in 1798,
Elder Cornelius Regier, of Heubuden, and Cornelius
Warkentin, of Rosenort, ventured to make the trip. The
work of these two men in the eight villages found a ready
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response and was richly blessed, Unfortunately, in the
midst of his activities, Elder Regier was taken by death.
But Warkentin, ordained to eldership by Regier on his
deathbed, carried on the work to its completion. War-
kentin's presence among the settlers was a perpetual
Pentecost. He returned home in good health, and as
recognition received from Czar Alexander I in 1804, a
gold medal with an appropriate message.

From here the Chortitza and Molotschna colanies be-
gin their own histories, but the family and spiritual re-
lationships of these two groups with the Prussian settle-
ments were not destroyed. These were confirmed when,
beginning in 1920, the cry of “brethren in need” was
taken up throughout the Prussian congregations. Today
this relationship is again in evidence as the same ery
is taken up by Russian Mennonite congregations in
Canada and the United States for the remnant of the
once flourishing South Russian Mennonite villages which
has escaped the hands of Bolshevism.
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P. I. Boehr (right) in front of MCC in Hong Kong. Disiribution of clothing in Osaka and girl with Christmas bundle.

Jn the Far East

BY ERNEST E. MILLER

graphic area. It is 5,100 miles from Tokyo to physical area.

Delhi and 3,000 from Shanghai to Djakarta. We The West has also not until recently recognized the
have had, during the year, workers in India, Indonesia, political and industrial importance of this group of
the Philippines, Formosa, Japan, and in Shanghai and countries. We have thought of this mostly as an area
Hong Kong, China. The total population of these coun- carved out among Western powers into colonial posses-
tries is 1,085,000,000 or 53 per cent of the world's total sions. Here England, France, Holland, Germany, Spain,
population, It is generally not recognized by people in and America have, at times, had their colonial terri-
the Western Hemisphere that the Far Eastern countries tories. Since World War II, the pattern has changed. A
contain such a large share of the peoples of the world series of new republics have come into being. We have

O UR Far East Relief program spans a large geo- or that she covers such a large expanse of the world's

Javanese Mennonites meeting with E. E. Miller (seated. second from right) Dr. Ropp (seated. left) and Henry Ewert
(Standing, leit).
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now the republics of the Philippines, Indonesia, New
China, Burma, Pakistan, and India, with Korea, Indo-
China, Japan, Formosa, and Malaya still struggling in
their efforts to become free political entities. It is clear
that the Christian church and our Mennonite brother-
hood have an obligation to do much more to meet the
physical and spiritual needs of these peoples than they
have yet envisioned.

MCC Function in Far East

The primary function of the MCC is to hclp meet
phiysical need. She is committed to do this “in the Name
of Christ” and in behalf of the churches in her support-
ing constituency. She is to do this without distinction
of race or creed and with no motive of political barter.
She does not distribute goods or operate food kitchens
or heal the sick with the intention that doing so will pro-
mote one or another of the political ideologies contend-
ing for priority among the struggling masses of the
East. She knows only that in Osaka bombs destroyed
a large section of that city and that thousands of in-
dustrial workers and their families needed homes, cloth-
ing, and medical care, Suv she moves in to do what she
can to help. And when a typhoon tidal flood moves in
to destroy again, not only the MCC headquarters, but
also the homes of many of these same persons, then
she rebuilds her place of operation and helps the people
in the community to repair such damage as they can
and resume their daily round of work and toil despite
this new misfortune,

The MCC feeds and clothes orphans in Hengyang
in Free China and she operates an orphanage, at the
same time, at Taichung in Formosa. She does medical
work among the hill tribes in Formosa and gives re-
lief to the mountain people who come to the hospital
at Landour, India. In Java her workers give food and
clothing, not alone to our Mennonite brethren who have
come through the trials and suffering of ten years of
war and persecution, but she also gives supplies and
medical care to their Moslem neighbors, who in an out-
burst of religious fanatical hatred burned our mission
churches and hospitals and forcibly converted some of
our pzople to Islam. This is the nature of the work of
MCC.

The MCC not only helps meet the emergency of
front line relief. She also undertakes in the area of re-
habilitation. Knowing that the homes of the industrial
workers will be happier homes as they learn to help
themselves, MCC workers open classes and clinics where
mothers may come and learn how to sew garments for
their own children and how to bathe and better care for
their babies. Or seceing the eagerness of young pzople
to learn English and get acquainted with the know-
how of the West, her workers open English classes in
Osaka, in Taipeh, in Pati, and in Hong Kong, and then
through direct and indirect Bible study help these eager
young people to see that in so far as Western countries
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are truly succeeding it is not due to democracy but to
an understanding of and an obedience to the eternal
truth of God as revealed through His Son our Lord
Jesus Christ. MCC workers contact approximately 1025
persons regularly through such classes in Bible and
English.

Java and Japan

Our workers in Java are also helping in a program
of church rehabilitation. The Mennonite mission churches
in Java were partly destroyed by the Japanese occupa-
tion, a holy Mohammedan war, and a period of revolu-
tion against the Dutch. On account of these handicaps,
the Mennonite church in Java was in a state of disinte-
gration. She was not progressing in the independence
granted her by the Dutch Mission Board in November
1940. But a few of her leaders had a holy zeal and re-
fused to admit that the new church should quit in defeat
or should abdicate in favor of the Dutch Reformed
United Church. They sensed that a requirement more
impertant than rebuilt church buildings or reopened hos-
pitals or schools was a new group of young trained
ministers. So their first request to us was for help in
re-opening and operating a Bible school to prepare such
a new corps of trained workers. MCC has been giving
regularly a monthly grant to this project. Thirty-five
young men, volunteers sent in from the various Javanese
Mennonite churches, are now engaged in the second
of a four-year course of study. These men live together
in an “ashram” and exhibit a good mixture of piety
and intellectual acumen. It is hoped that the Dutch
Mennonites and the MCC may each respond to the re-
quest of this Bible school board and supply an instruc-
tor for the faculty of the school. Through demonstrat-
ing improved methods of work among young people
and in helping prepare suitable materials for evangelism
and religious education, our MCC wocrkers are aiding
in Java in a fine opportunity of church rehabilitation.

The MCC has opportunity also to be a good service
agency to the mission interests of our church in the Far
East. As much as fifty years ago several of our Men-
nonite missions in India followed in the wake of large
relief contributions. Relief activity still helps to open
the door to the establishment of more permanent church
missions, The Mennonite Brethren have been influenced
to begin their mission work in Japan in the Osaka area
by what has been learned through the MCC activities.
The secretary of the board states that the MCC work
in Osaka has been a definite contribution to their initial
missionary effort in Jepan, magnificent not only in its
material, but also in its spiritual value,

China and India

Surely our workers in Formosa have opened an ef-
fectual door, both among the hill tribes and among
the Mandarin-speaking Chinese population which should
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be entered by one or another of our Mennonite mission
boards. In the Tonkin province of Indo-China there
is a field ripe unto harvest. Mindanao and Palawan
in the Philippines also continue to beckon for additional
foreign workers.

Our Hong Kong MCC center is also serving as a use-
ful temporary home for the Mennonite missionaries who
are being withdrawn or expelled from Communist China.
The Headquarters serves as a center for Far East re-
lief. It is the office headquarters for the director and
his secretary. It houses also the regular workers con-
nected with the local children’s work, but there are spare
guest rooms for relief workers and missionaries pass-
ing through. Since the arrival of Don McCammon on
January 27, 1951, the unit has had a succession of mis-
s‘onaries who have found what they needed even more,
namely friends who understand something of the physi-
cal and spiritual crises through which they had come,
and were ready to listen and patient to help them
through all the red tape necessary to their obtaining
visas and passage.

The MCC helps also in the good integration of the
separate Mennonite missions operating in the Far Eas-
tern area, In India our foreign and national workers are
being brought together in the undertaking of certain
common tasks through the agencies of the MRCI. This
group bcgan as an advisory body to give counsel to the
MCC on where and how best to do relief work in India.
It still does this. It has also undertaken other items of
common concern, Seeing that a rather large number of
young men from our churches are joining the Indian
army, it has set itself to the task of ascertaining how
well the doctrine of peace has been taupght. It has ap-
pointed representatives to bring to the current govern-
ment officials the historic position of the church and
to request suitable legal provision for the conscientious
objector in the case of the enactment of a draft law.
It contemplates the publication of appropriate peace
literature. This inter-Mennonite church group will: find
other areas related to Christian education and to Bible
training and Indianization where their efforts will be
appreciated both by their mission boards and by their
fellow missionaries and nationals on the field.

