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To Our Readers
Watch Your Expiration Date!

If your subscription expires with this issue you will find a notice 
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venience in mailing. Take advantage of our special rates of ,$3.50 for two 
years or $5.00 for three years. Gift subscriptions may also be entered at 
this special rate (your own and a gift subscription for $3.50). Above offer 
applies onFy to orders sent in directly.

Readers will also be interested in our

Mennonite Life Premiums
As a reward for sending us a t one time five (5) or more subscrip

tions to MENNONITE LIFE at the regular rate of $2.00 each we offer 
either of the following three premiums:

1. Men'no Simons Portrait. A beautifully colored 18x24 portrait of 
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gift. Can also be ordered for $3.00.
2. Mennonite Life Binder. This is a specially designed stiff cardboard 
binder covered with imitation black leather with Mennonite Lif.e 
stamped in gold on the cover. The binder will hold ten issues of Men
nonite Life. Can also be ordered for $2.50.
3. Free Subscription. One free subscription to Mennonite Life for your

self or your friends.
Send us list of subscribers in return self-addressed envelope.

All back issues to complete your files are still available.
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Commemorating Seventy'five T ears
B y CO R N ELIU S KRAHN

( / '  HE year 1949 marks the seventy-fifth anniver- 
1 y  sary of the coming of the Mennonites to the 

prairie states and provinces. Let us consider 
briefly who is involved in this event and what its sig
nificance is.

Mennonites have been migrating ever since their ori
gin in Switzerland and The Netherlands. First, they 
moved under the pressure of persecution; later, when 
most of the European countries introduced compulsory 
military conscription, they moved again because they 
saw that their way of life was threatened by a military 
age. In this Mennonite migration throughout the centuries 
we can make the following somewhat generalized obser
vations.

With few exceptions, the Mennonites of Swiss-German 
background migrated westward, first to Alsace-Lorraine 
and Germany and since the beginning of the eighteenth 
century to America pioneering in the eastern states and 
provinces. The Mennonites of Dutch-German background 
moved eastward from the sixteenth century on, settling in 
Prussia, Poland, Russia, and even Asia. When Russia 
also passed a general military conscription law in the 
eighteen-seventies the tide of the Dutch-German-Russian 
Mennonite migration also turned westward. The eastern 
states and provinces of North America had meanwhile 
been settled. Some of the descendants of the Swiss- 
German Mennonites of the eastern states were beginning 
to move west of the Mississippi River to establish their 
homes at the frontier where land was cheap. It was at 
this time that delegates of the Mennonites from Russia, 
Poland, and Prussia came to America to investigate the 
prairie states for possible settlement. Through the aid 
of the railroads, the government, and Mennonite agen
cies this resulted in the largest Mennonite migration up 
to that time. Some eighteen thousand persons, mostly 
from Russia, but also some-from Poland and Prussia, 
settled in the states of Kansas, Nebraska, Dakota, Minne
sota and in the province of Manitoba. The movement of 
the immigrants started in 1873, reaching its peak the fol
lowing year, and continued for several years.

As indicated before, these Mennonites were mostly 
of Dutch-German background with a generous sprinkling 
of Swiss. The Swiss-German Mennonites had settled in 
the provinces of Volhynia and Galicia and at this time 
joined the tide of immigrants. The Swiss-Volhynian 
Mennonites settled primarily near Moundridge, Kansas 
and Freeman, South Dakota; while the Swiss-Galician 
group settled near Arlington, Kansas and Butterfield, 
Minnesota.

The descendants of the Mennonites that came to the 
prairie states and provinces seventy-five years ago have

spread far beyond their original communities. Today 
there are large settlements in Oklahoma, Idaho, Cali
fornia, Oregon, Washington, Montana, Saskatchewan, Al
berta, and British Columbia. From Canada many thou
sands have moved again to Mexico and Paraguay.

Seventy-five years equal three generations. The first 
generation which was at the prime of life when the trans
planting occurred hardly harvested the fruits of its labor.

The second generation came over in its youth still 
pliable, adjusting itself to a considerable degree to the 
new environment and yet retaining some of the cultural 
characteristics of the old world. In this generation the 
old and the new worlds were merged. Its members were 
at the prime of their lives when the settlements observed 
their fiftieth anniversary. Only a few of them are with 
us today. The third generation was born in this country 
and is more or less a product of the American culture 
and environment, having made a complete adjustment in 
most areas of life. It is rooting in the American soil 
retaining only a few characteristics of the old world.

The first and second generation were handicapped by 
a lack of adjustment to the American environment. The 
third generation has made what might be termed an 
“over-adjustment” in some areas, a too willing accept
ance of the prevalent mode of life at the expense of 
some of the good characteristics of the heritage of our 
fathers. We hope it is more than just wishful thinking 
that the next, the fourth generation is already introducing 
an era of re-adjustment. The duties and tasks of this 
generation would be to re-study the heritage of our 
fathers, its significance and meaning in our time, not 
only for our congregations and communities, but also for 
the problems of the world at large. This generation would 
not seek the privilege of withdrawal and separation from 
the world as our fathers did in many instances, but would 
represent an aggressive force everywhere attacking and 
combating the evil which is undermining our spiritual 
and social life. Using a figure of speech we could state 
that the old world and our heritage represents a thesis, 
the new world and the challenge of the American environ
ment represent an antithesis. It is our duty to work out 
an harmonious synthesis in order that we may make the 
greatest possible contribution as Christians and citizens 
of our country.

In conclusion let us state that the present and com
ing generations have many reasons to be thankful unto 
the Lord. We have a rich Christian heritage, but also a 
great responsibility to be discharged in our manifold 
obligations toward God and our fellowmc-n. May the 
next twenty-five years bring us closer to the realization 
of this goal.
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By C H A R L ES KAUFFM AN

SINCE this log-cabin is a museum in itself, I would 
like to have you know, before we enter, that this is 
one of the first Mennonite homes built in our home 

community, near Freeman, South Dakota. Our people 
immigrated from Russia in 1874, so this home would 
now be seventy-five years old. Since most of these pio
neers are not living anymore, I would like to have this 
serve as a memorial to them. As you enter, you will see 
a Mennonite home as it was seventy-five years ago.

The family is at home as you see. I carved these life- 
size figures of wood and found it a very exacting task, 
but I wanted such figures to show how the people dressed 
at that time. Notice these old-fashioned high boots on 
the man, with the tucked-in trousers, and that white 
shirt from Russia—how beautifully embroidered by the 
women folks! For the mother we found a very fine, 
hand-sewn black costume, an intricately made black 
cap that fits her well, and on her feet are a pair of old- 
style button-shoes. In the homemade cradle lies the baby, 
wearing a dainty white dress with lacework and a tiny, 
hand-crocheted cap. But that is not all, for here also is 
the old-fashioned nursing bottle.

The items of furniture like the bed, tables, chairs, 
and cabinet are all hand-made and do not only appear

well-made but are also artistic. On the bed is a hand- 
pieced quilt, made of 1,500 small pieces of cloth in the 
years, 1880-81. The pillow covers are hand-embroidered 
with a figure of a peacock. In a comer stands a spinning 
wheel once used by a Mennonite grandmother. On the wall 
hangs an old clock, brought from Russia. There is the 
fireplace and its heavy iron kettles, the butter chum, a 
wooden bowl for washing the butter, and a butter mold. 
We see a coffee-grinder, candle mold, candle snuffer, 
and many other kitchen utensils, too numerous to men
tion. Here is a pocket-watch over seventy-five years old 
that had to be wound and set with a key. Over the win
dow is a shade with a beautiful old pattern. On a little 
bench is a washbasin brought from Russia but it looks 
like new for it is made of brass and does not rust like 
tin. With this there is also the water-pail, made of wood; 
and above these hangs a linen towel—homespun and 
woven—about a hundred years old, for it was handed 
down by mother to daughter for several generations.

In another corner is a trunk, brought with clothes 
from the Old Country. Note that wooden bowl, the length 
of a cradle, which served as a bathtub for the baby! 
The hinges on the door are of wood as is the lock with 
the latch-string hanging out a sign of hospitality—

The Kauffman Museum, North Newton, K ansas, has the largest collection of M ennonite p ioneer furniture, utensils, 
tools, impiements, etc. On this and  the following p ag es  some of these items a re  reproduced. (Below) Sm all w ooden b a th 
tub, hand  mangel, and irons. (Bottom) 'Milk strainer and dish, (Right) cast-iron kettles, butter-churn, and  waffle-iron.

i
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In terior of the Log Cabin in the Kauffman Museum . 
North Netvton9 Kansas .

The present Kauffman Museum consists of the m erging of the original Bethel College Museum and  the museum  built 
u p  by  C harles J. Kauffman n ea r Freem an, South D akota. In 1940 Charles J. Kauffman moved his m useum  to Bethel 

College and  becam e the curator of the m erged Kauffman Museum.
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The household items on this p ag e  were, for the most part, brought a long from Russia, (Top) W ooden dishes used 
to knead butter, etc. (Top, right) Coffee grinders and m ortar, the la tte r used for grinding spices. (Left, bottom ) Two 

copper kettles and  a Russian sam ovar used in M ennonite homes in  Russia. (Right, bottom ) Lantern and lam ps.)

characteristic of our people.
In conclusion let me say that I would like to have 

you see not only the house and the visible things in it; 
I would also have you see the unseen: the life, the joys 
and the sorrows that must have come here during these 
years. I would, therefore, like to have you think of this 
home where people experienced all the hardships of the

pioneer days. In this home people were sick, but most 
often no medical help was available. In this home also, 
children were born; here they played and grew up, and 
in this home people have died. We are standing on sacred 
ground, on ground that has been hallowed by our fathers; 
may it give us a greater appreciation of the heritage 
they have left for us.

On the open prairie the p ioneer fam ily lived close to the soil, the source of its sustenance.
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(Left) Costumes worn by lohn Schroeder and Christine Lichti at their wedding, November 24, 1892, at Halstead, Kansas. 
Framed marriage certificate in background with picture of David Goerz who performed the ceremony. (Right) Wedding 

dress of Mrs. John J. Klassen (nee Anna Pankratz) worn on her wedding. February 25, 1884.

Old china from the P. U. Schmidt collection exhibited in the Kauffman Museum.
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Implements shown on top are first, fanning-m ill for clean ing  grain, second, horse-draw n w eeder, third, yoke to carry

W ‘

(Top, left) R uhbank  used for silting and  reclining. (Right) Chest formerly found in every M ennonite home. 
(Bottom, left to right) W ardrobe, spinn ing w heel, scythe and w ooden fork.

PIONEER IMPLEMENTS



w ater, fourth, fifth, an d  seventh, gardening  tools, sixth, hand  corn p lan ter and a t extreme right, w ooden plow.

(Top) M ennonite day-bed, called  Schlalbank. used for sitting  during the day  (left) and for sleep ing  at night (righ t). 
(Bottom, left to right) Fork, shovel, broom, rake, straw  hook, two harness-m aker's clam ps, and  fruit or wine press.

AID FURNITURE
nan Museum



Every p ioneer home w as a workshop. Necessity and skill combined to produce these useful p ioneer farm implements.
Now in Kauffman Museum, North Newton, Kansas.



Von W A LTER Q UIRING

3Bcr fid) in nuferen mennouitifdjen ©rubbem bar» 
nnffjiu umiieljt, luaS in if)nen an überliefertem 93roud)* 
tum, an alter Sitte unb gornt nod) lebenbin ift, ber 
ftefft mit 53ermunberuitg feft, bag mtS faft baS gefamtc 
Stttüätergut biefer Sfrt auf unteren langen SEBaubcruitg* 
eit abfyauben gefontmen ift.

Giitige Stefte alten 93rand)tumS, bie ctmaS reidjereit 
firdjlidjeu ausgenommen, auf3it3eid)iteu, fteltt fiel) bie* 
fei: 9fuffaü 31t r Sfufgabc. $t)m liegen in ber .'paubtfadje 
93eobad)futtgen augruube, bie ber Sterfaffcr auf ben 
mennonitifdjeit üfnfiebtungen in SRufjfrmb, 93araguai) 
unb Sörafilieit 31t marfjen ©efegeutieit rtjatte.

©efettigfeit. Sfftgemeiu erhalten ift bei ben SDlett* 
noniteu baS überlieferte unb als geftaltcnbe Sitte 
fjoef) cin3ufrf)ät5enbe fonutagtidje fog. Sba3iereugef)ctt, 
b.'I). bas gegenfeitige 93ejud)emnd)eit. Sief er 93raud) bat 
fid) in Sörafilieit nod) bertieft, unb smar meit ber 9Berf* 
tag bier, and) in bem marnteit SBinter, liveuig 3cit läfet 
311 geier unb ©efettigfeit. .'pier mirb bas ©fjaaieren* 
geben übrigens ftarf beeintriid)tigt burd) baS taubmirt* 
fdjaftlid) bebingte incite SfuSeittanbcrmoljiten. (Tie 
SOtenuoniteu inobnen Ijier auf meittäufig angelegten fog. 
SMoitien; baburd) 3iet)t fid) 3. 93. bie Sfnfiebtung 2Bit= 
tuarfum etma 20 Fm. fang bin). Taburd) liverben bie 
SBcfudjc anSgebebnter, unb bie Giulabititgen erfolgen oft 
31t ben ®?abf3eiten: bent Sßittageffcu, am Ijäufigften 
3iuit Kaffee, unb feltener 311m 31-bcubeffeu. Oft mirb 31t 
einem 93cfud) and) anfdilieftenb an beit ©otteSbienft 
aufgeforbert, mobei man fid) Hon grantben im SBagcn 
mitnebutcu Infjt, ober and) fclbcr eine gamitic mit* 
nimmt.

TaS „Sba3icrengdjeit" am Sonntagbormittag, 
bejln. aud) fofort itad) bem SDiittageffen, gilt als. tut* 
fdjidlid). Ser gerutjfame, [tide Sonntag, an bem jebe 
Arbeit ruljt, hübet ein Stiicf aftermertbottfter lieber* 
Iieferititg, unb eS ift 311 mi'tnfdjeit, bafj er unbebingt ge* 
rabe in biefer Somt Beibebalten mirb. Sd)ott ber Sonn* 
abenb mit bem früher begiittteuben geierabenb, bent aft* 
gemeinen Sßufccn unb fJteiitemadjen, bem frifdjen @e= 
bäcf unb bem obligaten „Haitis on Oreit maufdjeit" 
bereitet bie getcrtagSftimmuitg Iangfam bor.

©efcttftfjnftsfpiclc. ©elegentfid) finbett auf beit 
meniionittfdjeu Sln'fiebtuitgen in Sübamerifa 'Stuf* 
fübrnngett bon Stfimäitfcn, Sdjaniiftiieleu unb ©efeft* 
fdjaffSflnefen ber 'gitgeub ftatt, afferbingS unter Sßro* 
teft eitteS Teiles ber Siebter. SBeltlidje Sfuffüljningcn 
(93itt)nc unb SöorTjaug), 23oIFS= unb Stcigentänsc finb 
unter ber mennonitifd)en ^ugenb faft böftig uirbefauut.

Tiefe 9fbfef)uung ift übrigens bie überlieferte Gin* 
fteffung mot)I alter beutfdjen SJZeunonitengemeinbeu int

ÜtnSfanb and) 31t Tfjeater unb .ftiuo. „Siino unb Ttjeater 
berberbeit ben GIjaraftcr" eine 93et)aubtuug, bie im 
allgemeinen mot)t fdjmcr 31t mibertegen märe.

SBou ben S e id e n  ber ermadyfenen ^sugenb finb am 
befauntefteu: töafd), Ijafcfj; Sdjlüffctbunb; T rittc r  Sin* 
fdyfag; $jd) fit)’ int © riü t; gudjS, T u  tyaft bie ©auS ge* 
ftotjfeit; Stabe unb SDtauS; SBer fürdjtct fid) bor bem 
fdjmaraen SDtmtit; ©rititeS © rnS; Sßfänbcrftoiele u.a.

Unb bei ben kleineren , befonberS bei ben Sftäbdyeit, 
finb am  meiften beliebt Stingelreiljen; SCßir sieben burd) 
(bor einigen ^dtjraefmteu t)ief3 biefeS S p ie t ptattbeutfri) 
boetfe, boetje, taot mi berdj); ^ rifm , Sßifja, etj fett oppe 
f)ud; SßerftecFfpiet (plattbeutfd) fßliutfucf); Gfpcittmtb 
unb öinbeufaitb; galjneitFrieg; ,'päSd)en in ber © rube; 
GS getjt eine .Sipfdntitpe . . . ; Sdim ettcrling, T u  fteilt* 
eS T in g ; GS fibt ein ft'udnd auf bem Tod) . . .

