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M ennonite Life Contest
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The Appeal of Christmas Today
b y  h e n r y  w .  l o h r e n z

THE Christmas story has always had a strong 
appeal. It has captivated the imagination of the 
child, engaged the minds of poets and musicians, 

and called forth the best skill of artists. The finest selec
tions in poetry and music have been inspired by it, and 
the paintings of the Christ child and his mother are 
among the finest productions in the field of art.

What about the mind of the American student today? 
Has the story of the Christ child any appeal to him? 
Does the reading of the accounts as given by Luke and 
Matthew awaken any response in the young people who 
make up the major population of our colleges and uni
versities? Or shall this story from Bethlehem be rele
gated to the field of myths and at best be carried on 
the pages of our books only as a beautiful illustration 
of a relic from an age when the race was. young and 
imaginative and credulous? What appeal can the story 
of the Christ child have to the mind of the modem 
American student?

It seems impossible to me that this appeal has died 
out except where it has been subjected to the dessication 
of lifeless criticism, or where it has been the object of 
unappreciative mirth. It cannot be otherwise than that 
these gems of sacred writings retain their appeal for the 
mind of the American student when he is allowed to 
develop normally and respond naturally. What are these 
appeals? Of what do they consist? What is their nature? 
Let me point out four fields in which the Christmas 
story, in my opinion, still has an appeal to the American 
student—and always must have.

The Scientific Appeal
The simple story of the birth of Jesus appeals strongly 

to the scientific mind. It cannot be otherwise. The scien
tist is bent on investigation. He wishes to know. He is not 
satisfied with superficial generalities; he desires to probe 
to the heart of things and to know the facts as they 
really are.

The shepherds of Bethlehem set the example. They 
were not satisfied with the message that was delivered to 
them, even when it was spoken by a voice from heaven 
and a voice that has never erred from the truth. They 
said one to another, “Let us now go even unto Bethle
hem, and see this thing that is come to pass.” They 
were bent on investigation in order to discover the real 
facts in the case.

Someone may say, “There is too much of the super
natural in the story. If Matthew had not based so much 
of his account on the voice of God speaking to Joseph 
in dreams, and if Luke had omitted his reference to an
gels, and if the virgin birth were not so definitely as
serted, the story would present an entirely different face.

As it is, the case is lost even before it is called up for 
investigation.”

Such reasoning is unscientific in the extreme. As a 
matter of fact, the “supernatural” is the very element 
that presents the scientific appeal. The scientist deals 
constantly with unsolved problems. He is forever prying 
into things that are still a mystery. The less he knows 
about the subject, the more diligent he is in his- investi
gations. Lack of understanding, incompleteness of com
prehension, and absence of parallel cases are no reasons 
to rule a problem out of court. In fact, uniqueness and 
rarity are the keenest incentives to scientific procedure.

Two little cells lie side by side in a waterpool. They 
are washed back and forth by the same currents and 
are warmed by the rays of the same sun. Yet one gives 
rise to a tadpole; the other develops into a lily. Why? 
You say there is a difference in the microscopic structure 
of the two cells. That is very true, but where is the scien
tist who will claim that the differentiation of cells pre
sents no mystery? The more he knows of these little bits 
of living protoplasm, the deeper grows the mystery.

Two blades of grass sprout from the same rootstock. 
The one is eaten by a goat; the other finds its way into 
the stomach of a little lamb. Ultimately the atoms of 
the one add toughness to the horns of the more sturdy 
animal, while those of the other blade reappear in the 
downy fleece of the lamb.

Who will explain the mystery? Who would expose 
his ignorance and claim that there is no mystery? As p 
matter of fact, the recognition of an unsolved problem 
has always held out an appeal to the scientific mind, 
and hence the coming of the Christ child presents an 
incomparable appeal to the mind that is scientifically 
inclined.

The Ethical Appeal
The social worker is interested in the reconstruction 

of society. He would banish poverty, eliminate crime, 
and build up a social group in which every member 
develops to perfection. There shall be no curtailing of 
their happiness, no infringement on their rights, no re
striction in the expression of their true inner self.

Every social worker can recite from memory a long 
chapter of failure. Pet schemes of every description have 
been tried; ideas of rarest novelty have been worked 
out and applied; reconstruction programs of commend
able detail have been put into operation; yet the social 
ills of the world are more numerous today than they 
were a thousand years ago. The social wrecks of the 
present century wear a face that is just as sad and 
just as expressive of despair as was the face of the king 
who ordered the children of Bethlehem slain!
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A bright ray of hope rises against this dark back
ground. Everyone who followed the example of the 
shepherds found a share in the experience of the Shepherd. 
Those humble folk on the plains of Palestine “returned, 
glorifying and praising God for all the things that they 
had heard and seen.” They told the story of the Christ 
child as they had witnessed and experienced it. Theirs 
was a catching story, one that stuck; once told and heard, 
it could never again be forgotten, and today it is re
counted in every land, and in languages that were yet 
unborn when the first Christmas carol was sung.

The most wonderful thing about it all is the remak
ing of human lives! For just as Christ was bom at 
Bethlehem, He may become a reality in human hearts 
today. Where this experience takes place, there is a 
remaking of the whole man. Sin is conquered; the guilty 
conscience disappears; the cravings of base appetite are 
controlled; evil habits are broken; and out of the human 
heart, which had been a hotbed of evil passions, blos
som the fairest virtues. The rebirth of the Christ child 
results in the remaking of human lives.

The Philosophical Appeal
Philosophy deals with ultimate realities. It endeavors 

to unite in one fundamental principle the varied ques
tions that rise from human experience and reflection. 
Philosophy is “the desire to know things in their reality 
and unity” (Alexander).

Man—if he is honest with himself—cannot escape 
the consciousness of the fact that things are not as they 
should be. Disruption has taken place. He still hears 
the echo in his soul of a harmony that once existed when 
man had immediate communion with God. There lingers 
in his memory the recollection of a golden age, the age 
of innocence.

Now the tables have turned. Sin entered. Guilt be
came a reality. Separation followed. Unhappiness, dis
quietude, misery, grief, and self-condemnation followed 
in quick succession. Man wandered away from God, 
and the gulf became greater as time went on. Efforts to 
return resulted in failure. No human agency was found 
adequate to heal the breach.

Then God answered the cry of the human soul; Paul 
puts it this way in Romans 8:3— “. . . . what the law 
could not do, . . . .  God sending his own Son; . . . .  con
demned sin in the flesh.” How did He do it? By “send
ing his own Son in the likeness of sinful flesh.” That 
is Paul’s version of the Christmas story. He adds to it 
when he declares to the Corinthians “That God was in 
Christ reconciling the world unto himself, not reckoning 
unto them their trespasses” (2 Cor. 5:19).

(This is an incomplete chapel talk given in Tabor Col
lege and found among the papers of H. W. Lohrenz by 
his daughter, Mariana Lohrenz Remple. See article :-age 
32, October, 1948.—The Editor.)
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SOME INGREDIENTS OF THE 
CHRISTMAS ATMOSPHERE

Some ingredients of the Christmas atm osphere are: 
Peppernuts, Springerle, M arzipan, an d  various other 
cookies and nuts. Here are the recipes of some of these 
as show n on this page:

3 cups su g ar 
3 cups syrup 
!¥t cup b u tte r o r lard  
1 cup milk 
Vt tap. sa lt 
1 tsp . cinnnm on 
Vi tsp . cloves 
Vi tsp . cardam om

PEPPERNUTS
Vi tsp. s ta r  nnisc 
1 tsp . vanilla 
Vi tsp . alm ond ex trac t 
1 tsp . baking  powder 
Vi tsp . baking  soda 
1 coconut (ground) 
flour (enough to m ake s tif f  

dough)

Follow usual directions for mixing cookies. Place 
dough in refrigerator until chilled. Then place small 
portion of dough on floured board and roll with palm 
of hands until it is Vs inch in diameter. Cut off Vt inch 
sections of dough with floured knife and arrange on 
greased cooky sheet. Bake in moderate oven.

SPRINGERLE
2 cups fine grnnulatcd  sugn r 4 drops anise oil
•1 eggs A nise seed fo r  p an  (m ay be
4 cups cake flo u r om itted)

Beat eggs till thick, add sugar gradually, then beat 
well for about 15 minutes. Add anise oil and blend. 
Fold in flour. Roll out Vs inch thick. Flour springerle 
board and press firmly into dough. Place on buttered 
cookie sheets. Let cookies stand over night in cool 
place to dry. In morning place in moderate oven 
(375°) to set shape, but turn immediately to 300°. In 
15 minutes the cookies should be light in color with 
the appearance of having been iced. Keep cookies in 
a tight can for 2 or 3 weeks before using to improve 
flavor. To soften place a cut apple into the can a 
day or two before using.

MARZIPAN
For recipe see Mennonife Life, January, 1947, page 10.



Christmas carolling near Hillsboro, Kansas. Such customs are challenged by educational philosophy described below.

W h e n  C h r i s t m a s  C a m e
BY J A C K  G. C L A S S E N

ELL,” said the teacher, a big blackhaired man in 
his early forties, “I’ve had a lesson in Class 5-A, 

and in one of the books I found quite an amazing piece 
of paper. Christmas verse.” He paused and let his eyes 
wander over the thirty-four boys and girls before him. 
The pupils were silent, their gaze fixed on the desks or 
the wall.

“I did not think anybody in a Soviet school could 
go on indulging in such downright foolish and completely 
backward things. . . . Well, one sees your parents do 
not give you the progressive education that ought to be 
expected.” Again he paused, turning a long yellow ruler 
in his bony long-fingered hands. He was angry now, 
because all the pupils avoided his eyes and some of 
them were steadily blushing. He knew this sort of thing, 
this stubborn mental resistance.

The teacher now addressed the class in general. 
“You’ve been going to school for five years, and we, your 
teachers, have done our best to free your minds from 
superstition and noxious bourgeois ways of thinking. 
You know what our government, our Communist Party, 
thinks about religion. You know what Marx said: ‘Reli
gion is i opium for the people.’ Well, I should not tell

you this over again if I did not know that some of those 
pupils learning verse for recital on Christmas Eve, as 
they call December 24, are right here among you.” 
The silence had become heavier. The lesson had just 
started, and there was no hope of quick relief to be 
brought by the gong announcing a break.

“Lena Wiens!” the teacher said in a sharp voice. An 
eleven year-old girl rose timidly from the bench and 
stood straight and still, looking at the white wall ahead. 
She was blushing slowly and painfully, and as the 
teacher just kept looking at her she lowered her eyes and 
started to fumble with the end of one of her braids. 
“Well,” the teacher said, grinning, “you are one of the 
best pupils in this class, and you learn Christmas verse. 
Worse, you carry those things around with you, and 
you’ve been showing the verse to other pupils. . . . .  Do 
you believe in God?”

The girl said nothing.
“Hey, I want an answer,” the teacher said, moving 

up to her. “Tell me, do you think there is a God?” 
“Yes,” the girl said, but so quiet that some of the 

pupils did not hear.
“Well,” the teacher went on,” if there is a God, where

l
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do you suppose He exists? Up there in the clouds? Or 
somewhere riding on a star? What does He eat? Why 
doesn’t  He fall down?”

‘‘God is invisible,” the girl said.
“That's your parents speaking out of your mouth,” 

the teacher replied angrily. “Say, if God’s invisible, how 
do you know He exists? Have you seen Him?”

“No, but He has made all things on earth, the ani
mals and the trees; if it were not for God there would 
be no things on earth.” There were two big tears run
ning down the girl’s cheeks.

“You know it’s forbidden to bring religious writings 
to school. You know that’s religious propaganda and 
subject to punishment. You’ve been trying to influence 
other pupils!”

“I only showed the verse to Hilda Bellman!” The girl 
had broken down; she hid her face in her hands and 
started to cry silently.

"Sit down,” the teacher said, “I’ll talk to you about 
this later on. And to the director.” Then he went up the 
aisle and started on another victim.

* t  *
The episode described above took place in 1935 when 

I was a pupil in Class 5-B of the Chortitza Primary 
School. It was a German language school, housed in the 
building of the once-famous Chortitza Zentralschule. 
That, however, was the only actual connection between 
two entirely different systems of schools and education. 
The Soviets had transformed the school into a Com
munist, state-owned institution whose primary aim it

Chortitza Mennonite Zentralschule transformed into Communist Secondary School. First graduating class (1941) of 
which most of the students and some of the teachers were of Mennonite background. Author standing second from left.

was to prepare the children of the German speaking 
Mennonites for life according to the rules of a “progres
sive” socialist society, which had overcome the “evils” 
of capitalist exploitation and medieval religion. There 
were about 300-400 pupils attending seven classes. The 
pupils were sent to school when they were eight years 
old (attendance was compulsory), and when they grad
uated they were supposed to be about fifteen, but many 
did not keep up with the amount of knowledge demanded 
of them and had to stay in the same class for another 
year. About half of the teachers at the school were of 
Mennonite birth, the other half were mostly Germans 
from the Odessa region. The latter constituted the “pro
gressive” element, because they were more easily con
verted to Communism than the Mennonites with their 
sturdy peasant tradition and their deeply religious way 
of thinking. The Bolshevists, therefore, took great pains 
to select Communist teachers.

The German Primary School was transformed into a 
Russian school in 1938, and gradually three higher 
classes were added so that in 1941 the school had be
come a full-fledged 10-grade school—polnaya srednaya 
shkola—as they are called in Soviet Russia, which 
means that graduates from the school can be admitted 
to universities.

In the early thirties, however, the Chortitza school 
was still far from assuming the looks of a well-organized 
Soviet establishment. The teachers were either old Men
nonite veterans who cautiously avoided politics, letting 
the children believe in religion and private property, or
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young Communists who had for some reason embraced 
the Bolshevist doctrine. Between these forces there de
veloped a violent and bitter battle, conducted partly in 
the open and partly in secret, mostly with disastrous re
sults for the non-Communists.

During my first three years in school my teacher was 
a certain Miss Schweitzer (Genossin Schweitzer we called 
her), from the settlements near Odessa, a member of 
the Komsomol (Communist youth organization linking 
the younger pioneers to the Communist Party). The first 
day in school we were taught a song which went like 
this:

Rot, rot, rot ist meine liebste Farbe,
Und ich bin ein Rotgardist!

Great efforts were made by the Communist teachers 
to draw us children into the pioneer organization. The 
badge of this organization is a flaming-red necktie, re
garded with secret horror and sometimes awe by most 
Mennonite children, for the wearing of such a necktie 
meant defiance and renouncement of God. The pressure 
was particularly great for good pupils, and we were often 
at a loss what to retort to the admonitions of our young 
teacher. If we said our parents had forbidden us to join, 
that might be dangerous for them, they might lose their 
job, or, even worse, be deported. If we said that we did 
not feel fit to “shoulder the responsibility” of member
ship in such an organization, why, then we invited un
ending hours of mental tribulations and reproachment. 
We had not yet learned the quiet diplomatic attitude 
we were to acquire later on. Most of the children were 
unanimous in declining the Communist doctrine. Church 
services had been made impossible by the Soviet govern
ment, and our religious education depended on our par
ents.

* * *
Christmas had always been the most significant cele

bration of the year for the Mennonites. In the old days 
of the Tsarist regime our parents used to go to church 
at six o’clock on Christmas Eve, the old and the young, 
to sit under an enormous Christmas tree, the children’s 
eyes bright with excitement; on the morning of the 25th 
there usually was Bescherung (presentation of gifts) in 
the home, and then they went off to church again. Christ
mas extended from Christmas Eve to the 27th.

The Communists were well aware of the Christmas 
spirit and they did everything to break it. There were 
no Christmas vacations; the winter vacations started on 
January 1. The more ardent teachers began their anti- 
Christmas propaganda in the first days of December. In
variably on December 24 an anti-religious meeting was 
held in the school, and all teachers and pupils had to be 
present. The meeting started immediately after the les
sons in the evening and continued until about 9 o’clock. 
Some pupils and even teachers of the older generation 
stole away, but they were easily noticed by others and 
such things would tell on the future careers of these 
.“reactionaries.” In these meetings we were informed that

the story of Christ’s birth and his existence withal was 
an invention of the greedy clergy, for there was no men
tion of Christ in the writings of contemporary Roman 
historians; on the contrary, it had been proved by scien
tists that the whole of the New Testament had been 
written at least two centuries after the alleged appear
ance of Christ.

We sat and thought of our Christmas trees at home 
(pieced together from branches smuggled home from a 
wasteland known as the Schwienskopp, where a few crip
pled pines managed to survive the annual reaping), of 
possible little presents, and of the Christmas carols to 
be sung.

A few years later, however, some clever Communist 
in the Ukrainian administration (his name was Pos- 
tyshev) hit upon the idea that the charm of sparkling 
Christmas trees and gifts for children and candy might 
be used for the Communist propaganda machine. It was 
to be not a Christmas tree, but a New Year’s tree, 
erected in the hall of the school on December 31. There 
was the traditional meeting, speeches of the teachers with 
the names of the best pupils being mentioned, then there 
were prizes distributed, poems recited—mostly about 
our immense gratefulness to the genial Stalin (“Thanks to 
the great Stalin for our happy childhood” had become 
the standard slogan), and after that there was gaiety 
unlimited, the smaller children were told to form circles 
and to dance around the tree, holding hands and chant
ing Soviet songs, and the older soon followed suit with 
waltzes and foxtrots.

Christmas trees (as we still preferred to call them) 
and ornaments were put on the market, and most of 
the Mennonite families took advantage of this for their 
Christmas celebrations. Now we only had to wait until 
New Year if we wanted to show our presents to our 
classmates.

With Easter it was much the same as with Christ
mas. We were told that the Christian Easter derived 
from the heathen festival of the coming of spring, con
nected with the goddess Ostara, and that the clergy had 
taken advantage of this. Again there were no vacations, 
and there was nothing more despicable and ridiculous 
than colored eggs. Yet none of us would have Easter 
without these indispensible components of Easter joy.

We only had to be careful not to bring eggs to school. 
Sometimes there were little accidents, though. Once a few 
pieces of colored eggshells were detected under the desk 
Of the son of a teacher! That was really shocking. Some 
eager pioneers lost no time in conveying the news to an
other teacher who was just conducting the lesson. She 
was a parson’s daughter and it can be assumed that she 
felt sympathy for the child and its father,. but she was 
stricken with fear and reported the case to the director. 
The director called a special meeting of the members of 
the Teachers’ Union (all teachers had to be members) 
and 'a trial was held. Some were for immediate 

(Continued on page 47)

8 MENNONI TE LIFE



H U H E R
B y GERHARD W I E N S

O NE DAY twenty years ago, when I was very 
new in America, I asked a fellow-student whether 
he had ever heard Schubert’s Ave Maria. “Lots 

of times,” he replied and began talking of something else. 
Some months before, I had heard for the first and only 
time this song of unearthly beauty, and since then had 
had to talk about it at every conceivable opportunity. I 
knew my friend to be fond of music and had expected 
rhapsodic utterances of joy at the mere recollection of 
the music which had filled my heart with rapture.

Since then I myself have heard the great song “lots 
of times.” I have listened to good music for hundreds of 
hours every year. But my joy still reaches ecstatic dimen
sions rather regularly. I believe that this would not be 
quite so true if I had not gone through years of musical 
starvation. Before I came to America I had not heard 
a single important piece of classical music. I had never 
heard a first-rate artist.

My privations in other fields of culture had been 
equally severe. I had not seen a single noteworthy work 
of the graphic arts. I had never witnessed a good theatri
cal performance. I had never been to a museum. For 
years I was even denied free access to good books, the 
prime source of culture from which in. America all who 
are willing may drink.