A similar organization has been set up in Japan.
Each of the three larger Mennonite groups have cpened
missions in Japan within the year. A meeting of repre-
sentatives of these groups was held in Tokyo in March
of this year. At that time it was agreed to organize the
Mennonite Fellowship of Japan, This group will advise
MCC on where and to what extent relief work should
be carried out in Japan, A committee of this group is
also helping to select Japanese students and process-
ing them to our Mennonite colleges. Eight such stu-
dents were helped to reach Newton, Hesston, Omaha,
Goshen, Grantham, and Harrisonburg, in time for the
opening of school in September.
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The Christian Witness

The best contribution made by MCC to the needs of
the Far East is in the good quality of her workers. Al-
though there is an expenditure in this area during a six-
month period of an approximate $30,000, there are also
many donations of supplies to our workers from Akron
and from other government and non-government agencies.
Yet in terms of the 22 million dollars spent by our
American ECA in Indo-China or the 10 million spent
in Formosa, or the other millions spent in Burma, Siam,
India, and Japan, our expenditure is so infinitesimally
small that it is like a grain of sand on the seashore. The
distinctive contribution of MCC to relief in the Far
East is rather in the devotion and Christian witness of
her workers. Time and again I have found missionaries
and nationals testifying to the good contribution being
made by all of our personnel. I am happy to have been
able to serve with such a group during the past year.

I had hoped much that a relief unit could be estab-
lished in Korea, and we made repeated efforts to bring
this about., It appears that a way should now shortly
be open so as to make this possible. It is our hope too,

‘that a small service unit may be placed, during the next

year, in Japan and perhaps a larger one in Indo-China.
India also offers opportunities in connection with its
shortage of grain. The Far East needs the continued
support in gifts and prayers by our Mennonite people.

IN EUROPE
(Continued from page 26)

being built to house ten thousand unfortunates at Espel-
kamp, which is the site of a former munitions dump.
Voluntary service headquarters and an official point of
contact with the churches of Germany are located in
Frankfurt. The Mennonite Aid Section has its main
refugee migration camp at Gronau, Westfalen, with the
director, C. F. Klassen, living in Frankfurt. Resettle-
ment projects will be carried out throughout Germany.
European MCC headquarters are located in Basel,
Switzerland.

If there is any one total aim that the MCC must
have as it looks into the future in Europe, it is to con-
tinue making Christianity so real and practical in word
and deed in the above program that those multitudes
who have scoffed at nominal Christianity in the past will
not only gain a new respect for a living church, but also
desire all that it implies in their own lives. To arrive
at that end there must continue to be lives of Men-
nonite youth, material aid, and money donated accord-
ing to the MCC motto, “In the name of Christ.” There
must be a program of resettlement, distribution, and
spiritual assistance in which those who are in need see
and feel the cpirit of Christ, which is the spirit of Chris-
tian love.
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Emigration processing camp, Fallingbostel. In processing. both old and young are given physical examinations. (Center)
Jacob Neufeld, now Ontario, has suifered much in concenirailion camps.

gathered in one of the rooms of the processing

camp near Hannover, in the British zone of Ger-
many to share with my wife and me their recent ex-
periences with the Canadian immigration officials, A
few joyfully reported that they had successfully passed
all examinations and were now in possession of the much
coveted Canadian visa. For them refugee life would
soon be over. Others, however, seemed utterly discouraged
because they had not met the necessary requirements.
They would soon be evicted from the present camp,
which was being sponsored by the Intcrgovernmental
Committee on Refugees, and be forced to seek an exis-
tence elsewhere. (The IGCR was later replaced by the
International Refugee Organization [IRO].)

Two of these unfortunate ones were Mr, and Mrs.
Ketler, being seventy-nine and seventy-six years respesc-
tively. Their son, George, owner cf a flour mill in Mani-
toba, was sponsoring them. The other children supported
the plan wholeheartedly and the parents longed for its
realization. However, the Canadian medical officer had
detected a severe case of trachoma in the eyes of Mr.
Ketler and therefore could not pass him. Thus, with one
stroke, their hopes were shattered.

Yet, in spite of this setback, they resolved tc continue
to hope and to try. For this they would live; God would
help them, and eventually they would get to Canada. In
this we encouraged them. A little later we returned to
our own MCC camp at Gronau.

THE group of fourteen Russian Mennonite refugees

A few weeks later arrangements were made to trans-
fer the Ketlers from the processing camp to our camp
at Gronau. As well as we knew how, we informed them
that every thing possible would be done for them, even
though their case seemed almost hopeless. Little did
they realize that more than three years would elapse be-
fore they would join their children in Canadal

In other areas the immigration to Canada was mak-
ing better progress, The Canadian government introduced
a Lumbermen’s Scheme which enabled single male DP's
to proceed to Canada for the purpose of alleviating the
labor shortage in the lumber camps. Of our one hundred
applicants, about thirty were accepted, They were one
of the first groups to enter Canada, and their work was
so commendable that a special request was made to re-
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From (Gronan

By SIEGFR

ceive more Mennonite men. Consequently, another group
of the same number followed soon.

In the meantime, the Canadian Close Relative Scheme
also become effective, The first group of five had been
admitted to Canada under this scheme. Its procedures
were rather slow, though quite successful. Relatives, liv-
ing in Canada, assumed responsibility and applied for
the respective refugee family. After the application was
investigated and approved, action could be taken in
Germany, From then on the bulk of the work rested
with the officials there.

Before a refugee was presented to the Canadian Im-
migration Mission, he was interviewed by an officer
of the IRO to ascertain his eligibility, In the fall of
1947, about eight months after the Gronau camp was
started, arrangements were made to have this done in
our own camp. Henceforth, the IRO officers came regu-
larly to our offices to interview our refugees, instead of
the refugees reporting to the various IRO offices through-
out the zone. How grateful we were for this arrange-
ment! Much misunderstanding was avoided because
MCC workers were always present to help interpret ma-
jor issues. The atmosphere of our set-up also contributed
its wholesome influence.

These, in brief, were the steps of emigration: 1) IRO
interview, to establish eligibility, in Gronau, 2) docu-
mentation in the IRO processing camp at Buchholz near
Hannover (Later this camp was transferred to Falling-
bostel—the documentation included a pre-medical ex-
amination by an IRO doctor and the completion of
necessary documents), 3) presentation to the Canadian
Immigration Mission, including: a. the security officer,
b. the medical officer, and c. the visa officer, and 4)
waiting for transportation in the IRO staging camp
near Bremen,

As time went on, more refugees returned to our MCC
camp at Gronau because of medical rejection. In the
main, the rejections had reference to trachoma, tubercu-
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After compleling the necessary documents the long voyage to Canada will soon begin. Some, lilke the Kellers, were ro-
jecled many limes before they could embark for the New World.

lo Canada

IED JANZEN

losis, and undernourishment. The MCC had a problem
on its hands; consequently, we worked to raise the
standards of our camp infirmary to the level of a regu-
lar hospital. Thus, when rejectees or deferrees came, we
were in a position to give them proper medical atten-
tion. Later, the hospital became the nucleus of the emi-
gration work,

After a year of medical treatment, the Ketlers were
once more presented to the Canadian Immigration Mis-
sion. They left Gronau in a very hopeful frame of mind,
only to be disappointed again, With a heavy heart they
returned to Gronau.

Constantly, through the combined effort of all con-
cerned, the tempo of the immigration procedures in-
creased, Thus, in 1948, a group of two hundred left
Gronau regularly every two weeks for the processing
camp.

More imnmigration schemes were continuously intro-
duced by the Canadian government. These were: 1) the
Sugar Beet Workers’ Scheme, 2) the Household Domes-
tics' Scheme, 3) the Hard-rock Miners' Scheme, 4) the
Hydro-Electric Scheme, 5) the Pea-green Scheme, 6)
the Farm Workers' Scheme, and some others. Of course,
our refugees did not qualify for all these schemes. How-
ever, when the Farm Workers' Scheme was made known
in the Geneva head offices of the IRO, C. F. Klassen
alerted us at Gronau, and asked us to negotiate with
IRO of the British zone for a large quota.

On the following day in Lemgo, the British zone head
office, I submitted a request to grant MCC half of the
entire British zone quota. The request seemed outrag-
eous, but in view of the fact that most of the other
schemes did not apply to Mennonites, it appeared to be
quite feasible. Finally, after much negotiation, MCC re-
ceived a fifth of the quota, enabling us to send another
one hundred men.

