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M cnnonites and Education
By C O R N E L IU S  KRAHN

W hat is the attitude of Mennonites toward education? 
M ost of the early Swiss A nabaptist leaders were well- 
trained. Men like Conrad Grebel and B althasar H ubm aier 
had a university education. Some had a theological 
training acquired a t universities or monasteries. M enno 
Simons was one of these. Even the rank and file Ana
baptists were not illiterate people. An incident recorded 
in the M artyrs Mirror is typical. W hile a well-trained 
Catholic inquisitor was examining a D utch A nabaptist 
he stated: ‘‘You Anabaptists are certainly fine fellows 
to understand the Scriptures; for before you are re- 
baptized, you can’t  tell A from B, bu t as soon as you 
are baptized, you can read and write,” From  this and 
sim ilar incidents we can conclude the following: U nedu
cated individuals who joined the A nabaptist movement 
would imm ediately become interested in getting an edu
cation.

This point is also exemplified by the attitude of 
Menno Simons, who had a formal education. He said: 

Never in my life have I despised learning and 
skill in languages, bu t from my youth honored 
and loved them. I am not so bereft of m y senses 
th a t I should, therefore, despise or redicule the 
knowledge of languages through which the preci
ous word of divine grace came to our knowledge.

The entire Reformation movement emphasized edu
cation as a means toward an end: the attainm ent of 
salvation. The true way of salvation had  been obscured 
bu t was discovered in the W ord of God, the Bible. 
Therefore, Luther and others hastened to translate the 
Bible into the language of the common people and to 
help them to acquire the skills of reading and writing 
so th a t they, for themselves, could intelligently choose 
the way of life as revealed in the Scriptures. Thus the 
Bible, placed on every altar, in every school, and in 
every home became the textbook and object of learning.

F or the discoverers of the Biblical way of salva
tion education was m ainly the means of unlocking 
the gates of heaven, whose bliss, to be sure, reaches this 
earth  b u t is not of this world. Generally speaking, in our 
day education has lost much of this aspect. To a large 
degree it  has become an end in itself or a means toward 
the acquisition of the comforts of this life.

We have seen th a t the M ennonites of old were not 
opposed to education as such, bu t frequently found them 
selves in disagreement w ith the purpose for which 
education was used. This was the case when Catholic and 
P ro testan t scholars and theologians used their edu
cation to persecute Mennonites. This persecution further 
resulted in the withdrawal of M ennonites from the 
centers of civilization and learning to the frontiers of

culture, where it  sometimes took a long tim e for them 
to overcome their suspicion of learning and to acquire 
the facilities for higher education. This is dem onstrated 
in the recent m igrations of the conservative elements 
of the Canadian Mennonites, who have and still are 
moving to Mexico and Paraguay. On the one hand, they 
have not overcome their suspicion of all education ou t
side of their own 'fold, and on the other hand they cherish 
and value their own educational system to the degree th a t 
they are willing to give up all earthly possessions and 
endure the hardships of pioneer life in countries entirely 
unknown to them. We state again, they are not opposed 
to education as such, bu t they use it as a means to 
achieve a certain goal, which is to preserve their way of 
life. In a somewhat modified sense this applies to all 
M ennonites who m aintain some form of educational in 
stitutions; such institutions are there to  m aintain and 
promote a cherished way of life and to prevent disinte
grating influences from undermining th a t way of life.

All M ennonite leaders and educators confront two 
basic questions, namely, W here did we come from? and 
Where are we going? The first question deals w ith our 
cultural, th a t is, religious, economic, and social heritage. 
In other words, W hat are our historic characteristics—the 
talents entrusted to us? The second question deals w ith 
our mission today. Our heritage determines in part the 
contribution th a t we can m ake today. On the other 
hand, the need and the challenge of our day will give 
direction to  the contribution th a t we can make and the 
mission th a t we can fulfill. Thus, our heritage and our 
mission for today cannot be separated. Our institutions 
serve our young people by making them conscious of 
their heritage and by presenting to them  their con
tem porary mission. We cannot expect state institutions 
or other denom inational institutions to do this for us. 
Herein lies a trem endous challenge to our churches, our 
educational institutions, teachers, and students. “Whence 
comest thou and whither w ilt thou go?”

This issue is devoted in part to a phase of M ennonite 
education starting some hundred years ago on the plains 
of Russia under the influence of the towering personality 
of Johann Cornies (see page 5), who raised the standards 
of education among the M ennonites in isolated settle
ments. This educational system was brought to  a climax 
prior to W orld W ar I by  men like P. M. Friesen( see page 
8). F rom  Prussia and Russia this seed of advanced 
learning was transplanted to the prairies of Kansas 
and other states and provinces. I t is our intention to 
feature other phases of M ennonite education in future 
issues, thus helping to clarify the objectives of M ennon
ite education in our day.

O C T O B E R  1 9 4 8 3



“Raise The Song of Harvest Home”
BY ERLAND W ALTNER

“Come, ye thankful people, come,
Raise the song of harvest hom e:”

IN SOME of our churches throughout the country, this 
hymn, or some sim ilar invitation to praise the Giver 
of all good gifts, is used to open harvest festival 

services in this season of the year. Churches are decorated 
with the fruits of the field and garden. The atmosphere 
and aroma of God’s out-of-doors pervade His holy sanc
tuary. Faces tanned by a harvest sun gratefully turn 
toward their Provider. Toil-hardened and caloused hands 
are folded reverently in prayer. Hearts, long anxious 
about the ingathering of the sum m er’s crops, now relax 
in the realization that,

“All is safely gathered in,
Ere the winter storms begin.”

Voices of young and old, of men and women, of parents 
and children, are joined harmoniously and vigorously in 
song, filling the courts of the Lord with a paean of praise, 

“God our M aker doth provide 
F or our wants to be supplied:
Come to God’s own temple, come,
Raise the song of harvest home.”

The custom of holding annual harvest festivals has 
its Biblical precedents. The F east of Weeks, also called 
the Feast of Pentecost, was actually a harvest festival. 
It was usually considered a supplement to the Passover. 
W illiam Smith says: “The people, having a t the Passover 
presented before God the first sheaf of the harvest, de
parted to their homes to gather it in, and then returned 
to keep the harvest feast before Jehovah.” For this oc
casion the people were enjoined: “And thou shalt rejoice 
before the Lord thy  God, thou, and thy  son, and thy 
daughter, and thy m anservant, and thy  maidservant, 
and the Levite th a t is w ithin thy gates, and the stranger, 
and the fatherless, and the widow, th a t are 'among you.” 
Moreover, they were exhorted to  bring “a tribute of a 
freewill offering of thine hand, which thou shalt give unto 
the Lord thy  God, according as the Lord thy God hath 
blessed thee.” Thus, the harvest feast became for them 
not only an occasion of rejoicing and thanksgiving, bu t 
also of dedicating and offering to the Lord a portion 
of th a t which he had given them.

Following the ancient pattern, our harvest festivals 
are also, primarily, occasions for corporate expression 
of praise to God for his gracious providence. Though 
men have labored in the sowing, in the cultivation, and 
in the ingathering of the crops, it is God who has given 
the increase.

“We plow the fields and scatter 
The good seed on the land,

B u t it is fed and watered 
By Qod’s alm ighty hand.”

Thoughtless, indeed, is th a t soul which becomes so 
absorbed w ith the gift of God th a t it is unm indful of 
the Giver. W hat an ungrateful wretch is he who takes 
good things out of God’s palm year after year, yet never 
looks up into His face to say thanks. “O th a t men would 
praise the Lord for his goodness, and for his wonderful 
works to the children of men.”

H arvest festivals, which do express sincere gratitude 
to  the Lord, are monuments of thoughtfulness in a busy 
and thoughtless world. They are oases of true gratitude 
in a generation which is a desert of self-satisfaction and 
unthankfulness. Here people still gather to acknowledge 
their dependence upon Providence, to express their thanks 
to a beneficent, heavenly Father, but also to say: “Thanks 
be unto God for his unspeakable gift.”

. According to the Scriptural pattern, our harvest festi
vals are also occasions for giving. Shallow, indeed, is a 
thanksgiving for m aterial blessings, which is unm indful 
of the needs of fellow hum an beings. The realization 
tha t a loving, heavenly F ather has given bountifully and 
graciously, prompts grateful souls to share these gifts. 
Especially is this true when the inequalities among men 
are recognized. W hile some receive of the Lord more than 
bins and barns can hold, others in this world languish in 
poverty and want. W hether the m aterial or the spiritual 
blessings of life are considered, the only proper response 
to a bounteous, God-given harvest is to share it.

Our harvest festivals, therefore, place a considerable 
emphasis upon the bringing of offerings. Thankful hearts 
are reminded to consider the Psalm ist's question: “W hat 
shall I render unto the Lord for all his benefits toward 
me?” The appalling needs of the world 'are graphically 
pictured to the worshipping congregations. Relief work
ers, home from the battle fronts of the war against s ta r
vation, tell of m ultitudes w ithout the necessities of life 
while we are in the m idst of plenty. Missionaries, home 
from the battle fronts of the war against heathen dark
ness, tell of millions of benighted souls for whom Christ 
also died bu t who have none to tell them of this salva
tion. Then, as ushers wait upon thankful worshippers, 
now stirred with compassion toward a world in need, they 
respond in a spirit of gratitude and generosity with what 
is often the largest church offering of the year.

After the benediction has been pronounced, in some 
churches it is custom ary for the people to  rem ain for a 
fellowship meal. People, thus, no t only have the oppor
tunity  to  worship together, bu t also to work, to eat, and 
to visit together. Thus the bond of fellowship in Christ 
•and the sense of Christian com m unity is strengthened.

W e might thus think of an ideal harvest festival 
observance. How im portant it is to keep the emphasis 

(Continued on page 23)
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The old home of Johann Comies, Orloff, Molotschna, South Russia. This picture w as taken in 1941.

A PIONEER EDUCATOR-JOHANN CORNIES
BY M. S. HARDER

In present-day America, no discussion of educational 
problems is complete without referring to the educational 
concepts of the great contemporary philosopher, John 
Dewey. H is thinking has instigated an educational re 
form ation in the United States which is not yet fully 
comprehended by its people. His educational philosophy 
has affected every vital element of America’s educa
tional structure.

Students of M ennonite history recognize, more and 
more, th a t the Mennonites have produced a great edu
cational reformer of whom they m ay be justly  proud. 
The educational ideas expressed by Johann Comies are 
as progressive and revolutionary as those of John Dewey. 
A careful study of the educational achievements of 
Johann Comies among the M ennonite colonies of South 
Russia proves thrilling when these achievements are 
viewed in the light of modern educational philosophy, 
educational psychology, and educational sociology. His 
progressive concepts are even more thrilling when one 
considers the period of time in which they were form u
lated. Cornies assumed the responsibilities of supervising 
the educational activities in the Molotschna settlements 
in 1843 and remained active in this capacity for only 
five years. In five years Cornies expressed educational 
principles which now, one hundred years later, are ac
cepted as the best in modern educational procedure.

In 1789, the first M ennonite colony was established 
on the banks of the Chortitza River in southern Russia. 
Twenty-four years later, in 1803, the second immigration 
movement of Mennonites from Prussia took place, re
sulting in the founding of a new colony on the banks 
of the M olotschna River. These two m other colonies 
became, in time, a network of several hundred towns 
and rural villages.

Poverty, the privations of pioneer life, and con
servative attitudes served to hinder the develop
m ent of a recognizable educational system until Cornies 
instigated an educational reform th a t resulted in the 
building of an educational program both adequate and 
comprehensive. D. H. Epp, Franz Isaac, and P. M. 
Friesen, writers and historians, describe in woeful words 
the deplorable conditions found in the schools of the 
colonies during the first half of the nineteenth century.

Often the village elementary school was conducted 
in the private home of the teacher. Instead of maps, 
blackboards and charts, the room was cluttered with 
household furniture or tools common in a rural village 
shop. The teacher usually followed some trade such as 
tailoring, cobbling, or cabinet making, while the pupils 
sa t around memorizing their lessons. Where villages 
constructed buildings for school purposes, conditions 
were not much better. D. H. Epp describes them as
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“small, low, and dark.” The curriculum  consisted of 
reading, writing, arithemic, and Bible study. W hile the 
textbooks were in the German language, the language 
of the classroom was invariably the Low German. One 
by one the pupils appeared before the teacher to recite 
mechanically memorized lessons. Those who could re
cite m ost accurately were considered the best pupils. 
Corporal punishm ents of all kinds, such as kneeling 
upon peas, whipping with the ever-present rod, cuffs 
on the head and body, were used to cover up wretched 
teaching. U ntil Cornies changed these conditions, the 
schools were under the supervision of the ministers who 
failed to lift the educational standards during the first 
five decades.

A new day dawned for the M ennonite schools of 
Russia. The new day was ushered in through the ac
tivities of the so-called Verein zur foerdersamen Ver
breitung des Gehoelz- Garten- Seiden- und W einbaus 
( “Union for the Effective P ropagation of Afforestation, 
H orticulture, Silk Industry, and Vine-Culture”) Among 
the Mennonites this organization was known as the 
Landwirtschaftlicher Verein ( “A gricultural U nion”).

This organization was not composed of progressively 
minded people, bu t was an institution imposed upon the 
colonists by leaders from the outside. In 1825, Alex
ander I visited a num ber of the M olotschna villages on 
his way to the Crimea. To a gathering of Mennonites in 
Steinbach, the Czar expressed his pleasure with the 
conditions of their settlements and voiced the wish th a t 
every farm er p lan t a dessiatine (about 3 acres) of Ameri
can acacias. Coming from Alexander I, this wish re
ceived immediate promise of fulfillment. To assist them 
in obtaining acacia seeds, b u t more in particular to 
force the colonists to plant more m ulberry trees, “the 
development of the silk industry in the colonies having 
alm ost become an obsession w ith the government,” 
Fadeev, the chairm an of the Ekaterinslav branch office 
of the Guardians (W elfare) Committee (a governmental 
agency to promote the welfare of colonial settlements 
in Russia) decided to found the already-m entioned 
Agricultural Union. D avid C. Rempel in a doctorial 
thesis entitled, The M ennonite Colonies in New Russia, 
writes:

Village school building prior to the Cornies era, located at 
M argenau, Molotschna, in the Ukraine.

It was not altogether improbable th a t Cornies 
was co-author of the plan. He was an intim ate 
friend of Fadeev and had already accomplished 
splendid results in tree planting on his farm 
in Orloff. Moreover, Cornies, actuated by love 
for his fellowmen and possessed of an intense 
spirit of patriotism  for his adopted country, 
was already busying himself with far-reaching 
plans for the development of the Mennonite 
colonies in order th a t they m ight achieve the 
purpose for which they had been called in, 
nam ely to serve as models to the surrounding 
population. He knew the Mennonites too well, 
their hostility to any radical departure from 
the farm  methods of father and grandfather, 
and their realization of his am bitious plans.
B ut an institution imposed from the outside 
and clothed with an am plitude of powers would 
furnish an excellent vehicle for the carrying 
out of his ideas. In any event, it was Cornies 
who drafted the constitution for this institution 
which was approved by General Inzov, presi
dent of the G uardian Committee on November 
12, 1830. Im m ediately afterwards, the M o
lotschna Agricultural Union was constituted with 
Cornies as its chairm an for life. Two years later 
the Chortitza Agricultural Union was organized.

In 1836 the jurisdiction of these organizations was 
extended to  agriculture in general and to all trades, 
and in 1843, even to education. Thus clothed with u n 
lim ited power and backed by the Russian government, 
Cornies began the difficult program of economic, edu
cational and social reform. Needless to say, Cornies was 
not always popular, particularly  w ith those who re
sisted change.

Before the Agricultural Union assum ed jurisdiction 
of education among the M ennonite colonies, Cornies 
had already been active, as chairm an of the Orloff 
Christian Educational Association, in the establishment 
of the first Zentralschule among the colonies. B ut as 
chairm an of the Agricultural Union he concerned him 
self w ith all schools, and with th a t concern “. . . . a 
new era dawned for the M ennonite schools.”

In order to inform the people of the prevailing con
ditions in their village schools, Cornies prepared and 
distributed to all the mayors and churches a pam phlet 
entitled, In School X . In realistic m anner a typical school 
as it existed in the villages a t th a t tim e was described in 
m inute detail. Cornies found nothing praiseworthy 
either in the quality  of teaching, classroom discipline, 
the physical environment, curriculum, or in the progress 
of the pupils. The pam phlet pointed out by its vivid 
descriptions the special weaknesses in every phase of 
the educational procedure. A few lines from the pam 
phlet might be interesting.

In a room of a miserable looking house which 
is the dwelling of a schoolmaster, his wife and 
children, sits the teacher dressed in a linen 
gown; he wears a cap on his head, and the 
ever-present pipe is in his mouth. He is sur
rounded by dirty  books, paper, and instru
ments of all kinds for punishm ent. Around a 
table a group of pupils are seated in no recog
nizable order. On the walls of the dark room
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hang saws, planes, shoemaker’s knee-straps, and 
other household tools. The stove is hung with 
old stockings, trousers, and other articles of 
clothing. A little baby is crying in a cradle which 
one of the school girls has been asked to rock.
A hen with her chicks and some pigeons are 
roaming about among the feet of the children.

One m onth later a second pam phlet was distributed. 
In it a model school was described. Comies, who had 
not obtained even the equivalent of an elementary edu
cation, who had never learned to organize and adm inis
ter a school through experience, drew a word picture 
th a t indicated the clear vision of the kind of school 
he desired in each M ennonite village. This pam phlet 
carried the title, In School A. The following few lines 
are typical of the whole document.

If a child errs in School A, the teacher 
reprimands him in a fatherly, kindly manner, 
pointing out the consequences of such errors. 
Only the child tha t persists to err is finally pun
ished; no punishm ent injures the child physical
ly or mentally. Through such kind trea t
ment and because of his interesting recitations, 
the teacher wins the respect and love of his 
children. The relationship between teacher and 
pupil is like th a t between friends.

Comies brought new life into the schools. One re
form followed another. In order to prepare the way for 
a system atic course of study, a list of rules was publish
ed with the heading: General Instructions As to How  
A ll Children in the Village School Shall be Instructed  
and Supervised. According to these rules, every school 
had three divisions, and the class schedule showed the 
following periods:

1. Scripture study.
2. Reading (silent reading, reading aloud, read

ing of letters).
3. W riting (writing exercises, spelling, and dic

ta tion).
4. Recitation and Gedankenschreiben (com 

position).
5. Arithmetic (written and m ental arithm etic).
6. Georgraphy.
7. Penmanship.
8. Singing.
9. Recitation of memory work.

10. Reading from the Epistles and the Gospels 
for the following Sunday.

A fourth docum ent designed to  improve M ennonite 
education was General School Regulations. These regu
lations were to bring about harmonious relationships 
between teachers and their constituencies.

The fifth and probably the most significant educa
tional writing from the pen of Comies was his General 
Rules Concerning Instruction and Treatm ent of School 
Children. In  eighty-eight rules Comies presented the 
philosophical and psychological principles underlying 
teaching and disciplinary procedures. An analysis of these 
rules reveals, again, a profound insight into the m ost 
basic, fundam ental principles of education. Even though 
some of the rules have no justification in modern; edu-

Modem elem entary school, 1895, show ing Com ies' influence, 
located at Rosenort, Molotschna, Ukraine.

cational procedures, it  is interesting to  note that Comies 
speaks of ideas considered m ost m odem  in present day 
education. A selected number of the rules follow:

1. The early training given to a child is of 
great importance for his future. An educational 
procedure which is in harm ony with the natural 
and undisturbed process of m aturation  is to be 
supported. (Purposive activity, mental disci
pline, and opportunity for expression.)

6. M istreated children develop adverse be
havior and become unresponsive. They become 
lazy, cold, irritable, taciturn, malicious, tricky.
The exercise of harshness is unnecessary in the 
training process. No beating is necessary where 
a child w ith self-respect responds to encourag
ing words.

16. Subject m atter m ust be presented so 
that all the senses are stim ulated. Such a pre
sentation promotes learning even in the most 
retarded child.

41. If a teacher wants to awaken in the 
children a love for learning, he m ust prove tha t 
teaching is a joy.

54. The physical body needs, as much and 
the same care as the mind. This does not '' 
call for two separate educational institutions, 
for the two together constitute man. A human 
body perpetually a t rest is like a lake w ithout 
an outlet.

67. Every teacher should strive toward th e . 
goal where rewards and punishm ents are super
fluous. He should direct not by authority  of his 
office but by the power of his personality. R e
wards should bring out the fine feeling of 
worth; punishm ents should produce the feeling 
of unworthiness. (See also back cover.)