During those dark years of the Russian revolution, 
of civil war and terror, of disease and famine, we might 
have been expected to be content with preserving our 
miserable lives. But the material and spiritual suffering 
only intensified our cultural yearning. Large portions of 
this tattered, frightened humanity, people who would 
formerly have been content to live normal lives of ma
terial well-being, knocked at the door of culture seeking 
entrance to the timeless realm of the free mind and the 
soaring soul. The door remained closed most of the 
time. But whenever it did open the joy was deep.

Oh, the books, the wonderful books which we did not 
have! I still believe that, to keep us from taking the 
excellencies of good literature for granted, we should 
occasionally read a bit of trash. But during those lean 
years I read fifth-rate flotsam because there was not 
enough fourth-rate rubbish to keep me busy. I franti
cally borrowed books wherever I could. In my fourteenth 
year I ferreted out a deposit of Russian classics: a friend 
of my relatives, who was living in a distant village, was 
willing to loan me what he had: the complete works of 
Pushkin, Lermontov, and Gogol. I staggered: the com
plete works of Pushkin! Lermontov! Gogol! I set out im
mediately, on foot, to get the books. What beauties they 
were, too! Thick quarto volumes, generously illustrated. 
That year was my Pushkin-Lermontov-Gogol year.

The next year I entered the oldest secondary school 
of our settlement. When I saw the library I gasped. Here 
were all the classics, German and Russian, and entire 
shelves of books on science, art, history, geography, 
travel! The director of the school loaned me the library 
catalog over the week-end and I made a list of the books 
I was going to read that year—about two hundred of 
them. The year was over before I finished the first hun
dred. It was a very short year.

That same year I was also introduced to the English 
language. Ever since my elder brother had first showered 
me with glib fragments like “La plume est sur la table,” 
I had longed to learn a foreign language. Our English 
teacher was sick most of the winter and in the spring 
he had to work in his vegetable garden in order to keep 
from starving the next winter. As a result we did not 
get beyond drawing-room gems like: “In winter the days 
are short and the nights are long.” We had no text in 
the course. (We no longer used textbooks in any course. 
There were none to be had. Our homework consisted of 
working over our notes in the daytime and sitting in our 
dark rooms at night thinking them over. We went to 
bed early, exhausted.) Then, miraculously, I discovered, 
and was able to borrow from the second cousin of my 
uncle’s friend, an excellent textbook for self-instruction in 
the English language. Throughout the summer I worked 
in the fields with the rest of the family, but in the eve
nings and early mornings I studied English. It was mar
velous. At the end of the summer I read with under
standing and love the selections of English literature in
cluded in the textbook. Then I had to return the book. 
Persistent scouring of the country for miles around 
uncovered a tattered copy (beginning and end missing) 
of Uncle Tom’s Cabin.

That autumn famine engulfed our region. I left school 
and came home. All winter we sat around the house and 
starved pleasantly. To practice my English I started a 
diary. In writing it I received constant aid and comfort 
from an English dictionary which I had unearthed, of 
all places, at our next-door neighbor’s. The publication 
date of the dictionary was 1840.

Are you wondering where I found anything with 
which or on which to write? We never really worried 
about having something with which to write. Our pencils, 
to be sure, had long since been used up to the last half
inch stubs. But we had enough old pen-points left to last 
us until things would again be manufactured in Russia 
or until we would no longer care to write. And making 
our own ink was a simple matter. The juice of a certain
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wild berry, when boiled down, made a very usable writ
ing fluid. Some years, however, this ink would ferment 
and turn into a kind of heavy liqueur.

But we were not able to devise any substitute for 
writing paper. We ransacked our attics. Somebody ex
plored the numerous defunct business establishments 
and made a killing by selling the letters and bills from 
their files. Was not one side of the sheets perfectly 
blank? We would often use a sheet of paper three times: 
we wrote at right angles across the original, writing and 
then diagonally across both. I once gave lessons in short
hand to a group of fellow students and heartlessly exacted 
ten sheets of paper, to be blank on both sides, from each 
student in payment for the course, refusing to consider 
that after the course they might have nothing on which to 
write their shorthand. Posters and public announcements 
always disappeared from bulletin boards overnight until 
the authorities learned to use only paper which had 
already been thoroughly used on the other side. Of course, 
we never, never threw any paper away. I still do not 
throw away any, according to my American wife.

I had always been keenly interested in science and 
chafed under the physical limitations of our scientific 
studies. I looked once through a microscope; I witnessed 
one chemical experiment performed by our teacher; I col
lected and buried in a herbarium the wild flowers of 
our village. For all the rest of science I took my teacher’s 
word. My favorite sciences were geology and astronomy. 
But the leaves of the story-book of Earth were nowhere 
exposed on our flat steppe. The stars were above us to 
see, but only with the naked eye. I had a four-inch mag
nifying glass and wore double-concave spectacles—there, 
I decided one moonlit evening, were the makings of a 
telescope. I erected the magnifying glass on top o'f a 
fencepost, took the eyeglasses out of the frame, held 
them, doubled up, in front of my eye and gazed at the 
man in the moon. He was grinning at me.

I was very fond of history and always wished I 
could see something really old and historic. I was thrilled 
when I first learned that our region had, since prehistoric 
times, been successively inhabited by many peoples, and 
that the Goths had probably trekked right through our 
backyard, with the Huns hard on their heels. Our steppe 
was* dotted with ancient burial mounds, some so low 
that our plows had all but levelled them away, a few 
so high that they are likely to remain landmarks till the

9 l i e j a o a t d i t u e r i .K f )
Crtj jacf) bait S d jo rfd iteen  roijfi,
C tj ini fit mot, luaut jie mot)ft:
©djeetti 9cicjaoafcf)fot]fi.
~snm' jic mic ectti,
'S a il blielii ctj fdjtaoni. 
v>äiü jic mic tmec,
T)ait fang ctj aim  tan  gaotti.
3 «m jic m ic brcc crm fea tno jlitj,
© a n  men fit) ctj jit b au t flau n ji •‘g im e lr itj!

end of time. One year a fox dug his burrow in a small 
tumulus on my father’s field and excavated for me a 
pile of brittle rusty arrowheads, spearheads, and rings, 
human and animal bones, and—the prize of all -a com
plete stirrup. One day I persuaded two other boys to help 
me excavate farther. We dug industriously for an hour. 
But a few yards away there was a much larger mound, 
about twelve feet high. “Why bother with the little one?” 
we argued against nobody. “Let’s go after the big one. 
It may have gold in it.” We made a trench in the large 
mound, but by midafternoon we were only half-way 
down. We had not brought enough drinking water with 
us, the village was four miles away, it was the beginning 
of the famine, and we were not too strong. One boy 
remembered belatedly that he was supposed to help 
his father that afternoon, and left us. The other boy’s 
archeological enthusiasm began to show signs of deter
ioration. I myself was tormented by grave doubts. We 
went home and decided to wait and hope that the fox 
would enlarge his area of operation.

Our musical fare was very meager, but it was relished 
with a keenness which many of my musically well-fed 
readers probably cannot imagine. We sang the beautiful 
Russian and German folk songs, we played them on our 
balalaikas, guitars, mandolins, and violins—by ear. 
At eight I began to teach - myself to play the 
balalaika, I advanced to the guitar, then the mandolin, 
and finally the violin. Chaos was already around us 
when I reached the mandolin stage, and I contrived to 
make the strings out of telephone wire (rescued from field 
lines abandoned after a battle) which I covered by wind
ing homemade silk thread around them. We fortunately 
still had'a horse (a black one, it is true), when I needed 
hair for my violin bow. The music I made was very im
perfect, but in my heart I heard perfect sound. It was a 
major experience of my childhood when I discovered, on 
my guitar, the dominant seventh chord. (Those who can
not understand my thrill should listen to the concluding 
measures of Schubert’s Unfinished Symphony.)

I have now lived in America twenty-three years. I 
too, have come to take this country’s rich cultural oppor
tunities for granted, almost like a native. But not quite. 
There are times when remembrance of past privation 
transfigures the ordinary American scene around me into 
fairyland and heightens modest cultural eivoyment into 
ecstasy. (Condensed reprint from Books Abroad.)

^ ‘fcffcruüffc . . (Sfortfc^uiifl non S e ite  4) 
femnte— inS C lien ilja itS  cingcfet)rt m ar her «‘pintinelS* 
limitjef) fü r  Me Sftenfdjljcit, fyriebe ttitb Sßoljlßcfatten, 
beim and) Ijicr m a r ber tfc ilan b  geboren. 3tud} I)ien
nui r  be er al§  -ynrte treue SBadje batten , b is eine jebe 
.Tl'inberjeete re if gemorben, S tjn  r.13 bag rechte SBeifj- 
nad)t§gefd)cnf 31t em pfangen.

3 a, mic fain id) bod) äitrücf 31t biefer .(liubfjeitSftunbe? 
® a s  f) ab eit m ir  bie ^feffcrttitffe , bie © p rin g e rtc  uitb 

ber SR araipan angetan .
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SCnrgmu' 
b m i *  r u s s i s c h e n  S t e p p e

«on 3- •£. Sniiscii

2)ic „2)iüf)I)i[fcn" ober „.fiurgaite" ber ruffifcCjeu 
'S te v ie  fittb $ ü r  (ten g rüber, bie cinm nr 3111- Seit © auielS  
imb 9M m fabtte3nrS über berftorbcncu ©Ft)tbenfürften 
aaü iefd jiitte t m urben. $ u  m ehr ober m eitiger geraber 
S in ie  äiebeit fid) biete $ iig e l  bom «altifcfjen  b is 311111 
Üdfomfcbeu 9D?eer 1111b bitrd) bic faufafifebe © tepbe bin-- 
bitrrl). © ie fiub meifteuS au f ftrategifd) luidjtigen, bic 
Sniib)fI)oft bel)err)c[)eitbeu f ü n f te n  aufnefetjiittet 1111b 
trugen  früb er au f ih re r © b ibe bic © tcinbbilber ber barin  
b eg rab en en , rob  iu © m ibfteiu gearbeite t, ©efiebter, 
.•dänbe, SlTeibiiiti} m ir fa itin  angebcutet.

© a m an aber bon a lte rs  ber bie 9fbiic-n berebrte, 
m urbeit and) biefe „Fam nntjie S a b ij"  (fteiuerue ©rofj* 
m iitte r), mie ber uffe fie nann te , 31t Wöben, bie m an 
anbetete, © ie refbeftloie S lei^eit b a t fie bann  freilich m it 
menifl SBerebrung lueiter bebanbelt, b a t fie bon ihrem 
erhabenen © tan& bunft in bie $ ö fc  ber S ä u e rn  h erun te r 
gefd}(ef>t unb  fie b o rt 311 S orb foftcn  an  ber © tra b e  ober 
31t „© djubb ja fs" in  ben .Q'itbber3ä 11 mt 11 flen gemacht.

S »  ihrem  in n e r e n  bargen  bie ÜÄobbiKcn gaii3 311 
A nfang  bie Webeine ber « erfto rbenen  unb  bereit ©rfjä^ü, 
barb machte firb Khan in gan3 a lte r  .Bait fo>5 © efinbel 
briiber her, g rub  © nitnefs un te r bie S lurgane 1111b raubte 
bie ©ebiibe berfelbeit, unb  bei ibeiterem 9fnfgraben  fanb 
m an  nicht biel m ehr a l s  U n orbnung  b a rin , mie eS nach 
einem © ra b rau b  auch nicht anberS  31t e rm arten  ift.

© e r fefctc K u rg an , ber bor bem erfteu SBcltfricg 
( 1914) Don ©cftf)id)tSfor)cf)crn au fgeg rabeu  mürbe, m ar 
bie „© olorfja" bei bem © orf „© djertom ltjf" , mo m ehrere 
bebeuteube f tu rg a u c  au f berbättn iSm äfjig  ffeiuem  Stamm 
3ufam m citgebräug t fteben. „© otodja" nennen bie Stuf« 
feit ein  unorbeittlidjeS, berftrübetteS, unrein liches SWäb« 
eben. 9fudj 28afferu ireu  geben u n te r  biefem Stamen. 
3B ab r  febe in lief) ift bie fteiuerue „ S a b a ,"  bie fie bor cini- 
gen f a h r e n  bom Süigel febfebbten nicht bou befonberen 
'Sdjönljeit gemefeu.
- © iefer S turgan  m ar e iner ber grofjten ©itb= 
St.ufjfanbS. ©aS © rab  b a ru n te r  m ar ämeiftöcfig, unreger« 
mäibig n titb  unb burcf) eine 9Baub in h ier balbrunbe 
K am m ern  geteilt, 3inei oben unb 3lnei unten.

S n  ber grofjteu ber un teren  K am m ern  fanb m an  baS 
rt-uoebeugeriift beS b ort begrabenen d u rf te n  unb  in ber 
SM ienfam m er bie lleberrcfte feines © treitroffeS . ©a« 
neben ragen ©über« unb  ©oRifchabe bon ber SHeibitug 
unb  Stüftung beS © em aftigeu, nnb auch einige fyebe'n 
baut Sebet‘3eug unb  ben ©eibengemeben m ürben  gefum  
beit.

© aS ißradjtftücF beS ©rabfcbabeS aber m ar ein rie«

figer .(leid) (3 g u fj bad)) b tjsantiu ijd jer Shut ft aitS g e trie 
benem © ü b e r m it einem  in Stcfief gearbeiteten g rieS , 
aus- ran ter ^ferbeföfifeu  beftebenb. in  anbereu  ^ügedn  
ber ©cbertomrl)f=©rubbe m ürben äbiüicbe Sleldje gefnn« 
ben, bereu einer einen fh'ieS trä g t, au f meldjem iu 
Stediefarbeit baS B äbm en m ifber © tu ten  burcf) bie 
©fi)tben bargefteltt ift.

S n  ber « o rb e rfa in m e r beS DberftodeS, beffen ©erfe 
b e r  ebenen © rbe gTeicb rag, fanb m au  bie © fefette ber 
fürftlidjcu SBadje unb  iu ber £ iu te rfa in m e r  bie lieber« 
refte ber SBeiber beS © em aftigeu. 9fuS ber © tellung  
ber © fefette tonn te  gefchraffen m erbeu, bafj fomoljt SBadjc 
a rs  auch SBeiber Iebenbig m it bem S erftorbeneu  begra« 
ben m ürben, ©cbmucfftiicfe unb  SBaffen a u s  © olb, ©ü= 
ber, effing unb 93roii3C ragen um ber, unb ©efäfee after 
9fr t  ftanbeu ba herum . SDiau batte  bem d ü rf te n  offen« 
b a r  reiche 2Beg3ebruug, ftarFe S em adjung  unb  gute 
©efetlfchaft au f feinen SBeg in baS Stcid) ber © djatteu  
m itgeben moffen.

S n  jenen u rn fteu  S ag en  m ar eS © itte , bafj bei einem 
B eg räb n is  jeher Sfugebörige beS «erfto rbencu  einen 
Sborb (frbc a u f  fein © ra b  auSfdjütte. © in © infam er blieb 
einfach nubegrabeu liegen mie bei ben SWebern, W erfern, 
© ibetanern  unb  anbereu. SBer einen fleiiieu  SeFäitn- 
tenfreiS  hatte , befant einen freineu  © rabbiiger. ^ m  
K riege m ürben bie gemeinen © o fba ten  oft in  ®iaf« 
fengräberit beftattet, barn it bie menigen « erm aü b ten  
berfelben m it gcm cinfam cu K räften  bod) einen aufebit« 
ficbcn .‘o iigel über ihnen auffdjü ttetcn . ©och nahm en 
fiel) and) biefe SJiaffeitgräber ben groben fyiirfteugrä'bern 
gegenüber n u r  febr befcbeibeit aitS, beim 3111- S efta ttu n g  
ber d ü rf te n  brachten ^ lm b erttau fen b e  bon U ntertanen  
ihre tTlörbe bolt ©rbc her, unb  bie iün rgane erhoben fich 
b is  31t 100 5.1tfe bod) über ber ©tcbfie.

©in S taffen  g rab  m ürbe in ber Stäbe bon O brfo ff 
bau  Sacob © djuf^ aufgebeeft. © a rin  ragen S ©fefette 
fternförm ig , m it ben .Tl'öbfcn im  B eu trum  äiifamm eu, 
mib über ihnen erhob fid) ein bieffeidd 8 Bufj hoher 
A?ügef. S e n  SBeg bon © b a rra u  nach © roßiueibc (unb 
auch bou Shibnermeibc nach ©feberniegomfa) f r e is te  eine 
ß e tte  bon uiebereit SJtaffengrabern, bie fbäter, m it © rb- 
mäffen berbunben, mnhrfcheinlid) 3110 B eit ber .<damb« 
fe ämifdjen ben ß 'afafen  unb © ata ren , a ls  ©cbr.ii3en bien- 
ten unb bei u n s  auch a ts  „bie © d jang o i"  b efanu t m areu.

© ie grollen fyitrftengraber ftanbeu einfam  auf hoben 
(fyortfetntng au f © eite 28)
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GERHARD ESAU
Artist in Wood

I S A  YOUNG BOY in Central Asia 
Gerhard Esau learned cabinet
making from his father and at the 

age of twelve he carved his first horse. Since 
then he has carved inlaid tables (shown at 
left and opposite) requiring as many as 
8,500 separate pieces of wood and several 
years of work, and many thousands of ani
mals some of which are shown on these 
pages.

Carving has been not only a pastime of 
Gerhard Esau for the last fifty years; he 
has also turned it into a source of income. 
“At first,” he says, “I took my carvings 
from door to door beginning several weeks 
before Christmas. Later this was no longer 
necessary as my customers came to me and 
bought what they wanted. Six years ago 
I sold over 240 carvings, such as horses, 
dogs, and birds in the three-week period 
before Christmas.”

Born in the province of Samara, Rus
sia, September 28, 1876, young Gerhard 
migrated with his parents to Khiva, Asia, 
in 1881. Here he went to school under the 
Mennonite teacher, Wilhelm Penner, and 
also learned the trade of cabinet-making 
from his father. Coming to America in 1907 
he has since made his home in Beatrice, Ne
braska.

He not only carves the animals, but also 
casts all the metal stands, legs, etc., when 
necessary, in addition to painting his pro-
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ducts in their natural colors. Besides carv
ing birds and beasts of his own choice, he 
fills requests of many of his customers.

The inlaid tables shown here are made 
of native walnut with inlays of sixteen 
different kinds of wood from all parts of 
the world: African ebony, rosewood, black 
magnolia, red and white gum-wood, red, 
white and grey oak, myrtle, Brazilian per- 
nambuco, Texas ebony, osage orange, mes- 
quite, holly, bird’s eye maple, and cherry.

At the age of 72 Gerhard Esau continues 
his pastime of carving, which with cabinet
making and furniture repairing, is also his 
profession. Inquiries concerning the sale of 
the carvings shown on these pages, as well 
as items made to order, should be addressed 
to Gerhard Esau, 500r/2 Court Street, Bea
trice, Nebraska.

Esau carves for hours on some of the 
products and sells them for a small sum. 
Asked what he found his hardest piece of 
work, he replied: “I have been at it so long 
that none of them seem hard any more.”
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M E 10N IT E  RELIEF WORK IS RUSSIA
BY C O R N E L I U S  C. REIMER

DURING the great famine in Russia (1921-23) 
after the Revolution a number of foreign-relief 
organizations started relief work in Soviet Russia, 

such as: American Relief Administration (Hoover, A. R. 
A.), American Mennonite Relief (A. M. R.), Jewish 
Distribution Committee, Young Men’s Christian 
Association, Catholic Mission, Lutheran Relief Com
mittee, American Baptist Relief, Society of Friends, 
Nansen Relief, and others.