God blessed our efforts to such an extent that by
November 18, 1048, 3,983 Mennonite refugees had been
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admitted to Canada although many were still waiting.
Among these were the Ketlers. When would they be
able to go?

To treat the medical deferrees better, we sought the
help of the German provincial Ministry of Social Af-
fairs, The warm response and the able support of such
men as Dr. Kehren, Dr. Granicky, Mr. Schaumburg,
and some others, has indebted us to thcm. With ref-
erence to the acute tuberculosis situation, we were al-
located fifty beds in three sanitoriums: one for children,
one for women, and one for men. The heartening aspect
of it was that we were permitted to admit our patients
without experiencing a long waiting period. In view
of the terribly overcrowded conditions in these hospitals,
this factor was of tremendous significance, Furthermore,
the provincial health board assumed the full financial
obligation of our patients.

In the case of eye diseases the arrangement was of
an entirely different nature; it was more personal. The
director of the eye department of the university clinic,
Dr. Rohrschneider, took a keen interest in the Men-
nonite refugees and offered his services on a gratis basis.
In co-ordination with our camp doctor and the city
eye specialist, he examined all our camp inmates at
regular intervals. Infectious cases were treated by him,
or else he prescribed the treatment. A few very difficult
cases were also successfully operated on by him. The
loyal and devoted service of this doctor and his asso-
ciates was very commendable.

Dr. Jeffs, the Canadian senior medical officer from
the London office, visited the MCC camp at Gronau
for the first time in the spring of 1949, His mission,
primarily, was to re-examine all former medical defer-
rees who had been rejected on the basis of an eye disease.
Due to the effective work of Dr. Rohrschneider, many
were accepted, The Ketlers were also presented at this
time, but were rejected once more. Their time of wait-
ing had not yet ended. Another major development,
which took place in June, 1949, was the arrangement
which enabled us to do the cntire documentation in our
own camp. This was possible because of our excellent
hospital set-up. Opportunely, we had purchased an X-
ray machine, and steadily we had built up the labora-
tory. The new arrangement added responsibility and
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work to the Gronau program, but was worth it. Even
the interpreters were now supplied by MCC. Since the
entire emigration work was now completed in Gronau,
the MCC representative, who had been stationed in
Fallingbostel to assist the refugees while they were in
process there, soon returned to Gronau.

Almost simultaneously, the Canadian government in-
stituted the special Mennonite Farm Families Scheme,
including IRO eligibles and ineligibles. By virtue of this
scheme it was possible to process families, providing
they otherwise complied with the existing regulations,
who did not have relatives or sponsors in Canada. Thus,
many who had been waiting were now given an equal
chance with thase who had relatives or friends in Canada.
Gronau had become a regular processing center. In
fairness to the tuberculosis rejects, Dr. Robertson, the
chief Canadian radiologist from the London office, visit-
cd Gronau. Some were accepted, and others were up-
graded and received new hope.

Then Dr. Jeffs returned again. Rohrschneider’'s work
had not been in vain, as a number of the so called “hard
core” cases were accepted, Some time prior to this, Dr.
Rchrschneider had completed a major operation on Mr.
Ketlor's eyes and discharged him as cured. We all knew
that this would be his last and final test. Dr. Jeffs spent
ccasiderable time examining him thoroughly. Then he
looked up at me and said, “He's either yours or ours.”
To this I replied, “Well, why don’t you take him.” Fin-
ally, after examining Mr., Ketler once more, Dr. Jeffs

said, “Alright, we'll take him.”

After waiting three and a half years, the Ketlers
finally received their Canadian visas. Much work had
been put into the case, but God had crowned it with
success. Some weeks later, a few MCC workers drove
out to Bremerhafen, the port of embarkation, to see the
Ketlers off and to wish them a smooth sailing and a
happy reunion with their children, The case of the Ket-
lers is typical of many others, some of which are still
being worked with.,

In general, the immigration procedures to Canada
did not appear to be anything spoctacular, However, the
movement was, and still is, associated with innumer-
able difficulties which always must be overcome. Ever
since the movement began in the spring of 1947, small
groups have proceeded to Canada quite regularly. To
date more than six thousand have been admitted. The
success of the work is due to the manifold efforts of
thcse mentioned who gave themselves unselfishly to the
work, such as the MCC workers, the helpsrs from the
ranks of the refugces, and the doctors and nurses in the
hospital. C. F. Klassen, who directed the work so ably,
inspired all others through his untiring efforts and his
firm belief in God. On the Canadian side the Canadian
Mennonite Board of Colonization, of which J. J. Thies-
sen is the chairman, did much to mediate between the
refugees and their relatives in Canada, as well as to ne-
gotiate with the government and receive the refugees
when they arrived.

Che Program at Home

By WILLIAM T. SNYDER

tive only as its base of operations supports it with

men, materials, and funds, The service that the Men-
nonite Centra] Committee performs is likewise limited
to the effectiveness of the home base which is comprised
of the Mennonite and Brethren in Christ churches in
North America. The warfare of Christian organizations
is not toward the destructive ends that armies pursue
but the work does entail comparable sacrifice and dedi-
cation to achieve the goals for which we struggle.

What is the goal of the 200,000 constituent members
of the MCC in supporting the program? I believe that
the highest objective of our people is to serve God by
meeting the needs of suffering humanity and to let the
world know through our deeds that the love of Christ
constrains us to share our blessings with the impover-
ishcd. Let us look at some of the activities of the home
churches that form the basis for the MCC witness.

IT HAS been said that a modern army can be effec-
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Community Projects
The well-known verse:

Little drops of water,

Little grains of sand,

Make the mighty ocean,

And the pleasant land,
is true of the MCC program. The drops of water and
the grains of sand that provids large quantities of food,
clothing, and other supplies are found in the home
ccmmunities, The mothers and sisters in our families
give time and effort to the preparation of clothing that
is packed in bundles and shipped to the MCC clothing
centers where it is combined with the clothing sent by
many other sewing circles and shipped overseas. Each
garment is fittingly labeled “In the Name of Christ” and
thus the article that was prepared becomes a vehicle for
the testimony. The collection of foodstuffs also repre-
sents individual effort on the part of hundreds of peo-
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ple, These packages are likewise labeled “In the Name of
Christ”; thousands of families have seen this message
in many countries of the world and have known from
it that Christian people care for them. The following
figures which give a conservative value of materials-in-
kind dispensed in all MCC fields from 1944-1950 repre-
sent a curve of the intensity of physical suffering as a
result of the war:

1944 $ 53,213.92
1945 369,839.15
1946 1,948,283.02
1947 2,136,153.59
1948 1,777,584.03
1949 1,304,870.12
1950 874,888.31

$8,464,834.14

The constitucncy sometimes responds more gencr-
ously than is anticipated, Two years ago a call went to
the churches for farm tools and horse-drawn implements
because a request had been received from South Ameri-
ca that a certain amount of this material was nceded.
Much to our surprise, the brethren in the local communi-
ties flooded the centers with tools and implements far
beyond expcctations. In trying to meet the problcm of
providing the South American settlements with imple-
ments, we had created a problem of our own in hand-
ling the surplus after the requested shipments wcre made.
We were reminded of the story in Exadus 36 where the
people brought gifts for building the sanctuary but the
response was so great that they were asked to stop be-
cause enough had been received.

New Homes

The resettlement of refugees is another type of com-
munity project that is occupying the attention of our
North American churches. When World War II ended
there were about thirteen thousand Mennonite refugees
from South Russia stranded in Western Germany. Most
of these people looked forward to new homelands in North
or South America. The Paraguay churches set a good ex-
ample by taking over twenty-three hundred Mennonite re-
fugees in 1947 but when the steady, less dramatic move-
ment to Canada got under way, a larger number was re-
ceived in the Canadian Mennonite communities. By July
1951, approximately six thousand five hundred Mennonite
refugees entered Canada for permanent residence. Their
assistance came largely from friends or relatives who ad-
vanced transportation costs to the Canadian Mennonite
Board of Colonization which worked through the local
Provincial Committees to effectively absorb the new-
comers into the church and community life. Within re-
cent months the immigration of Danzig Mennonite
refugees toc Canada has been possible; the Canadian
churches are again providing the necessary assurances
required by the government for their admission.