-I . •
W hat the sources of these educational principles 

were is a question every student of M ennonite education 
would like to determine. H ad Comies come into contact 
w ith the writings of some of the educational thinkers 
whom the G erm an, historian of education, K arl von 
Raumer, called “the Innovators”? W hat books had 
Comies read? A study of the General Rules indicates 
the apparent influence of Ratke, who in 1617 published 
his fundam ental rules for teaching in his M ethodus 
Novo; or of Commenius, who had form ulated the princi- 

(Continued on page 44)
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P. M. Friesen, an outstanding educator and historian 
of the Mennonites in Russia, was born in 1849 in the 
village of Sparrau in the M olotschna settlement, and 
died in  1914. After graduating from the Zentralschule a t 
H albstadt, he studied in Switzerland and Moscow. In 
1874 he obtained a teacher’s certificate in Odessa which 
entitled him to teach the R ussian language, history, and 
geography. From  1873 to 1880 he taught a t the Zentral
schule a t H albstad t and was its superintendent from 1880 
to 1886. P. M. Friesen was instrum ental in adding a two- 
year teacher’s training course to  the Zentralschule of 
H albstad t in 1878, thus m aking it the first of its kind 
among the M ennonites of Russia.

In 1866 he became a member of the M ennonite 
Brethren Church in which he was ordained to  the m inis
try  in 1884. In 1886 he discontinued teaching a t H alb- 
stad t and went to the K uban settlement, going to  Odessa 
two years later. After a severe illness and a long con
valescence he settled in Sevastopol where he was a 
m inister and private tutor. Following that, he lived in 
Moscow for a num ber of . years where his home became 
an influential center for M ennonite students. He spent 
the last years of his life in Tiege, M olotschna. These 
years were darkened by the fact th a t he alm ost com
pletely lost his eyesight.

As a minister, teacher, and historian, Friesen’s con
tributions to the M ennonite church of Russia are great. 
Since he had complete m astery of the Russian language 
he frequently represented the M ennonite churches in their 
dealings with the government in religious and civic m at
ters. .

Friesen was a forceful, fiery speaker. His sermons

frequently went over the heads of his congregation. He 
was outspoken in condemning injustices and a m an of 
personal courage and great fearlessness. At conferences 
he did not hesitate to  express strong convictions. He had 
acquired a good theological training and was largely 
responsible for the Glaubensbekenntnis der Vereinigten 
Christlichen Tauf gesinnten M ennoni tischen B  niederge
meinde in Russland  of 1902. His m ain contribution lies 
in the field of M ennonite history. Even though he fre
quently lived in non-M ennonite communities, he loved 
his people with all his heart, intim ately sharing their 
joys and sorrows, suffering for their shortcomings, and 
rejoicing in their progress. H e visited the churches and 
archives, “continually looking, listening, and gathering 
m aterial.” F inally  in 1911, his voluminous Die A lt- 
Evangelische M ennonitische Bruederschaft in Russland  
(1789-1910) . . . appeared. He had spent twenty-five 
years a t this task. I t is really not a “history” of the 
Mennonites, b u t an indispensible, illustrated collection 
of historical m aterial th a t furnishes the historian, espe
cially now th a t the documents in Russia are no longer 
available, w ith valuable inform ation concerning the 
development of M ennonite settlements in Russia. F rie
sen’s preface to  the book is m ost inform ative about his 
personal attitudes and the religious and cultural situa
tions of his' day. The life and work of Friesen helped to 
raise the cultural level of the Mennonites, especially by 
giving the R ussian language and literature a more sig
nificant place in M ennonite schools than it had before. 
By emphasizing the common M ennonite heritage, he 
helped to  introduce an era of better understanding and 
co-operation between the various M ennonite branches 
of Russia.
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B y F. C. T H IE S S E N

Through the labors of evangelical Christians from 
abroad, evangelical Christianity came to Russia and won 
followers among all classes. Especially through the work 
of Lord Redstock, of England, a revival broke out in 
both the higher and lower social circles of Russia, quite 
a few em inent persons becoming converted. Among them 
were Count Liven, Count V. A. Pashkov, Count 
Bobrinsky, and Count Korff. The Gospel also took hold 
among the peasants and the working classes and people 
m et weekly in the evening to study G od’s Word. True to 
the Slavic character traits, these Russians spoke freely 
of their religious experience. Soon the officials of the 
R ussian Orthodox Church were aroused and summoned 
the aid of the police to  quench this movement, known 
as Stundism. Hundreds of Stundists were pu t in jails, 
punished severely, and finally m any w ith their families 
were sent to Siberia or Turkestan. B u t public opinion 
spoke in favor of these quiet, industrious, faithful people 
who did not curse nor drink, who were always willing 
to  be helpful to friends and even to  enemies, whose only 
crime was th a t they read the Bible and prayed differently 
from the way prescribed by the Church and did not go 
to  the priests for the confessional. To convince the people 
of the dangers of the false doctrines of the Stundists and 
to silence favorable public opinion, the R ussian clergy 
held a num ber .of open religious hearings between repre
sentatives of the Church and of the Stundists, usually 
pitting a few unlearned peasants against the best of their 
men.

A Friend of the Russian People
When one of these debates was to  take place in a 

church in Odessa, P. M. Friesen felt called to  help these 
people. He went to the committee on arrangements and 
announced himself as a defender of the Stundists a t the 
coming meeting. P. M. Friesen insisted on two conditions: 
(1) th a t the debate was to last a t least four hours; (2) no 
one was to curse during the debate.

He prayed much during the days preceding the debate, 
feeling a great responsibility for the fu ture of these good 
people. On the day of the debate, the church was filled 
to  the last seat. He joined the two unlearned gardeners 
who were opposed by two priests. Before the tim e was 
up, those present applauded him and the vanquished 
priests left. Since the S tundists had now been publicly 
justified, the Church and the police tem porarily left them 
alone. How thankful these people were th a t God had in 
this wise given them rest from persecution!

Friesen, however, felt th a t the Church would not take 
this defeat lying down, and so he sent his wife and chil
dren to  the home of his friend, P. H. Heese, and then hid 
himself in the garret of a small house. Here Russian 
brethren provided him daily with food, brought him the

letters from his wife and the newspapers. He scanned the 
daily press for reports, awaiting developments. F or some 
time, all remained quiet.

Then, one afternoon, there was a knock a t his hiding 
place, and two Russian priests of high rank came in. 
These men tried to persuade him to join the Russian 
Orthodox Church, asking him to become its reformer. 
They told him he was the m an fit for this since he knew 
the soul of the people, their language, their history, and 
the Bible; and they further offered him a place and the 
prospects of advancem ent in the priestly hierarchy. F rie
sen firm ly declined this offer to silence him. “I am a 
M ennonite preacher and will rem ain such. D on’t  expect 
th a t I ’ll ever join the Orthodox Church, no m atter w hat 
honors and riches it offers.”

Friesen told himself th a t it was advisable now for 
him to leave Odessa altogether, and so he moved to the 
estate of a friend where he and his fam ily lived for about 
a year. Then they went to Sevastopol, where they opened 
a boarding school for M ennonites who studied in tha t 
city.

A Personal Note from Pobedonostsev
Several years had passed since Friesen left Odessa. 

Then one day the papers carried the news th a t K. P. 
Pobedonostsev, the Chief Procurator of the H oly Synod 
had given orders to liquidate the S tundists and to  exile 
all who would not come back into the Orthodox Church 
to  Siberia. Now these good people came to  Friesen and 
entreated him to do something in their behalf. Friesen 
knew th a t the government would support whatever the 
Chief Procurator did. B ut he did not hesitate to  in ter
cede for these people since he felt th a t God once again 
wanted to  use him.

He wrote a lengthy docum ent to the Chief P rocura
tor rehearsing the history of the movement and describ
ing the life of these people as faithful subjects, leading 
a quiet, good life as required by the Bible. Friesen was 
afraid th a t this defense would not bring results. So he sat 
down and wrote a private personal letter to  Pobedonost
sev. He told him th a t this letter was not as to the Chief 
P rocurator bu t as man to man, and then in unm istak
able terms he admonished him not to carry out a per
secution of Christians in the 20th century. Friesen took 
this letter to  the mail himself, and now felt a t rest 
inwardly; he had done what he felt he m ust do.

When he came home after sending this letter he said 
to his wife: “Now pack our suitcase, for we’ll be m arch
ing to Siberia before long!” A bout a week la ter he noticed 
a m an on the street watching their house. H e called to 
his son to  look if someone were also watching on the 
other street. This proved to be the case. To make sure 
th a t he was guarded, he made a short trip  by street car
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"Sickness and  w eakness were gone; eagerly, earnestly, 
convincingly, fluently, he p leaded  with the m ultitude. He 

secured and held their attention."

and then by taxi, and his suspicions were confirmed. He 
was followed by one of these two men. F or six months 
their house was guarded, but he was not molested in any 
way. Friesen was still waiting for the answer from the 
Chief Procurator. And it came.

One day he received a small envelope containing a 
calling card through the mail. I t carried the nam e (no 
titles with it), “K onstantin Pavlovitch Pobedonostsev” 
on the one side, and on the other the message: “Dear 
Peter M artinovitch, I greet you with Acts 10:34, 35.” 
The greeting consists of the words, “T ruly I perceive tha t 
God is no respector of persons, b u t in every nation he 
th a t feareth him and worketh righteousness is acceptable 
to him.” After this card came, the guards disappeared.

j
Helping the Jews

Friesen not only gave his help to religious organiza
tions, bu t he had a warm, understanding heart for all 
who were in trouble. The costly Russo-Japanese W ar of 
1904-05 was not popular in Russia. The Jews were made 
the scapegoat to divert attention. Jewish massacres 
occurred in alm ost every larger city. Thousands, yes, tens 
of thousands of Jews were killed. The anti-Jew ish feeling 
and propaganda reached Sevastopol, too, where several 
hundreds of Jews had their homes. At this time, Friesen 
was in bed with a high fever. W ith growing restlessness 
and concern he followed developments. He feared for the 
Jews in the city. Hence, after an alm ost sleepless night 
he called for his clothes one morning. His wife thought 
she had not understood for he had been bedfast, unable 
to get up, for weeks. B u t he insisted despite her tears 
and entreaties and protests. “I m ust go,” he said, for he 
had received the commission in the night to go and in ter
cede for the Jews. He was well aware of the fact th a t he

would perhaps be killed by the mob. He spent about an 
hour in prayer together with his wife and daughter. Then 
the sick m an staggered to  the m arket place where thou
sands had gathered to listen to  anti-Jew ish speakers.

He stopped briefly a t the house of the Vice-Admiral, 
with whose fam ily the Friesens were good friends, and 
asked the daughter to go to  be with his wife and daugh
ter. His friend bade him look a t the crowd in the m arket 
place from the window of their upstairs home, and begged 
him to desist from his plans. B u t danger of death did not 
stop Friesen. “I m ust,” was his reply. He wrote his name 
and address on two cards, putting one in his inner coat 
pocket, the other in his trousers pocket, and then he 
walked down the stairs.

At the m arket place people were so tightly wedged 
together th a t it seemed impossible to reach the center. 
B ut somehow he found himself next to a vehicle a t the 
center which could not move on account of the crowd. He 
climbed up, and began to  speak. His somewhat shrill 
voice carried; sickness and weakness were gone; eagerly, 
earnestly, convincingly, fluently, he pleaded with the 
multitude. He secured and held their attention. He ad 
monished them th a t they called themselves Christians 
and that they were such since they believed in Christ. 
B ut Christ loved all men, even died for them. Through 
his death all men became brothers, and brothers do not 
kill each other: They love each other. Cain murdered 

(Continued on page 45)

Home-Crafts In Our Day»^-
Produced by Jeanne K. Tiahrt

The technique in producing the crafts shown 
on the opposite page is as follows: The glasses 
and pitcher are etched with a commercial etch
ing compound called “Etchall.’1 Wax is first ap
plied to the glass, the design traced on the 
wax, and then the wax is carefully cleaned from  
the parts to be etched. The “Etchall” is then 
applied with the fingers. A fter several minutes 
the excess “Etchall” is iviped off and the re
mainder of the wax removed, with hot water.

The metal trays are of aluminum and must 
be etched ivith a 50 per cent muriatic acid solu
tion. The design is painted on the aluminum 
disc with black asphaltum varnish and allowed 
to dry. The edges are then turned or hammered 
up. The acid is put on the tray in a well-venti
lated room and alloived to stand for some time. 
When the acid has etched to the desired depth it 
is poured off and the varnish removed with gaso
line or turpentine.

The pottery ivas mostly made on the coil 
method. A feiv pieces were made by slip casting 
in a plaster mould. One or tivo were thrown on 
the wheel. The glazing was done either ivith 
brush application or by spraying the glaze on.
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B Y  EVA H/\!

rp H E  artistic accomplishments of a M ennonite young 
girl in grandm other’s tim e tended by culture and 

necessity toward the practical. The love of beauty is a 
God-given gift and while certain forms of artistic ex
pression were not sanctioned it was inevitable th a t the 
hum an spirit would find an outlet for its hunger for 
color and design. Thus it was th a t it found expression in 
the repetitive formalized patterns; the bright colors 
and the delicately small, even stitches of quilting. Com
fort tops required less artistry, bu t gave an opportunity 
for splashing color around.

Quilting also served the function of providing whole
some and satisfying fellowship. Our grandmothers used 
a principle which m odem  recreational leaders are stress
ing—when the hands are busy in a creative endeavor, 
paradoxically, the m ind is both relaxed and quickened.
As a result, conversation flowed, unimpeded by self- 
consciousness.

Upper left, "Dream Quilt" created by 
Mrs. Lena Bixel, (Aunt Lena), as the 
culm ination of a lifetime of interest 
in quilts. She is particularly  fond of 
this pattern. Left and  below, Mrs. 
Lena Bixel, Bluffton, Ohio, and  below 
right. Miss Rhoda Hilty, also of Bluff- 
ton, Ohio, ply their craft on the



;H E F * S  Q u i t T
^R SHBARGER

Every self-respecting young girl tried to  include 
quilts in her hope chest. “A unt Lena,’’ the subject of the 
photographs on these pages, made five quilts for herself 
before her marriage. Among them  were the “Ocean W ave,’’ 
“S tar,” and “N ine-Patch” patterns. Quilting continued 
to  be an avocation throughout her fifty-four years of 
marriage. In fact, after the deaths in quick succession of 
two promising children of college age and  her mother, 
the la tter by tragic accident, she found release in quilting.

In time, the exactness and beauty of her work brought 
recognition in rem unerative form. One fond m other 
ordered identical “W ater-L ily” quilts for each of her 
eight children. A unt Lena has used up more than  seventy 
thousand yards of thread in her quilting, for she has 
m ade more than one hundred quilts using approxim ately 
seven hundred yards of thread in each quilt. Although 
she is now an octogenarian, she continues to ply her 

(Continued on page 48)

"star" pattern, detail of which is 
shown upper right. This art of quilt
ing and em broidering practiced by 
the grandm others of our communities 
dates, in this particu lar instance, 
back to the Swiss hom eland where 
this art has for centuries been a 
craft and  a source of livelihood.



BEGINNINGS OF SECONDARY 
EDUCATION IN KANSAS

BY P. J .  W E D E L

1 MONG the Mennonites who came to Kansas 
from Russia during the seventies of the last 
century, there appears to have been quite gen

eral interest in elementary education, although the same 
cannot be said of their interest in higher education. True, 
among the imm igrants there was a considerable num ber 
of well-educated men, as measured by the educational 
standards of th a t day; bu t higher education can scarcely 
be said to have been held in high esteem by the common 
people. I t was generally conceded th a t school teachers 
needed, and th a t church workers could profit by, special 
preparation for their specific tasks. B u t excepting as pre
paration for specific tasks, higher education was consid
ered more as a luxury than a necessity. The average 
M ennonite was inclined either to look with suspicion upon 
the person who had obtained a higher education, or hold 
him in high esteem; bu t certainly the former more often 
than  the latter. The interest in elem entary education was 
rooted largely in the religious life of the people. The core 
of the parochial school curriculum was religious instruc
tion, bu t secular instruction had its place, too. The im m i
grants did not regard the public rural schools of their 
new home very highly. The teachers were often poorly 
prepared and the standards of instruction were not always 
on a high level. M any articles pertaining to school m at
ters appear in Zur H eim at in 1875, the first year of its 
publication.

N or was interest in higher education entirely extinct. 
There were young men whose innate love of learning 
prompted them  to  attend state and other higher schools 
alm ost from the very beginning. The m issionary spirit, 
so long suppressed in Russia by government decree, now 
found opportunity for practical expression in the free 
atmosphere of American civil and religious liberty. The 
preparation of teachers and church workers, an innate 
love of learning, and a desire to share the blessings of this 
faith with others were prime causes in the early efforts 
a t higher education by the Mennonites of Kansas. I t  is 
of special interest to observe th a t the m issionary note 
runs through these efforts from their very beginning. 
However, much uncertainty and confusion existed in the 
school situation in those early years.

In view of these conditions, elem entary schools were 
established in this country by the R ussian Mennonites 
alm ost a t once; in some cases w ithin a year after the 
arrival of the immigrants. Their concern for elementary 
education is illustrated concretely in the case of a weak

congregation which was given aid from without, in order 
to be able to  m aintain a school in its midst. The teacher 
of the school and two part-tim e assistants gave their 
services w ithout salary.

The first organized effort to  bring some order into a 
rather chaotic condition was m ade in 1877. In the August 
15 issue of Zur H eim at appeared a call for a conference 
of school teachers to  consider the question of school 
books and other pertinent m atters. The notice was signed 
by the W estliche Publikations Gesellschaft, of Halstead, 
Kansas. I t failed to  bring a response and was repeated 
in the September 15 issue and a third and more definite 
call was issued in the October 15 num ber of the same 
publication. The invitation was extended to Schullehrer, 
Kirchenlehrer und Aelteste and its purpose was to  con
sider the problem of properly preparing teachers for the 
elementary public- and the parochial schools. I t met in 
a schoolhouse near the Heinrich Richert place on Novem 
ber 15, 1877, and W ilhelm Ew ert was elected chairman 
and D avid Goerz, secretary of the meeting. The opening 
address was given by the chairm an and m ay be con
sidered an authoritative statem ent of the attitude of the 
church leaders a t the tim e on the question of higher edu
cation. Its principal points are summ arized here for tha t 
reason.

If educational m atters among M ennonites had been 
given the attention they deserve in the past, the denomi
nation would not be so badly divided as it now is. There 
would be better understanding of, and more respect for 
each other among individual churches. There would be 
more real life and more activity  in the Kingdom of God. 
True and thorough education and a knowledge of God are 
not contradictory. The study of nature leads to  a greater 
appreciation of the power and wisdom of God; it can 
teach us the existence of an almighty, wise, and loving 
God. The attitude of the Christian towards education 
should never be one of indifference or opposition, bu t 
rather an eagerness to acquire these treasures of know
ledge and use them in the furtherance of the Kingdom 
of God.

Forw ard steps were taken by the meeting in the 
following action: (1) I t  recommended the teaching of 
the English language in order to facilitate social inter
course with Americans and m ake possible work for the 
Kingdom of God among the English speaking people. 
'(2) I t appointed a committee of three to subm it a pro
gram in accordance with which the proposed Kansas
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Conference could conduct school affairs. (3) I t adopted 
a resolution favoring the establishm ent of a Zentral
schule, the chief purpose of which would be the prepara
tion of teachers and the fostering of the German lan 
guage. Peter Balzer, Jacob Buller, and D avid Goerz were 
appointed as the committee of three, and together with 
a few other brethren later issued the call for the meeting 
of the F irs t Kansas Conference. This Conference was 
composed of duly authorized representatives of the con
gregations, unlike the first which had no official stand
ing. It met on December 14 of the sam e year and in the 
same place as did the first conference. A bout seventy 
persons were present. The principal subject of discussion 
was the proposed Zentralschule. The discussion resulted 
in the election of seven men, interested and experienced 
in school m atters, who were to subm it to  the next K an
sas Conference a plan and a program for the new school. 
The men elected were: D avid Goerz, D ietrich Gaeddert, 
W ilhelm Ewert, Leonhard Sudermann, Jacob Stucky, 
Bernhard Buhler, and Heinrich Richert. I t was a  repre
sentative committee, each member representing a different 
congregation. W ith this action the m atter of higher edu
cation among the M ennonites of Kansas became a con
cern of the Conference. I t was the logical way; bu t as 
later developments proved, it was a way beset with m any 
difficulties, and eventually had to be abandoned.