To administer relief under these organizations, they 
needed trustworthy local workers proficient in several 
languages; the Soviet Government was, accordingly, asked 
to find such personnel. Announcements were made in 
Soviet newspapers concerning employment with foreign 
offices.

American Charity Organizations in Russia
I agreed to work at the Moscow head office of the 

American Relief Administration (A. R. A .); and upon 
examination by the political authorities, I was enlisted 
as an employee and attached to Donald Renshaw's 
Division, where I worked from May until December, 
1922.

When Alvin J. Miller, acting as director of the 
American Mennonite Relief organization (A. M. R.) in 
Moscow, learned that I was a Mennonite, he asked 
the American Relief Administration to release me for 
his work.

The American Mennonite Relief organization in 
Russia was administered by the Mennonite Central Com
mittee and acted in co-operation with other relief organ
izations. Help was given to the needy farmers of the Uk
raine, Caucasus, Siberia, and the following provinces of 
the Volga district: Ufa, Samara, Saratov, and Orenburg, 
among Mennonites as well as non-Mennonites, who 
suffered inexpressibly from the horrors of the Revolution 
and famine.

Pioneer workers in the Soviet Russian famine areas 
were the Americans: Alvin J. Miller, Orie O. Miller, 
Clayton Kratz, B. F. Stoltzfus and Arthur W. Slagel. 
They were followed by G. G. Hiebert, C. E. Krehbiel, 
P. C. Hiebert, P. H. Unruh, H. C. Yoder, D. R. Hoeppner, 
Daniel Schroeder, and others.

One of the first Americans to encourage and help 
Mennonites was Clayton Kratz who mysteriously dis
appeared early in his work and was never heard ‘from 
again. American Mennonite representatives encountered 
much resistance from the Soviet authorities in getting 
authorization for help to their dying friends and relatives 
in Russia. But the fine diplomacy of Alvin J. Miller, who 
made several efforts to enter Soviet Russia before being 
admitted, at last succeeded. After this the greatest 
relief work in the history of Mennonites started and

saved not only thousands of Mennonites, but also many 
Ukrainians, Russians, Tatars, and Germans.

The American Mennonite Relief organization succeed
ed, not only in saving human lives from death, but 
also in starting a far-reaching agricultural reconstruc
tion program and encouraging new branches of home 
industry in predominantly Mennonite areas.

Thousands of yards of home-made woolen- and semi
woolen cloth was woven by industrious Mennonite 
women and distributed among the poorest. Ready-made 
cloth and clothing, from American Mennonites, were 
also distributed in quantities valued at half a million 
ruble. American Mennonite relief provided for cotton 
and wool, tools and weaver's looms, for spinning and 
weaving instructors, as well as for sheep, which were 
donated to Mennonites in order to produce their own 
wool.

The aim of the Mennonite relief program was to 
encourage the people to develop a reconstruction program 
of self-help. Priority was given to agricultural res
toration through the use of Fordson tractors. American 
Mennonites also sent tractor specialists who instructed 
the farmers in mechanized farming. Mechanization of 
farming proved to be the salvation of agriculture 4 as 
draught animals were almost extinct and available 
man-power was barely sufficient to bury the dead.

Besides tractors and tractor instructors, the agricul
tural reconstruction program also included provision of 
repair shops and fuel for the maintenance of tractors; 
farm animals, such as horses, sheep, and cows; and 
seeds, like wheat, rye, and barley. It was my duty to 
organize the office procedures of these various activities.

Provocations appearing in Ukraine newspapers failed 
to deter the American Mennonites from helping their 
brethren in Russia, although the inspired hostilities 
grew worse. After a meeting of American and Russian 
Mennonite representatives at Moscow, I agreed to refute 
the lies of the inspired articles by preparing for news
paper publication articles giving the truth concerning 
the activities of the Mennonite committees in saving 
dying people in Russia.

I, therefore, published a statistical survey of the con
ditions before and after foreign Mennonite aid, giving 
also the suffering of the Mennonites in all parts of the 
Soviet Union during and after the civil war. Extracts of 
these reviews were also submitted to the late President 
of the U. S. S. R., M. Kalinin.

Having worked with the American Mennonite Relief 
organization in various departments, I was well ac
quainted with all of its records. I was also chairman of 
the Revision Commission of the All-Mennonite Agricul
tural Association, which united several thousand Mennon-
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One of the tokens of appreciation for 
the American Mennonite relief work 
during the Russian famine, 1921-23.

ite farmers in all settlements throughout the Soviet 
Union.

Furthermore, I composed diagrams of agricultural 
activities in all Mennonite settlements throughout the 
Soviet Union covering periods before World War I, 
during the famine, and after agricultural reconstruction 
work. In these diagrams I illustrated the former high 
level of Mennonite farm production throughout the 
Soviet Union, and then, the decline and ruin of Mennon
ite farming during the Revolution and, finally, the results 
o'f the attempted agricultural reconstruction. These dia
grams were exhibited at the All-Mennonite Congress at 
Moscow, 1925,' where members of the People’s Council 
Commissariat were present and could not help testifying 
to the progress of the agricultural reconstruction work 
on Mennonite farms.

Due to the help of the American Mennonites in sav
ing farmers from starvation and afterwards in agricul
tural reconstruction, by introducing mechanized farming, 
■and establishing revolving credit funds 'for the purchase 
of horses, cattle, and seed, agricultural implements and 
garden tools, the Mennonite settlements in all parts of 
Soviet Russia overcame many difficulties and showed 
marked superiority in grain- and stock- farming. Up to 90 
per cent of the Mennonites co-operated in this Agri
cultural Association.

Expulsion of Foreign Relief Workers 
and Emigration

After the right wing of the Communist party was 
suppressed in 1925-26, a program o'f terror was directed 
against all who showed inclinations toward foreign “cap
italist” influence, toward private ownership, and toward 
Christianity. Only one system' of farming—collective 
farming with a real Soviet proletariat as members and 
workers—was to be permitted. Former landowners and 
peasants, who before the Revolution had owned more 
than 1 or 2 cows and 1 or 2 horses were suspected of 
being infected with “ownership tendencies” and were con
sidered dangerous for the collective farming system.

Mass expulsions, deportations, and' death sentences 
started. It is obvious that the Mennonites as former own
ers of approximately 160 acres of land, with 8-12 horses

were considered as in the bourgeois class. Their being 
aided by foreign-relief organizations was interpreted as 
“having connections” with capitalist countries and being 
“sympathetic” to foreign “dangerous” ideals.

A. J. Miller managed to continue working among the 
Mennonites in Russia several years longer than other 
workers. Finally, he too was forced to leave the Soviet 
Union. He was the last representative of all foreign 
relief organizations in Soviet Russia.

All of the American Mennonite Relief funds, property, 
valuables, and records were entrusted to me until 'further 
notice from the Mennonite Central Committee. Three 
members of the Mennonite Agricultural Association were 
asked to aid me in saving the American Mennonite Relief 
funds. I was also promised shelter and assistance in 
America in case of need.

By this time the organization, The Society of Men
nonite Citizens of Dutch Origin, was disbanded by order 
of the Soviet Government. Some of the funds were given 
to the All-Mennonite Agricultural Association. But soon 
this Association received orders to disband immediately. 
One after another of the Mennonite Co-operatives for 
Cultivating Grain and Breeding Thoroughbred Animals 
were obliged to disband. The Mennonite Commission for 
Church Matters (K . F. K.) was also disbanded. Chair
men and secretaries of local Mennonite associations were 
arrested, as well as all people active in Mennonite co
operatives.

Hundreds of former wealthy Mennonites, who had 
saved their lives during the Revolution, civil war, 'and 
famine, now were arrested and deported, their families 
exiled, their property expropriated. Other Mennonites, 
terrified by new Soviet orders to surrender their property 
to the Soviet collective farms and fearing resettlement 
in Siberia, hastily gathered their valuables and fled by 
night to the railroad stations in order ̂ -to reach Moscow 
and ask permission to emigrate., This was during the 
year 1929.

The Soviet government at Moscow, and especially the 
Communist party, were shocked by the steadily increas
ing number of Mennonite applicants for emigration. At 
first they came in dozens, then hundreds of Mennonites



and even thousands came overcrowding the houses in the 
suburbs of Moscow where they tried to get shelter while 
awaiting visas for emigration. Only a few thousand Men- 
nonites were privileged to leave Russia during this time 
(1929) most of which settled in Brazil and Paraguay.

The answer of the Soviet authorities was severe: pri
son and deportations. Adult men were arrested by a 
refined cruelty: they vanished on their way to the emi
gration authorities. The G. P. U. officials also arrested 
the remaining Mennonite leaders such as former mem
bers of relief organizations, teachers, preachers, and those 
who tried to reach consulates of foreign countires. Com
munication with foreign friends and relatives ceased 
through fear of Soviet censorship.

In Prison and Labor Camp
In October, 1929, I was arrested and the G. P. U. 

confiscated all property of . the American Mennonite 
Relief, all records and also my private correspondence, 
together with my statistical work A.M.R. Activities in 
Russia, to which I had devoted two years of thorough 
study.

During twenty-two months of prison life, four years 
in concentration camps, and five years of exile and per
secution, I learned many details of the suffering of Men- 
nonites in dungeons, jails, concentration camps, and exile 
through the statements of eyewitnesses, as well as of the 
suffering of thousands of clergymen and millions of 
peasants, expelled and persecuted by Communism.

It would require a whole volume or more, if I should 
describe all the moral 'and physical suffering I endured 
during thirteen months in a dungeon. I spent many

From the Ukraine to Paraguay via the Arctic Circle

sleepless nights due to the horror of seeing and hearing 
tortured prison-mates awaiting death sentences, for hav
ing done no wrong according to the law of any civilized 
country.

I was only examined once. After spending ten months 
in a dungeon and growing weaker because of the sleep
less nights of horror with not a single walk outside my 
cell in that time, some inmates of my cell asked a 
physician, who occasionally examined the prison, to do 
something for me. After examining my health, he stated 
that in my case only fresh air could save me. He could 
only “advise” me to “agree” with my examining commis
sar and not to be so resolute. I refused to agree with my 
examiner and preferred rather to be true to my con
science, because I had the reports of eyewitnesses con
cerning prisoners who had agreed with their examiners. 
Some of my fellow inmates tried to save themselves by 
involving guiltless persons in their cases, but they 
perished, nevertheless, or went insane from frightful 
pangs of conscience. The methods o'f the examiners were 
to convince the arrested people to make “self
accusations.” These were used afterwards by the exami
ners to trump up false charges and provide an excuse 
for shooting additional “counter-revolutionists.”

Later, I was forwarded to another prison, where I was 
permitted a daily twenty-minute walk in the prison yard; 
and after another three months o'f prison life, I was 
taken to far-off northern concentration camps without 
trial or any other official court proceeding, to be kept 
for some ten years. On the day I was sentenced, hundreds 
of other prison inmates got the same ten-year sentences. 
Standing in queue they were informed by slips of paper 
of the sentence of the G.P.U. Most of the people were 
satisfied that, for the time being, at least, their lives 
were saved. Everyone was, of course, aware that he had 
been selected for slave work in far-off regions, where 
the Soviets were about to start large scale mines. After 
years in the pits north of the Polar Circle there were 
periods spent in dungeons, then a period as a laborer in 
exile, then months in jail and again so-called “liberation” 
which meant more work in the Far North. Then along 
came World War II which took me southwest to the 
battlefront and into Germany, leaving me as a displaced 
person in the American Zone of Germany. In the Munich 
area I came in contact with the Mennonite Central Com
mittee and was fortunate to be included in the 'first 
large group of Mennonite refugees to be moved to South 
America.

Cornelius C. Reimer, author of this article was an M.C.C. 
relief worker in Russia after World War I. As a result of 
his activities he spent eighteen years in prisons and 
concentration camps as indicated by the arrows and num
bers on the map. He is one of the few who managed to 
escape into Germany during the war. The displaced per
son's camps in which he resided are also indicated by 
arrows and numbers. He reached Paraguay with the first 
group of refugees where he now lives with an invalid 
daughter. He would appreciate letters from friends and 
readers. Why not also send him who sacrificed so much 
for others some material aid? His address is Casilla de 
Correo, No. 1G6, Asuncion, Paraguay.—The Editor.
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Millions of destitute families still need your spiritual and material assistance.

A CHRISTIAN WITNESS I I  WAR AID PEACE
BY C. C. REGIER

URING the late war the Mennonites were fre
quently mentioned in connection with conscien
tious objection to war. During the last few years 

their relief work has received attention.
Without going into their long, and often sad, history, 

let us merely state that they date back to the Anabap
tists of the sixteenth century and constitute one of the 
oldest Protestant denominations. They, the Church of 
the Brethren (Dunkers), and the American Friends 
(Quakers) make up the Historic Peace Churches of this 
country.

Even before the passage of the Selective Training and 
Service Act on September 16, 1940, they foresaw the pos
sibility of such a measure and acted accordingly. As early 
as 1937 one of their committees called on President 
Roosevelt, and early in 1940 they pointed out to him 
that the problem of the conscientious objector had caused 
much trouble in the first world war and suggested the 
advantage of advance discussion and the desirability of

setting up a civilian agency to deal with the problem. 
When the Conscription Act was passed, it provided that 
conscientious objectors should, in lieu of military train
ing, be assigned to work of national importance under 
civilian direction.” Just how this part of the act was to 
be applied was left to the President and the Selective 
Service System.

The Historic Peace Churches, through their representa
tives, at once got into contact with the Selective Service 
and particularly with the director, Clarence A. Dykstra. 
They recommended that the government establish a 
separate civilian agency of the government to handle 
the work of the conscientious objectors, provide the cost 
of maintenance, and pay the men approximately the 
wages that drafted men received. Dykstra. was inclined 
to agree with this plan, but the President turned it down. 
In the negotiations which followed it was agreed that 
work camps should be created for the CO’s and that the 
government would furnish or loan cots, bedding, and
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bther items of camp equipment; provide technical super
vision for soil conservation and other similar projects; 
furnish general administrative and policy supervision 
and inspection, and pay the men’s transportation costs 
to the camps. What the churches agreed to do was stated. 
by the director of Selective Service in a memorandum 
to the President:

The National Council for Conscientious Ob
jectors, representing those church groups which 
include in their membership a large proportion 
of the conscientious objectors, has agreed for a 
temporary period to undertake the task of 
financing and furnishing all other necessary 
parts of the program, including actual day to 
day supervision and control of the camps (under 
such rules and regulations and administrative 
supervision as is laid down by Selective Service), 
to supply subsistence, necessary buildings, hos
pital care, and generally all things necessary 
for the care and maintenance of the men. Admit
tance to these camps will not be dependent on 

• membership in the particular church groups 
undertaking this work. These church groups 
recognize the special problem created by the 
conscientious objector. A l t h o u g h  generally 
opposed to the institution of war, they wish to 
serve their country in a manner compatible 
with their point of view by undertaking this 
voluntary obligation.

The President’s approval 'for this arrangement was 
secured on December 19, 1940.

It should be noted that the government paid no wages 
to the men in the camps and that it furnished no insur
ance or compensation in the event of sickness, accident, 
or death. Thirty men met with fatal accidents in line 
of duty or died of natural causes. What compensation 
was received came from the churches. However, men who 
were assigned to special projects generally received main
tenance plus $10-$15 a month.

In May, 1941, the first Civilian Public Service (CPS) 
camps were opened. By the end of the year there were 
22 camps. Most of them were concerned with soil con
servation and forestry service. During 1942, a total of 
52 additional units were organized, and by the end of 
the war 151 had been authorized. Of this total 62 were 
base-camps with the remainder serving as special pro
jects. The churches administered 58 camps and the gov
ernment 4. Later several of the church-administered 
group were transferred to the government group, at 
government request. These units were scattered over 34 
states, Puerto Rico, and the Virgin Islands. Only 20 
were located in southern states. Maryland led with 17, 
then came Pennsylvania with 12, Virginia and California 
each with 10, Ohio 9, Michigan 8, Oregon and New 
Jersey each 7. Some 18 different kinds of agencies were 
organized, each performing a different kind of service. 
Among these services, besides forestry and soil conser
vation, were experiments in technical fields such as bio
logy, meterology, and agriculture; community education, 
recreational, and health programs; public health work; 
mental hospital work; “guinea pig” projects; dairy farm

work and dairy herd testing, and artificial insemination 
programs; fire fighting in trained parachute-corps; pro
cessing food, etc.

As the war progressed, more and more of the units 
were assigned to mental hospitals. Of the 51 such units, 
the Mennonites administered 25. Nearly 3,000 CPS men 
engaged in this kind of work. They worked in 46 of the 
nation’s 350 public mental hospitals. Not only did they 
bring kindness and sympathy to their patients, where 
callousness and brutality were much too common but 
they also set about to improve conditions. They pub
lished a magazine that was designed to aid the attendants 
at mental institutions, and they collected more than 
1,600 reports of conditions and experiences. These “docu
mented firsthand, on-the-scene reports of actual ex
periences” are now on file with the National Mental 
Health Foundation, which is itself largely the result of 
the war-time efforts of these CO’s. This organization 
published a little book by Frank L. Wright, Jr., entitled 
Out of Sight Out of Mind, in which a few dozen of these 
experiences and observations are related. It constitutes a 
shocking indictment of our mental institutions. Since the 
war the Mennonites have started a small mental hospital 
of their own near Hagerstown, Maryland, and are pro
ceeding with two more, one in Reedley, California, and 
the other in Kansas.

Some young men from the Peace Churches went into 
the regular military services. They caused no special 
problem, nor did those who accepted non-combatant 
military service. How numerous were those who would 
have nothing to do with the military system? They fell 
into two groups: those who defied the law, and those 
who tried to be law-abiding. For the first group my 
figures are not complete. They went to prison, of course. 
The Federal Bureau of Prisons stated the situation for 
the year ending on June 30, 1944, as follows: Jehovah s 
Witnesses, 2,530; other CO’s, 694; and “evaders”, 1,455. 
Up to June 1, 1945, the unofficial count was 1,500 CO’s 
and 3,900 Jehovah’s Witnesses. In 1947 the President’s 
Amnesty Board recommended that of the total of 15,805 
Selective Service violators then in prison, 1,523 should 
be pardoned. After this was done there were still 1,400 
CO’s, 4,300 Jehovah’s Witnesses, and thousands of other 
Selective Service violators left in prison. Among those 
who refused to heed the call of Selective Service were 
some 40 Mennonites. All have since been pardoned. The 
average sentence was for 33.4 months. Many prisoners 
were paroled to straight military service or to CPS. The 
number o'f CO’s in federal prisons was seven times that 
of World War I.

The second group—those who stayed within the law— 
included many Mennonites. The Directory of Civilian 
Public Service, May, 1941, to March, 1947, gives names 
and addresses of 11,996. They came not only from the 
three Historic Peace Churches but from 226 other reli
gious groups, and 449 were non-affiliated and 709 unclas
sified as to denomination. There were 107 groups that
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furnished only one representative each. The fourteen 
churches which had a hundred or more members in CPS 
came in this order: Mennonites, 4,665; Church of the 
Brethren, 1,353; Society of Friends, 951; Methodists, 

• 673; Jehovah’s Witnesses, 409; Congregational Christian, 
209; Church of Christ, 199; Presbyterian, 192; Northern 
Baptist, 178; German Baptist Brethren, 157; Roman 
Catholic, 149; Christadelphians, 127; Lutheran, 108; 
Evangelical and Reformed, 101.