SJtnrtfjcit nub iNuntanc. T ie  uitbergleidjlidjen Sötär* 
djeit unb S ag en  finb unter beit Fouferbatibeu 9)teu* 
noititen beutfdjer 3unge fo gut mie uitbefannt, unb 
fount eine SJhttter ift Ijier iniftanbc, iljren .Üittberu bie* 
feit §er'3eitSfd)ab in  ftiffeit Sfbeubftunben 31t bcrmittcln. 
$ 0 , baS ®Zärd)ener3äI)teit gilt bietfad) a ls  S iiitbe, ba 
nad) einer überlieferten fJtebcnSnrt baS .(11 nb burd) bie 
99?ärd)ett, bie auSgebadjteit ©efd)id)teu, 3itr Uumat)rt)eit 
cr3ogen merbe.

9fud) gegen Slotnane beftetyt unter biefcit ^totoniften 
eine überlieferte ütbiteigung, mobei m an un ter „Stammt" 
im allgemeinen Ärimiitaf* unb Sdjunbrontane, beam. 
„auSgebad)te fd)t üb frige ®efd)id)ten" berftetyt. T aru m  
ift baS Sefeu eines Rom anes, gaita gteid), metdicr Sfrt, 
a ts  füitbfyaft berböitt. ^ i t  9tuf3fanb g a lt unter beit SJteit* 
noniteu oft fogar ber Vertrieb bon fftomaneit a ts  tut* 
ftattfjaft. S o  füljrte 3. 93. bie meuitonitifdje 93itd)()aub= 
Fttug „9tabuga" in .‘paFbftabt, Tattrieit, grunbfäbtid) 
feine füomatte.

Trndjtcit. T ie  bertjeiröteten Sfrauen biefer men» 
itoititifdjeu ©ruppcit tragen einer alten Uebertiefenutg 
gentäü fonntagS int § a a r  eine g-rogere ©djleife (plattb. 
GS*Oefe). T ie  gforberiutg, baS „$ au b t" , meittt aud) nur 
flymbotifd) „31t bebetfeu" mürbe früfjcr bott ben ©enteitt* 
ben erhüben, uttb 31001- auf ©ruitb bon 1. iüor. t i ,5  tt. 
6 : „Gilt Stöeib aber, baS ba betet ober meiSfagt m it 
unbeberftent .'paubt, bie fcpänbet i'fjr .önubf, beim eS ift 
ebeufobiel, a ls  märe fie befd)oren. .

Tobet ift bie Sdjfcife ber jungen g rauen  int aff- 
gemeinen meife unb bie ber älteren fdjmara ober buitfet* 
farbig, g tt Stujjlonb trugen bie jungbert)eirateten men* 
noititifdjen g rauen  nod) bis aunt erfteit -SBeltfriege eine 
fleiite Sdjleife im  $001-, bie g rau en  m ittleren 9ffterS 
bagegen eine Heine bunfte ober aud) eine meifje öaube
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Grosse Stube mit W anduhr, Doppelbett, Kiste. Altmodisch 
gekleidete Grossmutter mit Enkelin.

(Blatt. fd)ci*3it»eife SuBBitpSuaft — SReft beS 2Biebe= 
IjojjfeS — genannt), Sie altinoBifdjeu großen idjmaracn 
Q3änBerf)aubeu bei* alten SRütterdjeu bagegen fiitb Bei 
ben Stußfanbinennoititen Bereits eine ©ettentjeit, möge» 
gen fie Bei ben Ganabamemtoniten im Gljaco uodj Tjäu« 
fig im ©eBraudj finb.

S)ie alten g rauen  tragen fouutagS gern Bunde 
©djiirsen, oft and) ein f(eines, meift bunfteS Stud), baS 
Dorne nnterm  .$atS äitgeBnnben mirb. 2fud) ein ©djat 
mirb Don ifjnen uidjt fetten getragen (Btattb. ©djarf). 
23ei alten äftüttcrdjeu finb getegenttid) and) nod) bie 
großen mofteneit ,,.ftoBftüd)er" 311 feljeu, in bie fie fidj 
unter llmftänben gang eintjütten fönueit.

Sie in ShtfjtauB lange iiBIidj geinefenen bfau=meif3= 
rot geringelten ©tritmBfc finb in ©übanterifa nid)t 
mefjr in 2Robe.

Sielfad) getjen bie mennonitifdjen Siebter in SBra» 
fitien Barfnf) ober in ®ol8t>autoffeIn (plattb. ©djfor» 
reu). SeberBantoffef finb teurer unb gelten and) atS 
bornefjmer.

S ie  friefifdjen fdjiuar^en ober bunfelbtauen ©djif» 
ferntüfceu m it bent ©tofffdjitb, Beam. aud) bie ruffijdjeu 
©d)itb —  unb iSettcrmüBen finb auf ben Sfnfiebtungcn 
nur nod) feiten 31t feBen. Sagegen finb getegenttid) 
nod) bie fangen ruffifefjen S tufen , an ben 9t er mein unb 
am unteren Jftanb auSgeuäljt, anautrefjen. ©ie merbeu 
über ber $ofe getragen unb m it einer Srobbetfdjnur 
3ufammenget)atten.

©omotjt bie 9)iänner als aud) bie uidjt met)r jungen 
grauen fteibeten fidj in fftufjlaitb Dormiegenb bunfet 
ober gar fdjmar3, in ©itbamerifa bagegen beginnt fid) 
unter bem (Sinftujj beS SHimaS unb ber bunten Brafit» 
ianifd)cn Steibcrftoffe eine größere garbenfreitbigfeii 
bnrd)3itfeben. ©tatt fragen unb ftraüatte fiitb au ben 
Sonntagen aus 33equemIid)feitS« unb aud) ©Barfain* 
feitSgrünben ©djitferfragen i'tblid).

2fttd) bie ifSrebiger fleibeit fid) tjier fonittagS feines» 
megS nur nod) bttnfel. Sieffad) erfdjeiiten fie itt betten 
ober fogar gan3 meifjen 2fu3Ügen auf ber .Sl'anaef. Ser 
atte fd)ioar3c ißrebigerroef (©etjrocf, Btattb. ©atiiaroef) 
ift nur nod) bei ben Ganabamennottiteu im Gtjaco 31t 
Beobadjten.

9fud) bie ©djaftftiefel ber fßrebiger (Dgl. GBf). 6,15:
. . unb an ben Seinen geftiefett, als fertig 3U treiben 

baS Gbangeliitm beS griebcnS . . ."), bie fr itt) er in 
Sufjfanb allgemein getragen mürben, madjeit bequem» 
eru ©traf3enfd)ut)en Stab- Sn Sörafilieit Baffen fid) fd)on 
mand)e Slotoniften, mie angeführt, ber taubeSübtidjen 
©itte bes SöarfufjgeljenS an. %n Dtufstanb galt baS 33ar* 
fitfjgetjeu bei beit SRennouiteit als itid)t ftaubeSgemäf3 
unb Barum anftöfjig.

Sie t)of)eit aiiSäie’fjbareu SoBBelbetten, bie in 9htö* 
taub meiftcitS au ber inneren SBaub ber „grollen ©tu» 
be" aufgebaut luareit, mit beit 3luei Bis bier baudjigen 
„2fuffegefiffen", finb in ©itbamerifa nur nod) feiten 
ait3utreffen, ebenfo mie bie gleichfalls auSsieljbaren fog. 
©djtafbänfe für 3ioei ißerfoneit, ba tjier baS ©djtafen 
311 3)ueit in einem 93ett megen ber SBärtne uidjt an» 
gängig ift.

Sfenjjerft fetten träg t mau bie unter ben üfteitttoni* 
teil früher feljr häufigen SJottbärte. S ie  meiften SRnn* 
ner Beboraugen eine glatte fftafur. 53iete tragen audi 
einen Befdjnittenen © djiuirrbart.

’’Schildmuetze" und ’’Tuch".
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JOHN H. H A M S
P io n e e r  

l le n n o n ite  D o cto r
b y  e . m . h a r m s

1 FEW years after the great Oklahoma “land 
runs,” in 1889 and 1892, a homesteader, having 
just arrived from Kansas, was busy digging a 

well on his claim a few miles northeast of Cordell. A 
stranger whose wife was very ill came upon the scene 
and asked for the doctor who had come from Kansas. 
The doctor, who had come to Oklahoma to improve his 
claim for an investment rather than practice medicine, 
left his well-digging and emerged from his well, the char
acteristic red clay sticking to his clothes. Could this be 
the doctor from Kansas? The stranger was shocked. 
“Surely such a man cannot cure my wife!” he thought. 
The patient, however, soon recovered.

John Henry Harms immediately found himself so 
busy helping sick people that he had to hire others to 
finish his well. Oklahoma Territory in 1894 was still an 
inhospitable pioneer land, many people living in “claim 
shanties" and sod houses. Often the young doctor hardly 
knew which his patients needed more, medicine or food. 
What medicine he had was soon exhausted, and drug
stores were at least sixty miles away. For all his activity, 
however, the doctor remained as poor as his fellow pio
neers.

John H. Harms later established himself in Oklahoma 
in the practice of ear-eye-nose- and throat disorders and 
developed a reputation not only as a skilled and sym
pathetic doctor but also as a promoter of church and 
community affairs, as a youth adviser, consultant, and 
friend of all in need.

John Henry Harms was born September 2, 1859, in 
Michalin, Russia. All he remembered of his family was 
that he had an older brother, named Henry. Both his 
parents died when he was very young. His father died 
in the spring of 1862, his mother in the fall. He was 
taken into the home of an uncle, Heinrich Schmidt.

Because of a change in policy from the original pro
mise by Queen Catharine, which had given the Men- 
nonites almost one hundred years of religious freedom, 
his uncle and others decided to leave Russia and sail

John H. Karms in 1892 as a student of m edicine.

for the United States. They arrived at Peabody, Kansas, 
on a fine Sunday morning in 1874. Here they lived 
through the winter in a one-room building (16’ x 20’) 
with several other families. In the spring the Schmidt 
family moved to a farm near Halstead. Here John as
sisted in the construction of the Goering Mill.

One summer he worked for a farmer herding cattle, 
plowing with a walking plow, and helping around the 
place for which he was paid $7 a month plus room and 
board—the room was a grain bin in a granary and he 
slept on the grain.

When extra help was needed by the railroad, he came 
to Newton and worked for the Santa Fe for three months 
at $1.25 per day. Later he assisted an uncle who was 
in charge of yard-work at the John Spivey home, on 
Fifth and Pine Streets in Newton.

(In the fall of 1873 a group of Mennonites led by 
Christian Krehbiel stopped in Newton on a land- 
inspection tour. John Spivey, known as Captain Spivey, 
acted as one of the guides to this group on its tour of 
the Newton, Moundridge, and Halstead vicinities. Ed.)

He often said the Spivey home was the turning point 
in his life. A woman school teacher who was boarding 
in this home aroused his interest in education. Conse
quently he entered school in spite of the fact that he was 
almost twenty-five years of age. He was permitted to
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Start in the fourth grade, and by Christmas time he was 
promoted to the sixth. The following year he attended the 
Fortbildungschule at Halstead which later came to be 
Bethel College. He often spoke of the time when plans 
were made to establish a new school at Newton. He was 
asked by H. H. Ewert, his former teacher, to attend the 
first formal meeting at which plans were discussed for 
the purchase of the land on which Bethel College is 
now located. Among those who were present were J. J. 
Krehbiel, David Goerz, and H. H. Ewert. John shared 
his conviction that the school would fill a need and be 
an asset to the city of Newton.

John Spivey was an employee of the Santa Fe Rail
road system. When he moved to Topeka to assume great
er responsibilities, the Spivey family asked Harms to go 
with them. There he attended Ponds Business College 
from which he graduated. Later he also attended Wash- 
bum College.

At Topeka the Spiveys had a Presbyterian minister’s 
family as neighbors. The minister had an ailment in the 
care of which he needed help. John offered his help and 
thus became interested in medicine. Other experiences 
which influenced him a great deal were some of the sur
gical operations which, through Spivey’s influence, he 
was permitted to witness in the Santa Fe hospital. An
esthetics were not generally used at that time and once 
when John watched a patient who was suffering greatly 
he felt the doctor was very cruel, but Spivey nudged him 
and said. “Can’t you see the doctor is helping that man?"

When the Spiveys moved to Kansas City, John again 
moved with them; and in the fall of 1889 he entered the 
Kansas City Medical College. After three years of study 
he received his M. D. degree in March of 1892. He earned 
his education by working during the summers as a con
ductor on a street car line in Ogden, Utah. Again the 
Spiveys were instrumental in procuring this job for him.

After graduation he opened an office in Topeka and 
began medical practice. When the girl (Miss Bertha Vass, 
from Morengo, Iowa) whom he intended to marry wrote 
him her doctor said she had tuberculosis, he went to 
see her. He realized the severity of her condition and 
thought that a change of climate might benefit her. They 
were married and immediately went to Ogden, Utah, 
where he worked at his former job. She lived for only 
three months. He returned to Kansas and started his 
medical practice east of Newton in the Elbing community, 
living with the G. N. Harms family. Kansas had a great 
deal of snow in the winter of 1892-93, and sometimes he 
had to walk for several miles through snow-drifted roads 
and fields to visit his patients. He made several visits 
to a patient living six miles away.

In the fall of 1894 he and three friends went to Okla
homa Territory to look for land. All of them established 
claims near Cordell. In 1895 his three friends and their 
families moved to Oklahoma and he went with them. As

we have seen, his services as a doctor were at once in 
demand.

In September, 1895, he returned to Kansas to the G. 
N. Harms home. After several years in the Elbing com
munity, during which time he was married to Margaret 
Kliewer, he moved to Shelly, Oklahoma, in the fall of 
1899. He had equipped himself with another course in 
medical school and was prepared to serve the Mennonite 
community northeast of Cordell as its doctor. People had 
plenty of food by that time but not much money.

Since there were no hospitals or nurses, he often had 
to perform the duties of both doctor and nurse. Opera
tions were often performed in farm homes on kitchen 
tables. Instruments were sterilized in water boiled in wash 
boilers. In one community the people put axle grease on 
open wounds before the doctor arrived. Yet recovery was 
usually quite successful. There were very few doctors in 
this part of the country.; patients came from a great 
distance, even as far as Newton. Dr. J. T. Axtell, from 
Newton, came out to assist him at times. He planned 
to buy a two-story building that had been used as a 
school and church to remodel it for a small hospital. 
When the family was ill with malaria the next spring, 
flood waters ruined the only bridge for miles that crossed 
the Washita River and John was glad he had not made 
the transaction. The Corn and Bergthal communities 
were both cut off from Shelly, and the bridge was not re
built for many years. Roads were very poor. Several times 
he would have lost his life if his faithful ponies had not 
swum through the deep canyons which ordinarily were 
dry but after heavy rains were raging torrents.

In 1903 the family moved to Cordell. Dr. A. H. Bun- 
gardt, a young graduate from Kansas City Medical Col
lege came about that time and built a hospital. That was 
a great help for the doctor and the community but the 
people had to be trained to go to a hospital.

Several years after moving to Cordell, Harms con
tracted a severe case of typhoid fever which was preva
lent in that community. After convalescing he was in 
such poor health that the family decided a change of 
climate might benefit him. They moved to Pratum, Ore
gon, where his condition improved; but the altitude did 
not agree with the rest of the family and they returned 
to Cordell.

He felt that general practice was too hard on him and 
decided to limit his practice to the eye, ear, nose, and 
throat. Even before going to Oregon he took a six-months 
course at Chicago, and after an intensive Gourse in 1914 
he quit general practice as quickly as he could and con
fined his work to h;s office. Almost every day he walked 
the mile from his home to his office. He was very happy 
in this work for twenty-seven years. The painstaking 
care with which he filled prescriptions and explained the 
need for glasses, for example, illustrated his desire to 
secure understanding and cooperation from his patients. 
He was past 82 years of age when he closed his office,
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The lohn H. Harms family in 1930. Three sons are m edical doctors and the rest of the children with one exception hold
m aster's degrees in  their respective fields.

but people still came to his home. He then decided to 
move to Newton where he had previously purchased a 
home.

He was the father of eight children. He was always 
interested in Christian schools and aspired to see all his 
children have a good education. They all attended Bethel 
College, six receiving degrees there. Three of his sons 
are medical doctors, and the rest except one hold mas
ter’s degrees in their respective fields.

“Doctor John,” as he was familiarly called by all who 
knew him, never shirked his responsibility in the church 
and the community. At various times he served on the 
school board, as city health officer, and as county health 
officer. In 1921 he was elected minister or “evangelist” 
of the Sichar Mennonite Church at Cordell, Oklahoma, 
remaining active in this capacity until his complete re
tirement twenty years later. High school youth frequently 
came to his office to consult with him and be refreshed 
by his kindly and sympathetic words of advice.

Two years before his death he had the misfortune to 
break his hip which kept him in the hospital for four 
months, but because of his courage and will power he

was able to walk again. However, after an acute illness 
of five days he passed away on November 24, 1943, at 
the age of 84, having lived a long life of service. His 
final words were, “What is man that Thou art mindful 
of him,” showing his dependence on his Creator—a char
acteristic which he displayed throughout his life.