The task  before the Committee loomed m ountain 
high. A new structure was to be bu ilt from the ground 
up. There were no funds, no buildings, no teachers, no 
curriculum, and no rules for the government of the 
school. The attitude of the constituency toward the new 
enterprise was another element of uncertainty. F o rtun 
ately, there were men, both within and w ithout the Com
mittee, w ith very definite convictions regarding the edu 
cational needs of the M ennonite people as well as the 
methods and policies to be followed in meeting these 
needs, i.e., in giving the new enterprise form and being. 
The committee went to work with a will, and a t the m eet
ing of the Second K ansas Conference in November, 1878, 
in tke Hoffnungsau com m unity near Buhler, Kansas, the

THE EMMATAL SCHOOL

This building was built in 1878 or 1879 on 
the Jacob Schmidt farm in Marion county, by 
the Emmatal school district. Teachers in the 
Emmatal district school zuere Heinrich Wedel, 
Peter Schmidt, Rev. Peter Buller, and Peter P. 
Schmidt, h i 1882, the “Fortbildungschule” icas 
opened ill this building with H. H. Eivert as 
teacher.

This building was also used for church serv
ices and a cemetery was located here. The “Fort
bildung schide” ivas held here only one year, after 
which it ivas moved to Halstead. The- school 
building ivas later moved several times before it 
ivas dismantled in the fall of 19UG.

— Herman S. Voth

m ost im portant subject before the Conference was the 
report of its school committee. The Committee reported 
progress, bu t only in the form of several resolutions, the 
adoption of which still left the whole enterprise pretty 
much in a state of doubt and uncertainty.

The recommendations included: (1) Rotation of the 
school among congregations where facilities were avail
able, (2) A prospective teacher, Heinrich H. Ewert. (3) 
The erection of a dorm itory and the employment of addi
tional teachers in case of necessity. (4) The establish
ment of a school fund and the election of a treasurer to 
take care of contributions for school purposes. Under 
the first recommendation Newton was suggested as prob
ably the best place to begin the experiment. Under the 
second recommendation, the Committee had a second and 
a third choice to  present in case Ewert would 
not be available. These were respectively H erm an Lenz- 
mann, who was even then still living in Russia, and 
Peter Balzer. Under the third and fourth recommenda ■ 
tions the Committee expressed the opinion th a t building 
operations could begin as soon as $2,000 had been col
lected. Abraham Suderm ann and Peter Claassen were 
appointed to solicit funds for a building for the school. 
The Conference decided not to incur any debts in this 
connection.

The Committee continued its work, but the new enter
prise received only meager financial support a t first. At 
the Third K ansas Conference held in the B rudertal com
m unity near Hillsboro, Kansas, in October, 1879, the 
treasurer of the Committee reported $118.59 in the treas
ury. The Committee itself had bu t little progress to re 
port; it was, however, instructed to continue its work. 
The closing of the Wadsworth, Ohio, School in 1878 was 
not without effect upon the educational situation in 
Kansas. I t left M ennonite youth w ithout any opportunity 
for advanced training in an institution of their own 
denomination. The loss was felt m ost keenly by the M is
sion Board of the General Conference, which had 
depended upon the W adsworth school for the preparation 
of1 its mission workers. The Third K ansas Conference

BUILDING DISMANTLED
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Immigrant houses used by A lexanderw ohl M ennonites (G oessel) as tem porary home and la ter as place of worship. 
Here H. H. Ewert w as installed as teacher of first Mennonite secondary school in K ansas, on Septem ber 13, 1882.

adopted a resolution, expressing the wish th a t the efforts 
of the Mission Board to  establish a training school for 
missionaries be combined with the efforts of the Kansas 
Conference to establish a school for the training of 
teachers, provided the school was located in Kansas, 
even if only temporarily. Since, however, the two institu 
tions were under entirely separate managements, the 
proposal had to  aw ait the consent of the General Con
ference; bu t this did not meet until the following year.

The Kansas Conference also set more specific aims 
for the new school, and adopted some rules for its opera
tion. To the aims adopted a t previous conferences, it 
added the following: A statem ent of good character was 
to be required of every student and only students who 
could not get the desired instruction in the common 
schools were to be adm itted. Ability to  pay the tuition 
prom ptly was another requirement. No denom inational 
or geographic or other restrictions were to be imposed. 
Instructors m ust have the necessary preparation for their 
work and m ust set a good example to the students. 
Tentative provision was also m ade for aid to  indigent 
students who wished to prepare for service in the 
churches.

The plan to  combine the two schools—the General 
Conference mission school and the Zentralschule or Fort
bildungsschule of the Kansas Conference—was approved 
by the General Conference. The carrying out of the plan 
experienced another delay, however, because of the 
unwillingness of the prospective teacher to interrupt his 
studies. At the F ourth  K ansas Conference held in the 
Hoffnungsfeld com munity near Moundridge, Kansas, 
in October 1880, the Committee again could report bu t 
little progress; bu t the Conference adopted strong resolu
tions favoring teachers conferences and thus helped to 
keep alive the interest in higher education.

The F ifth  K ansas Conference held in the Christian 
congregation near Moundridge, Kansas, in 1881, received 
a 're p o r t from its school committee th a t contained both 
encouraging and discouraging features. The Com mittee’s 
solicitors had found considerable interest in and favor
able sentim ent towards the proposed new school. Sub
scriptions to the new enterprise am ounted to  $2,411, 
though some of the subscriptions were conditional and 
m ost of them were for one year only. Some congregations 
hesitated to support the enterprise, because M ennonite 
schools had failed in the past, and considerable prejudice

against higher education was reported in some quarters. 
This, the Committee suggested, could best be overcome 
by the successful operation of the proposed new school.

The efforts of the M ennonites of Kansas to establish 
an institution of higher learning were now beginning to 
bear fruit. Progress, even though slow, was evident. A 
beginning seemed possible. Funds were available, a 
teacher was now in prospect, and the greatest obstacle 
now was finding suitable quarters for. the school. B u t 
here, too, doors opened suddenly and unexpectedly. A 
special session of the F ifth  K ansas Conference was called 
to meet in the Alexanderwohl com munity on M arch 16, 
1882. The occasion for the call was an offer by the 
Em m atal brethren, a group of the Alexanderwohl com
m unity, of a building in which the new enterprise might 
make a beginning; a humble beginning, it is true, b u t 
nevertheless a beginning.

The special session of the Conference was eager to 
take advantage of the opportunity  offered. The building 
was an unused schoolhouse, called the Em m atal school, 
located about ten miles due north of Newton, Kansas. 
I t was offered to the school committee for one year for 
the sum of $50, and one-half of this sum  was to be used 
to pu t the building into proper condition for school use. 
Living quarters for the teacher were available near-by, 
and neighboring families agreed to supply board and 
lodging to students. A vexing problem was thus solved, 
and the Committee could proceed w ith definite arrange
ments for the opening of school. The Conference fixed 
the tuition a t $3 a m onth and the teacher’s salary at 
$500 for the school year. I t suggested Heinrich H. Ewert 
or Heinrich R. Voth as teacher. To help defray expenses 
it recommended regular offerings by the congregations 
for this purpose. Other details were left to  the School 
Com mittee to  arrange in accordance w ith regulations laid 
down by the Conference. All actions of the Committee 
were subject to approval by the Conference. The Con
ference thus retained a firm grip on the  educational situa
tion within its circles.

The School Committee appointed a sub-com m ittee of 
three, Heinrich Richert, D avid Goerz, and Valentin Kreh- 
biel, to take imm ediate charge of the project. H. H. 
Ewert was elected teacher and was installed in the new 
position on September 13, 1882, in a formal religious 
service, held in the Emigrantenhaus. This building had 
been erected by the Santa Fe R ailroad for the use of the
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im m igrants and was serving the Alexanderwohl congre
gation as a meeting house a t the time. The service 
included the dedication of the school building to its new 
purpose. School was opened the next day  with 21 s tu 
dents, and the attendance reached a to ta l of 30 during 
the year. N ine different congregations, and three states, 
Nebraska, Illinois and Indiana, besides Kansas were 
represented in this first student group. The school year 
was divided into two terms of four m onths each. Total 
expenses for the year were estim ated a t $75. Only men 
were adm itted as students. An earnest, religious spirit 
pervaded the school. I t had its own Sunday services; 
morning and evening devotions formed a regular part 
of the school day, and the students were expected to take 
p art in the family devotions of the families in which 
they made their home. Only those branches were taught 
in the English language, in which the prospective teacher 
would be required to take a teacher’s certificate exam ina
tion. M ost of the work was done in the Germ an language.

The curriculum covered a period of three years and 
was arranged as follows.

Courses of Study of the Emmatal School 
( 1882-1883)

T hird CInss or F irs t Y ear Second Class o r Second Ycnr
Hours Hours

Subject per week Subject per week
Bible H istory :s In troduction  to Bible 3
Bible R eading 2 Catechism 2
G erm an Reading i) Germ an Composition 1
G erm an G ram m ar 3 German G ram m ar 4
English r> A rithm etic 3
A rithm etic 3 Geography 2
Geography 2 Penm anship 2
Penm anship o English R eading 2
S inging ii English G ram m ar 4

Singing 3

Total 25 Total 2G
All courses continued throughout the school year.

F irs t Class oi Third Y ear
F irs t Sem ester Second Sem ester

Church H istory 3 Church H istory 3
In troduction  to Bible 2 In troduction  to  Bible 2
Physiology ■1 Pedagogy 5
E nglish  Composition 1 U nited S ta tes H istory 5
E nglish G ram m ar 4 Botany 4
Bookkeeping 5 Geology 3
D raw ing 2 D raw ing 2
N atu ra l H istory 3

Total 24 Total 24

A glance a t the above course of study reveals the d if
ference between the “higher education” of th a t day and

to-day. B u t the case m ust not be judged in the light of 
present-day educational standards. The educational ra t
ing of the average M ennonite did not rank him with even 
a present eighth grade graduate. The completion of a 
course like the above m eant as great or a greater differ
ence in educational attainm ents as the difference between 
a modern high school, and a modern college graduate. 
The wide range of subjects is to be noted. Although ele
m entary in character, it included Bible study, languages, 
history, natural science, music, and art. I t had its cul
tu ral as well as inform ational value. It was well-adapted 
to the needs of the times.

The beginnings of M ennonite higher education in K an
sas were humble. B u t the little infant proved quite lusty. 
After a year a t E m m atal the school moved to  Halstead, 
where it continued for ten years when it was transferred 
to Newton and became Bethel College, opening its doors 
in 1893. Though handicapped in various ways such as 
financial inadequacy, denom inational indifference, insuf
ficient teaching staff, inadequate facilities, and adverse 
economic conditions; nevertheless, under the leadership 
of able and farsighted men M ennonite higher education 
has grown and expanded until today it has come very 
near realizing the goal of its founders: to  establish an 
institution by Mennonites and for M ennonites which 
would eventually become the peer of any institution of 
its kind in the state.

SteSfi jeit nao Sfollibjdj
baut bad) ecu grata £nta,

©cn m au Mafe ceil oama 93un,
(Mb enn &ot bcit emmet f.äfi,
9JZatt ja ratri mic enn quäli, —
Üfofia Sie»¥t jeit ttaa ßoKrbfcf).

Sfttli 5toment, anlt üDiorji 
©tfjetuft bee grit met 3fugft enn ©orji 
2)cit jid) nad) baabic jo grämt,
©aut jid Sie»¥t juft matt fcfjämi, —
5fo'ba Siesfi jeit nao (tottvbjd).

(Sortjetmng auf ©eite 38)

Secondary M ennonite education moved from Em m atal to H alstead  Seminary. The three buildings to the right, 
as one unit, constituted the school. Institution an d  buildings were moved to Newton in 1893, to continue as 
Bethel College. On extreme right. W estern Home (still stand ing  west of Memorial H all); second from right. 
M aple Hall or Dining Hall (m oved w est of h ighw ay to serve as music hall); third from right, M innesota 
Home, dism antled to m ake room for Memorial Hall. Left, Elm Cottage, rem odeled to serve as H ealth Center.
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II.
w arn  of

m m  A l  NAIITODA
BY P. J .  S C H A E F E R

EIN R IC H  EW ER T, the oldest of twelve children, 
was born April 12, 1855, in O ber-N assau on the 

Vistula in W est Prussia. M ennonite farmers had lived in 
this beautiful region for many generations. The Ewerts, 
too, had been successful farmers along the Vistula since 
the middle of the eighteenth century. Wilhelm Ewert, the 
father, was a m an of firm Christian character whose un
wavering faith made a forcible impression on his fellow- 
men. Even in his youth he had been elected a m inister 
and later as elder of the church.

The calling of the father often involved his absence 
from home in taking care of his farm  and church affairs. 
The responsibility for the upbringing of the children thus 
devolved alm ost entirely upon M other Ewert who was 
more than occupied with the m anifold tasks of the home. 
Even as a sm all child Heinrich was particularly  active 
and curious. In the family circle he passed a happy and 
carefree childhood. At the age of six he entered the village 
school and a t the age of fourteen he finished the eight- 
year course.

Education
It was a memorable day in the life of the aspiring 

youth when he learned th a t his parents had decided to 
send him and his brother to the secondary school in 
neighboring Thorn. Two years of study followed. Con
cerned about their boys’ daily environment, the parents 
had placed the boys in a religious home. The boys soon 
received praise and recognition for their industriousness 
and their faultless work. It m ust have been a great joy 
to the entire family when the school officials announced 
th a t Heinrich had completed the course w ith high honors.

The home farm now required more help, especially 
since the father was often called elsewhere. The ardent 
desire of Heinrich to secure more advanced education had 
to be suppressed for the tim e being. A t the age of seven
teen he accepted the responsibility of helping on the farm, 
as well as in the home.

The nations of Europe came to various points of in
ternational tension in the la tte r p art of the nineteenth 
century. The M ennonites noticed these threatening clouds 
of tension and possible conflict and asked themselves:

H. H. Ewert 1855-1934.

“Will our position in regard to war be respected?” In 
1867 the government determined tha t every male citizen 
of W est Prussia be subject to m ilitary or alternative 
service. This new law occasioned great inner struggle for 
the Mennonites, especially those groups who were most 
representative of the older position of absolute non- 
resistance. Wilhelm Ewert and m any of his church mem
bers were in this group. He was entrusted by the church 
with the mission of investigating possibilities for emi^ra- 
tion in Poland, Russia, and America. Upon his return 
'from America he gave an appealing report and several 
determined upon em igration. All necessary preparations 
were made and in -March, 1874, the Ewert fam ily and 
others of the brotherhood left Prussia to found a new 
home in America.

The P russian  and Russian M ennonites with whom he 
associated settled in M arion County, Kansas, where they 
a t once erected sodhouses and established homes. W ith
out further delay they also organized their church—the 
Brudertal M ennonite Church. E lder Ewert was busily 
occupied with church affairs—both locally and in neigh
boring churches. Capable workers in the church were 
scarce and even though the home needed him, no obstacle
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was placed in the way of the desire of Heinrich to pre
pare himself m entally and spiritually for his future work.

His first educational task was to gain a greater facility 
in the use of the English language and to this end he 
devoted two winters of study in the public schools of 
M arion, Kansas. He soon found th a t m any of his con
temporaries, who were also eager to  learn, did not share 
his opportunities. They asked Heinrich to give them 
tu torial instruction in English. H appily, he found tha t 
teaching gave him a great deal of satisfaction. Perhaps 
he was to find his vocation in the field of teaching!

After two years his proficiency in English had pro
gressed to the extent th a t he could venture to 'accept the 
position of teacher of district school. Even now he devoted 
every m om ent of spare time toward furthering his edu
cation. He was not satisfied, however, to be tolerated as 
a tem porary instructor w ithout the full qualifications 
the state expected of the teaching profession. Thus, in 
1878 he entered the S tate N orm al School a t  Emporia, 
Kansas, where he completed the teacher’s course the fol
lowing summer.

The straightforward, purposeful endeavors of this 
youth were soon noticed by the leaders of the newly- 
im m igrated Mennonites. In 1878 the com mittee on schools 
of the K ansas M ennonite Conference prepared the way 
for a training institution by adopting, among others, 
the following resolution: “In regard to the teaching force 
for the beginning, to direct the attentions of the confer
ence to  Brother Heinrich Ewert, son of E lder Wilhelm 
Ewert, who at present is devoted to the study of the 
English language, and after he has finished his studies 
and taken the state examination is willing to  serve the 
conference.”

This action served to inspire the young Ewert to more 
thorough and  intensive study as he wished to  do w hat 
was expected of him. He now entered the Des Moines 
Institu te a t Des Moines, Iowa, where he devoted m ost of 
his time to  language study such as Greek, Latin, and 
French. Higher m athem atics also claimed his attention. 
In addition, he tutored others in order to pay his way. 
H is diligence and punctuality  were well rewarded. A t the 
close o'f the year he was asked to accept a perm am ent 
position a t the Institute. He declined and went instead 
to M arthasville, M issouri, to  take a course in the theo
logical seminary of the Evangelical Synod. H e spent two 
years in theological studies whereupon he concluded his 
form al school training. He never ceased his studies, 
remaining a scholar the rest of his life. Through a planned 
schedule of self-education and through continual reading 
he kept abreast of the findings in science, in literature, 
in theology, and in the la test educational methods.

Heinrich often spent his vacations among the M en
nonites of Summerfield, Illinois. He was always hospitably 
received in the home of Christian Baer. In this home an 
in tim ate friendship grew up between Heinrich and E liza
beth K. Baer, a daughter of Christian B aer; this friend
ship led to marriage on August 20, 1882. Elizabeth proved

to be a true and understanding helper 'and adviser to 
her husband until her death over forty years later.

Meanwhile Heinrich had received a call from the 
Kansas Mennonite Conference to teach in the newly 
organized Kansas training school. Instruction was to  be
gin in the fall of 1882. A group in the Alexanderwohl 
church had tem porarily made available their school build
ing in the Em m atal district, ten miles north of Newton. 
Thus the school began which in the course of tim e was 
to develop into Bethel College.

On the thirteenth of September, 1882, the official 
opening of the school took place. Heinrich Ewert was 
formally installed as instructor in the tem porary Alexan
derwohl meeting-house in the presence of representatives 
from the various neighboring churches. This was a signi
ficant day in the history of education among the M en
nonites of Kansas. In an address, Elder Jacob Buller in
dicated the importance of the occasion and then Elder 
Leonhard Sudermann conducted the formal installation. 
It was a simple bu t impressive ceremony, long remem
bered by those who took part in it.

Early Educator in Kansas
Thus Ewert entered upon his years of public service 

in K ansas—a period of nine years of educational activity. 
During this period m any young people came under his 
direct influence as teacher and preacher, and more came 
under his indirect influence as Sunday school superinten
dent and as co-founder of the German Teacher’s Associa
tion. The evidences of his work reached far into the 
twentieth century.

Instruction began in the E m m atal school on Septem
ber 14, w ith twenty-one pupils in attendance, soon to 
increase to twenty-three. So successful was the school and  
so excellent had been the work of the committee on 
schools of the Kansas Conference th a t the school was 
transferred the 'following fall to the new building in H a l
stead, Kansas. The Ewerts made their home in the school 
which also included a dining-hall for the students. For 
m any years Mrs. Ewert was supervisor of the dining- 
hall.

September 16, 1883, proved to  be a milestone in the 
history of education among the American Mennonites. 
On this day friends of the school from near and far 
gathered a t H alstead to dedicate the new school, and 
support for its work was a t once forthcoming. Three days 
later the school opened its doors offering a two-year 
course to the studious M ennonite youth of Kansas. The 
enrollment increased so th a t a second class was soon 
started. Peter J. Galle was secured for the English courses. 
In the course of the year fifty-four students registered.

For the following years Ewert dedicated himself to 
the school in sacrificial service. His energy and strength 
was loyally devoted to the good of the school. His well- 
planned instruction, his ability to get along harmoniously 
with young men, and his understanding of their needs 
made him a well-known and loved leader and continued
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Students and teachers of the H alstead  Seminary. Seated  in foreground H. H. Ewert and  Sam uel Burkholder, Front row 
left to right, David Toews, W. J. M agaw , C. E. Krehbiel, Ben Ewert, Japhet Amstutz, Simon Burcky, F. N. Funk, J. H. 
Eigsti, Joel Srunger, H. T. Enns, Allen Hill. C. C. H eidebrecht, and  W. I. Baum gartner. Second row, standing, Jacob C. 
Krehbiel. John W illiams, J. E. Bergtholdt, P. J. W edel, G erhard Baergen, Cornelius W all, W illiam W iegand, M argaretha

Andres, and M argaretha Regier.

to arouse new interest in the school. In succeeding years 
the following served in turn  as assistants to Principal 
Ewert: Peter J. Galle, A. S. Shelly, Samuel Burkholder, 
E. Otto, H. O. Kruse, and C. H. Wedel.