Who bore the cost of the CPS establishment, and 
how great was the cost?

In the six-year period from 1941 to March 
31, 1947 (when it expired), the Brethren, Friends, 
and Mennonites paid out a total of $7,202,249.36 
for the operation of CPS, and the Government 
paid $4,731,558 for the cost of government camps 
and the Camp Operations Division of Selective 
Service. . . . In addition to maintaining their 
own men in CPS, these churches, prior to 1944, 
shared equally the cost of assignees 'from other 
churches and organizations and of those who 
were unaffiliated. After January 1, 1944, each 
operating agency maintained all the men in its 
own camps and units. A few of the churches 
have reimbursed the historic peace churches 
in full, and others in part, for- their own con
scientious objectors in CPS. The cost of the 
agencies of the three churches is as 'follows: 
Mennonites, $3,188,578.05; Friends, $2,332,176.31; 
Brethren, $1,681,495.

What has CPS contributed to the country in wages? 
If the 8,237,866 man-days which these CO’s have given 
were computed on basis of an army private’s original 
pay of $50 a month, it would amount to $13,729,775.

During the war the pacifists generally deplored the 
fact that they were not allowed to make a positive con
tribution to peace. The whole CPS setup was a protest 
against war. What they wanted was to promote peace 
and good-will in a war-tom world. Almost from the 
beginning they planned and trained for reconstruction 
work in war-devastated areas. As the military situation 
would not, at the time, permit such work in Europe, 
they had their eyes on China. One unit actually pro-

Christmas bundles and Christmas joy in dt
Relief worker, Magdalen Friesen, as Santa Claus.

ceeded as far as Cape Town, but had to return on ac
count of hostile action on the part of Congress. That 
kind of work had to be dropped for the duration of the 
war. Other kinds of foreign relief work were also greatly 
restricted because of limitations on relief shipping, as 
well as the sending out of relief workers. During the last 
two years of the conflict war sufferers’ relief, neverthe
less, reached considerable proportions.

In foreign relief work the Canadian Mennonites co
operate with the Mennonites of this country. Together 
they have a membership of about 200,000. Their joint 
agency is the Mennonite Central Committee (MCC) 
with headquarters in Akron, Pennsylvania. Collecting- 
centers and warehouses for food and clothing are also 
located in Silver Springs and Ephrata, Pennsylvania; 
Newton, Kansas; Reedley, California; Kitchener, On
tario; and Winnipeg, Manitoba.

By 1946 and 1947 the relief contributions made 
through MCC were large for a group of this size. Be
tween December 1, 1946, and November 30, 1947, some 
5,073 tons of food, clothing, soap, and other com
modities were collected, having a value of $1,876,000. 
Of this total 346 tons was clothing. The greater part of 
these foods were sent from the Gulf ports of Mobile and 
New Orleans, in order to save on inland transportation 
charges. Twenty-seven carloads of food were attached 
to the “Friendship Train,” for this offered free trans
portation to Atlantic ports.

Besides food, clothing, and soap, collections were 
made of tools, garden seeds, religious literature, Christ
mas bundles, schools bags, and toys.

Where were these contributions sent? About three- 
fourths went to Germany. The rest went to a dozen dif
ferent countries, with Austria, China, Poland, Hungary, 
Italy, and India among the principal recipients. Holland 
made a rapid recovery after the war as far as food was 
concerned, but of clothing she received 93,000 pounds 
in 1947. By then more than a million of the 8,000,000 
Dutch people had received aid from the MCC.
astated Germany "In the Name of Christ."

Again old and young gather round the festive tree.
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The slogan for Mennonite relief work is “In the 
Name of Christ.” It is attached to each item of clothing 
and to each food package. Anything that is brought to 
a relief center that cannot be sent “in the name of 
Christ” is either reworked or discarded. This slogan at 
once raises the gift from the level of politics, sectarian
ism, or partisanship and places it on the plane of un
selfish Christian service.

By the end of 1947 a total of 473 relief workers, male 
and female, had been sent out by MCC to 16 different 
countries. Most of them went for a term of two years. 
Their material compensation was maintenance and $10.00 
a month. Among them were more than a hundred men 
who had already served from one to four years in CPS.

The sincerity of the pretensions of these pacifists can 
in a measure be gauged by comparing their contributions 
to CPS, which were in a way compulsory, with their 
voluntary contributions to relief. These are the cash 
figures for the United States for the last- four years:

1944 1915 1940 1947

C butionstribU'sC7C,088.28 $729,443.12 $428,940.92 $ 12.908.75

WReIlcffrCrCrR 190,148.68 323,920.89 734,554.35 791.179.G0
This totals up to $1,847,387.07 for CPS and 

$2,039,803.52 for foreign relief. This is not the whole 
story. To these cash figures must be added the gifts-in
kind which we have already mentioned. These (including 
the gifts ■ from the Canadians) amounted to nearly 
$2,000,000 for each of the last two years. There were

PATHW AYS
BY EMIL R

HE accomplishment of any major task, not ex
cluding that of winning the peace, calls for a 
three-fold approach—the emotional, the intellec

tual, and, of course, that of action. In the case of 
achieving international peace direct action has been tried 
in the form of good will service, adjustment of tariffs, 
even war to end all future wars. The emotional approach 
also has been tried. Who does not more or less ardently 
wish and long and pray for peace? The intellectual attack 
on the problem of peace has, however, been very, very 
feeble. Difficult though it may be, is it too late to add 
that approach to the other two? Even the building of 
a good home requires that sound intelligence be mingled 
with eager wishes and with concrete action.

Why is it that the task of establishing enduring peace 
has always been bungled? Why is it that even Western 
Christianity with its central message of love and good 
will has not established peace within its borders? These 
are large, soul-searching questions.

The present reviewer presumes to give an important 
though admittedly a partial, answer. His answer is that 
nations have not understood and often not tried to under-

some gifts-in-kind during the war for the CPS camps, 
but they never reached the proportions of the post-war 
gifts for foreign relief. Contributions for relief are still 
pouring in.

Nor have the Mennonites neglected their regular 
church activities, which are extensive, and include home- 
and foreign missions, publication, schools, etc. For this 
year (1948) the General Conference Mennonites alone 
(one branch out of many) have adopted a budget for 
themselves that comes close to a million dollars.

One problem that looms large is the refugee problem. 
At the end of the war there were some 20,000 displaced 
Mennonites in various parts of central and western 
Europe. Most of them were from the Ukraine. They had 
fled before the oncoming Russians in 1944 and 1945, and 
made their way to Germany and points west. For them 
to go back meant enslavement or death. Many of them 
were gradually gathered into camps, where they are 
being supported by MCC.

In 1947, 2,305 of them were helped to Paraguay and 
about 400 to Canada. This year (1948) another three 
shiploads of about 3,200 have been sent to South 
America, and others are to follow. More than 2,500 have 
been brought to Canada. The United States has just re
cently opened its doors to displaced persons from Europe 
thus admitting also Mennonite refugees. More than 
$600,000 was raised by American Mennonites in 1947 to 
finance the movement of their refugee brethren.

TO PEACE
. R IESEN

stand other nations. Most representatives of great cul
tures and religions have not understood or even thought it 
worthwhile to try to understand other cultures and other 
religions. Without such understanding there can be no 
peace and harmony except peace and harmony that is 
imposed by the stronger. Such peace is only a truce that 
is not genuine nor lasting. All this would seem to be so 
elementary and simple that it is commonplace. Yet most 
deeper truths are simple even though their implications 
are endless.

How then shall an individual, a peace group, or a 
peace-loving nation help to achieve that mutual under
standing which is so obviously essential in a United 
Nations whereby wars may cease? The quest is probably 
so arduous and so long that many will faint by the way.

The present reviewer sees examples in the three books 
listed below of that kind of careful and patient questing 
for the truth which is needed before nations can under
stand each other. Young scholars eager to serve the cause 
should arise by the hundreds to make similar inquiries. 
Patient and intelligent readers by the million should 
read and re-read such books and actively seek to know
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and understand their neighbors. This is one essential to 
enduring peace.

1. BENEDICT, RUTH: The Chrysanthemum and 
the Sword (Patterns of Japanese Culture). New 
York, H. Mifflin, 1946, 324 pp., $3.00.

2. NORTHROP, F. S. C.: The Meeting oi East and 
and West. New York, Macmillan, 1946, 530 pp., 
$ 6 .00.

3. NORTHROP, F.S.C.: The Logic oi the Sciences 
and the Humanities. New York, Macmillan, 1947, 
399 pp., $4.50.

The book by Ruth Benedict grew out of the need of 
the United States Office of War Information in World 
War II. Our designers of diplomatic and miltary strategy 
were often puzzled both by the purposes and by the 
strange morale of the Japanese. What ideals and ends, 
i. e., what ideology motivated their bold conduct of the 
war? What peculiar training lay behind the extraordi
narily weird performance of Japaneses soldiers? What 
were the deeply entrenched attitudes of thought and be
havior in this peculiar people?

The author is a cultural anthropologist and gener
alizes her problem thus:

One of the handicaps of the twentieth century 
is that we still have the vaguest and most 
biased notions, not only of what makes Japan 
a nation of Japanese, but of what makes the 
United States a nation of Americans, France a 
nation of Frenchmen, and Russia a nation of 
Russians. Lacking this knowledge, each country 
misunderstands the other. We fear irreconcilable 
differences when the .trouble is only between 
Tweedledum and Tweedledee, and we talk about 
common purposes when one nation by virtue of 
its whole experience and system of values has in 
mind a quite different course of action from the 
one we meant. We do not give ourselves a 
chance to find out what their habits and values 
are. If we did, we might discover that a course 
of action is not necessarily vicious because it 
is not the one we know—to demand uniformity 
as a condition of respecting another nation is as 
neurotic as to demand it of one's wife or one’s 
children (p. 13).

The present reviewer read The Chrysanthemum and 
the Sword for its vivid and authoritative portrayal of the 
patterns of Japanese culture. It is not a “juvenile” book, 
nor is it a technical treatise on a civilization so very 
different from our own. It should be read by the serious 
general reader, first, as an interesting and competent 
study of an important civilization; second, as an example 
of work that needs urgently to be done by scores of peo
ples as a means to mutual understanding and peace.

In The Meeting oi East and West Northrop under
takes the herculean task of sketching on a large canvas 
a portrait of the major ideologies which underlie the 
present clash of civilizations. The very boldness of such 
an undertaking is tremendously impressive. The author’s 
range of information and his powers of interpretation 
are extraordinary. The tone of the book betrays the

author's compelling desire to contribute to a solution of 
the present world crisis.

Life in Latin America, he shows in the first three 
chapters, is anchored in a different pattern of values 
than is life in the United States. The combination of 
interests which explains, the goals and the behavior in 
our culture is different from the combination of interests 
which accounts for theirs. Each culture needs to learn 
to understand and appreciate the ideals of the other if 
we are to become actual good neighbors.

In successive chapters Northrop uncovers the unique 
elements in British democracy, in German idealism, in 
Russian Communism, and in Roman Catholic culture 
as it has been shaped by the powerful influence of Greek 
thought. The author then does a similar thing with the 
oriental cultures of India, Japan, and China, master
fully contrasting the meaning of Eastern civilization with 
that of the West. In the concluding chapters of the 
book are presented, first, the author’s solution of the 
basic problem of reconciling East with West and, second, 
his description of the instruments of peace.

In The Logic oi the Sciences and the Humanities 
Northrop undertakes to illuminate one of. the most im
portant problems of our times. Most people do not as 
yet recognize it as a problem. Everyone has heard the 
oft-repeated statement that man’s knowledge of nature 
is out of step with man’s knowledge of social and spirit
ual values.

Northrop is fully aware of the fact that until today 
scholars have generally been of the opinion that prob
lems of fact and problems of value are not only different 
but also that the latter cannot be attacked by any 
methods that may be called scientific. Here Northrop 
vigorously disagrees. In fact, he undertakes in this 
volume to formulate the basic principles of such a 
method.

Northrop is profoundly impressed by the urgency of 
the world’s need for convincing knowledge in the various 
fields of human relations and spiritual values. In medi
cine and in industrial production scientific principles dis
covered anywhere—in Germany, in Russia or in the 
United States—are universally valid. They are eagerly 
sought and immediately used by friend and foe. The as
sumption that the principles of the good life, i.e., of 
ethics, of good and bad, of right and wrong can be simi
larly discovered by scientific methods if developed in the 
broad area of the humanities underlies the author’s latest 
work.

Among the readers of Mennonite Liie there are scores 
of scholars and scientists who will find the study of 
Northrops’ Logic of the Sciences and the Humanities 
profoundly rewarding. The serious general reader will 
find the careful reading even of selected chapters in 
The Meeting of East and West an experience long to be 
remembered. Many more would find The Chrysanthe
mum and the Sword a gateway to the understanding of 
another race of God’s children.
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\ A /  E may designate four particularly turbulent 
’ * times that unleashed themselves upon our Men- 

nonite settlements in Russia:
1. The Civil War of 1917-1920 and the consequent 

famine of 1921-1922.
2. The liquidation of the kulaks, and the agrarian 

collectivisation (1928-1933). In the latter two 
years of this period a severe famine again took 
place.

3. The frightful waves of purges and terror in the 
years 1936-1938. Thousands of Party and Soviet 
functionaries and millions of collective farmers 
were sacrificed to the zeal of this purge. Again 
our villages suffered most severely.

4. World War II. Beginning in 1941 the Soviet gov
ernment gave our villages their death blow.

The few years between these frightful periods gave
our people opportunity to revive somewhat.

!|: * *
It is impossible, in the limitations of one article, to 

describe in detail these upheavals and their effect upon 
our Mennonite villages. Besides, much has already been

Die Burg, a Mennonite estate of Chortitza first used by 
Communists then by German occupation forces in 1942. 

Left, Mennonite of Ukraine, 1941-1943.

DISASTER EIDS RESSIA1
written about our experiences during the Civil War and 
the first great famine; the second period of tribulation 
may also be quite well-known. It is not yet possible to 
describe in a thorough manner the consequences of the 
last two periods of distress upon our villages. For that 
reason I shall only make a few provisional observations.

The Liquidation of the Kulaks
Our best years, comparatively speaking, were the 

years of the New Economic Policy, about 1922-1928. In 
this period we could convene church conferences, organ
ize large Mennonite agricultural associations in the 
Ukraine and in other areas of Soviet Russia and for some 
time we even published Mennonite periodicals ( Unser 
Blatt and Der Praktische Landwirt). Some 18,000 Men- 
nonites were permitted to emigrate and those that re
mained there experienced a pronounced economic and 
cultural revival.

Since 1927 the Soviet government forbade further 
emigration. Church conferences were no longer permitted.
The agricultural associations worked under great diffi
culties; the struggle proved to be too much, and in the 
summer of 1928 the All-Mennonite Agricultural Associa
tion had to be liquidated. We stood before the second 
great storm.

The government measures which gained momentum 
since 1928 grievously affected our settlements. We had, 
thanks to our industriousness, attained a degree of pros- f
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Main street of Chortitza, 1943. The Red Army is returning 
and refugees are moving westward. Right, Mennonite 

woman of Ukraine, 1941-1943.

perity and were, accordingly, classified as kulaks to be 
liquidated. Equaly illegal were our efforts to preserve 
our heritage, to keep our own schools, and to cultivate 
our church life.

The consequence of this increasing pressure was that 
beginning in May, 1929, our people in increasing numbers, 
left home and farm and hurried to Moscow to appeal 
directly to the Soviet government for permission to emi
grate. While much has been written concerning this 
movement, the best presentation of these events in Rus
sia is to be found in the book Die Schicksalswende des 
russlanddeutschen Bauerntums 1927-1930, by Dr. Otto 
Auhagen, Leipzig, 1942. Auhagen was at that time agri
cultural expert attached to the German embassy in Mos
cow. He tried by all possible means to assist the Men- 
nonites; many of those who emigrated will remember 
him well. Thanks to the efforts of our Mennonite organi
zations some 6,000 of our people were able to leave Rus
sia. The rest (some 7,000), however, were placed on 
freight trains and forcibly returned to their homes (most 
of these were Mennonites, but there were also Evangeli
cals, Catholics, etc.).

In the eyes of the G. P. U. (Soviet secret police), this 
movement constituted a revolt, and it instituted stern 
measures of reprisal. On October 15, 1929, about 400 
persons waiting for their passports were arrested and 
for the most part confined to the large Butyrki prison

in Moscow. The officers demanded that these arrested 
farmers produce written statements that they wished 
to go back home voluntarily; they were also expected 
to give the names of the “agitators” for the emigration. 
However, they remained firm and insisted upon accept
ing the responsibility for their trek to Moscow. The 
names of most of these prisoners have not become 
known. We have not learned much of their fate; a few 
were freed, others were given over to the mercies of their 
local G.P.U. Those that survived later suffered the fate 
of the liquidated kulaks.

With the emigration movement of 1929 our people 
undertook a courageous attempt to flee from Soviet Rus
sia; however, only a comparatively few succeeded, as 
every such attempt was suppressed with brutal violence.

Those who occupied positions of leadership, especially 
the leaders of the All-Mennonite Agricultural Association, 
were subjected to frightful inquests (at which the G.P.U. 
showed a particular interest in discovering any leanings 
toward emigration) after which they were confined for 
many years in prisons and concentration camps.

In a cell of the Butyrki prison Elder Jacob A. Rem- 
(Continued on page 26)
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Dnieper Bridge, Burwalde, destroyed 1941. Note barb wire. Army vehicles in Chortitza, during German occupation.

DISASTER ENDS SETTLEMENTS
(Continued from page 23)

pel, of Gruenfeld, has also been seen among those who 
were arrested. After a few years he was freed but was 
again arrested and imprisoned in the frightful prisons of 
of Vladimir and Orel. Upon the approach of the German 
Army (1941) the Soviet guards are said to have shot 
many of the prisoners.

The years 1929-1932 saw hundreds of trains of liqui
dated lailaks from every province being taken to the 
forests of the North and Siberia. Many Mennonite fami
lies from all our settlements were found in these trains. 
These deported ones were the most “fortunate” in that 
they were able to settle in small groups and again 
organize some kind of community life and maintain their 
morale. Courage, industry, and patience and the assur
ance of God’s help achieved miracles even in this cir
cumstance.

The Mennonite settlements as such were not yet liqui
dated, and those people remaining in them became, 
almost without exception, members of collective farms.

The Purges
In the fall of 1936 N. J. Yeshov became Commissar 

and upon charge from Stalin carried through a purging 
program which is, no doubt, unique in the history of 
mankind. This purge included all classes of society: 
collective farmers, workers, intellectuals, and in particu
lar also members of the Communist Party. Those who 
were purged of the first group were mostly confined to 
the many concentration camps and “died like flies.” 
Purged members of the intellectuals and party members 
were soon found in the large political prisons organized 
by Yeshov in the provinces of Vladimir and Orel where 
a frightful regime with unimaginable brutality was 
maintained. Tuberculosis, boils, and scurvy were the 
result. When many of the inmates of these prisons were

sent to concentration camps these miserable people 
counted it as a stroke of good .fortune and were happy 
over the change. After completing his commission Yeshov 
and his hangmen also disappeared, many of them being 
shot as scapegoats.