Several hundred Mennonite refugees have entered the
United States as immigrants under the Displaced Per-
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sons Act. When the constituency was invited to send us
housing and employment assurances required by the
Act, many more were received than could be used. The
Mennonite immigrants to the United States have for the
most part been satisfactorily assimilated into the life
of their communities, When the large interest in receiving
DP families was observed, the MCC decided to ex-
periment with the resettlement of one thousand five
hundred non-Mennonite people in whom no North
American organization took an interest. The approxi-
mately six hundred that have been received to the end
of July 1951, have gone to Mennonite sponsors across
the United States, Despite language and cultural handi-
caps, families with unfamiliar names such as Szczele-
pinski, Myronenko, and Melnyczenko began life anew
near communities such as Kalona, Goshen, Newton, and
Souderton. The Mennonite pzople have provided housing
and employment; and while many of the non-Mennonite
immigrants have sought employment in large cities, a
large number have remained and represent a challeng-
ing mission opportunity that several local churches have
taken up with good results.

Regional Offices and Clothing Centers

The constituency is widely scattered in the United
States and Canada, hence it was found necessary to set
up small regional offices as points of contact for church-
es that are far distant from Akron, The first regional
office serving Canada was opened in Kitchener, Ontario
in 1944 and was moved to Waterloo, Ontario, an adja-
cent city, in 1948. The second regional office, this one
to serve the West Coast, was opened at Reedley, Cali-
fornia in 1946, These two regional offices are always
prepared to answer questions concerning any phase of
the MCC program and to guide the people who partici-
pate in the work. Each regional office has a clothing
center to which material-in-kind contributions are sent
from the region it serves. There are also clothing centers
in the United States at the MCC Akron headquarters
and at Newton, Kansas. The Canadian Mennonite Re-
lief Committee operates a clothing collection center in
Winnipeg through which gifts from Western Canada are
channelled.

Peace Section

One of the most important services that MCC gives
its constituent groups is performed by the Peace Sec-
tion, Normally there are about three people at Akron
engaged in this work which has much significance for
the churches. The executive secretary of the Peace Sec-
tion is responsible for keeping the groups informed on
developments that may have a bearing on our peace
position. If pastors and young men are in need of coun-
sel or need help of any sort on questions relating to the
draft, the Peace Section endeavors to provide it. The
function of the Peace Section has become more im-
portant in the past several years with the passage of
conscription laws by the United States Congress.

Sometime during the fall of 1951, regulations gov-
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erning the assignment of conscientious objectors by lo-
cal boards into work contributing to the “national health,
safety, and interest,” will be promulgated, It is hoped
that these regulations will fully respect Christian con-
science but at best, with so much authority vested in the
local boards, it will require greater effort and vigilance
by the Peace Section to serve the needs of the con-
stituency.

The Canadian churches in recent months have again
made known their historic position on non-resistance
through an appointment with the prime minister in Ot-
tawa, Although the Peace Section serves the Canadian
churches too, the recent problems on conscription have
thus far been confined to the United States churches
because Canada does not have a conscription law.

Mental Hospitals

Civilian Public Service men from the Mennonite
churches in the United States developed an awakened
concern for the care of the mentally ill. A study was
made of mental illness within our churches and after
expressions of encouragement from many sources, the
first mental hospital under MCC administration was
opened near Hagerstown, Maryland and the second at
Reedley, California.

The Brook Lane Farm hospital at Hagerstown, Mary-
land and the Kings View Homes hospital at Reedley,
California represent pioneer efforts in serving the men-
tally ill with the best of professional treatment combined
with Christian atmosphere and care, The hospitals each
have a long term supervisory staff but many of the at-
tendant positions are filled by short-term volunteers
from the constituency. The hospitals are operated through
an administrator and an advisory committee composed
of local people.

A third hospital is planned for the Midwest but
building plans have not begun as yet. A committee com-
posed of representatives from the midwestern constitu-
ency is developing the plans for the project.

Alternative and Voluntary Service

Young people who served in Civilian Public Service
during World War II often commented that their service
would be more enjoyable if it could be voluntary in-
stead of compulsory, Voluntary service units were set
up by MCC and several of the constituent groups to
provide outlets for service-minded young people. The
voluntary service program endeavors to use the energy
and talent of young people for whatever period of time
they can give, from three months to two years. Projects
are operating in Europe and Mexico but, for the most
part, the volunteers are assigned to service in the United
States and Canzda. The MCC program of voluntary
service is co-ordinated with similar programs supervised
by a number of the constituent groups, with MCC serv-
ing the groups in the exploration and experimentation
phases. During 1950 a total of 513 young people parti-

cipated in MCC voluntary service for either long terms
of a year and more or for summer service only.

The United States churches are now faced with the
prospect of many young men being assigned by local
draft boards to some kind of service “in the national
health, safety, and interest.” At the time this article
is written the regulations governing these assignments are
indefinite but the officials of Selective Service are being
encouraged to consider the voluntary program of the
churches at home or abroad as being in the national
interest.

Menno Travel Service

The interests of our Mennonite people in North
America have become increasingly world-wide with en-
larged mission and relief programs. Travel is easier
today than ever before and large numbers of our con-
stituents go overseas either on church assignments or for
personal reasons. Menno Travel Service (MTS) was
formed to provide an efficient and complete service for
mission boards, relief committees, and individuals need-
ing assistance in their travel problems.

Last year a tour of the Holy Land and Europe was
conducted by Menno Travel Service and it was so suc-
cessful that another is planned for the latter part of 1951.
Instead of visiting the usual worldly places most tour-
ists seek in traveling abroad, MTS plans its tours to
places of particular historical interest to Christians and
Mennonites.

Menno Travel Service, having the agency for most
of the major airlines and steamship companies, is
equipped to handle practically any travel arrangements.
Folders describing the services offered may be had by
writing Akron.

What of the Future?

The challenges the future holds for our North Ameri-
ca churches cannot be accurately predicted but it is ap-
parent that there is no lessening of the forces of evil
against which we are making our witness. Doubtless
many have longed for the day when we might consider
our ask finished but instead of the new era of peace
and understanding that the leaders of the nations pro-
mised after World War II, there is even greater fear,
suffering and distrust than ever before, This turn of
cvents has hardly surprised the Christian who knows
that lasting peace and understanding are possible only
as the power of the love of Christ is experienced.

In a very real sense, the Mennonite Central Commit-
tee is an crganization that came into being because the
Mennonite brotherhood felt the compulsion to feed the
hungry and clothe the naked, and to testify by loving
service to th= gospel of peace and love. With the help
of God, it must continue in that original purpose, being
the channel through which the churches make a com-
bined Christian testimony stronger than can be made
individually.
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THE CLOD

By RAY ELDON HIEBERT

Carl stooped his bent shoulders to pick up a black them. They couldn’t cry, for the dust of a dry and bar-

clod that lay beside the fresh mcund. He ran his fingers
over it carefully; it was firm, and hard, and solid. It
was heavy in his hand, and his weak fingers were un-
able to crush it. He tried again but failed. The clod re-
mained hard and solid. Suddenly his own crushed heart
surged within him. It was a tight feeling, as if every
fiber in his body had tied itself into one huge knot. His
throat choked up, his lips drew thin and tight, and the
tear glands that washed his eyes dried and filled with
dust.

The ground beneath Carl's feet had once held his
last hope, but now Greta lay in the crude wooden box
beside the hole, and even those hopes were taken away.
South America had been a new land, but now it was
like the rest. It only brought back that first tight feel-
ing, and the dry dust.

It was all useless, he thought, all useless. All the
suffering and shame and humiliation, all the running
away and hiding, the faith in the right—all useless. Years
of persecution were in vain, The high ideals only brought
a horrible tight feeling, Carl looked at the clod. He wanted
desperately to cry out, and to hurl it against the wooden
box. But the minister spoke.

“The Lord giveth, and the Lord taketh away. Blessed
be the name of the Lord. Amen.

“The rains come, and the sun spreads its rays, and
the soil nurtures the seeds. We can be thankful that we
will have wheat. We have bcen sowing our wheat for a
long time. Our very lives are fashioned by the search
for bread—the bread of life.”

B Ed £

Carl's mind turned from the minister to his own
thoughts. His memory carried him back to that first
tight feeling, and the dust. It had come to him just a
few days after his family and the rest of his faith had
been ordered to leave their homes and their wheat fields.
In wagons and carts and buggies, pulled by the few
animals thcy could take along, thousands of them had
trudged together over the decsolate fields and country-
side in search of freedom to exercise their faith and grow
their wheat. It was the same countryside over which,
just one hundred and fifty years before, their fore-
fathers had traveled in search of the same freedom.