In retrospect regarding his teaching activity in H a l
stead, Ewert said a t the occasion of the twenty-fifth 
anniversary of his teaching career, in 1907:

I t was not only the sense of duty  tha t enabled 
me to persevere in this caling, bu t I was also encour
aged in th a t God enabled me to observe some of the 
fruits of my imperfect work. When today, for exam
ple, I think of my former pupils in Kansas, and 
briefly review their progress I find the following: 
six of my former students are or have been m ission
aries, nine of them are serving as elders of churches, 
ten as ministers, and eleven as professors in universi
ties and colleges. Are those not 'encouraging results 
of a nine-year period of service? T ruly in view of 
such blessings one is prom pted to  say, ‘Lord depart 
from me, for I am a sinful m an.’

Heinrich Ewert was also one of the promoters of 
Bethel College. In 1886 in his report to  the K ansas Con
ference he expressed the thought th a t an extension of the 
school would be highly desirable and with the help of 
God was possible. He gave his encouragement to the 
movement already begun to establish the college in 
Newton.

Ewert’s activity was not confined to schools. In 1884 
the Kansas Conference called him to the m inistry in 
which he was ordained by E lder Leonhard Sudermann. 
Soon after he came to H alstead, he was elected Sunday

school superintendent. Under his tactful leadership the 
Sunday school soon became a model school. He was 
further largely responsible for the founding of the K an
sas Sunday School Convention, the M ennonite Teacher’s 
Association of Kansas, the German Teacher’s Associa
tion and the Germ an Teacher’s Institute.

Ewert possessed the confidence and high regard of the 
M ennonite churches in Kansas. His students held him 
in high esteem and affection. I t was felt th a t the school 
was in trustw orthy hands and m any hoped th a t the school 
would benefit the country and be a blessing to the Men- 
nonites. The principal of the school was throughly at 
home in his position with prospect of success and expan
sion of the school.

Call to Manitoba
The far-reaching privileges which the Canadian gov

ernment had granted the Russian M ennonites in 1873 
were particularly  appealing to three groups of M ennonites: 
(1) The Bergthal group: (2) The Old Colony group; and 
(3) The Kleine Gemeinde group. All of these groups 
settled in M anitoba. The M ennonites of M anitoba were 
greatly concerned th a t no “wordly” influence find entrance 
in the churches. They lived in strict seclusion. The p ro 
vincial government was prepared to give them financial 
support for their schools. However, since it was feared 
th a t the government could easily make demands upon the 
teaching program, this offer was rejected by all but the 
Kleine Gemeinde.
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There was thus no further recourse for the friends of 
education than to found a society to  undertake the 
establishm ent of a higher school. This society was founded 
in February, 1889, and it was also resolved to build a 
school in Gretna. In August the school was dedicated and 
opened in September: W ilhelm Rempel, of Reinland, 
M anitoba, a leading teacher, was called as instructor. 
The beginning of the year was m ost encouraging as the 
enrollment rose in the course of the year to sixty. Rempel 
found th a t the task of teaching this large group was too 
great, so he resigned a t the close of the school year. The 
work of the school was thus interrupted for a year.

In the meanwhile, the search for a suitable instructor 
was continued in other circles, bu t correspondence did 
not produce the desired result. The provincial govern
ment took notice of the condition of M ennonite schools 
and decided to give aid. I t offered to help the school in 
supporting an instructor.

Since the government had discovered th a t the Men- 
nonites of K ansas had made greater progress in their 
educational enterprise, it wished to call a teacher from 
this area. The authorities acted with dispatch. They sent 
Dr. George Bryce, a member of the Advisory Board to 
Kansas. He was to find a person to whom the govern
ment of M anitoba could entrust this work and who 
would also be acceptable to  the school society. I t  was 
natural th a t he went to  the institution where Mennonites 
were training their teachers. The principal of this school, 
as we know, was Heinrich Ewert. Dr. Bryce described 
the situation in M anitoba and told of the great field of 
labor there. Finally, he surprised his attentive listener 
with the question as to whether he would not accept the 
work in M anitoba. Since, however, Ewert did have a

promising field of service in Kansas, he could not come 
to a prom pt decision in answer to this call.

The presentation of the needs in M anitoba with the 
opportunity of doing pioneer work in education, made a 
deep impression on Ewert. He finally consented to make 
a trip  of investigation to M anitoba in December, 1890. 
I t was necessary for him, first of all, to become better 
acquainted with the school society; secondly, to discover 
what, in particular, the government expected of him; 
,and, especially, to find out w hat attitude the churches 
would take to the school.

He received definite answers to his inquiries. He found 
th a t the society was full of enthusiasm , bu t th a t it 
included only a small group of friends of the school and 
was not strong enough to  carry on the work of the school. 
As to the government requirements, they m ight change 
with a change in the adm inistration. In m any churches 
there was strong opposition to the school. Reflecting 
seriously on these m atters, Ewert returned to Kansas. 
W hat was he to do? He was convinced of the necessity 
of good schools and he had the courage to  accept great 
tasks. However, the prim ary influence th a t removed him 
from his secure position and transported him to the 
unfriendly N orth was the fact th a t this calling became 
for him a burden on his conscience.

He himself wrote thus: “In wavering upon the question 
as to whether I should or should not, I was reminded of 
the great D ay of Judgm ent when we shall all give an 
account of ourselves; and had I not accepted this call, I 
felt I would then be asked, ‘Ewert, why didn’t  you go to 
M anitoba when I called you?’ W ould I pass the test 
w ith such an answer as, ‘T hat was too far north for me,’ 
or T was afraid of meeting unfriendly people’?”

Teacher's Training Course a t M ennonite C ollegiate Institute, G retna, M anitoba, August, 1897. Seated  in center are the 
instructors H. H. Ewert of G retna an d  Dr. A. W. McIntyre of W innipeg.
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The decision was made and the Ewert family moved 
to Gretna in the sum m er of 1891.

H. H. Ewert in Manitoba
In September, 1891, the school in Gretna was opened 

again with the name, G retna N orm al School, (now Men- 
nonite Collegiate Institu te). The form al opening of the 
school took place September 20. On the first day of 
school only eight had enrolled. In the course of the year 
the enrollment rose to  forty. H alf the students came 
from Gretna and were in regular attendance. M ost of the 
others only attended a 'few weeks.

The prim ary purpose of the school was to  train  
teachers. However, only seven regular teachers attended, 
and even they felt th a t they could not devote more than 
four or five weeks to  their further preparation. The fol
lowing year some of the more m ature students received 
permission from the government to teach in M ennonite 
schools. B u t it took several years before students were 
sufficiently advanced to  take the exam ination 'for third- 
class teacher. In time, however, the dem and for teachers 
surpassed the ability of the school to supply them  in 
sufficient numbers.

The government in calling Ewert and also appointing 
him inspector of schools had expected th a t he would 
train  teachers and create more enthusiasm  for the work 
of the district school. There were about six of these 
schools among the Kleine Gemeinde group and  only one 
in the Bergthal group. Government schools were to be 
introduced only through the voluntary  decision of the 
taxpayers. Where th a t was done, any num ber of diffi
culties were a t once solved. The government provided 
funds for the support of the school, it also determined 
the length of the school term. No more incapable teachers 
were placed; educational methods were followed in 
greater uniform ity. Religious instruction and instruction 
in German could also be carried on. This transitional 
program was continued until 1903, when there were forty- 
one district schools among the Mennonites. In th a t year, 
however, a great change took place. Some of Ewert's 
opponents had allowed themselves to  be influenced by 
political opportunists. An election was pending and if 
through their influence the adm inistration would change, 
the inspector would be dismissed. The Conservative party  
won the election and Ewert received his discharge as 
inspector. H e continued as principal of the school in 
Gretna.

Ewert had filled the position as school inspector for 
twelve years. On M ondays he usually  m ade his inspec
tion tours. Because of this, the school held sessions on 
Saturday. The duties incident to these two positions left 
Ewert no free time. On Sundays he was occupied in reli
gious activities.
. As inspector he was required to subm it an  annual 
report as to the condition of the schools and changes 
from year to  year to the authorities in Winnipeg. These 
reports give a clear picture as to the condition of the 
schools among the Mennonites in the 1890’s. The reports

give the impression th a t under the leadership of Inspec
tor Ewert the schools made rapid progress and attracted 
the interest of many.

The work of Ewert was not confined to the work 
of the school a t Gretna which was a source of new 
teachers and a blessing to the brotherhood. He was 
interested in the M ennonite schools of the entire province. 
Thus, he tried to promote all phases of the educational 
work. In the ’90’s he introduced the Teacher’s Conferences, 
which did much to further the work of M ennonite edu
cation. Among his contributions, the following m ay be 
mentioned among the educational institutions of M ani
toba; The M anitoba School Commission, the Convention 
of the Union of M ennonite School-boards, the General 
School Conference, and various seasonal institutes or 
short courses.

In 1930 the school friends of M anitoba arranged an 
anniversary celebration in honor of their beloved princi
pal who had devoted fifty years to  the teaching ministry. 
M odestly and yet in an impressive manner, Ewert 
recounted in retrospect the past years.

“In spite of m any pleasant moments in the life 
of the institution there were also years of work and 
difficulty. Unsuspected obstacles and hindrances pre
sented themselves. Often when things looked opti
mistic a sinister storm would again darken the hori
zon. M any courageous warriors fell by the wayside; 
bu t new workers were always found, and we dare not 
complain th a t the Lord has forsaken us. On the con
trary, we m ust acknowledge th a t in the tim e of need 
God has always lovingly provided strength and 
courage. All honor and  praise to H im !”

Then followed the depression. The trem endous efforts 
to keep the school in solvent condition in the unusual 
times a t length proved to be even too much for the robust 
strength of Heinrich Ewert. In the spring of 1934 his 
strength began to fail. He was compelled to  relinquish 
the work of the school and seek medical aid. In the fall 
he again undertook his school work. He continued as 
usual until the Christmas vacation. The students went 
home for Christmas w ithout a presentim ent th a t they 
would no longer see their beloved principal. On Decem 
ber 24, a sudden heart a ttack  confined him to his bed. 
After five days of illness he passed away quietly on 
Saturday, December 29, 1934, a t 10:30 in the morning. 
He reached the age of 79 years, Sl/ 2 months.

Let us consider the services of the M ennonite Colle
giate Institu te (Gretna N orm al School) and of Ewert 
to our educational system. H ad  our M ennonite teachers 
been trained in government schools, they would not have 
received religious instruction, and they would have 
learned only a m inim um  of German. The environment in 
the M ennonite schools would then have been of a totally  
different nature than th a t of the home and the church 
which would naturally  have been confusing to the child.

Looking beyond the schools we find th a t the services 
of the pupils of the M ennonite Collegiate Institu te have 
been much in dem and by the churches. Another fru it of
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Left P. I. Schaefer, author of above article, and present superintendent of the Mennonite Collegiate Institute,
G retna, M anitoba. Right, g raduating  class of 1948.

the school has been the m any nurses who received their 
early training in our school. If, 'for instance, we consider 
th a t prior to  the M ennonite Collegiate Institu te there 
were practically no Sunday schools or Christian Endeavor 
societies among the Mennonites in Canada and now 
these phases of our church work are prospering, then 
we m ust ascribe much of this progress to  the influence 
which the school exerted through its pupils. The school 
is still highly recognized by the government.

Ewert considered it his duty to  use his abilities w h en 
ever opportunity  offered, in building up the M ennonite 
church. He was one of the founders of the Canadian 
M ennonite Conference, contributing much to  the develop
m ent of its activity. More than once he served as chair
m an of the conference. H e was managing editor of the 
conference publication, Der Mitarbeiter.

He was active as a preacher, first in Kansas and 
later in Canada. In M anitoba he was asked by Elder John 
F unk  and his m inisterial brethren to help in the work of 
the church. He agreed to  comply in so far as his school- 
work would permit. He was listed as one of the m inis
ters of the Bergthal congregation. In the course of tim e 
he became intim ately involved in the work of the church 
and preached as often as other ministers. By and by his 
teaching duties increased so th a t he felt compelled to 
withdraw his nam e from the list of ministers.

Other phases of his activity could be mentioned. His 
fam ily life deserves some treatm ent here. H is wife, the

form er Elizabeth Baer, was faithful and sacrificial, not 
only in performing her household duties patiently and 
lovingly bu t also sym pathetically sharing w ith her hus
band his manifold school- and church concerns. There 
were four sons and one daughter in the Ewert family, 
the three oldest sons having been born in Kansas. The 
children were all talented and showed great interest in 
thorough education. Three sons studied medicine, two 
becoming doctors of medicine and one a dentist. The 
th ird  son, Alfred, so distinguished himself a t  the U ni
versity of M anitoba th a t he received a Cecil Rhodes 
Scholarship a t Oxford University, England. Upon receiv
ing his degree he was appointed professor a t Oxford. The 
daughter, Elma, graduated 'from the N urses’ School of 
the Royal Victoria Hospital, M ontreal, as a registered 
nurse and has since distinguished herself in her calling.

On August 20, 1907, the Ewerts were privileged to 
celebrate their silver wedding with their children and 
m any friends. They did not, however, experience the 
golden anniversary of their wedding. Mrs. Ewert passed 
away after much suffering February  13, 1925.

In July, 1926, Ewert found a second wife in Mrs. 
Kathie Kruse, of Kansas. She adorned the remaining 
years of his life. Her respect and tireless concern for 
her husband gave him much encouragement in the latter 
years of his life. After her husband’s death, Mrs. Ewert 
went to  live w ith her son in Connecticut, in the United 
States, where she passed away December, 1947.

“RAISE T H E  SONG OF H A RVEST H O M E” 

(Continued from page 4)

where it belongs! T hat emphasis m ust be upon w hat the 
Lord has done, not upon w hat men can do. Tithes and 
offerings m ust be brought hum bly in His name, not to 
parade men’s generosity. Fellowship meals m ust honor 
the Unseen Guest, and not be only eating and drinking.

Yet wherever God is tru ly  honored, there He tru ly  blesses. 
Such harvest festivals are like cathederal spires pointing 
a godless world to a loving God and a Christ who saves. 

“Thank the Lord! W ith bounteous measure 
He doth fill our fruitful land!

All we own and 'all we treasure 
Is the gift of His good hand."

(The M ennonite H ym narv, No. 375, 376, 377)
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A  Day in a M ,
The central aim  of a M ennonite college is 

to develop intelligent, growing, creative, 
wholesome, conscientious Christian m en and  
women.

Along with information and  know ledge an  
education must yield that which gives m ean
ing and significance to events and  m ove
ments, motive to conduct, and  quality  to liv
ing. Basic and  central, therefore, in the out
come of the educational program  of a  Men-

Basic in education is



ennonite College

nonite college should be a person whose life 
is committed to Jesus Christ as Savior and 
Lord. Such a person should have unified all 
knowledge and experience into an integrated 
whole; he should be motivated to acquire 
skills, seek understanding, and direct his con
duct so as to be a fit instrument in the hand 
of God. He will then be capable of making 
a constructive contribution to the society in 
which he lives and the Kingdom of God.

s commitment to Christ.
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Administration Building of Bethel College, built of native limestone. This w as the first building (1888) erected on the 
barren prairies a t the site of w hat is now the Bethel College cam pus and  the North Newton community.

Sixtieth -  Bethel College -  Anniversary
T 'H E  origin of Bethel College is told in the story of 

Em m atal and of H. H. Ewert (see pp. 14 and 18). 
In 1887 an offer from the city of Newton was accepted 
by a college association which was formed and incor
porated the same year. On October 12, 1888, the corner
stone of the present A dm inistration Building was laid, 
b u t due to m any difficulties Bethel College did not open 
its doors to  students until September, 1893. F or a time, 
academy and Bible courses were offered. The first A. B. 
degrees were granted in 1912.

The Bethel College Corporation of the M ennonite 
Church of N orth  America owns and controls the school. 
The Board of Directors consists of thirteen members, each 
of whom is elected for a term  of six years a t the annual 
meeting o'f th is Corporation. B y m utual agreement with 
the Corporation, the W estern and Pacific D istricts of the 
General Conference are represented on the B oard of 
Directors by seven members.

Bethel College was established prim arily to serve the 
M ennonite church by providing the 'facilities for a

thorough Christian higher education for its young people. 
Thus it aims to provide a center for the conservation 
of the best elements of historic Mennonitism . Emphasis 
is placed on industry, integrity of character, sacredness 
of the home, respect for personality, the authority  of the 
Scriptures, and freedom of conscience. In rendering this 
service to its constituency, Bethel College aims better to 
enable M ennonites to make their contribution to the pres
ent and future generations.

Since the aims of Bethel College are cultural rather 
than professional only ordinary pre-law, pre-engineering, 
pre-medical, and pre-theological courses are offered. Rec
ognizing the need of w ell-trained Christian leaders in our 
schools, Bethel College also m aintains teacher-training 
courses. To meet historic M ennonite interests and present 
needs, courses are offered in music, art, home economics, 
industrial arts, and business adm inistration.

Recognizing especially the interests and needs of the 
M ennonite people in their ru ra l environment, Bethel now 
has the facilities of the Franz F arm  Shop, built in 1947,
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in teaching such practical courses as farm  carpentry and 
farm mechanics. Other agricultural courses, practical and 
theoretical, are also offered. The College Farm , adjacent 
to  the campus, serves to dem onstrate latest scientific 
farming methods.

A further illustration of Bethel’s interest in prom ot
ing M ennonite concerns is the plan now in operation 
whereby student nurses from the Bethel Deaconess H os
pital m ay come to Bethel for their work in theory. Under 
a co-operative plan with the Bethel Deaconess H ospital 
student nurses m ay now get their A.B. and R.N. in five 
years.

In addition to providing basic inform ation and stim u
lating scholarship, developing mental health and aesthetic 
appreciation, Bethel aims to arouse in the student a social 
conscience and a sense of group responsibility. It further 
aims to foster discipline of conduct, develop the moral 
life, and lead students into a regenerated Christian life 
and the acceptance of Christ as their Savior and Lord. 
In a broader sense, Bethel College tries to prepare s tu 
dents for intelligent and effective Christian participation 
in the life of the family, the community, the nation, and 
the international order.

The college is particularly  interested in providing a

stim ulating religious environm ent for its students. The 
Bethel College M ennonite Church provides the Sunday 
services and invites students to  become associate m em 
bers and participate in its activities. Student groups such 
as the Student Christian Association, the S tudent V olun
teers, and the Student M inister’s Fellowship provide 
m any channels for personal spiritual growth, service pro
grams, and Christian fellowship. S tudent m inisters serve 
m any nearby churches.

An extensive student work program enables many 
of the students to  earn a large part of their expenses 
while in college. M any students also have part-tim e 
em ployment in  Newton. The college sponsors a well- 
balanced in tram ural and inter-collegiate athletic pro
gram.

F or the 1947-48 school year, Bethel College employed 
th irty -four teachers and had a to tal of 559 college s tu 
dents enrolled, seventy-seven graduating w ith the Bache
lor’s degree. The student body included representatives 
from twenty-three states and eight foreign countries. 
Slightly over tw o-thirds of the students were from K an
sas. During its history over seven thousand persons have 
been enrolled a t Bethel and nearly one thousand grad- 

(Continued on page 33)

Bethel College Science Hall, built in 1924, devoted to the s tudy  of the sciences, home economics, and  commerce. It also 
houses the secretarial bureau , the printing press, the historical library and the editorial offices of M ennonite Life.
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Administration Building, Hesston College, in use for thirty years lor offices, classroom s, a n d  a ssem b ly  ha ll.

Fortieth -- Hesston College —Anniversary
JJESSTON COLLEGE and Bible School, Hesston, 

Kansas, is maintained by the (Old) Mennonite 
church and is under the control of the Mennonite Board 
of Education. It was established in 1908 by the then 
Board of Education of the Kansas-Nebraska Conference.

The first building (now Green Gables) was erected 
during the summer of 1909. On September 22 of the 
same year the school opened its doors for the first year 
of work. In 1918 the Administration Building was opened 
for use.