What was the effect of these events upon our Men- 
nonites? Those who were already in prisons and concen
tration camps experienced the full fury of the Yeshov 
regime and emptied the bitter cup of its last dregs.

In the Mennonite villages one wave of arrests fol
lowed another. For example, in a Siberian Mennonite vil
lage almost all men had been taken so the women were 
arrested, forced into labor battalions even farther east 
and told that they were now tp spend ten years in the 
“Work-Improvement” camps—without a hearing. Work
ers were needed to achieve the great goals of Com
munism !

What of our intelligence? With our intelligence we had 
exhausted all possibilities of living in peace with Soviet 
officialdom. Now the G.P.U. fabricated the charge that 
a “German-national fascist counter-revolutionary organi
zation” existed in the Chortitza district, and a special 
board sentenced the “leaders” with the death penalty; 
the official proceedings lasted only 10-15 minutes and 
nothing further was heard of those who were condemned. 
The “members of the organization” were placed in 
camps. False confessions were forced from the accused 
through various tortures; this was official murder.

Those already banished were again drawn into merci
less suffering. For example, a group of Mennonites from 
the Samara settlement was banished to the far North 
in 1930. Here they had established a collective farm and 
were able to maintain a tolerable existence. They had 
even begun to cultivate church activities. In 1937 four 
of their group (three men and one woman) were arrested 
and sentenced—no further trace of them appears. In 
1929 a new lawsuit was instituted: twenty-four young 
people were accused, three were released, and twenty-one

1
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young men and women were exiled to Siberia where they 
were to languish for 8-10 years! One of these young 
women was accused of conducting a children’s Sunday 
school in 1932; another was accused of promoting propa
ganda against collective farming.

It may be of interest to some readers to know that 
the secretaries of the German Communist divisions, 
namely Schilhawi, Hochstaedter, and Gebhart, with 
whom we had many conflicts in those days, have now 
all disappeared from the scene. This is equally true of 
the local Communist leaders in the German Volga Re
public. Where they are now only the Soviet secret police 
knows.

World War II: The Final Phase
I hesitate to speak of the end of the Mennonite 

churches in Russia for we know not what may yet hap
pen. In any case, the effects of the last war have been 
frightful. The Soviet government capitalized on this 
opportunity and tried, as far as possible, to liquidate 
the Mennonite settlements.

Already in August and in the fall of 1941 some 
350,000 Germans from the Volga district were deported 
beyond the Urals. Our Koeppental Mennonite settle
ment was also exiled in this group. The information con
cerning those who were banished and those who remained

is scarce. We may assume that many have lost their 
lives.

In this instance the German Army was still distant; 
however, the entire population of the southern settle
ments was exiled to the Northeast in an increasing tempo 
as the German Army approached. This effort was not 
always successful, but the measure of success was suffi
cient; the Memrik settlement for example, experienced 
a terrible fate—practically all were deported.

Those remaining in the area occupied by Germany 
later accompanied the German soldiers in their retreat, 
wandering in long columns back to Germany whence 
they had come 150 years ago.

* *
Destitute, our forefathers went to Russia. With pains 

and perseverance they were able to achieve a significant 
degree of prosperity. Our religious and cultural life was 
developed to a high state of achievement. Then, however, 
the great catastrophes came, and a part of the descen
dants went back to the old, now terrible shaken home
land. They had to continue their journey farther west, 
finally reaching safety across- the seas. A loving, brother
ly hand is helping them in this and many are finding 
new homes.

Never, however, shall we forget those who are still in 
Russia!

May the Lord be merciful to them and strengthen 
them!

CHART VI!: MENNONITE MIGRATION: 
WORLD WAR II 

'Unknown thousands of Russian Mennonites were 
sent into exile since 1930 and during the last war. 
The retreating Germans evacuated 35,000 of the 
remaining Mennonites of the Ukraine of whom
10.000 are seeking a new home in America. Some
25.000 were forcibly repatriated by the Russians, 
most of whom were sent to  Asiatic Russia
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Sic fturgnuc 
(S o rtie ru n g  bolt S e i te  11) 

f ü n f t e n  bee S tep p e , fo baf3 n tau  bon einem  Bi» attiit 
nndjften feBen nnb  eb. and) 'ficiitalifiercn fonnte.

S m  ©egeufap 311 ben ägpptifdjeu S lönigSgräbern , in 
betten m an im m er fo biel @efd)tiebeneS borfinbet, met- 
fen bie Shtrgaue g a r  nichts babon au f, eS fei bentt baf3 
e inm al bon ben benachbarten S lu ltu rb o lfern  gcraiiBtc 
©efäfjc ih ren  2Beg in  bie © rab fnn tm ern  fanbcit. S e re n  
S nfd jriften  Batten jebotf) m it ber ©efdjidjtc ber SBegrab* 
eiten nie etmaS 31t tun . SSoit ben Beibcu erm ähnten 
.Tiefdjcn n im m t m an an , fie feien bon ben S fptB eii Bei 
ben fuuftfertigcn  ©riedjeit Beftcttt m orben, unb  bie 
Beftelfeubcn L e ite r  Batten ben ,$ itnft!eru  baS- S u je t  bor* 
geidjrieben. S ie  geigen funftgeredjte Söilber aber feine 
S tfjrift.

Dtieiuaitb me if), luatttt ein .§ itgel aitfgem orfen murbe, 
nub  liter bie ^Begrabenen fiitb, toeldjc Stam en fie trugen , 
unb  Uietdje SSerfe fie boUBradjten.

Str§ aitS ber 9JteBi'3aB! ber S h trgane  feine Sdjiipc 
ittefjr 31t Bolen loarett, e rg riff  bie itittmoBnenbe 23ebölf= 
erttttg m ieberttm  eilte abergläubifd je Scfjett bor bcnfel* 
ben, nnb m au  blieb iBncn m oglidjft fern.

S n  einer S tiebernng beS SffejnnberluoBIer ^ fa n cS

lag  ein © rab  an berc r Sfrt, bon einem grofeen SteiufiubuB 
berfdjfoffcn, u n te r meldjcnt ttitferc Stltcn ait ber Dftfcite 
ttod) S tu fe n  gefcBeu Baben luortten, bie itt bie S iefc 
führten . 2!!<S id) a u f  bent S te in  ftanb, m ar er fdjott gang 
u n te r bie Grbe ber S tieberuug gcfpiilt, unb  n u r  m it 
SWiVBe fonnte  m att ttod) feine O berfläche frcilcgcn, menu 
matt eS feXjr ernftlicf) mofftc. Stbcr baS m odte attf3er m ir 
ttiem anb, unb id) fonnte uttb burfte  eS nicht, beim ber 
M atter, bent ber Sfcfer gehörte, inollte nichts lieber, al» 
bag ber S te in  tief genug u n te r  bie E rbe fon t, baf3 er 
m it bent Sßflug'fdjar b a rü b e r Binftreidjeu fonnte . S o  ift 
and) biefeS © rabeS © cheim niB ungclöft geblieben unb 
ber S te in  n u n  mo!)! fdjott fo tief in  bie E rbe berfuitfeit, 
baft n ientanb  ifjn tneBr finbeit fam t. 9tid )t e inn tar Segen- 
ben s irfu lie r te n  tneBr ü ber bicfcS © rab , a ls  id) in  belt 
SaB rcn  1903 b is 1905 in  S riebenSborf SeB rer m ar unb 
m anchm al 31t bemfetben BiuauSgiitg.

S it  93itd)cn t Babe id) geforfdjt, aber bie ©efrijidjte 
ber a lten  © rä b e r ber S te p p e  blieb ein ©eBeiinuiS, uttb 
atle§ maS id) fdjtiefjlid) nod) fun  fonnte , m ar, bag id) 
baS fofgcube © ebidjt eines m ir  unbefann teu  rttffifdjeu 
© id jter’S itt’S SDcutfdje itbcrfeüte, ber m it feinen miffcit* 
fcBaftlidjen Sorfdjititgeit 'UitgcfäBr fo m eit gefontiiteu 
m ar, mie id} felber.

K u r g a n
S it ber S te p p e  au f offenem i t a l i c  

Balt eiitfaiu ein fpitge! bie 2Bad)t.
G in Stiefe, ein ruhm reicher 2If)ue 
SBafb Bier ciitft 31t © rabe gebracht.
G in S rau c rm aB ! m ürbe geBalfett: 
b re i S a g e  lau g  O p fer uttb © ra u ’n ; 
m an fd}Iad)tet’ gu ©Bren bent Sflfcit 
feilt S tre itro f3  unb a ß ’ feilte S r a t t ’n.

Hub a ls  au f bent © rabe Berfluugeit 
beS ST'ampfipiefeS ©etöfe nnb .‘p a d , 
ba Buben ju r  S a u te  gefuitgeit 
bie S tin g e r  feilt Sob iBitt 3111110!:

«O f i t t e r ,  eS ritB int beiuer S a te  it 
fid) hochgemut einig bciit S a u b ; 
beiu SBerf ift b ir mol)! ftcfS geraten , 
r in g su m  ift beiit 9tam e befann t . . .
Hub fodte ben rageubcu .‘pitgcl 
ber 2Btnb m it ber ,3eit and) bermehn —  
beiu fJfuBiti, trop  ber .Quit fdjneffem S litge!, 
bfeibt b ir  einig a ls  SDcnfmal befteB’u . . . "

GS mechfelteu S taffer nub  Seamen; —  
berinanbelt ber G rbe ©cfid)t.
SaBt'Bunberte gingen uttb fantcit, 
bod) ben .fü g e !  berincBten fie n icht; 
ftol3 'Bebt 31t ben SBoIfcn ber ®ecfe 
uttb fdjmeigeitb fein fpaup t nod) em por; 
bod) bergeffeu ift Inugft fdjoit ber Stcde, 
bent einigen Shipm m an  Bier fdjm or . . . .

2Bcr m ar e r?  —  SBeit Bat e r bcginungeit? * 
SBcIdjc Mroncit mol)! fdpniidfeit fein Jpaup t?
2Bo Bat er fein S d jm c rt ciitft gefcBlmmgeu?
SBen Bat e r erm orbet —  b e rau b t?

S u  ituberbriid)Iid)e§ Sdjm eigett 
gi’Bitdt fte!)t bei* .‘p itgel int S elb .
SB n untfdjm eidjeln bie SBittbe im  Steigen; 
bod) bergeffeu ift Iängft fcfjoit ber .‘pelb, 
unb ttiem anb m ehr finget ihm  Sieber, 
unb ttiem anb m ehr tr a u e r t  um  ih n ; 
feilten Stam en n en n t ttiem anb je luieber; 
fein StitBm ift au f einig b a !) in . . .

S e r  S p r iu g b o d  n u r  ja g t a u  bent .'pitge! borbei 
bttref) bie Gbene Bin;
m it lau tem  Schm ieren fliegt m anchm al Berbci 
ein  .‘pcufcBrecfcitfchiuarm; unb bei SageSbcgiuit 
ein GrbBäSleitt flip t m opf b arüb er Binm cg; 
and) fon tm t mol)! ein ftol3cr Steiler 
m itu n te r Bund)er nodj au f eiufaiuent SBcg,
Baft SfitSfdjau unb 3iel)t lnicber lu e itc r ; 
eine .^ ran id jfd jar m it fdjridem  ©efdjrei 
lä jjt a u f  if)tn fiel) 3ttr 3htBe mol)! itieber, 
bcrlneüet ein luenig unb fteigt a u f  bann  frei 
in  bie S u f t nnb berläfjt iBn mieber.

S od) tau en  attS SBoIfeu n u r  liube 
nod) m aitd jtna! bie S rö itcn  Berab, 
unb eS meBen bie f(itd)tigen SBinbe 
beS 33crgeffenen S ta u b  bon bem © rab.
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Mennonite Brethren Church, Tiege, Ukraine, used as store during Communist era. For interior see page 24.

(Ptjrlnff an üor ißnlatsriina
SDtutter. © ie burftc hier IilciXien, meit i(jr SKann 9hiffc 
nub Sfngehoriget ber Stolen Slrinee mar. 3Fffc anbcrcn 
mareu eilte 23od)e 3iiBor m it 3 ic l SDtittelafien abtranS» 
portic rt morben; n u r  nod) metiige alte © hrfoffer mareu 
unter ihnen, beim bie meiftcit hutrben fdjoit uni 1930/31 
im  $uge ber ^offeFtiüifieruug ©lifer ber „freimütigen 
Umfiebtung".

0 o  ift mein SSieberieljeu m it ber H eim at nidjt Be= 
teBt Doit ber fyreitbc be£ 0 id)miebercrfen 11 e 11 § imb and) 
nidjt auSgefüfft m it ©rleBitiSBeridjtcit, cä ift feljr ftimmi 
nub fdjiner— fo ftumni imb fdjrncr mic bie .gmiefpradje, 
bie id) m it meinen Sfljneu auf bein rcfttoS 3erftörten, 
einft fo gepflegten Oljrloffer griebljof hielt (bie Sent* 
malfteine ber ©ornieS, SBiebe, Steimer, ©ürü, SBarfcn» 
tin, \sn113en aiub luic fie alte hießen, mareu 31t ißftafter» 
fteineti üerarBeitet morbeit!) . . . .

S ie  itacFten ©eBäitbe n u r 3eugeu nodj Bon bein 
hohen © taub iimfereS mennouitifdjen ©cmciumefeitS: 
$raiiFenhau», SauBftummenanftalt, 3ciitralfd)ule 1111b 
Sftiibdjeitfdjule. S ie  SSirtfdjaften haben Feine SBirtfdjnftS» 
geBäitbe mel)r, fie mürben aBgeriffen; bafür ift ber .‘oof 
tum § .  SSarFentin 311m  ÜDtittetpuuFt beS ß'otdjoBgute» 
an§gcüaut morben. S ie  giegefei mürbe uidjt etma mieber 
in  SletrieB genommen, fonberu aBgriffen, meil man 
fdjnelt gicgelfteine fü r ein 3mifd)cn Dljrloff imb SÖIiim« 
ftein auf3ubaucnbS ruffifdjeS SMdjoSborf Brandjte, ba§ 
fid) bann and) nod) „SM iturtioje" nannte!

(gorifeüimg auf ©eite 40)

©3 ift Stil fang Q ltoB er 1941. (gdj Befinbe mid) in 
m einer © igcnfdjaft a ls  S o lm etfd jer a u  ber Ä rim fro n t 
Bei fßerefop— -StriniaiifF. ©S ift u n ru h ig , im b bie Jperbft» 
itädjte jinb  fdjon uiifreunblicl) Fühl. § ie r  m irb  e§ n id jt
Feid)t m e rb e it.......... S a  erreid jt mid) eitblid) bei* laug
erm artete 5öefet)t: © o n b erau ftrag  fü r bie g r o u t  Bei 
SW etitopot! © 0 geht m ein  fetjntidjcr SBitnfd), bie 
S D M otfd jn a^e im at toieberaufehen, nad> 17 gcdjreu  in 
© r fit Hung.

©•in gu te r Slam  ererb Begleitet mid). H eber SJtelitopel, 
SftnaFaS 1111b S lltonau  Fommenb, tro ffen  m ir trbenbs in 
© fjroff ein. ©3 ift fo finfter, baf3 m ir  Beinahe in  ben Bor 
bein S o rfe in g n n g  Derlaufenben ißanserg raben  hinein» 
faljren  (beim m ir miiffen ja  megeti ber g lie g e r  oljne S idjt 
fah ren !). 23o r 3)uei S a g e n  erft h a tte n  h ier nod) Stümpfe 
ftattgefunben . S od ) faljeit m ir a u f  u uferer g a l j r t  Bon 
b e r  „2CIt=5J3erb jaiie r"  g o rfte i Bis © h rlo ff  Feilten einsi» 
gen beutfdjen © o lbaten , a u g e r unS  fel&ft.

9h m  fitcljen m ir iDtndjtqunrticr. S a »  S o r f  ift mie 
auSgeftorben. 2B ir fah ren  Bon $ o f  311 § o f  'tttib Ffopfen 
a u  S i'treit imb g en fte r. S i e  genfterfdjciBeu fiub  freu s  
im b q uer m it ißap ierftre ifen  BeFIeBt, maS im § ü bera ll 
in  ber © om ietuuioit Begegnete, —  © idjeritug  gegen 
f iu f tb ru d  (afferbingS eine mtätiberlüffige © id jeru itg !). 
9h t r  3mei ober brei S itre n  offnen fid) B orfidjtig: bie 
S em ohner finb Stuften ober ItF ra iner. ©nblid) ein beut* 
fdjer © ru f): h ier m ohnt— im  ,'paufe Don SHebiger— eine 
.ÜBlouiftcnfrau a u s  ©. m it  ih ren  f tin b e ru  u n b  ih re r

JANUARY 1949 29



Emden Rathaus built 1575 in Renaissance architecture. Left, before 
bombing, right, after. Left center, Gasthauskirche, scene of disputation 

of Reformed and Anabaptists, 1544.

A S I G H T -S H I M  TOUR OF
BY A B R 4

IN  JULY, 1936, our Mennonite church i t  Emden, in Ostfriesland, 
enjoyed an occasion during which it was again in the limelight of 

Mennonite history. In connection with the Mennonite World Confer
ence at Amsterdam a number of those who took part in the sessions, 
including several brethren from overseas, came to Emden to share 
with us at this historical site of Mennonitism our fellowship of faith.

A tour through this old coastal city with its many canals and 
windmills patterned after those in Holland, brought our group to 
various old and memorable buildings which at once reminded us of 
the earliest days in the life of our church and of Mennonitism in 
general. I would like to tell of these historically significant buildings 
and places of interest that have played such an important role in our 
early history.

Our tour began with the Cathedral (Grosse Kirche). It seems 
that during the time of the Reformation this congregation was in
clined to accept a radical solution for the problems pending in that 
day. In an addition to this building, the Geer hammer, the peaceful 
Anabaptist Melchior Hoffman, of Strassbourg, baptized three hundred 
persons in January, 1530, and thus he founded the Mennonite church 
at Emden.

Even though the rulers disliked the presence of Anabaptists in 
the city, they dealt tolerantly with them. From here the peaceful

Left, Reverend and Mrs. A. Fast, with Mennonite youth from various 
countries. Right, Russian Mennonites on way to Canada and South 

America after baptismal service.



Only 20 per cent of the beautiful city of Emden, North G erm any, w as 
left after an  air raid . Ruins of C athedral tow er can  be seen in left

background.

? E11DE1--Betör«
' ^ A M  FA ST

and Atter
movement spread through Holland and other neighboring provinces.

As the tour proceeded we heard the story of another old church, 
the Gasthauskirche. At this site the renowned religious disputation 
of the Reformed group and the Anabaptists took place in 1544. At 
this occasion, the Pole, a Lasko, a leader of the Reformed group, 
tried to win the Anabaptists to the Reformed confession. The Ana
baptists were represented by their outstanding leaders: Dirk Philips 
and Menno Simons. Among other subjects the Anabaptists emphasized: 
(1) The Divine nature of Christ; (2) baptism upon confession of 
faith; (3) the expression of faith in works of love; and (4) separa
tion of church and state. Had all the reformers accepted the Ana
baptist position at the time, separation of church and state would 
long ago have been accomplished. Even though no agreement was 
arrived at, the discussion did serve to strengthen the authority of 
Menno Simons. After this occasion, the peaceful Anabaptists in 
Friesland were first called Menists, a name which gradually spread 
to other countries. The Mennonites at Emden now enjoyed such toler
ance and freedom that they became the center or focus of the whole 
Mennonite movement from Amsterdam, in the west, to Danzig, in the 
east, and to Cologne, in the south. Church conferences, frequently held 
under the leadership of Menno Simons and Dirk Philips, naturally 
centered in Emden.