Then, as Carl and his small brother during their
flight westward stood with the rest of the family by the
wayside in a field of tall, ripe grain, it happened. The
enemy came upon them and tore them apart. Carl
grabbed his brother, Peter, and together they hid in the
tall whecat as their mother and father were beaten and
driven away, never to be seen again. They watched
in simple childish horror, and a tightness came over
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ren land had filled their eyes.

Carl and Peter continued the journey alone. The
trip was long, and at times it seemed that they were
wandering aimlessly, They went from village to village,
begging and working, eating when there was food, starv-
ing when therc wasn’t. Slowly they were pushed on by
the same impulse that once had pushed their persecu-
tion-ridden ancestors to a new land, and new freedom.
And now the freedom was gene, and the wheat . . . the
wheat. Only the dry dust remained.

There were times when the boys would have to run
over stubble fields with their torn and ragged shoes to
cscape the soldicrs. Many times their bleeding feet ached
for some cool mud, but the ground was hard and dry.
In the dirty towns they hid together in the dark places,
away from the new police. Peter would hang on tight,
and Carl would drag him along—running, walking, hid-
ing. A constant pain of memory shot through their heads,
and the dull ache of their whole bodies was always there.
But they pushed on, more and were insensitive to pain
and finally as if in a stupor. They pushed on, searching
for that beautiful wheat—until one day Peter became
lost.

Frantically Carl set out to search for him. For three
weeks he searched, and Peter was still gone. He wanted
to sit down and cry—but there were no tears. The dust
was in his eyes and he had to move on, alone.

Finally, he stumbled into Berlin, and there managed
to eke out a meager existence in the narrow, filthy alleys
unnoticed by the rest of the world. His friends were the
mice, the rats, and the foul dogs that crawled under
the old crumbled buildings. There seemed to be no
goodness anywhere—no hope—nothing to live for. Even
that blurred sense of right which had urged him on now
faded almost completely. The childhood stories about
Menno who had stood persecution and finally death
for those things—those things most deeply embedded
in Carl's heart, like the wheat—now failed to bring any
inspiration.

Refugees were still coming into Berlin, and Carl
would wait near the railroad station, hoping to see some
cld friends or relatives. He was an old man for his
youthful years, and his searching eyes were sunk deep
into their sockets. But he kept on looking—looking for
his wheat, or for a friend, or for Peter. Then one day
Peter was there, sitting in a small dirty hole between
two buildings near the station.

Carl couldn’t believe it and for a long time he stood
there, just staring, It took a long time for the dulled
eyes to recognize the brother, but finally the small wisp
of a boy cracked his tight lips with a faint smile. Slow-
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ly Carl bent carefully to slip his arm around Peter. They
sat there and hugged cach other for a long time, neither
saying a thing.

Peter's small body had wasted away from consump-
tion, and his belly was bloated from hunger. He couldn’t
talk bccause of a rasping cough which nearly tore his
throat out. He just sat there with big longing eyes that
kept searching. And Carl would sit for a long time hold-
ing him and stroking the dirty head of thin hair.

One time Peter looked up and smiled at his brother
for a long while. For a moment his eyes seemed moist,
and it put a faint sparkle into them. He had stepped
scarching. Then he buried his face fully into Carl’s breast
and sobbed loudly, until the sobs died down to a faint
whimper, and then were gone, Carefully Carl closed the
eyelids, but continued to hold the small body long after
it had turned cold. He tried to cry, but he could only
stare vacantly into the distance, Once again he was
alone,

A group of refugees came out of the station and
walked past the place where a tired young man was
holding the cold body of a small toy. Carl noticed that
they wcre of the samec faith as he, and he wanted to
talk to one of them—to have a friend, anyone to share
the sorrow that tugged at his heart, But they passed,
paying no heed. Except one in the rear of the group who
was a tall, thin, gaunt-faced man, distinguished by his
clothes as a minister and the leader of the group.

The tall man saw Carl and went over to him. He
placed a thin but warm hand on Peter’s dirty face. Carl
told him of all the sorrow in his heart with the simple
expression in his deep eyes. The minister understood,
and his cyes became moist as he bent down to take the
cold body. Carl felt the tightness ease away a little, and
he wanted to cry, but there were no tears.

b £ EH

Carl's head jerked up convulsively when he remem-
bered that he was standing over the grave of his wife,
Greta. He clutched the clod tighter, and the minister
continued in his low monotone. He was a tall thin man,
and his silhouette stood out boldly against the gray
sky. The hair on his head lay straight back, exposing a
gaunt face as his black coat flapped in the hot wind
that swept the dry Chaco of Paraguay. He held his arms
out as he spoke over the grave, and for a moment Carl
thought he saw a tiny wound in the palm of each hand,
and the scars around his forehead. His eyes were loving
as they looked over the sad group of people, and large
tears rolled down the sallow cheeks. Carl could look at
him no longer.

Several years had passed now since Peter's death,
and Carl had grown used to the tight feeling in his
breast. He was a hardened man who could remember
little but suffering and persecution and death—but never
death for him. Death would have been easy for him,
but it never came.

E O T
More refugees had gathered and Carl, with the help

of the minister, once more became one of them. They
spoke of a new land across the Atlantic where they could
live without persecution. It was a land where they could
live in their own simple, unadorned way, a life of good-
nczs as they best knew how. Carl was no longer complete-
ly alone, and slowly those faded dreams of waving wheat
fields returned although they were surrounded by the
“Red Sea.”

Finally, railway passage was obtained to a Dutch
seaport. All was set to go, and the group gathered at the
station, Their restrained bodies began to loosen up, and
some smiled as they boarded the train. But the train
never left, Former Soviet citizens were not allowed to
leave Berlin to go west. The tightness returned.

But to those people who have lived like crawling
vermin, a small ray of hope is enough to give one's life
trying to find it. Suffering was common to thcse pcople,
and it was making them strong. Carl and the others
worked harder than cver now, and soon they were ready
again. Nothing came into their way this time, and the
sh'p set sail for a new land.

There was a new spark of life in the prematurcly old
people who were finally headed for the promised land.
They wcre happy and hopeful, and the tightness in their
breasts loosened. On the ship Carl met a young woman
whose husband had perished in a Siberian concentration
camp. They found that they had traveled the long road
in a similar way, and often they would share their ex-
periences. Carl became maore anxious than ever to work
for those almost forgotten ideals. Suddenly the tightness
eased away, and he felt entirely free. He was in love.
Once again he could love every man, and for the first
time he felt as if his life was becoming complete. He
stood on the deck holding Greta's boney hand, and
looked out toward the new horizon, For the first time
in many years his eyes filled with tears. Greta and Carl
were married on the ship.

When they reached South America they found it a
new and wild country. There wcre new hardships to
overcome. There were forests to be cleared, native In-
dians to deal with, droughts to contend with. But there
was love and hope and courage, and new soil to till.
Those long-striven-for ideals could be lived without the
dread of persecution.

Carl cleared his space of ground. He ploughed the
soil, and sowed the seed., Often at the end of a hard day
he and Greta would stand together and look over the
ripening fields. The old days were being forgotten, and
they would smile and thank God for bread.

But with the joy of the first harvest new trials came.
The drought years came on, and the food supply dwin-
dled rapidly for the growing colonies. The Indians were
struck hard too, but Carl and Greta, and all of those
who had once suffered themselves, continued to share
their meager supply with the hungry. When it was gone
completely they went without, for they had known star-
vation long ago. One night hungry Indians attacked.

It was a dark night when they came, but Carl was
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completely happy and free in his new land. He and
Greta knelt to pray, for this was the land of freedom.
Before they were through, the house was showered with
Indian weapons. Only Carl rose from his knees. Once
again the tightness swelled within his breast.

s i 4

The dust of a dry land was whipped by the wind into
the eyes of the small gathering over the burial place,
The tall minister droned on.

“Our searching has been long, and our suffering hard.
Like Menno who stood up against the traditions
of the church, we have suffered many setbacks. We have
had many martyrs, But we are finding our bread.

“The rains have been taken away. The grain comes
no more. Our loved ones are torn from our sides. But
our faith has been increased.

“Thzre is not much one can say to take the pain

away. But there is one thing that is comforting; one
thing that should always be with us. The wheat cannot
come forth until the seed has given its life for it, The
soil cannot nurture the wheat until it has been broken.
So faith will come only if the faithful are ready and
willing to suffer and die for it. We are gaining faith.”