Since 1945 Hesston has conducted a junior college 
on the four-year plan consisting of the junior and senior 
years of high school and the freshman and sophomore

years of college. A preparatory school for the first two 
years of high school is conducted.

By joint action of Goshen and Hesston colleges a five- 
year curriculum was set up, leading to the Th.B. degree. 
The first three years of this course may be taken a t 
Hesston. The student then transfers to Goshen for the 
last two years, at the end of which he receives the Th.B. 
degree.

Hesston College is interested in the total development 
of each student—the enrichment of the spiritual, social 
and physical life as well as the enrichment o’f the intel
lectual life. The personnel services of the college are 
offered to assist students in the attainm ent of these goals.
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A. L. Hess Memorial Hall
Buildings added to  the Hesston College Campus 

are the Industrial Arts Shop and the A. L. Hess M emorial 
Hall, the new, large auditorium -gym nasium , ju st recently 
completed. This building is named after A. L. Hess, 
whose generous offer to donate eighty acres o'f land for 
the use of the school was one of the chief considerations 
in locating the school a t Hesston.

The basement houses a large kitchen and dining hall 
where food is prepared and students take their meals. On 
the main floor is a large auditorium  which will seat from 
twelve to fifteen hundred people. W hen the hall is cleared 
of chairs it serves as a basketball court. There are showers 

and locker rooms for both men and women.



Above, girls' dormitory and dining hall of Tabor College built in 1920.

Opposite, Administration Building of Tabor College, completed in 1921, housing offices, classrooms, and chapel. —>■

Fortieth- Tabor College -  Anniversary
rpA B O R  COLLEGE, Hillsboro. Kansas, was founded in 

the spring of 1908, and opened its doors to  students 
September the fifth of the same year. The school was 
built in response to a long-felt w ant on the part of the 
M ennonite Brethren Church and the Krim m er M ennonite 
Brethren Church of N orth  America.

During the first ten years the college was housed in 
one building which was destroyed by fire April 30, 1918. 
Ruins of the old building were im m ediately cleared away 
and during the summ er construction upon the new build
ing was begun.

From  the beginning to 1934, Tabor College was owned, 
controlled, and operated by the Tabor College Corpora
tion. During this period H. W. Lohrenz (see article p. 32) 
served as president of Tabor College. In  1934 the school 
was taken over by the Conference of the M ennonite B reth
ren of N orth  America under whose sponsorship and 
guidance the school has been operating since 1935.

Among its aims Tabor College emphasizes: Training 
for leadership in the church, in the school, and in the 
com m unity; stress upon the principles of peace, simplicity 

(Continued on page 33)
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M M  W. LOHRENZ - 
An Introiluction

B y

M A R IA N A  LO H R EN Z REM PLE
This article is an introduction to a more detailed  
b iography now being wriffen of this well known 
educator and church leader b y  his daughter. 
Mariana Lohrenz Remple. Future issues will carry 
installm ents of this biography .—The Editor

A MAN is so m any things to so m any people— 
tru ly  he cannot live for himself alone. More 
than that, he cannot die alone, for in his death 

there is yet a part of his life th a t remains with each one 
who knew him. The memory of him m ay dim or fade 
away from conscious thought bu t w hat has been, cannot 
be undone; and wherever one m an meets another each 
goes forth changed according to the meaning th a t th a t 
particular contact has for him—but different, whether he 
wills it so or not.

W ho was H enry W. Lohrenz? Let us tu rn  back the clock 
and see him again. He is so m any things to so many 
people. To some he is a neighbor; doing the things th a t 
all in the neighborhood do. P lanting young trees in the 
fall: trees th a t are carefully balled and burlapped, trees 
th a t are given loving support through their first months, 
trees th a t are pruned severely, only to  grow and bear 
an abundance of leaves for shade or of fru it for the 
table. Throughout the hot sum m er m onths he waters the 
grass so it has no need to  parch and die before the season 
is over. He tends the roses for a final brilliant bloom 
th a t cannot be forgotten through the long winter days 
until spring comes again and other flowers show their 
lovely heads beside the last d rift of heavy snow.

To some he is a customer. He walks down the street: 
past the playground where school children recess from 
their studies, to  the corner where the mulberries grow. 
From  there, west past the church and on to  the shops 
th a t line either side of the long m ain street running north 
and south through the town.

He buys m any things throughout the years. Sometimes 
it is food for the fam ily meal or for a dinner to be graced 
by the presence of a well-loved friend. Sometimes a small 
sack of candy—not necessary for the maintenance of 
health, maybe, bu t good to have in the lefthand drawer 
of the desk a t home. He buys other things: 2 x 4’s, siding, 
shingles—for a new chicken house. Later, when the set
ting hens have their nests there he will ta lk  to them as 
he gently holds them, wiping their feet free of the mud 
which spring rains bring to farm  and sm all town alike.

He buys wallpaper, green and white enamel paint, 
brushes of all kinds and sizes. The bristles of a brush 
are flicked between the fingers. Are they good enough to

Henry W. Lohrenz 1878-1945.

lay on the new finish of pain t or of varnish on a house 
th a t is home to him and his own? Or will they break 
under the stress of a job th a t needs to  be done, and thus 
be one with the workm an who m ay not be worthy of 
his hire?

Providence has also dictated th a t for some of his 
children he m ust buy little white coffins, w ith metal 
plates th a t say, “Our D arling.’’ These words are etched 
into the m etal plates, bu t no t as deeply as into the hearts 
of the 'father and the m other whose little children die; no, 
not as deeply as that. F or other little ones th a t come 
later and th a t live, there are tricycles, and wagons, and 
books. Always there are books to buy, and  paper, stamps 
envelopes.

To some he is a minister who speaks of the “grace tha t 
passeth all understanding” ; who serves both when m ar
riage vows are made and when death separates those 
who made such vows; who sometimes fills the pulpit of 
the church a t home, bu t again as often in a far church— 
California, Texas, Canada. A m inister not only by virtue 
of an ordination by the elders, bu t because he knows 
God. He knows God, and God knows him ; they speak 
to each other.

To others this m an is a teacher. Each of his students 
forms a link in a great chain th a t encompasses the earth 
—for this m an teaches in m any places, with a variety 
of textbooks, bu t always directly or indirectly seeking to 
make clear these principles of action: first, “T reat every 
hum an being as an end, never as a means only” ; and
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further, “So act th a t the law of thy  life might well 
become the law for all m ankind”.

Some students sit in the Deutsche Sprache classes of 
Tabor College’s first years; others watch w ith him and 
share his heartbreak as fire destroys “his school” in one 
short hour and leaves the campus bare b u t for a few 
crumbling walls, and the chimney rising ta ll above them. 
There are some who go to class in the new building; 
who work in a well-equipped laboratory; who set up 
their microscopes and delicately ad just it to  focus prop
erly on a tiny b it of protoplasm —neither p lan t nor ani
mal, yet partaking of the nature of both.

Fascinating as th a t Eugler.d m ay be, life w ithin the 
hum an breast is infinitely more so—it partakes of the 
nature of God as well as of m an; and there are among 
the students those who are led into the mysteries of how 
th a t can be so. These students leave the halls of Tabor 
later and become the younger ministers w ithin the church 
conference; the Sunday school teachers; the missionaries 
in home and foreign service; the parents whose children 
are taught the way of life.

There is one to  whom this m an is w hat he could be 
to  no other—one who can say  th a t

“M usic I heard with you was more than  music,
And bread I broke with you was more than bread . . .

“Your hands once touched this table and th is silver,
And I have seen your fingers hold this glass. . .”

F or this m an and his beloved wife there is no greater 
thing than  for “two hum an souls to feel th a t they are 
joined for life—to  strengthen each other in all labor, to 
rest on each other in all sorrow, to  m inister to  each other 
in all pain, to  be one w ith each other in silent, unspeak
able memories a t the mom ent of the last parting.”

Yes, this m an is so m any things—to so m any people. 
H e cannot live alone; he cannot die alone. He is remem
bered by some; his words are read by those who never 
knew him. His life is like th a t of others. Y et in some 
m easure it is not; for it is given to each one of us to  
come to  the fruition of our very own potentialities and 
in doing th a t to fulfill our destinies while giving direction 
in part, a t least, to  the destinies of all whom we meet 
in casual contact or in closer fellowship.

Because H enry W. Lohrenz was so m any things to 
so m any people this brief appreciation is to  be written. 
Because he unwittingly followed the example of the artist 
who sets out to produce a masterpiece, putting into it 
all th a t he feels in his soul, and who then wishes to  lay 
aside the brush, or the chisel, or the pen b u t finds after 
he has made the last touch or written the last word that, 
there is still another thing to do—because of that, 
this biography m ust be w ritten by some one other than  
H enry W. Lohrenz himself.

There m ay be others than the present writer who 
will find th a t they have part of the story to  te ll; in fact, 
there are some who can much better integrate the varied 
facets of a personality such as th a t of m y father, and in 
tim e a more or less complete biography m ay appear. Ju s t

now it is my privilege to  review the sixty-seven years of 
jhis life in a somewhat more detailed fashion than was 
possible in the obituary w ritten a t the tim e of his passing 
to the “peace th a t rem aineth for the people of God.”

To me he was a father—m y father—and so it is but 
natural th a t as I write of him I shall lam ent in the m an
ner of W. W. Gibson who wrote the following:

"We, who are left, how shall we look again 
H appily on the sun, or feel the rain,
W ithout remembering how they who went 
Ungrudgingly, and spent
Their all for us, loved, too, the sun and rain?

“A bird among the rain-w et lilac sings —
B ut we, how shall we tu rn  to  little things 
And listen to  the birds and winds and streams 
M ade holy by their dreams,
N or feel the heart-break in the heart of things?”

The foregoing paragraphs are but an introduction, 
then, to the biographical material which is to follow and 
in which the attempt shall be made to delineate motiva
tions and purposes as they seem to appear in the various 
fields in which my father spent his energies—always 
finding “still another thing to do” until he could do no 
more.

B ETH EL COLLEGE (Continued from page 27)

uated with the Bachelor’s degree. Of the graduates in the 
school’s history 188 have entered the teaching profession, 
ninety-nine have gone into the m inistry, sixty-two have 
become missionaries, and forty-tw o have served as phy
sicians. The to ta l net worth, including endowment and 
plant, is now over $1,200,000. The current budget for 
last year was $325,000.

Among the more recent facilities th a t have been 
added to the college p lan t are the M emorial Hall, serving 
as auditorium -gym nasium , dining hall, and student-union 
room ; the Franz Farm  Shop, and a ten-bed H ealth Cen
ter. Now under construction is the G rattan  Building 
which is designed to  concentrate the business facilities 
of Bethel College and N orth Newton. W ork has also 
begun on a new $200,000 library to be bu ilt on the 
pay-as-you-go basis. This building, of fire-proof con
struction, is to  house the college library and the historical 
archives, as well as the editorial offices of M ennonite 
Life.

TABOR COLLEGE (Continued from page 30)

of life, habits of industry, integrity of character, sacred
ness of the home, respect for personality, and freedom of 
conscience; and means by which the cultural heritage 
and the spiritual background of the people of the M en
nonite Brethren and the Krim m er M ennonite Brethren 
churches of N orth  America m ay become a distinct con
tribution to society in general.

Instruction and training is offered in three divisions, 
namely, the College of Liberal Arts and Sciences, the 
College of Theology, and the Academy.
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Salvation By Science?
(Acts 17:22-31)

BY R. C. KAU FFM A N
VERY age has its idols. In prim itive times these 
idols were usually simple objects, tangible and 
concrete. In more recent times, they have become 

more intellectual and abstract; nevertheless, they are 
idols, for they occupy the place of God in the life of man. 
Science is the golden word of modernity, the sacred name 
of our age. To be called a “scientist” elicits more respect 
than to  be called a m inister; to  refer to  a fact as 
“scientific” makes it appear more authentic than  does a 
Scriptural proof-text. We stand in awe of science. We 
glorify it. W e bow to its infallible utterances. I t  has be
come something of a god for us and the atom ic bomb 
has served to ascribe a degree of omnipotence to this 
god.

Now, as in the case of every god no m atter how 
idolatrous, there will be found some virtues which ac
count for the veneration received. So, too, in the case 
of science. There are good reasons for our high regard 
of it. W itness the remarkable achievements of science 
in the last fifty or one-hundred years. I t  would take a 
very small and self-contained mind, indeed, not to 
experience some thrill, perhaps even a sense of awe, in 
the face of achievements which in so m any respects 
exceed the understanding of m ost of us. N ature herself is 
marvelous, and anyone who unravels the mysteries of 
nature assimilates some of this m ystery to himself.

There are also lesser reasons for the veneration re
ceived by science. In the case of the average man, it would 
perhaps be folly to  assume th a t the truth-finding dis
ciplines of science are upperm ost in his mind. He is im 
pressed more with the practical results of science, the 
gadgets th a t applied science has produced—the radios 
and mix-masters, the jet-propelled planes and the stream 
lined automobiles, telephones and television.

The point th a t needs to  be stressed in our day is, 
however, th a t science has its lim itations—lim itations 
which m ake its worship idolatrous and the hope of sa l
vation  by science a superficial and erroneous one. Per
m it me to refer to four such lim itations. In so doing, I 
wish to say th a t these lim itations are not necessarily 
characteristic of the scientist. As a m atter of fact, some 
of our greatest scientists, men like Eddington, Jeans, and 
M illikan, have perhaps done m ost to  call attention to 
the lim itations of science. These lim itations are, how
ever, characteristic of science as such, and it is highly 
im portant th a t we recognize them.

The first and m ost fundam ental lim itation grows out 
of the fact th a t the total universe in which m an finds 
himself, to  which he reacts and by which his life is 
shaped, consists of two realms—the seen and the un 

seen. Science, by the fact tha t its method is one of 
exact observation, quantitative measurem ent and m athe
m atical expression, is obviously adapted for dealing with 
the former and not with the latter. To deal w ith the un 
seen means to enter the province of faith; to enter an 
area in which, as Paul tells us, we take the evidence of 
things not seen, the conviction of things hoped for. Be
cause science is incapable of dealing with this realm of 
the unseen, there is a tendency in science to reduce 
reality to  fit the method. Consequently, the spiritual 
tends to be reduced to the psychological, the psychologi
cal to  the physiological, the physiological to the chemical, 
the chemical to the physical, and physics, perhaps, to 
the m athem atical. P u t it another way—spirit is nothing 
bu t mind, mind is nothing bu t the functioning of the 
brain; the brain consists of chemical com pounds; chemi
cal compounds are forms of energy and energy can best 
be treated as m athem atical patterns of force. Thus, any 
qualitative differences in reality are pressed into quanti
tative molds. The spiritual becomes the m aterial. The 
higher is reduced to the lower—not because the lower 
levels are -more true or real, bu t sim ply because the lower 
are more easily dealt with by the scientific method. They 
can better be tested and measured. Reality is made to 
conform with the method.

For example, let us ask the question, W hat is man? 
The science th a t deals m ost directly w ith this question 
is th a t of psychology. W hat is psychology’s answer? 
Originally psychology was, as the word indicates, a study 
of the psyche—th a t is, of the soul. Science could not 
deal w ith something as vague and abstract as the soul. 
So psychology was redefined to mean a study of the 
mind; bu t this was still too indefinite, and once more 
psychology was redefined—this time, to mean the study 
of consciousness. Now, here was something th a t, all 
could experience—consciousness—but still it could npt 
be seen and it could not be measured. It was, as we say, 
subjective. So once more psychology was redefined, this 
time, by John B. W atson in his well-known behaviorism, 
which came to influence our entire educational world. In 
his effort to make psychology scientific he threw out the 
whole area of consciousness; in fact, virtually, he denied 
its existence, and confined the psychological study o f 
man to observable behavior—to th a t aspect of man 
which follows fixed stim ulus-response patterns. Thus, 
m an is reduced to an autom aton, a machine— complex 
to be sure—but nonetheless a machine. Yet»- w hat reality 
is there among all realities more certain than tha t of 
our own consciousness? -

Or as another illustration consider the theory of truth. 
The scientific adaptation here is found in pragmatism .
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T ruth  is th a t which works. Rather than  being itself a 
great objective of achievement, tru th  here becomes merely 
a useful tool for achievement. I t is no longer the faith 
th a t th a t which is true will, in the long run  and on the 
whole, work, bu t rather th a t th a t which works is the 
tru th—all th a t there is to truth. From  this point of view 
the idea of absolute tru th  is out. All is relative—relative 
to the situation in which we find ourselves, and we now 
proceed on the basis of expediency and no longer on the 
basis of principles. In this displacement of principles by 
expediency lies w hat is in all probability the basic vice 
of our time, if not of all time. Of course, if m an were 
to  view his own welfare as inextricably tied up with the 
welfare of all mankind, I suppose there would be no 
harm  in acting on the basis of pragm atism  and expediency. 
However, such a view rests on the assum ption th a t we are 
all brothers—and this is not a scientific fact, b u t an 
article of the Christian faith.

* * *

A second m ajor lim itation of science is th a t it stresses 
objectivity, not dedication or conviction. Science m ain
tains an attitude of skepticism or agnosticism until all 
the evidence is in. I t is built on patient, non-com m ital 
waiting until its theories have been thoroughly tried and 
tested. This attitude of open-mindedness, this hum ility 
before tru th , is one of the great virtues of the scientific 
method. I t  is also one of its lim itations, for not all of 
life is science. Science can afford to  w ait for its answers. 
I t  can afford to wait to  find the exact nature of molec
u lar action, it can afford to  w ait to find the reason for 
m utations, it can afford to w ait even in the case of deter
mining the behavior of viruses and finding the cause of 
cancer.

However, life, like time, marches on. Every moment 
we are called upon to  believe, to act, to  decide. W hen
ever we do anything significant, we are deciding on what 
is m ost real and m ost im portant. To refuse to act on 
the good until it can be proven true means, there
fore, to  act on th a t which is less good, even though 
th a t is all the while not proven true. However discon
certing to  the scientific 'frame of mind, it  appears th a t 
life’s m ost momentous decisions m ust be m ade on the 
basis of principles which are not and possibly never will 
be proven beyond all doubt. In life, then, agnosticism, 
the unknown god of science, is not ju st open-mindedness 
—it is spiritual and moral paralysis—and to  insist on 
being thoroughly scientific would m ean reducing one’s 
personal and social effectiveness to zero.

One of the m ost tragic aspects of this problem occurs 
in the area of education. We scoff a t  indoctrination. Chil
dren, it  is said, should be left open-minded about religious 
and m oral issues. Now, if we were to ta lly  in the dark 
on these issues, this attitude would be justified, bu t we 
are not. The accum ulated wisdom of the ages as recorded 
in history and the light we have through our. Lord and 
Savior Jesus Christ certainly supply us with some direc
tives. N or need we suppose th a t all the tru th  is in in
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order to teach them  something. Something is better 
than nothing—for evil is never slow to indoctrinate. 
While European democracies hesitated to indoctrinate, 
liberalism was swept out head and foot by fanatical, 
indoctrinating men with perverted dogmas. Ju s t the other 
day a book was called to m y attention, a book th a t the 
Russian government is placing into the hands of its pros
pective teachers. I t is entitled, I W ant To Be L ike Stalin. 
If, as some say, democracy cannot educate for its own 
ends w ithout self-contradiction, then it is doomed. M an 
cannot play the game of life intelligently w ithout know
ing where the goal posts are.

•Is * *
All this leads to  the th ird  lim itation of science, the 

lim itation, namely, tha t science is not well-adapted for 
dealing with value judgments, w ith questions of right 
and wrong, related to the ultim ate nature and destiny 
of man. It can describe, bu t it cannot prescribe. It talks 
of causes bu t not of purposes. I t can say w hat is but 
not w hat ought to be. I t can describe change bu t it can
not define progress—for progress is always change in the 
direction of some goal or standard. I t can supply the 
means of going places bu t it cannot tell us where to go. 
I t  is for this reason tha t it has been said th a t a good 
m an on horseback is a better symbol of progress than 
a bad man in a jet-propelled plane.

Another way of saying all this is th a t science is bet
ter adapted for dealing with the outer world than  w ith 
the inner world. Yet m an’s spiritual resources—his a tti
tudes, appreciations, and m otivations are found in this 
inner world. “Out of the heart are the issues of life.” To 
touch the inner springs of action is the ‘function, not of 
science, bu t of religion. Science can and has done a lot 
for man, bu t it has done little, if anything to man. When 
N orbert Wiener, an eminent scientist, refused to  give 
further data to  the government because th a t date was 
being used in designing destructive instrum ents of war, 
he was no longer acting purely in the role of a scientist.