Our tour further took us to the renowned Rathaus (townhall),

Right, center, present parsonage at Leer, home of A. Fast. Right, Reverend 
and  Mrs. Fast approach ruined M ennonite church in  Emden. Below, 

distribution of relief food and  clothing in Emden.



built according to tbe Renaissance style of architecture 
in 1575. It was a memorial of the great industrial pro
gress which the city now enjoyed through the addition 
of refugees and persecuted craftsmen from Flanders and 
Holland. Of the Mennonites, a source from that early 
time reports that, “They lived in the most prominent 
houses, and occupied the best locations in the city; they 
promoted great trade and mercantile establishments and 
worshipped openly in great numbers.” Through their 
trade with Flanders and England they brought the entire 
linen-industry of East Friesland to an unheard-of state 
of prosperity. We may thus conclude that the Mennonites 
also contributed to the construction of the townhall, as 
was later the custom in such cases as the hospital, the 
secondary school, etc. True it is that the builder of the 
townhall came from the land of persecution—Flanders— 
from which many had already fled; and true it is that 
the architecture was reminiscent of the style of the town
hall in Antwerp, where many had lost their homes.

This era of material prosperity was followed by 
troublesome times which eventually ended in the Thirty 
Years’ War, from 1618-1648. We were reminded of this 
when on our tour we came to a small, modest house in 
the Webergilde Strasse—the home for the poor of the 
Mennonite church. Since the house was small, the num
ber of poor in the congregation must never have been 
large. In spite of this, the poor-fund played an important

Author, center, and  World Conference guests, 1936. Right, 
B. H. Unruh.

role in the financial dealings of the church. This fund 
was used to help refugees, persecuted in other areas and 
scattered brethren of the faith. In fact, this fund, founded 
on faith and integrity, developed into a credit institution 
that served to help many weavers through the difficult 
economic periods of unemployment. Indeed, even the 
counts and later the princes of the land had occasion, 
when they were in great need, to benefit through credits 
obtained from this congregational fund. The royal court 
used various occasions such as a succession to the throne, 
royal marriages, funerals, or other occurrences to demand 
payment for protection granted, maintaining this system 
of extortion by threatening the people with the loss of 
property or religious privileges.

The Mennonite church, with its wide portal in a neo
gothic facade and its slender cross, was at once set apart 
from other buildings in the vicinity of the townhall. In
terior arrangement and the elevated organ on four pillars 
was of the character of the classical period. The podium 
and pulpit were of a later period, while the adjoining 
sexton’s house (parish house) toward the Strohstrasse 
with its stairways, custodian quarters, and vestry was 
styled in genuine Baroque. This building, dating from 
1769, was the result of the union of two Mennonite con
gregations—a Waterlander-Friesian-Flemish, those aui 
dem Spy her ( “meeting in the storage room”), and an 
Old Flemish from those ausser dem alten Neutor (“out
side the old Newgate”). Their differences finally con
sisted only in the fact that the former possessed more of 
an urban character, while the latter were of rural back
ground.

Even though the industrial and political development 
of Emden had now been joined to that of Prussia, the 
Mennonite church as such was still part of the brother
hood in Holland and continued to cultivate the closest 
family relationships with the churches in Groningen 'and 
Amsterdam. In the church vestry where the catechetical 
instruction was given, one could see ample evidence of 
this relationship in the long rows of copper engravings 
of the best-known ministers of the Dutch churches. Many 
of them, as for instance, Dirk Philips, Menno Simons, 
Leonhard Bouwens, Hans de Ries, Cornelius van Huyzen, 
S. S. Hoekstra, and S. Cramer had also been ministers at 
Emden. Mennonite history particularly was fostered here, 
as evidenced by the extensive library which included all 
available Mermonitica from four hundred years of his
tory. Here, also, were all the yearly reports of the church 
since 1632 in a row of thirty-nine volumes, bound in 
pigskin; we cannot mention the wealth of other precious 
historical material.

Our tour ended at the home of the minister, the par
sonage in the Grosse Osterstrasse. It was an old house, 
given a Baroque exterior in 1803̂  and since the middle 
of the eighteenth century had with its flower-, fruit-, and 
vegetable gardens served as residence for the ministers 
and their families. Here I gave the participants in the 
tour a brief review of the fate of the church in the last
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few decades. In spite of the greatest efforts of such peo
ple as the merchant, Isaak Brons, his wife A. Brons, 
author of Ursprung, Entwicklung und Schicksale der 
altevangelischen Tauigesinnten (a history of the Men- 
nonites), and their son Bernhard, in behalf of the con
gregation and of the entire Vereinigung der deutschen 
Mennonitengemeinden, the number of members in Emden 
constantly declined through emigration and death.

After the first World War the church had only thirty- 
two members. After 1918 the membership increased 
through accessions from other confessions. In 1932 the 
membership had grown to over three hundred. Both 
church and parish house had to be remodeled and en
larged. In closing my account to the Conference guests 
I indicated that this growth was evidence that even in 
this century the Mennonite church had power to attract 
and win outsiders as long as it gave convincing witness 
to its fundamental principles which since the Reforma
tion have been its strength. These are: (1) The founda
tion of the church—not the burden of legalistic require
ments but the freedom of the Christian under Grace; 
and (2) growth of the church—not subject to political 
pressure but according to the apostolic example of volun
tary discipleship.

* *

Several years have passed since that day when through 
a twenty-minute air raid the city was so thorough
ly destroyed that only 20 per cent of the city—a remnant 
in the suburban area—remained. When Cornelius Dyck, 
of Canada, was with us some time ago, he could still 
photograph the ruins of the above-mentioned landmarks 
of the story of the Mennonites in Emden. Only the tower 
of the Cathedral (Grosse Kirche) is still standing; of the 
townhall only the lower stories have survived; of the 
Mennonite church only the portal; and of the parsonage 
only the lower stories remain. Only a few members have 
not been bombed out from two to three times; they have 
lost everything. Even those things we had removed from 
the city for security, as for example the archives and 
the library of the church, were destroyed when the battle- 
front passed over. Now most people live crowded together 
in the scantily furnished and repaired ruins of houses 
and cellars or in the neighboring villages and towns 'from 
which they commute daily to town.

Even in our need a new opportunity presented itself 
to us, an opportunity to help others in their distress as 
our brethren in the faith came to us from the distant 
East. Naturally, we could not assist them with what 
we did not have. Yet, in their wholly alien circumstances 
we could give them advice and intercede 'for them with 
the officials; we could help in providing them with places 
in neighboring Leer, Oldenburg, and Bremen, where they 
could assemble for their worship services and other gath
erings.

As in other cases so in this: The greater need of the 
refugees in their homelessness led us to see our own 
need as of less urgency; their future seemed as hopeless

Standing, A. Fast, author of article, Heinold and  Mrs. Fast. 
Seated, Reverend and  Mrs. E. H aendiges, of Monsheim, 

Germ any.

as ours. At all events, we sensed the historical impor
tance of the present which brought us together with those 
Mennonites who, four centuries previous, fled from these 
parts to the Vistula River area and later migrated to 
Russia. Then the helping hand of the Mennonite Central 
Committee from America became more and more active 
in our area in aiding the Russian, Prussian, and local 
Mennonites; many began to see the historical significance 
of the present in that their faith in the good, and in love, 
“In the name of Christ” was strengthened. We cannot 
thank our American sister congregations enough for this 
food for body and soul!

I was particularly impressed by the manner in which 
contemporary events indicated their historical signifi
cance when, in spite of hindrances and difficulties, the 
first international Mennonite youth conference was held 
in our midst. Representatives from Russia, Prussia, Hol
land, Canada, the United States, Paraguay, and local 
youth attended the sessions. I felt that something of the 
spirit of Pentecost glowed in the hearts of this youth 
and that this spirit, in spite of 'falsehood and folly, in 
spite of sin and shame, yet crossed all boundaries of lan
guage and material possession and led, in ways un
known, into all truth. May the glowing of this Spirit grow 
into a flame which will embrace all of Christendom, in
cluding also the Mennonite congregation at Emden.
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® m t t  g r o s s e n  K l e h m u e b

SSon 3porft Cut {ring

©ie ©cfdjidjtc uitfercr meituonitrfdjcn ©emeiuben ift 
cine eiii3igartigc ©efd)id)te bcr ^Säuberungen: bon 
©eutfddanb nod) Sfnterifa, bon $offanb itacf) 3Bcft- 
Preußen, bon SBcftpreußen nad) 9htß[anb, bon (Ritßlaitb 
nnd) ©orb- nitb © itbantcrifa, itnb immer nod) ift bie 
S äu b eru n g  uidjt 31t ßnbe. ©ie ift gerabe 511111 Sfterfmol 
nuferer ©emeiufd)aft gemorben. ©ie ©ejdjidjtSfdjreiber 
unter unS fjaBeit m it großem g leiß  ode biefc SBan* 
bcrmtgen anfge3eid)nct, ifjre Itrfndjen ltnb mcltmeiten 
9fuSmirfitugen bargcfteHt uitb neucrbingS and) 3 i ein I id) 
genaue © tatiftifen aufgcfteltt, jo baß mir gut 93efd)eib 
miffen, mie bie 93emcguugcti int cin3clnen berlicfcit. SS 
ift eine ©efdjidjte ungefüllt m it üftöten itnb mirtjdjaftli- 
djeti ©djmierigfeiten, aber and) m it crgreifenbcn gcttg* 
ttiffen belfeitbcr 23rnberliebe, mo immer eine neue «(pei* 
m at gegrünbet merbett mußte.

S(?6er fann  man fo fdjneU in einem nnbcrcn Gaube 
„beintifd)" merben? S i e  oft geben bie ©ebatifen 3uritcf 
in  baS Ganb, in bent Kinbljcit unb 'gugeub nerbradjt 
murbett, in bcm man ein «^auS itnb bantit ein „gu* 
häufe" batte. S i e  biete mußten baS .‘peimmeh überm-in* 
ben ober fie haben eS a ls  großes, Gcib ftiff crbulbet unb 
bie @eljn'fud)t m it inS ©rab getragen:

S i r  SRennoniten finb nüdjterue ©ienfdjen, feine 
T räum er, ban tm  fonnteit m ir beute unb in nuferer 
©cfdjidjtc immer bcrhnltniSmäßig fd)ucft in einem neuen 
Ganb beimifdi merben. ©0311 fom m t nod) ein © runb , bcr 
■fidjerlid) mefenttid) ift: auf © runb bcr ©affraft unb beS 
SufammentjaltS bcr ©emeiuben mitrbc überall halb ein 
gcmiffer. SBoßlftanb erreid)t unb bam it baS ©cfi'ibl beS 
©eborgcnfcittS. in bcr neuen Itmmett berftörft.

S i e  aber ift eS in  jenem Ganb, baS bie ©tenfdjen 
in 2frmut unb Unfreiheit leben unb fie 31t feinem ©Iiir! 
gerangen läßt, int Ganb bei" SfrbeitSlagcr itnb SinaugS- 
bcportation? © ort, mo feine 9CuSfid)t auf eine jdjönere 
Sufnuftbeftrißt? ßS. gibt unter beit © M ionen bon ©Jen* 
fd)ett, bie ba unter bem ftärfftcu feetifdicu ©d)iucr3, beut 
.'peimmeh, leiben, biete ©icnnoititeit, bie teils a ls  bcr* 
fdjfcbbf, feitS a ls  Kriegsgefangene unter barten  93e* 
bittgungcii leben unb abbeiten mitffen. Geben? 3 ft baS 
ein Geben, menu SRemfdjen nur au s  peimmet) fterbeu? 
3Beuit fie fid) beizet)reu im (bebauten an bie bertoreite 
Jpeimat?

©iefen bieten feibenbcn 9iameit(ofeu (mer fcnitt 
itjre Manien affe ?) fott bicfer Gtrfifel gemibmet fein. 
ÜRidjtS ift eiubrüdtidjer atS ein SSeridjt, mie eS einem 
(befangenen ergangen ift. ©irijerlid) ift eS ein ß iit3cl* 
fdjirffat, aber uad) alt ben 93erid)ten, bie id) ii^mifdjen 
bon uii3ät)tigen anbcrit gebärt babe, ift eS ben meiftett 
ät)nlid) ergangen. . ..

* * *

boit ber SJtotcu Slrntec ant S. ©lai 1945 gefangen 'ge
nommen. Söatb mürben mir ins in n e re  © ußtaubs ge» 
führt unb mußten arbeiten, geh fing an m it ber Arbeit 
in einer gabt-if, bann fain id) in ein Koblenbergmcrf bei 
btomgorob. © a idj auf einem SJnuernßof in Seftprenßen 
groß gemorben bin, mar id) au  förperlidjc Gfrbeit ge* 
mahnt, aber biefc Arbeit m ar bod) 31t ferner. 9(d)t ©tun* 
ben, bei fRidjterfülluug ber „Sftornt" 10 ober 12 ©tun* 
ben, Kopie tt IoStjaden ober auflaben babei 3 mal tag* 
tid) eine bitnnc S uppe unb ein ©fite! 93rot, baS m ar 
mehr atS eilt norm aler Sßenjdj anSbatten fann. 33alb 
mar id) bis auf 90 fßfunb abgemagert unb fan t in ein 
ßrljoIungSlager. © ort bitrfte mau überhaupt itid)t a r 
beiten foubern mußte bei relativ» guter ©crpflcgung auS- 
rufjeit, um fdjuett fü r beit nädjften SlrbeitSeinfap fräftig 
genug 31t fein.

SKan fann fid) nur fd)mcr üorfteften, in mctd)e fecti- 
fdjett Konfliftc -biefc 3trt ber Sfomjdjeiilieljaiibluug bie 
ßtnscluen bradfte. ©er natürliche SBunfd), fid) enbtid) 
mieber fatt 311 effeit, 60311 gefunb unb fräftig  311 merben, 
mürbe öurd)frcii3t  bon beut auberii ©ebanfeu: p,e eher 
id) gefunb merbe, untfo fdmellcr foinme id) mieber 31t 
ber © ffabenarbeit unb merbe burd) bie ,,©4üf)fe" ge* 
trieben, mie mau jagte, © aim  fam bor attem  bie Gr= 
mägung I)tU3u : bleibe id) Iran i ober mad)e id) mid) 
Iran i, jo famine id) bietteidjt nad) .‘paufe. ©emt bisher 
famcn meift n u r  K raule unb ©dßoadje, b.t). 3frbeitS- 
uitfäßige, uad) «'Paufe.

Kein ©cfangener foititte an bicfer cntfdjeibenben gra* 
ge borbeigehen. ©laudje fiitb auf biefc SBeife nad) .‘paufe 
gefommen, mandje babei geftorbcu. ©aS ©ßief m it bcr 
©efunbljeit ift febc gefäljrlid), unb meldjc U nnatur fteeft 
bariit! © arf idj bie m ir bon ©oft gefdjenfte ©efitnbbcit, 
unfer IjödjfteS © ut, m it 2lbfid)t fdjmädjen unb fei eS 
and) in ber beften -3C6fid)t, 3ur gan tilie  3-uritcf3uM )ren 
unb ein metffdjeumürbigeS ©afein mieber 31t erlangen? 
ßS  finb fdjier uttlöSlid’e ©emiffcnSfonflidtc, bie fo 
fdimer finb, baß fie faitm  jetuanb nad)fi't()fcn fann, ber 
3febnIid)cS nid)t mitcrlcbfe.

■®sd) habe immer mieber uad) hartem  Kampf bcr 
großen SJerfudjung miberftanben, bis eine gnäbige gi't* 
guug ©otteS ntid) nad) «‘paufe führte.

38ir mürben im ©?ai 1947 nad) bcm © iiblaufafuS 
transportie rt, mit 311m © traßeitbau bermanbt 31t mer* 
ben. .“pier erfranfte id) an © falaria, bann befallt id) 
,‘pitngeroebeme (SBaffer), unb baburd) mürbe idj a r 
beitsunfähig unb m it beut nädjften T ran sp o rt nad) ber 
beittfdjen .speimat gebradjt. (gut J a n u a r  1948 foitnte id) 
bie SBieberbercinigung m it meiner gan tilie  erleben, bie 
fd) Hier ^a()re laug nidjt gefeheu . hatte.

!gd) habe in meinem 93eridit im mefeutlidjen bie
(gorffepniig auf ©eite 37)
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!pd) mürbe in Gettlanb bei (Riga a ls  beutfdjer © olbat



Just re turned from Russia and  E ngland. S earch ing  the bulletin board  for m issing relatives.

REHABILITATION OF PRISONERS OF WAR
B y DELMAR W ED EL

A RRIVING from the United Kingdom, Russia, 
y \  Egypt, and France, German prisoners of war 

come to the great transit and release camp— 
Muenster Lager—the last lap in their long journey to 
freedom.

During the last year over half a million prisoners-of 
war returnees, passing through Muenster Lager, have 
received their discharge papers and entered “city street.” 
The road ahead is not easy. The returnee has problems 
which most Americans find difficult to appreciate.

The American service man when discharged from 
civilian or the armed services, found an organized com
munity prepared to give him every form of support and 
assistance. The German POW returnee finds only an 
impoverished and disorganized community bristling with 
social problems and one that is ill-prepared to provide 
even minimum public assistance. The returnee from 
Soviet Russia, emotionally and physically exhausted 
through years of hard work and inadequate food, at
tempts to exchange his tattered uniform for decent cloth
ing and footwear. Returnees have other dominant con
cerns—locating a missing family, searching for decent 
work, or perhaps the returnee is homeless or in- need of 
a rehabilitation center. The pictures, far more than 
words, convey some of the basic problems facing the 
returnee.

The YMCA service in Muenster Lager includes spirit
ual ministry, personal 'counselling, vocational guidance 
and job placement, missing-persons tracing-service

(operated by German Red Cross), material aid, and 
facilities for recreation and orientation.

One of the most pressing needs of the returnees, 
especially those from the East, is that of clothing and 
footwear. Many men still wear vestiges of their uni
forms issued five to eight years ago. Some men have 
lived, worked, and slept in one suit of clothes since the 
day of their capture. Most shoes, if they may be referred 
to as such, consist of a wooden sole with a canvas upper. 
Because of inadequate supplies, only homeless returnees 
are issued clothing. We feel that the returnees who have 
settled homes should be served by welfare organizations 
on the parish or community level.

Many of the returnees require physical and mental 
rehabilitation before they are prepared to accept the re
sponsibilities of civilian life. Scores of returnees visit the 
YMCA job-placement and vocational guidance office. An 
attempt is made to combine an appropriate job with a 
Christian social environment. Here are a few cases taken 
from the files of Patenschaft, our vocational guidance 
service.

From the Files
Not long ago a returnee, whom we shall call Fritz, 

hobbled into our social service center. He explained to 
the vocational counsellor that he wanted a job; however 
since he had been drafted before he could finish his edu
cation, he was without a trade. He was quite aware that 
the odds were against him. Fritz was referred to the 
Christoph Sauer Werkstaette, a unique educational insti-
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" Fam iliar footwear of refugees and  returnees.

streets in the vicinity of Moscow, visited my office. He 
was exhausted from long hours of work and inadequate 
food. His camp was one of the camps where Sunday 
church services were permitted. Mr. Lose’s former home 
was near Danzig, consequently his family was forced to 
seek refuge elsewhere. During his captivity he had lost 
contact with his family and it was not until sometime 
later that he learned from another Mennonite that his 
family had been sent by the Mennonite Central Com
mittee to Paraguay. While this youth was in Muenster 
Lager the Mennonite Central Committee refugee unit was 
consulted and it is hoped that he will be able to join 
his family in the near future.