They lowered the box into the grave, and threw on
the black soil. Slowly the tightness eased away from
Carl's breast. His eyes filled with tears as he tightened
his fist, crushing the black clod, The fine silt drained
through his fingers and sprinkled on the ground, wait-
ing to nourish the seeds and bring forth wheat—the
staff of life.

Whether the rains would come or not, the clod had
been broken and Carl once more found his wheat. The
wheat was different now—it would be cotton or peanuts
or maize—but deep down it was there, stronger and more
beautiful as it waved in the winds of time.

(Condensation of a popular lecture)
. . Neither am I a prophet nor the son of a
prophet.” I'm only a Seer, a looker-througher of colored
glasses, and not a very good looker at that . ... That's
all beyond the point, however. Seriously, I want to call
your attention to the importance of seeing clearly, hon-
estly, undistortedly, maturely.

When you were boys and girls did you ever pick
up pieces of colored glass? If you held red glass to your
eye the sky glowed, trees appeared to be black, and
people seemed to blush. Green glass revealed green clouds
floating in a greener sky, and everybody suddenly re-
vealed his true natural self.

We do the same thing in a psychological way. Instead
of colored glass we often look through colored and dis-
torted dispositions, attitudes, and moods. In fact the
queer behavior of people is the result of the psycho-
logical colored glasses they wear.

I have a whole caseful of different glasses. Some are
a sight better and some are a sight worse than others,
Many of these will be quite familiar to you; for all of
us look through one or the other all too frequently. There
are four kinds of glasses, we might call them the Big
Four which seem to be the most frequently used. They
are the Rose-colored Glasses, the Enlarging Lens, the
Dark Blue Glasses and the Stereoscope or Idealizing

&“
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Viewer.

Rose-colored Glasses. Made by the Optomistic Out-
look Co. It is said they generate a lot of enthusiasm,
but aren’t much for concentration. They're good-looking
glasses. They may help my good looks. Putting them
on, a torrent of enthusiastic resolves, hopeful plans and
boundless optimistic declarations result. In short, the
glasses make quite a spectacle of the wearer.

Enlarging Lens. Product of the Great Exaggeration
Corpulation, Unlimited. I have heard it said that this
thing makes mountains out of molehills. As one looks
through these glasses at his “hard, marred, scarred hands
with cracks like the Grand Canyon,” and examines
books, letters, and bills, one almost sinks into despair.

Dark Blue Glasses. Manufactured by Dejection and
Despondency. It is claimed that they give some protec-
tion against severe light, Let’s try them on. Our eyes
smart. At least we have something smart. Putting these
glasses on one wonders why everyone suddenly becomes
so glum and blue. Soon we, too, are blue and miser-
able and hopeless.

The Stereoscope or Idealizing Viewer, Invented by
Credulity and Gullibility. It shows everything in the best
possible light. I must have a look-see. My, my, my, what
beautiful scenery!

Oh! Pardon me, I was carried away by these en-
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chanting views and forgot where I was. Well, well, what
such glasses can do to a person and to his views! Why,
they're only pictures. I imagine that it snows and blows
and drizzlss and sizzles in these places just like it does
here. No doubt people also have their share of cares and
heartaches and heartbreaks the same as you and I

That crooner who sang:

“Sometimes I'm happy; sometimes I'm blue

My disposition depends on you.”
must have sung about colored glasses.

Let me hastily describe a few other glasses.

Golden Eye Coverings. Manufactured by Greed and
Covetousness. They're as old as history. They produce
avarice and money mania. Judas Iscariot usually had
them over his eyes . . .

Green Glasses. Product of Jealousy and Envy. They
poison body, mind, and soul, Cain wore them when he
slew his brother. Satan takes every opportunity to slip
them over people’s eyes.

Red Glasses. Made by Passion and Hatred. Ordinari-
ly a person is as big as the things that make him mad,
but these things cause one to fly into temper tantrums
at the least provocation and keep the blood boiling in-
definitely.

Gray Glasses. Product of Boredom and Disinterested-
ness. Small things, yet they take all color out of the
rainbow and tints out of gay flowers. Its wearers divide
people into two classes: those who bore and those who
are bored . ..

Warped Window Pane, Fashioned by Bigotry,
Suspicion and Intolerance, Why this thing is warped and
wavy and grimy! As I look at you through this you
seem to scowl and sneer and glare and glower! You
frighten me! . . . There are homes, schools, churches and

legislative halls that have these pains in their windows.
Is it any wonder there are endless disputes, feuds, and
wars in the world?

Have I been too negative? Just like a photographic

film? Are there no helpful glasses, no visual aids? Ves!
Let me show you a few .. ..

Fitted Glassss. Perfected by the Earnest Endeavor
Firm. Foolishly I took them off before I started to ex-
periment with all these glasses. They are bifocals. With
their aid I can read fine print and sze you clearly with-
out distortion, By means of thcse glasses scholars have
discovered and achievedl...

The Periscope, 1 have no periscope with me, but I
have the makings of one. You can make one by means
of two mirrors and a tube. Here are two mirrors: one is
called Hope and the other Faith. Hope on top of the
tube “sends its shining ray far down the future’s broad-
ening way.” Faith looks steadfastly to the things Hope
sees. The eleventh chapter of Hebrews reviews the ac-
complishments of the heroes of Faith and Hope . . . .

The Kaleidoszopz, Product of the Aesthestic Interests.
This simple instrument can be bought at variety stores
for a quarter, As I look through it and turn the tube
I see beautiful designs, ever changing as the little pieces
of colored glass fall into symmetrical patterns. This de-
velops the sense for the beautiful and harmonious. The
housewife's orderly, attractive home, the farmer's well-
kept yard and fields, the trim office and shop all mani-
fest this aesthetic appreciation . . .

Isn't it strange that we are such realists when it
comes to what we wear, but pay little heed concerning
what kind of mental glasses we wear? The size, style,
and color of hat, dress, suit, and shoes are carefully con-
sidered whether becoming to us or not. Why aren’t we
as careful about our glasses?

I have gone through such antics and used so many
sentences to get across what the Lord Jesus said in a few,
clear words: “The light of the body is the eye; if there-
fore thine eye be single (not distorted or colored by
colored glasses) thy whole body shall be full of light,
but if thine eye be evil (distorted and colored) thy whole
body shall be full of darkness,”
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ARTISTS AT WORK

Rev. Herman P. Lepp, Harrow. Ontario, who carved
the Indian head and the buffalo (above) says. "With an
ordinary pocketknife which 1 always cany with me, 1 have
created a great variety of things. Since the days of my
boyhood 1 have followed the inclination te carve and
model. With the passing of the years sculpture has become
predaminant and the presentation of subjects {rom nature
most popular, Although I am not an artist in mastering
forms, I enjoy this work as a habby.”

Johannes Janzen (right) was born under pioncer con-

ditions in central Asia and seltled with oiher Mennonites
about 1930 in the primeval forest near Auhagen, Brazil. The
community has meanwhile been dissolved bul the paint-
ings (below) of Janzen will remain a monument to Men-

nonite pioneering.

Isaac H. Funk, Gretna, Manitoba, enjoys the hobby of
carving animals (opposite page). The demand for his
carved animals is so great that he can hardly keep some
for himsell.




Books 1N REVIEW

MCC Activities

A Ministry of Good Will, by Irvin B. Horst, Akron,
Pennsylvania: Mennonite Central Committee, 1950, 119
pp. 30c.

In the rather numerous list of MCC publications
comes now this pamphlet on the relief activities of the
Mennonite and affiliated churches during the ten-year
period ending in 1949, This little volume rates high in
the list of MCC's publications. It certainly adds prestige
to the rather excellent productions that have emanated
from the Mennonite Central Committee.

Irvin B. Horst writes clearly and concisely the story
of the widespread relief activities as they began in Po-
land in 1939 and spread through various countries in
Europe, the Middle and Far East, and Latin America.
Of necessity the volume gives but a brief glimpse into
this thrilling and far-flung program. The reader does
obtain a vision of how vast this program was but hardly
becomes aware of the problems encountered in the var-
ious countries and even in the home office in the ad-
ministration of this large scale relief program. There
is no attempt to evaluate total accomplishments,

Horst's cxperience as a relief worker in Europe and
his connection with the Akron office of MCC has en-
abled him to sense the Christian motivation in this ac-
count of expressing love and a ray of hopz to a world
deeply wounded by the ravages of sin. The appendices,
including items of policy in MCC relief, statement of
expenditures in money and goods in kind by years and
countries, and a list of relief workers, including church
affiliation (summarized statement), will be a helpful
and ready reference to all interested leaders in MCC's
constituency.