Ms Ms
Finally, science can offer us no ultim ate security. It 

cannot give us peace—either w ithin ourselves or within 
the world at large. T hat inner peace which passeth all 
understanding is a gift of the spirit, not of science. The 
reason science cannot give us this peace is precisely 
because, as we have already seen, it is incapable of ta k 
ing the entire m an and  the entire world of reality  into 
account. If m an were only an animal, there would be no 
problem here; for anim als need to ad just to  only one 
level of existence. Given the physical necessities of life 
they are content. Psychologists have succeeded in making 
cats, dogs, rats, and other anim als neurotic through spe
cifically devised techniques. This is interesting, because 
it shows th a t animals have the capacity for becoming 
neurotic, bu t it  takes m an’s intervention* to make them 
so. Left to themselves, you will hardly find a neurotic 
crow, a psychotic deer, or a frustrated fox. An animal 

(Continued on page 44)
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Administration Building of Bethel College, 1915, in which 
the Bethel College Church has w orshipped for fifty years

TH E  Bethel College M ennonite Church—unlike 
m ost other M ennonite churches—had a unique 
inception. U sually a school is the child of a 

church or of churches. The Bethel College M ennonite 
Church, as its nam e implies, is a child of a school.

Think of it, the place where we are gathered now 
was for centuries the dom ain of wild life—the Indian, 
the buffalo, the coyote, the prairie dog, and the like. A 
hundred years ago the trails of the covered wagons did 
not point to  Kansas, b u t far beyond to  the gold claims 
of California. Even seventy-five years ago, Newton was 
bu t a  hamlet, and the ranchers and cattle kings were 
slowly giving way to the lone squatters on scattered tim - 
berclaims, who in their tu rn  greeted the migrants from 
the eastern states and im m igrants from far away Europe 
and Russia.

Sixty years ago you would have seen nothing here 
where we now are, b u t an unfinished big basement, rep
resenting w hat later developed into the institu tion  which 
a la ter president, in an inspired moment, called "the 
citadel of M ennonite erudition in A m erica;” b u t which 
for some years in its unfinished condition had been 
dubbed by the unfriendly or doubters as "an evidence of 
M ennonite ignorance.” Between here and Newton there 
was then one ramshackle farmstead, long since to rn  down 
and replaced by the Tangem an home. W hen the main 
building here was finally finished and school opened in 
the fall of 1893, the first president, C. H. Wedel, Mrs. 
Wedel, their little son Theodore and B. F . W elty, the 
first music instructor, lived on the first floor, while the 
students occupied the basem ent together w ith the furnace 
and coal bins.

From  the first, as school began, there was preaching 
service and Sunday school—all conducted in the chapel 
and classrooms. The college board of directors designated 
President C. H. Wedel as pastor of the institution, and 
the business manager, D avid Goerz, as associate and

A College Church 
After 

Fifty Years
BY C. E. KRE H BI EL

T •

Given October 26, 1947, at the fiftieth anniversary  of the 
Bethel College M ennonite Church, North Newton, Kansas.

these usually alternated in serving the students and those 
living nearby.

N ot long after, a few M ennonites from the Newton 
vicinity began to  worship here also; before long, private 
discussions led to the calling of a meeting on September 
5, 1897, a t which it was agreed to  organize a Mennonite 
church. C. H. Wedel, D avid Goerz, and G. A. H aury 
were chosen to  draft a constitution. This draft was sub
m itted on September 29 and adopted w ith b u t few 
changes. This church constitution reveals the dual prob
lem of the relation of the church to the college. I t has 
been revised three tim es (namely, in 1913, 1925, and 
1938.)

Growth
Jesus was not giving a lecture on agriculture when 

He said, M k. 4:28, "F irs t the blade, then the ear, after 
th a t the full com  in the ear.” He was answering his own 
question: "W hereunto shall we liken the kingdom of 
God?” He stressed th a t there is to be growth in the 
spiritual, as well as in the natural world.

So it is w ith a church. On October 31, 1897, nineteen 
persons signed a “prelim inary agreement” and elected C. 
H. Wedel as chairm an and D avid Goerz as secretary. At 
the next meeting, on December 12, 1897, the secretary 
records, after the church constitution had once more been 
read, th a t the church letters he had thus far received 
were read and the members’ names entered in the record
in the following order:
B. F . W elty 
G. A. H aury  
J .  E . Ruth 
C hristina  Ruth 
Gussie Ruth 
C hristian W irkler 
Lizzie W irk ler 
M ary A. W irk ler 
Lizzie R. W irk ler 
H enry  M artin

Susie K. M artin  
C lara  1C. H aury  
David Goerz 
Helene Goerz 
K atie Goerz 
R. A. Goerz 
H elene L . Goerz 
Cornelius H . Wedel 
S usanna  Wedel

■By resolution Abr. and  K a th arin a  Isaac and Ida Y. Lehm an 
w ere also voted m em bers a t  th is  m eeting.

Of these first twenty-two members fifteen came from 
the F irs t M ennonite Church a t H alstead, Kansas, so tha t
in the minutes D avid Goerz referred to  th a t church as
"The M other Church” of the Bethel College Church.
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C. H. Wedel, college pastor and one of the first ministers 
of the Bethel College Mennonite Church.

hold no election of elder at this time, but that J. W. 
Kliewer, the college president, be requested to serve as 
elder for one year.” He had given his consent to serve in 
this capacity, if satisfactory arrangements could be made 
by the church board and the college board. Each year 
from 1912 to 1916 the church requested J. W. Kliewer 
to continue to serve as its elder. To the annual meeting 
of January 3, 1916, he expressed the wish that the church 
contact the college board for the purpose of securing a 
man who could devote more time to the spiritual nur
ture of the church 'and the school than was thus possible. 
Pursuant to this the church board contacted the college 
board with the aim of employing one man as pastor 
(Seelsorger) of the church and school. On January 25, 
1916, the church voted to pay $500 toward the support of 
a pastor and to consult with the college board as to the 
best means of caring for the spiritual nurture of all.

While the part-time pastorate was trying, the lan
guage problem was even slower in solution; it was a 
test of grace. From 1897 to 1912 the German language 
was used in our worship services. In 1912 provision was 
made for an English Sunday evening service once a 
month, partly because the question had been raised by 
some as to whether an English church should not be 
organized.

Daniel G. Koppes and Katharina G. Koppes, who David GoerZf one Df the founders and first elder of the
h a d  also  signed before, an d  G . A. L eh m an  an d  A lbert C. 
G ro n em an  were received on  J a n u a ry  16, 1898.

F iv e  of th e  orig ina l signers a re  s till liv ing . Tw o of 
them , M rs. K a tie  G oerz-K rehbiel an d  M rs. M a ry  A. 
W irk ler-K rehb ie l, are p resen t m em bers. M rs. G ussie  
R u th -K reh b ie l, M iss E lizab e th  W irk ler, a n d  M rs. Id a  Y. 
L eh m an  'are m em bers elsewhere.

N ow  the question  as to  p as to ra l care confronted  the 
new ly organized church. T here were tw o o rdained  m in is
ters in  th e  group, and  D av id  Goerz w as elected m in iste r- 
in -charge and  C. H . W edel as associate . These two, to 
gether w ith  C hristian  W irk ler, w ho w as elected, were to  
function  as a b o ard  of deacons. B u t ne ither of the m in is
te rs w as an  elder. So, for bap tism  an d  the L o rd ’s Supper 
i t  w as necessary to  invite an  elder from  ano ther sister 
church. I t  w as apparen t, therefore, th a t  the best interests 
df the  church w ould be served if an elder were elected; 
D av id  Goerz was, therefore, elected and  ordained on 
Septem ber 17, 1899.

There were periods of special tria l. The firs t was in 
1910 to  1912. C. H . W edel, in  the prim e of life and  in 
the m idst of rich literary  and  educational activity , was 
unexpectedly called to  h isreternal hom e afte r b u t a short 
illness. A t the sam e tim e D av id  Goerz was absen t because 
df illness; as his hea lth  did not im prove, he finally  felt 
obliged in  December, 1911, to  subm it his resignation as 
elder.

Church-College Relations
On January  28, 1912, a church meeting adopted the 

following recom m endation: “ . . . th a t the Bethel Church

Bethel College Mennonite Church.
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J. W. Kliewer. who for m an y  y e a rs  served  the Bethel C ollege 
M ennonite Church a s  its m inister.

Bethel—A House of God
A chapel on the th ird  floor is a serious handicap to 

nvalid  church members. The crying need of the Bethel 
College M ennonite Church today is its own house of 
worship. Though it has had  a friendly and co-operating 
landlord, it has become ever more evident th a t a grow
ing body of wide-awake Christians should have its own 
meeting house. This is the more true and urgent, since 
the ever-widening contacts w ith both the student body 
and the denom inational constituency become both a 
spiritual burden and an ever-widening opportunity  to 
serve our Lord and Savior.

At the beginning, the growth of the church was small 
num erically. Taken for the fifty years it  is substan tia l 
and com pares favorably w ith neighboring M ennonite 
churches, which certainly is an  encouraging sign:

H ere are the figures for ten-year periods:
J a n u a ry  1, 1898 ______________________  25 m em bers
J a n u a ry  1, 1908 ______________________  G9 m em bers
Ja n u a ry  1, 1918 ______________________ 108 m em bers
J a n u a ry  1, 1928 ______________________  238 m em bers
J a n u a ry  1, 1938 ______________________  325 m em bers
O ctober 26, 1947 ______________________  485 m em bers

In  the first fifty  years 336 were received by  baptism .
The growth of the budget has hard ly  kep t pace w ith th a t
of m em bership. N ote these figures:

1897 M em bers: 22 B u d g e t: N o th in g
1927 M em bers: 230 B u d g et: $2785
1937 Members*: 325 B u d g e t: $2593
1947 M em bers: 485 B u d g et: $4910

During the fifty years the church has been served by
the following m inisters:

C. H . W edel and
D avid C oerz: ______________  1897-1910

David O oerz : _________________ 1910-1912
,T. W . K liew er an d  a s s is ta n ts :  _ 1912-1925
H . A. F a s t :  _______________  1925-1931
J .  H . L a n g e m v a lte r : ________  1931-1932
J .  W . K liew er: _______________  1932-1935
J .  N . S rn u ck er: ________________  1935-1942
t e s t e r  H o s t e t l e r : ______________ 1942-

The main function of a Christian church—this church
—has hard ly  been touched upon  thus far. I t  is sp iritua l

F inally , since 1930 all regular services have been held 
in English. The tran sitio n  period w as n o t an easy one 
for those who understood  only one language. I t  caused 
m any  a heartache, especially to  the aged.

growth, growth in  grace! W ho w ould dare to  evaluate 
th a t?  N um bers alone are no t enough. O rganization is n o t 
enough. B udgets, r itua l, changes, influence, expansion— 
all are b u t aids.

M ay  the L o rd  gran t H is H oly  S p irit for the continued 
grow th in  grace of H is C hurch!

ßicffi jcit uao (toUibftf).
(Sortierung bon 'Seite 17)

(Js nod) jreeu enn oucrfoari,
Slant moat nod) met ea man m oan! 
.(hum nidi toafi enn uidjt bacfi,
S lett Moil jierid) SleiMjeit fdmadi,—  
Soba SieSfi jeit uao ftottibjd)!
sD?adi nid) mmiidii aoba neii,
2)tad) mie bio 13 bant ^>elb bejeii, 
Sjaft jitf an! bee bafti (Ueeba,
S in g t  boato be bommi Sccba, —  
'Dee jee lent cm ilollibjdj!

D eit bee iffhitta fnetti, Iieafli,

.(hum ice baut blof) Idieeu binicaHi, 
üftad) jid} anliS emuta fccbi 
Sun bant .(3amb bom S i cm mie ftvccpi, 
3toba Sie§fi jeit nao ßotlibjd)!
Gen ijliauo jaul nod) jeuni,
Srad)t nid), auf cd net moa fenni.
S l id  bee S lu tta  fid bcit quali,
S ld l fee fetti eu blofe fbali —
Slant fee teat cm fi'ollibfd).
S laun fee nod) een’ *Dlauu full triei. 
Gun bee äa ud mutt fn e i,
S lo moat bant man aula gaoni,
S e c  beit cm ji uufdit beftaoni —  
S l id  fee jinj uao Slottib'id).
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R E M IM ISeE M C B S 0 ?  R E J E C T I O N ,
By THEO DO RE O. W EDEL

Given at the fiftieth anniversary  of the Bethel College 
Mennonite Church, North Newton, K ansas. October 26, 1947.

<T>T comes to  me as something of a shock, as growing 
ji I old always does, th a t it has been thirty-seven years 

since I worshipped in this particular place on Sun
day. Since tha t tim e I have returned to this com munity 
only for very brief visits of a day, or even a few hours. 
Thirty-seven years is a long tim e; breath-taking changes 
have taken place here. Strange things seem to have hap
pened. This particular room, for example, was a t least 
three times as large when I was a boy, as it is now. 
Things seem to have shrunk. No wonder you are bu ild 
ing a new church. As it happens, my very earliest impres
sions are particularly connected w ith this building, since 
m y family and I lived in it. We made our first home in 
the east wing on the lower floor. Here we children m ust 
have been -a nuisance to  the students who passed through 
the college halls.

I particularly recall this room, which was “sacred” 
even in those days. "We never entered it w ithout some 
feeling of awe, some feeling th a t this was the House of 
God. As far back as I can remember, I always sa t through 
the entire worship service, usually right beside my 
mother. We had Sunday school, the eleven o’clock serv
ice, and afternoon services as well. The afternoon service, 
I m ust adm it, seemed ju st a little too much for a little 
boy, bu t we all attended by way of Christian discipline. 
Yet, as I look back upon it, I do not know if there is any
thing in my religious life for which I am  as grateful as 
for worshipping with my father and mother. To young 
people who come to me to  be m arried I speak of the 
value of this kind of early impression. I think it is worth 
more than a whole course in theology. I t is worth more 
than  Sunday school or formal teaching for children to 
see their own parents hum bly a t prayer before Almighty 
God. I am  sure we perform a significant piece of Chris
tian training when we let children see us, their parents, 
a t worship. Somehow they will get the impression tha t 
father and mother, whom they have to obey, subm it 
themselves to a higher discipline also.

F aith  is caught in a tradition. T hat is why the Chris
tian  Church is so im portant. You do not get faith by 
reading textbooks. You catch faith in a com munity. And 
if you once have faith planted in a com munity, children 
will catch it. They m ay later rebel against the tradition, 
bu t th a t is the risk every parent takes. T hat is the risk 
God takes with us.

As far back as I can remember, I sa t w ith my m other 
through long, difficult sermons. I had trouble with those 
sermons. I didn’t understand them all. The Reverend 
D avid Goerz was fond of preaching on the Epistle to 
the Hebrews. Father used to ask me w hat I got out of

the sermon. A youngster of eight or ten is not going to 
understand all the argum ent of th a t particular book of 
the Bible. Well, w hat of it? After all, I got the impression 
about the Epistle to the Hebrews th a t here was something 
wonderful, something with which even the great David 
Goerz had to wrestle.

M other sometimes gave me a pencil during the serv
ice. I suppose I spent a lot of my tim e drawing the 
designs of this or th a t window and they became engraved 
in m y memory. I drew them often. B u t still, w hat of it? 
W hy shouldn’t  we take children to  church—even if they 
draw! The sacred House of God im prints memories upon 
the m ind and becomes a precious thing. I am a great 
believer in fam ily worship and a church being -a church, 
not a little group of select Pharisees in a select place.

One of the things which impressed me was the make- 
pp of this particular Bethel congregation. M y own people 
came from the D utch-Prussian-R ussian group th a t came

The C. H. W edel children (from left to right) Theodore, 
Hilda, and Oswald, taken w hen their father w as president 
of Bethel College and minister of the Bethel College 

M ennonite Church.
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over in the 1870’s and planted itself, as you know, where 
right now are the Newton and Goessel areas. They were 
called “R ussian” Mennonites. In looking over the list of 
original founders of this particular congregation, how
ever, if my analysis is correct, tw o-thirds of the founders 
belonged to  other groups of M ennonites: B avarian  M en
nonites, and Swiss Mennonites. Low G erm an was spoken 
by people from Russia, bu t it did not count for much. 
M ore people spoke the High German, 'and they were not 
going to  have their children "demoralized” by the Low 
German dialect. By and large, we were a High German 
speaking people and community, and I was grateful for 
this, although Low Germ an does have its charms. I do 
not know th a t I can cite any other language th a t I have 
run across, in which it m ight be possible to  say things 
in dialect as you can in Low German—with the possible 
exception of classical Greek.

B u t to get back to the subject: Three branches of 
Mennonites, w ith different national backgrounds, grew 
up in this community. I t was a com m unity of brotherly 
love—M ennonite brotherly love, which means th a t it 
was not on the level of the ultim ate Kingdom of Heaven, 
b u t something very notable, nonetheless. I do not remem
ber any real quarrels here th a t were not somehow 
smoothed over. This church was a haven of peace, and 
lived out something of th a t pacifist witness for which 
the M ennonite com munity is well known. In this Bethel 
College church three traditions could find un ity  under 
the Gospel of the Cross of Christ. If unity  could be 
reached here, why can it not happen on a larger scale? 
If the Gospel of Christ is to  do the full work, an exper
ience of oneness in Christ m ust come to all Christians.

Another fact th a t reminiscing brings back is th a t G er
m an was the language of this church in its early years. 
I t  did not go out until 1912 or 1914. Then we became a 
bi-lingual people. I can remember th a t only a few Eng
lish sermons were delivered here. During my last years 
a shift was already getting under way. I t seems to me 
th a t this shift from German to English was both a gain 
and a loss. I t happened all over America, as you know. 
Think of the thousands and even millions of German 
Lutherans who made this language change. Think of the 
German Evangelicals and other more recent European 
immigrants, wrestling with the language problem. For 
us, the shift from German to  English came w ith reason
able ease and it was inevitable. It is one of the marvels 
of the American way. The melting pot really works in 
America. All the different ethnic groups from Europe— 
all w ith their own language—land here, and after about 
two generations they are all speaking the English tongue, 
sharing a common American life. N othing like this has 
ever happened anywhere else; the nearest parallel you 
can find to it was in the days of the Rom an Empire, 
when the Greek and the Rom an languages were spoken 
all over the M editerranean world.

I t is 'a good thing, bu t I th ink th a t those who remem
ber when the Germ an language and the Germ an hymns

and the German Bible were still the religious m ainstay 
of our people in America realize also th a t there has been 
a loss, and the more one realizes the loss, the better one 
can compensate for it. Language is a mysterious thing. 
Em otional attachm ents encrust themselves around words, 
around particular “sacred” words. Now take a generation 
brought up with the German Bible. Their children for
get about the German Bible and use an English Bible. 
The literature on which our tradition  has nourished itself 
in the Germ an language is forgotten, and we find our 
children knowing no Germ an bu t speaking and reading 
English. As the new generation reads only English, it 
feeds itself on the books w ritten in th a t accepted new 
tongue. A great tradition  disappears and dangerous 
changes take place. A trad ition  is a delicate thing. You 
cannot easily hand down from parents to children a faith 
or a  way of life or an attitude towards life ju s t by some 
act of magic. The danger I see confronting the M en
nonite church is the same danger which, if the reports 
tha t I have are correct, has already played havoc with 
some of the Mennonite traditions in Europe.

You do not have to look very far to see that, if you 
anchor your theological roots in popular American P ro 
testantism , you are going to run into the danger of com
ing up with no t much more than a hum anitarian church, 
which m ay ultim ately evolve into secularism. The old 
Mennonite tradition was rooted deeply in the classical 
faith of Christendom. I t believed in the cross, the atone
ment, the crucifixion, in rebirth, in Christ as the only 
Saviour, as against merely a nice code of morals.

To go into the change of language with open eyes, 
realizing th a t much more is involved than  ju st reading 
the Bible in German or English, will compel you to  
return again and again to  the faith of your fathers. Don’t 
be ashamed of a Germ an speaking father and mother. 
Don’t be ashamed of the tradition  which goes back to  a 
European rootage and back to  a simple faith  in God 
and in Jesus Christ and in the Holy Spirit—the faith, in 
short, which led our fathers across the seas.

I hope th a t I have not merely spoken on a plane of 
secular reminiscences, bu t have touched the fringe a t least 
of some ideas which m ay have deeper religious meaning. 
I will close by quoting a great passage of the Old T esta
ment. I t  is a  portion of a Psalm  which deals with the 
subject of remembrance. We have to go back and remem
ber . . . .  and remember. The people of the Old Testam ent 
had to  go back and remember the Exodus. W ithout such 
remembering the faith of the ancient people of God 
would soon have withered and died. We, the people of 
God in a  new land and tim e need to remember the faith 
of our fathers also.