I recall having met another Mennonite who, having 
been released from his English POW camp, passed 
through Muenster Lager en route to the Russian zone of 
Germany. During his transit in Muenster Lager he visited 
a local library in search of good reading material. He 
was handed a book which he did not find to his liking. 
As he returned it, he explained that he was a Mennonite 
and found the book too “militaristic.” The returnee, who 
visited my office at the suggestion of the librarian, said 
he still felt himself to be Mennonite. During our inter
esting conversation he explained that while in England 
he associated with several Christian families with whom

tution founded to train disabled veterans. Though he had 
lost both his legs in the fierce fighting on the Eastern 
Front, he still possessed a fighting heart and a pair of 
arms. He is now preparing to become a tailor.

Some weeks ago a YMCA representative, while visit
ing the camp hospital, discovered a young returnee 
broken in body and in spirit. This youth had no news 
from his family since their expulsion from the eastern 
section of Germany. He was homeless. There remained 
the dismal prospect of wandering the streets or becom
ing a member of the Bahnhof Jugend. Under these cir
cumstances there was little purpose in recovery, while 
in the hospital he was at least assured food and lodging.

This young returnee was encouraged to accept employ
ment with the YMCA. In the meantime the missing- 
persons tracing-bureau began the task of locating father, 
mother and sister, all of whom had been torn from each 
other in their exodus from East Prussia. Fortunately, 
there is a happy ending to this case. The members of his 
family have been located, and within a few weeks this 
lad will take his place within the family circle.

Mennonite POW’s
The question is sometimes asked whether any Men

nonite returnees have been discovered in the mass of men 
returning to Muenster Lager. Just last week a young 
Mennonite returnee, who as a POW had been repairing

"Home" a t last. W hat does the future hold for them?



Vesper service at Muensfer Lager. Does Christianity speak to the needs of these men?

he spent his free time. He is returning to Eastern Ger
many to support his mother who has been without sup
port since the wartime death of her husband.

Spiritual Journeys
When we attempt to secure glimpses into the spiritual 

journeys of these returnees, we find a confused picture. 
The effect of war upon individuals has been varied. 
Some men have been drawn nearer to Christ, others have 
been pushed farther away. One young German in his 
late twenties shared this account of his wartime experi
ence.

After a thorough indoctrination of National Socialist 
philosophy while a member of the Hitler Youth move
ment, he joined the German Army confident of the just
ness of its cause. While deep in the heart of Russia, 
he realized that his foes also held strong convictions -and 
expressed their loyalty to their own ideology through 
the fierceness of their resistance. Both were fighting and 
dying for what they believed to be right. It struck him 
that human understanding of justice and truth was far 
too relative and subjective. While behind the barbed 
wire of the prisoner of war camp, his thinking became 
even more Christian in its orientation. He became con
vinced that human ethical behavior and value judgments 
must be consistent with Divine standards as revealed 
in Christ and the New Testament.

During this same period of personal growth he had 
a dream in which, from the top of a church tower, he 
was shown a valley filled with broken and war-tom

bodies. It became clearer to him that our culture was 
ill . . .  . war and violence were not consistent with New 
Testament teaching. He discovered new resources in 
the Christian faith which led to personal happiness and 
a resolve to express his faith in service to his fellowmen.

It is difficult to discern the spiritual journey of. the 
hundreds and thousands of returnees from the Russian 
prisoner of war camps. The net result of their experiences 
has been such as to destroy the human and intimate 
relations existing between normal persons. The machine 
of war and subsequent imprisonment has emptied them 
of their habits of decency. The experience of having seen 
themselves and their fellows stripped of educational and 
cultural overtones and reduced to their animal reactions 
has been frightening. This emotional shock has cast some 
into a pit of despair.

The Gospel remains good news, but it is not effective 
until it is brought to these men in such a way so as 
to speak to their condition. Unfortunately, a large sec
tion of the German church continues to put its message 
in forms which do not speak to their condition.

This ministry in Muenster Lager is made possible 
through the generous support of various denominational 
agencies. The support from Mennonite churches ex
pressed through the Mennonite Central Committee has 
been particularly helpful. We often receive letters from 
former prisoners who express their thankfulness and ask 
that we extend their gratitude toward those who make 
this service possible.
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. . . the beautiful valley  sp read ing  out below me . . . .  fascinated  me just as it had  done years ago . . . ."

J .E T T E R E U D E
i n  t h e  S h e n a n d o a h

BY SYLVIA HARRIS

IT WAS while visiting some friends in the nation’s 
capitol that I suddenly decided to return to my wes
tern home by way of the Skyline Drive, and stop 

off at Harrisonburg, Virginia. Perhaps my sudden deci
sion was due to a flare of nostalgia at being so near my 
childhood home in the Shenandoah, Valley, for I had not 
returned to this lovely, lush section since I had left it as 
a twelve-year-old. . . .  more than twenty years ago. 
I was eager to see if things were still unchanged.

Rolling along atop the Blue Ridge with the beautiful 
valley spreading out below me, I found that the atmos
phere of this serene spot fascinated me just as it had 
done years ago when I had played over the hills as a
child. Suddenly I thought of M artha---- and longed to
see her again.

Martha had been my one childhood chum . . . .  a 
wee, curly-headed member of this typical Mennonite 
settlement of which there are many throughout the 
United States. Day after day I had played with her, 
Sundays I had gone to church with her—I in 'my 
“worldly” attire and she in the regulation, “little-girl” 
garb of the Mennonites, merely a small pattern of the 
adult’s. The plain, long-sleeved dress had never appealed

to me and the severe, unadorned bonnet had always 
seemed incongruous on her softly curling, black hair.

I knew through irregular correspondence that Mar
tha was married now and it was an easy matter to find 
her home, once I was in the general neighborhood. A 
thoroughly clean little boy sitting in a parked car, 
pointed out the plain, white framehouse with its well- 
kept dooryard of shaven grass and center-walk bordered 
with flowers.

“You won’t find them home, though,” he volunteered. 
“They just left to go to Weaver’s.”

Sure enough, I recalled, it was Sunday and “Weaver’s”, 
was Martha’s church. It would be pleasant to attend 
and find her there after the service.

“It’s Communion day,” added the small boy.
I smiled to myself as I remembered how the youth

ful Martha had dreaded these long, semi-annual com
munion services and how hard it had been for her to sit 
quietly until they were over. Turning to the child I 
asked, “Are your folks going to Weaver’s this morning, 
and do you think I might go with them?”

“I’ll run and ask papa,” the youngster declared as he 
tumbled out of the car and rushed into the house. Pre-
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of the three-cornered kerchiefs worn by the Quakers. Their 
plain, black bonnets had been removed immediately after 
they were seated, revealing “prayer head coverings”— 
small, close-fitting caps of white silk net or similar ma
terial. The younger women were dressed like their elders 
except that their skirts were a little shorter and their 
dresses more brightly colored.

The men wore collarless coats, the shirts underneath 
showing collar buttons but no ties. When I was a child 
many of the older Mennonite men had beards, although 
the upper lip was always bare, as mustaches were 
“worldly.” Now nearly all were clean-shaven. The older 
men carried large, round-crowned black felt hats but the 
younger ones had more modern fedoras.

There were many children, the Mennonites being 
given to large families, and in appearance these young
sters were small replicas of their elders.

A week before, I had attended church in one of 
Washington’s proud cathedrals, where the utmost in 
sensory and emotional appeal prevailed . . . .  richly 
colored light coming through the stained-glass windows, 
a stately processional, swelling anthems by trained 
voices, choir and rector .in flowing robes, the sermon a 
masterpiece of polished oratory.

Here in this Mennonite service everything was the

W eaver's M ennonite Church, p lace of worship described in  this article.

sently he was back. “Yes, yotl can go,” he beamed. 
“There’s seven of us to go in the car but the twins don’t 
take up much room, because they ain’t  but four weeks 
old.”

The family filed out to the car. I introduced myself 
and was pleasantly and hospitably wedged into the 
conveyance.

When we reached the church I slipped in and took 
a seat on the “women’s side.” Except for a few changes, 
everything was as I had remembered it. The old, oil
burning, hanging lamps had been replaced by plain elec
tric light fixtures, the back-breaking benches had given 
place to more comfortable pews, and I missed the two 
big, pot-bellied stoves. The same threefoot partition still 
divided the “men’s side” from the “women’s side,” and 
the pulpit was unaltered—a narrow, table-like affair, 
chest-high and running the entire length of the low plat
form. Behind the pulpit a long bench extended against 
the wall, to be used for visiting ministers. Today being 
communion day, ten solemn-faced preachers were seated 
thereon, overlooking the large congregation which had 
assembled.

The front seats were occupied by the older members. 
The “sisters” wore severe, dark, long-sleeved dresses of 
ankle length and capes which were a sort of evolution
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ultimate in simplicity. Plain glass filled the window- 
frames; there were no ushers or robed choirs. The severe
ly plain woodwork and bare pine floors were guiltless 
of paint or varnish. The music was unaccompanied hymn 
singing, in which young and old joined heartily. The 
minister, who had probably finished his formal education 
when he left the country school, was nominated from 
the congregation and chosen by lot. His sermon, pre
ceded by several hymns and a long prayer during which 
the congregation knelt on the hard floor, was one of 
homely, doctrinal exhortation. He had a sprightly way 
of quoting unrelated passages from widely separated 
parts of the Scriptures to support his thesis. I marvelled.

In the midst of the lengthy sermon many of the 
numerous babies began to cry and if the wailing were 
too persistent the mother carried the infant to an ante
chamber to quiet it. Mennonite mothers attend church 
with their offspring as soon as possible after the inci
dent of childbirth.

Communion followed the sermon. Hymns were sung 
while the deacons made preparations. Bread and unfer
mented wine were passed to the seated congregation by 
two ministers and two attending deacons—a pair on the 
“women's side” and one on the “men’s.”

Following the communion came the ordinance of foot
washing. While the deacons were bringing in ordinary 
foot-tubs of gray enamel or galvanized iron partly filled 
with water, one of the ministers preached a brief sermon 
concerning the observance. He reiterated their belief that 
Christ, in washing the disciples’ feet and exhorting them 
to do likewise, meant that all of his subsequent follow
ers should do the same, again and again quoting Scrip
ture to substantiate the belief. Eight or ten tubs were 
placed in both the men’s and women’s aisles, near the 
front of the church, and benches were set on either side. 
Large, immaculately clean, white towels were provided 
for each tub.

Then the solemn rites began. Two “sisters” went to 
a tub and sat down on either side. One stooped down and 
washed and dried the already meticulously clean feet of 
her companion, who in turn did the same for her. The 
ceremony was completed when they arose and kissed each
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other full on the mouth. They returned barefooted to 
their seats, where they resumed their shoes and stock
ings. No special routing was observed during the foot
washing; without crowding or disorder the members ap
proached the tubs and awaited their turn while the rest 
of the congregation added to the solemnity of the occa
sion by singing appropriate hymns. When everyone had 
finished, the service was terminated by a hymn, a final 
long prayer, and the benediction.

The congregation poured out of the church; friends 
and relatives greeted each other, unhurriedly visiting 
among themselves and with the large number of “worldly" 
people who always attended the semi-annual occasion 
of the Mennonite communion service.

Eagerly I searched among the kind-faced, friendly 
folk until I found Martha. It was the same Martha but 
changed more than I could have anticipated. She had 
grown stout and matronly. Her once lovely, curling hair 
had been so strictly disciplined by being pulled tightly 
back from her face and skewered in a tight knot or 
“tuck” that it was now quite straight. Her face was no 
longer fresh and rosy, but her smile and kindly, honest 
countenance beamed as she cordially greeted me and 
introduced me to her husband and six children, inviting 
me to “come along.”

In an incredibly short time after reaching Martha’s 
spotless home, five-year old Mary shyly told me that 
dinner was ready. The table was crowded with large 
platters and serving dishes heaped with golden-brown 
fried chicken, succulent ham, garden-fresh vegetables 
glossy with butter, salads, varieties of pickles and pre
serves, two large cakes. It was a typical Sunday dinner 
of the “Valley” Mennonites; it looked and tasted exactly 
as I remembered these dinners from childhood.

My interlude in the Shenandoah had not been disap
pointing. My old friend Martha, with all the added years 
and responsibilities, was fundamentally the same. Her 
people, the “Valley” Mennonites, mingling with yet hold
ing themselves aloof from their “worldly” neighbors, were 
still going on with their simple, unflinching trust and 
faith, their joy in sacrifice and close communion among 
themselves and with their God.
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Zierkzee, Holland, birthplace of 
P I E T E R  C O  I t  N  E L I  S P L O C K H O Y

Harbor

City gate City hall

PIONEER «F CHRISTIAN CIVILIZ4TI0IV IS AMERICA
BY LELA N D  HARDER

A  SMALL, diversified group of people gathered 
in the Town Hall of Zierikzee, in the Nether
lands on the 19th of September, 1913, to rear 

a bronze memorial tablet in honor of Pieter Cornelis 
Plockhoy. In that town, which has a written history of 
1,000 years, Plockhoy had been born some 300 years 
before this commemoration. The memorial was erected 
in the name of the Netherlands Society of Philadelphia, 
and the ceremony was conducted by several of its mem
bers. They had the burgomaster and chief men of the 
city come together at nine o’clock in the evening (because 
the tablet had arrived late through mistake); and there, 
in the best room, the Council Hall, in the presence of liv
ing descendants of the pioneer, the tablet was unveiled. 
The inscription read:

ONE IN CHRIST 
TO THE GLORY OF GOD AND IN HONOR OF 
PIETER CORNELIS PLOCKHOY OF ZIERIKZEE 
A PIONEER OF CHRISTIAN CIVILIZATION IN 

AMERICA
FOUNDER OF THE DUTCH COLONY AT 
ZWAANENDAEL, DELAWARE, U. S. A.

THE NETHERLANDS SOCIETY OF PHILADELPHIA 
REARS THIS MEMORIAL 

SEPTEMBER, 1913

Who was this Plockhoy? In the history of England he 
is known as the reformer who wrestled with Oliver Crom
well on behalf of the poor masses. Several writers of 
American history call him a pioneer of social and poli
tical democracy. To the Netherlands Society he was 
simply a Dutchman who had made significant contribu
tions to the development of America. Others claim he 
was the first voice raised in America against slavery, 
the father of the co-operative movement, the man whose

writings inspired the Brook Farm experiment in New 
England.

Whether or not all these claims are accurate, the facts 
—little known—are that Plockhoy came from a Men- 
nonite environment in Holland and that the co-operative 
colony on the Delaware which he founded was primarily 
a Mennonite settlement. Established in 1663, this settle
ment was destroyed after scarcely a year of existence in 
the war for supremacy in the New World between Eng
land and Holland. The fame of the pioneer today tran
scends Mennonite localism. His contributions have, in 
fact, received more publicity outside the Mennonite fold 
than they have within.

The Netherlands Society of Philadelphia appropriate
ly invited John W. Bayley, then minister of the German
town Mennonite Church, and his congregation, to the 
Plockhoy memorial exercises in Holland. Accompanying 
the invitation was a letter from Dr. William Elliot Grif
fis, prolific historical writer, who was in charge of the 
project. He wrote:

Dear Brethren in the Gospel:
I believe your congregation was the first to 

make public protest in America against slavery, 
but Plockhoy was the first individual to do so.
He was a Mennonite, and we honor his memory 
on September 19 'at Zierikzee, his birthplace . . . .

The historical particulars of Plockhoy and his colony 
were hidden in obscurity for several centuries. The first 
bits of information came to light during the middle of 
the nineteenth century, when J. Romeyn Brodhead and 
E. B. O’Callaghan, American historians, collected from 
archives in America and Europe all available documents 
relative to the early history of New York. Among these 
records was a very singular contract between the Dutch 
government and “Pieter Corneliszoon Plockhoy, of
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Zierikzee,” comprising the rights and privileges granted 
to the Mennonites in their New Netherland settlement. 
Also among these documents was a strange Dutch pamph
let by several unknown authors which contained in the 
Appendix, “117 Articles of Government” for a colony, in 
America. After study and investigation Brodhead and 
O’Callaghan concluded that these articles applied to 
Plockhoy’s colony, and were probably written by him. 
These laws, which Brodhead placed “among the most 
extraordinary of the early memorials of American coloni
zation,” comprised a system of democratic self-govern
ment.

Interest in the strange settlement grew, and historians 
began to search for more information. Among the few 
additional items which were discovered was the prospec
tus which Plockhoy had published in Holland to induce 
prospective emigrants to'join his society.

As a member of the Pennsylvania Historical Society, 
S. W. Pennypacker tried to determine the fate of the 
Mennonites and their leader after the colony was de
stroyed by the English in 1664. He discovered that after 
thirty years of severe privations Plockhoy, with his wife, 
wandered into the new Mennonite settlement at German
town where he at last found Christian friends who gave 
him a home for his few remaining years. The pioneer was 
old, poverty-stricken, and blind. The fate of his people, 
however, remained a mystery. “History throws no light 
on the subject,” wrote Pennypacker, “and of contem
porary documents there are none.”

Meanwhile, some research scholars were at work in 
Europe. They were trying to determine the authorship 
of two English writings, published in London in 1659, 
and signed “Peter Cornelius.” Several possible authors 
were considered, including one, a contemporary with 
Plockhoy, who had maliciously claimed this distinction; 
but when one of. the writings was compared with the 
prospectus which Plockhoy had written in Dutch and 
published in Amsterdam, they were found to be practic
ally identical. Further research indicated that Plockhoy 
had appealed to Oliver Cromwell, then Lord Protector 
of the English Commonwealth, to sponsor one of his 
reform schemes. The English writings, which contained 
new religious, social, economic, and political ideas, be
longed to him.

Supplementing these findings were a few particulars 
in the Mennonite archives of Holland; it now became 
possible to reconstruct the life and activities of Plock
hoy in Holland, England, and America.

Although very little is known concerning his early 
life, evidence indicates he was bom in Zierikzee about 
1620 of Mennonite parentage. The members of the small 
Mennonite church in this city were considered by their 
brethren elsewhere as "still-standers” for refusing to be
come affiliated with any one of the various branches of 
the church—Flemish, Frisians, Waterlanders—whose dif
ferences seemed to them insignificant. A leader in this 
church was the father of Galenus Abrahamsz de Haan.

The latter became a minister in the Mennonite church 
of Amsterdam.

Plockhoy and the young de Haan, who was also bom 
in Zierikzee in 1622, both became associated with the 
group of people known as “Collegiants.” The Collegiants 
were not an organized religious body, but, as members of 
several denominations, simply met together to discuss 
the common faith. They believed these meetings, or 
collegia, were far superior to other forms of worship. 
They believed in separation of church and state, were 
anti-Calvinistic, and accepted no set creed. When they 
met together, someone would read a passage of Scrip- 
ture, perhaps offer an interpretation, after which all were 
invited to speak. Many Mennonites attended these meet
ings. When Galenus Abrahamsz de Haan became a 
Mennonite minister in Amsterdam in 1646, he inaugurated 
Collegiant practices in his church. Plockhoy evidently 
also went hither, for among the charges that were later 
made against de Haan by more conservative individuals 
was that his church was split into various factions, one 
of which was that of the Plockhoyisten. This indicates 
that Plockhoy associated with the pastor of the Lamist 
Mennonite church, Galenus Abrahamsz de Haan, and was, 
like he, influenced by the Collegiant movement being a 
leader of such a group in Amsterdam.