Courtesy in  the horse-and-buggy days?
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b y  j .  d . b u t l e r
(A Reprint)

Russian Reports
Though I was long ago a traveler in Russia, my at

tention was never called to the Russian style of heating 
until 1873. In that year, being on a western tour, I fell 
in with seven Mennonite deputies in quest of a new 
home for their people, who for conscience’ sake were 
forced to leave their old one on the Black Sea. We were 
together in various parts of Nebraska. Along the Re
publican and smaller streams we found a good growth 
of timber—but every acre it stood on had been snapped 
up either by settlers or speculators.

Much to my astonishment I discovered that my 
companions liked the country. In talking with German 
squatters \vhom we had called upon, they had ascer
tained that the crop was twice as large as that where 
they came from. When I asked “what will you do for 
fuel?” their answer was: “Look around. We see it ready 
to our hands in every straw stack and on every prairie. 
Grass and straw are what we, and our fathers before 
us, have always used.” We passed one evening by a 
brick kiln in Crete, which was fired up with coal. They 
remarked to me that they could burn brick without either 
coal or wood.

Personal Observations
Their report on their return to Europe was such as 

to bring a thousand of their co-religionists into Nebraska. 
And while a large number of these people have gone into 
Manitoba, Minnesota, Kansas and Dakota, it is true, I 
think, that the best class have made their homes in Ne
braska, and in that State are to be found the most pros
perous colonies. Two of their settlements there I chanced 
to visit last autumn—one near Beatrice, on the Big Blue, 
and the other farther west in York county. Mindful of 
my conversations four years before my first inquiry was 
regarding fuel, and the mode of using it. In every house 
I entered, my curiosity was gratified. The first dinner 
I ate cooked with grass, I set down as a novelty in my 
experience. A few words of mine concerning the Men
nonite device for cooking and heating were inserted in 
a letter which appeared in the Chicago Times last 
October, and in a pamphlet entitled a “September Scam
per.” This notice has overwhelmed me with letters beg
ging for further particulars, not only from various States 
but from abroad, and even from New Zealand. These 
letters I could not answer, even with a manifold letter- 
writer, and I have, therefore, prepared the present circu
lar, which the post office can scatter like snow flakes.

The Mennonite Heater
The grass furnace or stove is nothing costly, or com

plicated, or likely to get out of order. On the other hand
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it is a contrivance so simple that many will say of it as 
one man did when he first saw a railroad track: “Nobody 
but a fool could have thought of so simple a thing!” 
In a word, as the Irishman made a cannon by taking a 
large hole and pouring iron around it, so the Mennonite 
mother of food and warmth is developed by piling brick 
or stones round a hollow.

Aware that such generalities are too vague, I will 
make my description more specific, and since the eye 
catches in an instant what the ear cannot.learn in an 
hour, I have also had a diagram prepared which will 
render the whole mystery plain and level to the lowest 
capacity.

Construction
The material used for the Russian furnace seems un

important. Some employ common brick, others stone; 
one builder told me he preferred to mix one part of sand 
with two of clay. In his judgment this mixture retained 
heat longest for radiation through a house. The position 
of the furnace is naturally as central as possible, because 
heat tends to diffuse itself on all sides alike.

Furnaces will, of course, vary in size with the size 
of houses. A good model is that shown in the diagram. 
Its length is five feet, its height six, and its width two 
and a half. The bricks employed are about six hundred, 
unless the walls be of extraordinary thickness. The struc
ture may be said to have six stories. 1, the ash-box, 
which, however, is introduced only in those exceptional 
cases where iron rods are laid across the bottom of the 
fire-box, in order to burn wood or coal; 2, the fire-box, 
which is also used for baking, in same way as an Ameri
can brick oven; 3, the oven—in addition to baking, wa
ter is heated here, the steam being carried off by an inch 
pipe, like the nozzle of a tea-kettle; 4, smoke-passage; 
5, hot-air chamber; 6, smoke-passage either to a chimney 
or to a drum in an upper room.

Many questions have been asked me as to the size 
of the fire or fuel-box. Its length is about four feet, its 
width and height, each about a foot and a half. It is 
asked, “How is the grass pressed or prepared for the 
fire-box?” It is not prepared at all, but is thrust in with 
a fork as one would throw fodder into a rack. People 
suppose they must be putting in this fuel all the time. 
This is not the fact. At the house of Bishop Peters, 
(48x27 feet,) which is a large one for a new country, the 
grass or straw is pitched in for about twenty minutes 
twice, or at most three times, in twenty-four hours. That 
amount of firing up suffices both for cooking and com
fort.

It will be observed that the heated air strikes the 
oven, and also the reservoir of hot air both above and
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below, and that no particle of hot air reaches the chim
ney till after turning four corners. It works its passage. 
The iron plates, doors and shutters are such as any 
foundry can furnish. They are inexpensive. In a case 
where I inquired the cost, it was five dollars.

Present Use—Prospective Utility
Near a score of years ago, when I first pushed west 

of the Missouri, my feeling was, “What a com-and- 
wheat-growing capability here runs to waste! What 
myriads of buffaloes too have been shot merely for the 
petty dainty of their tongues!” So now in the light of 
Mennonite experience, many a Yankee in Nebraska sees 
that he has thrown away a cooking and warming power 
that had millions in it. He long ago laughed at his father 
smothering bees in order to secure their honey,—and at 
his neighbor who put into his stove the corn which he 
might have sold, the same year, for fifty cents a bushel. 
He now laughs with the other side of his mouth at him
self for burning out doors that prairie produce which, 
if burned indoors, would have saved him, too, many 
a dollar. He who thus laughs will need no preaching to 
make him square his practice in the matter of cookery 
and house-warming according to the Mennonite plan. 
His faith will be stronger than ever, that the Providence 
which created quinine where chills prevail, as well as 
perfumes where negroes are most numerous, and pro
vided buffalo-chips for the Indian in the far west, has 
there also furnished fuel for the civilized settler—“grass 
of the field, which to-day is, and to-morrow is cast into 
the oven,"—a gift which, if he makes full proof of it, 
will be sufficient for all his needs.

Straw and old prairie grass have been thought as 
useless as grave stones after the resurrection. But the 
recent utilizing of them is in keeping with the spirit of 
the age,—with developing patent flour best suited to 
human uses from that part of wheat which had been 
the food of hogs, and with planing mills so contrived 
that they feed their boilers with their own shavings. In
deed it surpasses all witty inventions in its line, unless 
it be the proposal, just now started, for turning even 
tramps to account, by clapping them into the regular 
army, and sending them among Indians to scalp, or to 
be scalped, no matter which.

Many Nebraska Yankees were made happy last win
ter, thanks to the Mennonite stove. More will be next 
winter. That household blessing to an outsider seems 
capable of little improvement. But the Yankee will im
prove it, for he has improved everything else he has 
borrowed—everything from watches to steam engines, 
ships, and even religion. In fact his betterments in the 
last article are said to be as manifold 

“As if religion were intended 
For nothing else but to be mended.”

Thus Yankee cuteness may render the Russian stove 
simpler, smaller, cheaper,—of better material,—of more 
elegant design,—of more economical combustion. But 
as now used by Nebraskan Mennonites, it is worthy of

all acceptation by every prairie pioneer. A Hibernian 
hearing of a stove that would save half his wood, said 
he would buy two and save the whole. The save-all that 
he was after, he would have found in a Mennonite 
grass-burner.

SID E VIEW  OF TH E

“ MENNONITE G RASS - B U R N E R .”

E X P L A N A T IO N S  :

( A )  Furnace Door to  Fire-Box. 
f 11) Draft.
(C)  Pipe.
I f ]  Chamber with Iron Shutter (hliigedtlo  leioui.lieul. This Chamber 

lias doors on both sides of Furnace.
(<?) Oven or cooking place on Kitchen side of Furnace.

END VIEW OF THE

“MENNONITE GEASS BUENEE”

B 3 C T > X iA JIs rA .T I0 3 S rS  S
(✓ 1) Furnace Dour to Fire-Box.
(B ; Cooking place or Ovun. TbiaopcninH 

eomotimcB omitted.
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Hoffnungsau M ennonite Church from 1880 to 1898. (Right) M eetinghouse which served for fifty years, destroyed in 1948,

1 GREAT unrest had come into a large number of 
the Russian Mennonite churches in the early 
years of the 1870’s caused by the new law of 

the Russian Government demanding military service of 
all young men throughout the nation. Appeals were re
peatedly made to the highest authorities to exempt the 
Mennonites from such service, but all seemed in vain. 
Therefore, on June 19, 1872, a meeting was called in the 
Alexanderwohl Church of Russia concerning an emigra
tion to America. The first meeting was followed by a 
number of others in which other churches took part. The 
opinion at these meetings differed; some wished to con
tinue to petition the Russian Government for military 
exemption, others felt that there was no longer hope for 
this, and therefore proposed and planned emigration to 
North America.

On January 10, 1873, a meeting was held in the 
above-named church to which only those were invited 
who planned to leave Russia. Plans were made at this 
meeting to send delegates to America to find a place 
or places available for mass settlements. Steps were 
also immediately taken to get permission from the Rus
sian Government to leave that country and to secure the 
needed passports. These were finally secured on July 15, 
1874, and on July 18 they were handed out to the indi
viduals who had again gathered at the Alexanderwohl 
Church. In two days all was ready and on July 20, 1874, 
the Alexanderwohl people left their peaceful homes in 
Russia. Families accustomed to quiet home life were

H0F F N U IG S M 1
BY A. J .

soon to part, likely never to see each other again. Die
trich Gaeddert wrote in the Hoffnungsau Church Chroni
cles:

“Traurige sieben Tage hat es in Russland unter 
unserem Volk gegeben während des Abzuges der 
Auswanderer, die gruppenweise je einen Tag um 
den anderen zur Eisenbahn der Michailowka 
Station von den lieben Freunden aus der Kolonie 
befördert wurden.”

Four groups of about 215 families left Russia, going 
first to Hamburg, Germany, and from there on two 
ships, the Cimbria and the Teutonia, to America. The 
group settling in the present Goessel community, Marion 
County, Kansas, sailed on the Cimbria, while the group 
which later settled in Harvey, McPherson, and Reno coun
ties in Kansas, sailed on the Teutonia. They landed in 
New York on September 2, 1874, and came to Kansas 
in October of the same year, settling north of the Little 
Arkansas River and west of Turkey Creek on a stretch 
of about 35 sections of land. On the trip across the At
lantic the Teutonia caught fire and for a time it seemed 
as though all would be lost at sea. Finally, however,

Pioneer hom estead and family in Hoffnungsau. The Dietrich G aeddert home in  the early  days.



(Left) Only the cornerstone and docum ents w ere saved . The new  house of worship nearly  com pleted (1949)
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the fire was brought under control and with some delay 
all passengers came across the Atlantic safely. On the 
next trip across the Atlantic the ship sank and our group 
was thus the last one to cross on it safely. Among this 
group were several ministers; Dietrich Gaeddert, Peter 
Balzer, and Peter Ratzlaff. Steps were immediately taken 
to have worship services and organize a church. At first 
meetings were held in an immigrant building furnished 
by the Atchison, Topeka and Santa Fe Railway Com
pany, which had also given two sections of land to the 
needy of the group; one, a mile north of the section on 
which the Hoffnungsau church now stands and one 
joining the church grounds to the northwest. In this im
migrant house the meetings were held from 1874 to 
1880 when it was destroyed by a tornado.

The group began to organize into a church, a constitu
tion was drawn up, a leader elected, and the formal 
organization perfected on February 22, 1875. There was, 
however, no elder in the group, so on April 19, 1876, an 
election was held and Dietrich Gaeddert was elected the 
first elder of the newly-organized church. He served till

December 31, 1900, when he passed to his reward. Since 
then the following have served as elders: Abraham Ratz
laff (1901-1924), A. J. Dyck (1925-1946), and Albert 
Gaeddert (1946-).

The church was named “The Hoffnungsau Mennon- 
ite Church.” It may be of interest how it received this 
name. On the day that a number of the group had gone 
from Hutchinson, Kansas, their final destination, to 
look for a suitable location for settlement, they came 
to a high ridge north of present-day Buhler, Kansas, 
and could overlook the wide open stretch of prairie to the 
east and north, and they seemed well pleased with the 
place. The writer's grandfather is then to have said in 
the German: “Dies ist ja hier eine wahrhaftige Hotinungs- 
Aue." Dietrich Gaeddert had heard this statement and 
remarked that this should be the name of the church to 
be organized and thus it was so decided.

On this vast, open, treeless prairie the immigrants made 
their new homes under difficulties. At night the howling 
of the coyote, the hooting of the owl, and the barking of 
the prairie dogs could be heard. Drought, storm, and 
grasshoppers could not daunt the real pioneer spirit of 
the settlers. They had come here for religious freedom 
and for it they sacrificed and labored and endured.

With God’s help they prospered. The ox team and 
the walking plow has made way for the speedy tractor 
and the modern machinery; the farm wagon used for 

(Continued on page 46)

Dietrich G aeddert, first, and  Albert G aeddert, present elder. Modern farm home in the Hoffnungsau community.



Am ong th e  l le n n o n ite s  of K an sas in  1878
BY C. L. BERN AYS IN Zur Heimath

ESTERDAY, June 10, 1878, around 7:00 a.m., 
we came from Wichita to Newton on the main 
line. Our train continued two stations further, 

while our group boarded six light carriages destined for 
the principal Mennonite settlements. In this manner we 
drove about forty-'five miles in a semicircle, the base of 
which was the railroad line beginning at Newton, where 
we had left in the morning, and ending at Burrton, where 
we arrived last night. Today, in the early morning hours 
we rode by way of Hutchinson—a purely American or 
‘Yankee’ town—to Ellinwood, and here I took advantage 
of a delay of nearly two hours to write up my recollec
tions of the Mennonite settlements.

We visited the two Mennonite colonies, Neu Alexan
derwohl and Hoiinungsau. The leader of the former is 
Elder Jakob Buller and of the latter, Elder Dietrich 
Gaeddert. In the course of the last two years, approxi
mately ten thousand Mennonites, originally from West 
Prussia, who had lived along the Sea of Azov on the 
Russian steppes, have purchased homesteads in Kansas. 
. . . They have been so successful with their choice that 
the leaders of the Mennonite churches whom we visited 
yesterday, assured us that all the damage they had suf
fered through loss of time and money for the long jour
ney, had already been compensated for after their third 
harvest in Kansas.

Next week another group of over a hundred families 
from South Russia is expected to arrive in New York; 
part of this group is coming to Kansas. They are wel
come here; in fact, if Russia can spare another hundred 
thousand of such active, temperate, and thrifty inhabi
tants, Kansas will be very glad to accept them, too. At 
another time I shall write a complete historical back
ground of these settlers. We found many of them to be 
blue-eyed, blond-haired Germans of healthy appearance, 
having families of six to eight children. The men are 
sincere, conservative farmers who seem much more open- 
minded for having had many more experiences with the 
outside world than those who stayed in their home 
country. They are people who answered our questions 
clearly and understandably; their manners are well- 
disciplined by their religion, and their pure North Ger
man language showed more culture than one finds among 
the average South or Middle German American farmer. 
They are not only free from any mania for fashions and 
progressiveness but are determined to remain aloof from 
these influences as far as is possible.

Ten thousand of these folks have settled here in south
west Kansas, where they have benefited from cheap land, 
rich soil, the help of a railroad company, and American 
farm implements. What we found here is the result of 
these ’favorable conditions and the fruit of the immi
grants’ characteristics.

Thus, we find these simple but well-disciplined Ger
man Russian Mennonites engaging in extensive farming. 
Forty-, eighty-, one hundred twenty-, and even thousand- 
acre fields are sowed to wheat. The Mennonites use 
American plows, drills, mowers, and threshing machines 
for their cultivation. Of all their implements they have 
kept only one—the really remarkable, wide, wooden 
pitchfork—and adopted all other American implements. 
Upon their arrival they had made clumsy threshing 
stones with deep notches which, seen from the top, had 
the shape of a star. They had used such threshing stones 
in Russia but realized very soon that the use of this 
crude threshing stone in the large wheat harvests would 
set them far behind their neighbors who were using 
American threshing machines. They bought new ma
chinery; and these stones, which had to be dragged by 
horses over the scattered grain, are now lying in the 
farmyards as reminders of the first years.

Besides the raising of wheat, corn, rye, and barley, 
the agricultural activities of the Mennonites are some
what more manifold than those of the American farm
ers. They raise all the green forage crops such as millet 
as well as bulbous and tuberous plants. They immediate
ly planted large gardens of vegetables, fruits, and flow
ers, using besides common varieties those which they had 
brought from Russia. On Elder Jakob Buller’s farm I 
found forty apricot trees, the seeds for which he had 
brought from Russia. The orchard contains cherry, apple, 
and peach trees, as well as plums and a fine blackberry 
patch. From the earlier settlers they have learned to 
plant cottonwood trees. Even though the cottonwood pro
duces poor lumber, except for firewood or the so-called 
clapboards, it is still a great blessing for the settlers in 
these treeless plains. It grows quickly and thus helps 
provide shade for the growth of better species of wood 
which will soon be introduced here.