I will open my m outh in a parable: I will u tter 
dark sayings of old: W hich we have heard and 
known, and our fathers have told us . . .  . T hat the 
generation to come might know them, even the chil
dren which should be born; who should arise and 
declare them to their children: T hat they might set 
their hope in God, and not forget the works of God, 
bu t keep his commandments. Psalm s 78: 2,3,6,7.
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The Fourth Mennonite World Conference, 1948, North Newton session. This conference symbolizes the united witness 
Mennonites are demonstrating all over the world as they minister "In the Name of Christ".

A UNITED MENNONITE WITNESS
BY DON E . S M UC KE R

“That they all m ay he one: as thou, Father, art in 
me, and I in thee, that they all m ay be one in us: that 
the world m ay believe thou has sent m e” (John 17:21). 
U nity is commanded by Jesus Christ. I t  is not for effi
ciency bu t for evangelism. This,' to the end th a t the world 
m ay be tru ly  convinced th a t Jesus is the Son of God.

“A nd  when the day of Pentecost was fu lly  come, they 
were all w ith one accord in one place” (Acts 2:1). The 
m ost decisive revelation of Divine power came to  a small 
bu t unified apostolic church. U nity is a prime condition 
for enduement with the H oly Spirit.

“N ow  there are diversities of gifts bu t the same Spirit. 
And there are diversities of administrations bu t the same 
Lord. A nd  there are diversities of operations but it is the 
same God which worketh all in all” (I Cor. 12:4-6). A liv 
ing unity  is not a dull uniform ity. A living unity  under 
Christ permits differences in talent, training, experience, 
and background.

“N ow  ye are the Body of Christ and  members in 
particular” (I Cor. 12:27). The church of necessity is

one. Since it is one, we are, therefore, first and foremost, 
Christians and, secondarily, members of a. particular 
part of the body of Christ.

Have the various Mennonite branches taken seriously 
these Biblical imperatives for a united M ennonite w it
ness?

This is a good question for the fall of 1948 when M en
nonites have m et in their first large world conference 
since the end of W orld W ar II. The question is even 
more urgent as the world is poised on the rim of the 
abyss fearfully awaiting another carnal conflict. As the 
world reveals once again its divisions which defy end
less attem pts a t healing, the church, on the other hand, 
m ust dem onstrate th a t Christian faith, hope, and love 
can truly provide a cementing ingredient which, a t the 
very least, binds Christians together.

The United Witness We Have
In contrast to the state churches w ith their territorial 

lim itations to evangelism, the early A nabaptists took
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the G reat Commission seriously. Acts 1:8 gives witness
ing in Jerusalem, Judea, and Sam aria and the utterm ost 
parts of the earth as the m ain key of the apostolic impact 
on the world. The early church did not build  geographi
cal walls around its witness, neither did the Anabaptists. 
In this they were unique among the Lutherans, Calvinists, 
and Catholics. Y et by a strange tw ist of history the 
Reform ation’s real missionaries became identified with 
a rather anti-witness, closed-culture approach. Obviously, 
such a profoundly Biblical impulse as to  witness cannot 
perm anently slum ber among a tru ly  Biblical people. 
W henever this great missionary motive revives, co
operation likewise revives. One motive for co-operation 
is the missionary witness.

This is clearly seen in the pioneer nineteenth-century 
missionary work of the Amsterdam M issionary Society, 
organized in 1847, starting work in Java about 1851. This 
led to  fellowship with the Russian Mennonites who sent 
Heinrich Dirks to  Sum atra iri 1869. In this chain- 
reaction C. H. van der Smissen felt this influence in 
Germany. From  th a t land he brought these revived 
European missionary concerns to the W adsworth (Ohio) 
Institu te in 1869-78. Here young M ennonite pastors 
presented the first m issionary challenge to a complacent 
church. S. S. H aury  became the first m issionary of any 
M ennonite group. He began in the year 1880 among the 
Arapahoe Indians, of Oklahoma. F rom  this chain- 
reaction which started in Holland, Mennonites were 
confronted with the urgency of co-operation in a fellow
ship of service and evangelism.

About ten years later the (Old) M ennonites started 
work in India with famine relief. A few years la ter the 
General Conference work started in India with a sim ilar 
Good Sam aritan m inistry. The pioneer (Old) Mennonite 
leaders assisted the General Conference in starting its 
work. Deaths among the early workers brought im m e
diate succor from both groups. From  th a t day to  this 
India has seen a united M ennonite witness in common 
tasks of service and evangelism. This was made even 
more real by  the M ennonite Central Committee relief 
work in India during the second W orld W ar.

The Congo Inland Mission of Africa proved th a t the 
Central and Defenseless (now the Evangelical Mennonite 
Church) conferences could co-operate in service and 
evangelism long before this question was raised. M ore
over, this has proved to  be an ever-widening circle of 
M ennonite co-operation. The Congo Inland Mission is 
now a genuinely inter-M ennonite project.

Sim ilar proximity of work has existed in home m is
sions, particularly in large cities like Chicago where 
sectarianism is smothered in the desperate need for an 
anti-pagan C h r i s t i a n  front. A. H. Leam an illus
trates this trend. Coming to Chicago forty years ago 
from the Lancaster Conference, he now serves in both 
a General Conference and an (Old) M ennonite church 
and m aintains pulpit fellowship in the Lancaster Con
ference.

Today the m ajor asset of the American Mennonite 
corporate witness, if not th a t of international Men- 
nonitism, is the M ennonite Central Committee. It is a 
fellowship of service w ith very definite evangelistic 
outreach, since there are m any areas where the starting 
point of evangelism m ust come through service.

The M ennonite Central Committee was organized in 
response to the Russia famine of 1920-22. Later it moved 
forward under the call from the Russian refugees of 
1929-30. This was followed by the first really great serv
ice and united witness opportunity  in Civilian Public 
Service here in the United States beginning in 1940. This, 
combined with overseas relief, refugee- and colonization 
work has made the M ennonite Central Committee an 
impressive, mature, far-flung organization, operating with 
the combined resources of all branches. Thus, the reasons 
for the greatest achievement in American Mennonite 
co-operation are rooted in the suffering of our E uro
pean brethren. The “brethren” making this call from 
Russia were m ainly from the General Conference and 
Mennonite Brethren groups. Yet the response cut across 
all branch lines, stim ulated new leadership, mobilized 
unbelievable resources of men and money and dram a
tized the power of a united witness under the Lordship 
of Christ. This rem arkable development was described 
by the M ennonite Central Committee itself in the 1945 
handbook as follows:

. . . .  in a very real sense the M ennonite Central 
Committee is a spontaneous and essential organi
zation and not an artificial one. It had  to  be and 
it still has to be. As long as all the branches 
of the M ennonite fam ily are held to  a Christian 
faith and ideal which move them to feed the 
hungry and clothe the naked and to  seek to 
testify by loving service to the Gospel of peace, 
love, and nonresistance, they will seek an effec
tive organization to  serve them in their work.

Through the experience with conscientious objectors 
in Civilian Public Service, the American Mennonites 
discovered th a t there was no m arked superiority in  piety, 
faith, morals, and general v itality  in any one branch. 
However, it was instructive to discover the large com
mon ground existing among such diverse groups. The 
original M ennonite core had m aintained itself better than 
one might have expected.

On the other hand, there were tensions and difficul
ties. Camp directors were often shocked by the failure 
of the local churches to nurture young men in whom the 
new birth  seemed real and decisive. M en of all groups 
often had childish personalities, b itter personalities, an ti
social tendencies, running the gam ut from license to 
legalism. Moreover, the diluted and pale Biblical convic
tions of some Mennonites made the others wonder if 
some of their American brethren had not actually  aban
doned the Bible as the authorative guide. This seemed 
to  suggest tha t the acids of m odernity were eating away 
the evangelical center of the early A nabaptists. On the 
other hand, those who had lost some Biblical ground for 
valid criticism were repulsed by the ethical inconsistencies
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of others, who were unable to grasp the realities of the 
social scene, as well as by their general manifestations 
of pride and self-righteousness.

Yet, in spite of all these conflicts manifesting them 
selves, a common core remained: a Biblical faith, a prac
tical Christianity, a capacity for disciplined, hard work, 
a heritage of suffering, a solid family life, a rejection of 
conventional worldliness, a delegated approach to au 
thority which rejects pure democracy, a desire to serve 
the nation w ithout killing, and a com m itm ent th a t love 
is the heart o'f the Gospel. Moreover, it was a further 
joy to discover th a t these M ennonite common denomi
nators were attractive to  other members of the body of 
Christ outside of our tradition. Never has American 
M ennonitism  witnessed across the length and breadth of 
the United States of America so effectively. A t the end 
of the war thousands upon thousands of people knew 
something real and accurate about Mennonites which 
they never knew before. W hat is m ost im portant, they 
knew something real and accurate about the Gospel 
recorded in the New Testament.

Meanwhile, on the relief field a very close co-operation 
developed. This, in turn, led to creative contacts with 
our brethren in Europe. This suggested the student 
exchange in the fall of 1946, which will continue for an 
indefinite period. In m any respects this is the first m eet
ing of American and European minds. Unlike hurried 
brief conferences, these European students have m any 
m onths for the more leisurely exchange of views and 
convictions about the Christian task  in the world today. 
Tomorrow’s leaders on both continents should have by 
far the best m utual grasp of one another’s backgrounds 
and special concerns. Various publications are assisting 
in these interactions.

Finally, the fellowship of service and evangelism 
operates on the local level in two ways. Often the big
gest issues of a united witness are w ithin given congre
gations where conflicting conceptions of Christianity are 
in operation along w ith conflicting backgrounds from 
Europe. The newly organized General Conference M en
nonite Church in Lancaster, Pennsylvania, for example, 
had members with backgrounds from the Lancaster Con
ference, the Evangelical M ennonite Brethren, the M en
nonite Brethren, Franconia Conference, the Congrega
tionalism and the General Conference. Yet there is sub
stantial harmony.

Where do we go from here?
Some say, “Let us retreat; this is already too far.’’ 

M ost of those who say this were always opposed to  
co-operation, hence they have very little, in fact, from 
which to  retreat.

Some say, “This is far enough—no farther.” We have 
gotten thus far w ithout much of a theory of co-operation; 
only a fellowship of service and evangelism. Yet it should 
be noted th a t on December 19,' 1942, the annual meeting 
of the M ennonite Central Committee adopted a sta te 

ment of faith  v irtually  w ithout dissent. T hat same year 
the Mennonite Central Committee issued the famous 
core-course booklets, “M ennonites and Their Heritage,” 
by H. S. Bender, C. Henry Smith, G uy F. Hershberger, 
E. G. K aufm an, P. C. Hiebert, and the late Edward 
Yoder. Here, again, it was obvious th a t such common 
ground would suggest some further steps.

The next step can be taken if all branches make it 
quite clear th a t they take the Bible seriously as norm a
tive in faith  and morals. This, of course, will not be 
exact agreement abou t the Bible b u t a serious attem pt 
to  be obedient to Scripture a t all times under the illum i
nation of the Holy Spirit and in the light of the A nabap
tis t tradition. All branches m ust seek to  take Christian 
ethics seriously, in order not to strain  a t the gnat of 
legalism and swallow the camel of m aterialism , racialism, 
and pride.

Let us assume these two prerequisites—Biblical 
authority  and a serious ethical concern.

Another approach stemming from this shared convic
tion  could be more pulpit- and a lta r fellowship. I do 
not mean open communion and to ta lly  open pulpits. If 
open communion is practiced by some Mennonites, their 
whole structure of discipline collapses. This would be a 
tragic loss when one examines the b itter fru it following 
the abandonm ent of discipline within some groups. I do 
mean th a t all Mennonites with essentially common evan
gelical convictions and common ethical standards should 
fellowship occasionally a t the Lord’s table and in the 
washing of feet. Perhaps the la tte r experience, though 
not practiced by all branches any more, m ight be the 
very thing which would bring home the need of service 
and hum ility among the American Mennonites. P rac
tically, this ought to  perm it some shared communion 
experiences in M ennonite Central Committee units and 
on the mission fields where the un ity  in Christ against 
the anti-C hristian front is a m atter of life and death.

The m atter of more pulpit fellowship will have to 
operate only among those with m utual respect for one 
another along theological and ethical lines. Surely men 
and women who have labored together in common Gos
pel tasks across this nation and Canada and across 
Europe and Asia have a common message to  share in 
the pulpit.

W ith these approaches to a united witness we will 
be in better condition to  consider the larger task  of w it
nessing to the Gospel of love in Jesus Christ in the larger 
church. The mission of the M ennonite church as a whole 
can be no other than  recalling the church from its apos
tasy in repudiating love as the Alpha and Omega of the 
Gospel; and particularly  the failure to  unify faith and 
works by practicing w hat it preaches.

Today the W ord of God and the word of m an are 
in conflict. The W ord of God commands a united witness 
among the people of God. We have a unique witness to 
make; we can make i t  much stronger.
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JOH AN N  CORNIES 

(Continued from page 7) 
pies underlying school instruction, as he saw it, in a 
lengthy book, The Great Didactic; or of Pestalozzi, who 
explained his method in How Gertrude Teaches Her 
Children; or of H erbart, who published his monumental 
work, The Outlines of Educational Doctrine.

Comies divided the M olotschna colony into six 
school districts in each of which he appointed two in
spectors. These inspectors followed a definite plan of 
school visitations. Every year the schools of a district 
were visited by the inspectors from one of the other 
districts so th a t in six years each inspector would have 
visited every school in the colony. After each visitation, 
a detailed report had to be subm itted to Cornies.

All new village school buildings had to be built 
according to an adopted architectural pattern. Only 
bricks could be used for construction. P. M. Friesen in 
his well-known book speaks of this pattern as the 
Cornies’ Typus.

The responsibility of the selection of teachers was 
also assumed. No teacher could be dismissed or ap 
pointed for any village school w ithout Cornies’ consent. 
Periodic teachers conferences were held a t which prob
lems of education were discussed. These meetings were, 
especially a t first, often led by Cornies himself.

SALVATION BY SCIENCE?
(Continued from page 35) 

can have a sick body, bu t not a sick soul. However, you 
do find people w ith sick souls, perhaps more of them 
today than ever before. W hy? Largely because m an tries 
to live in a one-dimensional universe when he is, as a 
child of God, designed to live in a two-dimensional un i
verse.

Soren Kierkegaard, the D anish philosopher, tells a 
story: Once there was a wild duck used to  the freedom 
of the trackless wilderness of the air. On one of his 
m igrations north he chanced to  alight in a 'farmyard 
where the tam e ducks were being fed. H e ate some of 
their com  and liked it so much th a t he lingered until 
the next meal, and the next week, and month, until 
autum n came and his old companions flew over the 
farm  yard and gave their cry to  him  th a t it was time 
to be away. The old ecstasy roused w ithin him  again 
and he flapped his wings in order to join them, bu t he 
could not leave the ground. He resigned himself to remain 
there, and each season until his death the calls of his 
fellows roused him—b u t each year the calls seemed 
fainter and further away. The wild duck had become 
a tam e duck—tam e duck—yes, bu t not quite. W ithin its 
heart there were still the echoes of a call; there was still 
th a t vague recollection of another life. M an has settled 
down in the barnyard of a m aterialistic world. He has 
become fat and tame, so tha t it is difficult for him to 
rise in response to the celestial call. Y et the call is still

The salaries of teachers were improved, but, as 
Peter B raun says in the M ennonite Quarterly Review, 
(Vol. Ill, 3, 169), they were, unfortunately not fixed so 
th a t the teacher remained a t the mercy of the com
m unity in this respect.

In order to raise the intellectual level of the teachers, 
special examinations were introduced and administered 
to those who planned to teach. These teachers exam ina
tions became more complete through experiences gained 
from the total improvements of Cornies’ reforms.

Undoubtedly, the methods used by Cornies to bring 
about the needed progress in the Mennonite schools 
of South Russia were quite dictatorial. Clothed with un
limited power as chairman of the Agricultural Union 
and sanctioned by the Russian government, he proceeded 
to introduce his reforms. Needless to say, great opposition 
was expressed by the conservative colonists. Much of 
the criticism came from the m inistry who had been 
in charge of the schools since the establishment of the 
colonies. In spite of the resistance directed against him, 
Comies proceeded to labor for the economic, -educational, 
and social betterm ent of M ennonite life.

In the field of education, America has her John 
Dewey; the Mennonites have Johann Cornies and Chris
topher Dock, educational philosophers and reformers of 
whom they can be justly  proud.

there—and it doesn’t  quite leave him in peace. Augus
tine’s oft-quoted statement, “Thou hast made us for 
Thyself, O God. Restless is our soul until it finds its 
rest in Thee,” m ay some day be recognized as the funda
m ental principle in psychiatry. M an’s m ost fundam ental 
sickness is homesickness.

N or can science give us peace in the world a t large. 
If it could, we Americans would have little reason for 
the jittery  anxiety about another war th a t we are showing 
a t this very moment. Science has given us the best- 
equipped arm y in the world. W e are in a better position 
to wage technological warfare than  any other nation. We 
have the situation well in hand. The Pacific Ocean is an 
American lake, for no ship can ply its waters w ithout 
permission from the American Navy. The Mediterranean 
is an American lake, for we have air bases in Persia. We 
should feel safe. We have a national budget of forty bil
lion dollars, thirty-five billion of which goes for war 
purposes, past and future. We waste little of it on peace. 
For every $35 spent for war, only two copper pennies 
are spent for peace. We should feel safe. Yet, as our 
m ilitary m ight approaches infinity, our security 
approaches zero. Science says th a t there is no defense 
against the atomic bomb. Science has well spoken. Only 
it should have said, there is no scientific defense. There 
is a defense, bu t it is one not made w ith hum an hands 
nor seen with m ortal eye. Let not your heart be troubled, 
neither let it be afraid—W hy? Because you have a stack 
of atomic bombs?—no, for ye believe in God.
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P. M. FR IESEN  
(Continued from page 10)

his brother, bu t among those present no one would w ant 
to d irty  his hands with his brother’s blood.

In such m anner he spoke for about an hour to the 
attentive crowd. Then he pulled a large Russian worker 
with d irty  face and clothes upon the wagon, kissed him 
as his brother in front of them all, and said: “And now 
we’ll all go home or to our work,” and the crowd obeyed 
and dispersed. Friesen now got off the wagon and stood 
as if stunned. A few sympathizers came and shook his 
hand, thanking him for bringing about a change in the 
attitude of the people. Soon he was alone again. He felt 
very tired. A teen-age boy who had listened came with a 
refreshing drink of water. He went home and to  bed, the 
fever returning, bu t no Jew was hurt in Sevastopol.

The Malting and Remaking of a 
Menntfnite Criminal

Another event occurred about 1907 which speaks for 
Friesen’s wide sympathies, warm heart, and deep feeling 
of religious and social responsibilities tow ard his fellow- 
men. One day I entered Friesen’s home and found the 
fam ily depressed. I asked for the reason and was told 
th a t five days ago something unusual had happened. P. 
M. Friesen had been summ oned to the jail to  adm inister 
the Lord’s Supper to a convict a t 10 p. m. th a t day. 
Im m ediately he had realized tha t a crim inal was about 
to  be pu t to death and th a t since he, a M ennonite m inis
ter was called, the crim inal m ust be a Mennonite. The 
thought th a t a M ennonite was to be executed weighed 
heavily on him and made him literally sick. He and his 
fam ily prayed much th a t God might grant him the neces
sary calmness for this task.

At 10 o’clock the policeman came to  get him and 
verified Friesen’s fears th a t the prisoner was a M ennon
ite. Soon he confronted a young m an in prisoner’s stripes 
and chains writing some notes. After they were left alone, 
Friesen inquired about his name and background. He 
discovered th a t the young man was Abram Vogt, from 
M ariental, where his parents were m aking a meager 
living. Their reputation had not been too good and no 
one wanted to associate with the children. Even in school 
they had found discrim ination to the extent th a t the other 
children had refused to play with him. How he had been 
hurt by being treated as an outcast! He now sought to 
avenge himself. The alm ost daily punishm ents did no 
good. When the fifteen-year-old boy left school, it was

difficult for him to get a job since he was not dependable. 
Finally, he left home and went to  a city where he got 
into bad company. F or a num ber of years he was a 
member of a gang of robbers. One day, when they were 
plundering a firm in Simferopol, a m an was killed and 
the police caught the gang. This night all of them were 
to be hanged.