For a quick and convenient glance at the whole re-
lief program through MCC channels, Mennonite readers,
as well as others, will find this a delightful little pamph-
let to have in the home.

—J. D. Unruh

History of Mennonite Brethren

The Mennonite Brethren Church, by John H. Loh-
renz. Hillsboro, Kansas: Mennonite Brethren Publishing
Hcuse, 1950. 335 pp. $2.50.

The need for the publication of a history of the
Mennonite Brethren Church in the English language has
been recognized. Only two major publications on this
subject appeared previously: P. M. Friesen's Alt Evan-
gelische Mennonitische Brdderschaft in Russland, 1789-
1910, and ]J. F. Harms' Geschichte der Mennoniten Brii-
dergemeinde, 1860-1924, Both are in the German language
and of the first, the more comprehensive and authori-
tative, only comparatively few copies are in circulation.
Furthermore, the history of the M. B. Church needed
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to be brought up-to-date, and this is what Lohrenz en-
deavored to do in this, the latest publication on the
Mennonite Brethren Church.

In this effort the author treats the European origin
and development of this movement only briefly in less
than fifty pages. The valuable documentary material
available, if included, would have greatly increased the
scholastic value of this publication. The reader finds
only a bird’s-eye view of the early momentous exper-
iences during the process of segregation of the new
church from its parent body. A student interested in the
early years of the M. B. Church will still have to use
Friesen's German book as the main source of informa-
tion.

The beginning and growth of the M. B, Church in
America is treated on more than 150 pages with its ma-
terial rather well organized, The author shows, with
gratifying clarity, the expansion of the General Confer-
ence of the M. B. Church of North America, traces the
beginning of each of the district conferences and defines
the relation of the districts to the General Conference.
Lohrenz also endeavors to sketch the history of every
local congregation and in so doing, offers the reader
much interesting historical material,

Th= third part of the book presents a condensed
treatment of the missionary activities of the M. B.
Church, including the beginning of the M. B. Churches
in South American countries, as a result of migration
to those areas. The emphasis on the indigenous church
in miss‘onary lands is noteworthy.

The last part of the book gives 174 biographical
sketches of M. B. Church leaders, These biographies
will prove valuaktle for research purposes and endear
the volume to those to whom these men have ministered.

The author’s profound devotion to the M, B. Church
has caused him to sacrifice objectivity repeatedly where
it would have been greatly desired. General statements
are not always supported with sufficient evidences and
the lack of documentation is probably the greatest weak-
ness of the book.

“Although the author says that the volume may
serve as a textbook for a study of Mennonite Brethren
history in schools and in study groups, as well as in-
formative book for general reading,” its lasting value
will be more for the latter than for textbook and par-
ticularly research purposes.

—Jacob J. Toews

Amish. Hutterites. ete.

Annotated Bibliography of the Amish, by John A.
Hostetler. Scottdale: Mennonite Publishing House, 1951.
xx 100 pp. $1.50.

This book is written primarily for the researcher. It
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might also be helpful to the librarian or any individual
interested in obtaining a list of material on the Amish.
It is arranged in four parts: Part A, Published Books
and Pamphlets, includes 222 listings; Part B, Unpub-
lished Graduate Theses, 21 listings; Part C, Published
Articles, 195 listings; Part D, Unpublished Sources, 16
listings (includes only unpublished materials which are
locatcd in the Goshen College library).

The listings in Part B, Graduate Theses, indicated
the frequency with which students are using the Amish
community for the purpose of scholarly investigations in
the fields of sociology, history, geography and theology.
The annotation in A. V. Houghton's study on Amish
community organization in Arthur, Illinois, done in 1926,
points out that this was the first scientific study of this
type. The author’s own thesis on the “Amish Family”
(1951) is the most recent study listed.

Each listing includes the author, title, publisher, page
numbers and a brief but extremely helpful annotation.
The annotation is usually a few lines or a paragraph
summary of the listing.

Besides the listings with annotations, the book in-
cludes state and country locations of all Amish church
districts. The number of districts in each county also is
indicated. A map of the United States shows the location
of each district and also includes extinct settlements.
There is also included in the back, an Analytical Sub-
ject Index in which each listing may be located accord-
ing to the nature of the material or subject matter, un-
der such headings as: Settlement History, Church Doc-
trine, Hymnology, Biographies, and so forth, Addresses
of all nmewspapers, periodicals, and other sources cited
in the book are listed alphabetically, following the index.

This book indicates that a great deal of time and
careful study has gone into the research, reviewing, and
compiling of this material. It is the only biobliography
of its type and is consequently a valuable contribution
in the area of Mennonite research.

—D. Paul Miller
ik 3 E i$

Faith end My Friends, by Marcus Bach. Indian-
apolis-New York; The Bobbs-Merrill Company, Inc.,
1951, 302 pp. $3.00.

In this book Bach sets out on a quest to ascertain
how faith functions in the lives of six of his friends who
have embraced rather widely divergent types of belief
and quite different from the more orthodox denomina-
tions. In Bach's characteristic easy-flowing lucidity he
lets his reader live for several weeks in a Trappist mon-
astery in Kentucky where he becomes desperately aware
of a rigorous self-discipline (rising daily at 2 A M., ab-
sence of speech, eight calls to the altar daily, etc.) Then
follows an excursion into Vendanta land, an oriental
belief tracing back to India’s first missionary to America
in the early 1890's. In a half century it has gained less
than a thousand converts and no more than a dozen
churches in metropolitan centers.

Mennonite readers will be particularly interested in
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Bach's treatment of the Hutterites. As in Bach's first
novel, Dream Gate, his sympathetic understanding of
these appears to be genuine, He contends that the Hut-
terites cannot ‘“hold back the world any longer . . . For
good or ill there is a spirit in the world which is so
strong that no one can subjugate it. Some call it the
Weltgeist, others call it the American way. But what-
ever it is, all know that no fence can keep it out, no
wall can hold it back, no commune boundary can say,
‘you shall not pass.’ ” Others have said this before. All
arguments seem to be against this communal type of
resisting the inroads of the “Weltgeist.” And yet, as
Bach well knows, one seldom argues deeply religious
convictions out of existence.

From the Penitente, Bach's reader learns that a
“little suffering in this life is better than much suffer-
ing in the life to come.” The Penitente believes that by
whipping himself mercilessly he brings himself closer
to God. The Christian who always reads the easy way
into what Jesus said will find a real sting in reading
this chapter.

Emanucl Swedenborg, Swedish intellectual of the
late seventeenth and early eighteenth centuries, has laid
the foundation for this Swedenborgian or New Church.
It has a U. S. membership of fifteen thousand, about
90 per cent urban. The New Church teaches that man
is a spirit and lives with the Lord in human form. It
contends that man is completely spiritual now. The
New Church is therefore a “spiritual congregation com-
posed of people who represent a heavenly city in a na-
tural world.” The last of Bach's six friends is a Morman.
There is then a brief account of how this church of the
Latter Day Saints came into being and how it func-
tions.

Bach concludes the book with a brief summary of
what each of these faiths can teach believers. He is
convinced that “all great and lasting faiths began with
a personalized religious experience.” According to his
six friends that is the point at which true religion is born
in every man. He refers to the significant fact that
America has room for all, and ends on the note that
Christ proves Himself to be all things to all men and
is “the answer to every man's quest.” He sees very little
in these “lesser-known” faiths which cannot be found
in “traditional Protestantism.” The book will tend to
help sincere church people to evaluate their own beliefs
in the light of the sympathetic treatment of these six
groups.—

—J. D. Unruh

Pennsylvania Germans

Songs Along the Mahantongo. Pennsylvania Dutch
Folksongs gathered and edited by Walter E, Boyer, Al-
bert F, Buffington, and Don Yoder. Lancaster, Penn-
sylvania: Pennsylvania Dutch Folklore Center, 1951.
232 pages, illustrated. $3.75.

Too many Americans regard the Pennsylvania Dutch
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as the “Dumb Dutch," a stodgy group of conservative,
unimaginative farmers, interested only in their plowing
and harvesting, milking and butchering, cider-making
and applebutter boiling. This book and others that
have come off the press in recent years tell a different
story. These people have a rich and interesting culture.
In the Pennsylvania Dutch farmer is found a vein of
poesy and humor, delightfully expressed in the songs
he sings. His workaday world is flooded with sunshine
and beauty.