To the cottonwood the Mennonites added the mul
berry tree which they had grown under similar soil condi
tions in Russia. It does not grow much slower than the 
poplar and bears delicious fruit.

(Continued on page 39)
*  : |:  *

A  L itt le  K n o w n  F a c t  -»»■■>
is that the M ennonites in the Goessel, K ansas, community, 
settled in  eight relatively com pact and distinct villages, pa t
terned after those in Russia. The buildings, the social life, 
and  even the village nam es w ere sim ilar to those known 
in the old country. G radually  the v illage pattern w as ab an 
doned, each  settlor moving on his own land.

Information contained in  this m ap w as supplied  by 
P. U. Schmidt, Goessel, K ansas, one of the few surviving 
pioneers in  the community.

20 M E N N O N I T E  L I F E



ALEXAIDERWOIIL VILLAGES I I  KANSAS, 1874

O C T O B E R  1 9 4 9 21





SPREAD OF ALEXAAIDERWDIIL FOM M IIIITY, 1949
Comparing the map on page 22 with that on page 21 we notice that the village pattern has disintegrated, the non-Mennonite settlers have 
moved away, and the original settlement has expanded. All information on these pages was obtained from P. U. Schmidt, Goessel, Kansas.

M A R I O N
LEH IG H  TO W N SH IP

1. Cornelius E. P Ictt
2. Jacob E. Plett
3. Cornelius Duerksen
I .  P . S. K lassen fa rm ,

P .  P . Klassen
5. Jo h n  Wedel farm ,

Jacob &  Susie Wedel 
G. David Schm idt
7. E a rl B anm an
8. Jncob P . Nikkei
8. Rufus U nrau

10. P e te r  C. Janzen
11. A lbert W einbrenner
12. A lvin Boese

M ENNO TO W N SH IP
1. R ichard Schm idt
2. Ted P . Nikkei
3. John  Epp fa rm , vacan t
4. Jo h n  S . Reim er fnrm , 

A rth u r  B ullcr
5. A br. S. Klnssen fa rm ,

David K lassen
6. David V . Wiebe farm , 

Jam es Peters
7. M rs. G erhard  P e te rs  farm , 

Jam es P e ters
8. H uldreich Nickel
9. Abandoned

10. P e te r  A. W iche farm  
vacan t

11. H einrich  J .  Goertz
12. P e te r  I .  Goertz
13. Jacob Friesen fa rm , vacan t
14. David Schulz
15. E rn es t Voth 
IG. D. K. Loewen
17. Jo h n  J .  Flaming:
18. M enno H iebert
19. David S. Nickel
20. Joe Goering farm ,

K arl C. Reim er
21. Jo h n  P . Schroeder
22. Jo h n  P . P a n k ra tz
23. John  P a n k ra tz
24. Jo h n  Klnssen
25. Jo h n  S . Reim er
26. E rn es t G. U nruh
27. G erhard H . Franzen
28. H einrich H . Franzen 

vacan t
29. C. C. Reim er
30. H einrich  G. H iebert fa rm , 

A lvin Thiessen
31. H erbert A . Regier
32. M rs. H . U. Schm idt farm
33. Jncob B . Schm idt fa rm . 

R uben H iebert
34. M rs. A br. S. Loewen
35. O tto Klnssen fa rm ,

W alte r Schm idt
36. H einrich  G. H iebert
37. H einrich  J .  R ichert
38. Bennie U nruh
39. O rlando E . Schm idt
40. G erhard  P . Nickel 
4L. R obert W einbrcnner
42. A br. S . B anm an
43. C. R . Voth
44. P . C. F ran z  farm ,

A rth u r  F ranz
45. Jo h n  J .  F ranzen
4G. M arin  U . Schm idt fa rm , 

A dolf L . Schm idt
47. Jo h n  and  M ary  Schm idt
48. A lvin  J .  Schroeder
49. P e te r  C. R ichert
50. A dolf D uerksen
51. O ric R ichert
52. W . W . U nruh
53. Jncob R . Voth
54. M rs. Jacob U . Schm idt
55. Isaac  Schm idt 
.56. H . M . Schm idt
57. Edm und Hiebert
58. C larence Krnuse
59. Jacob R atz la ff
60. M rs. Jo h n  S. V oth fa rm , 

John  Voth
61. E rn est D uerksen

C O U N T Y
G2. A ugust Duerksen 
G3. W ill J .  B anm an
64. F ran z  H . B anm an
65. P e te r P . Q u irin s
66. O tto Q u irine
67. H einrich  B. U nrau
68. W . W . H arm s
69. Em il Schroeder
70. G ustav Duerksen
71. George Jan zen
72. P e te r  Loewen fa rm , vacan t
73. H . D. G. Schm idt fa rm , 

Jncob P . Schm idt
74. H einrich Loewen fnrm , 

M rs. J .  B. Schm idt
75. George J .  Goossen 
7G. Ted F lam ing
77. F erd inand  Goossen
78. G ilbert Rempel
79. A br. J .  F lam ing
80. M rs. J .  A. F lam ing
81. A lbert R atzln ff
82. A llen Janzen
83. Jacob  Boese
84. D. H . Schm idt farm , 

R obert Schroeder
85. W illie S. Schm idt
86. M rs. P . C. W edel fa rm , 

H enry  H . W cd cl
87. M rs. C. F . U n ru h  fa rm , 

M ildor D uerksen
88. M rs. W . B. U n ru h  farm , 

Jncob W edel
89. B. B. W edel fn rm ,

J .  E. U nruh
90. D. S. V oth fnrm ,

Orlnndo V oth
91. O rville Voth
92. David E diger
93. Jo h n  H . Reim er
94. H einrich  B erg  fa rm ,

David J .  B uller
95. Church C ustodian house, 

A r th u r  B anm an
96. P e te r  C. Voth
97. Cornelius F . Funk
98. P e te r  L. Schm idt
99. Eddie Schm idt

100. David L. Schm idt
101. David C. Koehn
103. H einrich  P a n k ra tz
104. Jo h n  D. P a n k ra tz
105. F ran z  W. B anm nn fnrm , 

M arvin  B. B anm an
106. Jncob G. F lnm ing
107. H erbe rt B nrtel

W EST BRANCH TO W N SH IP
1. Ben Schm idt
2. C. C. Wedel
3. George B. U nruh
4. M rs. H . H . Schm idt fa rm , 

Cornelius Schm idt
5. Jocob K. Schm idt
6. Jncob P . Schm idt
7. M rs. Tom Reim er
8. W ill B. N ickel
9. A lfred  F . Schm idt

10. Jacob J .  W oelk
11. P . B. Nickel
12. D. H . Schm idt fnrm , 

v acan t
13. P e te r  J .  Schm idt
14. H arvey Schm idt
15. Isaac  B. F ast
16. Jncob J .  F lnm ing
17. Cornelius C. Koehn
18. F ran k  G. Koehn
19. P e te r  J .  Flnm ing
20. Ben H ildebrand
21. H . F . V oth fn rm ,

Sam G. F lam ing
22. M rs. Jacob B ullcr fa rm ,

A rth u r  J .  Woelk
23. Jo h n  L eh rm nn
24. M artin  P . W edel
25. S a rah  Duerksen
26. P e te r  B. F ast
27. Isnnc Fast
28. H einrich  B. Nickel
29. G erhard Schm idt

30. Jacob B. Schm idt
31. G ustav Klnssen
32. John  Schm idt fnrm ,

H enry S. H iebert
33. Daniel B. Friesen
34. P e te r V. U nrnu
35. Cornelius Voth
36. H einrich Voth
37. David H. Schm idt farm , 

P h ilip  D. Schmidt
38. Schm idt S isters
39. John  F . B anm an
40. Jncob J .  B anm an farm ,

Dick Wiebe
41. M rs. Jo h n  A . U nruh  fnrm , 

O tto U nruh
42. Gerhard A. Duerksen
43. Jo h n  J .  W arken tin
44. A ugust Schroeder
45. Daniel S. Goertzen
46. R ichnrd Banm an
47. Rnymond Frey  
18. Jo h n  W . U nruh
49. P e te r Klassen
50. Gcrhnrd Klnssen
51. Gerhard A braham s
52. Dnnicl V. Schm idt
53. H erm an Rognlski fa rm ,

A lbert Voth
54. P e te r S. Voth
55. Cornelius J .  Schm idt
56. C urt W . W iens
57. A lfador Frey 
57V£. Galen Riodiger
58. A rnold F . Schm idt
59. David A . Schm idt estate, 

vneant
60. M rs. P e te r Frey  fnrm ,

Jo h n  W . Frey
61. Ben W . Schm idt
62. Jo h n  W . Flnm ing
63. Theodore Schm idt
64. H einrich L . Schm idt 
G6._Hcrmnn M artens
66. H erm an M artens
67. Jncob S. Goertzen
68. John  J .  Schroeder
69. Jacob C. Reim er
70. Jncob H . Schroeder farm , 

vacant
71. F erd inand  Graevs
72. M rs. Gerhard R. Funk
73. R udolf H . Schm idt
74. A rnold D. Klnssen
75. Rudolf W . Voth
76. M rs. Ferd innnd Funk  fnrm , 

LcRoy Funk
77. Ade U nruh  fnrm ,

W illard Schm idt
78. Jo h n  P . U nruh
79. A lbert Schm idt
80. G erhard Schm idt fnrm ,

C hrist Schm idt
81. W illiam  U nruh
82. Edw ard H . Frey
83. David Balzer
84. Ben J .  Klnssen fnrm ,

A nton F ast
85. P e te r A . U nruh
86. P . H. R ichert
87. Daniel S. Thiessen
88. Jncob S. U nruh
89. Jncob B. Thiessen
90. H einrich J .  B rand t 
91..M iss A gnes Thiessen
92. Rnymond Schm idt
93. B ernhard  F. Voth
94. Jncob C. Koehn
95. G erhard  Schroeder
96. Otto Klnssen
97. C hrist Klassen

M c P H E R S O
CANTON TO W N SH IP

1. A lbert P a n k ra tz

SPRIN G  V A LLEY  TO W N SH IP
1. Jo h n  J .  Voth
2. Edwnrd D. Schroeder
3. H erm an Reim er
4. D. C. R eim er fa rm ,

W . D. Reimer

98. Sim on W . Schm idt
99. P e te r M. Schrocder

100. M rs. John  P . Janzen  fnrm , 
Pnul H . R ichert

101. Ben Janzen
102. Jo h n  Schm idt
103. H. B. Schm idt
104. V ic to r J .  Funk
105. P e te r  J .  Voth
106. A lvin  F lnm ing
107. H enry U nruh
108. Dnnicl G uhr
109. John  F . Voth fnrm , 

vneant
110. Dnvid F. Voth
111. David H . Thiessen
112. E rv in  Dyck
113. Isnac R atz la ff
114. G ustav Reim er
115. A br. Schm idt farm
116. M nrvin V oth
117. Jncob J .  Goertzen
118. M ilton Goertzen
119. H einrich  F . Voth
120. Isnnc Schm idt
121. W illis A braham s
122. M rs. P . J .  U nruh  fnrm , 

P e te r  B. U nruh
123. W ill I. Schroeder
124. M rs. Jncob E. Schm idt
125. A lfred  Voth
126. Cor. K. Jnnzcn  fnrin .

C urt Jnnzen
127. Rudolf B. Schmidt'
128. Voth S isters
129. Dnvid U. Reim er 

LIBER TY  TO W N SH IP
1. Dnvid B. Duerksen
2. A dolf B artel
3. A idrcns B uller
4. A lbert Duerksen
5. Ferd innnd  Duerksen
6. A . R . Duerksen
7. A lb e rt Schm idt
8. Pnul Funk
9. M r. H. H . Schm idt fnrm , 

Orlnndo Schm idt
10. P e te r  B artel
11. E lm er Funk
12. W alte r Dyck fa rm ,

Pnul- B arte l
EAST BRANCH TO W N SH IP

1. Jo h n  J .  Schm idt fnrm , 
vnennt

2. P e te r  H . H iebert
3. Hugo B uller
4. O tto R . Janzen
5. N ellie Loewen fnrm  
G. F erd inand  Schm idt
7. R udolf U nruh  fnrm ,

Orville U nruh
8. A rnold  S. Goertzen
9. M ilferd Jan zen

10. Jncob H . Schm idt
11. Snm Schm idt
12. Leonard D. Schm idt
13. P h ilip  S. Goertzen
14. Jo h n  Reim er
15. Irv in  Voth
16. Dick Jan zen
17. Snm J .  F lnm ing
18. Irv in  Voth
19. Jncob F . Voth
20. P e te r  B. Schm idt
21. F ran z  Goertz fa rm ,

A rth u r  Goertz
22. H erbert Schroeder
23. Dnnicl R. Jan zen
24. H enry  F . Goertzen
25. Jo h n  Voth

N C O U N T Y
5. Jncob G. P n n k ra tz  fa rm , 

Jacob L . P a n k ra tz
6. P e te r  B . Schm idt
7. David Reim er
8. A dolf N . D irkscn
9. Ferdinnnd Som m erfeld

10. A br. S. Reim er
11. E rn es t J .  Schm idt

(Continued on page 48)
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T R A JIS P L A IT IM  
ALEXANDERWOHL, 1874

The village of Alexandervvohl, one of the m any vil
lag es  of the M olotschna settlem ent in  Russia (see map, 
right) w as founded in  1821 by M ennoites from Prussia of 
whom some, no doubt, had  originally  come from Holland. 
The record of the church w as started  during the seven
teenth century. The nam e "A lexanderw ohl" originated 
w hen Czar A lexander w ished them w ell as he met them 
on their w ay from Prussia to Russia. The A lexanderw ohl 
v illage w as the only one of the M olotschna settlem ent 
which m igrated alm ost com pletely (together with others a 
total of some 800 peop le) to A merica in  1874.

The majority of them, under the leadership  of the 
Elder Jacob Buller, settled in the G oessel community, Kan
sas, a s  seen on the preceeding pages. They organized the 
A lexanderw ohl M ennonite Church and  later, the Tabor 
M ennonite Church, the Goessel M ennonite Church, and 
recently, the W alton M ennonite Church. These churches 
have a  combined mem bership of nearly  two thousand, 
of which half belong to the A lexanderw ohl Church.

A sm aller group of the original A lexanderw ohl im
m igrants under the leadership  of Dietrich G aeddert settled 
direcly in  w hat is now  the Buhler-Inman community, es
tablishing the Hoffnungsau M ennonite Church (see page 
18).

The nam es show n on the m ap  of the A lexanderwohl 
v illage a t right are  as of 1874, prior to the m igration to 
America. This information w as obtained from P. U. Schmidt, 
Goessel, K ansas.

The m igration chart of the A lexanderw ohl church 
(below) indicates the origin of the M ennonites of Dutch 
background in  The N etherlands from w hence some went 
to the V istula River low lands in Prussia. In  1021 the Alex
anderw ohl group settled in the Ukraine, Russia, to leave 
for America in  1874 on the ships, the Cimbria and the 
Teutonia.

w



G oessei M ennonite Church A lexanderw ohl M ennonile Church
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Kleine G em einde  (M anitoba) and  Old Colony (Saskatche
w an) M ennonites m oving to Mexico are settling ad jacen t to 

a w ell-established Old Colony settlem ent. These girls are 
representative of the latter.

I T WAS the night of February 2, 1948. A group of 
men were seated in the office of Felipe Lugo, one 
of Chihuahua’s best-known lawyers, working out the 

terms and details of an important business transaction. 
Besides the lawyer, those men were: David P. Reimer, 
Jacob B. Wiebe, Jacob P. Neufeld, Isaac P. Loewen, and 
Bernhard B. Dueck as representatives of a group of pros
pective immigrants from Canada; Alberta Estrada, rep
resenting the owners of a great ranch in the state of 
Chihuahua called Los Jagueyes; G. J. Rempel, Jacob 
Harms, and Jacob S. Kauenhofen as witnesses, and fin
ally the writer of this report in the capacity of an inter
preter and unofficial counselor.

They were about to close a deal by virtue of which 
the 52,700 acres of the Los Jagueyes ranch would be 
purchased by 150 Mennonite families whose immigration 
into Mexico had been previously sanctioned by the 
federal authorities of Mexico City.

The hours passed solemnly as the men in lawyer

SEW MESSOSITE SEI
BY W ALTER

Lugo’s office were “sweating it out," working over point 
by point, paragraph by paragraph, the agreement of the 
deal. The process was somewhat retarded by the fact 
that the future immigrants were not a solid group, but 
consisted two-thirds of members of the Kleine Gemeinde 
(Manitoba) and one-third of the Old Colony (Saskatche
wan), which necessitated reconciliation of interests and 
what might be called “streamlining” of procedures.