Friesen asked the young m an about his inner life, 
and he replied th a t he was deeply penitent for his sins 
and was writing notes to  those whom he had wronged 
asking for forgiveness. Now, although facing death, he 
felt calm and peaceful. After Friesen had read the passage 
about the prodigal son, quiet joy came into the heart 
of the M ennonite convict. Then Friesen prepared the 
table for the Lord’s Supper, and they knelt in prayer, 
reading Isaiah 53 and the song, O H aupt voll B lu t und  
W unden. Especially the last stanza expressed w hat the 
two felt.

W enn ich einmal soll scheiden,
So scheide nicht von mir;

W enn ich den Tod soll leiden,
So tritt D u dann heriuer.

W enn m ir am  allerbaengsten 
W ird um  das Herze sein,

. So reiss’ m ich aus den Aengsten 
K raft Deiner Angst und Pein.

At the close, a holy gladness spread over the young 
m an’s face. Remembering this moment, Friesen said that, 
no doubt of the two of them, the m an about to die was 
the worthier guest a t the Lord’s Table.

W hat Friesen experienced during th a t night and the 
following days is hard to describe. The thought tha t a 
young m an brought up in a Christian com m unity had 
died as a criminal was alm ost unbearable for him. He 
considered himself, other ministers, and teachers guilty 
of this m an’s death. He said, “I am  guilty even though 
I did not know A. Vogt, because I did not have enough 
Christian love. The m inisters are guilty because they 
did not take care of the lost sheep. The teachers are guilty 
because they did not give the poor boy a chance.” We, 
the friends of Friesen, resolved anew not to bypass 
fellowmen indifferently, bu t to deal w ith them  in love 
and helpfulness.

* * *
Thus, I remember P. M. Friesen. W hatever weak

nesses he had were completely over-shadowed by his sin
cere love for his fellowmen. M ay God grant us more of 
such selfless, devoted leaders.

P. M. Friesen On Writing
The guiding principle in determining histori

cal truth in our Mennonite history was to in
clude as many of the positive elements as possi
ble and to report such negative elements neces
sary to remain truthful. To ivrite that which 
might offend others always proved to be pain-

Mennonite History
fid to me, first of all. In some instances I ex
perienced this inner struggle for years.

—P. M. Friesen in the preface, Die Alt- 
Evangelische Mennonitische Brueder- 
schaft in Russland (1789-1910)
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Editors, M ennonite Life:
I w ant to congratu late you on the 

appearance and the contents of the 
last issue of M ennonite L ife. I was 
especially in terested  in the article  on 
Menno Simons portra its .

The explanation by the au thor th a t 
the early  po rtra its  made many years 
a fte r the death of Menno, but copies 
perhaps of woodcuts made a t the 
time of Menno has som e plausibility

Of all the copies I believe I would 
prefer the one by de Cooge, as both 
the m ost representative as well as the
most r e l ia b le ............... I  do not know
of course, w hether the robe suggests 
the priestly dress or not, but if i t  
does it certainly is out of place in 
all the la te r pictures as a m ature

3fun no Simons 
Portraits For Sale

Portrait of Menno Simons 
by A. Harder, an 18”X24” 1 
colored print of an oil 
painting (see r e p r i n t ,  
MENNONITE LIFE cover, \ 
July, 194-S) at $3.00. Place ' 
your order noiu. '

Address: '
MENNONITE LIFE  

North Newton, Kansas •

The sale of the Arend Hend
riks portraits will be announced 
later.

or ra th e r  elderly man. The Hendriks 
picture, I think, is a bit too severe. I t  
certainly does not have the gentle, 
kindly face of the non-resistant fol
lower of the gentle Nazarene. I t  is 
much more serious and severe, too, 
than any of the other portra its .

The p ictures all have three de
tails in common in the long mustache, 
the priestly  gown, and the skull 
cap . . .

By the w a y ...........the U trech t por
tra i t had considerable v o g u e  in 
America. I t  was N. B. Grubb of 
Philadelphia, then pastor of the F irs t 
M ennonite Church and editor of the 
Year Book, who first introduced it 
in America. You will notice th a t this 
picture is carried in the Year Books 
from 1911-1922 . . . .  Grubb was sold

3tennonite Fife
Prentinm!

As long as the supply lasts 
we are making the follotu- 
ing special offer: I f  you 
send, us five (5) or more 
neiv subscriptions to MEN
NONITE LIFE at the regu
lar rate of $2.00 per year 
each, we will send you free 
the 18”X24” colored Menno 
Simons portrait ($3.00 
value) by A. Harder (see 
cover, July, 1948, issue).

Send subscriptions and 
remittance to

MENNONITE LIFE  
North Newton, Kansas

on the new find, and advertised it 
extensively here for a  time.

He was so taken up w ith the new 
picture th a t he discarded some of the 
old ones he had which he then 
regarded as spurious, including a fine
ly fram ed p o rtra it of the B urkhard t 
edition which they had hanging in 
the ir Christian Endeavor room in the 
Philadelphia church. He replaced : 
w ith the U trech t p o rtra it and sent 
the old B urkhard t picture to Bluff- 
ton College, where it now hangs in 
the M ennonite historical room of the 
college. In  the m eantim e I  presume 
they have discarded the spurious U t
rech t picture and replaced it w ith 
another more authentic.

Very Sincerely,
C. H enry Smith

Bluffton, Ohio.

3tesmonite Fife 
Slides

MENNONITE LIFE Slides 
— colored or black and 
white with lecture guides 
may be rented for your re
ligious and educational pro
grams. For further infor
mation see inside back 
cover.

We invite our readers to use 
advertising space on this page. 
Write for rates and conditions.

ii it  n  i it ii ii 11 h i  i n  ti  m t  mi t i n  t i n  m i n  it i»i it it ii ii»i ii  i t i t i t i  u i i  i i i i i  ii n» i i  I« i i i i i i i  ii M ii ii i n  ii ii »I ii i n  ii ii ii 11 mi ii »I ii ii i n  i n  i n  m i  ii ii it i h i  i n  m i  ii n  ii n  i*n i n  m i  i n  m i  m i  i i n  ii i n  ii m i n m  »in  m i  ii 11* it I* u m »  I* n u  i n

G RA N DM OTH ER’S QUILT 

(Continued from page 13)

needle vigorously. During the w ar she contributed more 
than  three hundred hours of work to the Red Cross in 
the construction of comfort tops and lap robes. Since 
the war she has created patterns for and pieced more 
than  one hundred comfort tops and some quilt tops for 
relief from the waste scraps in the Ohio Cutting Room.

Good quilters set certain standards for themselves 
which they refuse to have lowered. Visitors who offered 
to “set and quilt awhile” when a qu ilt was in the frame, 
might have been surprised if they had returned later to 
discover their well-meaning bu t inexpert stitches being re
moved after their departure! A good quilter, such as

Aunt Lena usually spent from four to six weeks in 
quilting her better quilts.

Every artist, sooner or later, creates a piece of which 
he is particularly  fond. The culm ination of A unt Lena’s 
interest in quilting took the form of a “dream quilt” as 
she calls it, which she created w ithin the last decade. 
Of fine white muslin, its only decoration, apart from 
the quilting itself, is a basket of flowers embroidered in 
lavender in the center. Its beauty  lies chiefly in the 
exquisite evenness and neatness of the quilting stitches 
and in the balanced proportions of the diamonds, feathers, 
whorls, and chains of the original pattern. If quilting as 
such represents a passing art, the present generation will, 
no doubt, find hobbies of equally satisfying value and 
creativity.
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W. Lohrenz— An In troduction ,” III-4-32.

"L ong  Ako and F a r A w ay,” H . Goorz, III-  
3-40.

Low G erm an, “ H aunski enn  G rcetki,” III-3-G.

M
Menno Simons, Sibold S. Sm eding, ‘The P o r

tra its  of Menno Sim ons," III-3-1G.
M ennonite C entral Committee, Don Sm ucker, 

“ A United M ennonite W itness,” III-4-41.
“ M ennonite B ibliography, 1947,” Melvin Gin- 

gerich, Cornelius K rahn , and Elm er Suder- 
m an, 111-2-47.

"M ennonite Conference, B asel,” P . S. Goertz, 
JII-1-47.

“ M ennonite P rincip les on Europe's S tage and 
P u lp it,” H erm an Epp, III-1-7.

“ M ennonites and E ducation ,"  Cornelius K rahn, 
111-4-3.

"M ennonites and the F ine  A rts ,"  Cornelius 
K rahn, III-2-3.

"M ennonite W orld C onferences,” Cornelius 
K rahn, 1II-3-3.

M eulen, Piet van der, “ Dutch M ennonites 
U nite  D uring  C risis,” III-3-20.

Mexico, W. Schmiedehaus, "E in  N oujnhrser- 
lebnis in M exico,”  III-1-43.

M igration, “ P e te r Dyck’s S tory ,” I I I-1 -8 ; 
Bruno Ew ert, "F o u r C enturies of P russ ian  
M enonites.” III-2 -10 ; P . S. Goertz, “ The 
F u tu re  of the  M ennonites in D enm ark ,” 
III-2-45: W alter A drian , "A  T h rillin g  Story 
from  an Old D iary ,"  III-3 -23 : H. Goerz, 
“ Long Ago and F a r  A w ay,”  III-3-40 : D. D. 
Rem pel, “ From  Russia to  Canada—Tw enty- 
Five Y ears A go," III-3-42 ; Cornelius K rahn, 
“The E thnic O rigin of the  M ennonites from 
R ussia ,” III-3 -4 5 ; P. J .  Dyck, "M -'iinonite 
Refugees Leaving for P a ra g u a y ,"  III-3-47 ; 
W illiam  T. Snyder, "Im m ig ra tion  L aw s,"  
TTT-2-4R.

M iller, Anne W iebe, “ T esting  M usical Abili- 
tv ,"  1II-2-30.

M iller, Orio O., R eport on Jav a , III-1-20.
Missions, A. M ulder, “ A Century of Men

nonite M issions,” III-1 -12 : D, A m stutz,
"D utch  M ennonite Missions D uring  the  
W ar,” III-1-lfi.

Mulder, A.. “ A Century of M ennoite Mis
sions," III-1-12.

Music, “ Jesus ist E rschienen,”  III-1-49 ; Lester 
H ostetler "T he  F u tu re  of O ur Church 
M usic,” III-2 -37 : V ictor and Elisabeth
P eters , “ O ur H eritage of Music in M ani
toba ,” III-2 -2 3 ; M argie Wiebe, “ Hym ns 
Used bv the General Conference,” III-2-3G ; 
B ernard W . R egier, “ M usic and  M ennonite

Youth in the P ra ir ie  S ta te s ,"  III-2-27 ; 
David H . Suderm an, "O u r Musical H eritage 
in the Colleges,” III-2-31 ; V ernon Neufeld, 
"The Musical In s tru m en t in W orship,” III- 
2-33 ; A nne Wiebc Miller, “T esting  Musical 
A bility ,"  III-2-30 : Cornelius K rahn, "M en
nonites and the  F ine A rts ,"  III-2-3 ; “ Music 
Abides,” III-2-C over: Paul Erb, "Vnchel
Lindsay am ong the M ennonites,” III-2 -39 ; 
W inslow Ames, “Thoughts of an  O utsider 
on M ennonite Civilian Public Service,” III- 
2-41.

'M usical In s tru m en t in W orship, T h e ,” V er
non Neufeld, III-2-33.

M usic and M ennonite Youth in the P ra irie  
S ta te s ,” B ernard  W . Regier, III-2-27.

'My Recollections of P . M. F riesen” , F . C. 
Thiessen, 111-4-9.

N

N eff, C hristian . III-3-Cover.
"N cujahrscrlehn is  in Mexico, E in ,"  W. Schmie- 

dehnus, I1I-1-43.
Neufeld, V ernon, "T he Musical In s tru m en t in 

W orship ,” I I 1-2-33; “ The D anzig Choral 
B uch," III-2-35.

Nickel, J .  W. “The Cnnadian Conscientious 
O bjector,” III-1-24.

N on-R esistance, H erm an Epp, “ M ennonite 
P rincip les on Europe’s S tage and  P u lp it,” 
III-1-7 ; J .  W. Nickel, “The Canadian Con
scientious O bjector,"  III-1 -24 ; J .  W infield 
F retz , “ Do You W an t Conscription ?” 
III-1-29 ; W inslow Ames, "Thoughts of an 
O utsider on M ennonite Civilian Public 
Service,” II-2-41.

N ursing , “ The Deaconess and H er M inistry ," 
III-1-30,

0
“ O ur H eritage of Music in M anitoba," V ictor 

and E lisabeth Peters, HI-2-23.
“ O ur Musical H eritage in the  Colleges," 

David H. Suderm an, III-2-31.

P

P araguay , “P e te r  Dyck’s S to ry ,” II I-1 -8 ; 
“T hird Group L eav ing ,” I1I-3-47.

"P e te r  Dyck’s S to ry ," III-1-8.
“ P e te r M artinovitch Friesen (1849-1914),” 

P e te r B raun, III-4-8.
P eters , V ictor and E lisabeth, "O u r H eritage  

of Music in M anitoba,” III-2-23.
“ Philosophy in the M ennonite T rad itio n ,” J .

E. H a rtz ie r, 111-2-4 3.
“ P ioneer E ducato r—N. E. Byers, A ,” C. H enry 

Smith, HI-1-44.
"P ioneer E ducato r—Johann  Cornies, A ," 

M. S. H arder, III-4-5.
“ P ioneering  in th e  Land of the  M idnight 

Sun ,"  John A. H ostetler. III-2-5.
“ Poet G erhard Leewon, T he ,” A rnold Dyck, 

III-1-22.
Poetry , Leo Goertz, "Innkeepers,” II I-1 -3 : 

A rnold Dyck, "T he Poet G erhard Loewen,” 
III-1-22 : Gerhard Loewen, “ Vor W eihnach
ten ,” III-1 -2 3 : "Feldhluem chen,”  III-1 -23 ; 
“ Hnunski enn G rcetki,”  II I-3 -6 : Rachel Al
b righ t. "Boys and Dogs,” IJI-3-24.

“ P o r tra its  of Menno Simons, T h e ,” Sibold S. 
Smeding, III-3-1G.

P russia , B runo E w ert, “ Four C enturies of 
P russ ian  M ennonites,” III-2-10 : Lotte
H einritz , "W om en’s Odyssey,” III-2-19: 
Vernon Neufeld, "T he  D anzig Choral B uch," 
III-2 -35 : P . S. Goertz, “The F u tu re  of the  
M ennonites in D enm ark ,” III-2 -4 5 : W alter 
A drian, “ A T h rillin g  Story from  an  Old 
D iary ,” 1II-3-23: Cornelius K rahn , "The
E thnic  O rigin of the M ennonites From  
R ussia ,” III-3-45.

Q
Q uiring, W alter. "Johann  Cornies—A G reat 

P ioneer,” III-3-30.

R

“ Raise the Song of H arvest H om e,” E rland 
W altner, III-4-4.

Regier, R ernnrd W .. “ Music and M ennonite 
Youth in the  P ra ir ie  S ta te s ,” III-2-27.

Relief, R obert K reider, "A  Vision for Our 
Day,”  III-1-5 ; (See also Displaced Persons 
and M igra tion).

"Rem iniscences and R eflections,” Theodore 0 .  
Wedel, III-4-39.

Rem pel, D. D. “ From  Russia to C anada— 
Tw enty-F ive Y ears Ago,” III-3-42.

Remple, M ariana  Lohrenz, “ H enry  W. Loh
renz—An In troduction ,” III-4-32.

Russia, R— C— . “ From  One Who Survived,” 
III-2 -17 : A. Dyck, “A uf dein B nschtnn,” 
III-3-29 ; W alter Q uiring, “Jo hann  Cornies 
—-A G reat P ioneer,"  III-3-30 ; W alter Kuhn, 
"C u ltu ra l Achievem ents of the Chortitzn 
M ennonites,” III-3 -35 : H . Goerz, “ Long
Ago and F a r  A w ay.”  III-3 -40 ; D. D. Rem
pel, “ From  Russia to C anada—Tw enty-Five 
Years A go,” III-3 -42 ; Cornelius K rahn, 
“The E thnic  O rigin of the  M ennonites from 
R ussia,”  HI-3-45 : M. S. H arder, “ A Pioneer 
E ducator—Jo hann  C ornies,” II I-4 -5 : P .
B raun, "P . M. F riesen ,” III-4-8 : F. C. 
Thiessen, "M y Recollections of P . M. F rie 
sen ,” III-4-9, (See also M igration).

"Salvation  by Science?” R. C. K auffm an, 
III-4-34.

Schmiedehaus, W .. “ Ein N eujnhrserlebnis in 
M exico,” I I I -1-43.

Schools, see Education.
Seim ig, M artin  H ., " J a v a —A New Oppor

tu n ity ,"  HI-1-20.
Schräg, Menno, “ I, Too, Shall Live,” III-2-4.
"S ix ty  Y ears in the B anking  B usiness,” H. 

E. Suderm an, IH-1-38.
Smeding, Sibold S., “ P o r tra its  of Menno 

Sim ons,” III-3-1G.
Sm ith, C. H enry , "A  P ioneer E ducator— 

N. E. B yers," III-1-44.
Sm ucker, Don, “ A U nited M ennonite W it

ness,” III-4 -U .
Snyder, W illiam  T., “ Im m igration  Law s,” 

III-2-46.
Suderm an, David H., “ O ur M usical H eritage 

in the  Colleges," III-2-31.
Suderm an, E lm er, "M ennonite B ibliography, 

1947,” III-2-47.
Suderm an, H . E., “ Sixty Y ears in the  Bank

ing B usiness,” IJI-1-38.
Sw itzerland, P . S. Goertz, "M ennonite Con

ference, Basel,”  III-1-47.

"T abor College,” III-4-30.
"T esting  Musical A bility ," A nne W iebe Mil

ler, HI-2-30.
Thiessen, F . C., “ My Recollections of P . M. 

F riesen ,” III-4-9.
"T h ird  Group L eaving for South A m erica,” 

Pho tographs, P . J .  Dyck, III-3-47._
"T houghts of an O utsider on M ennonite Civi

lian Public Service,” W inslow Ames, III-  
2-41.

"T h rillin g  S tory  from  an Old D iary, A ,” 
W alter A drian . 1II-3-23.

T iah rt, Jean n e  K., "H om e-crafts  in Our D ay,” 
I I I—4-14).

Toews, W ilm a, " I t  W ouldn 't be Sunday W ith
out Zwieback,” III-1-42.

T rad itions, Robert K reider, "A  Vision for 
O ur D ay,” II I-1 -5 : W ilm a Toews, “ I t
W ouldn 't be Sunday W ithout Zwieback,” 
HI-1-42 : Paul Erb, “ Vachel L indsay Among 
the  M ennonites,” III-2-39 ; J . E. H artz ier, 
"Philosophy in the M ennonite T rad ition ,” 
III-2 -4 3 ; (See also C ultu re).

'U nited  M ennonite W itness, A ,” Don Smucker, nr-4-4i.

“ Vachel L indsay am ong the M ennonites,” Paul 
E rb, III-2-39.

“ Vision fo r O ur Dnv, A ,” R obert Kreider, 
HI-1-5.

“ Vor W eihnnchtcn ,” Poem, G erhard Loewen, 
III-1-23.

W
W altner, E rland , "R aise  the  Song of H arvest 

H om e,” III-4-4.
“ W om en's Odyssey,” Lotte H einritz , III-2-19.
W orship, Vernon N eufeld, “The Musical In 

s tru m en t in W orship,”  III-2 -3 3 ; (See also 
Music)

Wedel, P . J .,  "E ducational Beginnings in 
K ansas."  III-4-14.

Wedel, Theodore 0 . ,  "Rem iniscences and Re
flections,” III-4-39 : “ The C hristian  Church, 
A Colony of H eaven,” III-1-Cover.

Wiebe, M argie, “ H ym ns Used by the Gen
eral C onference,” III-2-3G.

'Zwieback R ecipe.” W ilm a Toews, IH-1-41.
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ßoJinLeb an E —
A  ßentuby,

Religious instructions and religious im
pressions must furnish strength and meaning 
to all other instructions and impressions. 
Never will a person achieve a true character 
if he doesn't express respect, love, and faith 
in a Supreme Being whom he accepts as mas
ter of his destiny. All educational proce
dures must be religious in their emphasis.

—Rule No. 37 in General Rules Concerning 
Instruction and Treatment of School Children
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