Much has been written about Pennsylvania Dutch
architecture, handicrafts, cooking, language, customs and
art, But now, for the first time, we have, in this book,
a complete volume on their folk songs. The cditors are
competent in every way. The three collaborators are of
Pennsylvania Dutch stock and know the language. Wal-
ter E, Boyer, is of the Department of English in Penn-
sylvania State College; Prof. Albert F. Buffington,
teaches German in the same institution; Don Yoder,
teaches in the Department of Religion in Franklin and
Marshall College, Into the preparation of this work went
three years of research on their part on the folksong
in their home area, the Mahontonga Valley, in central
Pennsylvania, one of the richest of the hitherto untapped
sources of Pennsylvania Dutch lore and legend.

The book contains more than seventy songs, arranged
in eight chapters which divide the material into songs
of Childhood, of Courtship and Marriage, of the Farm,
of the Snitzing Party, of the Tavern, of American Life,
a New Year's Blessing, and songs from the Camp
Ground. An introductory chapter gives the reader a
good idea of the character and customs of the people of
the Mahontonga Valley and the methods used by the
authors in recording the songs. Each song is introduced
by background material giving the origin and use of the
music and words. The “Dutch” words and their English
equivalents in free translations are given as well as the
musical score of the melodies.

Most of the songs are not of American origin but
were brought from Europe by German and Swiss an-
cestors in the eighteenth century, along with recipes for
dumplings and sauerkraut and plans for the Swiss barn.
The final chapter, Songs of the Camp Ground, explains
the origin of the Pennsylvania Dutch “spirituals.”” We
have long known of negro spirituals and more recently
of the white spirituals, Now we are introduced to the
Pennsylvania Dutch spirituals whose themes, like those
of the Latin hymns of the Middle Ages, are of the “home
over there,” They are emotional and other-worldly but
the authors point out that religion must touch the heart
as well as the mind and that these Pennsylvania Dutch,
while singing of a future and better world, were never-
theless interested in the social questions of their time
were not afraid to take their stand on the great moral
issues confronting them—slavery and intemperance.

Those of us who are of Pennsylvania Dutch origin
and still speak the language are especially indebted to
the authors for this fine piece of research which will
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undoubtedly take a high place with books on American
folk-lore.
—Lester Hostetler
£ £ £ sk

The Maryland Germans by Dieter Cunz, Princeton,
New Jersey: Princeton University Press, 1948, 476 pp.
$5.00.

Numerous books are available on the Pennsylvania-
Germans, which, however, is not the case regarding the
German element in most of the other states. In this
volume Cunz gives us a vivid and extensive history of
the German element in the state of Maryland dealing
with the “Colonial Period,” “Middle Ages” and ‘“Last
Generations.” It is an interesting and impressive drama
of the contributions and the adjustment of the German
immigrants to this state.

Among the religious groups we find such as Catholics,
Lutherans, Reformed, Dunkards, Labadists, Moravians,
Quakers, and Mennonites, However, little reference is
found regarding the latter although they early estab-
lished large settlements in Washington and Garret coun-
ties (see “Maryland” in Mennonitisches Lexikon). The
Amish who came from Pennsylvania in 1939 and settled
in St. Mary’s County have been treated in detail and
with sympathy, That some Amish families should have
come from South Russia to Butler County, Kansas, and
from there to Maryland must be based on a misunder-
standing.

—~Cornelius Krahn

Brethren of the Common Life

The Brethren of the Common Life, by Albert Hyma.
Grand Rapids: Eerdmans, 1950, 222 pp, Select biblio-
graphy, index $3.50.

For those students of Mennonite history who are in-
terested in noting similarities between Anabaptist teach-
ings and the emphases of pre-Reformation reform groups,
the Brethren of the Common Life offer significant com-
parisons. Hyma’s new study of the Brethren serves ad-
mirably as a guide for this kind of investigation. Thor-
oughly at home in the Dutch language and familiar with
the geography and libraries of the Netherlands and
northern Germany, Hyma has for many years special-
ized in this segment of late Middle Ages history, The
detailed notes and the extensive bibliography attest his
competence in his field.

The book deals with this fifteenth century north Euro-
pean reform movement, the one ‘that instituted the
only lasting reforms of the whole fifteenth century” ac-
cording to Hyma, under five topics: Gerard Groote,
The Rise of Devotio Moderna, The Brethren and Sisters
of the Common Life, The Congregation of Windesheim,
and The Original Version of the Imitation of Christ.

Although the detailed materials in certain sections
of the volume may prove to be tedious reading to those
not familiar with the field, the general reader will, how-
ever, be able to follow the chief thread of the story
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without much difficulty. In several instances the author
could have defined his terms more clearly than he did.
—Melvin Gingerich

Erasmuas on PPeace

Erasmus ard Our Siruggle for Peace, by Jose'
Chapiro, Boston: Tke Beacon Press, 1950. JVXX 196 pp.
$2.50

The first part of this small, very readable book con-
sists of an essay, “Erasmus: Herald of a United World,”
in which Chapiro gives a brief, lucid account of the
life and work of Erasmus of Rotterdam, with a special
intcrpretation of his thought on international relations
and the maintenance of peace under conditions of his
day. Because Erasmus was a contemporary of the Re-
formation, his philosophy of peace is most readily un-
derstood against the perspective of the Catholic church
of his day, on one hand, and the emergent Lutheran
movement on the other.

The second part of the book is a translation from
the Latin of Qu:rela Pacis by Erasmus, rendered Peace
Protests. In this neglected essay, which has not been
translated into English since the edition of 1559, Peace,
in personified form, relates her difficulties in finding an
abode in human hearts and in the affairs of men and
nations, particularly among those men known as Chris-
tians, usually most cdept at shedding cach other’s blood.

It may well be true, as the author believes, that the
work of Erasmus fills a void in contemporary thought
on war and peace. Without doubt we find in Erasmus
a man of high courage and keen intellect, His cosmo-
politan, optimistic humanitarianism is far too often ab-
sent from our councils, We have not yet learned how
to wage peace.

Could not this lack arise in part from a failure to
translate these issues into an individualistic frame of
reference leading to a true, dynamic peacemaking in all
areas of individual lives and a personal renunciation
of violence on religious or humanitarian grounds?

—J. Lloyd Spaulding

The CO in Fiction

Wings of Decision, by Eunice Shellenberger, Scott-
dale: Herald Press, 1951. 240 pp. $2.75.

Mennonites as a whole do not write good novels.
But Mrs, Shellenberger has succeeded in telling a better
story than most Mennonite writers. She has chosen an
important problem—whether a young man should choose
the conscientious objector or the non-combatant posi-
tion—as the theme of her story. Unlike many stories
about Mennonites she does more than emphasize local
color. She gives to this problem a vividness and a per-
tinency which no sermon or tract can give.

One feels the conflict of David Sheppard as he faces
the problem of pacifism in high school and in Civilian
Public Service, It is not couched in abstract terms but
is experienced in the life of a young man who is face
to face with the actual situation. One can feel some-
thing of David's basic conflict despite the easy way
in which David sometimes solves his problems. A talk
with his father sometimes clears up David’s difficulties
too readily, one feels.

The technique of presenting Jerry Hill, David's good
friend who takes the non-combatant position, as the vil-
lain of the piece is not altogether satisfactory. Jerry's
change of heart at the end of the story, while it makes
everyone happy, is not convincing. In fact, the whole
happy ending of the story seems somewhat incongruous.
The pacifist position, it would seem, is hardly a success
story. It would more appropriately be a tragedy.

This is, nevertheless, a story which all Mennonites—
and non-Mennonites, too, for that matter—interested
in the problems and conflicts of the young C.O. should
read. It is the first novel to depict these conflicts and
the first novel to make use of the experiences of hun-
dreds of young men who served in Mennonite C.P.S.
camps during the war. It is to be hoped that it will not
be the last novel to deal with these experiences, for
here is a theme which has tremendous possibilities and
which needs imaginative treatment. We are grateful to
Mrs, Shellenberger for this bold attempt in a challeng-
ing field. —Elmer F. Suderman
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Our desire to contribute construetively in
the present crisis must finds its expression
in such positive action as sincere Christians
and loyal citizens can perform within the
limits of conscience, ability, and governmen-
tal provision. We trust the leadership of the
Church to guide us in our activity and to
prepare constructive service projects for
our participation and support, particularly
in the relief of human need and suffering at
home and abroad, in ministry to local com-
munity needs, and in the upbuilding of the
moral and spiritual welfare of our country.

I'rom a statement by the Mennonite Central Committee,
Janwary 3, 1942
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