It was midnight when the last details had been worked 
out to the satisfaction of all concerned, and the group 
of very tired men bade each other good night.

There was another meeting in the afternoon of the 
next day. The documents were drawn up in clear and 
precise language, signatures were affixed, first payments 
made; the deal was closed. As of February 3, 1949, the 
ranch of Los Jagueyes had become the legal property 
of those 150 Canadian families represented by David P. 
Reimer and his fellow delegates.

A few months later the first immigrants of this new 
group of settlers arrived in Mexico and went to work 
immediately.

Since that time I had planned to drive out and see 
with my own eyes the land and the sites these people 
had chosen for their new homes. But business occupa
tions prevented me from doing so until the end of May, 
1949, a little less than a year after the arrival of the 
first families.

I arrived at Cuauhtemoc on Ascension Day and had 
planned to meet my friend P. J. B. Reimer that afternoon, 
but it turned out that my fellow travellers, Erhard Schulz 
and Friedrich Rothe from Cuauhtemoc, could not wait, 
and so we continued our trip to the new settlements.

Our trip took us through the well-known villages of 
the Old Colony established in Mexico since 1922. Then, 
leaving the Swift Current plan and the Mexican village 
of Rubio to the left, we went on through the new addi
tions to the original territory of the Old Colony. These 
new additions—villages and settlements which have 
sprung up during the very recent past—take care of an 
already pressing overflow of the Mennonite population, 
a problem which, by the way, is by no means solved in 
its entirety by these additions and which will come up 
again and again, just as it did in Russia and has done 
in Canada. Although mostly built by younger folks and 
to a great extent by colonists of very small resources, 
these new villages make a fine impression and look de
finitely promising.

We stopped at the center of this new territory at 
the place of friend Jacob A. Enns, who serves the colony 
as a competent dentist. He owns the originally American- 
built cattle ranch of Buena Vista, at Ojo de lad Yegua,
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TIEMENT I I  MEXIEO
SCH  MI E D E H AUS

with its fine and sturdy buildings and cattle corrals. 
We were ushered in, and after being royally treated by 
our friend and his wife, we stayed overnight at Buena 
Vista.

Early next morning we continued our little expedition 
with some additions: our host and one of his sons who 
acted as our guides. We were soon heading for the Mexi
can ranches of Tepenhuanes and Sta. Catarina, and in 
a little over a two-hour’s drive we had reached the com
plex of buildings belonging to the former ranch of Mr. 
Estrada and his associates, the goal of our trip: Los 
Jagueyes.

At last we had reached the spot which was the object 
of those serious dealings that night in February in the 
lawyer’s office at Chihuahua City. It was this cluster of 
buildings in which the great majority of the incoming 
families had found a temporary and often an extremely 
crowded, uncomfortable, and congested home until suf
ficient buildings could be erected at the newly laid-out 
locations of the various camps. Needless to say, at this 
early date the building problem has not yet been com
pletely solved. But at our arrival at Los Jagueyes the 
houses clustering around the old ranch did not seem too 
congested.

In fact, we saw much less of the settlers than we 
had anticipated. Many doors were closed. In other places 
we found only small children. The grown-ups were out 
in the fields or working at the construction of their fu
ture homes on their assigned locations.

A number of milk cans in front of one of the doors 
indicated some form of business going on, and as I 
stepped inside, I found a primitive but thriving dairy. 
The two men in that room were so busy that they hardly 
found time to answer my greetings. I found out that they 
processed 250 quarts of milk daily into cheese, which 
no doubt was quite an accomplishment, considering that 
the settlement had barely started and that milk must be 
hauled over great distances.

These distances are striking. They seem to dominate 
the character of the country and of the settlement. It 
lies far away from the nearest town, Cuauhtemoc, or 
the city of Chihuahua. The roads seem endless. Every
where land, land and more land, vast extensions of vir
gin territory without a soul or a house or an animal, 
sometimes for many miles. The only comforts for the 
human eye are the beautiful mountain ranges all around 
the horizon and tracts of dark green wooded lands.

Many of the new settlements are still without a name 
and are only known by a number. Most of the Kleine 
Gemeinde camps are not arranged in the traditional form 
of the Mennonite village as used to great advantage by

Life am ong the Old Colony M ennonites in Mexico is p lain  
and simple, not only because  of p ioneer hardships, but also 
out of principle. P laying with dolls m ay even be frowned 

upon.

the Old Colonists, but are more decentralized, forming 
individual farms, each owner preferring to live on a 
strategic spot of his land.

At a short distance from the old ranch we met H. B. 
Dueck who owns an 840-acre farm. It was with sincere 
admiration and respect that we looked at what this man 
with his family had created practically out of nothing 
in only a few months. There stood a farm, almost com
plete with a well-built family dwelling, other buildings 
for the farm animals, seeds, supplies of all kinds, sheds 
for tools and machinery, and even a flower and truck 
garden already well under way.

And like H. B. Dueck there were many others. The 
familiar names of Dueck, Friesen, Reimer, Loewen, and 
so many others are woven into an interesting chapter in 
the book of Mennonite migration and history—a story of 
hard and efficient work, of faith and sacrifice and of 
true pioneer spirit in the best of traditions.

(Continued on page 33)
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FROM R U SSIA  TO M E X IC O -■
T O understand the migration of one hundred fami

lies of Kleine Gemeinde Mennonites from Mani
toba, where they prospered, to Mexico, where they 

must of necessity make a new start, one must touch 
briefly on the origin of this Mennonite group in Russia 
more than a century ago. It is also helpful to trace the 
educational and religious development of the last thirty 
years in Manitoba.

It was in the year 1804, when Klaas Reimer, the great 
grandfather of the writer, migrated with some other Men
nonites from Prussia to the Ukraine and settled in the 
newer Molotschna settlement. He was a minister and 
found the established Mennonite church not entirely to 
his liking. He found rather low moral standards and 
much laxity in church discipline.

After considerable haggling with Elder Jakob Enns, 
Reimer decided to leave the established church in 1812 
and met with about a score of 'followers in a dwelling 
for their religious meetings. They had very strong ideas 
on non-conformity, humility, and church discipline. Any 
worldly act, like drinking or dancing, or going to court, or 
even an expressed worldly sentiment would be punished 
with excommunication. All higher education was not only 
frowned upon but was absolutely forbidden. They vigor
ously objected to all possible forms of resistance. It was 
not permissible to help the police in apprehending viola
tors. Children were taught to take life seriously and, 
therefore, laughing and joking was frowned on. Swear
ing or the use of vain words was not tolerated. Many of 
these things were carried to such an extreme that their 
whole conception of a religious life became narrow and 
cramped. For this reason the movement remained small 
for almost a century. It was not. an attractive church 
to join and was called in derision De Kleen-gemeenta. 
(Low German for “little church.”)

Outside persecution by the established church prob

ably strengthened these people in their principles, but 
inside dissentions among leading characters weakened 
them considerably from time to time. When certain ways 
of life are under too strict a discipline, jealousies and 
unhealthy rivalries are apt to develop. Thus, when they 
migrated to America in 1874, they all came but they 
came in three groups. One small group settled around 
the Steinbach area in five villages, and a much smaller 
group near Morris in two villages. The above two Mani
toba congregations made steady progress in their first ten 
or twelve years under a moderately progressive and 
able elder, Peter Toews.

Then in the eighties a serious setback came in the 
healthy development of this church. An evangelist by 
the name of John Holdeman came, and after a series 
of meetings he had done more than deepen the spiritual 
life of individuals in the church. He was able to persuade 
Peter Toews and about one-third of the membership to 
leave the Kleine Gemeinde and organize a new church, 
the Church of God in Christ, Mennonite. This proved 
to be a major disaster for this conservative church in 
more ways than one. As a whole, it was probably the 
more progressive and spiritual-minded third of the 
church which decided to follow th?ir beloved leader into 
a freer expression of their faith. The more conservative, 
leaderless, and larger group remained behind, embittered 
and resolved to adhere more than ever to absolute con
servatism and not allow any outsiders the privilege of 
the pulpit.

For a period of thirty years, which takes us to the 
outbreak of World War I, the church changed very little; 
even in the number of members the increase was quite 
small. Any families adopting new ideas along social, and 
particularly religious and educational lines, were either 
forced to conform to the older customs or they were en
couraged, and in some cases even forced, to leave the

W indmill and m odern flour mill dem onstrate progress in Kleine G em einde community of Steinbach, M anitoba.



The Story of the Kleine Cjememde
BY P E T E R  J .  B. REI MER

church. Thus, some progressive and spiritual-minded 
people were leaving the Kleine Gemeinde during this 
period.

Early in the twentieth century the Bruderthaler (now 
called the Evangelical Mennonite Brethren), established 
a church in the village of Steinbach. They emphasized 
a freer and more liberal outlook in their religious life, 
which appealed to the young people particularly. Urban 
people change their ideas much faster than rural people; 
so during the next twenty years this new church was the 
step from a conservative church to a progressive one.

When World War I broke out in August, 1914, no
body realized what a change it would bring about in the 
Kleine Gemeinde. At first the parents were primarily oc
cupied with their farming, which was so much more 
profitable now than formerly. But very soon some changes 
were looming on the horizon. Towards the end of the 
war it was getting more and more doubtful whether the 
parents would be able to continue to keep their boys of 
military age at home. It was thought that the Canadian 
Government might all at once begin to differentiate be
tween the members of the church and the non-members. 
This stimulated the interest among the youths to join 
an otherwise somewhat uninteresting church. In later 
years this, no doubt, strengthened the progressive ele
ment in the church.

Another change was the introduction of cars in the 
community. Up to the year 1919, they were strictly for
bidden. Any member of the church who persisted in own
ing an automobile was forced out of church membership, 
though not necessarily excommunicated. By the year 
1920, this strictness had broken down and cars and trucks 
came into general use rather quickly.

However, the most far-reaching change came in re
gard to the schools. The Manitoba Government had passed

a school act in 1917 already, which required that every 
child in Manitoba from 7 to 14 years of age must attend 
a school where English was the sole language of instruc
tion. When the government began to enforce this act in 
1919-20 among our Mennonite people, most of them were 
completely unprepared for this change.

The Kleine Gemeinde folk had always believed in a 
good, efficient elementary school, even though they were 
absolutely opposed to any kind of advanced education. 
The children had to attend regularly, the teachers were 
usually of the best in the church, and their school had 
voluntarily made a good beginning in teaching the Eng
lish language. They were better prepared to meet the 
new demands than were most other Mennonite schools 
in Manitba. But there was another aspect of the situa
tion which made a much greater difference. These peo
ple realized that the teacher has a very great influence 
over the child and therefore accepted from the start the 
idea that they must continue to have Mennonite teachers 
who would be at least sympathetic to their own peculiari
ties, and preferably in time be of their own membership. 
Since the government demanded fully qualified teachers, 
this requirement involved sending more young people 
to a high school. The author remembers that his father 
got special permission from the elder of the church as 
early as the fall of 1917 to send his 'fifteen-year-old boy 
to a graded public school for the first time, to take grade 
eight, with the understanding that he would become a 
teacher.

Thus World War I had been instrumental in initiat
ing great and far-reaching changes in the social and edu
cational policy of this conservative church. The first 
three or four years in the twenties were crucial years 
of re-orientation.

The Steinbach church was only one out of five



churches of the whole Kleine Gemeinde but it had be
come a town church while the others had remained 
almost exclusively country churches. Since the Stein- 
bach church had so far not introduced Sunday school, 
choir singing, etc. most of the young people and some 
of the older ones simply drifted into other more pro
gressive churches. However, the principle of change had 
been permitted, so a number of the Steinbach members 
began to work hard for a Sunday school. Finally, in 
January, 1926, the first Sunday school was opened in 
the Steinbach church, with the full sanction of the 
Kleine Gemeinde. Very soon young people’s meetings 
and choir singing followed.

During all these pioneering years the work had to 
be done exclusively by lay brethren with more opposi
tion from the ministers than constructive help. The 
writer, leading this work with the young people almost 
from the start, found himself in the midst of the strug
gle. After serving that first Sunday school as superin
tendent for a period of seventeen years, the same church 
called him to the ministry.

By the middle of the thirties the battle was won and 
within a comparatively short time the other four church
es had organized their own Sunday schools, young peo
ple’s meetings, part singing, and Bible study nights. 
Even a church paper, Der Familienireund, was started 
in 1935.

The newest venture, particularly of the Steinbach

Kleine Gemeinde church with some help from other 
Steinbach Mennonite churches, has been the founding 
of a Bible academy. It was felt by some that the Sunday 
school teachers need special training in the Bible and 
in methods of teaching. This led to strong support of such 
an institution. Fairly new is the interest in missions. 
Since a public high school cannot and will not inculcate 
a missionary spirit into young people or train them in 
Bible knowledge, it becomes necessary for a Christ- 
centered Mennonite church to establish its own institu
tion. Finally this was accomplished, not without consi
derable opposition. At present the Steinbach Bible Aca
demy offers a three-year Bible course and the full four- 
year high school course. There are five full-time teach
ers, three of whom are university or college graduates, 
and an enrollment of close to seventy students.

Up to the year 1945, the five congregations had to 
work as one church entity. This was especially true of 
the four congregations in and around Steinbach who 
had worked under one elder. When church matters were 
to be discussed, it was usually done in unison presided 
by the common elder. Now, to enable the four church 
districts to do more efficient work locally it was decided 
to make each one of the four districts an autonomous 
congregation, like the fifth one forty miles from the 
Steinbach area had been for some years. Two of the 
congregations now had an elder each and the other three 
new congregations each elected one of its ministers as 
a leader or pastor in their respective congregations.

At the same time there were forces at work which 
again helped to unify the congregations. Though the 
congregations were now autonomous, they still felt a 
strong kinship which tended to pull them together. They 
rather enjoyed working together now more like a con
ference on equal terms. The MCC work was jointly sup
ported as well as other relief work. The Hilfsverein, a 
treasury to make loans to the needy, was reorganized 
so that each congregation had a representative on the 
board. Finally, in 1946, an invalid home was purchased 
and renovated as a joint project. This home, located 
in Steinbach, has about twenty-five patients.

Kleine G em einde  de lega tes investigate the w ater supply  on 
the Los Jagueyes Ranch w here thousands of cattle  graze. 

(Below, right) Buildings used for tem porary shelter.
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In about thirty years the Kleine Gemeinde, now 
grown into a conference, had more than tripled its mem
bership, which is now around 1,700. As a whole, it had 
developed into a spiritual-minded, mission-minded, pro
gressive church. It had largely kept its former virtues 
like honesty, charity, sobriety, and simplicity in wor
ship and life.

When, in the early twenties, many Old Colony and 
Sommerfeld Mennonites moved from Manitoba to Mexi
co, the dissatisfied Kleine Gemeinde people toyed with 
the same idea. Some delegates were sent to Mexico to 
investigate but since their reports were not encourag
ing nothing came of it, except for a few families who 
moved there from Meade, Kansas.

The next goal was the French-Canadian Province of 
Quebec. Delegates were sent to investigate some partly- 
wooded districts of vast northern Quebec. The Quebec 
Government was hesitant in granting special privileges 
to a group of Protestants in a purely Catholic province. 
When, some years later, delegates were sent again, the 
region formerly considered was mostly settled by French- 
Canadians.

When World War II ended, the idea of moving away 
to a freer country was taken up with renewed vigor. 
Many parents had particularly disliked seeing their boys 
being taken to Alternate Service Camps, though cutting 
down trees under civilian direction and similar useful 
work did not look very militaristic. The country now 
considered was Alaska. Much correspondence was car
ried on and information gathered about this country. 
However, Mennonite immigrants were not highly de
sired and therefore would not get any special privileges. 
The chosen delegates did not even depart to investigate 
this northerly country.

Mexico was now chosen and some delegates went to 
see this country again. This time the report was favor
able as far as the land was concerned. The Mexican Gov
ernment had not been interviewed yet, but some Old 
Colony Mennonites promised to be helpful in this. After 
a second visit the Mexican Government prepared a 
special memorandum in which it set forth the rights and

P. C. Loewen left his farm in Morris, M anitoba, starting 
anew  in  Mexico (right and bottom). (Below) The settlers 

hau l their freight from Cuauhtem oc, an  80-mile drive.

privileges of any immigrating Mennonites into Mexico 
according to Mexican basic law. Alberta Estrada, from 
whom a large 52,000-acre tract of land was purchased, 
also proved to be helpful with the government. Two- 
thirds of this ranch around Los Jagueyes was taken by 
our Kleine Gemeinde people and one-third by a group 
of Old Colony Mennonites from Saskatchewan. Our peo
ple acquired about 35,000 acres at $7.00 per acre. All 
this was arranged early in 1948. About one-third of this 
land was mountainous and wooded, but the ther two- 
thirds seems to be suitable for cultivation. There was 
sufficient spring water, which could be hauled to the 
drier places.