Perturbed at the dictatorial rule of the state in reli
gious matters, and much concerned because the various 
Christian groups, mainly because of their disunity, could 
do nothing about it, Plockhoy devised a scheme which 
employed the Collegiant method to unite the various 
Christian groups in a sort of federation. There was to . 
be in every community one general Christian assemb
ling place where all would come together for spiritual 
meditation and an exchange of views concerning Biblical 
doctrine. This program, which was not designed to re
place individual church activities, was considered the 
“only way to abolish all lording over consciences.”

Believing that Commonwealth England was the place 
to begin the reform and hoping that the tolerant-minded 
Oliver Cromwell would receive his program, he went to 
London in 1658. “I resolved for awhile,” he later wrote, 
"to leave my family and native country, fearing if I 
should not manifest to the magistrates in England what 
was upon my spirit, that they, having much to do with 
other affairs, might, through the subtilty of the clergy as 
in other nations, easily be deceived.”

The Lord Protector was assisted in his government by 
a council and Parliament. Plockhoy appeared before the 
council and was granted a personal interview with Crom
well himself. We do not know how Cromwell reacted for 
he died before acting upon the petition; and if the reform 
scheme had found any favor, it certainly came to naught 
amid the turbulence which followed the dictator’s death.

Memorial to Dutch Settlers —►
Z w aanendael Museum, Lewes, D elaw are, built to com
mem orate the settlem ent of the Dutch on the D elaw are in 
1631. It w as here tha t Plockhoy and  his group of twenty- 
four M ennonite fam ilies established their settlem ent in 1662.
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A W A Y
P R  O p O V N D E D

T O

M ake the poor In thefeand other N a
tions happy.

By bringing together a fit, futable, and
well-qualified People into one Houfliold-govcrruocnr, 

or little Common-wealth ,

W herein every one may keep his pro
priety, and be imployed in Come work or other, as 

hcfhallbcfct, without being opprefled.
Being the way not only to rid thefe and other Nations frori* 

idle, evil, and difordcrly per Cons, but alfo from all 
fuch as have fought and found out many 

Inventions, to live upon the la
bour of others.

Whereunto is alfo annexed an Invitation to this Society, or Little 
Common-wealth.

Halm 41.1. Bit Ifni h  hi that m fiim th thi tit LttJwiC Jtlivrr
him in time i f  Mahlt \ tht LtrJ ßtlf prtftrv* kirn ,  tuul̂ etp him*-, 
iiviy mU bt ß>4Ü h  bit fed  aput the tune.
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Plockhoy invited the people of Cromwell's E ngland to 

join his comm onwealth “to make the poor happy."

Failing in his first attempt, Plockhoy went to the 
people. Hoping to “awaken the Public Spirits in Eng
land,” he published the letters addressed to the magis
trates. He called his pamphlet, The Way to the Peace 
and Settlement oi these Nations Fully Discovered.

During the same year and still in London he published 
his second writing, comprising a new reform scheme much 
larger in scope than the first. The new publication was 
entitled, A Way Propounded to Make the Poor in these 
and other Nations Happy. It was a plan for a Christian, 
socialistic settlement based on equality and association. 
The proposed “little Commonwealth” was to be com
posed of four classes of people—handicraftsmen, hus
bandmen, mariners, and masters of arts and sciences. 
It was not communistic, since members were required 
to keep their property separate; according to the Tenth 
Commandment, “none ought to covet another man’s 
goods.” The members were to work six hours each day. 
Plockhoy envisioned a large and prosperous trade with 
the outside world for three reasons: (1) he would sell his 
products at the lowest possible price; (2) the people liv

ing in common, eating together, etc., could live cheaply 
and thus, make better-quality products at the price; and, 
(3) the profit would go back to the Society and used 
for the common good of all, or periodically distributed 
between its members. The fundamental purpose of the 
plan was “to set up again (as in former times) righteous
ness, love, and brotherly sociableness.”

There is no record to indicate how this project fared, 
or whether it was even started. In 1661 Plockhoy was 
back in Holland promoting his American colony, which 
was based on the same ideas.

He and twenty-four “Mennonist families” petitioned 
the City of Amsterdam for a tract of land in New 
Netherland and financial assistance to begin a settlement 
there. The Amsterdam burgomasters, who had authority 
from the Dutch West India Company to dispose of land 
on the Delaware River, approved the petition; and on 
June 6, 1662, the contract was signed.

It took the group eleven months to get started. There 
seem to be several reasons for the delay. In the first 
place Plockhoy’s original plan called for many more 
than twenty-five individuals or families; and he wanted 
to enlist at least 100 before getting underway. This called 
forth the prospectus mentioned above entitled, Kort en 
klaer ontwerp, (“Brief and Concise Plan”). This publica
tion contained, beside Plockhoy’s writing, several poems 
by well-known authors. One was entitled, “Spurring

A N

I N V I T A T I O N
TO THE

Aforementioned

S O C I E T Y
OR LITTLE

C O M M O N - W E A L T H .
SHEWING

The excellency of the true Chriftian
love, and the folly of all thofc who confidcr not to 

whit end the Lord of heaven and earth 
hath created them.

M a t .  n . 5 0 .

Whofoever fhat-do the mil of mj Father 
which is in heaven 3 thefame is my 'Bro
ther, and Sifler3 and Mother.
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Verses,” indicating the intention of spurring on friends 
of the undertaking.
Two stazas appeared as follows:

You poor, who know not how your living to 
obtain;

You affluent, who seek in mind to be content;
Choose you New Netherland (which no one shall 

disdain),
Before your time and strength here fruitlessly arc 

spent.
There have you other ends, your labor to incite;
Your work, will gen’rous soils, with usury requite.

You have a portion there which costs not pains 
nor gold;

But if you labor give, then shall you also share
(With trust in Him who you from want does there
uphold)
A rich reward, in time, for all your toil and care.
In cattle, grain and fruit, and every other thing;
Whereby you always have great cause His praise to 

sing.
Another factor which delayed the enterprise was the 

lack of an adequate structure of government for the 
colony. The contract gave the members the privilege of 
adopting their own laws so long as they didn’t  conflict 
with those of Holland. Plockhoy constructed a tentative 
outline of government which provided, among other 
things, that membership in the society should not be re
stricted to a particular denomination, and that members

K O R T  Y E R H A E L
V an 3 ^ 1  £  V  IV -
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Two of the Dutch pam phlets by  Plockhoy promoting the 
p lan  of establish ing an  ideal community in America.

should either perform some service for the protection and 
defense of the group or pay a regular sum of money 
to be used for the same purpose. The defenseless Men- 
nonites objected to the latter clause; and finally a com
promise was reached, consisting of the “117 Articles of 
Government” mentioned above. According to these arti
cles, conscientious objectors to military service and pre
pared resistance of any sort were to be exempt from all 
obligations in this relation.

Plockhoy’s political philsophy, as seen in these arti
cles, comprises perhaps his greatest contribution to 
America. The colony was to be governed by its mem
bers; the powers therein were to be separated into legis
lative, executive, and judicial branches; representation 
was to be on the basis of population; new laws were to 
be enacted by a majority of the legislators; and there 
was to be a single executive, elected by the people, who 
should approve all new laws. One of the most striking 
provisions was the article, “no lordship or servile slavery 
shall burden our company.” This was to become the 
first law to prohibit slavery in America!

(Continued on page 48)
( M e m  t o t j m * 662.
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AT PbST IN  TRACE 
JACOB STUCKY 

ELDER OF THE HO PE MELD CHURCH. 
LORN IN VQLHYNIA PROVINCE OF RUSSIA. 
OCT 25. 1824 —  D IED  APR. 24. 1893
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Tombstone of Jacob Stucky in  the Hoffnungsfeld cem etery n ear M oundridge, K ansas.

BY I. G. NEU FELD

"FACOB STUCKY, pioneer, educator, elder, and 
I shepherd of scattered souls in the wilds of two con- J  tinents, died April 25, 1893, after two score and two 

years of faithful service to his people. Scorning hardships 
and poverty during the early years in the New World, the 
spiritual welfare of his charge was always uppermost in 
his mind. Even during his dying hours he was concerned 
with the young people of his church, especially those 
who were candidates for baptism, admonishing them to 
be followers of Christ.

Six hundred people gathered to bid farewell to their 
pastor when he died at the age of 68, and six elders car
ried his remains to the Hoffnungsfeld cemetery. His 
influence had extended far beyond the .limits of his im
mediate neighborhood and his church, for in the early 
days there were few ministers and even fewer elders in 
the New World to visit the sick, bury the dead, marry 
the young, and counsel the perplexed. During the first 
six years in Kansas he baptized 142 souls, after he had 
taught them the catechism—60 of these in his home 
church at Hoffnungsfeld, 56 at Canton, 20 at Pawnee 
Rock, and six at Hartford, Kansas. In addition to this he 
performed weddings and administered communion, as 
well as conducted funerals.

That this involved real sacrifice on the part of the 
elder, is obvious from the fact that people walked or 
drove with oxen or horses 6-8 miles to church over open 
prairie. Because of the danger involved in traveling 
nights over territory without bridges or roads. Rev. Jacob 
D. Goering, his assistant, would go with him on these 
lonely journeys of mercy. All this was done as a service 
to the Lord.

At first after Elder Stucky and his congregation ar
rived in America on September 3, 1874, church services 
were conducted as they had known them in Russia. 
Eventually, however, progressive changes were intro
duced. The Sunday school was one of them. Responsible 
for this were the English neighbors, mostly Baptists, who 
conducted Sunday school. Their example was followed 
by Jacob Stucky and his church, an innovation that be
came a source of blessing to the church.

Elder Stucky showed an interest in education. Not 
only on Sundays did the church tr^in children in organ
ized classes, but soon the church also introduced the 
Gemeindeschule, or church school, during week days. The 
first of such schools was conducted in the Immigration 
House that had been erected on land donated by the 
railroad company for church and school purposes on 
Section 19 in Mound Township. At one end some 15-20 
families of immigrants lived, while the other end served 
as “meeting place” and school. German and Bible were 
especially stressed in this school.

That Elder Stucky had a heart for the training of the 
youth of his church is evident from the fact that as early 
as 1877 he was elected member of a committee of seven 
at Alexanderwohl to submit to the next Kansas Con
ference a plan for a Fortbildungsschule. When that com
mittee came up for re-election in 1879, he was appointed 
again to serve in the cause of higher education.

In 1880 the Fourth Kansas Conference was held at 
the Hoffnungsfeld church, of which he was the pastor. 
Again Elder Stucky was placed on the educational com
mittee. Seven years later, in 1887, the Bethel College 
Corporation was granted a charter; Elder Stucky was
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one of thirty-three whose signature appears on this docu
ment. He continued to indicate his interest in the educa
tion of Mennonite youth by subscribing to a building 
fund to the extent of $100.

Who was this Jacob Stucky who helped to lay the 
foundation of orderly church life, assisted in bringing 
about a Kansas Conference of churches, and benevolently 
aided early efforts of education?

Elder Stucky was bom in Volhynia, Russian Poland, 
October 25, 1824. In 1840 he was baptized, marrying 
Anna Waltner in 1849. Two years later, in 1851, at the 
age of 27, he was elected to the ministry, and after eleven 
years, in 1862, he was ordained as an elder.

Jacob Stucky came from an old Swiss-German family 
who, because of severe persecution in Switzerland, mi
grated with many other Mennonite families to Montbe- 
liard, France. After a century in France, about 1790, his 
ancestors accepted the invitation of Catherine the Great, 
Empress of Russia, and migrated to Urshulin, Russian 
Poland. Seven years later they moved to Michelsdorf, 
near Warsaw, where in 1810 his father, Christian Stucky, 
became the elder.

In the years 1815-17 these Swiss families, among them 
the Stuckys, once more migrated, founding the village 
of Eduardsdorf on the estate of one Prince Lubominsky, 
only to be dissolved again forty-four years later, in 1861, 
to move 160 miles further east, founding two new settle
ments, Kotosufka and Neu-Kotosufka, near Shitomir. 
The villagers had to cut their homestead out of a solid 
forest, giving young Jacob Stucky his early experience of 
pioneering and thus preparing him for the task that was 
awaiting him in America. A church was built half way 
between the two villages, but eventually they merged 
into one and the church became known as the Stucky 
church.

Twelve years later, at the head of the entire church 
of seventy-three families, Jacob Stucky migrated once 
more—this time to America. They arrived in New York, 
September 3, 1874, and went by train to Peabody, Kan
sas. After several weeks they located in McPherson 
county.

One year before the trek to America started, Elder

Jacob Slucky (1824-1893).

Stucky’s wife died. In 1879 he married Barbara Voran, 
nee Kaufman.

On April 27, 1893, mourners gathered at the home of 
their beloved pastor at 9 o’clock in the morning. Elder 
Jacob Toews, of Newton, read II Cor. 5:1-10 and Wm. 
Galle, of Moundridge, prayed, whereupon they left for the 
church. After the service had been opened by singing 
Hymn 565 from the Gesangbuch mit Noten, Elder Jacob 
Buller, of the Alexanderwohl Church, offered a prayer 
and splice briefly on II Cor. 5:1-10. Elder D. Gaeddert, 
from Hoffnungsau, based his remarks on Eph. 2:18-22. 
Val. Krehbiel closed the service with prayer, after which 
the children of the elder sang a hymn which they had 
especially composed for this occasion. Six elders carried 
the casket to the cemetery, where Chr. Schowalter, from 
Iowa, spoke on Rev. 7 :9 and I Thess. 4, after which Chr. 
Krehbiel, of Halstead, prayed. The congregation sang 
Hymn 530.

Thus the life of a faithful servant of Jesus Christ 
came to an end.

WHEN CHRISTMAS CAME 
(Continued from page 8)

eviction, but in view of his otherwise good record the 
teacher got away with a serious warning.

As we grew older the sharp edges gradually wore off. 
We kept silent, giving the outward appearance of sin
cere, Soviet citizens. We had learned that one could per
sist in faith spiritually, surrendering external things. 
With Russian pupils in our classes our school lost its 
aura of Mennonitism. The Russians soon formed the 
avantgard of our political activities. Many of them were

members of the Komsomol, and the knowledge of the 
Russian language gave them further advantage. We did 
not mind that. There was no serious controversy between 
pupils of Mennonite and Russian stock; the Russians 
are the most friendly and sociable people when they 
forget politics, and somehow we managed to let them 
forget politics as far as we were concerned. We con
centrated on our sciences, and for the three years we 
spent in the 8th, 9th, and 10th grade in the Chortitza 
School, our class, the first to reach the 10th grade, was 
noted for its earnest study and aversion to everything 
that savored of politics.
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PLOCKHOY 
(Continued from page 45)

At last on the 5th day of May, 1663, the Plockhoy 
emigrants, few more than the original 25 Mennonite fami
lies, sailed from Rotterdam in the ship, “St. Jacob.” The 
ship arrived at New Amstel on the 28th of July, having 
left the Mennonites “with their baggage and farm uten
sils” at the Horekil also called Zwaanendael (“Valley of 
Swans"). Thirteen months later the English fleet attacked 
Manhattan; and Sir Robert Carr, with his son, conducted 
with unnecessary brutality the reduction and destruction 
of the forts and colonies on the Delaware River. A later 
account of the campaign contained the statement that 
Carr “destroyed the quaking society of Plockhoy to a 
naile.”

Only one scant piece of information is known con
cerning the brief existence of this settlement. One of its 
members had written to the City of Amsterdam stating 
that the Indians at the Horekil “had declared they never 
sold the Dutch any land to inhabit.” It seems apparent 
that the Mennonites encountered nothing but difficulty 
at the very outset of the establishment of their “little 
Commonwealth.” Concerning their final outcome, one 
can only guess. Some believe they were sold as slaves 
in Virginia. Others argue they became scattered in the 
confusion accompanying the change in administration. 
Perhaps they found their way back to Holland.

Concerning Plockhoy: In 1682 he was granted two 
lots in the new English town of Lewis (now Lewes, Dela
ware), near the original site of his settlement, on the 
condition that he would build a house on each lot accord
ing to certain dimensions within one year, or be fined 
ten pounds and lose the lots also. Having grown old 
and blind, he was, perhaps, unable to fulfil his obliga

tions. Ten years later, he and his wife appeared in 
Germantown where they became public charges. The 
Germantown court record for November 25, 1694, in
structed William Rittenhouse and Jan Doeden, both 
Mennonites, to take a free-will collection for the purpose 
of building a little house with trees and a garden for 
Plockhoy on the “end street of the town by Peter Clever’s 
corner” ; and an entry the following month indicates that 
Plockhoy was granted a half-acre of land at that loca
tion. Germantown is today a suburb of Philadelphia, and 
the “end street o'f the town” is the present Washing- 
town Lane.

After perhaps eighty years of life Pieter Cornelis 
Plockhoy died peacefully among his own people. Although 
he spent his life trying to help the downtrodden and the 
poor he finally fared worse than those he had tried to 
help. The rule of his life, as he stated, was the command 
of Christ, “If any among you would be greatest, let him 
be servant of all.”

What must impress all who read his writing is his 
sincerity. “For which end,” he wrote, “that we may 
transmit the world unto our posterity in a better condi
tion than we first found it, I have contributed this 
little—.” Plockhoy’s endeavors represent another contri
bution of the Mennonites to the world and a challenge 
to the Mennonites of today.

To Our (Readers:
Our editorial office has received the Mennonitische 

Lekrerzeitung, a quarterly magazine devoted to edu
cation among Mennonites. In an attractive and well- 
edited form it presents valuable information and gives 
inspiration in the educational field. For subscriptions and 
information write to Victor Peters, Horndean, Mani
toba, Canada.
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From Contributing Readers
Editors, Mennonite Life:

Upon my return home tonight I 
found the latest issue of Mennonite 
Life on my desk. As usual I read 
it from cover to cover at once. Each 
time I have felt like applauding 
when I got through. Only this time 
I should like to tell you about it.

In my opinion you are making a 
unique, worthwhile, and n e e d e d  
contribution to our people and to 
those who come in contact with 
them. Let me congratulate and 
thank you.

I was especially interested in the 
articles about P. M. Friesen. As it 
happens, Mr. Friesen was the broth
er of an uncle of mine by marriage, 
which made it all the more interest
ing to me.

Very sincerely yours,
A. E. Hiebert, M. D. 

Wichita, Kansas

C. Henry Smith (1875 - 1 9 4 8 )
C. Henry Smith, distinguished 

Mennonite educator and historian 
who served as associate editor of 
Mennonite Life and gave unstint- 
ingly to fui*ther the ideals which 
Mennonite Life strives to foster, 
passed away October 18.

He was a pioneer Mennonite 
educator and historian w h o s e  
enthusiasm for his subject was 
contageous. At different times he 
served on the faculties of Goshen, 
Bethel, and Bluffton colleges and 
in many ways gave his time and 
talents to the work of the church.

His many books will remain a 
monument to his scholarship and 
the foundation on which future 
generations of scholars will build. 
His memory will ever be a chal
lenge and an inspiration to all 
who love our Mennonite heritage.
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JAe, S,oad Yl&uM,
The spirit of the Lord is upon me,
For he has consecrated me to preach 

the good news to the poor,
He has sent me to announce to the pri

soners their release and to the blind the re
covery of their sight,

To set the down-trodden at liberty,
To proclaim the year of the Lord’s

favor!
Luke 4:18— 19