Convenient for the new settlers was the availability 
of three sets of large buildings, quite fit for habitation. 
Some years ago a group of Spanish Loyalists had lived 
a communistic type of life here until they got tired of 
it. In early summer several families of the new settlers 
went ahead in trucks to plow some land and put in a 
crop of oats. They managed to sow over 700 acres in 
the first part of August because the rains had not come 
sooner. These oats did not ripen but were cut late in fall 
for feed.

When the immigration permits arrived late in sum
mer, groups of from three to fifteen families began to 
depart. The first groups moved into the big houses and 
then began to put up their own. As soon as some rooms 
were vacated new families would move in. However, 
when the heavier frost came in late fall, it became im
possible to continue making the adobes. Congested

l \
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housing was, of course, the result, since the auction sales 
and the departures from home could not easily be 
stopped. It happened, for example, that a three-room 
house with only one outlet for a door would house .three 
different families with eleven children each. Thus thirty- 
nine people used one door. This congestion continued for 
several months until building of houses could be re
sumed in the beginning of February, 1949. Since nearly 
all the sixty families who had arrived up to the begin
ning of March had many children, it was a near miracle 
that no serious epidemic broke out. The average family 
size is slightly more than seven. No wonder the mothers 
were the most vigorous advocates for the building of 
schools. The schools finally got building priority in the 
settlement. At the beginning of March three new schools

were in operation in the six villages, and one school in 
one of the older buildings. The four teachers were elected 
by the church membership.

At the same time probably more than ten thousand 
acres had been plowed and prepared. Much of this has 
already been fenced. Roads have been straightened and 
several wells have been drilled. The settlers brought a 
great deal of modern farm machinery including combines, 
trucks, tractors, and cars. About half the families came 
on their cars and trucks, and the other half came on 
trains and chartered buses.

With hard work and modern methods of farming the 
economic future looks fairly good. But the question is: 
Will they continue to progress educationally and re
ligiously in Mexico, where nobody is doing any push
ing, where the government is leaving all those things 
to them? At the present time there is probably no Men- 
nonite school in Mexico with any grade above the fourth 
in German. Will the Kleine Gemeinde do better, or will 
they, too, slip into a materialistic rut like the other Men- 
nonites in Mexico?

The Old Colony numbers about 13,000 and the Kleine 
Gemeinde will number less than 700 even after forty 
additional families will have arrived by fall (1949). At 
New Year (1949) they numbered exactly 422 people. 
This means that by the fall of 1949 one-seventh or about 
15 per cent of the whole Kleine Gemeinde will have mi
grated to Mexico. Most of them come from the Morris 
and Blumenort congregations, but some also come from 
the Kleefeld, Steinbach, and Prairie Rose congregations. 
Of twenty-three ministers and elders only four have 
moved, and of a body of ten deacons only four will move 
to Mexico. These settlers have organized into a new 
congregation called the Kleine Gemeinde of Mexico. Just 
what close ties will be kept between the Manitoba con
gregations and the one of Mexico, time will tell. There 
are many blood ties of relationship that will tend to pull 
together, but varying speed of educational and religious 
progress may tend to separate them still further.

The settlers have established a  dairy (top ). (Left) W ater 
well and  building on 840-acre H. B. Dueck ranch. (Bottom) 

The Kleine G em einde  is building its first m eetinghouse.
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SETTLEMENT IN MEXICO 
(Continued from page 27)

Schools—as is customary in pioneer Mennonite settle
ments—received first consideration. At the time of our 
visit the settlers had already set up four schools, three 
of them in new buildings. Not far from H. B. Dueck’s 
place, on a new road crossing the main part of the 
settlement, the Kleine Gemeinde is building its new 
church, a substantial and roomy building.

In Eichenbach—the name seemed somewhat out of 
place, 'for there was neither a single oak tree nor a brook 
—we visited the new country store in which a busy colo
nist and his wife sell everything under the sun to their 
fellow settlers, from American overalls and Mexican 
straw hats, blankets, shoes, buckets, and brooms down 
to canned goods, coal oil lamps, tools, matches and 
nails. No tobacco, cigarettes, and beer though, for these 
things—much to the chagrin of the native laborers tem
porarily employed in construction work—are ruled out 
among the Kleine Gemeinde people.

Everywhere we met people in good spirits with a posi
tive and ptimistic outlook toward the future, with energy 
and high hopes. This, I found, was not as true of the 
much smaller group of the Old Colonists. I was told that 
two or three families contemplated an early return to 
Canada.

We met Jacob Goerzen, a member of this small group 
of Old Colonists, who is still quartered at one of the 
old ranch buildings. He was cheerful and vigorous and 
certainly showed no sign of faltering in the original pur
pose. He and his family were kind enough to invite us 
all for dinner, which however we declined gratefully, as 
our time was too limited. He then insisted that we see 
the site of the settlement which he and his neighbors 
were building on the fringe of the woods a mile or so 
from the ranch.

We followed his truck leading to a smooth elevation 
and soon arrived at the new settlement on the outskirts 
of the woodland. Among the oaks and pine trees the houses 
houses were growing, the road was laid out and fences 
were being built. With a wide view over the greater part 
of the land of Los Jagueyes this was without doubt the

(Right) Recently arrived settlers have a lready  established 
small dw elling p laces and  are giving their children (below ) 

elem entary training in primitive school houses.

most striking and beautiful spot we had seen on the entire 
settlement.

“What is the name of your settlement?” we asked 
Goerzen.

“Well, the truth is we haven’t any name as yet,” was 
his reply, “if you could suggest one . . .”

My friends did not hestitate to propose a number of 
names more or less suitable for the location, but none 
seemed to meet with ready approval. My own proposi
tion came at the end of our visit. As we shook hands to 
depart, I said to our hosts:

“Ohm Goerzen, I have thought it over. I would sug
gest the name of Friedenshoehe.”

I thought it was a good name. For this was indeed 
a place of peace on the heights above a new and promis
ing land.
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iPROBLEMS AT
BY J O H N  A.

IN American Mennonite history the latter half of the 
nineteenth century marks a period of great transi
tion among the Amish. It was a period of inner strug

gle, adjustment, and of new birth. Up to this time the 
Swiss and German Amish and Mennonite immigrants had 
perpetuated their way of life with a minimum of diffi
culty. With the coming of modern transportation, the 
invention of new farm machinery, and hundreds of other 
innovations, changes were bound to come. This brought 
to the surface, and into direct conflict, old ways with 
new. The time had come to face the challenges of an 
entirely new and strange culture, in contrast to a tradi
tional, European way of life. There were sociological 
pressures at work in changing outward forms and prac
tices.

In 1860 the Amish in America were already well dis
tributed, having settled in Pennsylvania, Ohio, Indiana, 
Illinois, and Iowa. At that time some of the settlements 
were from fifty to one hundred years old. Differences in 
church practices were beginning to appear among the 
scattered and isolated communities. With the coming of 
new immigrants from Alsace and South Germany in the 
early part of the century there were even greater varia
tions in religious practices. Some churches in Pennsyl
vania and Ohio were divided on the question of baptism. 
Should baptism be administered in a house or in a creek.

The meetinghouse question was disturbing the unity 
of the brethren in several eastern communities. What 
should be done with members who accepted military 
service? These and a number of other issues gave rise to 
the need for a general meeting of ministers, where repre
sentatives from the widely scattered congregations could 
meet to discuss problems and come to some decision, so 
that unity and peace could be maintained.

David Byler, a prominent bishop (elder) of Lancas
ter County, Pennsylvania, in a letter to Moses B. Miller, 
Johnstown, Pennsylvania, wrote in 1851: “I have often 
been thinking that a general ministers’ meeting is needed, 
so we could probe each other orally with love, in humble 
spirit, with Christian simplicity, so that nobody would 
insist on his own opinion, but take the Word of the 
Lord as a guide.” There is some reason to believe that 
the conferences were advocated by the strong conserva
tive brethren as a method to halt the trend toward in
novations, and to censure some of the more progressive 
congregations.

Nature of the Discussions
A  Y o u n g  A m ish m an

A Linoleum Cut

By Arthur L. Sprunger

Fortunately, the proceedings of the Diener-Versamm
lungen were printed annually, first by John Baer and 
Son, of Lancaster, Pennsylvania, and later by John F. 
Funk and Brother, Elkhart, Indiana. These annual meet-
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Diener- Versammlungen
H O STETLER

ings were held twice in Mifflin County, Pennsylvania, 
seven times in Ohio, twice in Indiana, four times in Ill
inois, and once in Iowa. The attendance ranged from a low 
of 27 to a high of 89 ministers. The local laity also at
tended the sessions, although the meetings were primarily 
intended for ordained brethren. The first conference 
(1862) was held in a large barn in Wayne County, Ohio, 
now the residence of N. Wilmer Schrock, three miles 
east of Smithville. The second session (1863) was also 
held in a large barn (sometimes called the “Haunted 
barn”), north of Belleville, Pennsylvania, on the Mc- 
Clay farm.

The impression that one gets from a study of the 
minutes of the Diener-Versammlungen is that the meet
ings were conducted in an orderly and business like way. 
“During the first years of conference the method of pro
cedure called, first, for the raising of practical questions 
of discipline or doctrine; second, the appointment of a 
Rath, that is, a council or committee to discuss behind 
closed doors each question presented; third, a recom
mendation to the conference, by the Rath; fourth, open 
discussion of the recommendation by the conference, and 
finally, a vote by the conference. Sometimes, also, con
ferences were petitioned for help in settling difficulties 
between, or within, congregations. Conferences usually 
appointed committees to settle such difficulties and 
report the next year.

Creek Baptism
The major question discussed at the first session was 

whether applicants should be baptized in a house or in 
a stream. This “creek baptism” which concerned some 
of the Amish congregations was not one of immersion. 
The mode was pouring, but the applicant stood in the 
water folowing the examples of Matthew 3:16 and Acts 
8:38. This practice is still followed in some Amish Men- 
nonite congregations in Ohio. The first conference, how
ever, did not arrive at a definite decision, and the ques
tion was again brought up for consideration at the next 
meeting in Mifflin County, Pennsylvania.

One of the causes of the Peachey-Byler controversy, 
in Mifflin County, Pennsylvania, which is typical of 
other communities wrestling with the same problem, was 
Solomon Byler's insistence that applicants for baptism 
must be baptized in a creek. Abraham Peachey ob
jected to this mode of baptism. He held that baptism 
should be practiced as it had always been done before.

In 1851, three “outside” ministers were called upon 
to settle the dispute. It was decided that candidates who 
requested baptism in a creek must be denied this on the 
ground that it was provoking discord among the brother
hood. The answer was not a satisfying one; a second

A n  A m ish  W o m an
A Linoleum Cut

By Arthur L. Sprunger
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Barn of N. W. Schrock, near Smithville, Ohio, where the first Diener-Versammlung (18G2) was held.

committee was called in to arbitrate. This time a com
promise resulted; it was agreed that baptism could be 
administered in a creek as well as in a house. One would 
suppose that this would have ended the dispute, but it 
was the beginning of further disagreement. Byler now 
openly preached and advocated “creek baptism.” A third 
delegation of ministers was called in to investigate the 
difficulty.

In November, 1857, Moses Miller and Jonas Troyer, 
both from Holmes County, Ohio, and Abner Yoder, 
Somerset County, Pennsylvania, came to Mifflin County 
to review the controversy. Both congregations were asked 
to attend a general meeting and register their complaints. 
Abraham Peachey, not sure of what attitude to take, 
quickly sent a messenger to Pequea to inquire of David 
Byler what he should do. The answer he received was 
that he should stay away from the meetings altogether. 
This he did. All efforts to reconcile the two factions were 
fruitless.

The matter was one of the most troublesome and dis
turbing issues confronting the churches. A council of 
seven ministers was appointed to arbitrate between the 
two groups. The result was that both sides confessed 
that they were somewhat agitated, but the conference 
failed in its attempts to bring about harmony on the 
baptismal question. One Sunday morning while admon
ishing the brethren, Solomon Byler again brought up 
the subject of creek baptism. Abraham Peachey, who had 
already heard too much about this creek baptism, dis
agreed sharply with Byler. This led to the parting of the 
ways. The majority of the members followed the exam
ple of Byler. In fact, two ministers of Peachey’s own 
congregation poined the Byler following, thus leaving 
the Peachey following with its only bishop (elder), and 
one deacon, Christian Detweiler.

Meetinghouses
The question of meetinghouses disturbed a large 

number of congregations, and the subject was one of

much controversy. In the Mifflin County meeting (1863) 
the question was asked: “Can meetinghouses be tolerated 
according to the Gospel?” Jonathan Yoder (McLean 
County, Illinois) intimated that his congregation had 
already built a meetinghouse because of their large con
gregation. He did not believe the practice to be unscrip- 
tural, because, he said: “the Saviour taught in the tem
ple, in Jewish schools, on the mountain, and wherever 
He found an opportunity to do so.” J. K. Yoder (Wayne 
County, Ohio) said, “In our congregation we have a 
house of worship because there were so many complaints 
that the homes were too small.” Jonathan Yoder declared 
that better order can be observed in meetinghouses than 
is possible in the homes. Abraham Mast (Holmes Coun
ty, Ohio) was of the opinion that a meetinghouse served 
a good purpose. The more traditionally-minded brethren 
who were opposed to the meetinghouse for worship were 
apparently a minority at the 1863 meeting. The only 
word of warning registered in the proceedings is that of 
Abraham Peachey (Mifflin County, Pennsylvania). He 
said he would not oppose meetinghouses where they were 
needed, but he was not in favor of having them in his 
own locality.

The Old Order-Amish community in Somerset County, 
Maryland, was one of the first to establish a meeting
house, and they are one of the few groups of Old Order 
Amish worshipping in meetinghouses. All other Amish 
congregations who adopted the meetinghouse as their 
place of worship eventually affiliated with the more 
progressive Mennonite conferences. The Sunday schools 
now being held in Iowa and Indiana among the Old 
Order Amish during the summer months are held in 
meetinghouses, usually old school buildings, but regular 
services are held in homes.

Function of Deacons
Another question causing widespread discussion was 

the function and work of deacons. There are three regu
lar church offices in the Amish congregations: (1) Voel-
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liger Diener (elder or bishop) who has authority to bap
tize, administer the Lord’s Supper, perform marriages, 
and execise discipline; (2) Diener zum Buch (minister), 
is an ordained minister authorized to preach and ex
hort the congregation; (3) Armendiener (deacon), is 
charged with the responsibility of distributing alms, me
diating difficulties between members of the congregation, 
assisting in dealing with transgressors and violators of 
church discipline, and usually reading a chapter of scrip
ture in regular worship service.

A question was asked: “Is a deacon eligible for the 
office of a Voelliger Diener (bishop, elder,)?” Solomon 
Byler (Mifflin County, Pennsylvania) stated that in his 
opinion he ought to be. Abner Yoder (Somerset County, 
Pennsylvania) said that deacons should sometimes be 
given opportunity to preach. Samuel Yoder, at that time 
a deacon, spoke up: “One must have opportunity to min
ister, otherwise one finds himself awkward and unquali
fied in case of need.” It was decided that deacons should 
.not be permitted to preach unless asked to do so by the 
minister in charge. It was added, however, that a deacon 
may perform ceremonies in case of emergency. A deacon 
who was ordained to the office of bishop (elder) was 
called Voelliger Armen-Diener. In some congregations he 
was given the right to perform the duties of an elder 
(bishop). This office was quite common among the 
Amish a century ago, but in modern times a deacon must 
first be an ordained minister before he is eligible for the 
office of bishop (elder).

The Central Conference
In 1872 a controversy was raging in Joseph Stuckey’s 

congregation (McLean County, Illinois) on a question 
of doctrine. Joseph Yoder, a member of Stuckey’s con
gregation, had published a poem entitled Die frohe Bot
schaft, in which he expressed the view that God in his 
mercy and love would not condemn anyone to eternal 
punishment. This poem came into the hands of the Amish 
bishops (elders). Samuel Yoder (Mifflin County, Penn

sylvania) preached and warned the assembly against 
this doctrine.

Ministers were cautioned to be on guard for any 
such false teachings, and members holding to false be
liefs were to be promptly expelled from the church. Al
though this was only one of the factors in the subse
quent division it marks the beginning of the nucleus of 
what later became the Central Conference Mennonite 
church. Differences in matters of non-conformity played 
a major role in this development. A committee was ap
pointed to investigate the matter. On reporting their 
findings the committee said that when they asked Stuckey 
whether he regarded the author of the poem a brother, he 
replied that he had admitted him to the communion 
table. On the basis of this reply, the committee recom
mended that the church withdraw itself from Stuckey 
and his congregation. This it did.

Meldung and Other Problems
Meidung, sometimes called “shunning,” “the ban," 

or “avoidance,” has been practiced by every congregation 
and generation among the Amish, and has probably been 
the cause of more controversy and church schisms than 
any other single issue. This practice is based on I Corinth
ians 5:11; I Thessalonians 3:14; Titus 3:10; and Num
bers 15:30, 31. According to these passages members of 
the church must not eat with or have fellowship with 
excommunicated members. The Meidung is to serve as 
a redemptive method in winning back the excommuni
cated one. The Amish, like the Anabaptists, hold that 
the church must be pure, and any member who volun
tarily or otherwise wanders from God and the church 
must be expelled. There have been various interpretations 
of the Meidung.

In 1863 the following question was brought to the 
ministers conference: “If a member is placed under the 
ban in regular order and unites with another church, can 
we find some means to discontinue avoidance in such 
cases?” The council gave the following decision: “We

(Right) Old Order Amish meetinghouse, Sommerset County, Penna. (Left) Barn w here horses are kept during worship.
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consider avoidance an evangelical and apostolic regula
tion and that those who have been placed under the ban 
must be avoided even though they have united with 
another nonresistant brotherhood, except in cases where 
they show true repentance, regret, and sorrow with hum
ble hearts and an upright conversation.” In answer to 
a question as to whether a member who refuses to shun 
an excommunicated member can maintain his good 
standing in the church, J. K. Yoder stated that such a 
person must be considered a disobedient member and 
must be excommunicated.

These are a few of the major issues raised during the 
years of conferences. Other questions discussed were: Is 
it permissible for a member to accept teamster service 
under military control? Can a member participate in the 
erection of a memorial monument to the soldiers? Is it 
permissible for a former member, who has joined the 
army and has again been received into the church, to re
ceive pension offered by the government? Is it right to 
sing hymns at a funeral? Is it scriptural to offer a re
ward for the return of stolen goods? Should a person be 
baptized who is not certain that he has found peace with 
God? Is it scriptural to elect as bishop (elder) a man 
who has at one time been under the ban for adultery? Is 
it scriptural to be a stockholder in a bank, to borrow 
money at a low interest rate and lend it out at high rates? 
Is it permissible to invest in government bonds? Objec- 
tional innovations mentioned in the 1862 meeting were 
photographs, lightning rods, lotteries, insurance, and 
large meetinghouses. Office-holding, voting, and political 
activity was discouraged. Joining the business world, 
such as managing a store, express office, or a post office 
was forbidden.

Leaders
The leading personalities during these years were 

such men as John K. Yoder, of Wayne County, Ohio; 
Samuel Yoder, of Mifflin County, Pennsylvania; and 
John P. King, of Logan County, Ohio. Judging from 
the minutes of the conferences John K. Yoder was one 
of the most influential leaders in the Amish church at 
that time. He served either as moderator or assistant 
moderator of the Diener-Versammlungen six times. He

M eeting of 1874 held in barn  of John Conrad, Iowa.

showed common sense attitudes on difficult questions.
On at least ten occasions Samuel Yoder served on 

special committees to assist in bringing about peace in 
western churches. The conferences were tempered with 
his short impressive talks, and five times he delivered 
lengthy sermons to the general assembly. He is the only 
bishop who attended all of the sixteen sessions of the 
Diener-Versammlungen and on several occasions was 
the only one present from the state of Pennsylvania. His 
wide interest in church affairs is evidenced by his serv
ices in assisting Mennonite immigrants from Russia to 
come to America. Gifts and loans from Mifflin County 
for this purpose amounted to at least $2,268. Fifty immi
grants were temporarily cared for in the homes of Kisha- 
coquillas Valley Amish in the year 1874.

The conference was disbanded after the year 1874, 
because the differences instead of disappearing became 
greater and were brought into even sharper focus. The 
conservative brethren gave up hope of bringing back 
under their discipline the more progressive congregations, 
and the progressives became impatient with the legalism 
of the “old way.” The final outcome of these conferences 
was the crystalization of the entire American Amish into 
three rather well-defined bodies or groups. First, there 
were those who refused to be bound by the stricter way 
of life, including the congregations of Joseph Stuckey, 
Danvers, Illinois; and John Mehl, Goshen, Indiana. 
These have since united into the Central Conference, 
which is now affiliated with the General Conference of 
the Mennonite Church of North America. Second, there 
were those of the other extreme who felt that the main 
body of the church was too slack in its discipline. These 
are the Old Order Amish who maintain the old forms of 
worship and life. The third faction consisted of those 
who took a middle position and favored a moderate 
course. These were called the Amish Mennonites, and 
after organizing themselves into three district conferences 
(Western, Indiana-Michigan, and Eastern) they event
ually merged with the (Old) Mennonite church. The 
Eastern conference still retains the name “Amish Men
nonite” in the resulting district conference, “Ohio and 
Eastern Amish Mennonite.” It is estimated that about 
two-thirds of the Amish in America have merged with 
the Mennonites. Several Amish congregations who later 
favored meetinghouses, Sunday schools, and mission 
work organized the Conservative Amish Mennonite Con
ference in 1905.

Even though the intended purpose of the discussions 
were not accomplished, they were, nevertheless, of some 
value. Our fathers struggled with the problems of their 
day, and we today are the recipients of their labors. A 
real danger, then, even as now, is the identification of 
a particular kind of culture or tradition with spiritual 
truths. The fundamental message of the Gospel remains— 
the proclamation of the Son of God, the formation of a 
community based on Kingdom principles, and the con
secration of the individual for God’s own purposes.
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AMONG THE MENNONITES 
(Continued from page 20)

The Mennonites also considered silk production, but 
they feel that the need for silk is third in importance. 
Wood and fruit are more needful and can be used more 
directly. They have fenced their farms off with osage- 
orange hedges, not only because the free run of cattle 
was prohibited and to protect them from outside dangers, 
but primarily for decorative purposes and because they 
took pleasure in marking clearly the boundaries of their 
extensive farms. The lifeless monotony of the level plains 
will soon be broken by the osage-orange fences and 
groves of poplars and rows of other trees which will give 
the land a more friendly, prosperous appearance.

Soon agriculture will take on a strange new character 
even for the Mennonites on their isolated farms, as a 
result of large-scale farming, farm machinery, railroads, 
and the lack of private granaries. The simplicity and 
romance of farming will be lost as rural life takes on 
such an industrialized pattern that we cannot speak any 
longer of the poetry that was in it. Even the Mennonites, 
in spite of all their reluctance, will be drawn into the 
whirlpool of the purely mechanical trend. We hope that 
they may be able to retain their spiritual discipline in 
order to keep their virtues as a people. This is especially 
to be desired as life on the prairie is more colorless and 
monotonous than anywhere else on the earth among 
civilized people.

For the moment, it is interesting to observe how the 
German customs which these stalwart people brought 
from Russia intermingle with the ones they found in 
these new surroundings. Here is an American barn with 
a Russian interior arrangement. The horses stand 
head to head at the common m a n g e r  under the 
common dorser, and a strong open framework allows 
them ventilation from three sides. Directly from the barn 
we enter the kitchen. Here, instead of the American cast- 
iron cooking stove one finds the Russian brickstove 
with the wide German chimney, used for smoking 
meat and sausage. In the kitchen there is also the open
ing of another brick stove, which is built into the middle 
of the whole house so that it heats all the rooms at the 
same time. Because of the lack of firewood, straw is 
used for fuel; but in the first year, when the new settlers 
had no straw, they mowed grass and heated the stoves 
with dried hay. They were, therefore, called "grass- 
burners.” Now only straw is used for heating every
where. Once or twice a day heavy straw bundles are 
stuffed into the stove with a pitchfork, then the straw 
is lit. It smoulders slowly and requires much less atten
tion than a wood fire.

On the hearth stand the copper cooking utensils 
brought from Russia. A heavy, clumsy coffee-grinder 
stands on the Ofenbank (“stove bench”) and a blue- 
checked Russian towel hangs on the wall beside the door

leading into the common dining-room. Against the wall 
also stands the American cupboard with its perforated 
metal doors, and under the homemade bench is a yel
low painted American bucket and a good American 
broom.

In the dining-room one finds the typically Mennonite 
bed, the heavy homemade linen chest and benches in
stead of American chairs; together with the “Yankee 
clock” and the western oilcloth instead of the linen table
cloth. The friendly, faithful, hospitable Mennonite peo
ple with their frank faces, their good blue eyes and blond 
hair and beards, do not seem to be affected by either 
Russian or American lack of emotional refinement. They 
are still a purely German people—with their limited 
horizon, their modest desires for worldly goods, their 
belief in an eventual retribution for everything which in 
this life seems incomprehensible and incompatible, but 
also with their tenacity in clinging to their property, 
their pride in what they own, and the service they render, 
with their strict observance of not one but three holi
days on Easter, Pentecost, and Christmas, with their 
straightforward hospitality, and with the many other 
characteristics which made them precious and lovable 
to us in the few hours we spent with them.

Thus we had discovered a new world growing up in 
the hinterland beyond the Atchison, Topeka, and Santa 
Fe Railroad, as one has seen it happen in many other 
western and northwestern states thirty-five, forty, even 
fifty years ago, especially throughout the country dur
ing the years of the first colonization. In this growing 
community it is most surprising to observe the rapid 
development in the size and value of their agriculture, 
as well as all the special vocations connected with it. These 
amazing developments are partly due to the greater ex
perience of the present settlers, but principally to the spe
cial concessions granted by the railroads to further their 
own future interests, the great fertility of the soil, and 
the general use of farm implements made possible by 
the level surface of the land.

Only after more of the available farm land has been 
put to use in Kansas will it be possible to establish a 
comparison between the rate of progress of the socio
economic life here and in the other western states. Until 
such a time, unless years of failure interfere, the richness 
of the land and the creative work of the settlers will no 
doubt serve to maintain the happy disposition which one 
encounters all over, and which contrasts strikingly with 
the continual complaining about bad business so preva
lent in the western cities and in the country all over 
Missouri, Illinois, Ohio, and other places, Should this 
whole section of the country succeed in building up a 
sound commercial foundation, then Kansas could very 
easily become a second Illinois in terms of the prosperity 
of its inhabitants. Kansas lacks no economic prerequisites, 
but possesses several factors of stability such as these 
Mennonite settlements which, in the future, if everything 
should again collapse, may be of the greatest benefit.
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(Left and dow n) H arvesting mint. Pictures show mint being 
mowed like hay . Then it is ga thered  into w indrows and a  
field chopper pulled down the w indrows. The mint is picked 
up, chopped into fine bits, and  blown into the tank to be 

hau led  to the still.

Y ftL n t C kaM n inq , L it
BY MELVIN

TOURISTS passing through northern Indiana and 
southern Michigan often wonder what tire pur
pose is of the barn-like structures with tall chim

neys located out in the fields adjoining the highways. If 
they will inquire the reason for these “bams,” they will 
be informed that these structures are mint stills, and the 
tourist will be told that he is in the largest mint produc
ing area in the United States. In fact, mint production 
is limited to 6 states, with Indiana producing 897,000 
pounds in 1947; Oregon, 550,000 pounds; Michigan,
428,000 pounds; Washington, 209,000; and California 
and Ohio, with small yields.

Since the Indiana-Michigan field covers the Mennon- 
ite settlements of northern Indiana, many Mennonite 
and Amish farmers of Elkhart, LaGrange, and surround
ing counties are producers of mint oil, some having been 
in the business for over forty years. Their area of the 
state is adapted to the farming of mint because of the 
large sections of muck soil in the region. Mint can best 
be grown on a deep, rich soil of fairly loose texture and 
with an abundance o'f humus. The soil should be well 
drained but dare not become too dry. It should not con
tain much clay nor be too acid or excessively alkaline.
With all of these requirements, it is not surprising to 
learn that only small areas in six states qualify for suc
cessful mint-raising.

Peppermint and spearmint yield oils, which have var
ious uses. Peppermint oil is used in medicine but chiefly 
for flavoring chewing gum, candy, and tooth paste.
Spearmint is less in demand because its use is confined 
largely to flavoring chewing gum and tooth paste. In 
1947 in northern Indiana 18,500 acres were devoted to the 
production of peppermint and only 9,800 acres to spear
mint. In LaGrange County, however, about 90 per cent 
of the mint land is used for the production of spearmint, 
a blight having ended profitable peppermint production 
over ten years ago.

The pictures accompanying this article were taken 
on the farm of Rufus T. Yoder, of LaGrange County,
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(Right and  dow n) The mint is hau led  to the still past a  
pile of exhausted  mint which w ill be used as fertilizer. Ä 
hot fire is m aintained in the still to produce the necessary 
steam  pressure. After unloading, the tractor returns to the

field.

IfloJvkheA n Q ncLLana
GINGERICH

Indiana, during the summer of 1948. His mint fields are 
located along Highway 5 between Shipshewana and To
peka. Although the 1947 average yield per acre of spear
mint oil in Indiana was 31 pounds, Yoder’s 44 acres aver
aged 34% pounds per acre. This high yield was obtained, 
however, after the soil had been built up for a number 
of years by the application of various minerals and fer
tilizers.

The successful cultivation of mint is not easy, ex
plained Yoder. New fields are started by transplanting 
the mint plants from the old fields. A mechanical ap
paratus makes possible the planting of four rows at a 
time. Two persons are required for each row, however; 
they place the plants in the machine as it moves slowly 
across the field. The cost for pulling and setting' the 
plants ranges $10-$15 per acre. After the plants have 
taken root, the rows are cultivated like corn, except that 
there must be hand hoeing between the plants in the 
rows.

At a certain stage in the development of the plant it 
is mowed like hay and gathered into windrows. It is not 
allowed to dry like hay in the field, however, but is 
gathered as soon as it has wilted. Various methods are 
used to take the mint to the still, but the pictures show 
the most modern method. A field chopper, pulled along 
the windrows, picks up the mint and chops it up like 
ensilage. The machine blows it into the two large tanks 
shown in the pictures. After these are filled they are 
hauled to the still. The tank with the smaller diameter 
is unloaded first, its contents being lifted out by the iron 
chains that pass under and along the sides of the mint. 
After the contents of the smaller tank are unloaded into 
the “tub” of the still, the mint from the larger tank is 
placed on top in the “tub.” A tight lid is next clamped 
in place on the “tub” and from 40 to 100 pounds of 
steam pressure is turned into the bottom of the con
tainer. The water and oil in the mint is thus vaporized 
by the steam and passes out at the top and into a 140- 

(Continued on page 46)
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(Top) Public school in Lancaster County, Penna., with 
Amish, Mennonite, and  other children taught by M ennonite 
teacher. (Right) M ennonite children in  public school n ear 

Hinkletown, Pennsylvania

(Below) Interior and  exterior of the Locust Grove M ennon
ite School n ear Smoketown, Penna. This parochial school 
w as opened in 1939. Like other private schools in  Pennsyl
vania, it is attended  and  supported by  Amish and Mennon-

ites W HY have Mennonite parochial elementary 
schools, or Christian day schools?

Since 1925 Mennonite and Amish Mennonite 
communities, 'beginning in Delaware—and spreading 
gradually west and south to Pennsylvania, Virginia, 
Ohio, Arkansas, Idaho, Illinois, Oregon, and Indiana— 
have revived the early colonial American plan of church- 
centered education. Historically, colonial education in 
America was distinctly religious and Christian.

Christopher Dock was not only an early Pennsylvania 
Mennonite educator, but he was the author of perhaps 
the first textbook on school management and methods 
of teaching published in the American colonies. His 
Schul-Ordnung was written in German. Through the re
search of Samuel W. Pennypacker, it was effectively un
earthed in 1883. Martin G. Brumbaugh, then superinten
dent of schools in Philadelphia, and later president of 
Juniata College, translated it into English in 1908.

From the first Mennonite settlement in Philadelphia in 
1683 until just before 1850 Mennonite congregations fur
nished their own schools for their own children. The 
skills necessary for an education were learned in an en
vironment and from textbooks that were morally and 
religiously stimulating. These schools were definitely 
church-centered. The teachers were not only nominally 
Christian but exemplified the principles of Christianity 
in their daily living. They taught by example as well as 
precept.

Following 1850 the Mennonite church allowed itself 
to become secularized along with most of the others of
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E l e m e n t a r y  E d u c a t i o n
h e r t z l e r

the American churches. At first public schools, particu
larly in Pennsylvania, were by an absorption process 
Christian, even though publically controlled. Gradually 
secularism has penetrated the political, social, and eco
nomic life of the American people. The Amish Mennonites 
of Delaware were among the first to catch the impli
cations of the inroads of secularism, and they started the 
Mennonite Private School at Dover, Delaware, in 1925. 
They did not quite know then what was wrong, but they 
felt that the influence of the public schools was anta
gonistic to the principles for which they stood. In estab
lishing their own schools they hoped to again make the 
school an ally of the church. The Greenwood Mennonite 
School was opened at Greenwood, Deleware, in 1928.

Ten years later the Mennonites and Amish Mennonites 
of Pennsylvania became awakened to what had taken 
place in undermining the Christian faith o'f their young 
people. They opened the Esh School near Ronks, Penn
sylvania, in 1938. The Locust Grove Mennonite School 
began in 1939, near Smoketown, Pennsylvania. In the 
same year the Oak Grove School opened in East Lampe
ter Township, Lancaster County, Pennsylvania. The New 
Danville Mennonite School opened near Lancaster, Penn
sylvania, in 1940.

Since 1940 new Mennonite parochial schools, more 
commonly called Mennonite Christian day schools, have 
increased rapidly. Doubtless misunderstandings concern
ing participation in military service during these war 
years hastened the process, but in addition, a better 

(Continued on page 45)

(Top left) Amish pupils and  M ennonite teacher in public 
school in Pennsylvania. Amish students in  public schools 
m eet w ith their m inister after school hours to read  and  study 

G erm an Bible (top, righ t).

(Below) Exterior view of building is the Franconia Men
nonite Day School and  interior view show s pupils of the 
W arwick River M ennonite School. Both are parochial 
schools. The former opened in 1945, w hile the la tter wa3 

opened in  1942.

•13



R e l i g i o u s  E d u c a t i o n  in P u b l i c  S c h o o l s
BY FRANK KRAUS E

A LL education during the early days of our coun
try had a distinctly religious foundation. The 
framers of the Constitution and our laws, aware 

of the bitter hostilities and rivalry engendered by circum
stances in which the church rules the state, or in which 
the state rules the church, meant to declare that 
no particular religious group should enjoy special 
privileges in the state. Separation of religious edu
cation from secular education has placed the church 
in a position to act in the role of a free critic of economic, 
social, and political life in terms of its evaluation of 
that life in the light of personal, spiritual, and eternal 
values. Religious education has been left free to develop 
in the direction of stimulating and directing an aspect 
of experience that imparts a spiritual quality to the 
whole of life.

A century of experimenting with a thoroughly secu
larized education seems to have convinced many who 
are responsible for public education that a corrective 
must now be sought in some form of character education. 
Various approaches to the solution of the problem of 
integrating religious education and public education have 
been employed: the parochial school, the teaching of re
ligious education as a part of the regular program of the 
school, and religious education on time released from 
the public school schedule.

A survey of religious education programs of four 
Mennonite communities in Kansas illustrates two ap
proaches to this problem: (1) teaching religion as a 
regular part of the curriculum; (2) religious education 
on released time.

The Hillsboro Elementary School
Religious instruction is offered on released time on 

the elementary school level. Approximately two hours a 
week are devoted to such instruction.

The objective of religious instruction in the Hills
boro school is to give the pupils a better understanding 
of the Christian religion, and thus to make them better 
citizens of the community. The principal expressed a 
belief that there is a definite correlation between good 
citizenship and well-founded Christian beliefs on the 
part of the children. The teachers have no thought of in
doctrination with one particular viewpoint. Controversial 
beliefs are omitted and have no part in the religious in
struction.

All of the 236 pupils in the elementary school re
ceive religious instruction, although the entire program 
is voluntary. The approval of parents is obtained before 
any ehild is assigned to a class in the religious education 
program. Public school facilities are available; Lutheran 
and Seventh Day Adventist pupils receive instruction 
in their respective churches.

The entire program is under the supervision and ad
ministration of a committee consisting of five members 
of the local community. During the 1947-1948 school 
year, three ministers, H. T. Unruh, J. W. Vogt, and C. O. 
Bergert, representing local churches, served on the com
mittee. This committee secures the teachers, plans the 
curriculum, adopts the curriculum materials, and ac
cepts donations from various sources to finance the pro
gram. Most of the funds come from the churches parti
cipating in this program. Pupils help to meet some of 
the cost by purchasing the approved curriculum ma
terials.

A substitute teacher in the public school also serves 
as the superintendent of religious instruction. Her func
tion in connection with this program is to represent the 
religious education committee in the school and super
vise the work.

Eight people from the community are employed to 
teach the eight grades, one for each grade. Some of the 
teachers in the religious education classes are members 
of the teaching staff of the public school. Teachers re
ceive remuneration for their services.

The principal expressed satisfaction with the smooth 
operation of the program. Discipline problems are prac
tically nonexistant and the cooperation of the pupils is 
excellent. In matters of discipline the teachers receive 
the same cooperation from the public school administra
tion as is expected in the regular school work.

The Lehigh Schools
The teaching of religion has been introduced into 

the regular program of the high school on the same basis 
as general science, literature, and history. The pupils this 
past year have taken advantage of formal instruction in 
the Old Testament. The program involves supervision by 
public school authorities, granting of credit, and the use 
of public school facilities. The assumptions underlying 
such a program are that there is a need of carrying public 
education beyond the social and ethical to the religious 
level, that religious education and public education can
not be taught separately to the advantage of either. Edu
cation is regarded as being incomplete without a study 
of religion. Church and state must cooperate if a pro
gram such as this is to be successful. The concurrence re
quired in the constituency for the successful operation 
of this type of program is easier to obtain in stable, 
rural communities which do not have to reckon with 
values and ideals of diverse cultural and ethnic groups.

The activities of the Hi-Y and Y-Teens, and the 
practice of some teachers to begin the school day with 
Scripture reading and prayer, provides a wholesome re
ligious atmosphere. The Hi-Y and the Y-Teens, with the 
objective of fostering spiritual, mental, and physical de-
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velopment, are in charge of two assemblies a week. Out
side speakers, usually ministers, address the students at 
meetings sponsored by these clubs.

A 'four-week course of religious instruction for ele
mentary school pupils is offered at the end of the public 
school year. Administrative functions such as organizing 
the course, selecting curriculum materials, and hiring 
teachers, are performed by a Bible school committee 
representing the Mennonite churches of the community.

Daily devotional exercises are a part of the regular 
school day; Scripture reading and prayer are conducted 
by a student or a faculty member. This is a part of the 
program for spiritual development sponsored by the 
Hi-Y and Y-Teens.

Two courses in Bible have been incorporated into 
the school curriculum, and are required for graduation. 
The first-year course, usually taken during the freshman 
year, is a study of the Old Testament. During the first 
semester this class meets daily for 55-minute periods; 
during the second semester it meets for two 55-minute 
periods a week. The second-year Bible course is a study 
of the New Testament, and meets two periods during a 
week the first semester and three periods a week the 
second semester. Thirty-nine students were enrolled in 
such courses during the 1948-1949 school year.

Religious education, as a part of the regular curricu
lum, involves the use of the physical plant of the public 
school, and public funds to finance such instruction 
under a public school teacher on regular school time.

Several aspects of the situation in this school are 
unique: Bible courses are required for high school grad
uation and the entire student body is composed of Men- 
nonites. The fact that Bible courses are not a matter of 
choice for the individual student indicates, on the part 
of the constituency, a widespread interest in-religious 
education, and a feeling that religious training is an 
aspect which cannot be omitted from the education of 
young people.

The Public Schools of Moundridge
The religious education program of the community 

is sponsored and supervised by the Ministerial Alliance. 
The public school system uses the “six-six plan”; the 
first six grades are instructed on released time in the 
West Zion Mennonite Church. One teacher instructs the 
entire elementary school group of about eighty pupils. 
This group meets for a period of 45 minutes a week 
during the school year.

The Ministerial Alliance of Moundridge has taken 
an interest in religious education for public school pupils. 
This organization is in charge of donations from various 
sources to finance the entire program of religious educa
tion. Most of the money comes from the churches of the 
community.

Curriculum materials are selected by the sponsoring 
organization. The aims of the program are to acquaint 
the pupils with religion and the Bible and to supplement 
the instruction that nearly all receive in the Sunday

school. Religion and religious institutions, according to 
the school superintendent, are regarded as a part of the 
total culture with which the pupil must become ac
quainted. Education and religion are inseparable and no 
education is complete without a basis in a religious con
ception of life.

School administrators of these four communities 
make it clear that the public school, according to their 
beliefs, has the responsibility of facilitating intelligent 
contact with Christianity. Education is incomplete with
out a knowledge about the Christian religion; young 
people shall not be trained for citizenship without refer
ence to Christian principles. The function of the public 
school, however, is not to propagate controversial reli
gious views. The task of religious education, according 
to the administrators of the four public school systems 
just mentioned, is to secure recognition of Christianity 
as a vital factor in the total experience of young people.

* * * *
PAROCHIAL ELEMENTARY EDUCATION 

(Continued from page 43)

understanding of the inroads of secularism into the 
Mennonite church was permeating the minds of church 
leaders, so- that this movement came into being as an 
additional attempt to stem the tide of economic and 
social worldliness. Twenty-two new Mennonite Christian 
day schools were opened during the period from 1941 to 
1946. They were located in the following widely separated 
parts of the United States: Pennsylvania, Virginia, Ar
kansas, Ohio, and Idaho. During the year 1947-48, the 
latest year for which complete statistics are available, 
seven schools were added, bringing the total to 35. These 
were all located in Illinois, Ohio, and Pennsylvania.

Detailed attendance data are available since the
1944- 45 school year. In the 19 schools for that year, 
835 boys and girls were in attendance. During the year
1945- 46, 1,197 attended the 25 schools. This total was 
increased to 1,445 for the 28 schools in 1946-47. There 
were 35 schools in 1947-48 with a total attendance of 2,111; 
141 high school students were enrolled in 15 schools, 
but students from not-regularly-organized four-year high 
schools were included. Statistics for the year 1948-49 are 
now being compiled. From data already received it is 
known that Oregon and Indiana have entered the list of 
states previously represented.

It is too early to be sure that this church-school move
ment is more than a surface protest against the slipping 
away of certain customs held sacred by a few of the older 
generation. It is this in part. To be the permanent asset 
it should be and can be it must develop a positive philo
sophy which makes Christianity the center around which 
all education revolves. This will mean hard work, based 
on a penetrating analysis of what it takes to keep be- 
haviouristic secularism from eating away the vitality 
which makes the contribution of the Christian church 
a permanent element in society.
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HOFFNUNGSAU IN KANSAS 
(Continued from page 19) 

transportation and church going has been displaced by 
the automobile and the truck; the harvest reaper by the 
modern combine, etc. The community has prospered.

The church also has been a blessing to many and is 
still a blessing to-day. The first actual building was 
erected after the above-named immigrant house was de
stroyed by a tornado. On October 2, 1880, the corner
stone was laid and on December 19 of the same year it 
was dedicated for service. It was built of adobe (sun- 
dried brick) and stood until 1898, when it no longer was 
adequate for the growing congregation. On March 21, 
1898, it was taken down and replaced by the large wood
en structure which was started in March, 1898, and dedi
cated on October 13 of that year. A full basement was 
put under it in 1935 and a few classrooms added. It 
stood until February 14, 1948, when at ten in the morn
ing the alarm was sounded: “The Hoffnungsau church 
is on fire.” In a short time a group of more than thou
sand people had gathered to save what could be saved, 
but by noon all was in ashes.

Immediate steps were taken to erect a new house 
of worship and after a little over a year the nice new 
brick and stone structure with about twenty Sunday 
school classrooms is nearing completion.

The congregation was the first Mennonite church in 
the Buhler-Inman community of Kansas and grew from 
small beginnings to its present size. Out of it have also 
been organized the Buhler Mennonite Church in 1920 
and the Inman Mennonite Church in 1921, for the con
gregation grew too large for one pastor. Only the German 
language was used in the beginning, but now practically 
only the English is used. The first English was used in 
1918. Seventy-five years have made many changes, some 
for the good others not so good.

IN  T H E  JA N U A R Y  ISS U E  
T h e  J a n u a r y  i s s u e  w i l l  b e  d e v o t e d  a l m o s t  e n t i r e l y  t o  a  

p i c t o r i a l  r e v i e w  o f  t h e  M e n n o n i t e  s e t t l e m e n t s  i n  P a r a g u a y .  T h is  
i s s u e  w i l l  c o n t a i n  a  w e a l t h  o f  f a c t u a l  i n f o r m a t i o n  c o n c e r n i n g  
t h e  e s t a b l i s h m e n t  a n d  g r o w t h  o f  t h e s e  s e t t l e m e n t s  f r o m  t h e i r  
e a r l i e s t  b g i n n i n g s  t o  t h e  p r e s e n t .  T h i s  i s s u e  v / i l l  b e  m o r e  r i c h l y  
i l l u s t r a t e d  t h a n  a n y  w e  h a v e  p u b l i s h e d .  A m o n g  t h e  a d d i t i o n a l  
f e a t u r e s  t h e r e  v / i l l  b e  i l l u s t r a t e d  a r t i c l e s  a p p r o p r i a t e  f o r  t h e  
C h r i s t m a s  s e a s o n .  O u r  s u b s c r i b e r s  v / i l l  r e c e i v e  t h e  J a n u a r y  i s s u e  
b y  D e c e m b e r  1 .

M E N N O N IT E  L IF E  a l v / a y s  a p p r e c i a t e s  s u g g e s t i o n s  a n d  c r i t i 
c i s m  c o n c e r n i n g  t h e  c o n t e n t s  o f  t h e  m a g a z i n e .

Mennonite Life Slides
MENNONITE LIFE Slides— colored or 

black and white—ivith lecture guides may 
be rented for your religious and educational 
programs. Write for list of slide sets and 
rates.

Mennonite Life Index* 1040  —
Again we present to our readers a complete 

index of all issues of M ENNONITE LIFE pub
lished in 19U9 ( Vol. IV).  This index should prove 
helpful in research as well as for the interested 
reader. The numbers at each reference indicate 
number of issue and page. For example, the 
numbers, 3-17, indicate a reference found on 
page 17 of the July, 19U9, issue. Previous years 
of publication are indexed in the October issues 
of 19Jf.7 and 19^8. All back copies of MENNON
ITE LIFE are still available.

MINT FARMING 
(Continued from page 41) 

foot coil-pipe which is cooled by cold water. The vapor
ized oil then goes back into a liquid state and flows out 
of the end of the coil, after which it is stored in steel 
barrels holding 200-400 pounds of the product.

The oil may be marketed soon after harvest, or it 
may be held indefinitely. Spearmint oil was selling for 
approximately $4 per pound in January, 1949. These 
prices, however, are much higher than average and may 
be expected to go back in time towards the pre-war level 
of around $2 per pound. Production cannot be continued 
on the same field year after year. Usually there is rota
tion of corn, rye, alfalfa, or other crops after three years 
of mint.

Experimenting with crop rotation on old mint 
grounds, Yoder began growing popcorn in 1934. Now 
this has become his chief business, while the mint is a 
side line. Having developed a method of processing pop
corn so that it contains the right amount of moisture 
for efficient popping, he has built up a large market for 
his product, the Oh-Mich-Iana brand of popcorn. During 
the 1948 season 1,200 acres of popcorn were grown by his 
cooperators for his processing plant. The product was 
sold wholesale in 10- 50- and 100-pound bags. Yoder is 
not only a successful farmer and business man, but he is 
also interested in the work of the church. A good propor
tion of his profits regularly are given to Christian causes.

A N  A P P R O P R IA T E  C H R IS T M A S  G IF T  
M E N N O N IT E  L IF E  h a s  i n c r e a s i n g l y  b e c o m e  a  m u c h  a p p r e c i -  

a f e d  C h r i s t m a s  g i f t .  I f  y o u r  s u b s c r i p t i o n  e x p i r e s  v / i t h  t h i s  i s s u e ,  
v / h y  n o t  t a k e  t h e  o p p o r t u n i t y  o f  a d d i n g  t o  y o u r  r e n e w a l ,  g i f t  
s u b s c r i p t i o n s  f o r  y o u r  f r i e n d s .  N o t e  t h e  s p e c i a l  r a t e s  o n  t h e  
e n c l o s e d  o r d e r  b l a n k .  W e  w i l l  b e  h a p p y  t o  a n n o u n c e  y o u r  g i f t  
t o  y o u r  f r i e n d s  i n  g i f t  c a r d s .  I f  y o u r  f r i e n d s  a r e  a l r e a d y  s u b 
s c r i b e r s  v / e  s h a l l  c r e d i t  y o u  v / i t h  t h e  a m o u n t  y o u  s e n t  u s .

S i n g l e  b a c k  i s s u e s ,  b i n d e r s  f o r  t h e  s a m e ,  a n d  b o u n d  
v o l u m e s  a r e  s t i l l  a v a i l a b l e  f o r  y o u  a n d  y o u r  f r i e n d s .  D i r e c t  
y o u r  o r d e r s  a n d  i n q u i r i e s  t o

M E N N O N IT E  LIFE 
N o r t h  N e w t o n ,  K a n s a s
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tytiam Qenervation to Qenervation

The Lord is our God, the Lord alone; 
so you must love the Lord your God with 
all your- mind and all your heart and all 
your strength. These instructions that I am 
giving you today are to be fixed in your 
mind; you must impress them on your chil
dren, and talk about them when you are 
sitting at home, and when you go off on a 
journey, when you lie down and when you 
get up; . . . you must inscribe them on the 
doorposts of your house and on your gates.

Deuteronomy 6:4-9.
A m erican  T ran sla tio n
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